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And the life of Sarah was one hundred years and twenty years and seven years; [these were]|
the years of the life of Sarah.
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And Isaac brought her to the tent of Sarah his mother, and he took Rebecca, and she
became his wife, and he loved her. And Isaac was comforted for [the loss of] his mother.
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to the tent of Sarah his mother: He brought her to the tent, and behold, she was Sarah
his mother; i.e., she became the likeness of Sarah his mother, for as long as Sarah was alive,
a candle burned from one Sabbath eve to the next, a blessing was found in the dough, and
a cloud was attached to the tent. When she died, these things ceased, and when Rebecca
arrived, they resumed (Gen. Rabbah 60:16).
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for..his mother: It is the way of the world that, as long as a person’s mother is alive, he is
attached to her, but as soon as she dies, he finds comfort in his wife. — [Pirkei d’Rabbi
Eliezer, ch. 32.]
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And Abraham took another wife and her name was Keturah.
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Keturah: (Gen. Rabbah 61:4) This is Hagar. She was called Keturah because her deeds were
as beautiful as incense (njvp), and because she tied (n7vp, the Aramaic for“tied”) her
opening, for she was not intimate with any man from the day she separated from Abraham.
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Now these are the generations of Ishmael the son of Abraham, whom Hagar the Egyptian,
the maidservant of Sarah, bore to Abraham.
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And Sarah said to Abraham, "Drive out this handmaid and her son, for the son of this
handmaid shall not inherit with my son, with Isaac.’
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Rabbi Yohanan said as follows: Our patriarch Jacob did not die. Rav Nahman asked him
in surprise: And was it for naught that the eulogizers eulogized him and the embalmers
embalmed him and the buriers buried him? Rabbi Yitzhak replied to Rav Nahman: [ am
interpreting a verse, as it is stated: “Therefore do not fear, Jacob My servant, says the Lord,
neither be dismayed, Israel, for I will save you from afar, and your seed from the land of
their captivity” (Jeremiah 30:10). This verse juxtaposes Jacob to his seed: Just as his seed
is alive when redeemed, so too, Jacob himself is alive.
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Come and behold: Eve came into the world and clung to the serpent. He injected
impurities into her, and she brought death to the world and to her husband. Sarah then
came and went down (into the place of the Sitra Achra but) she rose again without any
kelipot clinging to her, as it is written, 'And Abram went up out of Egypt, he, and his wife,
and all that he had" (Gen. 13:1). When Noah came to the world, it is written that "he drank
of the wine, and was drunk, and he was uncovered within his tent" (Gen. 9:21).



Because Abraham and Sarah did not cling to the Sitra Achra, Sarah earned supernal life for
herself, her husband, and her son after her. This is the meaning of the verse: "Look at the
rock whence you are hewn [Abraham], and to the hole of the pit from which you were dug
out [Sarah|" (Isaiah 51:1). Therefore, it is written, "And Sarah's life was...", for she merited
all the years. It is not so for the rest of the women,"And Chavah's life was..." and so on.
Sarah clung to life. Therefore, her life was her own.
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It is also known that the death of the body causes the “life” of the woy, i.e. releases it from
imprisonment in a body. This is why Solomon said (Kohelet 7,1) “better the day of death
than the day of birth.” He praised the day of death when compared to the day of one’s birth
on two counts. On the one hand, dying in this life means transferring to the hereafter. Once
the wo1 has arrived in that region, it can no longer accumulate merits which will help its
stature in the eternal world. Therefore, seeing that death of the body implies birth of one’s
afterlife, such a “birthday” spells finis to any moral/ethical achievements of the woi. At the
same time, death of the body puts an end to the trials and disappointments which are an
inevitable part of life on earth; achieving freedom from such troubles is preferable to being
born to them. Hence, from that angle too the day of death has much to be said for it. Only
when a person dies do his achievements during his life on earth become visible,
appreciated and irreversible. As long as he is alive we can never be sure that he will not
undo any good he may have done previously. Our sages have illustrated this concept in
connection with the blessing provided for mankind during the lifetime of Sarah (compare
Rashi on 24,67). We are told there that as long as she was alive there was a light burning
in her tent which burned from one Friday to the next. Her dough was always blessed and
a cloud was seen to hover over her tent. When Sarah died these phenomena disappeared.
Only then did her merit become public knowledge, i.e. only then did it become clear that
these blessings had been due to her all the time. Moreover, she died on holy soil [the first
of the patriarchs or matriarchs of whom death and burial in Eretz Yisrael is reported. Ed. |
and was buried in the holy soil of Eretz Yisrael after she had lived a long life.

The Torah writes: “Sarah lived for 127 years, these were the years of the lives of Sarah.” The
Torah continues: “Sarah died in Kiryat Arba which is Chevron in the land of Canaan.” This
whole passage should have appeared immediately after the Torah concluded its narrative
about the binding of Yitzchak seeing that according to Bereshit Rabbah 58,5 the
immediate cause of her death were the rumours that her son Yitzchak had been



slaughtered. We know that the order in which the various passages of the Torah have been
arranged are not accidental, nor are they necessarily chronological. The sequence in which
the Torah relates matters to us is of crucial significance to our proper understanding of the
message the Torah wishes to teach us.
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'l am a stranger and an inhabitant with you. Give me burial property with you, so that |
may bury my dead from before me.’
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[ am a stranger and an inhabitant with you: [I am]| a stranger from another land, and [ have
settled among you. [Consequently, I have no ancestral burial plot here (Rashbam,
Sforno).] And the Midrash Aggadah (Gen. Rabbah 58:6) [states]: If you are willing [to sell
me burial property], I am a stranger, but if not, I will be as an inhabitant and will take it
legally, for the Holy One, blessed be He, said to me, “To your seed I will give this land”
(above 12:7).

JU L0 PURIA(12

That he may give me the Machpelah (double) Cave, which belongs to him, which is at the
end of his field; for a full price let him give it to me in your midst for burial property.'
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And the Lord appeared to Abram, and He said, "To your seed I will give this land," and
there he built an altar to the Lord, Who had appeared to him.
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And Isaac and Ishmael his sons buried him in the Cave of Machpelah in the field of Ephron
the son of Zohar the Hittite, which faces Mamre,
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I[saac and Ishmael: (Gen. Rabbah 30:4, 38:12) From here [we may deduce] that Ishmael
repented and let Isaac go before him, and that is the meaning of “a good old age” which is
stated regarding Abraham (above 15:15). - [B.B. 16b]
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Sarah straightening Avraham’s hair, hints to removing evil, similar to lice resulting from
dirt, ensuring that the Neshamos will be of utmost purity.
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your son: He [Abraham] said to Him,“ I have two sons.” He [God] said to him,* Your only
one.” He said to Him,“ This one is the only son of his mother, and that one is the only son
of his mother.” He said to him,“ Whom you love.” He said to Him,“ I love them both.” He
said to him,“ Isaac.” Now why did He not disclose this to him at the beginning? In order
not to confuse him suddenly, lest his mind become distracted and bewildered, and also to
endear the commandment to him and to reward him for each and every expression. —
[from Sanh. 89b, Gen. Rabbah 39:9, 55:7]
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And your name shall no longer be called Abram, but your name shall be Abraham, for I
have made you the father of a multitude of nations.
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the father of a multitude of nations: 17n7 ax is an acrostic of his name [i.e., - o1 7 2x]. (Gen.
Rabbah 46:7). The “resh” that was in it [his name] originally, denoting that he was the
father only of Aram, which was his native place, whereas now [he became] the father of
the whole world (Ber. 13a): nevertheless the “resh” that was there originally was not moved
from its place. For even the “yud” in Sarai’s name complained to the Shechinah until it was
added to Joshua, as it is said: (Num. 13:16):“and Moses called Hosea [pwin] the son of Nun,
Joshua [ywim].” - [from Gen. Rabbah 47:1]
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The verse there states: “And he planted an eshel in Beersheba, and called there [vayyikra]
on the name of the Lord, the Everlasting God” (Genesis 21:33). Reish Lakish said: Do not
read this word literally as “vayyikra,” and he called, but rather as vayyakri, and he caused
others to call. This teaches that Abraham our forefather caused the name of the Holy One,
Blessed be He, to be called out in the mouth of all passersby. How so? After the guests of
Abraham ate and drank, they arose to bless him. He said to them: But did you eat from
what is mine? Rather, you ate from the food of the God of the world. Therefore, you should
thank and praise and bless the One Who spoke and the world was created. In this way,
Abraham caused everyone to call out to God.
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The Gemara continues its analysis of the verse: “Let now a little water be fetched and wash
your feet” (Genesis 18:4). Rabbi Yannai, son of Rabbi Yishmael, said that the guests said
to Abraham: Are you suspicious that we are Arabs who bow to the dust of their feet?
Yishmael has already issued from him, i.e., your own son acts in this manner.
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Rabbi Bena’a was marking burial caves for the purpose of helping to prevent the
contracting of ritual impurity. When he arrived at the cave of Abraham, i.e., the Cave of

Machpelah, he encountered Eliezer, the servant of Abraham, who was standing before the
entrance. Rabbi Bena’a said to him: What is Abraham doing at this moment? Eliezer said



to him: He is lying in the arms of Sarah, and she is examining his head. Rabbi Bena’a said
to him: Go tell him that Bena’a is standing at the entrance, so that he should assume an
appropriate position to receive a visitor. Eliezer said to him: Let him, i.e., Rabbi Bena’a,
enter, since it is known that there is no evil inclination in this higher world, so it is not
inappropriate for Rabbi Bena’a to see Abraham and Sarah in this position. He entered,
examined the cave in order to measure it, and exited.
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But the matter greatly displeased Abraham, concerning his son.
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concerning his son: Because he heard that he had fallen to wicked ways (Tan. Shemoth 1).
According to its simple meaning, however, [it means]| because she told him to send him
away.
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And Abraham said to God, "If only Ishmael will live before You!"
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“Mamre of Kiryat Ha’Arba, which is Hebron” (Genesis 35:27). Rabbi Yitzhak said: The city

is called Kiryat Ha’Arba, the city of four, because it is the city of the four couples buried
there: Adam and Eve, Abraham and Sarah, Isaac and Rebecca, and Jacob and Leah.
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Eliezer, servant of Abraham, was an Elder and sat in yeshiva, as it is stated: “And Abraham
said to his servant, the elder of his household, who ruled over all he had” (Genesis 24:2).
Rabbi Elazar said: The verse means that he had mastery over the Torah of his master,
having gained proficiency in all of the Torah of Abraham. That is the meaning of the verse:
“He is Damascus [Dammesek]| Eliezer” (Genesis 15:2). Rabbi Elazar said: The word
Dammesek is a contraction of he who draws [doleh] and gives drink [mashke] to others
from his master’s Torah.
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So I came today: Today I left, and today I arrived. From here we learn that the earth shrank
for him [i.e., his journey was miraculously shortened]. Rabbi Acha said: The ordinary
conversation of the servants of the Patriarchs is more beloved before the Omnipresent than
the Torah of their sons, for the section dealing with Eliezer is repeated in the Torah,
whereas many fundamentals of the Torah were given only through allusions. — [Gen.
Rabbah 60:8]

2079 770 MWK WY (29

WY POX MIDH 0NN IMRW 1Y KIXNH TN 720 1KY 19 NNPn N2 ,2°09 09K :NWRN 750 XY OO
P72 PATH I PRI, MIN ANNKT I 232 DTN 1D DK 1N

Perhaps the woman will not follow me: It [the word *9% (perhaps)] is written [without a
“vav” and may be read] *ox (to me). Eliezer had a daughter, and he was looking for a pretext
so that Abraham would tell him, to turn to him, to marry off his daughter to him (Isaac).
Abraham said to him,“My son is blessed, and you are cursed [Eliezer was a descendant of
Canaan who had been cursed by Noah], and an accursed one cannot unite with a blessed
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one.
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And to the sons of Abraham's concubines, Abraham gave gifts, and he sent them away from
his son Isaac while he [Abraham| was still alive, eastward to the land of the East.
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with my son, etc.: From Sarah’s reply, “For the son of this handmaid shall not inherit with
my son,” you learn that he would quarrel with Isaac regarding the inheritance and say,“ I
am the firstborn and should take two portions,” and they would go out to the field, and he
would take his bow and shoot arrows at him, as it is said (Prov. 26:18f.): “Like one who
wearies himself shooting firebrands, etc. and says: Am I not joking?” - [from above source]
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In the beginning of God’s creation of: Heb. X972 mwx12. This verse calls for a midrashic
interpretation [because according to its simple interpretation, the vowelization of the
word %732, should be different, as Rashi explains further]. It teaches us that the sequence
of the Creation as written is impossible, as is written immediately below| as our Rabbis
stated (Letters of R. Akiva , letter “beth” ; Gen. Rabbah 1:6; Lev. Rabbah 36:4): [God
created the world] for the sake of the Torah, which is called (Prov. 8:22): “the beginning
of His way,” and for the sake of Israel, who are called (Jer. 2:3) “the first of His grain.”

But if you wish to explain it according to its simple meaning, explain it thus: “At the
beginning of the creation of heaven and earth, the earth was astonishing with emptiness,
and darkness...and God said, ‘Let there be light.” But Scripture did not come to teach the
sequence of the Creation, to say that these came first, for if it came to teach this, it should
have written:“At first (niwxI2) He created the heavens and the earth,” for there is no mwxy
in Scripture that is not connected to the following word, [i.e., in the construct state] like
(ibid. 27:1):“In the beginning of (mwx332) the reign of Jehoiakim” ; (below 10:10)“the
beginning of (n*wx") his reign” ; (Deut. 18:4)“the first (n*wx3) of your corn.” Here too, you
say 9K X712 nPwina3, like X792 mwixa3, in the beginning of creating. And similar to this is,“At
the beginning of the Lord’s speaking (127) to Hosea,” (Hos. 1:2), i.e., at the beginning of the
speaking (11127) of the Holy One, Blessed be He, to Hosea, “the Lord said to Hosea, etc.”
Now if you say that it came to teach that these (i.e., heaven and earth) were created first,
and that its meaning is: In the beginning of all, He created these-and that there are
elliptical verses that omit one word, like (Job 3:10): “For [He|] did not shut the doors of my
[mother’s] womb,” and it does not explain who it was who shut [the womb]; and like (Isa.
8:4): “he will carry off the wealth of Damascus,” and it does not explain who will carry it
off; and like (Amos 6:12): “or will one plow with cattle,” and it does not explain: “if a man
will plow with cattle” ; and like (Isa. 46: 10): “telling the end from the beginning,” and it
does not explain that [it means] telling the end of a matter from the beginning of a matter-
if so, [if you say that Scripture indicates the order of creation| be astounded at yourself, for
the water preceded, as it is written: “and the spirit of God hovered over the face of the
water,” and Scripture did not yet disclose when the creation of water took place! From
this you learn that the water preceded the earth. Moreover, the heavens were created from
fire and water. Perforce, you must admit that Scripture did not teach us anything about
the sequence of the earlier and the later [acts of creation].
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If the holy land would not first be given to the Canaanites, and for them to rule, It would
not be Hashem's portion.
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And the Lord, your God, will drive out those nations from before you, little by little. You
will not be able to destroy them quickly, lest the beasts of the field outnumber you.
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And from where do we derive that betrothal is accomplished by means of giving money? It
is derived by means of a verbal analogy between the term expressing taking stated with
regard to betrothal and from the term expressing taking with regard to the field of Ephron.
How so? It is written here, with regard to marriage: “When a man takes a woman”
(Deuteronomy 24:1), and it is written there, concerning Abraham’s purchase of the field of
the Cave of Machpelah from Ephron the Hittite: “I will give money for the field; take it
from me” (Genesis 23:13). This verbal analogy teaches that just as Ephron’s field was
acquired with money, so too, a woman can be acquired with money.

The Gemara continues: And the taking of Ephron’s field is called an acquisition in the
Torah, as it is written with regard to the same issue: “The field which Abraham acquired”
(Genesis 25:10).
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And Abraham arose from before his dead, and he spoke to the sons of Heth, saying.
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And Laban and Bethuel answered and said, "The matter has emanated from the Lord. We
cannot speak to you either bad or good.
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Behold Rebecca is before you, take [her] and go, and let her be a wife for your master's son,
as the Lord has spoken.’
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And her brother and her mother said: And where was Bethuel? He wanted to stop
[Rebecca’s marriage]; so an angel came and slew him. — [Gen. Rabbah 60:12]

A" 2" R (39
:DI2X X N3 1291 N7 NN MDY NRpANX T2 2NN
And Bethuel begot Rebecca." These eight did Milcah bear to Nahor, Abraham's brother.
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And they dwelt from Havilah to Shur, which borders on Egypt, going towards Asshur;
before all his brothers he dwelt.
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he dwelt: [Yp3 means] “he dwelt” as in (Jud. 7:12):“Now the Midianites and the Amalekites
and all those of the East dwelt (2°%91) in the valley.” Here Scripture uses the term 193,
(falling), whereas there (above 16:12) it states:“And before all his brothers he will dwell
(1ow?) . Before Abraham died, “he dwelt” ; after Abraham died,“he fell.” - [Gen. Rabbah
62:5]
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will live before You: [This means]: [“Let him] live in fear of You,” as in (verse 1): “Walk
before Me,” [which Onkelos renders:] “Serve Me.” [following Targum Jonathan]
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And regarding Ishmael, I have heard you; behold I have blessed him, and I will make him
fruitful, and I will multiply him exceedingly; he will beget twelve princes, and I will make
him into a great nation.
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you shall not call her name Sarai: which means “my princess,” for me, but not for others.
But Sarah, in an unqualified sense, shall be her name, that she will be a princess over all.
— [from Ber. 13a]
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...enjoying the effulgence of the Shechinah, the light of the blessed En Sof, which is united
with the Ten Sefirot of Beriah or Yetzirah, it being the glow of their very Torah and service
(see Zohar, Vayakhel, p. 210), for 'the reward of a commandment is the commandment
itself."
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MISHNA: If one says: The property of the offspring of Abraham is forbidden to me, and for
that reason I will not benefit from it, he is prohibited from deriving benefit from a Jew but
permitted to derive benefit from the nations of the world. SGEMARA: Concerning the
mishna’s ruling that the one who takes such a vow is permitted to derive benefit from the
nations of the world, the Gemara asks: But isn’t there Ishmael and his descendants, who
are also Abraham’s offspring? Why isn’t deriving benefit from them forbidden as well? The
Gemara answers: It is written with regard to Abraham: “For in Isaac shall seed be called
to you” (Genesis 21:12), which demonstrates that the descendants of Ishmael are not
termed the offspring of Abraham. The Gemara asks: But isn’t there Esau and his
descendants; they are also offspring of Abraham, since they are descendants of Isaac? The
Gemara answers that the words “in Isaac” mean that some of Isaac’s descendants, i.e., the
children of Jacob, are included in the offspring of Abraham, but not all the descendants of
Isaac.
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“And I, Daniel, alone saw the vision, for the men who were with me did not see the vision;
but a great trembling fell upon them, so that they fled to hide themselves” (Daniel 10:7).



Who were these men? The term “men” in the Bible indicates important people; who were
they? Rabbi Yirmeya said, and some say that it was Rabbi Hiyya bar Abba who said: These
are the prophets Haggai, Zechariah, and Malachi. 12The Gemara comments: In certain
ways they, the prophets, were greater than him, Daniel, and in certain ways he, Daniel,
was greater than them. They were greater than him, as they were prophets and he was not
a prophet. Haggai, Zechariah, and Malachi were sent to convey the word of God to the
Jewish people, while Daniel was not sent to reveal his visions to others. In another way,
however, he was greater than them, as he saw this vision, and they did not see this vision,
indicating that his ability to perceive obscure and cryptic visions was greater than theirs.
13The Gemara asks: Since they did not see the vision, what is the reason that they were
frightened? The Gemara answers: Even though they did not see the vision, their guardian
angels saw it, and therefore they sensed that there was something fearful there and they
fled. 14Ravina said: Learn from this incident that with regard to one who is frightened for
no apparent reason, although he does not see anything menacing, his guardian angel sees
it, and therefore he should take steps in order to escape the danger. The Gemara asks:
What is his remedy? He should recite Shema, which will afford him protection. And if he
is standing in a place of filth, where it is prohibited to recite verses from the Torah, he
should distance himself four cubits from his current location in order to escape the danger.
And if he is not able to do so, let him say the following incantation: The goat of the
slaughterhouse is fatter than I am, and if a calamity must fall upon something, it should
fall upon it.



