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LIKKUTEI SICHOS, VOLUME 15, P. 83FF.
Adapted from the sichos delivered on Shabbos Parshas Noach 5724 [1963] and Shabbos Parshas Balak 5724 [1964]

Introduction

he sichah to follow analyzes the sequence of the first three parshiyos of the Torah, explaining
how they reflect three different epochs in the world’s spiritual history:

Parshas Bereishis focuses on the theme of Creation, G-d’s bringing the world into being.
It emphasizes Divine power and generosity without consideration of whether man’s conduct was
worthy. Although there were the righteous men who lived in the ten generations recounted in this
Torah reading, their Divine service was prompted primarily by an arousal from Above. As such, it
did not relate to the inner nature of the righteous men who performed that service or to the sur-
rounding environment in which they lived.

Parshas Noach describes the Flood and the dispersion of mankind after the building of the
Tower of Bavel. These were not intended merely as retribution for man’ sins, but had the purpose
of refining the world. That theme is further emphasized by the opening verse of the Torah reading:!
“These are the offspring of Noach” and, as Rashi emphasizes,” “The offspring of the righteous are
their good deeds” Noach’s Divine service related to and had an effect on the world in which he
lived. Nevertheless, “Noach was lacking in faith.”> His comprehension of G-dliness was primarily
focused on those spiritual concepts that can be grasped by the mortal mind. As such, it lacked a
connection to those dimensions of G-dliness that surpass the limits of such a mindset.

Parshas Lech Lecha focuses on the Divine service of our Patriarch Avraham, whom our Sages
describe* as initiating “the two millennia of Torah” The Giving of the Torah nullified the decree
separating the higher realms from the lower realms and thus made possible the fusion of the spir-
itual and the physical.® Similarly, Avraham’s Divine service reflected such a fusion. The inception
and foundation of his Divine service were predicated on logic, on proofs of G-d’s existence that
he had derived by observing phenomena in this world. Thus, his awareness of G-d related to this
lowly material realm. At the same time, he exhibited perfect faith, connecting him to those levels of
G-dliness that transcend the limits of this realm.

Nevertheless, Avraham’s Divine service was only a preparation for the Giving of the Torah. It
was only after Sinai that the fusion of the physical and the spiritual became possible in a complete

sense.

In the sichah, the Rebbe analyzes and explains the spiritual motifs that characterize these four
epochs. In doing so, he sheds light on many related concepts, including the comparison made by
the Zohar® between Noach, who did not pray for the generation destroyed by the Flood; Avraham,
who prayed for the inhabitants of Sodom, but only in the merit of the righteous; and Moshe, who
defended the very people who had made the Golden Calf, praying for all the Jews and arguing on
their behalf, not only in the merit of the righteous among them.

1. Bereishis 6:9. 3. Bereishis Rabbah 32:6. Tanchuma, Parshas Vaeira,
section 15.
2. In his commentary to the 4 Avodah Zarah 92.

above-cited verse. 5. Shmos Rabbah 12:3; Midrash 6. Zohar, Vol. 1, p. 106a.
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Avraham's Achievement

A Truly Joyous Week

There is a well-known adage of my
revered father-in-law, the Rebbe Rayatz,
cited in the name of his father, the Rebbe
Rashab:!

Bereishis is a joyous parshah: G-d
brought the world and all the created
beings into existence... but its conclu-
sion is not so pleasant. Nevertheless,
as a whole, the parshah is joyous.

Noach is the parshah of the Flood; it’s a
disheartening week, but it ends on a
cheerful note: our Patriarch Avraham
is born.

The truly joyous week is that of Parshas
Lech Lecha; throughout that entire week
we live with Avraham our Patriarch.

The Rebbe’s words “The truly joyous
week is Lech Lecha” indicate that even the
passage associated with the end of the week
of Parshas Noach, which speaks about
Avraham’s birth, is not “truly joyous” as is
the week of Parshas Lech Lecha, for all the
events contained in one Torah reading are
interrelated. Since the parshah as a whole
is disheartening, there is something lack-
ing in the joy at the end of the parshah.

Similarly, with regard to Parshas
Bereishis: even though as a whole it is a
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1942], p. 30; quoted in brief in hvan.
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joyful parshah, since its conclusion is “not so
pleasant,” genuine joy is lacking in the entire
parshah.

This calls for further explanation: Seeming-
ly, the content of the parshiyos should have been
structured differently. Since as a whole, Parshas
Bereishis is “a joyous parshah” and Parshas
Noach as a whole is “a disheartening week,”
the “not-so pleasant” conclusion of Parshas
Bereishis should have logically been placed at the
beginning of Parshas Noach, and the “cheerful”
conclusion of Parshas Noach (the birth of Avra-
ham) should logically have been placed at the
beginning of Parshas Lech Lecha.

Counting to Three

The above can be understood on the basis of the
following explanation:

Each of these three Torah readings represents
a distinct phase in the world’s spiritual history. As
mentioned, the superior virtue of Parshas Lech
Lecha over the preceding two parshiyos is that
“throughout that entire week we live with Avra-
ham our Patriarch.” As is well known,? the spiritual
history of the world is divided into three two-thou-
sand-year eras: two millennia of chaos (tohu), two
millennia of Torah, and two millennia of preparations
for (and including) the era of Mashiach. The “two
millennia of Torah” began with Avraham’s ef-
forts in spreading the awareness of G-d. Avraham
was the first of the Patriarchs, and he initiated?
the preparations for the Giving of the Torah.*

2. Avodah Zarah 9a. words, “In Likkutei Torah of the
Arizal) in Or HaTorah, Bereishis,

3. See the maamar entitled
Vol. 1, p. 126a fF.

VeHavayah Beirach, sec. 2, the
paragraph beginning with the 4. See the in-depth explanation
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of this concept in Sefer HaAra-
chim-Chabad, erech Avraham
avinu, sec. 4, and the sources
mentioned there.
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As explained in the Midrash,®> the Giving of
the Torah began the connection of the high-
er, spiritual realms with this lowly, physical
earth. On that basis, it is logical to assume
that the superior virtue of Parshas Lech Le-
cha - which focuses entirely on our Patriarch
Avraham - over the preceding two parshiyos
has to do with its theme: uniting of the spiri-
tual and the physical.

This theme serves to explain why Parshas
Lech Lecha is the third Torah reading (similar
to the Torah as a whole, which is described as “a
threefold Torah™). For in the mystical config-
uration of the sefiros, the third (middle) vector
links the higher realms with the lower realms.

Parshas Bereishis, the first parshah, focuses
on the theme of Creation,” G-d’s bringing the
world into being. This expresses the power of the
higher realms. The theme of Parshas Noach,
the second parshah, is the refinement of the
lower realms’ (accomplished through the Divine
service of Noach, “the righteous man,” and in
particular, through the Flood).® The theme of
Parshas Lech Lecha, the third parshah, is the
fusion of the higher and lower realms.’

On this basis, it can be understood why Par-
shas Noach opens with the verse,'® “These are
the offspring of Noach; Noach was a righteous
man,” because the focus of the parshah is what
Noach achieved through his Divine service.

5. Shmos Rabbah 12:3; Midrash
Tanchuma, Parshas Vaeira,
section 15.

6. Shabbos 88a. See Likkutei
Sichos, Vol. 2, p. 302, et al.

7. See Likkutei Sichos, Vol. 15,
p. 514L.

8. For the Flood came to cleanse
the world of its spiritual impurity

(Torah Or, p. 8d). See also the
sources cited in footnote 32.

of the three Batei HaMikdash.

sequence:

9. See the explanation of similar
concepts in Likkutei Sichos, Vol.
2, loc. cit., with regard to the se-
quence of the months Nissan, Iyar, and
Sivan, the first, second, and third
months, and Likkutei Sichos, Vol.
9, p- 27, with regard to the sequence

To explain the three phases in the

a) In the first phase, the emphasis is
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on revelation from Above. The status
of the world in which that revelation
takes place is not significant.

b) The second phase highlights the
refinement of the lower realm. G-d
relates to the lower realm, not as He is
for Himself, in His infinity, but as war-
ranted by the conduct of the people in
that realm.

¢) In the third phase, G-d reveals His

inifinity, but enables it to be internalized
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As Rashi emphasizes,'" “The offspring of the righ-
teous are their good deeds.” In contrast, the
birth of Noach and even “Noach’s finding favor
in the eyes of G-d”"? came not as a result of his
Divine service, but by virtue of an arousal from
Above, i.e., solely on His initiative. Accordingly,
their mention belongs" in Parshas Bereishis."*

By the same token, certain aspects of
Avraham’s life are recounted specifically in
Parshas Noach and not in Parshas Lech Le-
cha because his Divine service in preparing
for the Giving of the Torah (the fusion of
the spiritual and the physical) began with
- and continued after - G-d’s command to
him: Lech lecha, “Go out,”’®> when he left

Charan and journeyed to Eretz Yisrael.'s

AVRAHAM'S ACHIEVEMENT
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within man as he exists within this low-
ly realm. Later, in the sichah, the Rebbe

explains how such a fusion is possible.

10. Bereishis 6:9. The word toldos can

mean either “offspring” or “chronicles.”

‘We have used the former translation
because that is how Rashi understands
its meaning. Therefore, he felt it nec-
essary to explain that “the offspring of
the righteous are their good deeds...”

11. Rashi’s commentary to the
beginning of Parshas Noach,
taken from Bereishis Rabbah
and Midrash Tanchuma, op. cit.
See Likkutei Sichos, Vol. 5, p. 36,
footnote 2.

The concept stated in the main text
also relates to the first interpre-
tation that Rashi mentions (based
on Aggadas Bereishis, ch, 4;
Midrash Tanchuma, Buber edition,
Parshas Noach, sec. 9), “Since the
Torah mentioned Noach, it related
his praise,” for this also relates to
Noach’s Divine service. See Lik-
kutei Sichos, loc. cit., pp. 45-46,
and note 58 there.

12. Bereishis 5:28f., 6:8.

13. Similarly, according to the

straightforward understanding
of the Scriptural narrative, the
account of the events of Noach’s
life as an independent chronicle
begins in Parshas Noach. In
contrast, his birth and his having
found favor in G-d’s eyes are
particulars in the account of “the
chronicles of Adam” (Bereishis
5:1; see Rashi’s commentary).
See the elaborate explanation in
Likkutei Sichos, loc. cit., p. 40.

Similar concepts apply with
regard to the account of Avra-
ham’s birth at the conclusion of
Parshas Noach. It represents the
conclusion of “the chronicles of
Shem” (Bereishis 11:10).

14. See the explanation of all the
above in Likkutei Sichos, loc. cit.,
pp- 45-46, and the footnotes there.

15. Torah Or, p. 11c.; Toras Chay-
im, Bereishis, p. 83d ff.; Or HaTo-
rah, Bereishis, Vol. 6, p. 1075b ff.

See also Likkutei Torah leGimmel
Parshiyos, p. 77a-b. Or HaTorah,
Bereishis, Vol. 4, pp. 684b, 687b,
which explains that G-d’s command
to Avraham “Go out,” which man-
dated that he descend and be drawn

down to a lower spiritual plane, is
comparable to the nullification
of the decree separating the higher
realms from the lower realms that was
brought about by the Giving of the
Torah. Consult those sources.

True, “the two millennia of Torah”
began when Avraham was 52 years
old, when he was living in Charan
(Avodah Zarah, loc. cit.). Neverthe-
less, his preparations for the Giving
of the Torah began only after his
having received the command, “Go out.”
For this reason, the reference to “the
souls that he acquired in Charan”
(Bereishis 12:5), which the Targum
renders “the souls that he brought
under the dominion of the Torah”
- which constituted the beginning
of “the two millennia of Torah”
(Avodah Zarah, loc. cit.; Rashi,

loc. cit.) - is found in Parshas Lech
Lecha, even though chronologically
it preceded that command. See the
following footnote.

16. See the sources mentioned in
the preceding footnote. On this

basis, it is possible to understand
Tosafos’ question (Avodah Zarah,
loc. cit., s.v. ugemirei) regarding the



By contrast, Avraham’s birth and those di-
mensions of his Divine service that preceded
this journey were primarily a continuation
and a consummation'” of the refinement
and elevation of the lower realms that had
begun with the Divine service of Noach.
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Putting Yourself on the Line for Someone Who Is Unworthy

Prefatory explanation is necessary to
understand why Avraham’s Divine service
that constituted the preparation for the
Giving of the Torah began specifically af-
ter he received G-d’s command, Lech lecha,
“Go out” The Midrash' associates G-d’s
command Lech lecha with Avraham’s act

juxtaposition of the statement of our
Sages that “the two millennia of Torah”
began when Avraham was 52, when his
service with “the souls that he acquired
in Charan” began, with the chronology
of the Scriptural narrative in Parshas
Lech Lecha, where it is written
(Bereishis 12:4), “Avram was 75
years old when he left Charan” -
and only afterwards does it mention
“the souls that he acquired in Charan?”

It would seem that the resolution

to Tosafos’ question is self-evident, as
Mabharsha states: “Although Avra-
ham was 75 when G-d commanded
him ‘Go out; he took with him ‘the
souls’ whom he taught in Charan
from the time that he was 52.”

The basis of Tosafos’ question is: Since
the preparations for the Giving
of the Torah began only when
Avraham left Charan to journey

to Eretz Yisrael, it is logical to
assume that the two millennia of
Torah began only then. Therefore,
Tosafos explains that Avraham left
Charan for Eretz Yisrael twice,
the first time when he was 52.* He
then returned to Charan and left again

for Eretz Yisrael when he was 75.

His first departure was already
related to “the two millennia of
Torah,” although his preparations
for the Giving of the Torah began
only when he left Charan the second
time, when he was 75. See the
sources cited in the previous foot-
note. See also Torah Or, p. 11d.

According to the explanation in
Seder HaDoros (2023; consult
that source), G-d’s command to
Avraham, “Go out,” was issued
the first time he left Charan.**
Thus, the command “Go out” -
which as explained in the
previous footnote is comparable
to the nullification of the decree
separating the higher realms from the
lower realms that took place at the
Giving of Torah - was given at
the very beginning of “the two
millennia of Torah”

* Even though Avraham’s work in
teaching “the souls... in Charan”
was carried out prior to his
having left Charan, it is possi-
ble to explain that according to
Tosafos, the intent of our Sages’
words that “the two millennia of
Torah” began from Avraham’s work
in teaching “the souls... in Cha-

>
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ran” when he was 52, was not
that he was 52 when he began
teaching them. Instead, that
was the time when he “depart-
ed Charan to go to the land of
Canaan.” The “two millennia of
Torah” began when Avraham
took “the souls” that he had
taught to Eretz Yisrael.

** The chronology in Seder HaDoros
differs slightly from that of Tosafos.
Seder HaDoros maintains that
Avraham was commanded,
“Go out,” and departed from
Charan when he was 55. Juxta-
posing the logic of Seder HaDoros
with Tosafos’ chronology, it is
reasonable to assume that ac-
cording to Tosafos, G-d’s command
“Go out” was issued when he
left for Eretz Yisrael the first
time, i.e., when he was 52.

17. See footnote 75 below.

18. Bereishis Rabbah 39:6 (see
the commentaries on this Mid-
rash). The gloss Etz Yosef to this Mid-
rash associates Avraham’s words Chal-
lilah lecha (“It is unbecoming to you”)
in his plea on behalf of the inhabitants
of Sodom with G-d’s command Lech
lecha. See also Bereishis Rabbah
49:9, Vayikra Rabbah 10:1.
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of entreating G-d’s mercy for the inhabi-
tants of Sodom. In that, Avraham differed
from Noach, who did not entreat G-d’s
mercy for the generation destroyed by the
Flood.”

This in itself seems to require explanation:
Avraham’s plea to G-d for mercy for the in-
habitants of Sodom merely comprised the
request that they be saved in the merit of
the righteous individuals who might have
been living there.” As the Zohar explains,”
since his entreaties were based on the mer-
it of the righteous, when he heard that ten
righteous individuals were not to be found
in the city, he ceased his entreaties. In
contrast, Moshe defended the people who
made the Golden Calf.? Since in comparison
to Moshe, Avraham “did not act entirely ap-
propriately;’*!
entreating G-d’s mercy for the people of So-
dom singled out and associated with G-d’s
command Lech lecha as the initial stage of the
preparations for the Giving of the Torah?

why was Avraham’s conduct in

In resolution: It can be explained that
the interrelation of the higher, spiritu-
al realms with the lower, material realms
did not actually begin until the Giving of
the Torah; Avraham’s Divine service was
merely a preparatory step. Therefore, his
entreaties on behalf of the unworthy inhab-
itants of Sodom (who epitomized the lower,
material realms) were not on account of
their own worthiness, but in the merit of the
righteous. Thus, the three different patterns
of conduct - that of Noach, Avraham, and
Moshe - are characteristic of the three eras

19. Zohar, Vol. 1, pp. 67b, 106a;
the omitted sections, p. 244b;

Vol. IIL, p. 15a.
20. See Bereishis 18:23ft.

AVRAHAM'S ACHIEVEMENT

WO PR M W vn 9
YDPVIX IXD 12°DX D07 UV2 N
m oM vy OiT0 IR N OORVIN
PIX D07 JUYIVI V) VR OXRN

(U127 717 OYY

DRI OXT 21 L3 X 7TIRD?
DR VYAV ORG PIX 071X
TNV IXT PR 0170 WK 7 IND
M3 PR TN PIR1 PRI T IX N
LIP3 T 1IRT ORN D73 T 1D
LRY DY "N PR STIVINT Yrov)
VR Y NPT IR T PR OV R
DR TR MDD NI JUVAVI 7 IND
RO3 P71 OIRT N P TwE P
RY2 XY PR DRI AWV 7R
LR OXN 2327 7D N 073,
Wiy 7 IXD IR VITVWYIIR T
"MIR? RPTD 13 T2y KY” PR [T0aV7
1D 7Py 279 WT PR OXY RO -
%y DM wpa?”) M 0T L
R T2 ,@PYT8 N2 "ONITeN
77" 7D TAY) T OXT LTPIND
12 IYIN T ONT LT ONN,"T?
27790 10 9% 1397 7

YT IR TORDN :OYT PR 77207 °7
DIAIn PR OIPeY MR D
»2 LYY IROYIDIR 2YiD] PT ON]
1712y 0PIX 077K PR TR 10
PR ASWT NI 0T WY YR PR
DROI W22 ATIY T TR W
w1 YNV ("0IRNR") ooniTen by
DRPTRA MI2T2 XY, ONRY TEN

9737 NIATIT T 7 WD ONT
TWPT AP27 W X, 01N, D
- Y73 miDpn 7T U7 1% OXDA2

21. Zohar, Vol. 1, p. 106a.
22. Shmos 32:32.
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in which they lived: the era prior to the prepara-
tions for the Giving of the Torah, the era in which
those preparations took place, and the era of the
Giving of the Torah.

During Noachs era, the era prior to the prepa-
rations for the Giving of the Torah, the higher,
spiritual realms shared no connection with the
lower, material realms. For this reason, Noach
did not pray for the generation destroyed by the
Flood: in the Zohar’s words,”* “he took no action.”

During the second era, that of Avraham, when
laying the groundwork for the interrelation be-
tween the higher, spiritual realms and the lower,
material realms began, Avraham prayed for
the inhabitants of Sodom, but only in the mer-
it of the righteous. And in the third era, that of
Moshe, when that interrelation had already been
accomplished, Moshe defended the very people
who had made the Golden Calf themselves, pray-
ing not only in the merit of the righteous.
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What a Teacher Provides His Student

The following analogy from everyday life can
clarify the distinction between these three
eras and the parallel distinctions between the
conduct of Noach, Avraham, and Moshe. It also
highlights the difference between the era of
Noach, in which the refinement of the world
began,” and the era chronicled in Parshas
Bereishis, at which time the influx of Divine
energy conveyed to the world came about
solely on G-d’s initiative,” despite the fact
that there were several righteous individuals
at that time, as well, who carried out Divine
service:

23. See the section entitled “Counting
to Three”
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There are three methods that a teacher
employs to instruct a student:

a) One approach, the most basic, is when the
teacher communicates a given concept to the
student and nothing more; he does not impart
to him a way of thinking that would enable him
to comprehend such concepts on his own.

b) A more comprehensive approach involves
the teacher showing the student how to study,
enabling him to grasp ideas on his own.

Each of these two methods possesses an
advantage lacking in the other. When speak-
ing about developing the student’s abilities,
the second method is clearly more effective
because, in this manner, the teacher’s in-
fluence molds the students thought processes,
thereby enabling him to understand ideas on
his own. Nevertheless, when it comes to the
framing of the idea itself, the first approach
has a superior virtue. The conception that the
student will grasp on his own (through the
way of thinking that the teacher imparted
to him) is a lesser appreciation of the idea
when compared to the clarity of the concept
in the terms the teacher conveys to him.**

There is yet a third method of instruc-
tion, which incorporates the virtues of both
of the first two approaches: c) the teacher’s
influence has such an encompassing effect on
the student’s mind that his way of thinking
comes to resemble that of the teacher. This
enables the student to grasp lofty and abstract
ideas on his own, in a manner similar to that
of his teacher.

24. This parallels the difference
between Rabbi Eliezer ben Horkanus,
who is described (Avos 2:9) as “a
cemented cistern that does not

lose a drop” and Rabbi Elazar ben
Arach, who is described (ibid.) as
“an ever-flowing stream.” See
Likkutei Sichos, Vol. 10, p. 82,

AVRAHAM'S ACHIEVEMENT
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which explains this mishnah in the
context of the analogy given here in

the main text.
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Guided from Above or Working on One's Own?

The differences between these three patterns
of instruction illustrate and parallel the differences
between the three eras described in the par-
shiyos Bereishis, Noach, and Lech Lecha. The
Divine service of the righteous men who lived
in the ten generations from Adam until No-
ach® was prompted primarily by an arousal
from Above and was not all that related to the
strength and initiative of the righteous indi-
viduals themselves.

For example, Chanoch was a righteous
man,”® despite the fact that he lived in a
depraved generation. {Not to have been neg-
atively affected or influenced by the people
of his generation certainly required prodigious
Divine service.}?”” Despite this, Chanoch’s
“mind could easily be swayed... to do evil.”*
Had he remained any longer among the
people of his generation, he would not have
succeeded in continuing to resist the evil of his
environment. “Therefore, the Holy One, bless-
ed be He, hastened and removed him from
this world, causing him to die before his time*
His righteous conduct was thus primarily not
a consequence of his own strength and initia-
tive, but rather a result of Divine light from
Above. Were he to have remained any longer
in a depraved world, he most likely would have
descended to a level where the light from
Above did not reach; he would not have been
capable by virtue of his own power of main-
taining the lofty level of righteousness he
previously exhibited.

25. Cf. Avos 5:2.

p. 190.
26. Rashi, Bereishis 5:24. See

Bereishis Rabbah 25:1.

27. See Likkutei Sichos, Vol. 10,

28. Bereishis 6:9. “Even” was added
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to reflect Rashi’s explanation of

the inference to be drawn from the
phrase “in his generations,” based on
Sanhedrin 108a.
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This reflects the first approach in the
analogy given previously: Although the student
comprehends and works with the concept
the teacher taught him, he is nevertheless
incapable of developing new concepts on his
own initiative.

The Divine service of the righteous men
who lived in the ten generations from Noach
to Avraham? was of a different nature. It was
prompted primarily not by Divine light from
Above, but by the power and the initiative of
Noach and those who followed him. As a result,
their Divine service related to and had an ef-
fect on the world around them.

Thus, not only was Noach himself “a
perfectly righteous man (even) in his gener-
ations” - he “could not easily be swayed to
do evil” - but in addition, he also rebuked the
generation destroyed by the Flood and urged
them to repent.”

{How much more so does this apply to the
era directly following the Flood, when - through
the sacrifices he offered - Noach evoked G-d’s
promise,* “I will never again curse the earth...
day and night shall not cease to exist” And G-d
showed him “the sign of the covenant,”' the
rainbow, which reflects the refinement of this
lowly plane of physical existence.}**

Nevertheless, the very fact that the Divine
service of that time had a connection to this
lowly, material realm which is incomparable
to G-dliness (i.e., the higher and the spiritual)

AVRAHAM'S ACHIEVEMENT
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29. Sanhedrin, loc. cit. ft.
30. Bereishis 8:21-22.
31. Bereishis 9:12ft.

32. See Or HaTorah, Bereishis, Vol.
3, p. 648a ff., 652b; the maamar

entitled Es Kashti, 5654, Likkutei
Sichos, Vol. 15, p. 52. It is explained

in those sources that prior to the Flood,

the world was of a coarse, material
nature and the water droplets that were

suspended in the sky were not suffi-

ciently refined to refract the sun’s light.
Hence, through all those years there was
never a rainbow. The Flood and Noach’s
offerings brought about the refinement
of the material world necessary to allow

for the appearance of a rainbow.



o nwe | e onpb

led to a drawback. The revelation of G-dliness that
was elicited through the Divine service of these
righteous men underwent numerous and great con-
tractions, so that it could become limited and adapt
itself in accordance with the structure of those lowly
realms.

In this same vein, it is possible to interpret our Sages’
statement,”® “Noach was lacking in faith.” Noach’s
comprehension of G-dliness was primarily fo-
cused on those concepts that can be grasped by
the mortal mind (i.e., of people in this lowly realm);
he was lacking in his grasp of those dimensions
of G-dliness that can be comprehended solely
through faith,** (dimensions reflecting the higher
realms). Therefore, he is described as “lacking in
faith.”

To refer back to the abovementioned analogy of the
student and the teacher: According to the second
motif, in which the teacher’s influence enables the
student to develop his own insights, the insights that
the student develops on his own are limited in na-
ture, incomparable to those of the teacher.

Avraham’s Divine service combined both of
the virtues described above. The inception and
foundation® of his Divine service were predicat-
ed on logic, on proofs of G-d’s existence that he had
derived by observing phenomena in this world*
(i.e., his awareness of G-d related to this lowly materi-
al realm). At the same time, however, he exhibited
perfect faith; he did not question G-d’s conduct,*”

those limitations. Man relates to those

33. Bereishis Rabbah 32:6, cited

by Rashi, Bereishis 7:7. loftier dimensions through faith.

35. See sec. 5 of the maamar
entitled Atah...Asher Bacharta,
5700. See also the sources cited
in the following footnote.

34. See Derech Mitzvosecha, mitzvas
haamanas Elokus, sec. 2, which
explains that there exist dimensions of
G-dliness that relate to the limitations
36. See Rambam’s description

of Avraham’s recognition of the
existence of G-d in Hilchos Avodas

of our world that can be grasped
through understanding, and yet-loftier
dimensions of G-dliness that transcend
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Kochavim 1:3. See also the
elaborate treatment of this subject in
sec. 8 of the maamar entitled Ki
Cheilek, 5694 (appearing in Sefer
HaMaamarim 5711), and sec.

3 of the maamar entitled Lech
Lecha, 5700, et al.

37. Sanhedrin 111a; Shmos Rab-
bah 6:4; Rashi, Shmos 6:1.
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and G-d “found his heart faithful”*® He
committed himself to G-dliness with art-
less faith, with the devotion of a simple
servant.”

{Similarly, he merged both of these
virtues in his efforts at making G-d’s ex-
istence known to others: he taught about
dimensions of G-dliness that transcend the
grasp of human intellect. Nevertheless, he
explained these concepts in a manner that
even the simplest people could appreciate.}*°

To refer back to the above analogy: This re-
sembles the third motif, where the student’s
intellectual capacity develops until it comes
to resemble the intellectual capacity of his
teacher.

AVRAHAM'S ACHIEVEMENT
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Reaching the Absolute Nadir

Nevertheless, even this third motif is
merely an analogy for the Divine service of
Avraham that prepared for the interrelation
of the higher, spiritual realms with the low-
er, material realms that was brought about
by the Giving of the Torah; it is not an appro-
priate analogy for that interrelation itself.

In the analogy, the capacity of the teach-
er’s influence to develop the student’s mind
to the extent that it resembles the teacher’s
exists only when the student possesses an ad-
vanced intellectual capacity prior to having
received the teacher’s influence. (Indeed, the
student’s abilities are so advanced that he is fit to

38. Nechemiah 9:8.

39. The virtue of the Divine service
of a “simple servant” is described

at length in the maamar entitled
Mikneh Rav and in the maamarim

that follow in the series of maamarim Asher Bacharta,5700.

entitled Yom Tov shel Rosh HaShanah
5666. Avraham’s serving G-d in this
manner is described in sec. 3 of the
maamar entitled Velo Neivosh,
5701. See also the end of sec. 4
of the maamar entitled Atah...
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40. See the beginning of sec. 9 of
the maamar entitled Mi Hei’ir,
5703. See also sec. 9 of the maamar
entitled Kol HaNeheneh, 5689
(published in Sefer HaMaamarim
Kuntreisim, Vol. 1).
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internalize his teacher’s influence). Thus, even
before receiving the teacher’s influence, the mind
of such a student cannot be considered as “lowly”
(and incomparable) to his teacher’s mind.* This re-
lationship is therefore not an appropriate analogy for the
interrelation between the higher, spiritual realms with
the lower, material realms that was brought about by the
Giving of the Torah.*?

Moreover, in addition to the fact that such a
student cannot truly be described as “lowly;” there
is yet another disparity between the analogy and the
analogue. In the analogy, since the student’s mind
becomes so refined and developed to the extent that
his capacities came to resemble those of the teach-
er’s, there is never equivalence between the teacher and
the student as the student is as yet underdeveloped. The
complete bond between teacher and student exists
only on the level in which the student’s mind has
become refined and developed through the teach-
er’s influence, but not as the student’s mind exists
in and of itself (prior to receiving this influence).

These drawbacks, by contrast, do not apply with
regard to the fusion of the higher, spiritual realms
with the lower, material realms that was brought
about by the Giving of the Torah:

a) The fusion was established when the lower
realms had no connection to the higher realms.*
Indeed, up until the Giving of the Torah there existed
a gezeirah, “a decree”** separating and cutting off**

41. Similar concepts apply with 42. The purpose of the Giving of the

regard to the Divine service of Torah was to elevate and refine every as-
the Patriarchs, beginning with

Avraham. Their observance of the

pect of existence, even the most coarse.
. 43. Although lai iously,
mitzvos only had an effect on the 3. Although as explained previously
spiritual dimensions of the world

(see Likkutei Sichos, Vol. 3, p. 888,
and the sources mentioned there).

Avraham had indeed begun the pro-
cess of paving the way for the Giving
of the Torah, his Divine service and
that of his immediate descendants did
Even prior to the Patriarchs’ Divine not bridge the gap separating the lower
service, those spiritual dimensions are realms from the upper realms. They

not “lowly” in a complete sense. merely initiated a process allowing for
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a connection to be established.

44. The Hebrew term gezeirah has
two meanings: “decree,” which is how
the above-cited Midrash employs the
term, and “cut off)” which is the point
that the main text is highlighting here.
Prior to the Giving of the Torah, the
lower realms were cut off from the

upper realms.

45. See the interpretation of
the verse (Iyov 22:28), “You will

16
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the two from each other. The fusion of the two
realms was made possible only by virtue of G-d’s in-

finite power, which has absolutely no limitations*
and which is capable of joining together opposites.

Accordingly,

b) the fusion that the Giving of the Torah estab-
lished between the upper and lower realms reached
even the lower realms as they exist in and of them-

selves, a level at which they are genuinely lowly.*”

AVRAHAM'S ACHIEVEMENT

M2 MBI YT PR - M
I 2 NI PR 770
VIR TR 7Y ORN 212 Y27
;072077 K33 IR " mivaman
WIQ TR VW PR
DRI TPy mn
W7 vn PR (TR 100
» M DRI PO X3
POONRNR ,DNYY 1IN YT

Joining the Highest Peaks with the Deepest Depths

Parallels to the four above-described states of

decide (vatigzor) and make a
statement,” in Likkutei Amarim of
the Maggid of Mezritch, sec. 361.

46. See the responsa of Rashba,
Vol. 1, responsum 418; the
Tzemach Tzedek’s Sefer HaCha-
kirah, p. 68.

47. True, the revelation that took
place at the time of the Giving

of the Torah came about only
because G-dliness was drawn down
from Above and “this lowly

world remained in its natural state
without having been refined”
(the series of maamarim entitled
BeShaah Shehikdimu, 5672,

Vol. 2, p. 931; see also Likkutei
Torah, Devarim, p. 28b). Thus,
the relationship between G-dliness
and the physical world is seeming-
ly comparable only to the first
method of influence employed by
a teacher in imparting knowledge

to a student. Nevertheless, at the
time of the Giving of the Torah
the potential was also granted
for the Divine service that would
follow the Giving of the Torah

to have an effect on the physical
world and transform it into a kli, a
medium - not only for conveying
the G-dly light that is meted out
in accordance with the limitations
of the world but also - for convey-
ing the infinite G-dly light that has

no limitations. Indeed, through this
Divine service, the world will be a
dwelling for G-d’s Essence in the
Ultimate Future.

Even in that future time, although
the world will continue to remain
in its physical state, it will never-
theless become a kli and dwelling
for the Ein Sof, unlimited G-dliness.
Thus, the Torah’s effects surpass

even those of the third method of
influence employed by a teacher
to a student, for via that method
the abilities of the student are
developed to the extent that they
come to resemble those of the
teacher. The student is thereby
elevated above his previous state.
However, at the Giving of the
Torah the potential was granted
for this lowly world, as it remains
low,* to be fused with the higher,
spiritual realms. Moreover, that
fusion will also relate to their
very being (that they will become
a medium for G-dliness and be
identified with it).

* This can be understood

from the fact that, in that future
era, G-d’s desire and intent for a
dwelling in the lower realms will
be consummated. True, Tanya
(ch. 36) defines this world as
“the lower realms” because of
“the concealment of G-d’s light”

b7 OIDIX T 0T I

and in the Ultimate Future, that con-
cealment will cease. Nevertheless,
even in that future era, this world
will still be considered “lowly” since
the tzimtzum - which is the root
and cause of the concealment
prevailing in this world - will
not be nullified. The reason that
material existence will become
a dwelling for G-d is because
the darkness of the tzimtzum
itself will be transformed into
light (the series of maamarim
entitled BeShaah Shehikdimu,
5672, Vol. 2, pp. 930, 932). Being
that light and darkness are polar
opposites, the transformation
of darkness into light is therefore
impossible according to the
prevailing structures of light
and darkness. It is made possible
solely by virtue of the power of
G-d’s Essence, which is not bound
by any structure (see the series of
maamarim beginning Rosh Ha-
Shanah 5695 (published in Sefer
HaMaamarim Kuntreisim, Vol.
2, sec. 34). Hence, according to
the prevailing structures of the
world, this world will be continue
to be “low” even in that future
era. See Likkutei Sichos, Vol.

12, p. 75, footnote 30. Further
analysis of all the above is still
required.
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interrelation exist also at present - after the Giv-
ing of the Torah - in the Divine service of every
individual.

One way in which man relates to G-d parallels
the Divine service carried out in the era from
Adam to Noach: Man’s service is prompted by an
arousal from Above; such service is motivated
by the soul and does not involve the body.

True, the person is observing the Torah and
its mitzvos with his physical body. However,
his intent and his efforts are not directed at af-
fecting and refining and elevating the body. The
body is merely a medium that enables him to
carry out the soul’s Divine service in the Torah
and its mitzvos.** How much more so is such a
person not focused on affecting and refining the
world around him.

A second mode in which man relates to G-d
corresponds to the Divine service carried out
in the era from Noach to Avraham, i.e., ser-
vice stemming from the desire of human beings
in the lower realms to refine and elevate that
realm. In this mode, a person is focused on the
body and on the world around him, seeking to
transform the world into a dwelling for G-d.
He nevertheless lacks the will to transcend his
self-concern to the extent that he sacrifices him-
self to carry out G-d’s intent that the world be
His dwelling. Instead, he acts only to the extent
that he feels he must, doing solely what is nec-
essary for him to discharge his responsibility.*

For example, such a person will try to mo-
tivate other Jews and draw them close to the

48. See Toras Shalom, p. 128; the
maamar entitled Basi LeGani,
5712, sec. 4.

49. The rationale is that when the

higher realms and lower realms
are not connected, even when a
created being (who as part of the
lower realm) dedicates himself to
fulfilling G-d’s desire for a dwell-
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ing in those realms, his dedication
is is limited. He is committed
only to the extent that G-ds intent
affects him; he is not dedicated to
the Divine intent itself.
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Torah and its mitzvos. However, his efforts will
be calculated, extending only to the degree that
he fulfill his obligation as mandated by the com-
mandment,* “You shall certainly rebuke your
fellow man.” He is lacking in commitment and
dedication to the greater intent; he is more con-
cerned about discharging his responsibility than that
the other person be brought closer to the Torah.

Such an approach parallels Noach’s conduct
toward the people of the generation destroyed
by the Flood. Although he rebuked them day at-
ter day’' over the course of 120 years, he did
so primarily because he was commanded to.*
Therefore, when his rebuke and plea for them
to repent went unheeded, he neither defend-
ed them before G-d nor entreated His mercy for
them with self-sacrifice.”

A third approach through which man relates
to G-d parallels the Divine service in the era
of the preparation for the Giving of the Torah.
The possibility of a fusion between the upper
and lower realms can already be appreciated.
Therefore,suchaperson toilsatand is committed -
to the extent of self-sacrifice - to fulfilling
G-d’s intent to make the world into a dwelling
for Him, and (how much more so, due to his
feelings of ahavas Yisrael) does he try to draw
other Jews closer to the Torah and its mitzvos.

Nevertheless, this approach also has its limita-
tions. True, such a person reaches out to another
person. However, his intent will be only to el-
evate that person and draw him close to the
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50. Vayikra 19:17. Sefer HaMitzvos
(positive commandment 205) and
Sefer HaChinuch (mitzvah 239)
include this as one of the 613 mitzvos
of the Torah.

51. Zohar, Vol. 1, p. 68a.

52. In that vein, the Zohar, loc.
cit., states: “He rebuked them
day after day. Even though they did
not accept his words, he followed
the course of conduct reflected in
Yechezkel 3:19, et al., ‘And you saved
your own soul.”

53. See Likkutei Sichos, Vol. 15,
p- 40ff., which elaborates on the
explanation of the difference between
the approaches of Noach, Avraham,
and Moshe with regard to praying for
transgressors.
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Torah and its mitzvos. He is not committed
to the person as he exists in his present lowly
state. Moreover, he endeavors to draw close to
Divine service only those individuals whom he
feels are inherently drawn to it.

{To refer back to the discussion in the pre-
vious section regarding the third mode of
connection between a teacher and a student:

a) The bond between the teacher and the
student is only complete when the student’s ca-
pacities become refined to the extent that they
resemble the teacher’s and not as the student ex-
ists independently.

b) The refinement of the student’s capaci-
ties is achieved because the student possesses
a developed intellectual capacity even prior to
having been exposed to the teacher’ influence.}

This approach is reflected in the conduct of
Avraham, our Patriarch. True, he dedicated
himself to the people of his generation with
self-sacrifice,’* endeavoring that they rec-
ognize and proclaim “the eternal G-d,”* i.e.,
that they acknowledge that the world itself is
one with G-d.”* He went so far as to pray in
defense of the inhabitants of Sodom, even
though he endangered himself by doing so0.””
Nevertheless, his prayer consisted merely of the
request that the inhabitants of Sodom be saved in
the merit of the righteous men found there,

54. Moreover, he showed no fi.; et al.

concern whatsoever for his own
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world is a separate entity over which
G-d rules. E-I olam implies that there

self-interest. As is well known,
this constitutes the advantage
of the self-sacrifice of Avraham
over that of Rabbi Akiva (see
Sefer HaMaamarim 5700, pp. 6,
15, Sefer HaMaamarim Kayitz
5700, p. 30).

55. Bereishis 21:33; Sotah 10a

56. Chassidus (Likkutei Torah,
Devarim, pp. 42d, 43c; the series
of maamarim entitled BeShaah
Shehikdimu, 5672, Vol. 1, sec.
133; et al.) highlights the impli-
cation of the wording that the Torah
uses: Were the phrase to have read, E-I
ha’olams, it would be translated as
“L-rd of the world,” implying that the

is no separation between G-d and the
world; the world is G-dliness.

57. As explained in sec. 5 of the
maamar entitled Asher Bara
5689 (Sefer HaMaamarim
Kuntreisim, Vol. 1) and sec. 8 of
the maamar entitled Kol HaNe-
heneh, loc. cit.
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(for the conduct of righteous men refines the place
where they are living.) And when Avraham dis-
covered that not even ten righteous men were
to be found in Sodom (and thus, “it was not a
place where repentance would flourish,”?) he
ceased praying.

The fourth mode is when a person loves his
fellow Jew as he loves himself, i.e., with an es-
sential love surpassing reason and logic.** For
that reason, he is willing to sacrifice himself
for the other person, even when intellectual-
ly, he does not see the other as possessing any
virtues.®’ Moreover, his actions are not based on
the reasoning that “perhaps there is a possibil-
ity that he will be able to draw that person close
to the Torah and Divine service,”® but only
by virtue of the essential love he possesses for
him.*®

(This parallels the fusion of the higher, spir-
itual realms with the lower, material realms
that was brought about by the Giving of the
Torah, a bond that extends to and encompasses
the created beings in this lowly world as they ex-
ist in their own right, in a lowly state.)

This approach parallels the conduct of
Moshe our teacher, who was the medium
through whom the Torah was given and with
whom the Torah is identified.** He stood up
for the people who fashioned and worshiped the

58. See the maamar entitled Kol
HaNeheneh, loc. cit., which states

rael, and the sources cited there.
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62. See Tanya, loc. cit.

63. The fact that such a person’s efforts

that Avraham “desired to find
virtuous qualities even among
the inhabitants of Sodom.” That
was the reason he prayed on
their behalf.

59. Zohar, Vol. 1, p. 106a.

60. See Sefer HaArachim-Chabad,
the beginning of erech ahavas Yis-

61. See Tanya, ch. 32, which
states that one’s love for a fellow Jew
should encompass “even those who
are far removed... and who are
merely referred to as ‘created
beings,’ ” ie., their only virtue is that
G-d created them. See Sefer HaAra-
chim-Chabad, loc. cit., and the

sources cited there.

are motivated by ahavas Yisrael is
reflected in the conclusion of this
point in Tanya, loc. cit.: “And
even if not, he does not forfeit the
reward for having fulfilled the mitz-
vah of loving one’s fellow man.”

64. Shabbos 89a, et al.
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Golden Calf to the extent of self-sacrifice, bold-
ly telling G-d, “If You do not save them, blot me
out,”?* and, “He did not leave his place of prayer
until G-d told him,* ‘T have forgiven them, as
you asked.”?!
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The Need for a Radical Break

Based on the above, it is now possible to under-
stand why the preparation for the fusion of the
higher, spiritual realms and the lower, material
realms brought about by the Giving of the Torah
began with G-d’s command to Avraham, “Go out.”

When a Jew’s Divine service in making
the world into a dwelling for G-d is primari-
ly motivated by his own spiritual self-interests
- to fulfill his obligation or the like - there is
something fundamentally lacking in what he will
achieve in the world.

(To cite a parallel: When a person rebukes
another solely because he seeks to fulfill the
command “You shall certainly rebuke your
fellow man,” even when he does so a hundred
times,* it will not have as powerful an effect as
a rebuke given because one cares about the other
person and seeks his welfare.)*’

In order to bring about a meaningful change
in the world - even in a manner similar to what
Avraham did prior to the Giving of the Torah,
and how much more soinamanner that will pre-
pare for the Giving of the Torah - a person must

65. Bamidbar 14:20.

66. As mandated by Bava Metzia
3la.

67. It is possible to explain

that the reason that Noach’s
admonishments did not affect
the people and motivate them to
repent was that he was not sincerely
committed to their welfare.

Toras Shalom (p. 18) explains
that the reason Noach’s admon-
ishments did not motivate the
people to repent was that they
were living in the two millennia
of Tohu (chaos) that preceded
the two millennia of Torah. That
statement can be reconciled with the
preceding explanation as follows:
Noach’s admonishments were
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made in this manner because he
lived prior to the two millennia
of Torah. As explained in the
section entitled “Joining the
Highest Peaks with the Deepest
Depths,” in his era, truly stepping be-
yond one’s own limits was not within

man’s capacity.
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“go out,” leave behind his own self-concern.
He must depart from “your land, your birth-
place, and your father’s home.” These terms
are interpreted by Chassidus to refer to one’s own
will, ingrained habits and inborn character
traits, and way of thinking and this includes
even desires that originate in holiness.*®

AVRAHAM'S ACHIEVEMENT
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Internalizing True Joy

The above explanations also make it
possible to clarify the adage quoted initially
that even though “Bereishis (as a whole) is a
joyous parshah and... (the end of Parshas)
Noach is... cheerful..., the truly joyous
week is Lech Lecha.”

“Joy breaks through barriers”® Since
the joy of Parshas Bereishis stems from the
fact that “G-d brought the world and all
the created beings into existence,” the joy is
incomplete.

True, bringing the world into being from
absolute nothingness brings into expres-
sion a G-dly power that is not defined (and
which breaks through the limits of) both
non-being and being.”” Nevertheless, the
world as described in Parshas Bereishis exist-
ed in a manner that its very being expressed
G-d’s power,”! and that was unrelated to the
inner dimension of the world as it exists in
its own right.”> Accordingly, the shattering
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68. See the end of the maamar
entitled Lech Lecha, 5705; Likku-
tei Sichos, Vol. 1, p. 18, also Vol.
20, p. 305ff.

69. See the series of maamarim
entitled Samach Tisamach, 5657,
p- 49ff. See Likkutei Sichos, Vol.
2, p. 421, which explains that the fact
that joy breaks through limitations

indicates that the factor that
leads to joy must also possess an
unlimited dimension, for an effect

is dependent on its cause.

70. See Kuntreis Inyana shel
Toras HaChassidus, sec. 15,
which explains that the fact that the
transition from non-being to being

requires an unlimited power is one of

the proofs for the statement that
bringing existence into being
stems from G-d’s essential power.

71. Correspondingly, man’s
Divine service in this era was pri-
marily prompted by an arousal from
Above, as explained in the section
entitled “Guided from Above or
Working on One’s Own.”
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of the boundaries between non-being and
being does not receive complete emphasis;”
therefore, the joy is imperfect.”

So, too, with regard to the end of Parshas
Noach: the factor leading to joy is the birth of
Avraham our Patriarch,” the first to have be-
gun the preparations for the nullification of the
decree separating the higher, spiritual realms
from the lower, material realms (truly bursting
through boundaries). Nevertheless, since the ac-
tual preparations for the Giving of the Torah had
yet to begin - as mentioned above, those prepa-
rations only began after the command “Go out”
- the joy is still incomplete.

It is specifically Parshas Lech Lecha, which
describes the actual beginning of the prepara-
tions for the interrelation between the higher,
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72. See Likkutei Sichos, Vol. 15,
p. 52ff., which explains that it
was for this reason - that the virtue
manifest in the world was unrelated to
the inner dimension of the world as it
exists in its own right - that G-d con-
sidered the possibility of totally
obliterating all humanity, as stated
in Bereishis 6:7. In contrast,

after the Flood as described in
Parshas Noach, G-d took an oath

to maintain the existence of the
world in an ongoing manner. See
Bereishis 8:22.

73. The reason is that the concept of
G-d’s power being entirely limitless
is accepted as a given. See also the

section entitled “Counting to Three”

74. The main text explains that the

joy of Parshas Bereishis is imperfect
because that parshah reflects revelation
from Above and does not relate to

the world as it exists within its own
context. Seemingly, that explanation
does not correlate with the words
quoted from the adage of the Rebbe
Rayatz at the outset: that the fact
that the joy of Parshas Bereishis

is imperfect is because of the
events mentioned at the end of the
parshah. Nevertheless, the two points
are complementary: The drawback
resulting from the fact that in the era
described in Parshas Bereishis, the
world was maintained only as a
result of G-d’s power from Above
ultimately became manifest

in the widespread decadence that

led to G-d’s desire to obliterate all
existence, as described at the end of
the parshah. For, as explained above,
(see footnote 72), the created beings

had not begun the task of refinement.

Similar concepts apply with
regard to man’s Divine service:
The fact that in these two millennia
man’s Divine service was primar-
ily a result of revelation from
Above (as stated in footnote 71),
resulted in the widespread dec-
adence described at the end of
Parshas Bereishis (see Bereishis
6:5). The rationale is that when light
is drawn down as an arousal
from Above, as the light is drawn
down, it becomes progressively

reduced, and ultimately, the effect
of its radiance ceases entirely.

75. Even Avraham’s birth (inde-
pendent of his Divine service)
had an effect on the world. This

is evident from the fact that Iyar,
the month in which he was born,

is called ziv, “radiance,” because
“the Patriarchs, who illuminated
the world, were born in it™* (Rosh
HaShanah 11a). Nevertheless,
this occurred prior to the two
millennia of Torah and was
merely a preliminary step that
prepared the world for the Divine
service of that subsequent era.

It is therefore located in Parshas
Noach, because it represented the
final stages and consummation
of the refinement of the world, as
described in that Torah reading.

* See the commentaries on that
passage who reconcile that state-
ment with the preceding statements
in that passage, which relate that
the Patriarchs were born at the end

of the month of Nissan.
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spiritual realms and the lower, mate-

rial realms, that is “the truly joyous

week”7®

76. In the talk from which the
adage of the Rebbe Rayatz quoted
at the outset was taken, the Rebbe

Rayatz states that the virtue of our

Patriarch Avraham (who is the

source of the true joy of Parshas

Lech Lecha) is that he was the

AVRAHAM'S ACHIEVEMENT
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first “who with self-sacrifice

dedicated himself to spreading

the awareness of G-dliness
throughout the world.”

The dedication to spreading the

awareness of G-dliness to the
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extent of self-sacrifice is a result
of the interrelation of the higher,

spiritual and lower, material

realms. See the section entitled

“Joining the Highest Peaks

with the Deepest Depths” and

footnote 49.
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