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LIKKUTEI SICHOS, VOLUME 18, P. 117FF.
Adapted from a sichah delivered on Shabbos Parshas Acharei-Kedoshim 5724 (1964)

Introduction

here are many who regard the Talmudic and halachic dimension of Torah study and the
inner, mystic component of the Torah as two distinct disciplines. The Zohar,' by contrast,
sees them as inextricably bound, the body and the soul of a single entity.

This concept is illustrated in the following sichah in which the Rebbe presents an analysis of
three halachic perspectives regarding the offering of Pesach Sheni (“the Second Pesach”):?

a) It is an independent festival in its own right.

b) It is a means of compensation granted to someone who did not bring the first Pesach offer-
ing; however, it does not rectify the failure to bring the first Pesach offering.

¢) It is a means of rectification for the failure to bring first Pesach offering.

Afterwards, the Rebbe highlights the inner, mystic conception of the message of Pesach Sheni
as encapsulated in a well-known adage of the Rebbe Rayatz:*

“Nothing is ever lost;™

one can always correct the situation and make amends. Even one
who was impure or was on a distant path - and even if he brought himself to such a state

willingly — he can, nevertheless, make amends.

Thus, Pesach Sheni gives expression to the Divine service of teshuvah. The first Pesach offer-
ing was originally — and is for all time - brought in response to G-d’s command. The second
Pesach was brought on man’s imitative. Jews who were impure came to Moshe with a soul-felt
request,”
larly, in later generations, the Pesach Sheni offering was brought out of feelings of teshuvah. Jews

Why should we be excluded from offering G-d’s sacrifice at its appointed time.” Simi-

who were “impure” or “on a distant path” felt the inspiration to draw close to G-d.

Clarifying the correspondence between the halachic conception of the Pesach Sheni offering
and teshuvah, the Rebbe outlines spiritual parallels within the service of teshuvah and the three
perspectives mentioned above. In doing so, he accentuates the uniqueness of teshuvah - that
people can set out on a spiritual path which even the wisdom of the Torah cannot chart for them
and, through it, reach an even a higher level than that attained by those completely righteous
who have never sinned.

1. Zohar, Vol. 111, p. 152a, et al. Korban Pesach 5:2. Sichos,Vol. 18, p. 126ft.

2. See Birchas Avraham, responsum 3. Hayom Yom, Entry 14 Iyar; Sefer 4. In the oft-quoted Yiddish original,
4, cited with some variation in the HasSichos 5701, p. 115. See the Nitto kein farfaln!”

wording by Kessef Mishneh, Hilchos elaborate explanations in Likkutei 5. Bamidbar 97,
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When It's Never Too Late

Three Conceptions of the Pesach Sheni Offering

140

1. Parshas Behaaloscha' relates that the Torah gives
a Jew — who, because of special circumstances, did not
bring the Pesach sacrifice on the fourteenth of Nissan
— the opportunity to bring that sacrifice a month lat-
er, on the fourteenth of Iyar. Our Sages” conceived of
three ways to categorize Pesach Sheni, the name given
to that sacrifice and the day on which it was brought:

a) It is an independent festival in its own right.

b) It is a means of compensation granted to some-
one who did not bring the first Pesach offering;
however, it does not rectify the failure to bring the first
Pesach offering.

¢) It is a means of rectification for the first Pesach
offering when it was not brought.

The theoretical difference and the ramifications in
practice between these three positions are explained?
at length in a responsum authored by Rav Avraham,
Rambam’s son:*

Classifying Pesach Sheni as an independent festival
means that its observance is not dependent on the ob-
ligation of the first Pesach. Instead, it is “an obligation
in its own right, like other festivals.” For that reason,
if a person converts between the first Pesach and the
second Pesach, or a minor comes of age during that
time, he is obligated to bring the Pesach Sheni offer-
ing.” By contrast, according to the Sages who maintain
that it is either a means of compensation or rectifica-
tion for the first Pesach offering that was not brought,

1. See Bamidbar, ch. 9. 4. Birchas Avraham, responsum 4,

. cited with some variation in the
2. Pesachim 93a.

wording by Kessef Mishneh, Hilchos

3. See Pesachim, loc. cit., ff., where
the matter is discussed.

Korban Pesach 5:2.
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5. Birchas Avraham, loc. cit. Rashi
makes similar statements in his
commentary on Pesachim, loc. cit.,
s.v. chayavin. See subsection 2 in
the main text.
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the obligation to bring a Pesach Sheni offering is de-
pendent on the obligation of the first Pesach offering.
If someone was not obligated to bring the first Pesach
offering, e.g., he was then a minor, he is not obligated
to bring the Pesach Sheni offering.

Classifying Pesach Sheni merely as a means of
compensation granted to someone who did not bring
the first Pesach offering implies that when a person
intentionally failed to bring the first Pesach offer-
ing, even though, by failing to bring the offering, he
committed a transgression punishable by kareis,® the
Torah grants him the opportunity to compensate for
that by bringing the Pesach Sheni offering. In this way,
the punishment of kareis is obviated.” However, if he
also did not bring the Pesach Sheni offering, even if
his failure to do so was inadvertent, he remains liable
for kareis. Since compensation was not made for his
failure to bring the first Pesach offering, the punish-
ment that he incurred by willfully not bringing the
first Pesach offering is not obviated.®

Classifying Pesach Sheni as a means of rectification
for the first Pesach offering that was not brought implies
that, initially, the Torah gives the option for someone
who intentionally did not bring the first Pesach offer-
ing to offer the Pesach Sheni offering at a later date.

6. Kareis refers to the cutting off of
the soul, resulting in the person’s
premature death and the denial

of his soul receiving a share in the
Afterlife.

he did not bring the second Pesach
offering. This ruling is a change
from Rambami’s_position in his Sefer
HaMitzvos, positive command-
ment 57, where he writes, “If one
intentionally [failed to bring] the
first [Pesach offering], but brought
the second, he is liable [for kareis]
according to Rabbi [Yehudah
HaNasi,] because his position is
that there is no compensation for
[failing to bring] the first Pesach
offering.” See a responsum from

7. This is the approach of Rav
Avraham, Rambam’s son. However,
Rashi, Pesachim, loc. cit., s.v. tashlu-
min, maintains that he is liable for
kareis even if he brought the second
Pesach offering.*

See Rambam, Hilchos Korban
Pesach, loc. cit., where he rules
that even according to the opinion
of Rabbi Yehudah HaNasi, who
maintains that Pesach Sheni is an
independent festival, a person

who failed to bring the first Pesach
offering is liable for kareis only if

in Maaseh Nissim, sec. 7, where he
states that Rambam changed his
mind when ruling in the Mishneh
Torah. See the explanation of Rav

Rav Avraham Rambam’s son printed

Yehudah Yerucham Fishel Perlow in
his commentary to Sefer HaMitzvos
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of Rav Saadia Gaon, positive com-
mandment 57 (pp. 240c, 243d), and
the notes of Rav Chayim Heller to
Rambam’s Sefer HaMitzvos loc. cit.

* Or Chadash, Pesachim, loc.
cit., states that Rashi’s statement
applies only according to the
approach of Rabbi Nasan, but
not according to the approach
of Rabbi Yehudah HaNasi. How-
ever, Tziyon LeNefesh Chayah
on Pesachim, loc. cit., - (see the
explanation of Rav Yehudah
Yerucham Fishel Perlow, loc.
cit., p. 240a) - states that Rashi
follows this conception even ac-
cording to the approach of Rabbi
Yehudah HaNasi.

8. Pesachim 93b.
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Accordingly, as long as the time for rectification
has not passed, the liability of kareis does not fall
upon him.’ Therefore, even if he did not bring
the Pesach Sheni offering, but his failure was in-
advertent, he had not incurred the punishment of
kareis. The rationale is that, according to this ap-
proach, the person does not become liable for kareis
unless he fails to bring a Pesach Sheni offering. Since
then - the time when rectification was possible -
his violation was inadvertent, he is absolved from
punishment."
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Dependence and Independence

2. In his Sefer HaMitzvos,"! Rambam counts
the mitzvah of bringing the Pesach Sheni offer-
ing as an independent mitzvah. He explains that
the rationale for this conception is that halachah
follows the perspective of Rabbi Yehudah HaNasi
who maintains that Pesach Sheni is a festival in its
own right.

This requires clarification.'> Even according to
Rabbi Yehudah HaNasi, who maintains that Pesach
Sheni is an independent festival, the obligation to
bring a Pesach Sheni offering is relevant only to one
who did not bring the first Pesach offering. One
who did bring the offering at its appointed time
may not bring the Pesach Sheni offering. Thus,
even Rabbi Yehudah HaNasi understands the Pe-
sach Sheni offering as a mitzvah that comes in the
place of the first Pesach offering. According to this
logic, Pesach Sheni appears to be a continuation of
the same mitzvah as the first Pesach. Why then
does Rambam consider it as a mitzvah in its own
right?

9. See the commentary of Rabbeinu ham, Bircas Avraham, loc. cit.
Chananel to Pesachim 93a, which
states, “He is not liable for kareis
unless [he fails to bring] the second

[Pesach offering].”

11. Sefer HaMitzvos, positive
mitzvah 57.

10. This is the wording of Rav Avra-

12. A similar question is raised by
Rav Daniel of Babylon in Maaseh
Nissim, loc. cit. See also the com-
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mentary of Rav Yehudah Yerucham
Fishel Perlow on Sefer HaMitzvos,
specifically his introduction to

the seventh general principle and
to positive commandment 57, pp.
239d, 243a ff.
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We are forced to say that although the first Pe-
sach offering and the second are interrelated - for
the obligation to bring the Pesach Sheni applies only
when one failed to bring the first - nevertheless,
they represent two different categories of offerings,
each connoting a separate matter. Therefore, they
are included in the reckoning of the mitzvos as two
mitzvos."

Distinctive Differences

3. The above question can be resolved by first ex-
plaining the general distinction between the first
Pesach offering and Pesach Sheni. Among the funda-
mental differences between the first Pesach offering
and Pesach Sheni are:

a) On the first Pesach, the possession of chametz
is forbidden; it may not be seen or found in a Jew’s
domain. On Pesach Sheni, by contrast, “[A person
may have] chametz and matzah with him at home”**

b) The first Pesach is observed for seven days. The
implication is not only that the prohibition against
chametz is observed for seven days," but that the first
Pesach offering is - to use the wording of the Talmud'®
- “eaten for six [additional days],”" i.e., “matzah is eat-
en in connection with it, i.e., the Pesach offering, for
six days.”*® By contrast, Pesach Sheni is only one day."”

The differences between the first Pesach and Pesach
Sheni stem from the core definition of each of these
days.

13. See the explanations of Rav 15. Ibid. 96b.

Yehudah Yerucham Fishel Perlow, 16. Ibid. 95b. See the wording of

loc. cit., in particular the introduc-
tion to general principle 7 and p.
243c, regarding the resolution of
this question. He clarifies that since
our Sages stated that Pesach Sheni

is in independent festival, it can be
concluded that it is also an indepen-

dent mitzvah. This explanation is en-

hanced by the concepts that follow
in the main text which clarify that
the first Pesach and Pesach Sheni are
fundamentally different in nature.

14. The Mishnah, Pesachim 95a.

the Talmud (Pesachim 96b, cited in
the main text): “The prohibition
[against] chametz is observed...
for all seven [days].” Similarly,

the Mishnah (ibid. 96a) states,
“For [all] generations, the Pesach
offering is observed for all seven
[days],” although the intent is that
the prohibition against chametz is
observed for this number of days.

17. Rashi, Pesachim, 95b, s.v.
haneachal, explains that the Talmud
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mentions six days because it is
borrowing the wording of the verse
(Devarim 16:8), “Partake of matzos
for six days.”

18. Rashi, Pesachim, loc. cit. The
Pesach offering itself may only be
eaten on the night of the fifteenth

of Nissan. However, it must be

eaten together with matzah. Since
matzah is eaten throughout the
Pesach holiday, the Pesach offering is
considered as if it was “eaten for six
[additional days]”

19. Tosefta, Pesachim 8:3.
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On Our Own Initiative

4. To explain the above: Simply put, the differ-
ence between the first Pesach and Pesach Sheni
is that the obligation to bring the first Pesach of-
fering follows the established order of the Torah,
conforming to a prescribed time. By contrast, the
obligation to bring the Pesach Sheni offering does
not follow the established order; it is not a sched-
uled offering. Although those bringing the Pesach
Sheni offering did not bring the Pesach offering
at the prescribed time, we do not follow the rule
that ordinarily applies:*® “Once its day passed, the
sacrifice is invalid.” Instead, the Torah grants an
opportunity to bring the sacrifice later. As the
adage of my revered father-in-law, the Rebbe
Rayatz,* goes:

The message of Pesach Sheni is that “noth-
ing is ever lost;”** one can always correct
the situation and make amends. Even one
who was impure or was on a distant path*
- and even if he brought himself to such

a state willingly** - he can, nevertheless,
make amends.

This resembles the difference between the Di-
vine service of a tzadik, “a righteous man,” and a
baal teshuvah, “a penitent” A tzadik serves G-d
via a straight path, i.e., according to the guide-
lines of the Torah, for “G-d made man upright”*
Although a baal teshuvah violated the guidelines
of the Torah, G-d gives him the opportunity to
correct his past and make up for any lack.

We find a similar divergence between the first
Pesach and Pesach Sheniwith regard to the spiritual
state of the Jewish people the first time these sacri-
fices were brought. When the first Pesach sacrifice

20. Berachos 264a; Sifri, cited by

Rashi, Bamidbar 28:10, 14; et al. Vol. 18, p. 126ff.

21. Hayom Yom, Entry 14 lyar, Sefer

HaSichos 5701, p. 115. See the elabo-  nal, Nitto kein farfaln!”

rate explanations in Likkutei Sichos,
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23. Bamidbar 9:10.

24. See Likkutei Sichos, Vol. 8, p. 74,
footnote 60, Vol. 12, pp. 216-217.

25. Koheles 7:29.
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was originally brought, it was as if the Jews were new-
born children, as implied by the imagery the Prophet
Yechezkel uses.” Thus, like newborns, the Jews had
no sins. Moreover, they had fulfilled the mitzvos of
circumcision and the Pesach sacrifice, concerning
which it is written,” “Through your blood, you will
live.... Through your blood you will live.” Thus, their
spiritual standing was that of tzadikim. To express
this in halachic terms: At that time, the Jews had com-
pleted®® — or at least were in the initial stage - of their
conversion.” “One who converts is like a newborn
baby”;** he has no sins, and he is told,*' “May G-d re-
ward your deeds. May you receive full recompense...
(for)*? com[ing] to seek refuge under His wings.”*

By contrast, Pesach Sheni was instituted on behalf
of those who were “impure because of contact with a
corpse.”* (Death is a result of the sin of the Tree of

26. Yechezkel 16. The entire chapter
describes birth of the Jewish people
in metaphoric terms. For example
(16:4): “As for your birth, when you
were born your navel cord was not
cut, and you were not bathed in
water... nor were you swaddled...”

27. Yechezkel 16:6; cited in connec-
tion with the blood of the circum-
cision and the Paschal sacrifice by
Mechilta, Shmos 12:6 (cited by
Rashi on that verse); Shmos Rabbah
17:3,19:5, et al.

28. Even though the Jews were the
descendants of Yaakov and his sons,
nevertheless, the Sages speak about
conversion because — until the
Exodus and the Giving of the Torah
- the status of the Jewish people was
the same as that of the Noachides.
To attain their new status, they

had to undergo a metamorphosis
comparable to conversion. It would
appear that, even though the Jews
had merely circumcised themselves
and brought a sacrifice, without
immersing themselves in a mikveh,_
their conversion was complete
because this constituted the entire
conversion process at that time.

The conceptual difference wheth-

er or not their conversion was
considered complete also leads to a
difference in practice. Is a convert
who had been circumcised but had
not yet immersed in a mikveh obli-
gated to bring a Pesach sacrifice? Or
to cite another example: a person
who underwent circumcision but
not periyah (the removal of the
membrane below the foreskin) be-
fore the commandment for periyah
was given. See Tosafos, s.v. ki piligei,
and Tosafos Yeshanim, Yevamos
46b. This is not the place for further
discussion of the matter.

29. See Yevamos 46a-b; Kerisos 9a.

30. Yevamos 22a; note the sources
mentioned there.

31. Rus 2:12.

32. This added word in the main text
is sourced in Rus Rabbah (on the
above verse), which states, “May
G-d reward your deeds and may you
receive full recompense from G-d.
Rabbi Chassa said, ‘(for) you came
to seek refuge under His wings.”
There are commentators who have
questioned Rabbi Chassa’s intent
since he does not seem to be adding

WHEN IT'S NEVER TOO LATE
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anything more than the continuation
of the verse itself. However, it can

be said that, as stated in the main
text, Rabbi Chassa is explaining why
Rus was to be rewarded - because
she came to seek refuge under

G-d’s wings. I recently found this
explanation in the commentary Ein
Chanoch. (Note: It appears that a
printing error crept into the text and
the intent is a commentary by that
same author, entitled Etz Yosef, on
Ein Yaakov, Bava Metzia 58b.)

33. See the Targum to that verse,
“Through this merit, you will

be saved from the judgment of
Gehinom and your portion will be
together with that of Sarah, Rivkah,
Rachel, and Leah” It is difficult

to say that all of this was granted
because of the kindness that Rus
performed for Naomi. Instead, it
was due to the merit of “coming
to seek refuge under His wings,” as
mentioned above.

34. Bamidbar 9:6. In many contexts,
the impurity stemming from contact
with a human corpse is considered
the most severe form of impurity
(Keilim 1:4).
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Knowledge,” the source of all sins.*) After acknowl-
edging their state, saying, “We are impure because of
[contact with] a corpse,” they approached Moshe with
a soul-felt request,’”” “Why should we be excluded from
offering G-d’s sacrifice at its appointed time together
with the Children of Israel?” Their words and actions
followed the steps prescribed for teshuvah: confession®
and then a request that their lack be corrected - and
indeed corrected in a complete manner. Not only did
they desire to bring the offering, but they also desired
the virtues of offering it at “its appointed time” and
“together with the Children of Israel”*

On this basis, we can understand the inner reason
why G-d did not issue the command to the Jewish people
to bring the Pesach Sheni offering initially, like almost all
the other mitzvos of the Torah, but only after they were
aroused and protested, “Why should we be excluded?”

As mentioned, the Pesach Sheni offering is associated
with teshuvah and, by and large, the motif of teshuvah
is initiated through an inner arousal on the part of the
person returning to G-d. Even though he is, in a figura-
tive sense, “impure because of [contact with] a corpse”
- not in a state of purity and, certainly, not in a state
of holiness - something inside prompts him to seek to
draw close to G-d. In that state, he is not able to appre-
ciate a revelation of G-dly light from Above. Instead,
he is aroused to teshuvah on his own and endeavors to
raise himself from his lowly state.*’

Hence, the initiative for the Pesach Sheni offering -
like that of teshuvah — came from the people themselves.

35. Shabbos 55b. See Likkutei Si-
chos, Vol. 7, p. 169, footnote 55.

36. See Torah Or, p. 79d; the
maamar entitled Basi LeGani, 5711,
ch. 2.

that initial statement is problematic
as has been noted by the commen-
taries.

39. It is possible to say that an
allusion to this aspect of their
request is found in G-d’s response to
their appeal (Bamidbar 9:12) - that
they should, “Offer [the Pesach
Sheni sacrifice] according to all

the statutes of the [first] Pesach
[sacrifice].” Thus, it would be con-
sidered as if they brought it at “its
appointed time” and “together with

37. Bamidbar 9:7.

38. The concept that their initial
words - “We are impure because of
[contact with] a corpse” represent

a confession - clarifies why this was
stated before their request, “Why
should we be excluded?” Otherwise,
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the Children of Israel” Otherwise,
the response to this aspect of their
request would appear to be lacking.

According to this understanding,
the “compensation” and “rectifi-
cation” (see sec. 1) brought about
by the Pesach Sheni offering was
entirely complete.

40. See the elaborate explanation

in Likkutei Sichos, Vol. 9, pp. 63-64
and, in particular, footnote 26 there.
In that source, the Rebbe explains
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A Reason for the Delay

5. Based on the above, it is possible to clarify an-
other perplexing dimension of the narrative regarding
the institution of the Pesach Sheni offering. Our Sag-
es!! explain that the impure persons who requested
to bring the Pesach sacrifice had contracted impurity
because of contact with a corpse. Pesach eve was sev-
en days after they contracted impurity. Although they
were impure, they could have completed the purifica-
tion process on that day. Accordingly, it would seem
that the compensation for not bringing the Pesach
sacrifice on its appointed day did not have to involve
an entirely new motif. As Or HaChayim notes,** the
law regarding other sacrifices required to be brought
on festivals is that if they were not brought on the
first day of the festival, they could be brought for up
to seven days afterwards.” On the surface, the same
should have applied regarding the Pesach offering.
Theoretically, the impure people could have brought
the Pesach sacrifice during the subsequent seven days
of the holiday. Why was it necessary for them to wait
an entire month?

The inner rationale for the delay can be under-
stood based on the above explanations: Not only does
teshuvah make up for and compensate for any lack,
it also represents an independent and distinct path in
Divine service, “a festival in its own right” Accord-
ingly, it receives its focus in a separate month, which
alludes to a new development in Divine service.*
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A Path that Human Logic Could Not Chart

6. The Divine service of a tzadik is a straight path,
charted by the Torah’s guidelines. Nevertheless, there

that although there may be a Divine
initiative prompting a person
towards teshuvah, that initiative
operates in a hidden fashion; it is not

consciously perceived by that person.

He feels that he must seek G-d on his

own. What then is motivating him?

Since his inner core is “an actual part
of G-d from Above” (Tanya, ch. 2), it
innately seeks to return to its source.

41. Pesachim 90b; Sukkah 25b.

X 71D 72y 7 WX 037 JX)
2y "W PR N PR PR TS

42. Or HaChayim, Bamidbar 9:7.
43. Chagigah 9a, 17a.

44, wnn, the Hebrew term for
“month,” shares its root with the
word v1mn, “something new?”
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isan advantage in the Divine service of a baal teshuvah.*
A tzadik’s Divine service involves, and has an effect on,
holy matters, i.e., his Torah study and observance of
mitzvos, and even on matters that are permitted, i.e., his
mundane activities that are carried out “for the sake of
Heaven*¢ However, forbidden matters are beyond his
sphere and must be avoided. There cannot be “a mitz-
vah that is made possible through a sin,”* because
forbidden matters deriving from the three utterly im-
pure kelipos cannot be refined.”® Therefore, they must
be shunned and rejected - this is the manner in which
the Torah prescribes dealing with them.* However, the
Divine service of a baal teshuvah that is motivated by
a love of G-d transforms even his intentional sins that
derive from these kelipos into merits.*

The power possessed by teshuvah to bring about
such a transformation stems from a level of G-dliness
that transcends the Seder Hahistalshelus, the chain-
like progression of existence that brings into being,
and defines the structure of, the natural order. From
the standpoint of Torah - the source for the structure
of this chainlike progression of existence - it is im-
possible to transform an intentional sin into a merit,
as our Sages said,”’ “They asked Wisdom..., Prophe-
cy... Jand[ the Torah: What is the punishment for a
sinner?” All - including even the Torah* - did not
allow for the possibility of teshuvah. It was only when
the question was posed to “the Holy One, blessed be
He,>** that He answered, “[The sinner] should repent
and atonement would be granted him.” It is specifically

45. Regarding all the above, see
Derech Mitzvosecha, p. 191a, et al.

HaShirim, p. 6d.

50. Yoma 86b.

46. See Avos 2:12. 51. Yalkut Shimoni, Tehillim, sec.

702. See also Talmud Yerushalmi,
Makkos 2:6.

47. Berachos 47b; note the sources
cited there.

52. True, the answer the Midrash
ascribes to the Torah - that the
sinner should bring a guilt-offering
- also involves teshuvah, because
such an offering brings atonement

48. Tanya, the beginning of ch. 37,
et al. The term kelipah (plural keli-
pos) literally means “shell” or “peel”
It refers to the spiritual forces that
conceal G-dliness and make possible

the existence of evil.

49. See also Likkutei Torah, Shir

only when accompanied by teshuvah.
Nevertheless, teshuvah of this nature
only transforms the willful trans-
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gressions into inadvertent ones.

See Or HaTorah, Devarim, Vol. 3,
p. 15571f.; Derech Mitzvosecha, the
references to mitzvas eglah arufah
in the indices, p. 209a, et al. See also
the elaborate explanations in Likku-
tei Sichos, Vol. 4, p. 1152, footnote
12, and Vol. 13, pp. 76-77, sec. 6.

53. The term HaKadosh Baruch Hu,_
“the Holy One, blessed be He,” refers
to a level of G-dliness that is kadosh,
“holy;” i.e., set apart and distinct,
above the structure of the natural
order.
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the level of G-dliness that transcends the natural or-
der, a level on which “darkness is like light,”** that
allows for the possibility of transforming evil into
good.”

Based on the above, we can also understand the
wording of the demand of the Jews who complained
to Moshe, “Why should we be excluded?” On the
surface, why would someone even think that they
would be excluded? Similarly, with regard to the ad-
age of my revered father-in-law, the Rebbe, that “the
message of Pesach Sheni is that ‘nothing is ever lost,”
why would one think that it is possible that some-

thing could be lost forever?

However, based on the above, we can understand.
Our world - and even the Torah - has a structure and,
according to that structure, teshuvah alone is insuf-
ficient®® to transform intentional sins into merits.
“It is already lost,” because the undesirable act was al-
ready carried out and cannot be corrected. However,
when Jews are aroused with a desire for teshuvah and
demand, “Why should we be excluded?” their claim
reaches a level above the natural order (as indicated
by the statement, “They asked the Holy One, blessed
be He”). From that level comes the answer, “Nothing
is ever lost.” This is the theme of Pesach Sheni.

Nevertheless, it is the Torah itself that relates and
reveals these concepts to us. True, the Torah is struc-
tured according to the natural order. However, it is
only enclothed within the natural order.”” In essence,
the Torah transcends the natural order entirely, as it
is taught:®® “The Torah and the Holy One, blessed

54. Cf. Tehillim 139:12.

55. See also Likkutei Sichos, Vol. 7, tei Sichos, Vayikra, p. 2221t.).

p- 23, and the sources cited there.
G-d is entirely undefined and un-
limited. Since, through teshuvah, a
person connects to this transcendent
level of G-dliness, his past conduct is
not weighed according to the Torah’s
ordinary scales of judgment and

his sins can be considered merits.
See Likkutei Sichos, Vol. 27, p. 113,

56. Note that teshuvah is not

a Jewish court. This is recorded by

responsum (Orach Chayim, Ma-
hadura Kama, responsum 35).

(translated in Selections from Likku-

effective in changing or nullifying a
ruling or a punishment dictated by

Nodah B’Yehudah in a well-known

57. See the maamar entitled Vichol
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Adam lo Yihiyeh, 5723 (Toras
Menachem, Sefer HaMaamarim
Melukat, Vol. 1, p. 741t.)

58. Tanya, beginning of ch. 23,
quotes this concept in the name

of the Zohar. This exact wording
however is not found in the standard
texts of the Zohar. Similar wording
can be found in Zohar, Vol. 1, p.

24a, Vol. II, p. 60a; Tikkunei Zohar,
Tikkun 6 and Tikkun 22.
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be He, are entirely one” Accordingly, everything
- even those concepts that transcend the natural
order - is revealed through the Torah.”
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Rising Above Time

7. The above also explains the distinctions be-
tween the first Pesach and Pesach Sheni mentioned
above (sec. 3).%°

TR TIN2 YT PIN X OXT I
DRI (A PYD) YUINIWTIVIN
Y MOD PIX TN NOD 13

On the first Pesach - identified with the Divineser-  _ mom33 n7iay - 1iwixy nop

vice of tzadikim - a Jew has nothing to do with evil; it
must be rejected entirely. For this reason, not only may
chametz not be eaten, we may not possess any trace of
it.! Following the same motif, on the first Pesach, the
festival lasts seven days - for the Divine service of tza-
dikim is ordered and structured. Accordingly, like the
natural order, it consists of seven days, corresponding

to the seven Divine emotive attributes.®

59. See the series of maamarim
entitled BeShaah Shehikdimu, 5672,
Vol 3, p. 1408; Likkutei Sichos, Vol.
1, p. 75, Vol. 4, pp. 1345, 1350, et al.

60. See similar explanations in
Likkutei Sichos, Vol. 7, p. 327.

61. See the maamar entitled Le-
havin Inyan Pesach Sheni (Or HaTo-
rah, Bamidbar, Vol. 2, pp. 367-368),
which explains that the first Pesach
and Pesach Sheni are identified
with the Divine services of iscafia
(subjugating evil) and ishapcha
(transforming it) respectively.

The first Pesach involves departing
from evil, subjugating one’s desire
for it. Therefore, chametz is for-
bidden. On Pesach Sheni, after one
has already departed from evil, it is
possible to transform it. Therefore,
on that day, one may possess both
chametz and matzah.

See Likkutei Sichos, Vol. 4, p. 1301,
where the Rebbe explains that the
above distinction parallels the
distinction between baalei teshuvah
and tzadikim in an opposite manner
than in the main text here. There,

he explains that the first Pesach
resembles the Divine service of

baalei teshuvah who must reject
evil, saying — to borrow the wording
of Yalkut Shimoni, Vayikra, sec.

626 - “I cannot bear to eat pork... I
cannot bear to engage in forbidden
intimate relations.”* (Likkutei Torah,
Devarim 9d); consult that source.

Pesach Sheni, by contrast, parallels
the Divine service of tzadikim who
must say, “I could bear [the viola-
tion of these prohibitions] but what
can I do, my Father in Heaven has
prohibited my [violating them?]

Nevertheless,** those statements do
not contradict those in the main text.
The explanation in Likkutei Sichos,
loc. cit., refers to the refinement
achieved within the person himself.
By contrast, here the emphasis is on:
a) the fundamental motifs of the
Divine service performed on the
first Pesach and on Pesach Sheni; the
motif of the first Pesach is one char-
acteristic of tzadikim, while that of
Pesach Sheni is one characteristic of
baalei teshuvah; b) the refinement
of one’s intentional sins which, on
the first Pesach, sins are merely re-
jected, while on Pesach Sheni, they
can be transformed.
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Nevertheless, further analysis is still
necessary.

* The concept mentioned in the
footnote above can be connected
to those previously explained

in the main text (sec. 4) that the
Jews were considered as converts
after the Exodus from Egypt. The
reason a baal teshuvah must say,
“I cannot bear...,” is because he
must be very careful that he will
not revert to his previous mode
of conduct (Likkutei Torah, loc.
cit.). Our Sages (Kiddushin 17b)
voice this same concern regard-
ing a convert.

** Also, Likkutei Sichos, loc. cit., is
speaking about a lower level of te-
shuvah were there is still concern
that the baal teshuvah might revert
to his previous mode of conduct as
explained in the previous margin-
al note. By contrast, the main text
here is speaking about teshuvah
motivated by great love, which, as
stated in Tanya, ch. 7, transforms
intentional sins into merits.

62. The seven middos, Divine emo-
tive attributes, are reflected in the
Seven Days of Creation and are the
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By contrast, Pesach Sheni is identified with the
Divine service of teshuvah, which transforms inten-
tional sins into merits. As such, there is a potential to
refine even chametz. Therefore, it is permitted to pos-
sess both chametz and matzah on that day."'

Similarly, since teshuvah transcends the order and
structure of the natural order, as explained above,
Pesach Sheni is celebrated for only one day. In this in-
stance, the number one does not represent a minimal
amount, the lowest number, but rather points to a rung
above all numbers, where there is no place for limita-
tion or division. To cite a parallel: Torah Or*® explains
that Shavuos is only one day because, “Shavuos is the
time of the acceptance of the Torah that embodies the
attribute of kesser that is identified with the quality of
yechidah, the loftiest level of the soul, that transcends
[all] division.”

This also relates to the narrative in the Talmud® re-
garding the teshuvah of Rabbi Elazar ben Durdaya,*
which motivated Rabbi Yehudah HaNasi to “cry and
say, ‘There are those who acquire their [share in the]
World [to Come] over the course of years and there
are those who acquire their [share in the] World [to
Come] in one moment.”

The Divine service of the tzadikim is carried out in
a structured manner. Since their service involves a lev-
el of G-dliness associated with the distinctions of the
natural order, it takes several years for them to achieve
their goal.%

By contrast, Rabbi Elazar ben Durdaya exempli-
fied the Divine service of teshuvah. More specifically,
within the realm of teshuvah itself, his teshuvah was
of a unique nature. He “lowered his head between his

source for the creative energy that
brings our world into being. Each
day of creation expressed a different
middah, setting the pattern of nature
for all time. See Torah Or, p. 109d ff.

Echad (Or HaTorah, Bamidbar, Vol.
5,p. 1573).

64. Avodah Zara 17a. See Maamarei
Admur HaZakein, 5562, p. 13;

Derech Chayim, as cited in the indi-
63. Ibid. See also the maamar enti- ces entry “Elazar ben Durdaya”

tled Lehavin mah SheShavuos Yom 65. See also p. 77 below, which men-
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tions the teshuvah of Rabbi Elazar
ben Durdaya. REFERENCE IS TO
NASO 3

66. Note that shanim, Hebrew for
“years,” shares its root letters with
shinui, Hebrew for “change.” See Or
HaTorah, Bereishis, Vol. 2, p. 338b.
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knees” - reflecting a level loftier then the distinctions
between his head and feet® - “and wept exceedingly,
until his soul expired”®* Accordingly, he “acquire([d]
his [share in] the World [to Come] in one moment,”
because, as the Zohar states,’® teshuvah - which can
transpire in a single moment - taps into a dimension
of G-dliness that transcends the distinctions of the
natural order and the structure of time.

How the Months Differ

8. The difference between the first Pesach and Pe-
sach Sheni is also reflected in the months in which
they are celebrated: The first Pesach is celebrated in
the month of Nissan and Pesach Sheni in the month
of Iyar.”

There is a well-known” difference between the
month of Nissan (the first month) and the month of
Iyar (the second month): Nissan is characterized by
eliciting and revealing G-dly light from Above down-
ward. The revelation of light from Above does not
bring about a lasting refinement of the created be-
ings in the lower realm. At the immediate time of the
revelation, it merely rejects evil; it does not refine it.”!
This resembles the Divine service of tzadikim’* which
involves only matters associated with G-dly light, e.g.,
the Torah and its mitzvos but not matters associated
with evil. They are rejected and avoided entirely.

The month of Iyar is characterized by elevating
the material plane. Through this mode of Divine ser-
vice, the material plane is refined and improved in a
lasting manner.” Therefore, the mitzvah of counting
the Omer is primarily associated with the month of
Iyar,” for counting the Omer brings about the refine-

67. See also Torah Or, the beginning

of Parshas VaEira. pp- 6, 2351L., et al.

71. See Or HaTorah, Bamidbar, loc.
cit.; Likkutei Sichos, Vol. 4., loc. cit.,
where it is explained that the first

68. Zohar, Vol. I, p. 129a.

69. See Or HaTorah, Bamidbar, loc.
cit.; Likkutei Sichos, Vol. 4., loc. cit.

Pesach and Pesach Sheni are identi-
fied with the Divine services of isca-

70. See Likkutei Sichos, Vol. 1,

Parshas Emor, Vol. 4, loc. cit., Vol. 8,

152

D31 - PRI WX Mpenny
Yy MR Ny PR, 7012
XM WY IR nuwa

IR ROV PR ANUD

17400+ e Ty R s e o
VR*T "W NOD PN WK oD
M0D ORN OYT PR PIX OIX 77
PR IR WTIN PR PR JIWRY
PR WTIN PR3 10D

NS PPN YT P PR
PR (WX WTIN) 19 WIin
PR 107 (3T W) TR Wi
MeW? TPy MR nownn
moynbn IR 1P T OXN
NP 72 1 7R L vYiD
PX 7Y non” Oyl PR TR?
oy7 a7 P2 L ayw anisa
N7y 317 %Y PR OXT Py
PR 7772y YT OX) SO T30
Y110 DRI IR 1D D0 PR
ST TV

XPYT PR TR PD 1Y YT

730 PR ORN, Ty onhn
Oy7 7PYn PR I TRn?
11D MEH T PR IWDWT o
1 AP°Y2 DY M7 NTH0
Wiy NPED N CR WIin

fia (subjugating evil) and ishapcha
(transforming it) respectively, as
mentioned in footnote 61 above.

72. See footnote 61 above.

73. See Likkutei Sichos, Vol. 1, loc.
cit.
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ment and improvement of our emotional attributes.
This resembles the Divine service of teshuvah™
through which the lowest dimension of material
existence is elevated to the extent that even evil is
transformed into good.

In general, the distinction between these two
months resembles the distinction between the
months of Nissan and Tishrei. As is well known,”
the month of Nissan is identified with the Divine
service of tzadikim, while Tishrei is identified with
the Divine service of baalei teshuvah.
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Three Modes of Teshuvah

9. Based on the above - that Pesach Sheni is
identified with the Divine service of teshuvah - it is
possible to understand the inner reasons for the three
opinions regarding Pesach Sheni mentioned in sec. 1
above, concerning which can be applied the adage,”
“These and these are the words of the living G-d””

In general, teshuvah is expressed through three
different motifs:

a) There is a conception of teshuvah as rectification.
Initially, at the time the sin was committed, the person
had the potential to immediately rectify it through te-
shuvah. To cite a parallel: When a person did not offer
the Pesach sacrifice at its proper time, the potential to
rectify this lack was available for him; he knew that he
could offer the Pesach Sheni sacrifice a month later. A
similar conception of teshuvah applies regarding or-
dinary sins; at the time one sins, he already has the
possibility to correct his conduct through teshuvah.

b) There is a conception of teshuvah as compensa-
tion. This refers to teshuvah for a sin carried out with
the thought that “I will sin and then I will repent.”
Our Sages state’® that in such an instance, the per-
son “is not given the opportunity to do teshuvah.

74. See the maamar entitled Ha-
Chodesh (Or HaTorah, Shmos, Vol.

1, p. 257fF).
75. Eruvin 13b; Gittin 6b.
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76. Yoma 85b.
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At the time he sinned, the potential to rectify his
conduct through teshuvah was denied him since it
was the potential to do teshuvah that caused him
to sin in the first place.”” (This resembles the con-
cept that “an accuser cannot become a defender.”)”®
Nevertheless, a person can rectify the sin through
his efforts. If he “presses forcefully... and does te-
shuvah, his teshuvah is accepted.””

c) There is a conception of teshuvah as “a fes-
tival in its own right” This refers to teshuvah
carried out by tzadikim. As is well known,* unlike
the mistaken but popular opinion, teshuvah is not
necessarily limited to atoning for sin. Instead, it is
a path of Divine service that is open even to those
who are pure of sin, as it is said,* “Mashiach will
come to motivate tzadikim to do teshuvah”

True, as reflected by the adage of my revered
father-in-law, the Rebbe, “the message of Pesach
Sheni is that ‘nothing is ever lost...; even one
who was impure ... and even if he brought him-
self to such a state willingly can, nevertheless,
make amends,” i.e., it relates to teshuvah following
a transgression. Nevertheless, in a general sense,
all the different modes of teshuvah - including
the teshuvah of tzadikim - are present in Pesach
Sheni. This parallels the month of Tishrei, for, as
explained in sec. 8, Tishrei is identified with_teshu-
vah, including all modes of teshuvah including the
teshuvah of tzadikim.®
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77. Tanya, Iggeres HaTeshuvah, Ch.
11; where the Alter Rebbe explains
that the reason such a person did
not hold himself back from sinning
was because he knew that he would
have the opportunity to do teshuvah
afterwards.

78. Cf. Berachos 59a, et al. See the
end of the commentary of Tzafnas
Paneiach, Hilchos Yibbum 4:20,
with regard to one who says, (Yoma

85b), “I will sin and Yom Kippur
will atone for me”” In both instances,
since the factor that will lead to
atonement in fact led to sin, under
ordinary circumstances, it cannot
bring about atonement afterwards.

79. Iggeres HaTeshuvah, loc. cit.
Similar concepts are explained in
Tanya, ch. 25.

80. Likkutei Torah, Devarim, pp.

24d, 71c, Shir HaShirim, p. 66¢,
etal

81. Cited in Likkutei Torah,
Devarim, p. 92b, Shir HaShirim,
p. 50b. See Zohar, Vol. I11, p. 153b,
explained in Likkutei Dibburim,
Vol. 1, p. 146a ff.

82. This can be understood from
explanations in the sources from
Likkutei Torah cited in footnote 80.
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A Divine Promise to the Estranged

10. The above statements regarding the concep-
tion of teshuvah as rectification lead to an additional
explanation regarding the law® that even a wicked
person whose study and observance of the Torah and
its mitzvos “adds power to kelipah”*® must, neverthe-
less, study the Torah, even if it is without the proper
intent because “later when he will do teshuvah... he
will remove all the Torah [he studied] and the mitz-
vos [that he observed] from [the realm of] kelipah.”®
Thus, it could be said that the reason he should study
Torah while wicked is because from the outset it can
be assumed that later he will do teshuvah. This is the
unique dimension of the conception of teshuvah as
rectification - that, initially, at the time a person
sins, the Torah allows for the possibility of rectifica-
tion through teshuvah.

True, the law that a person must study Torah even
when he is characterized as wicked applies to all peo-
ple so characterized, including one who says, “I will
sin and I will repent,” and who is not given the op-
portunity to rectify his conduct through teshuvah, as
explained above. Nevertheless, that pronouncement
isnotrelevant to the ultimate elevation of that person’s
Torah study, for his study is not a sin, and therefore
not included in that pronouncement. He will certain-
ly do teshuvah eventually, for we are promised: “Even
one estranged will not be banished [in perpetuity].”*
Moreover, even the extreme minority of people who
study Torah for the explicit intent of adding power to
kelipah, relying on the fact that, ultimately, they will
do teshuvah - in which case, their pronouncement “I
will sin” refers to their Torah study as well - must also
engage in Torah study.

Nevertheless, since a person who says “I will sin
and do teshuvah” is not given the opportunity to
do teshuvah, there is a difference between him and

83. The Alter Rebbe’s Shulchan

Aruch, Hilchos Talmud Torah 4:3. stood by Tanya, ch. 39.

84. Cf. II Shmuel 14:14, as under-
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others. Since the opportunity for teshuvah is not
granted him, he must rely on the Divine promise
that even one who is “estranged” will “certainly
ultimately do teshuvah”® be it “in one incarna-
tion or another, for ‘even one estranged will not
be banished in perpetuity. ”*¢ By contrast, one
who has committed other sins, does not need
the support of this Divine promise.”” From the
outset, he is not “estranged,” but merely distant,
because even at the time of the transgression,
the possibility of rectification through teshuvah
is immediately granted him. This resembles the

2TGPIANEND | MR mpd

conception of Pesach Sheni as rectification.®

11. Just as Pesach Sheni includes all types
of teshuvah, even the teshuvah of tzadikim, so
too, as a whole, the first Pesach includes all the

85. Tanya, ch. 39.

86. The Alter Rebbe’s Shulchan
Aruch, loc. cit., Tanya, loc. cit.

87. This resembles the statements in
Tanya, loc. cit., that a person who
studies Torah without any specific
intent should always study because
later — when he studies with the
proper intent — the Torah that he
studied beforehand without any
intent ascends upward. In such

an instance, the advice is relevant
even without the explanation

that ultimately “even one who is
estranged will not be banished [in
perpetuity]”

When a person who studies Torah
without any specific intent - “The
matter is not dependent upon
teshuvah” - his study has no
obstacles preventing the Torah he
studied from ascending. By contrast,
a wicked person must do teshuvah
to remove the Torah he studied and
the mitzvos he observed from the
realm of kelipah.

In Tanya, loc. cit., the Alter Rebbe
also mentions the Divine prom-
ise that the estranged will not be

Teshuvah and Redemption

banished for perpetuity but will do
teshuvah and elevate the Torah that
they studied. From the straight-
forward reading of Tanya, that
statement also applies regarding a
person who did not at all study the
Torah for G-d’s desired intent, but
for an ulterior motive. In the main
text above, we explained that this
promise is only needed for someone
who says, “I will sin and I will re-
pent”. Seemingly, this is not relevant
to someone who is studying Torah
for an ulterior motive. He does not
have to do teshuvah to elevate his
Torah study.

The seeming contradiction can be
explained based on the premise that,
in Tanya, the Alter Rebbe includes
all those who study without proper
intent. To use slightly different
wording: The Alter Rebbe mentions
the extremes on both ends of the
spectrum - from the extreme of one
who is “estranged” (which includes
someone who studies Torah, saying
“I'will sin and I will repent”) and the
other extreme, someone who studies
without any intent whatsoever - in
which instance, his study is not even
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enclothed in kelipas noga, a force,
which though unholy, allows for the
possibility that the G-dly spark([s] it
contains ascend to holiness. The Al-
ter Rebbe includes several levels in
between these extremes (as evident
from Hilchos Talmud Torah, loc. cit.,
and the Kuntreis Acharon there). On
all these levels, one should follow the
general guideline, “A person should
always occupy himself in the Torah
and its mitzvos even when it is not
for the [desired] intent, for study that
is not for the [desired] intent will
lead to study for the [desired] intent.”

88. There are other examples of
prohibitions that from their very
outset can be rectified, for example,
negative commandments that can
be rectified through performing a
positive commandment. Among
the mitzvos in this category are
burning sacrificial meat that was
not eaten during the time allotted
for its consumption, and sending
away a mother bird from its nest,
according to several opinions. See
Chulin 141a-b, and the sources
cited there.
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expressions of the Divine service of tzadikim, even
the teshuvah of the tzadikim. Therefore, although the
Future Redemption will take place in the month of
Nissan,® which is identified with the Divine service
of the righteous and the redemption, it will also be
associated with the Divine service of teshuvah. As
mentioned above, Mashiach will motivate the tzadi-
kim to do teshuvah.*®

We see a similar concept regarding the Pesach sac-
rifice offered in Egypt. At that time, G-d commanded
the Jewish people,” “Draw forth and/or acquire for
yourselves [a lamb],” which our Sages® interpreted as
meaning, “Draw away your hands from false deities,”
i.e., it was a command to do teshuvah.

True, the Jews who had been circumcised before
the Exodus from Egypt were considered as converts in
the initial stage of conversion and thus were free from
the taint of sin.”” Furthermore - and this is of primary
importance - the command “draw forth” was issued
to everyone to whom the additional command “and
acquire” (u’kechu, W) was issued. Indeed, the letter
vav (meaning “and”) implies that the second command
is an addition that is joined to the first command.
Thus, it applied to all Jews, even those who never had
any connection to the worship of false deities. They
did not have to do teshuvah for sins. Nevertheless,
Divine service resembling the teshuvah of tzadikim
was required of them. Since they were found in a
world where false deities existed, it was necessary to
command them, “Draw away your hands from false
deities” Even a tzadik must realize that he lives in a
world where false deities exist and, thus, he is distant
from G-d. This realization should motivate him to te-
shuvah and restore his original closeness to G-d.

89. This follows the opinion of to Rabbi Yehoshua, if the Jewish
Rabbi Yehoshua (Rosh HaShanah
11a). Shmos Rabbah 15:11 mentions

only that view.

own initiative, “The Holy One,

90. Furthermore, the redemption
itself is dependent on teshuvah
(Sanhedrin 97b; Rambam, Hilchos
Teshuvah 7:5). However, according

(Sanhedrin, loc. cit).

* Characteristically, the Rebbe

people do not do teshuvah on their

blessed be He will subject them to a
king* ... and the Jewish people will
repent and return to a good [path]
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omits the Talmud’s description of
this king — “whose decrees are as
harsh as those issued by Haman.”

91. Shmos 12:21.
92. Mechilta to that verse.

93. See Tosafos, Kerisos 9a, s.v.
dichtiv.
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When One Includes Two

12. On this basis, it is understood why Ram-
bam considers Pesach Sheni as a mitzvah in its own
right, although one who offered the first Pesach
sacrifice may not offer the Pesach Sheni sacrifice.
These are considered two distinct mitzvos because
the first Pesach and Pesach Sheni represent two
different dimensions of Divine service. The first
Pesach is identified with the Divine service of tza-
dikim and Pesach Sheni with the Divine service of
baalei teshuvah.”* Nevertheless, one is not required
to bring the Pesach Sheni offering if he brought
the first Pesach offering, because the first Pesach
includes also the teshuvah of tzadikim. Conse-
quently, it also includes the dimensions of Pesach
Sheni that are an independent festival and mode of
Divine service.
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The Virtue of Baalei Teshuvah

13. Although teshuvah is also included in the
first Pesach, i.e., the Divine service of tzadikim,
since it involves the teshuvah of tzadikim, it does
not possess the positive virtue of Pesach Sheni,
which is fundamentally identified with teshuvah
for sin,” i.e., rectification and compensation for
one’s previous failings. It is only that since Pesach
Sheni includes all forms of teshuvah, it also in-
cludes the teshuvah of tzadikim.

The advantage of teshuvah for sin over the teshu-
vah of tzadikim is twofold:

a) The thirst and desire of a baal teshuvah to
come close to G-d stems from his distance and
sense “that until now his soul was in ‘a parched
land,*® in ‘the shadow of death,*® [i.e.,] the sitra

94. This is particularly true ac-
cording to the ruling of Rambam
(see footnote 7 above), that even
according to the approach of Rabbi
Yehudah HaNasi, Pesach Sheni also

leads to compensation and recti-
fication for the failure to bring the
first Pesach offering, as evidenced
by the fact that, by bringing the
Pesach Sheni offering, a person who
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failed to offer the first Pesach sacri-
fice is exempted from kareis.

95. Cf. Tehillim 63:2.
96. Cf. ibid. 23:4.
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achra.”®” Therefore, a baal teshuvah’s thirst for G-d
is more intense than that of tzadikim,®” since the ex-
perience of distance from G-d and the yearning and
desire for connection with Him it arouses is not rel-
evant to them.*”®

b) Teshuvah for a transgression reaches a
source that transcends the structure of Seder Ha-
hishtalshelus, the chainlike progression of the
Spiritual Cosmos. Therefore, it has the potential to
transform intentional sins into merits (as stated in
sec. 6). By contrast, even when tzadikim carry out
the Divine service of teshuvah, they do not have the
potential to transform intentional sins into merits.

This is the reason why Pesach Sheni is only one
day and the first Pesach is seven days. Although the
first Pesach also involves teshuvah, since it is identi-
fied with the teshuvah of tzadikim, it is still defined
by measure and limits. As explained in another
source,” even though a tzadik loves G-d “with all
[his] might,”'° his love is still defined by a structure
and pattern.

To refer back to the story of Rabbi Elazar ben
Durdaya (cited above, sec. 7): Even after his teshu-
vah motivated Rabbi Yehudah HaNasi to “cry,” and
crying reflects feelings of an unlimited nature,'"!
Rabbi Yehudah HaNasi did not “acquire a [share in]
the World [to Come] in one moment,” i.e., he did not

reach a level that transcended all distinctions.

Specifically, Pesach Sheni, which is identified with
teshuvah for a transgression and the transforma-
tion of intentional sins into merits - as in the adage
of my revered father-in-law, the Rebbe, “Even one
who was impure or was on a distant path, and even
if he brought himself to such a state willingly, he

97. Tanya, ch. 7. The term sitra 99. See Shaarei Teshuvah, loc. cit.,

achra, literally, “the other side;” is
identified with kelipah, and refers to
the forces that oppose holiness.

98. See the elaborate explanation in
the Mitteler Rebbe’s Shaarei Teshu-
vah, part 2, Chinuch, ch. 48.

p- 55d ft.

100. Devarim 6:5. After command-
ing that one love G-d “with all your
heart” and “with all your soul,” the
verse adds that one’s love should be
bichol meodecha, translated as “with
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all your might” Meod means “very
much.” The addition of this phrase
implies that one should love G-d
with a love that knows no boundar-
ies or limits.

101. Torah Or, p. 26a.
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can, nevertheless, make amends” - reaches a
level that transcends all distinctions, and is ob-
served for one day. This resembles the teshuvah
of Rabbi Elazar ben Durdaya. Specifically, his
teshuvah, teshuvah for sin, enabled him to “ac-
quire a [share in] the World [to Come] in one
moment.”!?

102. Note Maamarei Admur HaZ-

the advantage of the self-sacrifice of
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that source.
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