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Dear Friend,

We are delighted to share with you this sichah on Parshas
Vayakhel from Likkutei Sichos Vol. 16, as it is being learned
now by thousands across the globe as part of “Project
Likkutei Sichos”

This sichah is a sample from our widely acclaimed series
“Selections from Likkutei Sichos,” that can be purchased in

Judaica stores or on our website SIE.org.

Currently there are two volumes available for purchase —

Bereishis and Shmos, with Vayikra in the works.

Moshiach now!

Sichos In English
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LIKKUTEI SICHOS, VOLUME 16, P. 424FF.
Adapted from a Sichah delivered on Shabbos Parshas Vayakhel-Pekudei, 5726 [1966]

Introduction

he sichah that follows is in many ways an archetype for the Rebbe’s approach to the study

of Rashi’s commentary. Fundamental to this approach is that Rashi did not merely col-

lect and present commentaries from our Sages on Scripture. Instead, Rashi’s goal was to
enable a straightforward understanding of the Scriptural text, answering any questions that a
beginning student would have when reading the narrative.'

The Rebbe cites Rashi’s commentary on the verse,” “The princes brought the shoham stones
and the [other precious] stones for mounting in the ephod and the breastplate” Rashi quotes the
words “the princes brought,” and explains it by paraphrasing a teaching of Rabbi Nassan from
the Midrash:

What prompted the princes to donate for the dedication of the Altar first, [before the
rest of the Jewish people,] when [by contrast] they were not the first to donate for the
work of [constructing] the Sanctuary?...

The Rebbe analyzes Rashis wording, pointing out several problematic aspects. He resolves
them with a creative explanation that not only answers the difficulties presented by Rashi’s
words, but also provides us with fundamental insights regarding leadership. The significance
of the Rebbe’s approach is that he does not use Rashi to communicate an idea of his own, but
presents an idea that naturally emerges from Rashi’s explanations.

The Rebbe begins by focusing on the order and wording in Rabbi Nassan’s question, “What
prompted the princes to donate for the dedication of the Altar first, [before the rest of the Jewish
people,] when [by contrast] they were not the first to donate for the work of [constructing] the
Sanctuary?”

Rabbi Nassan’s question is not: Why didn't the princes donate first for the work of construct-
ing the Sanctuary? It is the opposite: Why did they donate first to the dedication of the Altar? In
other words, their conduct regarding the donations to the Sanctuary was not outwardly prob-
lematic. The question arises regarding their donations to the Altar. In other words, the fact that
they did not donate immediately to the Sanctuary did not raise a question. On the contrary, that
was the proper approach for a leader.

A leader’s first responsibility is to his people. Only afterwards, should he think about himself
and his own individual concerns, even his holy concerns. Therefore, rather than think of making
their own donations, the princes encouraged the people to give.

1. As Rashi states (see his commen- Vol. 5, p. 1, et al.), Rashi composed beginning his study of the Torah (see
tary to Bereishis 3:8, 24, et al.) and his commentary to present a simple, ~ Avos 5:21) would be able to under-
as the Rebbe emphasized repeatedly straightforward reading of the Torah  stand the text.

(Likkutei Sichos, Vol. Likkutei Sichos,  so that even a five-year-old child 2. Shimos 35:27.
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Having established that foundation, the Rebbe explains that the fact that the princes donated
first for the dedication of the Altar indicates that their conduct regarding the donations to the
Sanctuary was lacking. The construction of the Sanctuary was a matter of all-encompassing
importance to all Jews. The princes should not have delayed their donations, because every
Jew should have a portion in the donations to the Sanctuary, and more importantly, everything
should have been done to enable the Sanctuary to be erected as soon as possible.

This is the delicate tight rope a leader has to walk - to be wholly dedicated to his people and
simultaneously, to fulfill his own responsibilities in the most complete way possible. This lesson
is relevant to every individual in his efforts to fulfill the leadership roles incumbent upon him in
his home, community, and workplace.

Building on the fundamental concept explained above, the Rebbe also clarifies many other
points in Rashis commentary, delving into all its intricacies.
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A Leader's Responsibility

The Princes' Donations

1. Rashi comments on the verse,' “The princes
brought the shoham® stones and the [other precious]

stones for mounting® in the ephod* and the breastplate,” by
citing the words “the princes brought,” and paraphras-
ing Rabbi Nassan’s explanation:®

Rabbi Nassan said: What prompted the princes
to donate for the dedication of the Altar ° first,”
[before the rest of the Jewish people,] when [by
contrast] they were not the first to donate for the
work of [constructing] the Sanctuary?

1. Shmos 35:27.

2. A semi-precious stone whose identity is
a matter of question. See Ibn Ezra (Shmos
28:9). Some have identified it as sardonyx
or beryl.

3. “Mounting” is used as the translation
of the Hebrew miluim. It refers to the
placement of the stones in their settings
on the shoulder straps of the ephod and
on the breastplate.

4. One of the garments of the Kohen
Gadol to which the breastplate was
attached.

5. Rashi’s commentary is taken from

the Sifri (Bamidbar 7:3; quoted also
in his commentary to that verse).
However, the conclusion of Rashi’s
commentary here, “Since at first they
were lax...,” is not found in that
source. Many particulars of Rashi’s com-
mentary and its conclusion are, never-
theless, found in Bamidbar Rabbah
12:16 and Midrash Tanchuma,
Parshas Pekudei, sec. 11. However,
in those sources, this teaching is not
quoted in the name of Rabbi Nassan
and there are some differences in the
wording used.

6. In the Sifri and in Rashi’s com-

mentary in Bamidbar, Rabbi Nas-
san’s teaching is cited on the verse
(Bamidbar 7:3), “They brought them
in front of the Sanctuary.” That
verse is speaking about the donation
of the wagons and the oxen to carry
the Sanctuary during the journeys
through the desert, as reflected in the
verses that follow. (The Sifri and
Rashi there make no mention of the
dedication of the Altar.) The dedica-
tion of the Altar is only mentioned in
Bamidbar from verse 10 onward (see
Rashi’s commentary there).

The difference does not necessarily con-
flict with the wording here. It is possible
to say simply that here as well the
intent is not only to refer to the sacrific-
es for the inauguration of the Altar, but
also to the donations of the wagons
and the oxen. Note that in the second
printing of Rashi’s commentary
and in certain manuscripts of that
commentary, it is stated, “What
prompted the princes to donate

for the dedication of the Sanctu-
ary first?” Similarly, at the end of
Rashi’s commentary, it is stated, “For
this reason, they donated first for
its dedication.” (This is also the
version in the first printing of Rashi’s
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commentary.

7. On the surface, analysis is
required regarding the word “first.”
(That word is also used in the Sifri
and in Rashi’s commentary in Bam-
idbar, loc. cit.) and it is problematic
because only the princes, and not the
people at large, made donations for
the dedication of the Altar.

In resolution, it could be said that “first”
refers not to the dedication, but
with regard to the Altar itself. The
intent is that they were the first to
offer individual sacrifices on the Altar
and the other Jews brought their
sacrifices only after the dedication
of the Altar by the princes.

Alternatively, it could be said - as is
the straightforward meaning of the
word “first”- that since the other
Jews were exceedingly generous,
they also brought free-will offerings
for the dedication of the Altar after
the leaders did. Nevertheless, the Torah
does not mention these offerings. Note,
the wording in Bamidbar 7:84: “this is
the dedication of the Altar... from
the princes of Israel” This is not

the place for further discussion of the
matter.
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This is what the princes said, “Let the communi-
ty donate what they will donate, and if they leave
anything lacking, we will complete it.” Since the
community completed [donating] everything, as
it is written,® “And the work was sufficient,” the
princes said, “What are we to do?” [Therefore,]
they brought the shoham stones, etc. For this rea-
son, they donated first for the dedication of the
Altar.®

Since initially they were lax, a letter is missing
from their title, and oxwm, “the princes,” is writ-
ten, [without a yud, instead of o837, with a

yud.]"

According to a simple understanding, (and as in-

terpreted by the commentaries)'' Rashi is clarifying
that - since the Torah mentions the donation of the
princes after all the other donations to the Sanctuary
- it is accepted as plain fact that the princes made

their donations last. However, it cannot be said that
their donations are mentioned last only because these
items were mentioned last in G-d’s command to Moshe
at the beginning of Parshas Terumah and in Moshe’s
command to the Jewish people at the beginning of

Parshas Vayakhel.

8. Shmos 36:7.

9. In Rashi’s commentary in Bam-
idbar (and similarly in the Sifri, loc.
cit.), there are several differences
from Rashi’s commentary here:

a) In Bamidbar, Rashi does not in-
clude the word “it” in the phrase, “we
will complete it

b) In that source, Rashi adds the
words “they saw” in the phrase, “since
they saw?”

¢) And he adds the word “now” in
the phrase, “They said, ‘Now, what
are we...”

d) And he concludes, “They
brought the shoham stones and
the [other precious] stones for
mounting in the ephod and the
breastplate,” without adding

" (etc.). Here, by contrast, he
concludes, “They brought the
shoham stones, "3 (etc.)*

* Note that in his text, Etz Ha-
Daas Tov, p. 114d, Rav Chayim
Vital writes that the princes
brought only the shoham stones
and the [other precious] stones
for mounting. (However, in his
commentary on the verse cited
above, he writes (p. 115c¢) that
they also brought the spices and
oil.)

On the surface, according to Or
HaChayim (Shmos 25:7) and Panim
Yafos (Shmos 25:2), et al., the Tal-
mud (Yoma 75a) also understands
that the princes brought only these pre-
cious stones and not the spices and the oil.
Nevertheless, earlier, that Talmudic
passage states that ornaments for

A LEADER'S RESPONSIBILITY
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women (spices, etc.) descended
with the manna. The Targum of
Yonasan ben Uziel on Shmos 35:27-
28, explains that the clouds brought the
spices and the oil. This is not the place
for further discussion of the matter. (This
marginal note is focusing on whether
Rashi included "3, “etc.,” in his commen-
tary. The presence or absence of that term
depends on whether the princes’ donation
included the spices and the oil or not. The
Rebbe cites sources for both positions.)

10. In this verse, the word is written
ORI, without a yud at all. General-
ly, the word OX®377 is written ,ON*217
oX°W37, or DKW, including one or
two yuds.

11. See Maskil LeDavid to Rashi’s

commentary here.

12. Similar concepts apply regard-
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True, the commandment to donate (the items
included in the princes’ donations) - the shoham
stones, the other precious stones for mounting, the oil
for the light, and the spices for the anointing oil and
incense offering - were mentioned after the com-
mandment regarding all the other donations'? for the
Sanctuary, at the end of the thirteen materials listed."
Nevertheless, were this to be the reason that their dona-

tions were named last:'*

a) The verse beginning, “The princes brought...,”
would have had to be stated immediately after the
verse beginning,'”” “Everyone who donated an offer-
ing... brought,” and not after the verses,'® “Every
wise-hearted woman spun with her hands .... All
the women whose hearts uplifted them...,” which
already speak about another subject aside from the
items the Jews were commanded to bring."”

b) The question arises, why does the verse highlight
the donations of the princes,'® distinguishing them from

ing the order of the commandments By pointing out the difference between

to fashion the [sacred articles of the  the sequence in these verses and in the
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They are mentioned just as all the
other thirteen materials brought by

Sanctuary.] The commandment to
make the oil for the light and the
priestly garments was delivered in
Parshas Tetzaveh after the com-
mandment regarding the work of
the Sanctuary in Parshas Terumah.
Note also Rashi’s commentary on
Vayikra 24:2.

The commandment to bring the
spices for the anointing oil and the
incense offering was given in Parshas
Ki Sissa.

13. Note the first resolution offered
by Or HaChayim, Shmos 25:7.

14. There is a further point requiring
explanation: G-d’s command to
Moshe at the beginning of Parshas
Terumah and Moshe’s command to
the Jewish people at the beginning
of Parshas Vayakhel, mention “the
oil for illumination, the spices for
the anointing oil and the incense
offering” before “the shoham stones
and [other precious] stones for

R
mounting.

description of the offerings brought by
the princes, the Rebbe is strengthening
the argument made in the main text —
that the reason the princes brought their
donations last was not because the objects
that they donated were the last mentioned
in G-d’s command. Were it to have been
necessary to bring the donations to the
Sanctuary according to the sequence in
G-d’s command, the princes should not
have deviated from that order.

15. Shmos 35:24.
16. Ibid. 35:25-26.

17. It could, however, be said, that
these verses are also included in the
description of the donations to the
Sanctuarys; it is just that the verses
describe how they were brought.
See Or HaChayim to this verse and
Likkutei Sichos, Vol. 16, p. 452ff.

18. The fact that Scripture specifically
mentions which items were brought
by the princes - the shoham stones,
other precious stones for mounting,
spices, etc. - is easily understood.

the Jewish people are specifically
mentioned. However, it is seemingly
unnecessary to explicitly state that
the princes brought these items.

On the surface, it could be said that
the princes were singled out and men-
tioned specifically because of their
importance. However, if that was the
reason, they should have been men-
tioned first, before the donations of
the entire Jewish people.

It seems somewhat forced to say that
they were not mentioned first
because the items they brought were
the last mentioned in the command,
as stated in the main text. That
resolution is difficult to accept because
were the donations of the princes to
have been mentioned specifically
because of their importance, they
would not have been mentioned
last, for that might give the impres-
sion that they were less important.

In addition, there is a further point.
There were many important people
among the Jews at that time, e.g., the
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the donations of the Jewish people as a whole, about

which it is written,' “Every man whose heart uplift-

ed him came...”?®

elders, etc. Certainly, they also made
donations to the Sanctuary in a
manner befitting their importance.
Nevertheless, they were not specifi-
cally mentioned.

However, two resolutions can be
offered regarding that last point:

a) It is possible to say that a different
interpretation could be offered for

the word nesi’im. Although Rashi
here - see also Rashi, Bamidbar

7:2 - interprets it as referring to
the princes of the tribes, the word
could also refer to important people
in general, i.e., individuals who were
more prominent than the general
population. That definition is reflected
in several previous places in the
Torah. See, for example, Rashi, Shmos
34:32, which states, “after he taught
the elders.” On the surface, Rashi is
interpreting this to be the meaning of
the term hanesi’im beeidah, which
can be understood as “the exalted of
the community” mentioned in the
previous verse.

b) Alternatively, it could be said that

the others were not mentioned
specifically because they did not
bring a specific and unique object as
the princes did. See the commentaries
of Tosafos Hadar Zakeinim, Rosh,
and Chizkuni, which explain the con-
nection between the items the princes
brought and their position as princes.

19. Shmos 35:21.

20. Indeed, because such a distinction

is made and because nesi’im is written
without a yud, it is possible to inter-
pret that word as referring to “the
clouds,” as it is used in Mishlei 25:14,
et al. Rashi, Bereishis 17:20 also uses
that word with that implication. Simi-
larly, Yoma 75a, Targum Yonasan
ben Uziel, Targum Yerushalmi (cited
in Baal HaTurim here), and Shmos
Rabbah 33:8 follow that interpreta-
tion. Moreover, according to that
interpretation, the two questions
raised above the main text would be

answered. Since these objects were not
brought by people, they are mentioned
last, after all the donations brought by
people. (Note Maharsha’s Chiddushei
Aggados to Yoma, loc. cit.)

Nevertheless, Rashi does not follow
that interpretation here because it

is not the straightforward meaning
of the text. In particular, we are forced
to say that these objects were brought

by the princes and not by the clouds
because G-d’s command to the Jews to
bring the donations for the Sanctuary, as
related at the beginning of Parshas
Terumah (Shmos 25:2-3), explicitly
states, “From every person whose
heart motivates him, you shall take
My offering.... Take from them...,” i,
the donations had to come from humans.
Furthermore, in Parshas Vayakhel,

the descriptions of the donation of the
precious stones, the spices and the oil
which follow (Shmos 35:29) speak of
“every man and woman,” i.e, humans,
not clouds. It is a simple assumption
that this verse serves as a summary
of all the preceding verses including
the description of bringing these precious
stones. (See interpretation of Ibn
Ezra to this verse.)

On the surface, it is possible to say
[as is implied by Targum Yonason
ben Uziel (see Peirush Yonason)

and Shmos Rabbabh, loc. cit.]* that
even according to the interpretation
that nesi’im refers to the clouds,

the term also retains its straight-
forward meaning, that it refers to the
princes.** (Because of the two questions
raised in the main text, we are forced to
say that the word nesi’im also allows
for the interpretation that the stones
were brought by the clouds. ) It is
possible to juxtapose that interpretation
with the simple meaning of the verse, that
they were brought by the princes, i.e.,
after the clouds deposited the precious
stones, the princes actually brought them
as donations.

Nevertheless, according to a
straightforward understanding of

A LEADER'S RESPONSIBILITY
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the text, it is difficult to say that

the reason the verse “the princes
brought” was written after the
description of the donations brought
by all the men and the women, and
also after the description of the
women weaving the goats’ hair, was
only intended to allude to the fact
that the precious stone came to the
princes via the clouds. Note, however,
the end of commentary of Or HaChay-
im (Shmos 25:7).

* The Midrash uses the wording, “the
prominent among them.” See the
interpretation of Maharzav, loc.
cit., who interpets this as referring to
the princes. However, this under-
standing requires analysis because
the Midrash continues, “Know that
this is so, for it is written (Shmos
36:3), “They brought to him
additional donations morning
after morning.”
cited in Yoma, loc. cit. See the marginal
note that follows. According to a
straightforward reading, the
prooftext cited refers to the dona-
tions given by the Jewish people
as a whole and not to those given by
the princes.

This verse is also

**According to the interpreta-
tion of Yoma, loc. cit., it appears
that the word nesi’im refers only
to the clouds. It is only that the
Jewish people delivered what the
clouds brought to the Sanctuary,
as evident from an earlier por-
tion of that passage. However,
according to interpretation of
Rav Yoshiyahu Pinto to the cita-
tion of the passage in Ein Yaakov, it
appears that the passage should
be interpreted in line with the
understanding of Targum Yona-
son ben Uziel and Shmos Rabbah.
Rabbeinu Bachya understands

the passage differently, stating that
the Clouds of Glory brought the
precious stones to Moshe’s tent.
This is also the implication of the
passage in Midrash HaGadol.
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From this, it is understood that Scripture seeks
to emphasize that the princes brought their dona-
tions after everyone else.

However, this is difficult to comprehend accord-
ing to a straightforward reading of the narrative.
How is it that the princes of Israel waited before
bringing their donations until after the entire con-
gregation brought theirs? Commenting on this,
Rashi explains the princes’ reasoning: They said, “Let
the community donate what they will donate, and
if they leave anything lacking...,” i.e., this transpired
because “they were lax”
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Questioning Rashi's Commentary

2. Nevertheless, the lengthy elaboration in
Rashi’s commentary requires clarification. Among
the questions that arise are:

a) Rashi asks, “What prompted the princes to
donate for the dedication of the Altar...?” Of what rele-
vance here is the fact that the princes donated first
for the dedication of the Altar? The actual ques-
tion here is: Why - regarding the donations for the
work of constructing the Sanctuary that are described
in this verse — didn’t the princes donate first? Seem-
ingly, Rashi should have only quoted part of Rabbi
Nassan’s teaching in answer to the question: Why did
the princes not donate first for the construction of the
Sanctuary?*!

b) When answering his question, why was it nec-
essary for Rashi to elaborate on the rationale given by
the princes, “Let the community donate...”? Seem-
ingly, Rashi should have stated concisely that the
reason was “because they were lax.”

***This is similar to Rashi’s
commentary on the word nesi’im
(Bereishis 17:20): “Like clouds
they will pass.” There, Rashi is not

they will pass”

the choice of that term also alludes to
the interpretation that, “like clouds,
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they did not donate to the construc-
tion of the Sanctuary at the outset.

22. Bava Basra 123a.

negating the simple interpretation
of the word nesi’im. Instead, he is
explaining why Scripture specifi-
cally uses the word nesi’im when

describing Yishmaels descendants, i.e.,

21. Even if one would say that the
fact the princes donated first for the
dedication of the Altar strengthens
the question, it would seem more
appropriate to initially mention that

23. Shmos 36:5, 7.

24. See the elaborate explanation
in Maskil LeDavid (Shmos 25:2).
However, his interpretation - that
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¢) The essence of the narrative requires explana-
tion: How is it possible to say that the entire reason
Scripture singles out the donations of the princes —
listing them after all the donations given for the
Sanctuary, including the women spinning the goats’
hair - is only to let us know that the princes “were
lax”? That runs contrary to the general rule,? “Scrip-
ture does not speak negatively even about an
impure animal”

A LEADER'S RESPONSIBILITY
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Further Questions Regarding Rashi’s Commentary

3. There are other specific points in Rashi’s
commentary that require explanation. Among them:

a) Seemingly, Rashi’s statements are self-contradic-
tory. From his statement, “Since the community
completed [donating] everything, as it is written,
‘And the work was sufficient,”
the community brought everything that was nec-
essary for the work of the Sanctuary. How can that
be reconciled with the fact that, in practice, they
were still lacking “the shoham stones and [other
precious] stones for [mounting] in the ephod and
the breastplate, the spices and the oil [that were
used] for illumination, the anointing oil, and for
the incense offering”?

it is evident that

b) Since “the community completed [donat-
ing] everything,” and they made their donations
with extensive generosity, as the Torah attests,”
“The people are bringing very much.... And the
work was sufficient.... There were [donations] left
over,” why didn’t they also bring those items that
the princes had to supplement?**

c) Conversely, why did the princes regret that
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the Jews were not commanded to
bring the shoham stones, etc. - is
not alluded to at all in Rashi’s
commentary. In particular, there is

a difficulty with his explanation be-
cause according to it, we are forced
to say (as he himself notes) that
Rashi did not explain his statements

in Parshas Terumah because he was
relying on his interpretation later
in Parshas Vayakhel. As a general

rule, Rashi will sometimes rely later on an
interpretation already offered earlier, but
he will not rely on a later interpretation
when explaining a difficulty with the verse

on which he is focusing.

25. Bamidbar Rabbah and Midrash
Tanchuma, Parshas Pekudei, loc. cit.,
state, “They said, ‘Since we did not
merit [to participate in] the dona-
tions for the work of the Sanctuary
at all, we will therefore donate for
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there was nothing for them to do and, for that
reason, they donated first for the dedication of
the Altar? On the contrary, they brought several
items that were of fundamental importance for the
Sanctuary and for the priestly garments.”

d) What does Rashi add by saying, “Let the
community donate what they will donate”?
Seemingly, it would have been sufficient for Rashi
to say, “The princes said, ‘If they leave anything
lacking, we will complete it.”

e) What is underscored by the words, “if they
leave anything lacking”? The implication is that, by
not bringing those items, there would be an inadequa-
cy in what the Jews did, that there was something else
they should have done. Seemingly, the princes should
have said, “what they will not bring,” or the like. In
particular, this is true because the term “bringing” is
the language used by Scripture regarding the dona-
tions that were brought.

f) Why did the princes use the expression,
“What are we to do?” The words “to do” seem out
of place. Seemingly, they should have said, “What
are we to bring?”* or the like.

g) Why does Rashi mention the name of the
Sage who authored this teaching, Rabbi Nassan?
As previously noted many times, Rashi only cites
the name of the author of a teaching when doing
so resolves a difficulty in interpretation of the
verses or in Rashi’s commentary that would oc-
cur to an advanced student.”
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the priestly garments.” (Bamidbar
Rabbah changes the wording slight-
ly, saying “for the garments of the
Kohen Gadol.”) See Or HaChayim,
Shmos 25:7, s.v. od nireh lomar.

However, according to Rashi, whose
interpretation reflects the straight-
forward meaning of Scripture, we
do not see that such a distinction is
made, i.e.,, that making the priestly
garments is not considered as an
important an element as that of the

work of constructing the Sanctuary.

Note Ibn Ezra, Shmos 25:3, et al.,
regarding the donations to the Sanctuary,
“It concludes with a distinguished
[item,] the shoham stones... for they
were only found in possession of the
princes.” Note also Rashi’s wording
in Parshas Vayakhel, loc. cit., that
mentions “the work of the Sanctuary”

when referring to all the donations, includ-

ing those given for the priestly garments.

26. Note that in the second printed

edition of Rashi’s commentary and
in a manuscript of that commen-
tary, that is indeed the term used.

27. True, in this instance, the source
for Rashi’s wording is the Sifri cited
above, and the Sifri mentions Rabbi
Nassan. Nevertheless, as mentioned
several times, any point stated in a Tal-
mudic or Midrashic passage quoted in
Rashi’s commentary on the Torah
must be necessary to facilitate the
understanding of the straightforward
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A LEADER'S RESPONSIBILITY

The Key to the Resolution

4. The above can be resolved by first explain-
ing the precision of the order and wording in
Rabbi Nassan’s question, “What prompted the
princes to donate for the dedication of the Altar
first, [before the rest of the Jewish people,] when
[by contrast] they were not the first to donate
for the work of [constructing] the Sanctuary?”
Rabbi Nassan’s question is not: Why didn’t the
princes donate first for the work of [construct-
ing] the Sanctuary? It is the opposite: Why did
they donate first to the dedication of the Altar?
This is also evident from the wording of Rabbi
Nassan’s answer, “For this reason, they donated
first for the dedication of the Altar” What stood
out as unique was the fact that they donated first
for the dedication of the Altar.

This is very problematic:

a) Why does the fact that they donated first
for the dedication of the Altar raise a question?
Since they were the princes and the leaders of
the Jewish people, seemingly that is what they
should have done.

b) Conversely, if the order they followed in
donating for the dedication of the Altar was
problematic, but the order they followed in do-
nating for the Sanctuary is understood, then
Rashi should have raised this question only in
Parshas Naso and not (also) in Parshas Vayakhel
with regard to the donations for the work of [con-
structing] the Sanctuary?

In fact, these two questions answer each other:
Rashi’s intent in raising the question, “What
prompted the princes...?” was not to explain that
the reason the princes brought their donation

meaning of Scripture. In particular,  28. Shmos 19:14.
this is true in the present instance
where Rashi does not cite the Sifri or

the like as his source.

29. Cf. Avos 1:1.
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30. Rashi, Shmos 13:13, 15:22,
26:15.

31. See Ibn Ezra, Shmos 35:27.
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last was as a result of a lax attitude, but the opposite.
He sought to explain this verse, and by doing so, to clari-
fy that the princes’ conduct in bringing the donation
last was proper. On the contrary, the real question
is: Why did they bring their donations for the dedi-
cation of the Altar first? By quoting Rabbi Nassan’s
question, “What prompted the princes...?” on this
verse, Rashi was not questioning the princes’ conduct
in Parshas Naso, but rather explaining and clarifying
the verse here.

A Leader's First Priority

5. Why was it necessary for the princes to bring
their donation for the Sanctuary last? Rashi answers in
a straightforward manner, “This is what the princes said,
‘Let the community donate what they will donate, and
if they leave anything lacking, we will complete it
With that explanation, he clarifies the responsibility of a lead-
er. The role of a Jewish leader is first and foremost to
ensure that the Jews do what is asked of them. Only af-
terwards, should he think about himself and his own

b2l

individual concerns, even his holy concerns.

This approach is reflected in a previous commentary
by Rashi. On the verse,”® “Moshe descended from
the mountain to the people,” Rashi comments, “This
teaches that Moshe did not focus on his own concerns.
Instead, [he went] from the mountain to the people.”
On the surface, this seems problematic: What is Rashi
teaching by saying that Moshe immediately conveyed
the mission with which G-d had charged him to the
Jewish people and he did not first focus on his own
concerns? Seemingly, that is a given. However, the unique
point in saying that Moshe did not focus on his own con-
cerns is not only that he did not occupy himself with his
physical needs, but also that he did not pay attention to
his own concerns with regard to that very mission, to
prepare himself for the Giving of the Torah, and, par-
ticularly, that he should be fit to be the one who “received
the Torah at Sinai”” on behalf of the nation.

32. By contrast, the princes’ original
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thought was “If they leave anything
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Despite that awesome personal responsibility, the
pattern he followed as a leader of the Jews was first
to concern himself with the needs of others - to convey
to the Jewish people the mission G-d gave them and
see to it that they carried it out. Only afterwards
did he begin thinking about his own spiritual con-
cerns regarding his personal relationship with G-d,
including his own preparations for the Giving of
the Torah.

Similar concepts apply regarding the matter at
hand. The first responsibility of the princes was
to ensure that “the community donate,” i.e., that
the Jews donate as much as they could. Therefore,
they said, “If they leave anything lacking, we will
complete it,” and not “what they will not bring”
or the like. As princes of the Jewish people, their
responsibility was to demand that the Jews donate ev-
erything they possibly could that was necessary for
the Sanctuary.

Therefore, what was germane was not “what they
will not bring,” implying that the Jews might fail to
bring these items. If the people could bring what was
needed, the princes would ensure that they actually
brought them. Instead, what concerned the princes was
if there would be anything “lacking
be items that the Jews had caused themselves to lack.
True, as Rashi previously stated,* because of what they
took from the spoils of Egypt and the spoils they took
after the splitting of the Sea of Reeds, the Jews certainly
had possessed all the materials needed for the Sanctu-
ary and they had the desire and generosity of heart
to bring them for the Sanctuary. However, perhaps the
Jews would be unable to donate them because they had
already previously used these items* for purposes as-
sociated with a mitzvah, and particularly a mitzvah
associated with a specific and passing timeframe.

»
>

i.e., if there would

Therefore, if they would be lacking these items, the princes
would complete that lack.

lacking, we will complete it,”
implying that they anticipated that there

would be something lacking - although
necessary for the Sanctuary - and they

A LEADER'S RESPONSIBILITY
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The above clarifies Rashi’s wording, “Since
the community completed [donating] every-
thing..., the princes said, ‘What are we to do?’”
and not “What are we to bring?” This refers not
only to the donations for the Sanctuary, but
primarily to the princes’ role as leaders. Since
“the community completed [donating] every-
thing...,” i.e, the Jews brought everything they
could possibly bring, the princes said, “What are
we to do?” i.e., What further responsibility do we
have as leaders, since they have already carried
out their mission regarding this task?

Only then did they begin thinking about
their personal participation in the donations
for the Sanctuary. As a result, “They brought the
shoham stones...”
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When Eagerness Is Necessary

6. Although on the surface this was an ap-
propriate course of behavior for leaders, in
actual fact, something was lacking; they them-
selves had not donated to the Sanctuary with the
appropriate eagerness. The princes thus realized
that their delay in bringing their own donations
to the Sanctuary until the end was not entirely
desirable and fitting. On the contrary, there was
a certain laxity involved. Therefore, to correct
this, they donated first to the dedication of the
Altar.

What was lacking in their attitude to the do-
nations to the Sanctuary? Rashi answers this by
saying, “The community completed [donat-
ing] everything, as it is written: ‘And the work
was sufficient.” Since the community donated
everything necessary for the construction of
the Sanctuary, the donations of the princes
were not entirely necessary, as will be explained
below.

Since the princes saw that “the communi-
ty completed [donating] everything,” and thus
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their donation would not be needed,** they
would not share equally with all the Jews in
giving what was fundamentally necessary for
the donations to the Sanctuary. This brought
them to the realization that their conduct in
not making the donations first was not de-
sirable. There was a certain laxity involved, as
stated above.*

A LEADER'S RESPONSIBILITY
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What was Lacking in the Princes’ Donation

7. To explain the above: When the Jews do-
nated the gold, silver, and the like from which
the items for the Sanctuary and the priestly gar-
ments were to be fashioned, they saw that they
did not have all the thirteen materials necessary
for the construction of the Sanctuary; they were
lacking the shoham stones and the other precious
stones for mounting. Therefore, they made extra
donations of silver and gold, giving sufficient
funds to purchase whatever was lacking.** This
can be understood from the wording of Rashi’s
commentary, “The community completed [donat-
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ing] everything .... “The work was sufficient

33. True, one might say that,
according to the straightforward
meaning of Scripture,* there was no
command that every Jew donate to
the Sanctuary; rather the matter was left
to each individual’s discretion, as might be
implied from the verses, “From every
person whose heart motivates him,
you shall take My offering” (Shmos
25:2) and “Take from yourselves an
offering for G-d. Every gener-
ous-hearted person shall bring G-d’s
offering” (ibid. 35:5).

Even so, it is understood that failing
to participate in this endeavor as

the entire Jewish people did and
showing a lack of eagerness to do so
represents a failing. This is particularly
true as the construction of the Sanctuary
was of primary importance for the
Jewish people - they were making

%

an effort for “the Divine presence
to rest among [them] so that [they]
would know that atonement was
granted [them] for the sin of the
[Golden] Calf” (Rashi, Vayikra
9:23).

Note Rashi’s commentary (Shmos
39:33), “Since Moshe did not per-
form any work in [the construction
of ] the Sanctuary, the Holy One,
blessed be He, left its erection

for him [to do]” And see, Midrash
Tanchuma, Parshas Pekudei, sec.
11, which states that Moshe regretted
not participating in the donations and
construction of the Sanctuary. See,
however, Likkutei Sichos, Vol. 6, p.
223, footnote 11.

* By contrast, according to the
halachah - see Rambam (Hilchos

Beis HaBechirah 1:12) — “Every-
one is obligated to build and to
assist [in the construction of the
Beis HaMikdash,] both personal-
ly and financially; both men and
women, as in the construction of the
Sanctuary in the desert.”

34. To cite a parallel, Rashi (Shmos
25:2) speaks of giving the half-shekel,
specifically “to purchase communal
offerings”

35. See Abarbanel (Shmos 25:1):

[Specifying the items to be donat-
ed] teaches that [only] these ma-
terials that are mentioned should
be taken as donations. However,
if [the people] would donate and
give other materials, e.g. iron,
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The implication of that quote is that
the Jews compensated even for those of
the thirteen materials which were lacking
by donating a large amount of silver, gold,
etc., enough to pay the full price of the sho-
ham stones and the other precious stones for

mounting, etc.*

Therefore, the princes felt that they did
not have an equal participatory role as all
the Jews in the donations the Sanctuary. The
Jews had already given everything needed
for the Sanctuary. As a result, the donations of
the princes were not necessary since financial
resources were available with which to purchase
the shoham stones. Their participation was
only that, in actual fact, they brought the
shoham stones and by doing so made purchas-
ing them unnecessary.
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A Leader's Responsibility for His Personal Mission

8. Explanation is still required: Since it is
demanded of a leader to follow Moshe’s ex-

lead, garments, or other things,
[the treasurers] should not take

constructing the Sanctuary.
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utensils.” See Rashi’s commen-
tary mentioned in the previous

them from them because G-d did
not desire that they give any ob-
ject which came to hand and it be
taken from them, like [a person
saving valuables] from fire.

See Seforno (ibid.:3), who writes,
“[The treasurers] should not accept
any barter.... Instead, they should
accept [only] donations whose
substance is used in the work of
[constructing] the Sanctuary” Note
also Rashi’s wording (ibid. 25:2),
“The thirteen materials mentioned
in this passage were all necessary
for the work of [constructing] the
Sanctuary.”

However:

a) Rashi does not mention the
necessity to donate only items that

actually would be used in the work of

b) It is possible that when the
shoham stones, etc., were not
brought, the treasurers had no other
choice but to accept money from
the Jewish people instead.

¢) We find that silver was
brought for other articles for the
Sanctuary’s construction even
though those articles were not
explicitly mentioned in the
Torah (see Ibn Ezra, Shmos 25:3;
Or HaChayim, Shmos 36:5).

d) According to Rashi as well, it
is evident that extra silver — which
was not actually needed for the

construction of the Sanctuary

- was donated, although that fact is

not explicitly stated in the Torah.

See Rashi, Shmos 25:3, that states,
“the remainder of the silver that was
donated was made into sacred

footnote, and to Shmos 39:1.

e) Or HaChayim, Shmos 35:21,
states, “The verse is making
known that all [the materials]
necessary for the Sanctuary...
themselves were donated and it
was not necessary to purchase
anything with the [extra] silver
and gold given as an offering.”
That statement itself indicates that
the treasurers accepted donations for
the purchase of these precious stones
as well.

36. Perhaps, it is possible to say
that this is the reason why, initially,
Moshe did not accept the princes’
offerings (Rashi, Bamidbar 7:3, 10).
Aside from the fact that he was not
commanded to accept these offerings,

Moshe hesitated to accept them because
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ample and “not turn to his own concerns,” but
rather to first think of what he can do for the
Jews, why did the princes donate first to the
dedication of the Altar, acting in a manner oppo-
site of what a leader should do?*

True, their conduct regarding the donations for
the work of constructing the Sanctuary was not on
the lofty level befitting for them. However, it is to-
tally inappropriate to say that the way to correct
that flaw would be to conduct themselves after-
wards in a manner unsuitable for a leader.

It is thus necessary to say that, knowing that
their conduct regarding the donations for the
Sanctuary involved a certain degree of laxity,
they understood that they should have conduct-
ed themselves differently. Although in general,
their conduct would have been correct, in this
instance, it was not desirable.

To explain: The donations to the Sanctuary
brought about a matter of all-encompassing
importance for all Jews, the indwelling of G-d’s
presence among them, which served as a sign
that they were granted atonement for the sin
of the Golden Calf.*” Therefore, the princes’ do-
nations were needed, not only because every Jew
should have a portion in the donations to the
Sanctuary, but also to enable the Sanctuary to be
erected as soon as possible.

Therefore, although the duty of a leader of
a community or a tribe is to see to it that the
people for whom he is responsible carry out the

A LEADER'S RESPONSIBILITY
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the proper course of conduct for a
leader is not to bring his own offering
first.*

This clarifies why Rashi quotes the
teaching of Rabbi Nassan mentioned
at the outset in continuation to his
commentary to Bamidbar 3:7, which
states that Moshe did not accept their
offerings until instructed to by G-d.

By not mentioning Rabbi Nassan’s

teaching with a separate header, as

is his practice in other places, Rashi
was perhaps intimating that this was one
of the reasons Moshe hesitated to accept
their offerings. See footnote 38, below.

* See the commentaries on that
passage of the Sifri and Rashi’s
commentary, loc. cit. (Maskil
LeDavid, Bamidbar 7:3, 10), who
offer different interpretations.

37. Rashi, Vayikra 9:23. See Rashi,
Shmos 30:16.

38. True, Moshe did not accept their
donations until instructed to do

so by G-d (see Bamidbar 7:3 with
regard to the wagons and the oxen
and Bamidbar 7:10 with regard to
the offerings for the dedication of the
Altar). However, it is possible to say
that he hesitated because the princes
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mission assigned to them, simultaneously, the
princes also had to make sure that the Sanctu-
ary was built with the appropriate eagerness, and
that all materials necessary for the work of ac-
tually constructing the Sanctuary be prepared as
early as feasible.

Accordingly, their conduct - waiting a
certain amount of time to see what “the com-
munity [would] donate” and, if there would be
anything lacking, they would complete it — was
not appropriate here. Their duties as leaders
required that at the same time as they made
demands of the Jews - “let the community do-
nate what they will donate” - they should have
hurried to bring their own donations, so the
Sanctuary could be erected as soon as possible.

Therefore, when the time for the dedication
of the Altar arrived - that also being a mat-
ter of all-encompassing importance, as it was a
pressing issue for all the Jews that the Altar be
dedicated as soon as possible*® - they donated
at the outset.
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Why Rabbi Nassan's Name Is Mentioned

9. Nevertheless, an advanced student might
still ask: How can it be said that the participa-
tion of the princes together with the Jewish

TAVID IR W MM TR X .V
ORI DRI T M2 IR YD VIR N
229 0 MENAWT W PR VYYDV

brought these offerings

a) after the seven days of initi-
ation when the kohanim had
already been initiated into their
service in the Sanctuary,

b) on the eighth day of the initi-
ation when the Divine presence
already rested in the Sanctuary
and it had been made known to
the Jews that they were granted
atonement for the sin of the
Golden Calf.

Thus, perhaps the circumstances
differed from those of the donations
to the Sanctuary, where it would have

been appropriate for them to donate at
the outset. On the contrary, maybe in
this instance, they should have been
concerned that the other Jews bring
offerings. These points caused Moshe to
hesitate in accepting their offerings.

This is the point of the continuation
of Rashi’s commentary, “Rabbi
Nassan said: What prompted the
princes...” Rashi intended to explain
why the princes thought that in this
instance the order of conduct should
be that they make their donations
first. (They did not think of making
a distinction, as Moshe did.)

It is possible to distinguish between the

wording of the Sifri, which before
saying, “Rabbi Nassan says,” states,
“Their understanding mirrored the
understanding Above.”

Note also that the Sifri states, “Rabbi
Nassan says,” while Rashi states,
“Rabbi Nassan said.”

39. Note Rashi, Bamidbar 7:1,
“Moshe finished: Betzalel, Oholiav,
and all the wise-hearted [men] built
the Sanctuary, yet Scripture credits
Moshe with it because he utterly
devoted himself to it

Note also our Sages’ statement
(Bava Basra 9a), “One who causes
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people as a whole in the donations to the Sanc-
tuary would be lacking, since, as explained in
sec. 7 above, the princes’ donation was not en-
tirely necessary? However, on the surface, since
they encouraged the others to donate for the Sanc-
tuary, urging the Jews to donate, (as reflected in
their statement, “Let the community donate what
they will donate”), the princes seemingly had a
portion in everything that the Jews gave, for the
donations were made as a result of their encour-
agement.” Why then would the princes’ portion
in the donations to the Sanctuary be considered
lacking?

Rashi alludes to a resolution of that question
by citing the name of the author of the teaching,
Rabbi Nassan. To explain how that allusion an-
swers the question: One of the most well-known
laws associated with Rabbi Nassan and which
is referred to by his name is shibuda d’Rabbi
Nassan,* a halachic convention applied when one
person owes a debt to another and his creditor
owes a debt to a third person. In that situation,
the court takes the money from the first person
and awards it to the third; i.e., the first person
pays the debt directly to the third. The novel as-
pect evident” in that law is that even though the
first person has no direct relationship or obligation
to the third - since the relationship and obliga-
tion between them is dependent on the second
- once that relationship is established, the obli-
gation of the first person is transferred directly
to the third as if the second person was never
involved.

others to perform [a meritori-

ous act] is greater than one who
performs [that act himself]” In this
in'stance,jlowever, referring to the mentioned there.
princes as “one who causes others to
perform” is not entirely appropriate
because the donations were made out

of the generous spirit in the hearts 86:1.

of the entire Jewish people. The
princes did not compel them to donate.

40. Kiddushin 15a. See the sources

41. See Shulchan Aruch, Choshen
Mishpat 86:5; Ketzos HaChoshen
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42. Note, that [a similar concept]
also applies with regard to Moshe.
Although all the commandments
to donate and build the Sanctuary
were conveyed through him - and,
as stated in footnote 39, Scripture
credits Moshe with its construc-
tion - nevertheless, “Since Moshe
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Similarly, in the present instance, even
though the Jews’ willingness to donate for the
Sanctuary was brought about through the en-
couragement of the princes, the principle taught
by Rabbi Nassan can be applied. The donations
were given by the Jews for the Sanctuary, i.e., to
G-d. True, the princes were the ones who encouraged
them. However, after the fact, a relationship and
a bond was established directly between the Jews
and G-d, as if the princes had no involvement
in it.”* As in the halachic convention taught by Rabbi
Nassan, the involvement of the second party - in the
business relationship, the first debtor, in the case of
the donations to the Sanctuary, the princes - is of no

significance.
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Seeing Things in Retrospect

10. Based on the above, a further point can
be made. The princes’ initial thought was based
on similar logic. They thought that since the
Jews’ donations for the Sanctuary would come
about through their encouragement, it would
be considered as if they had also participated in
the work of donating and building the Sanctuary.

This enables us to understand their state-
ment, “Let the community donate what they
will donate, and if they leave anything lack-
ing, we will complete it” That wording implies
that they were not certain that they would have
to bring anything. (Therefore, they said, “we
will complete it,” not “we will bring”) Their
thinking was that all they needed to bring was
whatever the community would “leave lack-
ing”; they would compensate for any lack, for
then the work of donating and constructing the

did not perform any work in [the
construction of] the Sanctuary,
the Holy One, blessed be He, left
its erection for him” (Rashi, Shmos
39:33). The implication is that G-d left
the erection of the Sanctuary for Moshe

be lacking.

because otherwise his participation would

43, See the series of maamarim
entitled Basi Legani, 5710, ch. 6. See
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also Kli Yakar, Shmos 35:27.

44. To cite a somewhat similar usage:
a yud was added to Yehoshua’s

name as a prayer that G-d would save
him in the future (Bamidbar 13:16,
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Sanctuary would be incomplete.

However, when they saw such a wondrous
achievement - that “the community completed
[donating] everything” in the most satisfactory
manner - they felt that merely encouraging them
could not be considered as adequate participa-
tion in this endeavor.

A LEADER'S RESPONSIBILITY
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The Inner Reason for the Princes’ Lax Attitude

11. Based on the above, it is possible to
explain the concluding clause in Rashi’s com-
mentary, “Since at first they were lax, a letter is
missing from their title, and ox@im, ‘the princ-
es, is written [without a yud, instead of D°xX°w3m,
with an additional yud]” On the surface, what
is the connection between their laxity and tak-
ing away a yud from their title?

In resolution: From a mystical perspec-
tive, taking away a yud - a letter identified with
self-nullification, bittul*® — was not a result of
their laxity, but rather its cause.* What caused
them to be called oy, without a yud? The laxity
their conduct showed.

Since they lacked consummate bittul,*> they
were very conscious of their position as princes.*
Therefore, they felt that the Jews’ donations to
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see Rashi to the verse).

The intent is that Moshe’s prayer was the
reason that G-d saved Yehoshua. Similar-
ly, here, the lack of a yud in the princes’
title caused their lack of bittul.

45. It is possible to say that for this
reason as well Rashi mentions the
name of the author of the teaching,
Rabbi Nassan. Doing so resolves the
question: How it is possible to say
that the princes lacked bittul and
therefore a letter was taken from
their name?

This can be explained based on
a passage from Horios 13b, which
relates that Rabbi Nassan desired to

have Rabban Shimon ben Gamliel
removed from his position as nasi

— the title of the head of the Sanhedrin,
the singular of the term nisi’im, translated
in the main text as “princes” - and that
Rabbi Nassan felt that he was more ap-
propriate for that role than Rabban
Shimon ben Gamliel. This indicates
that Rabbi Nassan understood the

role of a nasi and the possibility for
such a person to possess feelings that
reflect less than consummate bittul.
This was manifest in the conduct of
Rabban Shimon ben Gamliel - who
ordained that the Sages not stand
before Rabbi Meir and Rabbi Nas-
san as they did before Rabban Shimon

ben Gamliel - and in Rabbi Nassan’s
own feelings, that he thought that
he was more appropriate for that
role than Rabban Shimon ben
Gamliel.

46. See Zohar, Vol. 111, p. 23a, which
speaks of a nasi transgressing due to
feelings of haughtiness.

47. See the series of maamarim
entitled BeShaah Shehikdimu, 5672,
Vol. 1, ch. 214, that mentions several
levels in a person’s consciousness of
his bittul.

48. Nesius, translated as “elevated,” shares

the same root letters as nisi’im, “princes.”
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the Sanctuary came about because of them, and
they would therefore be able to compensate for
what the Jews left uncompleted.”

The princes’ feelings of being elevated* caused
them to be lax to the extent that their participa-
tion in the building of the Sanctuary was not
equal to that of the other Jews. Indeed, their con-
duct could have led to the Sanctuary being built
- and through it, G-d’s presence dwelling among
the Jewish people — without their donations.
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Every Person Is a Leader

12. As is true regarding all concepts in the
Torah, this concept also serves as a lesson for
every Jew. Every Jew serves as a leader; he governs
his small city, i.e., his body,** his 248 limbs and
organs and 365 nerves and sinews. In a more
general sense, every person must play a contrib-
utory role, serving as a leader in his community.”

Herein lies the lesson. If one desires that
there be nothing lacking in his service of his
Creator and that his individual Sanctuary will
be as it ought to be, the yud, consummate bittul,
must be evident in his leadership and the way he
influences others.

To cite an example: When a king recites the
Shemoneh Esreh, “once he bows, he should not
stand erect [again]”*' He must show greater
bittul than others, and it is precisely that which
enables him to rule over all others.” He must
not feel that it is his own potential that en-
ables him to serve as an influencer and leader,
and that another person’s entire connection
with G-d is only due to him.

49. Nedarim 32b. will influence him.

50. Man is a social beingand heand ~ °1- Berachos 34b.
his surroundings are influenced one
by the other (see Rambam, Hilchos
Deos 6:1). Either he influences his
environment or his environment

minui melech, sec. 1.

52. See Derech Mitzvosecha, mitzvas

53. In a more particular sense, here
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the intent is the point at the top of the
yud that alludes to the attribute of
kesser, that transcends chochmah.
See the maamar entitled Kol Koreh,
5701, et al.

54, See the second maamar entitled
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When a person exerts influence and lead-

ership with bittul, he merits not to make the

mistake of thinking that he fulfills his own re-
sponsibility merely by having influence over
another Jew. Instead, he simultaneously increas-
es his Divine service of diligent Torah study

and punctilious observance of the mitzvos,

A LEADER'S RESPONSIBILITY
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adding strength and intensity.

Through this, he brings about the coming

of Mashiach, whose contribution will be the
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yud,> the attribute of yechidah.>* May he come,

redeem us, and lead us upright to our land.

Vayidaber Elokim es kol Hadavarim

HagEileh, 5699, p. 207, in the name

of Ramaz. See the Arizal’s Likkutei
Torah, Parshas Bereishis, comment-
ing on Bereishis 5:24; the Alter Rebbe’s

Likkutei Torah, Vayikra, p. 8bff.,

Shir HaShirim, pp. 50a-c, 51¢c-d, and
the sources mentioned there. These

sources identify Mashiach with the
attribute of yechidah.
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