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Introduction

s mentioned previously,' for more than 20 years, at every Shabbos farbrengen,

the Rebbe would analyze one of Rashi’s commentaries on the weekly Torah read-

ing. Highlighting Rashi’s self-avowed intent,” “I have come solely to explain the
straightforward meaning of Scripture,” the Rebbe would explain how Rashi carefully
chose his words to enable a five-year-old beginning the study of Chumash® to understand
the words of the Torah.

Unlike others who see Rashi’s commentary as an anthology of Rabbinic teachings, the
Rebbe maintains that Rashi cites a teaching of our Sages for two reasons:

a) Rashi understands that our Sages are teaching the simple interpretation of the nar-
rative. In those instances, Rashi does not state his source, since he views our Sages’ words
not merely as Midrashic insights, but rather as sourced in the words of the Torah itself.

b) Rashi sees the simple interpretation of the Scriptural narrative as problematic.
Therefore, he cites a Rabbinic interpretation even when it does not follow the simple in-
terpretation of the narrative entirely. In these instances, however, Rashi clarifies his intent
by prefacing his interpretation with the words, “Our Sages interpreted...,” or the like, to
emphasize that he is departing from his ordinary practice.

The sichah to follow is a classic exposition of these principles. The Rebbe cites Rashi’s
commentary to the verse,* “Yitzchak brought her to the tent of Sarah his mother” Rashi
cites the words “to the tent of Sarah his mother;,” and explains:

“He brought her to the tent,” and behold, she was Sarah his mother; i.e., she became
exactly like Sarah his mother. As long as Sarah was alive, a light burned from one
Shabbos eve to the next, blessing was found in the dough, and a cloud was attached to
the tent. When [Sarah] died, these signs ceased, but when Rivkah came, they resumed.

The Rebbe explains how Rashi carefully considers every word used in this commen-
tary, why it is a logical imperative for Rashi to cite each of the three miracles that took
place, and why Rashi deviates from the Midrashic sources from which it appears his com-
mentary is derived.

After analyzing the details of Rashis commentary, the Rebbe cites it as support for his
call for all Jewish women and girls to kindle Shabbos candles even before marriage and,
indeed, from early in their childhood. As is evident from the Torah’s words,” it was only
after Yitzchak saw the miracles Rashi mentions that he decided to marry Rivkah. And,

1. See p. 3. Bereishis 3:8, 24. 4. Bereishis 24:67.

2. See Rashi’s commentary to 3. Cf. Avos 5:22. 5. See p. 230 below.



ininl”/Addn i al~/an}-> I IS o) n idvvd *mpb

as Rashi explains,® Rivkah was three years old at the time of her wedding. Even though a
child of that age is not obligated by Scriptural Law to observe mitzvos, and Avraham also
kindled Shabbos lights in that tent, Rivkah fulfilled this mitzvah herself.”

The Rebbe uses the above concepts to underscore the great power possessed by every
Jewish girl or woman, even a young child of the age of three, when she kindles Shabbos
lights. Though Avraham fulfilled this mitzvah, neither his nor YitzchaKs Shabbos lights
burned from one Friday afternoon to the next. That miracle was manifest specifically
when Sarah kindled her Shabbos lights and, afterwards, when Rivkah began doing so as
a three-year-old girl.

True, when a Jewish woman or girl lights Shabbos candles today, the physical light
generated by her candles does not remain visible for that length of time. Nevertheless, in
truth, the same phenomenon prevails in the spiritual realm. This light generated by her
kindling Shabbos candles will illuminate her home throughout the entire week.

In addition to the light brought into their own homes, the Shabbos candles Jewish
women and girls kindle have an effect on the world at large. As the Yalkut Shimoni® states,
kindling the Shabbos lights brings closer the era when G-d will show us “the lights of
Zion,” with the coming of the complete and ultimate Redemption.

6. Rashi, Bereishis 25:20. 26:5), Avraham observed the 8. Yalkut Shimoni, the beginning
entire Torah, including also the of Parshas Behaaloscha.

7. This is a necessary conclusion, S
Rabbinic mitzvos.

since, as Rashi teaches (Bereishis
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RIVKAH'S SHABBOS LIGHTS

Rivkah's Shabbos Lights

Three Miracles

On the verse,' “Yitzchak brought her to the
tent of Sarah his mother,” Rashi cites the words,
“to the tent of Sarah his mother,” and explains:

“He brought her to the tent,” and behold, she
was Sarah his mother; i.e., she became exact-
ly like Sarah his mother.”> As long as Sarah
was alive, a light burned from one Shabbos
eve to the next,’ blessing was found in the
dough,* and a cloud was attached to the tent.
When Sarah died, these signs ceased, but
when Rivkah came, they resumed (Bereishis

Rabbah).

The subcommentaries to Rashi® explain that
Rashi derived his interpretation from the word
n9aRT, “to the tent,” which precedes “Sarah his
mother”® If 7977 was the object of a possessive
noun, “the tent of]” and “Sarah his mother” was
merely its subject, in which case the phrase would
mean “to the tent of Sarah his mother,” as translat-
ed above, then the verse should have stated [357%7

1. Bereishis 24:67.

2. Manuscript versions and

the first and second printings
of Rashi’s commentary state the
above in the reverse order: ““He
brought her to the tent;* she
became exactly like Sarah his
mother and that is to say, she was
(like) Sarah his mother”

* The second printing para-
phrases the verse rather than
quote it.

3. In the printings mentioned

in footnote 2, Rashi’s text reads,
“A light burned in the tent from
one Shabbos eve to the next.”
See footnotes 8 and 9 below.
Also, the first printing states,
“would burn.” See also footnote
37 below.

4. In the second printing, the text
states that the blessing was found “in
the bread and in the dough.”

5 See the subcommentaries of
Rabbi Eliyahu Mizrachi, Gur
Aryeh, Sifsei Chachamim, Maskil
LeDavid, Dikdukei Rashi, et al.
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6. See Zohar, Vol. 1, p. 133a,
which also focuses on the addition

of the letter hei to the word 72787,
The Zohar explains that the hei is a
reference to the Shechinah, the Divine
presence that was manifest in the tent
during Sarah’s lifetime, departed after
her death, and returned with Rivkah’s

arrival.

7. As Rashi states (Bereishis
14:10): Whenever a lamed is
required as a prefix for a word to
connote “to,” a hei may be added
as a suffix.
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or Y85, Using a hei as a prefix implies that
the term that follows is a definite article, i.e.,
in this instance, a tent whose identity is already
known.® Therefore, Rashi understands that
the word 39187, “to the tent,” has a self-defined
meaning, and the words “Sarah his mother”
allude to another concept: that as Bereishis Rab-
bah states, Rivkah “became exactly like Sarah his
mother”

Nevertheless, this explanation raises a
number of questions:

a) Rashi carefully reckons every word used
in his commentary. Why then does he cite the
word MR, “his mother”? The necessity for the
interpretation he gives stems from the fact
that the word “Sarah” is stated after the word
n9nRA, “to the tent” Seemingly, the word mx,
“his mother;” is not necessary for that inter-
pretation. Why then does Rashi cite it?

b) After stating, “She became exactly like
Sarah his mother,” Rashi interprets those words to
mean, “As long as Sarah was alive...,” i.., that
the miracles that characterized Sarah’s household
resumed when Rivkah arrived. Why must Rashi
mention miracles? Why is it not sufficient to
say that Rivkah’s actions resembled Sarah’s?’

c) Even if we accept that there is a logi-
cal imperative for Rashi to say that a miracle
took place, seemingly, the simple meaning of
the narrative does not indicate what kind of
miracle took place. Moreover, there is no indi-
cation that more than one miracle took place,

8. See Avi Ezer to the commen-
tary of Ibn Ezra and see the
commentary of Ramban, who
emphasize that the word nonxm, “to
the tent,” is not the object of a posses-
sive noun, since it lacks a subject.

9. Targum Onkelos in fact interprets
the phrase in that fashion, stating,
“He saw that her actions were
worthy like those of Sarah his moth-
er” Note also that Nesinah Lageir
explains that the interpretation
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of Targum Onkelos is also based
on the fact that the hei of hao-
helah refers to a definite article
and that there is no subject for the
word haohelah.
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and there is certainly no indication that all
these three miracles resumed. Indeed, the Tar-
gum of Yonasan ben Uziel - whose approach
to interpretation, by and large, is further from
the simple meaning of the narrative than
Rashi’s - only mentions one miracle - that her
Shabbos lamp remained lit for the entire week.'’

RIVKAH'S SHABBOS LIGHTS
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Intricacies in Rashi’'s Commentary

One can explain that, according to the
simple meaning of the narrative, there is no
logical imperative to cite the three particulars
which Rashi mentions. However, since he is
quoting a passage from Midrash Rabbah that
relates to the simple meaning of the verse, he
quotes the entire passage from the Midrash, which
cites all three miracles. This is indeed why, at
the end of his commentary, Rashi states his
source,'! Bereishis Rabbah."

(From the manuscripts of Rashi’s commen-
tary,” it is apparent that Rashi himself cited
Bereishis Rabbah, in contrast to many of the
other sources found in his commentary that
were not added by Rashi himself, but added by the
copyists.)

However, even if one would assume that
Rashi mentions the three miracles because he
is quoting from Bereishis Rabbah, this still
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10. See Targum Yonasan to the
verse. (That text, however, inter-
prets “the light burning” in a dif-
ferent manner, see also footnote
34, below). Similarly, the Zohar,
Vol. I, pp. 50a, 133a, mentions only
the miracle of the light burning. See
Shelah (p. 284a), which explains
why the Zohar mentions only the
miracle of the light burning.

The Pesikta Zutrasa to the verse

mentions only the miracle of the
cloud and Ramban mentions
only the miracle that “blessing was
found in the dough”

11. This would be an exception, since
in the overwhelming number of

instances where Rashi employs an in-

terpretation taken from the Talmud or
the Midrash, he does not mention
his source. For example, on the
following verse, Rashi identi-

fies Keturah as Hagar without
stating his source, even though that
interpretation is also found in
Bereishis Rabbah.

12. Bereishis Rabbah 60:16.

13. This is also evident from
the first and second printings
of Rashi’s commentary cited in
footnotes 2 and 3.
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requires explanation:

a) Bereishis Rabbah mentions a fourth factor
in which Rivkah emulated Sarah: “the entrances
to her tent were wide open.”'* Why does Rashi
omit this point?

b) Why does Rashi mention the three
miracles in a different - indeed, in exactly
the opposite — order than the Midrash? (The
Midrash speaks of “A cloud attached to the
entrance of the tent... blessing found... and a
lamp burning...”)"

In truth, to say that Rashi is merely quot-
ing the teaching of our Sages is difficult. As
explained many times, Rashi generally does
not cite the source for his commentary, even
though many of the explanations he gives are
also found in the teachings of our Sages. The
reason is that Rashi understands that these teach-
ings are based on the simple interpretation of
the narrative rather than being Midrashic insights.
Thus, they are sourced in the words of the To-
rah itself.'

There are instances where the interpreta-
tion offered by our Sages does not follow the
simple interpretation of the narrative entirely.
Nevertheless, Rashi may cite such an interpre-
tation because the simple interpretation of the
narrative is problematic.'” In such an instance,
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14. The Midrash, loc. cit., also
concludes that Rivkah “separated
challah in a state of ritual purity
and handled her dough in a state
of ritual purity like Sarah.” That,
however, is a separate concept.

See the glosses of Yafeh Toar and
Maharzav to the Midrash and Gur
Aryeh and Levush HaOrah to
Rashi, which focus on the four
factors in which Rivkah resembled

Sarah, in contrast to the interpre-
tation of Yedei Moshe who counts

five factors.

15. The Theodor-Albeck edition
of Bereishis Rabbah cites several
manuscripts that mention “the
light burning” before “blessing
found in the dough”

16. Rashi himself emphasizes
this concept in several places in

his commentary; among them:
Bereishis 3:8, 24, et al.

17. Often, when the simple interpreta-
tion of the verse is not straightforward,
Rashi feels the need to cite “an Ag-
gadic interpretation that resolves
the Scriptural text,” as he states
in his commentary to Bereishis
3:8. See the sources mentioned
in Likkutei Sichos, Vol. 15. p. 27,
footnote 2.
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however, Rashi clarifies his intent by pref-
acing the interpretation with the words, “Our
Sages interpreted...,” or the like."®

On this basis, there is a difficulty with the
interpretation offered above: If it is necessary to
mention all three miracles for the simple in-
terpretation of the narrative, why does Rashi
have to cite his source in Bereishis Rabbah?
And if the simple interpretation of the narra-
tive does not require mentioning all of them,
and Rashi is citing them as a Midrashic insight
which relates to - but does not entirely fit - the
simple interpretation of the narrative, Rashi
should have introduced his commentary by
saying: “Our Sages offered the Midrashic in-
terpretation, ‘As long as Sarah was alive....”

RIVKAH'S SHABBOS LIGHTS
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What Yitzchak Sought in a Wife

In resolution of the above: The difficulty
Rashi is seeking to explain is that all three
words that he cites, M8 39w 5987, “to the
tent of Sarah his mother,” appear superflu-
ous. The Torah here is relating that when
Rivkah arrived with Eliezer, immediately,
while they were still outside, Eliezer told
Yitzchak everything that had happened to
him. Afterwards, Yitzchak brought Rivkah
inside and married her. The verse could
have said, “Yitzchak brought her (to him-
self)!® and he took Rivkah and she became

18. Sometimes, Rashi mentions

found in several sources from
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Sichos, Vol. 5, p. 171; Vol. 13, p.

a source because he desires to
negate another similar inter-
pretation of our Sages and the
distinction between the two relates
to his commentary. For example,

sometimes an interpretation is

our Sages, with slight differences
between one source and another.
Rashi will cite one source to
teach that his intent is to follow
the interpretation stated in that
source specifically. See Likkutei

101fF; et al.

19. See Bereishis 29:23, which uses
similar wording. Alternatively, even
that word would be unnecessary
since the verse concludes “she
became his wife.”
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his wife” What is added by stating, “to the

tent of Sarah his mother”??

These words, “to the tent of Sarah his
mother;” allude to factors that contributed and
led to the outcome, “He took Rivkah and
she became his wife” With these words, the
Torah is explaining the reason Yitzchak was
motivated to marry Rivkah. Had the factors
alluded to by these words not occurred, it is not
entirely certain that Yitzchak would have mar-
ried her.

Eliezer had already told Yitzchak about
the miraculousseries of events thathad trans-
pired and how all the signs that Eliezer had
stipulated to guide his choice came to fruition.
In Rashi’s words,”! “He revealed to Yitzchak
the miracles that were wrought for him, that
his journey was miraculously shortened and
that Rivkah had come to him providentially
because of his prayer.” All of this led Eliezer
to conclude that “You [G-d] have designated
her for Your servant, for Yitzchak”* - that
because of her virtues, Rivkah was fit to be-
come Yitzchak’s wife. Even so, Yitzchak was
not entirely certain that Rivkah’s qualities re-
sembled those of his family, and particularly,
the righteousness of his mother Sarah. {It
was precisely because of the difficulty in finding
such a woman that Avraham sent Eliezer to
“my land and my homeland.”}*
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20. See Alshech to this verse,
which states, “All that is nec-
essary to state is ‘And he took
Rivkah.”

21. Rashi, Bereishis 24:66.

22. Bereishis 24:14. See Rashi’s
commentary, which emphasizes

how Eliezer felt that a woman who
conducted herself according to the
stipulations mentioned in his prayer
would be fitting to become part of
Avraham’s household.

23. Ibid. 24:4. See Rashi’s com-
mentary cited in the previous
footnote and to Bereishis 24:21.

There, Rashi states that even though
Eliezer saw that “his words

of prayer were close to being
fulfilled (because the stipula-
tions mentioned in his prayer were
carried out, still) he did not yet
know if she was from Avraham’s
family or not.”

10
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What caused Yitzchak to make up his mind? “He
brought her to the tent of Sarah his mother.”**

Since “bringing her to the tent of Sarah his
mother,” was what caused Yitzchak’s decision,
we are forced to say that he saw greater and more
wondrous miracles at that time than those related
to him by Eliezer. Those miracles clarified the per-
fect similarity between Rivkah’s character and that of
Avraham’s household and the resemblance to Sar-
ah in particular.”®

Rashi understands that this concept is alluded
to by the three words, 1K 39w 75787, “to the tent of
Sarah his mother.” Yitzchak saw one miracle asso-
ciated with “the tent,” another one associated with
“Sarah,” and a third associated with “his mother.”

After witnessing these three miracles, “he took Rivkah

and she became his wife”

24. This also appears to be the in-
tent of Bereishis Rabbabh, loc. cit.
After the Midrash states that all the
factors that characterized Sarah
returned when Rivkah arrived, it
concludes, “And since he saw her
conducting herself as his mother
did...* “Yitzchak immediately
took her to the tent” Obviously,
the Midrash is also focusing on the
continuation of the verse, “And
he took Rivkah and he became
his wife.”

This is also the understanding
of Rabbi Yossi in Pirkei DeRabbi
Eliezer, ch. 16 (and perhaps, also
that of the other Sages men-
tioned in that source) that after
“he brought her to the tent,” he
took her as a wife. See footnote
38 below (However, Pirkei DeRabbi
Eliezer focuses on a different rea-
son why Yitzchak first brought her
to the tent. See also the commen-
taries of Alshech and Malbim to
the verse.

* From the inclusion of the word

“and” in the Midrash, it appears
that all four matters — not only
that “she separated challah in a
state of ritual purity” -

caused Yitzchak to decide to
marry Rivkah, as reflected in
the words “conducting herself
as his mother did” See foot-
note 4. See also Gur Aryeh to
Bereishis 24:66, which explains
that even the miracles that G-d
performs for a person’s sake are

dependent on his or her conduct.

25. Based on the above (in addi-
tion to the explanations below

in the section entitled “Identi-
fying the Three Miracles”), it is
understood why Rashi did not
cite the point “the entrances to
the tent were wide open,” as the
Midrash does. Yitzchak did not first
learn about her kindness when he
brought Rivkah into the tent. He
knew of her deeds of kindness
beforehand because of her inter-
action with Eliezer. (See Bereishis
24:18ff., and Rashi, Bereishis

RIVKAH'S SHABBOS LIGHTS
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24:17.)

Even if one would say - and
this is somewhat of a forced
interpretation - that opening
the entrances to the tent widely
would have been a new devel-
opment, surpassing her conduct
with Eliezer, it did not involve a
miracle. And it was the miraculous
aspects of the other three signs that
influenced Yitzchak to decide
to marry Rivkah, as opposed to
the miracles that Eliezer related
to him.

* The opening of the entrances
to the tent did not reveal a
new dimension of Rivkah’s
performance of acts of
kindness. Even beforehand,
she acted generously with
everything she had. Continuing
that pattern, after she married
and had a home to maintain, it
was natural that its entrances
would be wide open. See the
gloss of Levush HaOrah to
this passage.
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Identifying the Three Miracles

To delineate each of the miracles in the or-
der mentioned in the verse:

a) “To the tent” As mentioned, the hei, the
first letter of the word 75nx:, denotes a definite
article. Yitzchak witnessed a miracle related
to “the tent,” something that distinguished
this tent from all other tents, something
indicating that this was a recognized and
well-known tent. This leads to the conclusion
that he saw “a cloud attached to the tent.”

Whatleads to this conclusion? Previously, in the
verse, 2 P DpRn NR XM, “He saw the place
from a distance,” the hei, the first letter of the
word, o1p», “the place,” also indicates a definite
article, a place that is distinguished for its
holiness. How was it distinguished? “There
was a cloud attached to the mountain.”*’

By using the same linguistic technique, a
hei to denote a definite article, the verse sug-
gests that a similar miracle occurred. There
was “a cloud attached to the tent,” which set
off this tent from others.

b) “Sarah” implies that a miracle took
place that reflects an intrinsic connection
with Sarah and her life’s work. It is possible to
determine the type of miracle that occurred from
the Toral’s description of Saral’s activities in Par-
shas Vayeira. There, it is related that when the
angels came to Avraham appearing as guests,
Avraham prepared food for them and served
them himself. There was one thing that he did
not do, as the Torah states,?® “Avraham rushed
to the tent to Sarah, and he said, ‘Hurry, take

26. Bereishis 22:4. See Rashi’s

commentary. verse.

27. See Rashi’s commentary to that
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28. Bereishis 18:6.
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three seah? of meal and fine flour; knead and
make cakes.”

Avraham made great efforts to welcome his
guests. Despite the great pain he was suffering
that day,” he “ran to the cattle and took a calf™"
for them. Nevertheless, even though he under-
took the other efforts himself, he left the kneading
and preparation of the dough for the bread en-
tirely to Sarah.* That task belonged to her.

Therefore, referring back to the verse under
discussion, when the Torah alludes to a miracle
that shares an inherent connection to Sarah, it
is understandable that it has to do with prepar-
ing dough: “blessing was found in the dough?”

c) “His mother” - Even a five-year-old
child beginning his Torah studies notices that his
mother lights Shabbos candles every Friday.
He hasn’t studied about it, but he sees that this
is a mitzvah given over to women in general
and a mother in particular.

Therefore, when he learns about a mir-
acle that is associated with the word M, “his
mother,” even he understands that it relates to
kindling Shabbos lights because that is what
he sees his own mother do every Friday.

True, not only a mother kindles Shabbos
lights; other women who have not yet mar-
ried also do (as will be explained). However,
a five-year-old beginning his Torah studies does
not always see other women or girls lighting

RIVKAH'S SHABBOS LIGHTS
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29. A measure of volume, equal to 8.3

liters (approximately 2.2 gallons) in

modern measurements, according to Shi-

urei Torah. It should be noted that when
calculating the 40 seah of water used for
a mikveh, many authorities are stringent

and use significantly larger measures.

30. It was the third day after his

circumcision, a time when the pain is

very severe.

31. Bereishis 18:7. See Ramban’s
commentary to that verse.

The verse states that Avraham gave
the calf “to the youth to prepare.”
Rashi comments that he gave it
to Yishmael “to train him in the
mitzvah of hospitality;” i.e., Rashi felt

aneed to explain why Avraham did not

prepare the calf himself. By contrast,
Rashi does not see the need to
comment regarding Avraham’s
request that Sarah bake bread.
This indicates that he saw that as a task

intrinsically related to Sarah.

32. By contrast, we see that Lot
baked matzos for his guests himself
(see Bereishis 19:3).
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Shabbos candles. He might not have
sisters or they might be too young to
light. By contrast, he always associates
his mother with the kindling of Shab-
bos lights.

On this basis, we can understand
why Rashi does not cite the fourth
matter in which the Midrash states
that Rivkah resembled Sarah - that the
entrance to her tent was open. With these
three words, ™K 79 19787, the verse al-
ludes only to three miracles.

A question nevertheless remains:
How do we know that Rivkah's Shabbos
lights burned from Friday afternoon
until the following Friday afternoon?
Even if they had burned only through-
out the entire Shabbos®*® or another
similar miracle had occurred,* it would
have been a great miracle.

Rashi answers that question by citing
his source: Bereishis Rabbah. A straight-
forward reading of the narrative does
not indicate how long Rivkahs lights
burned. However, Bereishis Rabbah
states that they burned from Friday
afternoon until the following Friday
afternoon.”
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33. Indeed, the Midrash Aggadah
to the verse comments, “When

she would kindle Shabbos lights
on Friday, the lights would burn
until Saturday night.” One man-
uscript of Bereishis Rabbah, loc.

cit., also follows this understand-

ing. See Bereishis Rabbah 11:2,

which also speaks of such a miracle.

34. See, for example, Targum
Yonasan to this verse which states
that when Yitzchak brought Rivkah
into the tent, “Immediately, the
light that was extinguished when
Sarah died shined forth.

35. Bereishis Rabbah 60:16 (and
similarly Yalkut Shimoni to
the verse) state that her lights

burned “from Shabbos night to
Shabbos night” However, the
intent is obviously from Friday
afternoon to the Friday after,
and Maharzav explicitly states
this. See footnote 37 below with
regard to the differences between
the wording used by Rashi and
that used by the Midrash.
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RIVKAH'S SHABBOS LIGHTS

Getting the Sequence Right

Based on the above, it becomes even more
difficult to understand why Rashi chose to men-
tion the miracles in the following order: “A light
burned from one Shabbos eve to the next, bless-
ing was found in the dough, and a cloud was
attached to the tent.” Not only is this order the
opposite of the order given in the Midrash, it is
also the opposite of the order in which the mir-
acles are alluded to in the phrase “to the tent of
Sarah his mother,” as explained above. “To the
tent of” alludes to the cloud that was attached,
“Sarah” to the blessing found in the dough, and
“his mother” to the light that burned.

It cannot be said that Rashi chose this order
because this was the order in which the three
miracles occurred for Rivkah. Even if Rivkah ar-
rived Friday afternoon right before evening and
she kindled Shabbos lights immediately thereaf-
ter, the miracle of her Shabbos lights “burning
from one Shabbos eve to the next” would not
have been noticed at that time. The cloud attached
to the tent would have been visible first, immediately
upon her entering the tent.

Therefore, Rashi should have followed the
order implied by the narrative and stated in the
Midrash. He should have begun with “the cloud
attached to the tent,” the first miracle that oc-
curred as soon as Rivkah entered the tent. Then
“the blessing found in the dough” should have
been mentioned, because that miracle was appar-
ent as soon as she began making dough. Only
afterwards should the miracle that her Shab-
bos lights “burned from one Shabbos eve to the
next” have been mentioned, because the full
extent of that miracle would not have become
apparent until the following Friday.*

To resolve this, it can be explained: As men-

IRI AR VYN A7 07 .

770 W7 P TIRVYIRD 073 W
27y P77 DT IR PR
ISD AN MY 2We naw
SOIRG Py MR Y1 Aova
7972 Oy PX Pi73 v OXY
WI YT PR T WL PD
"M 770 OYND LIWRIND PIX
N PIOD PR M WP T
- "MPING) VWP 1972
IR 1373 - AT MR 1Y
- (12773 - "iR” 07V

VIR W IR AR L YR W)
70 0 DRNT2 PR "W PR
UTPORD JaRJ JIRT 777 °7 N
PPTIVRYIN DIIRD )'7R27 72
2 IPY3 PR T IR 19°DY
DYYK DI¥ PIX VINIIND NV
07 TSV T LR WY
0] T X LWD WIK X
27Y% Naw 29yn P97 W P
TN DTV LIVRYI LR "NIY
[3 1w 13y 112 197 OVT X

LDINTYI "7 IXT LN
10D PX N 70 10°7) 127N
MR PY” VR @I PR PR
1 WOwY WT - "nRg Py
0’71727 0°°2 UORD LN;] OXN)
TRIWT PN 20K PR RPN
Ol X - "NO°y2 AN¥n 13727
PX TPX2 VIVIIN T LN OX
/TIOY” YT LI MPOYNT TR
1" 11D 01 WT IRIWT VLW PR
/DAY WP Y 1w 1T
IMMPwa IV ORI Y ORN
NNaw 27y 10N 073 LYY

BVT PR R T PR



T e | e *mpb

tioned, the three miracles that occurred upon
Rivkah’s entering “the tent of Sarah his
mother” demonstrated to Yitzchak that
Rivkah resembled his mother and con-
vinced him to marry her. Therefore, first
and foremost, he had to see that her righ-
teousness was comparable to Sarah’s.

Therefore, Rashi first mentions the mir-
acle that her Shabbos “lights burned from
one Shabbos eve to the next,” i.e., a mira-
cle involving a mitzvah Rivkah performed.
This expressed her unique virtue, her righ-
teousness in the observance of a mitzvah.”

Afterwards, Rashi mentions the miracle
of “blessing being found in the dough” be-
cause that is also associated with Rivkah’s
activities, but not associated with a mitzvah.
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36. The above explanations clarify
why the Midrash mentions the
miracles in this order.

37. Based on the above, the
differences between the wording
used by Rashi and that of the
Midrash can be explained. (See
footnote 35 above. While the
differences could also be explained
by saying that Rashi possessed a
different version of the Midrash and
was quoting from it, that explanation
is somewhat forced.)

Rashi understands that the
fundamental dimension of the
miracle of the light burning that
made an impression on Yitzchak
was its connection with Rivkah’s
observance of the mitzvos.
Therefore, Rashi emphasizes that
the light burned “from Friday after-
noon,” i.e., the time when the
Shabbos lights are kindled.

The Midrash, by contrast, puts
the emphasis on the miracle that
transpired. Therefore, it speaks of the
lights burning “from Shabbos night

until...,”* i.e., the lights burned
longer than they would have
burned according to nature.

It is possible to explain that this
difference in emphasis is also the
reason why Rashi states, “the light
burned” (7»7), while the Midrash
states, “the light would burn”
(P17). However, when quoting
the Midrash, Yalkut Shimoni uses
the term %7 and that word is
found in some manuscripts of
Bereishis Rabbah cited in the Al-
beck edition. Conversely, the first
printing of Rashi’s commentary
uses the wording p7.%

* 7y, “until,” has two meanings, 7y
Y9327y X1 and Y932 7179, i.e., that
the matter described continued un-
til, but not including the next matter
mentioned, or that it continued until

and including that next matter.

The statement of the Midrash - that
Sarah’s and Rivkah’s Shabbos lights
burned “until the next Shabbos
night” - means that they burned
until but not including Shabbos

night, because they ceased burning
Friday afternoon just before Sarah and
Rivkah would kindle the lights for the

coming Shabbos.

See Avos 5:2, which speaks of
“Ten generations from Adam
until Noach,” in which instance,
both righteous men were
included in the ten generations.
However, that same Mishnah
also speaks of “Ten generations
from Noach until Avraham,” in
which instance, only one of these
righteous men was included in
the ten generations. See Machzor
Vitri, Tosfos Yom Tov, and other
commentaries to the Mishnah
who focus on this point. See also
Likkutei Sichos, Vol. 15, p. 58ft.,
which discusses that mishnah.

Some manuscripts (in the Albeck
edition of the Midrash) speak of
Saral’s and Rivkah’s Shabbos
lights burning, naw *»"%%, “to
Shabbos night.” This is also the
version in the standard text of
Yalkut Shimoni.

16
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And finally, Rashi speaks of the miracle
that “a cloud was attached to the tent,”
which is not connected to a mitzvah or
with any of the actions she performed.

RIVKAH'S SHABBOS LIGHTS
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The Power of a Three-Year-Old's Shabbos Candles

Embedded in Rashi’s commentary is an

extraordinary message:

As mentioned, Yitzchak married
Rivkah only after he saw that her Shab-
bos lights burned from Friday afternoon
until Friday afternoon. We see from this
that Rivkah began kindling Shabbos
lights even before she was married.*®

38. Tosafos (Kesubos 7b) states
that the phrase (Bereishis 24:60),
“They blessed Rivkah,” refers

to the blessing recited when
performing erusin, the first stage
of Jewish marriage.

According to Jewish Law, the estab-
lishment of a marital bond between

a husband and his wife is a two-stage
process, beginning with erusin — also
termed kiddushin, the “consecration”
of the woman, at which time she
becomes forbidden to all other men,
followed by nisuin - after which

the couple begins living together as
husband and wife. In the Talmudic era,
there was a significant time gap - up to
a year — between these two stages. At
present, both stages are performed in
direct sequence, one after the other.

Thus, according to Tosafos, it
would seem that Rivkah was
already Yitzchak’s wife when
she kindled Shabbos lights.
Nevertheless, Tosafos concludes
that this statement is merely an
asmachta, an allusion from a verse
which the Sages chose to substantiate
an enactment which they had ordained
on their own initiative. The simple
meaning of the verse does not

refer to the blessing recited when
performing erusin. That this verse
is only an asmachta is explicitly
stated in Kalah Rabbasi, ch. 1.

There is a principle in Jewish Law, lo
leapushei bemachlokes, i.e., one
should to try to resolve differing state-
ments of our Sages so that they concur,
rather than conflict. (See Darchei
Shalom, Klallei HaShas, sec.

257, published at the end of Sdei
Chemed, Vol. 10.) Based on that
principle, it appears that the first
Sage whose opinion is mentioned
in Pirkei DeRabbi Eliezer, ch.

16 (see footnote 24 above), who
states that “They blessed Rivkah
like a chazzan who stands and
blesses the bride under the wed-
ding canopy,” would also agree
that this is merely an asmachta.
(See the commentary of Radal.)

This is particularly true since in
that passage, Pirkei DeRabbi Eliezer
later mentions Rabbi Yossi, who
states that the marriage did not
come about until Rivkah came to
Yitzchak. If there was a difference
of opinion between Rabbi Yossi
and the opinion of the first Sage
on this point, Pirkei DeRabbi Eliezer
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should have mentioned Rabbi
Yossi’s opinion directly after
mentioning that of the first Sage.

There are some sources — Midrash
Aggadah on Bereishis 24:22:

“The man took a gold nose ring”;
Pesikta Zutrasa on ibid., vs. 53,
“The servant took out,” Tosafos in
Hadar Zekeinim on ibid., vs. 10,
“And the servant took ten camels”
- which maintain that Rivkah
had been consecrated. However,
most of the interpretations of
our Sages and the commentaries
to the Torah do not follow this
conception.

Nevertheless, even according to
the authorities who maintain that
Rivkah had been consecrated, a
woman who has been consecrat-
ed does not have the same obliga-
tion to kindle Shabbos lights as a
woman who is married. There is
no difference between her obliga-
tion and that of a woman who is
yet to be consecrated.

The latter statement is true
according to the rationale that
women are entrusted with the
mitzvah of kindling Shabbos lights
“because they are found at home
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Furthermore, according to Rashi,” when
Rivkah married, she was only three years
old and a child of that age is not obligated
by Scriptural Law to observe mitzvos. Never-
theless, she fulfilled the mitzvah of kindling
Shabbos lights.* Moreover, Yitzchak seeing
Rivkah kindling Shabbos lights served as a fun-
damental indication to him that Rivkah was
comparable to “Sarah his mother” and a
sign for him to decide to marry her.

Moreover, even if Rivkah had not kin-
dled Shabbos lights, there would have
been Shabbos lights in the home, because
Avraham would have kindled them. This is
a necessary conclusion, since Avraham ob-
served the entire Torah, including also the
Rabbinic mitzvos, as Rashi states.*’ The
law* is that if, for whatever reason, there
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and are occupied with the needs
of the house” (the Alter Rebbe’s
Shulchan Aruch, sec. 263:5, based
on Rambam, Hilchos Shabbos 5:3,
the Tur, and the Shulchan Aruch
of Rav Yosef Caro, sec. 263). This
is relevant only to a woman who
is married, not one who is merely
consecrated.

Similarly, it applies according to
the second rationale mentioned
by the Alter Rebbe, loc. cit.,
based on Midrash Tanchuma,
Parshas Noach, sec. 1 (cited by
the Tur, loc. cit.), which states that
women are entrusted with this mitzvah
because Chavah “extinguished the
light of the world.... Therefore,
her descendants should correct
what she impaired.” This is only
relevant to a married woman
who lives with her husband, unlike a
woman who is merely consecrated,
like Chavah, “who extinguished
the light of the world,” i.e., her
husband.

39. Rashi, Bereishis 25:20. See
also Rashi, Bereishis 22:20.
Rivkah’s age is also mentioned as
three in Seder Olam, ch. 1 (see
Tosafos, Yevamos 61a, which
states that “the text of Seder
Olam may not be considered in
error” and explains the reckoning
on which it was determined that she
was of that age). See also the end of
Tractate Sofrim; Pesikta Zutrasa,
Bereishis 24:44; Midrash Seichel
Tov, Bereishis 24:14; et al. See
also footnotes 40 and 46.

40. The concept that Rivkah kindled
Shabbos lights before she married and
while still a minor is also evident
from the teachings of Bereishis
Rabbah and Yalkut Shimoni cited
above. Those sources also state that
Rivkah’s Shabbos lights burned
until the following Friday and that
this motivated Yitzchak to marry
her, as stated in footnote 22.

See also the closing portion
of Bereishis Rabbabh, loc. cit.,

which speaks of Avraham arranging
for Yitzchak’s marriage before he
remarried Hagar. That passage clearly
indicates that Yitzchak married Rivkah
after “he brought her to the tent”

Levush HaOrah specifically states
that the three miracles men-
tioned by the Midrash - “a light
burned..., blessing was found...,
and a cloud was attached to the
tent” - all were manifest before
Rivkah was married.

An earlier passage in Bereishis
Rabbah (60:12) teaches that Rivkah
was a minor, for it states, “This source
teaches that an orphan girl may be
married,” and the laws applying to an
orphan girl apply specifically when she
is a minor. Yalkut Shimoni’s citation

of this teaching specifically refers to
Rivkah’s marriage as teaching, “A mi-
nor may not be married unless...”

41. Rashi, Bereishis 26:5.

42. See the Alter Rebbe’s Shul-
chan Aruch, sec. 263:5,9, 11.
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is not a woman at home who kindles Shab-
bos lights, the man of the home must kindle
them. It must thus be presumed that from
the time Sarah passed away, Avraham
(and) Yitzchak kindled Shabbos lights*
every Friday.*

Nevertheless, Rivkah did not content
herself with the candle lighting of Avra-
ham even though he was an adult and was
obligated to perform those mitzvos that
could then be performed. Rather, she lit

RIVKAH'S SHABBOS LIGHTS
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the candles herself, although she was still

a minor, indeed, only three years old.

This narrative provides clear instruc-
tion (regarding a matter mentioned very

43. One cannot advance the
argument that Avraham and
Yitzchak kindled Shabbos lights
in another tent,* not in the same
tent where Rivkah kindled her
Shabbos lights, for according to
that supposition, Rashi’s state-
ment that the three miracles that
characterized Sarah’s tent “ceased” is
not appropriate, since from Sarah’s
death onward, Shabbos lights were
not kindled in that tent. See also
footnote 54 below.

* Radak writes, “This was the
practice in those days, for

a man to have his own tent
and for a woman to have her
own tent.” He supports that
statement by citing Bereishis
30:15 and 31:33. It is apparent
from his words that Avraham
and Yitzchak did not dwell
in Sarah’s tent until Rivkah
came. (This interpretation is
also evident from the Zohar,
Vol. I, p. 133b, and Ramban’s
commentary to the verse
under discussion.)

However, it is evident that Rashi
does not accept that approach. With

regard to Leah’s request in
Bereishis 30:15, “Come to me,”
Rashi explains that Yaakov should
have spent that night in Rachel’s
tent. And with regard to Bereishis
31:33, which speaks of Leals tent
and Yaakov’s tent, Rashi states
that “Yaakov’s tent” was “Rachel’s
tent.” (This differs from Radak’s
interpretation cited above. Ibn
Ezra and Ramban also under-
stand that verse as Radak does.)
See also Rashi, Bereishis 35:22,
which speaks of Yaakov making Bilhah’s
tent his residence after Rachel’s death.

From the above it is evident

that Rashi does not maintain
that men had separate tents in
that era, but that they shared

tents with their wives. Although
Rashi (Bereishis 12:8) speaks of
Avraham pitching “his wife’s tent,”
that statement can be interpreted
as setting up a tent for her daytime
activities, as Rashi states (Bereishis
24:28), “Women had... a place to
sit and perform their work””

44. Clarification is required
as to whether Avraham (and
Yitzchak) ceased kindling Shabbos

el i/

XTI JINTP X 9 0N PO
PIY LRI OXN OV X ONNI)

lights after Rivkah began kindling
them. For Rivkah was still a minor
and her kindling of Shabbos lights
(even after her marriage, see
footnote 46) was only “to train
her in the observance of mitzvos.”
Thus, she could not fulfill the
obligation on behalf of Avraham
(and Yitzchak) who were adults.

Kindling Shabbos lights is a mitzvah of
Rabbinic origin and a minor is obligated
to observe mitzvos based on Rabbinic
Law. The halachic authorities therefore
discuss whether an adult can fulfill
his obligation to observe a Rab-
binical obligation through the act
of a minor. See a related treatment
of the subject in the Shulchan Aruch
(Orach Chayim 689:2), Magen
Avraham (and Machatzis HaShek-
el) 689:4, and Magen Avraham
(and Machatzis HaShekel) 676:8.

It can, however, be said that

this matter is not relevant

with regard to the Patriarch’s
observance of the mitzvos because
this was before the Giving of the
Torah and different principles applied
then. This is not the place for
further discussion of the issue.
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frequently):** Not only should unmarried
young women who are obligated to ob-
serve mitzvos light Shabbos candles, but
even young girls, beginning from the age
of three, who are as of yet not Scripturally
obligated in Torah observance, should do
0. As long as they reach the age when they
understand the significance of kindling
a Shabbos light, they should be trained”
to perform this mitzvah. Even when her
mother or another woman lights Shab-
bos candles at home in fulfillment of the
obligation to do so, a young girl should also
light.

True, at that age, Rivkah was far more
mature than an ordinary three-year-
old.”® This is reflected in the fact that
Eliezer chose her for Yitzchak based on her
conduct. This was also why her consent
was necessary for her marriage to Yitzchak.
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45. See the lengthy discussion of
this matter in the sichos delivered
during the month of Tishrei,
5735, and in Likkutei Sichos, Vol.
11, p. 2811F; Vol. 17, p. 141ff.;
etal

46. True, Chizkuni, Bereishis
24:10, states that Eliezer took ten
camels with him so that “ten men
could ride on them so that they
would recite the blessings for
erusin and nisuin* (see footnote
38),” for Yitzchak’s marriage. That
would imply that Chizkuni maintains
that Rivkah was already married when
Yitzchak brought her into the tent.
Nevertheless, it can be said that:

a) This does not clarify whether
Chizkuni maintains that the obliga-
tion to kindle Shabbos light begins
only after marriage. If anything,
the fact that Chizkuni does not
bring proof that Rivkah was
already married from the fact that

she kindled Shabbos lights indi-
cates that Chizkuni maintains that
girls should kindle Shabbos lights
even before they are married.

b) Moreover, and this is of
primary relevance, since Rivkah
was only three years old (see also
Chizkuni, Bereishis 24:64),** it
does not matter if she was married,
for her actions were only “to train

her in the observance of the mitzvos”
because, as is obvious, marriage does
not change a girl’s status vis-a-vis her
obligation to observe mitzvos.

* However, later on in the gloss
to Bereishis 25:1, Chizkuni
cites the Midrash mentioned
previously in footnote 40.
which speaks of Avraham
arranging for Yitzchak’s marriage
before he remarried Hagar. That
passage indicates that Rivkah
was not married until after
she came to Yitzchak.

** However, in the gloss to Bere-
ishis 25:20, Chizkuni writes
that Rivkah was 14 when

she was married, as stated in
the Sifri quoted by Tosafos
(Yevamos 61b) and as stated
in Daas Zekeinim, Bereishis
25:20. See the commentary

of Radal to Pirkei DeRabbi
Eliezer, chs. 16 and 32.

47. A father has a Rabbinic obli-
gation also to train his daughters
in the observance of the mitzvos.
See the Alter Rebbe’s Shulchan
Aruch 343:2 and Magen Avraham
and Machatzis HaShekel 343:1.
See also Tosefta, Eruvin 2:8, “Jew-
ish women did not refrain from
sending their bread to participate in
eruvin... via their daughters, to
train them in the observance of the
mitzvos.”

48. See the Pesikta Zutrasa cited
in footnote 39.
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As Rashi states,” her story is the basis for
the law, “A woman” - here, our Sages are re-
ferring to an adult woman - “may not be
married without her consent.”*

Nevertheless, since at that time, Rivkah
was only three years old - many years be-
fore her becoming bas mitzvah - according
to Torah Law,*' her status was still that of
a minor.*

RIVKAH'S SHABBOS LIGHTS
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What Avraham Couldn't Do

There is another remarkable dimension
to this narrative. As mentioned before,
surely Avraham our Patriarch also kindled
Shabbos lights every Friday. The Torah
relates that, at that stage in life, Avraham
was “advanced in years, and G-d blessed
Avraham in all matters”** Certainly, that
included spiritual matters. Nevertheless,
neither his nor Yitzchak’s kindling of
Shabbos lights caused them to burn from
Friday afternoon to Friday afternoon.**
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49. Rashi, Bereishis 24:57.

50. In particular, this applies be-
cause Rashi is not quoting the Mid-
rash verbatim, but rather changes
the wording, as mentioned in
footnote 40, above.

51. See, however, Rashi, Bereishis
25:27.

52. Although in certain matters,
even at that age, Rivkah had the sta-
tus of an adult, that refers only to
her physical affairs and matters
subject to the laws that mankind

as a whole is required to observe, the
Seven Commandments Given to
Noach and his descendants.

To explain: Before the Giving of the
Torah, the halachic status of the
Patriarchs and their descendants

was the same as that of mankind
as a whole (see Likkutei Sichos,
Vol. 5, p. 143ff., and the sources
mentioned there). The law that
one becomes obligated in the
observance of the mitzvos at the
age of 13 has its source (according
to some opinions) in the halachos
transmitted to Moshe on Mount
Sinai. Hence, the association between
the obligation of observance and the age
of thirteen does not apply with regard to
mankind as a whole. Instead, a non-Jew
becomes obligated when he reaches in-
tellectual maturity (see Likkutei Sichos,
Vol. 10, p. 70fF; Vol. 15, p. 291).

By contrast, with regard to the
mitzvos that our Patriarchs ob-
served not because mankind as
a whole was required to observe
them, but because they observed

the entire Torah before it was given,
their observance followed the
laws governing Jewish obser-
vance. Hence, their obligation began
at the age of thirteen as is the law
regarding a Jew. They are not
considered equivalent to non-
Jews in this context. Otherwise,
there would be an internal con-
tradiction between the rulings.

53. Bereishis 24:1.

54. It cannot be said that
Avraham’s Shabbos lights also
“burned from one Shabbos eve to
the next,” but he kindled them in
another tent. In Saral’s tent, by
contrast, Shabbos lights were not
kindled at all after she passed.

This is untenable, because the word-
ing of the Midrash, that after Sarah
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That miracle was manifest specifically when Sarah
kindled her Shabbos lights, and afterwards,
when Rivkah began doing so as a three-year-
old girl.

Here, we see the great power possessed by
every Jewish girl or woman, even a young child
of the age of three, when she kindles Shabbos
lights. Every Jewish girl is a daughter of Sarah,
Rivkah, Rachel, and Leah, and through her kin-
dling Shabbos lights, her home is illuminated
throughout the entire week. Her candles continue
to shed light until the next Friday afternoon.

True, there is a difference between the Shab-
bos lights kindled by Sarah and Rivkah and the
Shabbos candles Jewish women and girls light on
Friday afternoons today. Sarah’s and Rivkal’s
Shabbos lights illuminated the physical envi-
ronment in their homes with visible light and,
miraculously, that light continued to shine
for the entire week, until the coming Friday
afternoon.

By contrast, when a Jewish woman or girl lights
Shabbos candles today, the light her candles generate
does not remain visible to eyes of flesh for that
length of time. Nevertheless, in truth, the same
phenomenon prevails in the spiritual realm. Since
“the actions of the Patriarchs are a sign for their
descendants™> and empower all those descen-
dants to emulate them, every woman or girl who is
adescendant of Sarah, Rivkah, Rachel, and Leah

died “the miracles ceased” would
not be appropriate. The Midrash
implies that there were Shabbos lights
kindled in Saral’s tent, but they did
not burn from one Shabbos eve
to the next. According to the above
statement, there were no Shabbos
lights kindled in Sarah’ tent at all.

2 and 3, which mention “Shabbos
light[s] burning in the tent””

55. See Ramban, Bereishis 12:6;

Bereishis Rabbah 40:6; et al.

This refutation is particularly evident

according to the alternate versions of
the Midrash mentioned in footnotes

The above is particularly true
according to our Sages’ teaching
{see Shir HaShirim Rabbah 1:3
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(a)} that the mitzvos observed
after the Giving of the Torah

are loftier than the mitzvos
performed by the Patriarchs. And
the mitzvos performed after the
Giving of the Torah have an
effect on the physical substance
of the world. See Likkutei Sichos,
Vol. 5, pp. 79, 88, and the sources
mentioned there.
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is endowed with the potential that the light
generated by the mitzvah of her kindling
Shabbos candles will have an effect on her
home throughout the entire week.

RIVKAH'S SHABBOS LIGHTS
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Untainted Virtue

There is a unique virtue in young girls
lighting the Shabbos candles: Our Sages
highlight>® the virtue of the Torah study of
young children and state that the existence
of the world depends on it because their
voices are untainted by sin. A similar con-
cept applies to the kindling of Shabbos lights by
young girls. Their hands are not tainted by sin.

This concept requires further explana-
tion, since it seemingly applies with regard
to all mitzvos and practices performed by
children as part of their Jewish education. As
such, we must understand why we do not find
any of the sacred texts speaking to this point.
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So the Home Will Shine

The reason why the Shabbos lights of Sar-
ah and Rivkah - and similarly, those of their
descendants, all Jewish women and girls in
every age — burned for an entire week, while
those of Avraham and his male descendants
did not, can be explained as follows: Our
Sages ask rhetorically,” “If a man brings
home wheat, can he chew the wheat?” and
explain that it is the task of a woman, her
husband’s partner, to take the kernels of
wheat or the other products of his efforts that
he brings home and prepare them in a man-
ner that they can serve as nourishing food.

56. Shabbos 119b. 57. Yevamos 63a.
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In other words, the manner in which
G-d structured the world is that it is “man’s
way to conquer”;* he goes out to the world
and brings sustenance to his home. However,
he brings it in a raw form. A woman’s focus,
by contrast, is directed inside, to what hap-
pens in her home, as it is written,*® “All the
honor of the King’s daughter is within.”
As the homemaker,® she transforms what
her husband brings home into nourishment
for him and her family and, in this way, into
nourishment for G-d,®" as it were.

Therefore, it was not necessary that a
unique miracle take place when Avraham
kindled Shabbos lights. Avraham’ lifework
did not involve taking care of the house-
hold needs. Accordingly, there was no need
for a miracle to show how his lights illumi-
nated his physical home in a supernatural
way. This was not his mission.

By contrast, Sarah and Rivkah - and all
the daughters of Sarah and Rivkah, i.e., all
Jewish women throughout the ages - were
entrusted by G-d with the mission of car-
ing for the material needs of their homes.*
They were given the mission - and em-
powered with the capacity - to illuminate
their homes with their light for all time.
Even during the ordinary weekdays, it is
possible to see that theirs is a home where
a descendant of Sarah and Rivkah kindled
a Shabbos light.
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58. Ibid. 65b; cited by Rashi,
Bereishis 1:28.

59. Tehillim 45:14.

60. Akeres habayis, the term used for

“homemaker,” also has the implication

ikro shel bayis, “the mainstay of the
home” See Likkutei Sichos, Vol. 30, p.

239, and the sources cited there.

61. The main text uses the term Adam

HaElyon, “the Man above,” referring to

Yechezkel’s vision (Yechezkel 1:26) of
“the image of a man” above the Divine

chariot.

62. See the sources mentioned in
footnote 37 above.
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RIVKAH'S SHABBOS LIGHTS

Toward the Ultimate Light

On this basis, it is possible - by focusing on
the inner dimensions of the three miracles — to
understand the order in which Rashi men-
tions them.

Our Rabbis® state that the three miracles
that Rashi mentions, “a light burned from
one Shabbos eve to the next, blessing was
found in the dough, and a cloud was attached
to the tent,” reflect the three mitzvos that
are entrusted primarily to Jewish women:
the separation of challah, nidah (and Taharas
HaMishpachah as a whole), and the kindling
of Shabbos lights. Observing the mitzvah of
kindling Shabbos lights enables “a light to
burn from one Shabbos eve to the next” Me-
ticulous practice of the mitzvah of challah
causes “blessing to be found in the dough”
And keeping the mitzvah of taharas hamish-
pachah conscientiously leads to “a cloud being
attached to the tent” The purity of family life
draws down the manifestation of the cloud of
the Shechinah (Divine presence).*

Rashi mentions the three miracles in the
order in which a woman begins observing
the three mitzvos associated with them. As
soon as a girl reaches an educable age, she
begins lighting Shabbos candles (which lead
to “a light burning from one Shabbos eve to
the next”). Later in life, when she grows older,

63. Chizkuni (citing Riva), Gur
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state “her blood and limbs are

Aryeh, Rav Ovadiah of Barten-
ura, Beer Mayim Chayim, et al.

64. A similar interpretation is
found in Gur Aryeh. Chizkuni
(citing Riva) states that the cloud re-
fers to the observance of the nidah laws
because like nidus which appears,

ceases, and appears again, the
clouds come and go. Rav Ovadiah
of Bartenura states that “a tent”
is a frequently used euphemism for
marital intimacy. Beer Mayim
Chayim states that the cloud refers
to the observance of the nidah laws
because when a woman is in the nidah

heavy and murky like a cloud””
Shelah, loc. cit., states, “‘A cloud
attached,... this recalls the verse
Iyov 5:24, when cited in reverse order,
“You shall give special attention
to your dwelling and thus, know
your tent will be at peace.”
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she begins helping in the home and starts
to prepare dough (leading to “blessing be-
ing found in the dough”). And afterwards,
when she marries, she observes the mitz-
vah of taharas hamishpachah (which leads
to “a cloud being attached to the tent”).

* % %

From the above, we can appreciate the
great merit brought about by the efforts
that every Jewish girl should light Shabbos
(and festival) candles from the time she
reaches an educable age.

And as the Yalkut Shimoni states,® the
kindling of the Shabbos lights will bring
closer the era when G-d will show us “the
lights of Zion,” with the coming of the
complete and ultimate Redemption; may
it come about in the immediate future.

65. Yalkut Shimoni, the begin-
ning of Parshas Behaaloscha.
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