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י"זי"ד,פרשתינו(1

ר: ֹֽ רְתָּ לֵאמ ר דִּבַּ֖ י כַּֽאֲשֶׁ֥ חַ אֲדנָֹ֑ ֹ֣ א כּ ה יגְִדַּל־נָ֖ ועְַתָּ֕

Now, please, let the strength of the Lord be increased, as You spoke, saying.

א'קס"א,פרשתינוזהר(2

דְקוּדְשָׁאדְּעָלְמָא.וּמַזָּלוֹתכּוֹכָבִיםעוֹבְדֵימֵעַמִּיןישְִׂרָאֵלאִינּוּןזַכָּאיאַמְרֵי,יוֹסֵיורְִבִּיאֲחָארִבִּיייְָ.כּחַֹנאָיגְִדַּלועְַתָּה
דְּישְִׁתַּדְּלוּןדְּישְִׂרָאֵל,בְּגִיניֵהוֹןאֶלָּאאִבְרֵילָאעָלְמָאדְּהָאבְּהוּ,ואְִתְפָּאַרבְּהוּ,ואְִתְכְּניֵבְּהוּ,אִתְרְעֵיהוּאבְּרִיךְ

עַמִּין,שְׁאַרדְּכָלוקְִיּוּמָאדִּילֵיהּ,קִיּוּמָאאִינּוּןעָלְמָא,בְּהַאילְתַתָּאויְשְִׂרָאֵלאִתְקַשְׁרָן.בְּחַדדְּחַדבְּגִיןבְּאוֹרַייְתָא,
אֵימָתַי בִּזְמַן דְּעַבְדֵי רְעוּתָא דְּמָארֵיהוֹן.

י"דמשנהג',פרקאבות(3

לַייָאַתֶּםבָּניִםשֶׁנּאֱֶמַר:לַמָּקוֹם,בָניִםשֶׁנּקְִרְאוּלָהֶםנוֹדַֽעַתיתְֵרָהחִבָּהלַמָּקוֹם,בָניִםשֶׁנּקְִרְאוּישְִׂרָאֵלחֲבִיבִין
אֱלֹהֵיכֶם.

Beloved are Israel, for they are called children of G‑d; it is a sign of even greater love that it
has been made known to them that they are called children of G‑d, as it is stated: "You are
children of the L-rd your G‑d" (Deuteronomy 14:1).

יצחקלויליקוטי(4

חסד..בכהניםאתרעיחג"ת.לנגדשהםישראליםלוויםכהניםשבישראל.חלוקותהג'לנגדהוא..לשונותהג'
כלשלהלבשהםישראלוהואלב..בחינתשהםתפארת..בישראליםבהוואתפארגבורה..לויםבהוואתכני
העולם.

These three terms correspond to the three types of Yidden, which in turn corresponds to the
three Sefirot of Chessed, Gevurah and Tiferes. This is the idea of heart - which the Yidden are
referred to as the ‘heart of the world’.
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ד'פ"א,רבהבראשית(5

לְמֶלֶךְמָשָׁלדָּבָר,לְכָלקָדְמָהישְִׂרָאֵלשֶׁלמַחְשַׁבְתָּןאָמְרוּ,יצְִחָקרַבִּיבַּרשְׁמוּאֵלרַבִּיבְּשֵׁםירְִמְיהָורְַבִּיהוּנאָרַבִּי
זוֹוקְַלְמִיןמִילָניִןטְלוּאָמַרבַּשּׁוּק,עוֹבֵרהַמֶּלֶךְנמְִצָאאַחַתפַּעַםבֵּן,מִמֶּנּהָלוֹהָיהָולְֹאאַחַת,לְמַטְרוֹנהָנשָׂוּישֶׁהָיהָ
הוּא,גָּדוֹלאַסְטְרוֹלוֹגוּסהַמֶּלֶךְואְָמְרוּחָזְרוּלִבְניִ,זוֹוקְַלְמִיןמִילָניִןטְלוּאוֹמֵרוהְוּאלוֹאֵיןבֵּןאוֹמְרִין,הַכּלֹוהְָיוּלִבְניִ,
הַקָּדוֹשׁשֶׁצָּפָהאִלּוּלֵיכָּךְלִבְניִ.וקְַלְמִיןמִילָניִןטְלוּאוֹמֵרהָיהָלֹאבֵּןמִמֶּנּהָלְהַעֲמִידעָתִידשֶׁהוּאהַמֶּלֶךְשֶׁצָּפָהאִלּוּלֵי
ישְִׂרָאֵל,בְּניֵאֶתצַובַּתּוֹרָהכּוֹתֵבהָיהָלֹאהַתּוֹרָה,אֶתלְקַבֵּלעֲתִידִיןישְִׂרָאֵלדּוֹרוֹתושְִׁשָּׁהעֶשְׂרִיםשֶׁאַחַרהוּאבָּרוּךְ

דַּבֵּר אֶל בְּניֵ ישְִׂרָאֵל.

Rabbi Hunna and Rabbi Yirmiyah in the name of Rabbi Shmuel the son of Rabbi Yitzchak said:
The thought of Israel was before everything. This is like a king who was married to a woman
and did not have a son. One time the king was in the market and said: "Take this ink and pen
for my son." They said: "He does not have a son." He replied: "Take them; the king must
expect a son, because otherwise he would not command that the ink and pen be taken."
Similarly, if there was no expectation of Israel receiving it after 26 generations, God would not
have written in the Torah: "Command the children of Israel" or "Speak to the children of Israel."

ג
כ"בפט"ז,פרשתינורבהבמדבר(6

)במדברהַדִּין,לְמִדַּתרַחֲמִיםמִדַּתוּתְנצֵַּחַה',כּחַֹנאָיגְִדַּלועְַתָּהיז(:יד,)במדברבִּשְׁבִילְךָעֲשֵׂההָעוֹלָמִיםכָּלרִבּוֹן
אֶתנאָהוֹדִיעֵניִיג(:לג,)שמותעוֹלָמְךָאֶתדָןאַתָּהמִדָּהבְּאֵיזֶהלְפָניֶךָאָמַרְתִּיאֲניִלֵאמרֹ,דִּבַּרְתָּכַּאֲשֶׁריז(:יד,

ה'ה'ו(:לד,)שמותקַיּיֵםלִישֶׁאָמַרְתָּהַמִּדָּהאוֹתָהּויַּקְִרָא,פָּניָועַלה'ויַּעֲַברֹו(:לד,)שמותמִמֶּנּיִהֶעֱבַרְתָּדְּרָכֶיךָ,
ה'ויַּאֹמֶרכ(:יד,)במדברלוֹוהְוֹדָהדְּבָרָיואֶתהוּאבָּרוּךְהַקָּדוֹשׁקִבֵּלנאָ.סְלַחיט(:יד,)במדברוחְַנּוּןרַחוּםאֵל

סָלַחְתִּי כִּדְבָרֶךָ, שֶׁכֵּן עֲתִידִים הַמִּצְרִים לוֹמַר כִּדְבָרֶיךָ.

Master of the universe, act on Your behalf. (Numb. 14:17) “So now please let the power of the
Lord increase,” and let the principle of mercy overcome the principle of justice. (Ibid., cont.) “As
you have promised, saying”: I said to You, “With what principle do You judge Your world,” as
stated (in Exod. 33:13) “Please make Your ways known to me.” So you removed (rt.: 'br) [the
principle of justice] from me (according to Exod. 34:6), “And the Lord passed by (rt.: 'br)
[before] him, and proclaimed.” Fulfill that principle of which You told me; (according to Exod.
34:6) “The Lord, the Lord is of long patience, of great kindness…” (Numb. 14:19) “Please
pardon [the sin of this people].” The Holy One, blessed be He, accepted his words and
conceded to him, [as stated] (Numb. 14:20), “Then the Lord said, ‘I have pardoned like your
words.’” As truly in the future, Egypt will say like your words.

ד'פי"ז,רבהבראשית(7

ואֲַניִ מַה שְּׁמִי, אָמַר לוֹ לְךָ נאֶָה לְהִקָרְאוֹת אֲדנֹיָ, שֶׁאַתָּה אָדוֹן לְכָל בְּרִיּוֹתֶיךָ.

And I, [God said], what is my name? He said to him: It would be right for you to be called my
Lord /Adonai, since you are lord/adon to all the creatures.
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ד
ל"אי"ג,פרשתינו(8

נּוּ: ם כִּֽי־חָזָ֥ק ה֖וּא מִמֶּֽ עֲל֣וֹת אֶל־הָעָ֑ ל לַֽ מְר֔וּ לֹ֥א נוּכַ֖ ים אֲשֶׁר־עָל֤וּ עִמּוֹ֙ אָֽ אֲנשִָׁ֜ והְָ֨

But the men who went up with him said, "We are unable to go up against the people, for they
are stronger than we.

א'ל"ה,סוטה(9

חָזָקכִּישָׁעָהבְּאוֹתָהּמְרַגְּלִיםדִּבְּרוּגָּדוֹלדָּבָרפָּפָּאבַּרחֲניִנאָרַבִּיאָמַרוגְוֹ׳נוּכַללֹאאָמְרוּעִמּוֹעָלוּאֲשֶׁרוהְָאֲנשִָׁים
הוּא מִמֶּנּוּ אַל תִּקְרֵי מִמֶּנּוּ אֶלָּא מִמֶּנּוּ כִּבְיכָוֹל אֲפִילּוּ בַּעַל הַבַּיתִ אֵינוֹ יכָוֹל לְהוֹצִיא כֵּלָיו מִשָּׁם

The verses continue: “But the men that went up with him said: We are not able to go up
against the people; as they are stronger than us” (Numbers 13:31). Rabbi Ḥanina bar Pappa
says: The spies said a serious statement at that moment. When they said: “They are stronger,”
do not read the phrase as: Stronger than us [mimmennu], but rather read it as: Stronger than
Him [mimmennu], meaning that even the Homeowner, God, is unable to remove His
belongings from there, as it were. The spies were speaking heresy and claiming that the
Canaanites were stronger than God Himself.

בהרפרשתריש(10

יהוָֹהֽ: ת לַֽ רֶץ שַׁבָּ֖ ה הָאָ֔ בְתָ֣ ם ושְָֽׁ ן לָכֶ֑ י נתֵֹ֣ ר אֲנִ֖ רֶץ אֲשֶׁ֥ אוּ֙ אֶל־הָאָ֔ ֹ֨ י תָב ם כִּ֤ מַרְתָּ֣ אֲלֵהֶ֔ י ישְִׂרָאֵל֙ ואְָֽ ר אֶל־בְּנֵ֤ דַּבֵּ֞

Speak to the children of Israel and you shall say to them: When you come to the land that I am
giving you, the land shall rest a Sabbath to the Lord.

סַפְתָּ֖ אֶת־תְּבֽוּאָתָֽהּ: ךָ ואְָֽ ר כַּרְמֶ֑ ֹ֣ ים תִּזְמ שׁ שָׁנִ֖ ךָ ושְֵׁ֥ ע שָׂדֶ֔ שׁ שָׁניִם֙ תִּזְרַ֣ שֵׁ֤

You may sow your field for six years, and for six years you may prune your vineyard, and
gather in its produce,

ב'ל"ה,ברכות(11

ודְָשׁקְצִירָה,בִּשְׁעַתוקְוֹצֵרזְרִיעָה,בִּשְׁעַתוזְוֹרֵעַחֲרִישָׁה,בִּשְׁעַתחוֹרֵשׁאָדָםאֶפְשָׁראוֹמֵר:יוֹחַאיבֶּןשִׁמְעוֹןרַבִּי
מְלַאכְתָּן—מָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂיןשֶׁיּשְִׂרָאֵלבִּזְמַןאֶלָּאעָלֶיהָ?תְּהֵאמַהתּוֹרָההָרוּחַ,בִּשְׁעַתוזְוֹרֶהדִּישָׁה,בִּשְׁעַת
—מָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂיןישְִׂרָאֵלשֶׁאֵיןוּבִזְמַןוגְוֹ׳״,צאֹנכְֶםורְָעוּזָרִים״ועְָמְדוּשֶׁנּאֱֶמַר:אֲחֵרִים,ידְֵיעַלנעֲַשֵׂית

שֶׁנּאֱֶמַר:ידָָן,עַלנעֲַשֵׂיתאֲחֵרִיםשֶׁמְּלֶאכֶתאֶלָּאעוֹדולְֹאדְגָנךֶָ״.״ואְָסַפְתָּשֶׁנּאֱֶמַר:עַצְמָן,ידְֵיעַלנעֲַשֵׂיתמְלַאכְתָּן
״ועְָבַדְתָּ אֶת אוֹיבְֶךָ וגְוֹ׳״.

Rabbi Shimon ben Yoḥai says: Is it possible that a person plows in the plowing season and
sows in the sowing season and harvests in the harvest season and threshes in the threshing
season and winnows in the windy season, as grain is separated from the chaff by means of the
wind, and is constantly busy; what will become of Torah? Rather, one must dedicate himself
exclusively to Torah at the expense of other endeavors; as when Israel performs God’s will,
their work is performed by others, as it is stated: “And strangers will stand and feed your flocks,

projectlikkuteisichos.org - 3



and foreigners will be your plowmen and your vinedressers” (Isaiah 61:5). When Israel does
not perform God’s will, their work is performed by them themselves, as it is stated: “And you
shall gather your grain.” Moreover, if Israel fails to perform God’s will, others’ work will be
performed by them, as it is stated: “You shall serve your enemy whom God shall send against
you, in hunger, in thirst, in nakedness and in want of all things” (Deuteronomy 28:48).

אָמַר אַבָּייֵ: הַרְבֵּה עָשׂוּ כְּרַבִּי ישְִׁמָעֵאל, ועְָלְתָה בְּידָָן. כְּרַבִּי שִׁמְעוֹן בֶּן יוֹחַי, ולְֹא עָלְתָה בְּידָָן.

Summing up this dispute, Abaye said: Although there is room for both opinions, many have
acted in accordance with the opinion of Rabbi Yishmael, and combined working for a living and
learning Torah, and although they engaged in activities other than the study of Torah, were
successful in their Torah study. Many have acted in accordance with the opinion of Rabbi
Shimon ben Yoḥai and were not successful in their Torah study. They were ultimately forced to
abandon their Torah study altogether

ב'ס"ד,פסחים(12

נכְִנסְָה כַּת רִאשׁוֹנהָ וכְוּ׳. אִיתְּמַר, אַבָּייֵ אָמַר: ננִעְֲלוּ תְּנןַ. רָבָא אָמַר: נוֹעֲלִין תְּנןַ.

The mishna teaches that the first group entered, after which they closed the doors to the
Temple courtyard. It was stated that the amora’im disagreed about the precise wording of the
mishna. Abaye said: We learned in the mishna that the doors of the Temple courtyard
miraculously closed by themselves. Rava said: We learned in the mishna that people would
close the doors of the Temple courtyard at the appropriate time.

אָמַר:רָבָאאַנּיִסָּא.וסְָמְכִינןַמְעַלּוּ,דַּעֲייַלוּכַּמָּהתְּנןַ,ננִעְֲלוּאָמַר:אַבָּייֵאַנּיִסָּא.לְמִסְמַךְבֵּיניַיְהוּאִיכָּאבֵּיניַיְהוּ?מַאי
נוֹעֲלִין תְּנןַ, ולְָא סָמְכִינןַ אַנּיִסָּא.

What is the practical difference between them? The practical difference between them is with
regard to whether we rely on a miracle. Abaye said: We learned in the mishna that the doors
closed by themselves; as many people as entered, entered, and we rely on a miracle to close
the doors so that an excessive number of people not enter and thus create a danger
(Rabbeinu Ḥananel). Rava said: We learned in the mishna that people would close the doors,
and we do not rely on a miracle to ensure that the courtyard not become overly crowded.

ב'פרקרישתניא(13

בזוהרוכמ"שבינפחתואתהחייםנשמתבאפיוויפחכמ"שממשממעלאלוהחלקהיאבישראלהשניתונפש
מאן דנפח מתוכיה נפח פי' מתוכיותו ומפנימיותו שתוכיות ופנימיות החיות שבאדם מוציא בנפיחתו בכח:

נמשךשהבןכמופי'אלהיכםלה'אתםבניםישראלבכוריבניכדכתיבבמחשבהעלוישראלנשמותעד"מכך
אלאידיעאבחכמהולאחכיםדאיהוית'וחכמתוממחשבתונמשכהישראלאישכלנשמתכביכולכךהאבממוח

הוא וחכמתו א'

The second soul of a Jew is truly a part of G‑d above, as it is written, "And He breathed into his
nostrils the breath of life," and "Thou didst breathe it [the soul] into me." And it is written in the
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Zohar, "He who exhales, exhales from within him," that is to say, from his inwardness and his
innermost, for it is something of his internal and innermost vitality that man emits through
exhaling with force.

So, allegorically speaking, have the souls of Jews risen in the [Divine] thought, as it is written,
"My firstborn son is Israel," and "Ye are children unto the Lord your G‑d". That is to say, just as
a child is derived from his father's brain, so— to use an anthropomorphism— the soul of each
Israelite is derived from G‑d's (blessed be He) thought and wisdom. For He is wise— but not
through a know-able wisdom, because He and His wisdom are one;

ד'פרקהתשובהאגרת(14

שאיןואףוכו'.נפחמתוכודנפחומאןחייםנשמתבאפיוויפחכדכתיבב"ההוי'משםחלקוכו'עמוה'חלקכימ"ש
ביןעד"מהתחתוןבאדםגדולוהבדלהפרששישכמוכיבנ"א.כלשוןתורהדברהאךח"ו.וכו'הגוףדמותלו

בחי'והואמזעירמעטוחיותכחבומלובשבדיבורושביוצאנפיחה.ע"יהיוצאלהבלבדיבורומפיושיוצאההבל
הנפשמבחי'פנימי'וחיותכחבומלובשנפחדמתוכוהנופחבכחביוצאאבלשבקרבו.החיהמנפשחיצוניות

ואפי'השמיםצבאכלביןלמעלהמאדעצוםהפרשישקץ.לאיןהבדלותהמבדילעד"מממשככהוכו'.החיה
ובחי'העולמותלהחיותב"הא"סשמשפיעוהשפעהחיותחיצוניותמבחי'וקיימי'וחייםלישמאיןשנבראוהמלאכי'

מאמרותשבעשרהבאותיותהמלובשתחיותבחי'והיאצבאםכלפיווברוחכמ"שעד"מפיורוחבשםנקראתזו
החיותפנימי'מבחי'תחלהשנמשכההאדםנשמתוביןפי"א(.ח"בבלק"אכמ"שוכו'והמשכותכליםבחי')שהן

נעשהשבמאמרהאותיותבחי'ע"יג"כהמדרגהבסתרירדהואח"כוכו'ויפחכמ"שב"הא"סשמשפיעוהשפע
אדם וכו' כדי להתלבש בגוף עוה"ז התחתון.

in the passage, "For part of G‑d is His people..." a part of the Tetragrammaton, the Ineffable
Name. We find, "He breathed into his nostrils the breath of life," and, we are told, "Who
exhales, does so from within ..." Though He has no bodily form ..., G‑d forbid, the Torah does
"Speak in the language of men."

There is a vast difference in the case of mortal man between the breath issuing from his mouth
while speaking and the breath of forceful blowing. When speaking there is embodied within the
breath only the smallest amount of the speaker's power and life-force, and even that is only of
the superficial aspect of the soul that dwells within him. But when he blows with force, he
blows from deep within himself. That breath embodies the internal power and life-force of the
vivifying soul...

Precisely so in the analogy of Creation, allowing for the infinite differentiations involved, these
two profoundly different states exist. All the hosts of heaven, even the spiritual beings like
angels, were created ex nihilo. They derive their existence from the external aspect of the
life-force issuing from the Infinite (En Sof) to vitalise creation. This external aspect of the
life-giving power is called the "Breath of His mouth," as it were, in the verse "By the breath of
His mouth all their hosts." This is the creative power embodied in the Ten Utterances (that are
instruments for this power and the extension of the power ... as explained in Likutei Amarim
II,ch. 11).
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In contrast, the soul of man derives initially from the internal of the life-force and flow issuing
from the Infinite, as in the verse quoted above, "He breathed ..." Subsequently it descended
through ever more concealing planes, also through the letters in the Utterance, "Let us make
man ..." in order that the soul could eventually be invested in a body in this inferior physical
world.

ז'פרקרישוהאמונההיחודשער(15

יחודאהואועדלעולםמלכותוכבודשםוברוךעילאהיחודאהואישראלשמעדפסוקהקדושבזהרמ"שיובןובזה
ברוךהקדושוהעליםשהסתירהזהוההסתרהצמצוםוטעםסיבתהנהכיאתווןבחלופיאחדהואועדכיתתאה

בריאתתכליתכילכלידועהואהנהעצמובפנינפרדדברנראההעולםשיהיהכדיהעולםשלהחיותאתהוא
וזריםנפרדיםדבריםשהםעוממותמלשוןעםפי'עםבלאמלךדאיןיתברךמלכותוהתגלותבשבילהואהעולם

לבדםשריםעלאפילווכןעליהםמלוכהשםשייךלאמאדרביםבניםלוהיואפילואילוכיהמלךממעלתורחוקים
ונמצאהארץכלאדוןהואכיאדנותשםהואיתברךמלכותומדתעלהמורהושםמלךהדרתדווקאעםברוברק
ואינועצמובפנינפרדודברגמורישעכשיושהואכמותעולםלהיותהעולםומקיימיןהמהויןהןזהושםזומדהכי

שםובטלית'פיוורוחה'בדברלמקורוחוזרהעולםהיהח"וזהושםזומדהבהסתלקותכיממשבמציאותבטל
בחי'דוקאזמןובחי'מקוםבחי'עלנופלעולםשםובחי'גדרוהנהכללעליועולםשםהיהולאממשבמציאות

מקום הוא מזרח ומערב צפון דרום מעלה ומטה בחי' זמן עבר הוה ועתיד.

With the above in mind, we may now understand the statement in the holy Zohar, that the
verse Shema Yisrael is Yichudah Ilaah ("higher level Unity"), and Baruch Shem K'vod
Malchuto Leolam Vaed is Yichudah Tataah ("lower level Unity"). For Vaed is Echad through the
substitution of letters.

The cause and reason for this Tzimtzum and concealment that the Holy One, blessed be He,
obscured and hid the life-force of the world, to make the world appear as an independently
existing entity [is as follows]: It is known to all that the purpose of the creation of the world is for
the sake of the revelation of His kingdom, may He be blessed, for "There is no King without a
nation." The word am (nation), is related etymologically to the word ommemot (concealed,
dimmed), for they are separate entities, distinct and distant from the level of the king. For, even
if the king had very many sons, the name kingdom would not apply to them, nor even to nobles
alone. Only "In a multitude of people is the glory of the king."

The name which indicates the attribute of His Malchut (Kingship, Royalty), may He be blessed,
is the name Adnut (Lordship), for He is the "Lord of the whole earth." Thus, it is this attribute
and this Name which bring into existence and sustain the world so that it should be as it is
now, a completely independent and separate entity, and not absolutely nullified. For with the
withdrawal of this attribute and this Name, G‑d forbid, the world would revert to its source "In
the word of G‑d" and "The breath of His mouth" and would be completely nullified there, and
the name "world" could not be applied to it at all.
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The term "world" can be applied solely to that which possesses the dimensions of space and
time; "space" referring to east, west, north, and south, upward and downward, and "time," to
past, present and future.

ו
ב'ע"ז,שבת(16

—שַׁבְּלוּלבָּרָאלְבַטָּלָה.אֶחָדדָּבָרבָּרָאלֹאבְּעוֹלָמוֹהוּאבָּרוּךְהַקָּדוֹשׁשֶּׁבָּרָאמַהכׇּלרַב:אָמַריהְוּדָהרַבאָמַר
מַייְתֵי—לֵיהּעָבֵידהֵיכִילְעַקְרָב.—וּסְמָמִיתלַחֲפָפִית.—ונְחָָשׁלְנחָָשׁ.—יתַּוּשׁלְצִירְעָה.—זְבוּבבָּרָאלְכָתִית.

חֲדָא אוּכָּמָא וחֲַדָא חִיוָּרָא, ושְָׁלְקִי לְהוּ ושְָׁייְפִי לֵיהּ.

On the subject of sores, the Gemara cites a statement referring to one of the methods for
healing a sore. Rav Yehuda said that Rav said: Everything that the Holy One, Blessed be He,
created in His world, He did not create anything for naught. He created a snail as a remedy for
a sore; He created a fly to be crushed and spread as a remedy on a wasp sting; He created a
mosquito as a remedy for a snake bite; and He created the snake itself as a remedy for a skin
rash; and He created a gecko as a remedy for a scorpion bite. The Gemara explains: How
does one implement the remedy? He brings two geckos, one black and one white, cooks them,
and spreads the resulting ointment on the affected area.

ז
י'כ"ח,תבוא(17

ךָּ: יךָ ויְָרְֽא֖וּ מִמֶּֽ א עָלֶ֑ ה נקְִרָ֣ ם יהְוָֹ֖ י שֵׁ֥ רֶץ כִּ֛ י הָאָ֔ ורְָאוּ֙ כָּל־עַמֵּ֣

Then all the peoples of the earth will see that the name of the Lord is called upon you, and
they will fear you.

ח
כ"זפרקסוףהאמצעילאדמו"רהאמונהשער(18

שבמוחתמהבעבודהוקדושההטהרהועוצםוסיגופיםהצומותכלאחרלזהימיובסוףשהגיעז"לבהה"מ)וכידוע
שא"אכו'19א'בעיןסומאשהיההכלימתוך18הכלילפועלשהכירמהעלבפירוששאמ'כמודוקאבשרולב

לכלומקורכחשהואהרוחניהאלקיהחיותאורכללו'עדשבגשםרוחניבכללהכירשיכולבמיכ"אזהלהיות
העולםמסוףגםבגשמיותלראותהרוחניותדראיההתלבשותבחי'שזהולזהזכהוהואלישמאיןובריאהפעולה

וד"ל(:הנ"לכלמתוךכמובןאחדעניןדהכלורוה"קלנבואהשקרובעדהעתידותולראות20סופועד

ט
א'ה',השיריםשירעלרבההשיריםשיר(19

כָּאן,כְּתִיבאֵיןלְגַןבָּאתִייוֹסֵנהָ,בְּרַבִּישִׁמְעוֹןרַבִּיבְּשֵׁםאֲבוּנהָבַּראֶלְעָזָרדְּרַבִּיחַתְניֵהּמְנחֵַםרַבִּיאָמַרלְגַנּיִ,בָּאתִי
אֶלָּא לְגַנּיִ, לְגִנּוּניִ, לְמָקוֹם שֶׁהָיהָ עִקָּרִי מִתְּחִלָּה, ועְִקַּר שְׁכִינהָ לֹא בַּתַּחְתּוֹניִם הָיתְָה,
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“I came to my garden” – Rabbi Menaḥem, son-in-law of Rabbi Elazar bar Avuna, said in the
name of Rabbi Shimon ben Rabbi Yosena: It is not written here, “I came to a garden,” but
rather “to my garden [legani]” – to My wedding canopy [leginuni], to the place that was the site
of My initial appearance. Was not the first appearance of the Divine Presence in the lower
realm?

ו'פרקסוףאבות(20

יצְַרְתִּיובְּרָאתִיוולְִכְבוֹדִי,בִשְׁמִיהַנּקְִרָאכּלֹשֶׁנּאֱֶמַר:לִכְבוֹדוֹ,אֶלָּאבְרָאוֹלֹאבָּעוֹלָמוֹ,הוּאבָּרוּךְהַקָּדוֹשׁשֶּׁבָּרָאמַהכָּל
אַף עֲשִׂיתִיו. ואְוֹמֵר: ייְָ ימְִלֹךְ לְעלָֹם ועֶָד.

Everything that G‑d created in His world, He did not create but for His glory. As is stated
(Isaiah 43:7): "All that is called by My name and for My glory, I created it, formed it, also I made
it." And it says (Exodus 15:1): "G‑d shall reign forever and ever."

א'עמודסוףו',ברכות(21

הֶאֱמִירְךָ״והַ׳וּכְתִיב:הַיּוֹם״.הֶאֱמַרְתָּה׳״אֶתדִּכְתִיב:אִין,דְּישְִׂרָאֵל?בְּשִׁבְחַייְהוּהוּאבְּרִיךְקוּדְשָׁאמִשְׁתַּבַּחוּמִי
אַחַתחֲטִיבָהאֶתְכֶםאֶעֱשֶׂהואֲַניִבָּעוֹלָם,אַחַתחֲטִיבָהעֲשִׂיתוּניִאַתֶּםלְישְִׂרָאֵל:הוּאבָּרוּךְהַקָּדוֹשׁלָהֶםאָמַרהַיּוֹם״,
בָּעוֹלָם.

Rav Naḥman bar Yitzḥak continues: Is the Holy One, Blessed be He, glorified through the glory
of Israel? Rav Ḥiyya bar Avin answered: Yes, as indicated by the juxtaposition of two verses;
as it is stated: “You have affirmed, this day, that the Lord is your God, and that you will walk in
His ways and keep His laws and commandments, and listen to His voice.” And the subsequent
verse states: “And the Lord has affirmed, this day, that you are His treasure, as He spoke to
you, to keep His commandments” (Deuteronomy 26:17–18). From these two verses it is
derived that the Holy One, Blessed be He, said to Israel: You have made Me a single entity
[ḥativa] in the world, as you singled Me out as separate and unique. And because of this, I will
make you a single entity in the world, and you will be a treasured nation, chosen by God.

אַחַתחֲטִיבָהאֶתְכֶםאֶעֱשֶׂהואֲַניִאֶחָד״,ה׳אֱלֹהֵינוּה׳ישְִׂרָאֵל״שְׁמַעשֶׁנּאֱֶמַר:בָּעוֹלָם,אַחַתחֲטִיבָהעֲשִׂיתוּניִאַתֶּם
בָּעוֹלָם״, שֶׁנּאֱֶמַר ״וּמִי כְּעַמְּךָ ישְִׂרָאֵל גּוֹי אֶחָד בָּאָרֶץ״.

You have made Me a single entity in the world, as it is stated that Israel declares God’s
oneness by saying: “Hear, Israel, the Lord is our God, the Lord is One” (Deuteronomy 6:4).
And because of this, I will make you a single entity in the world, unique and elevated with the
utterance: “Who is like Your people, Israel, one nation in the land?” Consequently, the Holy
One, Blessed be He, is glorified through the glory of Israel whose praises are written in God’s
phylacteries.

***
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