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 א
 בראשית כ"ג, א.  (1

ִּֽהְיוּ  ּ֣חַי ּ ּ֙וַי   רָׂ ּ֔ יּש ָׂ אָׂ נָּׂ֥ הּמ  ָׂ ּ֛הּש  ר  נָּׂ֥הּוְעֶש ְ ָׂ ּ֖יםּש  ֶ נּ ֣הּוְש  ָׂ נּ ֑בַעּש  ְ הּ֥יּחַי ּ ֖יםּש  ִּֽ רָׂ  יּש ָׂ

And the life of Sarah was one hundred years and twenty years and seven years; [these were] 
the years of the life of Sarah. 

 כ"ד, ס"ז. בראשית  (2

אֶּ צְחָּׂ֣וַיְב  ּי  אּ ֗הָׂ ה֨ קּהָׂ ּּ֙הֱלָׂ רָׂ ּ֣ ש ָׂ מ  ּ֔ הּא  ק ַ ּוַי   ּ֧ו  בְקָׂ י־ל֛ חּאֶת־ר  ה  ּ֥ הּוַת ְ ָׂ ש   ּלְא  בֶּ֖ו  ִּֽאֱהָׂ ח ּ֑ הּוַי ֶ נ ָׂ ּוַי   צְחָּׂ֥הָׂ ּ֖םּי  חֲר  ּ:֥ קּאִַּֽ ו  מ ִּֽ  יּא 

And Isaac brought her to the tent of Sarah his mother, and he took Rebecca, and she 
became his wife, and he loved her. And Isaac was comforted for [the loss of] his mother.  

 רש"י. (3

,ּכלומר,ּונעשיתּדוגמתּשרהּאמו,ּשכלּזמןּששרהּקיימתּויביאהּהאהלהּוהריּהיאּשרהּאמוּהאהלהּשרהּאמו:ּּ
היהּנרּדלוקּמערבּשבתּלערבּשבת,ּוברכהּמצויהּבעיסה,ּוענןּקשורּעלּהאהל,ּומשמתהּפסקו,ּוכשבאתּרבקהּּ

 חזרוּ:

to the tent of Sarah his mother: He brought her to the tent, and behold, she was Sarah 
his mother; i.e., she became the likeness of Sarah his mother, for as long as Sarah was alive, 
a candle burned from one Sabbath eve to the next, a blessing was found in the dough, and 
a cloud was attached to the tent. When she died, these things ceased, and when Rebecca 
arrived, they resumed (Gen. Rabbah 60:16). 

 דםּקיימתּכרוךּהואּאצלה,ּומשמתהּהואּמתנחםּבאשתודרךּארץּכלּזמןּשאמוּשלּאאחריּאמו:ּ

for…his mother: It is the way of the world that, as long as a person’s mother is alive, he is 
attached to her, but as soon as she dies, he finds comfort in his wife. — [Pirkei d’Rabbi 
Eliezer, ch. 32.] 

 כ"ה, א.בראשית  (4

הָּׂ֧וַיּ  ּ֛  סֶףּאַבְרָׂ ק ַ ּ֥םּוַי   ָׂ ש   ּ֖ חּא  מָׂ ְ ש  הּ:֥ הּו  ִּֽ רָׂ ּקְטו   ה 

And Abraham took another wife and her name was Keturah. 



קטורה:ּזוּהגר,ּונקראתּקטורהּעלּשםּשנאיםּמעשיהּכקטרתּושקשרהּפתחהּשלאּנזדווגהּלאדםּמיוםּשפרשהּּ
 מאברהםּ:

Keturah: (Gen. Rabbah 61:4) This is Hagar. She was called Keturah because her deeds were 
as beautiful as incense (קְט רֶת), and because she tied (ה טְרָׂ  the Aramaic for“tied”) her ,קָׂ
opening, for she was not intimate with any man from the day she separated from Abraham. 

 כ"ה, י"ב. בראשית  (5

ּ לְד֛וְא  הּת  ִּֽ ּ֥ל ֶ ע  מָׂ ְ ש  הָּׂ֖ תּי  ן־אַבְרָׂ ּ֑אלּב ֶ ֶ ּ֨םּאֲש  ִּֽלְדָׂ גָּׂ֜רּיָׂ ּּּר֧הּהָׂ צְר  פְחַּ֛הַמ   ּ֥ יתּש   רָׂ םּ:֖ תּש ָׂ ִּֽ הָׂ  הּלְאַבְרָׂ

Now these are the generations of Ishmael the son of Abraham, whom Hagar the Egyptian, 
the maidservant of Sarah, bore to Abraham. 

 כ"א, י'.בראשית  (6

 ּ הָּּׂ֙אמֶר֨וַת  ּ֔לְאַבְרָׂ ר  ּ֛םּג ָׂ מָׂ אָׂ ִּֽ ּהָׂ נָּׂ֖הּהַזּ ֥ ש  ּכ ּ ֑  אתּוְאֶת־ב ְ ּ֤יּל ּ֣ה  ירַש  ּּ֙אּי  מָׂ אָׂ ִּֽ ן־הָׂ ּ ֣ב ֶ נּ ֔הּהַז  ם־ב ְ ק֖אתּע  ִּֽ צְחָׂ ם־י   יּע 

And Sarah said to Abraham, "Drive out this handmaid and her son, for the son of this 
handmaid shall not inherit with my son, with Isaac." 

 ב
 תענית ה', ב'.  (7

יּבכדיּספדוּספדנייאּוחנטוּחנטייאּוקברוּקברייאּא"לּמקראּאניּדורשּשנאמרּא"רּיוחנןּיעקבּאבינוּלאּמתּא"לּוכ
)ירמיהוּל,ּי(ּואתהּאלּתיראּעבדיּיעקבּנאםּה'ּואלּתחתּישראלּכיּהנניּמושיעךּמרחוקּואתּזרעךּמארץּשביםּּ

 מקישּהואּלזרעוּמהּזרעוּבחייםּאףּהואּבחייםּ

Rabbi Yoḥanan said as follows: Our patriarch Jacob did not die. Rav Naḥman asked him 
in surprise: And was it for naught that the eulogizers eulogized him and the embalmers 
embalmed him and the buriers buried him? Rabbi Yitzḥak replied to Rav Naḥman: I am 
interpreting a verse, as it is stated: “Therefore do not fear, Jacob My servant, says the Lord, 
neither be dismayed, Israel, for I will save you from afar, and your seed from the land of 
their captivity” (Jeremiah 30:10). This verse juxtaposes Jacob to his seed: Just as his seed 
is alive when redeemed, so too, Jacob himself is alive. 

 זח"א, קכ"ב, ב'.  (8

תאּחזיּאתתּחוהּלעלמא,ּאתדבקתּבהאיּחויאּואטילּבהּזוהמא,ּוגרמאּמותאּלעלמאּולבעלה,ּאתתּשרהּונחתתּ
וסלקתּולאּאתדבקתּביה,ּכמהּדאתּאמרּ)בראשיתּיגּא(ּויעלּאברםּממצריםּהואּואשתוּוכלּאשרּלוּאתאּנחּ

כא(ּוישתּמןּהייןּוישכרּויתגלּוגו',ּובגיןּדאברהםּושרהּלאּאתדבקוּביה,ּבגיןּכךּשרהּלעלמאּמהּכתיבּ)שםּטּּ
זכתהּלחייןּעלאיןּלהּולבעלהּולבנהאּבתראה,ּהה"דּ)ישעיהּנאּא(ּהביטוּאלּצורּחוצבתם,ּואלּמקבתּבורּנוקרתם,ּ

ןּבכלא,ּהיאּאתדבקתּבחיין,ּועלּועלּדאּויהיוּחייּשרה,ּדזכתהּבהוּבכלהו,ּולאּכתיבּבכלהוּנשיּויהיוּחייּחוה,ּוכ
 דאּדילהּהווּחייןּ:

Come and behold: Eve came into the world and clung to the serpent. He injected 
impurities into her, and she brought death to the world and to her husband. Sarah then 
came and went down (into the place of the Sitra Achra but) she rose again without any 
kelipot clinging to her, as it is written, "And Abram went up out of Egypt, he, and his wife, 
and all that he had" (Gen. 13:1). When Noah came to the world, it is written that "he drank 
of the wine, and was drunk, and he was uncovered within his tent" (Gen. 9:21).  



Because Abraham and Sarah did not cling to the Sitra Achra, Sarah earned supernal life for 
herself, her husband, and her son after her. This is the meaning of the verse: "Look at the 
rock whence you are hewn [Abraham], and to the hole of the pit from which you were dug 
out [Sarah]" (Isaiah 51:1). Therefore, it is written, "And Sarah's life was...", for she merited 
all the years. It is not so for the rest of the women,"And Chavah's life was..." and so on. 
Sarah clung to life. Therefore, her life was her own. 

 רבינו בחיי פרשתינו בהקדמה  (9

יוםּּ ויוםּהמותּמיוםּהולדו.ּשבחּ ז׳:א׳(ּ זהּאמרּשלמהּע"הּ)קהלתּ כיּמיתתּהגוףּסבתּהחייםּלנפש.ּעלּ וידועּ
לתּהאדםּהעליוןּכיּאםּהמיתהּמיוםּהלידהּביןּבעוה"זּוביןּבעוה"ב.ּלעולםּהבאּהואּשאיּאפשרּלנפשּלהשיגּמע

במיתתּהגוף,ּובעולםּהזהּלפיּשאיןּשבחיוּשלּאדםּומעשיוּהטוביםּנכריםּומפורסמיםּכיּאםּביוםּהמיתה,ּשהריּּ
ביוםּהלידהּלאּיכירוּמיּהוא,ּאבלּביוםּהמיתהּהכלּמכיריןּאותוּומזכיריןּמעשיוּהטוביםּוצדקותיוּאשרּעשה.ּוכןּ

ימתּהיהּלהּנרּדלוקּמערבּשבתּלערבּשבתּוברכהּמצויהּבעיסהּוענןּדרשוּרז"לּבשרהּאמנוּכלּזמןּששרהּקי
קשורּעלּהאהלּוכשמתהּפסקוּונתפרסםּזכותה.ּועודּשמתהּבארץּישראלּונקברהּבארץּישראלּאחריּשהאריכהּ
ימים,ּהואּשכתובּויהיוּחייּשרהּמאהּשנהּועשריםּשנהּושבעּשניםּשניּחייּשרה.ּוכתיבּאחריוּותמתּשרהּבקריתּּ

היאּחברוןּבארץּכנען.ּראויהּהיתהּפרשהּזוּלהדבקּולהיותהּסמוכהּלמעלהּאחרּפרשתּהעקדה,ּכיּעלּארבעּּ
 שמועתּהעקדהּמתהּשרהּופרחהּנשמתהּ.

It is also known that the death of the body causes the “life” of the נפש, i.e. releases it from 
imprisonment in a body. This is why Solomon said (Kohelet 7,1) “better the day of death 
than the day of birth.” He praised the day of death when compared to the day of one’s birth 
on two counts. On the one hand, dying in this life means transferring to the hereafter. Once 
the נפש has arrived in that region, it can no longer accumulate merits which will help its 
stature in the eternal world. Therefore, seeing that death of the body implies birth of one’s 
afterlife, such a “birthday” spells finis to any moral/ethical achievements of the נפש. At the 
same time, death of the body puts an end to the trials and disappointments which are an 
inevitable part of life on earth; achieving freedom from such troubles is preferable to being 
born to them. Hence, from that angle too the day of death has much to be said for it. Only 
when a person dies do his achievements during his life on earth become visible, 
appreciated and irreversible. As long as he is alive we can never be sure that he will not 
undo any good he may have done previously. Our sages have illustrated this concept in 
connection with the blessing provided for mankind during the lifetime of Sarah (compare 
Rashi on 24,67). We are told there that as long as she was alive there was a light burning 
in her tent which burned from one Friday to the next. Her dough was always blessed and 
a cloud was seen to hover over her tent. When Sarah died these phenomena disappeared. 
Only then did her merit become public knowledge, i.e. only then did it become clear that 
these blessings had been due to her all the time. Moreover, she died on holy soil [the first 
of the patriarchs or matriarchs of whom death and burial in Eretz Yisrael is reported. Ed.] 
and was buried in the holy soil of Eretz Yisrael after she had lived a long life. 

The Torah writes: “Sarah lived for 127 years, these were the years of the lives of Sarah.” The 
Torah continues: “Sarah died in Kiryat Arba which is Chevron in the land of Canaan.” This 
whole passage should have appeared immediately after the Torah concluded its narrative 
about the binding of Yitzchak seeing that according to Bereshit Rabbah 58,5 the 
immediate cause of her death were the rumours that her son Yitzchak had been 



slaughtered. We know that the order in which the various passages of the Torah have been 
arranged are not accidental, nor are they necessarily chronological. The sequence in which 
the Torah relates matters to us is of crucial significance to our proper understanding of the 
message the Torah wishes to teach us. 

 ג
 ּ.כ"ג, ד'בראשית   (10

ּ ָׂ ש  ִּֽר־וְתו  נ כּ ֥ג   ִּֽ כֶּ֖בּאָׂ מ ָׂ נ֑יּע  ּלּ ֨ םּת ְ ת־קֶּיּאֲח ּ֤ו  כֶּּ֙בֶר֨ז ַ מ ָׂ ּ֔ ע  רָׂ ּ֥ םּוְאֶקְב ְ ת  ִּֽיּ:֖הּמ  נָׂ פָׂ ְ ל   יּמ 

"I am a stranger and an inhabitant with you. Give me burial property with you, so that I 
may bury my dead from before me." 

 רש"י. (11

יניּגר,ּואםּלאוּאהיהּתושבּּגרּותושבּאנכיּעמכם:ּגרּמארץּאחרתּונתישבתיּעמכם.ּומדרשּאגדהּאםּתרצוּהר
 ואטלנהּמןּהדיןּשאמרּליּהקב"הּ)לעילּיבּז(ּלזרעךּאתןּאתּהארץּהזאתּ:

I am a stranger and an inhabitant with you: [I am] a stranger from another land, and I have 
settled among you. [Consequently, I have no ancestral burial plot here (Rashbam, 
Sforno).] And the Midrash Aggadah (Gen. Rabbah 58:6) [states]: If you are willing [to sell 
me burial property], I am a stranger, but if not, I will be as an inhabitant and will take it 
legally, for the Holy One, blessed be He, said to me, “To your seed I will give this land” 
(above 12:7). 

 .ּכ"ג, ט' בראשית  (12

ן־לּ  ת ֶ רַּ֗וְי  ה֤ יּאֶת־מְעָׂ לָׂ כְפ   ר־לּ֙תּהַמ ַ ֶ ּ֔ אֲש  ֶ ּאֲש  קְצּ ֖ו  ּ֣ רּב   ד  כֶּ֑הּש ָׂ ּב ְ לּ ֨הו  נֶּ֜סֶףּמָׂ ת ְ ּ ֥אּי  הּל  כְכֶּ֛נ ָׂ ו  תִּֽ בֶרּ:֖יּב ְ ִּֽ ת־קָׂ ז ַ אֲח   םּלִַּֽ

That he may give me the Machpelah (double) Cave, which belongs to him, which is at the 
end of his field; for a full price let him give it to me in your midst for burial property." 

 ּ.י"ב, ז' בראשית  (13

ּ רָׂ ה֤וַי   ּּ֙אּיְה וָׂ ּ ֔אֶל־אַבְרָׂ ּּ֔רְעֲךָּׂ֨ אמֶרּלְזַּ֕םּוַי  ּ֖אֶת   אָׂ ם֤ אתּוַי ּ ֑רֶץּהַזּ ֣ןּאֶת־הָׂ ָׂ זְב  ּּ֙בֶןּש  י֔מ  וָּׂחַּלִַּֽ רְאֶּ֖ה  יוּ:֥הּהַנ   ִּֽ לָׂ  הּא 

And the Lord appeared to Abram, and He said, "To your seed I will give this land," and 
there he built an altar to the Lord, Who had appeared to him. 

 כ"ה, ט'. בראשית  (14

ר קְב ְ ּא ת֨וַי   צְחָּׂ֜ו  ּי  אל֤ו  ע  מָׂ ְ ש  נָּּׂ֙קּוְי  רַּ֔ב ָׂ לָּׂתּהַּ֖יוּאֶל־מְעָׂ כְפ   ּ֑מ ַ ד  ן־צּ ֤הּעֶפְר֞הּאֶל־ש ְ ּּּ֙חַר֨ ןּב ֶ ת   ח  ּ֔הִַּֽ ֶ נּ ֖יּאֲש  ְ אּ:֥רּעַל־פ  ִּֽ  יּמַמְר 

 And Isaac and Ishmael his sons buried him in the Cave of Machpelah in the field of Ephron 
the son of Zohar the Hittite, which faces Mamre, 

 רש"י. (15

 עשהּישמעאלּתשובהּוהוליךּאתּיצחקּלפניו,ּוהיאּשיבהּטובהּשנאמרּבאברהםּ:יצחקּוישמעאל:ּמכאןּש

Isaac and Ishmael: (Gen. Rabbah 30:4, 38:12) From here [we may deduce] that Ishmael 
repented and let Isaac go before him, and that is the meaning of “a good old age” which is 
stated regarding Abraham (above 15:15). - [B.B. 16b] 



 ד
 תו"ח פרשתינו, קכ"ה, ד' ואילך.   (16

ואחרּכלּזהּיובןּכללותּעניןּהמאמרּהנ"לּדר'ּבנאהּהוהּמצייןּמערתאּדרבנןּכיּמטאּלמערתאּדאברהםּאשכחי'ּ
ודאיּלאּהי'ּעניןּזהּגשמיּלאליעזרּא"לּמאיּקאּעבידּאברהםּא"לּגאניּבכנפיהּדשרהּומעיינאּלי'ּברישי'ּכו'ּדהנהּּ

כללּדאיךּר'ּבנאהּזהּיראהּלאברהםּושרהּכמוּשהןּבחייםּממשּושרהּמעיינאּלי'ּברישי'ּשכברּנפטרוּביותרּמב'ּּ
אלפיםּשנהּשר'ּבנאהּזהּהי'ּאחרּהחורבןּביתּשניּכו'.ּאךּהעניןּהואּדרךּכללּשמטעםּכלּהנ"לּבעניןּה"אּדאברהםּּ

ודורּהואּנמשךּמבחי'ּמותריּהמוחי'ּדאברהםּהעליוןּשבאּביניקותּּהריּשרשּומקורּלהתהוותּנשמותּבכ לּדורּ
שערותּהראשּכנ"לּשזהוּשנק'ּאבּהמוןּגויםּלדורותּהבאיםּדוקאּכנ"לּומבו'ּלמע'ּשישּבזהּג"כּבירורּוהבדלהּ

מוּכןּביןּפנימיותּלחיצוניותּעכ"פּשהואּלבררּולהוציאּהנשמותּהרעי'ּוהקשיםּכספחתּכנ"לּבנתיניםּוכה"גּ)וכ
בכלּניצוציםּשיוצאי'ּבבחי'ּרעּופסולתּשהןּנפשותּהרשעיםּהחוטאי'ּומתיםּבלאּתשובהּבכלּימיּהגליותּכנ"ל(ּ
ולבררּלנשמו'ּהקדושי'ּוצדיקיםּכנשמותּשמעי'ּואבטליוןּואונקלוסּכו'ּכנ"לּשבירורּכזהּהואּבכלּדורּממשּכנ"לּ

מעיינאּלי'ּלאברהםּברישי'ּשהואּלהוציאּהפסולתּּוזהוּשרשּכללותּעניןּהמאמרּהזהּשראהּר'ּבנאהּזהּדשרהּּ
שנדבקוּבשערותּהראשּכמוּבאדםּלמטהּשמוציאיםּהכניםּהנדבקיםּמןּהפסולתּשבגומותּשלּהשערותּכנ"לּ
משוםּדגםּעכשיוּמעיינאּלי'ּשרהּברישי'ּדאברהםּלהוציאּלבחי'ּהפסולתּלחוץּולבררּשםּכלּהפסולתּשלאּיהי'ּּ

רּלהיותּבבחי'ּהפנימיתּדמותריּהמוחי'ּדאברהםּלהיותּשרשּלהתהוו'ּנשמותּּמזהּשרשּלנשמותּהרעיםּולברוּ
טובותּדוקאּשלאּיהיוּכספחתּלביתּיעקבּוד"לּואע"פּשר'ּבנאהּזהּהי'ּאחרּהחורבןּואברהםּושרהּכברּנפטרוּ
באמתּיכולּלהיותּשהי'ּרואהּאותןּכמוּשהןּבחייםּממשּלפיּששרשּאברהםּושרהּהואּלמעלהּבמקורּהאצילותּּ
בבחי'ּמ"הּוב"ןּשבכתרּ)כמשי"תּבפי'ּויהיוּחייּשרהּמאהּשנהּוכמ"שּבזהר(ּולאּמתוּבעטיוּשלּנחה"קּשהןּט'ּּ
צדיקיםּשהןּקיימיםּוחייםּוגםּאליעזרּמהןּור'ּבנאהּזהּהי'ּגלגולּבניהוּבןּיהוידעּשנק'ּ)ש"בּכג,ּכ(ּבןּאישּחיּּ

וע"כּהי'ּרואהּדשרהּמעיינאּלי'ּבריש י'ּדאברהםּכמוּשהןּבחייםּממשּלבררּהשפעהּּממשּמטעםּהנ"לּוד"ל.ּ
החיצוניתּדה"אּדחסדּדאברהםּלהעלותּנשמותּמע"שּדנוגהּולהוציאּהפסולתּשבנשמותּשנמשלוּלכניםּשזהּּ

 הבירורּהואּבכלּדורּודורּוכמ"שּכיּאבּהמוןּגויםּנתתיךּלדורותּדוקאּכנ"לּבאריכותּוד"ל:

Sarah straightening Avraham’s hair, hints to removing evil, similar to lice resulting from 
dirt, ensuring that the Neshamos will be of utmost purity. 

 ה
 רש"י, כ"ב, ב'.  (17

אתּבנך:ּאמרּלוּשניּבניםּישּלי,ּאמרּלוּאתּיחידך,ּאמרּלוּזהּיחידּלאמוּוזהּיחידּלאמו,ּאמרּלוּאשרּאהבת,ּאמרּּ
יצחק.ּולמהּלאּגילהּלוּמתחלה,ּשלאּלערבבוּפתאום,ּותזוחּדעתוּעליוּותטרף,ּּלוּשניהםּאניּאוהב,ּאמרּלוּאתּּ

 וכדיּלחבבּעליוּאתּהמצוהּוליתןּלוּשכרּעלּכלּדבורּודבור:

your son: He [Abraham] said to Him,“ I have two sons.” He [God] said to him,“ Your only 
one.” He said to Him,“ This one is the only son of his mother, and that one is the only son 
of his mother.” He said to him,“ Whom you love.” He said to Him,“ I love them both.” He 
said to him,“ Isaac.” Now why did He not disclose this to him at the beginning? In order 
not to confuse him suddenly, lest his mind become distracted and bewildered, and also to 
endear the commandment to him and to reward him for each and every expression. — 
[from Sanh. 89b, Gen. Rabbah 39:9, 55:7] 

 לך י"ז, ה'.  (18

ּ ר  ק ָׂ א־י  מְךָּׂ֛ אּע֥וְל ִּֽ דּאֶת־ש   ּּ֖ו  יָּׂ֑ אַבְרָׂ מְךָּׂ֤ םּוְהָׂ הָּּׂ֙הּש   יּ ֥יּאַב־הֲמ֛םּכ ּ ֔אַבְרָׂ ו  ןּג  ּ:֖ו  יךָׂ ִּֽ  םּנְתַת  

And your name shall no longer be called Abram, but your name shall be Abraham, for I 
have made you the father of a multitude of nations. 



 רש"י. (19

שלאּהיהּאבּאלאּלארםּשהואּמקומוּועכשיוּּכיּאבּהמוןּגוים:ּלשוןּנוטריקוןּשלּשמו.ּורי"שּשהיתהּבוּבתחלה,ּ
אבּלכלּהעולם,ּלאּזזהּממקומה,ּשאףּיו"דּשלּשריּנתרעמהּעלּהשכינהּעדּשנתוספהּליהושע,ּשנאמרּ)במדברּ

 יגּטז(ּויקראּמשהּלהושעּבןּנוןּיהושעּ:

the father of a multitude of nations: ּן רּהםּאב - ,.is an acrostic of his name [i.e אַבּהֲמו  ]. (Gen. 
Rabbah 46:7). The “resh” that was in it [his name] originally, denoting that he was the 
father only of Aram, which was his native place, whereas now [he became] the father of 
the whole world (Ber. 13a): nevertheless the “resh” that was there originally was not moved 
from its place. For even the “yud” in Sarai’s name complained to the Shechinah until it was 
added to Joshua, as it is said: (Num. 13:16):“and Moses called Hosea [ע ש    ,the son of Nun [הַו 
Joshua [ע ש   יְהו  ַ].” - [from Gen. Rabbah 47:1] 

 סוטה י', סע"א ואילך. (20

יאּאַּ קְר  ה  ֶ דּש  יאּמְלַמ   קְר  אּוַי ַ אּאֶל ָׂ קְרָׂ יּוַי   יקְר  ּאַלּת   יש  ק  ּלָׂ יש  מַרּר  םּאָׂ לָׂ לּעו  םּה׳ּא  ש   םּב ְ ָׂ אּש  קְרָׂ לּּוַי   ֶ ּש  מו  ְ ש  ּל  ינו  ב  םּאָׂ הָׂ בְרָׂ
פֶהּכּ  אּב ְ ךְּהו  רו  ּב ָׂ ש  דו  כְׇּהַק ָׂ אָׂ ֶ יצַדּלְאַחַרּש  בּכ   ָׂ ש  רּוָׂ ב  יּּלּעו  לּאֱל ה  ֶ ש   םּמ  יּאֲכַלְת ֶ ל   ֶ ש   יּמ  הֶםּוְכ  מַרּלָׂ ּאָׂ רְכו  ּלְבָׂ מְדו  ּעָׂ תו  ָׂ ּוְש  לו 

םּ לָׂ עו  הּהָׂ יָׂ מַרּוְהָׂ אָׂ ֶ יּש  ּלְמ  רְכו  בָׂ ּו  חו  ב ְ ַ ּוְש  דו  םּהו  םּאֲכַלְת ֶ לָׂ  עו 

The verse there states: “And he planted an eshel in Beersheba, and called there [vayyikra] 
on the name of the Lord, the Everlasting God” (Genesis 21:33). Reish Lakish said: Do not 
read this word literally as “vayyikra,” and he called, but rather as vayyakri, and he caused 
others to call. This teaches that Abraham our forefather caused the name of the Holy One, 
Blessed be He, to be called out in the mouth of all passersby. How so? After the guests of 
Abraham ate and drank, they arose to bless him. He said to them: But did you eat from 
what is mine? Rather, you ate from the food of the God of the world. Therefore, you should 
thank and praise and bless the One Who spoke and the world was created. In this way, 
Abraham caused everyone to call out to God. 

 ב"מ, פ"ו, ב'.  (21

םּמשתחויםּלאבקּיוקחּנאּמעטּמיםּורחצוּרגליכםּאמרּרביּינאיּברביּישמעאלּאמרוּלוּוכיּבערבייםּחשדתנוּשהּ
 רגליהםּכברּיצאּממנוּישמעאל

The Gemara continues its analysis of the verse: “Let now a little water be fetched and wash 
your feet” (Genesis 18:4). Rabbi Yannai, son of Rabbi Yishmael, said that the guests said 
to Abraham: Are you suspicious that we are Arabs who bow to the dust of their feet? 
Yishmael has already issued from him, i.e., your own son acts in this manner. 

 ב"ב, נ"ח, רע"א.  (22

יעֶזֶרּעֶּ ּלֶאֱל  יה  ח  כ ְ ְ םּאַש  הָׂ אּדְאַבְרָׂ רְת ָׂ מְעָׂ אּל  יּמְטָׂ אּכ   תָׂ רָׂ יןּמְעָׂ אּמְצַי   הּקָׂ הּהֲוָׂ אָׂ נָׂ יּב ְ אּאֲמַרּרַב   בָׂ יּב ָׂ יּקַמ   א  קָׂ םּד ְ הָׂ בֶדּאַבְרָׂ
ּזּ  יה  ּאֲמַרּל  יה  יש   ר  ּב ְ יה  אּל  ינָׂ אּמְעַי ְ הּוְקָׂ רָׂ ש ָׂ ּד ְ כַנְפַה  יּב ְ אנ  ּג ָׂ יה  םּאֲמַרּל  הָׂ ידּאַבְרָׂ ב  אּעָׂ ּמַאיּקָׂ יה  יּּל  א  הּקָׂ אָׂ נָׂ ּב ְ יה  אּל  ימָׂ ילּא 

צֶרּב ְּ י  יעַּד ְ עּיְד  יד ָׂ לּמ  יעו  ּל  יה  אּאֲמַרּל  בָׂ נְפַקּאַב ָׂ יןּו  ילּעַי   י  אּעָׂ יכ ָׂ אּל  לְמָׂ  הַאיּעָׂ

Rabbi Bena’a was marking burial caves for the purpose of helping to prevent the 
contracting of ritual impurity. When he arrived at the cave of Abraham, i.e., the Cave of 
Machpelah, he encountered Eliezer, the servant of Abraham, who was standing before the 
entrance. Rabbi Bena’a said to him: What is Abraham doing at this moment? Eliezer said 



to him: He is lying in the arms of Sarah, and she is examining his head. Rabbi Bena’a said 
to him: Go tell him that Bena’a is standing at the entrance, so that he should assume an 
appropriate position to receive a visitor. Eliezer said to him: Let him, i.e., Rabbi Bena’a, 
enter, since it is known that there is no evil inclination in this higher world, so it is not 
inappropriate for Rabbi Bena’a to see Abraham and Sarah in this position. He entered, 
examined the cave in order to measure it, and exited. 

 וירא כ"א, י"א.   (23

בָּׂ֧וַי ּ  ינּ ֖רּמְא֛רַעּהַד ָׂ ע  הָּׂ֣ דּב ְ ד֖םּעַּ֑יּאַבְרָׂ ּ:֥לּאו  ו  נִּֽ   תּב ְ

But the matter greatly displeased Abraham, concerning his son. 

 רש"י.  (24

 עלּאודותּבנו:ּששמעּשיצאּלתרבותּרעה.ּופשוטוּעלּשאמרהּלוּלשלחוּ:ּ

concerning his son: Because he heard that he had fallen to wicked ways (Tan. Shemoth 1). 
According to its simple meaning, however, [it means] because she told him to send him 
away. 

 בראשית י"ז, י"ח.  (25

הָּׂ֥וַיּ  אֱל ה ּ֖ אמֶרּאַבְרָׂ ִּֽ ּ֥יםּל֑םּאֶל־הָׂ ע  מָׂ ְ ש  ּי  ִּֽחְיֶּ֖ו  ּ:֥אלּי  נִֶּֽיךָׂ  הּלְפָׂ

And Abraham said to God, "If only Ishmael will live before You!" 

 עירובין, נ"ג, א'.  (26

רְּ אּק  ה,ּיַעֲקּ ״מַמְר  בְקָׂ קּוְר  צְחָׂ ה,ּי  רָׂ םּוְש ָׂ הָׂ ה,ּאַבְרָׂ םּוְחַו ָׂ דָׂ ת:ּאָׂ גו  עּזו  אַרְב ַ רְיַתּהָׂ ק,ּק  צְחָׂ יּי  מַרּרַב   ע״,ּאָׂ הּ.יַתּאַרְב ַ אָׂ  בּוְל 

“Mamre of Kiryat Ha’Arba, which is Hebron” (Genesis 35:27). Rabbi Yitzḥak said: The city 
is called Kiryat Ha’Arba, the city of four, because it is the city of the four couples buried 
there: Adam and Eve, Abraham and Sarah, Isaac and Rebecca, and Jacob and Leah. 

 יומא, כ"ח, ב'.  (27

ּ הָׂ אֱמַר:ּ״וַי  אמֶרּאַבְרָׂ נ ֶ ֶ ה,ּש  יָׂ הּהָׂ יבָׂ יש   בּב   ש   ןּוְיו  ק  ם,ּזָׂ הָׂ יעֶזֶרּעֶבֶדּאַבְרָׂ כאֱל  לּב ְ ּהַמ  ש   יתו  ּזְקַןּב   ו  מַרׇּּםּאֶלּעַבְד  ״,ּאָׂ רּלו  ֶ לּאֲש 
יעֶזֶר״ּּ קּאֱל  ש ֶ מ ֶ אּד ַ ״ּהו  . ו  רַתּרַב  תו  לּב ְ ש   ו  מ  ֶ ר:ּש  זָׂ יּאֶלְעָׂ יםּ.ּּ—רַב   ר  ּלַאֲח  ו  לּרַב  ֶ ּש  תו  רָׂ ו  ת  קֶהּמ  ְ מַש  וּ  לֶה ו  ד  ֶ ר:ּש  זָׂ יּאֶלְעָׂ מַרּרַב    אָׂ

Eliezer, servant of Abraham, was an Elder and sat in yeshiva, as it is stated: “And Abraham 
said to his servant, the elder of his household, who ruled over all he had” (Genesis 24:2). 
Rabbi Elazar said: The verse means that he had mastery over the Torah of his master, 
having gained proficiency in all of the Torah of Abraham. That is the meaning of the verse: 
“He is Damascus [Dammesek] Eliezer” (Genesis 15:2). Rabbi Elazar said: The word 
Dammesek is a contraction of he who draws [doleh] and gives drink [mashke] to others 
from his master’s Torah. 

 רש"י, בראשית כ"ד, מ"ב.   (28

יּפהּשיחתןּשלּעבדיּאבותּלפניּהמקוםּּ וּהיוםּבאתי,ּמכאןּשקפצהּלוּהארץ.ּאמרּרביּאחא יּצאתי ואבאּהיום:ּהיום
 מתורתןּשלּבנים,ּשהריּפרשהּשלּאליעזרּכפולהּבתורה,ּוהרבהּגופיּתורהּלאּנתנוּאלאּברמיזהּ:



So I came today: Today I left, and today I arrived. From here we learn that the earth shrank 
for him [i.e., his journey was miraculously shortened]. Rabbi Acha said: The ordinary 
conversation of the servants of the Patriarchs is more beloved before the Omnipresent than 
the Torah of their sons, for the section dealing with Eliezer is repeated in the Torah, 
whereas many fundamentals of the Torah were given only through allusions. — [Gen. 
Rabbah 60:8] 

 רש"י, בראשית כ"ד, ל"ט.   (29

וּהיהּמחזרּלמצואּעילהּשיאמרּלוּאברהםּלפנותּאליוּלהשיאוּּאליּלאּתלךּהאשה:ּאליּכתיב,ּבתּּ היתהּלוּלאליעזר
 בתו,ּאמרּלוּאברהםּבניּברוךּואתהּארור,ּואיןּארורּמדבקּבברוךּ:

Perhaps the woman will not follow me: It [the word לַי  is written [without a [(perhaps) א 
“vav” and may be read] לַי  Eliezer had a daughter, and he was looking for a pretext .(to me) א 
so that Abraham would tell him, to turn to him, to marry off his daughter to him (Isaac). 
Abraham said to him,“My son is blessed, and you are cursed [Eliezer was a descendant of 
Canaan who had been cursed by Noah], and an accursed one cannot unite with a blessed 
one.” 

 ו
 ו'.  -בראשית כ"ה, ה'   (30

ּ ת   הָּׂ֧וַי   ר־ל֛ ןּאַבְרָׂ ֶ ל־אֲש  ק֖ םּאֶת־כ ָׂ ִּֽ צְחָׂ ּלְי   ו 

And Abraham gave all that he possessed to Isaac 

בְנּ  ים֤וְל  ילַגְש   ִּֽ ּּ֙יּהַפ   ֶ הָּׂ֣אֲש  תַּ֔ רּלְאַבְרָׂ הָּׂ֥םּנָׂ נ֖ ןּאַבְרָׂ ח ּ֑םּמַת ָׂ ְ ל  ַ עַּ֞ תּוַיְש  צְחָּׂ֨םּמ  נוּ ֤לּי  דֶּּ֙קּב ְ עו  ּחַּ֣ב ְ ו  ּ֔נ  הּאֶל־אֶּ֖יּק  דֶםּ:֥דְמָׂ  רֶץּקִֶּֽ

And to the sons of Abraham's concubines, Abraham gave gifts, and he sent them away from 
his son Isaac while he [Abraham] was still alive, eastward to the land of the East. 

 רש"י, וירא, כ"א, י'.  (31

עםּבניּוגו':ּמתשובתּשרהּכיּלאּיירשּבןּהאמהּהזאתּעםּבניּאתהּלמדּשהיהּמריבּעםּיצחקּעלּהירושהּואומרּּ
יט(ּכמתלהלהּהיורהּּּּ-אניּבכורּונוטלּפיּשנים,ּויוצאיםּבשדהּונוטלּקשתוּויורהּבוּחצים,ּכדאתּאמרּ)משליּכוּיחּּ

 ו'ּואמרּהלאּמשחקּאני:זקיםּוגּ

with my son, etc.: From Sarah’s reply, “For the son of this handmaid shall not inherit with 
my son,” you learn that he would quarrel with Isaac regarding the inheritance and say,“ I 
am the firstborn and should take two portions,” and they would go out to the field, and he 
would take his bow and shoot arrows at him, as it is said (Prov. 26:18f.): “Like one who 
wearies himself shooting firebrands, etc. and says: Am I not joking?” - [from above source] 

 ז / ח
 רש"י ר"פ בראשית.   (32

בראשיתּברא:ּאיןּהמקראּהזהּאומרּאלאּדרשני,ּכמוּשדרשוהוּרבותינוּז"לּבשבילּהתורהּשנקראתּ)משליּחּכב(ּּ
 ראשיתּדרכו,ּובשבילּישראלּשנקראוּ)ירמיהּבּג(ּראשיתּתבואתוּּ

להיםּיהיּ-ואםּבאתּלפרשוּכפשוטוּכךּפרשהוּבראשיתּבריאתּשמיםּוארץּוהארץּהיתהּתהוּובהוּוחשךּויאמרּא
לאּבאּהמקראּלהורותּסדרּהבריאהּלומרּשאלוּקדמו,ּשאםּבאּלהורותּכך,ּהיהּלוּלכתובּבראשונהּבראּּאור.ּו



אתּהשמיםּוגו',ּשאיןּלךּראשיתּבמקראּשאינוּדבוקּלתיבהּשלּאחריו,ּכמוּ)שםּכוּא(ּבראשיתּממלכותּיהויקים,ּ
י(ּראשיתּממלכתו,ּ)דבריםּיחּד(ּראשיתּדגנך,ּאףּכאןּאתהּאומרּּ יּ וגו',ּכמוּּ-בראשיתּבראּא)בראשיתּ להיםּ

בראשיתּברוא.ּודומהּלוּ)הושעּאּב(ּתחלתּדברּה'ּבהושע,ּכלומרּתחלתּדבורוּשלּהקב"הּבהושע,ּויאמרּה'ּאלּּ
הושעּוגו'.ּואםּתאמרּלהורותּבאּשאלוּתחלהּנבראו,ּופירושוּבראשיתּהכלּבראּאלו,ּוישּלךּמקראותּשמקצריםּּ

גּי(ּכיּלאּסגרּדלתיּבטני,ּולאּפירשּמיּהסוגר,ּוכמוּ)ישעיהּחּד(ּישאּאתּלשונםּוממעטיםּתיבהּאחת,ּכמוּ)איובּּ
חילּדמשק,ּולאּפירשּמיּישאנו,ּוכמוּ)עמוסּוּיב(ּאםּיחרושּבבקרים,ּולאּפירשּאםּיחרושּאדםּבבקרים,ּוכמוּּ

ריּהמיםּּ)ישעיהּמוּי(ּמגידּמראשיתּאחרית,ּולאּפירשּמגידּמראשיתּדברּאחריתּדבר.ּאםּכןּתמהּעלּעצמך,ּשה
להיםּמרחפתּעלּפניּהמים,ּועדייןּלאּגלהּהמקראּברייתּהמיםּמתיּהיתה,ּהאּלמדתּּ-קדמו,ּשהריּכתיבּורוחּא

שקדמוּהמיםּלארץ.ּועודּשהשמיםּמאשּומיםּנבראו,ּעלּכרחךּלאּלימדּהמקראּסדרּהמוקדמיםּוהמאוחריםּּ
 כלוםּ:

In the beginning of God’s creation of: Heb. ּּ ית אש  ר  אּב ְ רָׂ ב ָׂ . This verse calls for a midrashic 
interpretation [because according to its simple interpretation, the vowelization of the 
word א רָׂ  should be different, as Rashi explains further]. It teaches us that the sequence ,ב ָׂ
of the Creation as written is impossible, as is written immediately below] as our Rabbis 
stated (Letters of R. Akiva , letter “beth” ; Gen. Rabbah 1:6; Lev. Rabbah 36:4): [God 
created the world] for the sake of the Torah, which is called (Prov. 8:22): “the beginning 
of His way,” and for the sake of Israel, who are called (Jer. 2:3) “the first of His grain.” 

But if you wish to explain it according to its simple meaning, explain it thus: “At the 
beginning of the creation of heaven and earth, the earth was astonishing with emptiness, 
and darkness…and God said, ‘Let there be light.’” But Scripture did not come to teach the 
sequence of the Creation, to say that these came first, for if it came to teach this, it should 
have written:“At first (ה נָׂ ו  אש  ר  ית He created the heavens and the earth,” for there is no (ב ָׂ אש    ר 
in Scripture that is not connected to the following word, [i.e., in the construct state] like 
(ibid. 27:1):“In the beginning of (ית אש  ר   the reign of Jehoiakim” ; (below 10:10)“the (ב ְ
beginning of (ית אש   ית) his reign” ; (Deut. 18:4)“the first (ר  אש    of your corn.” Here too, you (ר 
say ּים אּאל ה  רָׂ יתּב ָׂ אש   ר  ר א like ,ב ְ יתּב ְ אש   ר   in the beginning of creating. And similar to this is,“At ,ב ְ
the beginning of the Lord’s speaking (ר ב ֶ  to Hosea,” (Hos. 1:2), i.e., at the beginning of the (ד  
speaking (ּרו ו  ב   ”.of the Holy One, Blessed be He, to Hosea, “the Lord said to Hosea, etc (דֹ  
Now if you say that it came to teach that these (i.e., heaven and earth) were created first, 
and that its meaning is: In the beginning of all, He created these-and that there are 
elliptical verses that omit one word, like (Job 3:10): “For [He] did not shut the doors of my 
[mother’s] womb,” and it does not explain who it was who shut [the womb]; and like (Isa. 
8:4): “he will carry off the wealth of Damascus,” and it does not explain who will carry it 
off; and like (Amos 6:12): “or will one plow with cattle,” and it does not explain: “if a man 
will plow with cattle” ; and like (Isa. 46: 10): “telling the end from the beginning,” and it 
does not explain that [it means] telling the end of a matter from the beginning of a matter-
if so, [if you say that Scripture indicates the order of creation] be astounded at yourself, for 
the water preceded, as it is written: “and the spirit of God hovered over the face of the 
water,” and Scripture did not yet disclose when the creation of water took place! From 
this you learn that the water preceded the earth. Moreover, the heavens were created from 
fire and water. Perforce, you must admit that Scripture did not teach us anything about 
the sequence of the earlier and the later [acts of creation]. 

 



 זהר חלק א', פ"ג, א'.  (33

ּ ּד ְ יה  ּוְעַדְב  יה  לְק  אּחו  אּהֲותּאַרְעָׂ ּלָׂ ה  טּב ָׂ לו  ְ ש  אּוְי  קַדְמיתָׂ כְנַעַןּב ְ אּל  ָׂ יש  אּקַד   יבַתּאַרְעָׂ תְיְיה  אּא  יּלָׂ אא  יךְּהו  ר  אּב ְ ָׂ דְש   ּ.קו 

If the holy land would not first be given to the Canaanites, and for them to rule, It would 
not be Hashem's portion. 

 עקב, ז', כ"ב'.  (34

ל ַ ש  וָּּׂ֩וְנָׂ יּ ֜הּאֱל הֶּ֨יְה  ו  ּאֶת־הַג  ּ֥יךָׂ א  נֶּ֛םּהָׂ ָׂ פ  ּמְעַּ֖לּמ  ּ֣יךָׂ כַל֤טּל ּ֑טּמְעָׂ ּּ֙אּתו  ל  תָׂ ּ֔םּמַה ּ֣כ ַ ן־ת   ֶ לֶּ֥ רְב ֶּרּפ  ּחַי ַּ֖הּעָׂ הּ:֥יךָׂ דִֶּֽ ָׂ  תּהַש  

And the Lord, your God, will drive out those nations from before you, little by little. You 
will not be able to destroy them quickly, lest the beasts of the field outnumber you. 

 קידושין בתחלתה.  (35

קיחהּמשדהּעפרוןּכתיבּהכאּ)דבריםּכב,יג(ּכיּיקחּאישּאשהּוכתיבּהתםּ)בראשיתּכג,יג(ּוכסףּמנאּלןּגמרּקיחהּּ
 נתתיּכסףּהשדהּקחּממניּוקיחהּאיקריּקנייןּדכתיבּהשדהּאשרּקנהּאברהםּ

And from where do we derive that betrothal is accomplished by means of giving money? It 
is derived by means of a verbal analogy between the term expressing taking stated with 
regard to betrothal and from the term expressing taking with regard to the field of Ephron. 
How so? It is written here, with regard to marriage: “When a man takes a woman” 
(Deuteronomy 24:1), and it is written there, concerning Abraham’s purchase of the field of 
the Cave of Machpelah from Ephron the Hittite: “I will give money for the field; take it 
from me” (Genesis 23:13). This verbal analogy teaches that just as Ephron’s field was 
acquired with money, so too, a woman can be acquired with money.  

The Gemara continues: And the taking of Ephron’s field is called an acquisition in the 
Torah, as it is written with regard to the same issue: “The field which Abraham acquired” 
(Genesis 25:10). 

 בראשית כ"ג, ג'.   (36

ם֨וַי ָּׂ הָּּׂ֙קָׂ עַּ֔אַבְרָׂ נּ ֖םּמ  ְ ת֣לּפ  ּוַיְדַב  ּ֑ יּמ  י־ח ּ֥ו  נ  רּ:֖רּאֶל־ב ְ אמ ִּֽ  תּל 

And Abraham arose from before his dead, and he spoke to the sons of Heth, saying. 

 ט'
 בראשית, כ"ד, נ' / נ"א.   (37

בָּׂ֨וַי ַּ ל֤עַןּלָׂ א  בְתו  וָּׂ֔ אמְר֣וַיּ ּ֙ןּו  יה  ִּֽ ּמ  צָּׂ֖ ו  בָּׂ֣הּיָׂ כַּ֥רּל ּ֑אּהַד ָׂ ב  ּ֛אּנו  לֶּ֥לּד ַ ּרַּ֖רּא  בּ:֥יךָׂ ו  ־טִּֽ  עּאו 

And Laban and Bethuel answered and said, "The matter has emanated from the Lord. We 
cannot speak to you either bad or good. 

ּ בְקָׂ ִּֽה־ר  נ   נֶּ֥ה  ּקַּ֖הּלְפָׂ לּ ֣יךָׂ תְה ּ֑ חּוָׂ ה֤ ךְּו  ָׂ ש   ּ֔לְבֶן־אֲד נֶּּ֙יּא  ֶ אֲש  ִּֽ ּכ ַ ב ֶּ֖יךָׂ ִּֽהּ:֥רּד    רּיְה וָׂ

Behold Rebecca is before you, take [her] and go, and let her be a wife for your master's son, 
as the Lord has spoken." 

 רש"י, בראשית כ"ד, נ"ה. (38

 ויאמרּאחיהּואמה:ּובתואלּהיכןּהיה,ּהואּהיהּרוצהּלעכבּובאּמלאךּוהמיתוּ:



And her brother and her mother said: And where was Bethuel? He wanted to stop 
[Rebecca’s marriage]; so an angel came and slew him. — [Gen. Rabbah 60:12] 

 וירא כ"ב, כ"ג.   (39

ּ א  בְתו  לַּ֖ו  ּ֣לּיָׂ בְקָׂ מ נָּׂ֑ דּאֶת־ר  ְ ּ֥ הּש  ה֨הּא  ּּ֙ל ֶ ִּֽלְדָׂ לְכ ָּׂ֣יָׂ ח֔הּמ  רּאֲח ּ֖ הּלְנָׂ םּ:֥ו  ִּֽ הָׂ  יּאַבְרָׂ

And Bethuel begot Rebecca." These eight did Milcah bear to Nahor, Abraham's brother. 

 י'
 כ"ה, י"ח.   (40

נ כ ְ ְ ש  ילָּׂ֨וַי   חֲו  ִּֽ ּמ  ּ֜ ו  ר֗ הּעַד־ש  ֶ רּאֲש  נּ ּ֙ו  ְ צְרַּ֣עַל־פ  אֲכָּׂ֔יּמ  םּב  ִּֽ ּ֖ י  נּ ֑ הּאַש   ְ הּעַל־פ  רָׂ ל־אֶחָּׂ֥ו  לּ:֖יּכָׂ ִּֽ פָׂ  יוּנָׂ

And they dwelt from Havilah to Shur, which borders on Egypt, going towards Asshur; 
before all his brothers he dwelt. 

 רש"י.  (41

נפל:ּשכן,ּכמוּ)שופטיםּזּיב(ּמדיןּועמלקּוכלּבניּקדםּנופליםּבעמק.ּכאןּהואּאומרּלשוןּנפילה,ּולהלןּהואּאומרּּ
 משמתּאברהםּנפלּ:ּעלּפניּכלּאחיוּישכוןּ)לעילּטזּיב(,ּעדּשלאּמתּאברהםּישכון,

he dwelt: [ל פָׂ  means] “he dwelt” as in (Jud. 7: 12):“Now the Midianites and the Amalekites נָׂ
and all those of the East dwelt (ים ה in the valley.” Here Scripture uses the term (נ פְל  ילָׂ  ,נְפ 
(falling), whereas there (above 16:12) it states:“And before all his brothers he will dwell 
כ  ן) ְ ש   Before Abraham died, “he dwelt” ; after Abraham died,“he fell.” - [Gen. Rabbah ”. (י 
62:5] 

 רש"י, י"ז, י"ח.  (42

 יחיהּלפניך:ּיחיהּביראתך,ּכמוּ)פסוקּא(ּהתהלךּלפני,ּפלחּקדמיּ:

will live before You: [This means]: [“Let him] live in fear of You,” as in (verse 1): “Walk 
before Me,” [which Onkelos renders:] “Serve Me.” [following Targum Jonathan] 

 י"ז, כ'.   (43

אלּּכ ע  מָׂ ְ ש  לְי  ּּּ֘ו  מַעְת   ְ נ ּ ּּ֒יךָּׂ֒ש  רַּ֣ ה  יּא ת֣הּ|ּב   ּ֗כְת   ית  פְר  ּוְה  ּ֛ יּא ת֥ו  ית  רְב   ּוְה  מְאוּ ֖יּא ת֥ו  ּ֑ דּמְאּ֣ב   ש ָׂ ִּֽים־עָׂ נ  ְ ם֤ דּש  יא  לּ ּּ֙רּנְש   ּ֔יו  נְתַת   ו  יוּּ֖ידּ
לּ:֥לְג ו  דִּֽ יּג ָׂ  ו 

And regarding Ishmael, I have heard you; behold I have blessed him, and I will make him 
fruitful, and I will multiply him exceedingly; he will beget twelve princes, and I will make 
him into a great nation. 

 י"א 
 רש"י, לך י"ז, ט"ו.   (44

 לאּתקראּאתּשמהּשרי:ּדמשמעּשריּליּולאּלאחריםּכיּשרהּסתםּשמה,ּשתהאּשרהּעלּכל:

you shall not call her name Sarai: which means “my princess,” for me, but not for others. 
But Sarah, in an unqualified sense, shall be her name, that she will be a princess over all. 
— [from Ber. 13a] 



 י"ב 
 תניא פל"ט.  (45

זיוּתורתןּועבודתןּממשּ]ע'ּזהרּּּ….ונהניןּמזיוּהשכינהּהואּאורּא"סּב"הּ המיוחדּבי"סּדבריאהּאוּדיצי'ּוהואּ
 ויקהלּדר"י[ּכיּשכרּמצוהּהיאּמצוהּעצמהּ:

….enjoying the effulgence of the Shechinah, the light of the blessed En Sof, which is united 
with the Ten Sefirot of Beriah or Yetzirah, it being the glow of their very Torah and service 
(see Zohar, Vayakhel, p. 210), for "the reward of a commandment is the commandment 
itself." 

 י"ג
 ראב"ע תולדות כ,ז, מ' )בסופו(.  (46

ורומיּּ ּ..וישניםּשלאּהקיצוּמשנתּהאולתּיחשבוּכיּאנחנוּבגלותּאדוםּולאּכןּהדברּרקּאדוםּהיהּתחתּידּיהודה.
ג''כּיקראוּהיוםּאנשיּמצריםּושבאּוארץּעילםּישמעאלים.ּואיןּבהםּמיּשהואּמזרעּ.ּּשהגלתנוּהיאּמזרעּכתים.ּ.
 ישמעאלּכיּאםּמתיּמעטּ…

 נדרים ל"א, א'.   (47

 משנהּשאיניּנהנהּלזרעּאברהםּאסורּבישראלּומותרּבעובדיּכוכביםּ:

 עשוּביצחקּולאּכלּיצחקּ:גמראּוהאיכאּישמעאלּכיּביצחקּיקראּלךּזרעּכתיבּוהאיכאּ

MISHNA: If one says: The property of the offspring of Abraham is forbidden to me, and for 
that reason I will not benefit from it, he is prohibited from deriving benefit from a Jew but 
permitted to derive benefit from the nations of the world. 8GEMARA: Concerning the 
mishna’s ruling that the one who takes such a vow is permitted to derive benefit from the 
nations of the world, the Gemara asks: But isn’t there Ishmael and his descendants, who 
are also Abraham’s offspring? Why isn’t deriving benefit from them forbidden as well? The 
Gemara answers: It is written with regard to Abraham: “For in Isaac shall seed be called 
to you” (Genesis 21:12), which demonstrates that the descendants of Ishmael are not 
termed the offspring of Abraham. The Gemara asks: But isn’t there Esau and his 
descendants; they are also offspring of Abraham, since they are descendants of Isaac? The 
Gemara answers that the words “in Isaac” mean that some of Isaac’s descendants, i.e., the 
children of Jacob, are included in the offspring of Abraham, but not all the descendants of 
Isaac. 

 מגילה, ג', א'. (48

וראיתיּאניּדניאלּלבדיּאתּהמראהּוהאנשיםּאשרּהיוּעמיּלאּראוּאתּהמראהּאבלּחרדהּגדולהּנפלהּעליהםּּ
ויברחוּבהחבאּמאןּנינהוּאנשיםּאמרּר'ּירמיהּואיתימאּרביּחייאּברּאבאּזהּחגיּזכריהּומלאכיּאינהוּעדיפיּמיניהּ
ואיהוּעדיףּמינייהוּאינהוּעדיפיּמיניהּדאינהוּנביאיּואיהוּלאוּנביאּאיהוּעדיףּמינייהוּדאיהוּחזאּואינהוּלאּחזוּּ
וכיּמאחרּדלאּחזוּמ"טּאיבעיתוּאע"גּדאינהוּלאּחזוּמזלייהוּחזוּאמרּרבינאּשמעּמינהּהאיּמאןּדמיבעיתּאע"גּּ

איםּבמקוםּהטנופתּלינשוףּמדוכתיהּארבעּגרמידיּואיּלאּּדאיהוּלאּחזיּמזליהּחזיּמאיּתקנתיהּליקריּק"שּואיּק
 לימאּהכיּעיזאּדביּטבחיּשמינאּמינאי:

“And I, Daniel, alone saw the vision, for the men who were with me did not see the vision; 
but a great trembling fell upon them, so that they fled to hide themselves” (Daniel 10:7). 



Who were these men? The term “men” in the Bible indicates important people; who were 
they? Rabbi Yirmeya said, and some say that it was Rabbi Ḥiyya bar Abba who said: These 
are the prophets Haggai, Zechariah, and Malachi. 12The Gemara comments: In certain 
ways they, the prophets, were greater than him, Daniel, and in certain ways he, Daniel, 
was greater than them. They were greater than him, as they were prophets and he was not 
a prophet. Haggai, Zechariah, and Malachi were sent to convey the word of God to the 
Jewish people, while Daniel was not sent to reveal his visions to others. In another way, 
however, he was greater than them, as he saw this vision, and they did not see this vision, 
indicating that his ability to perceive obscure and cryptic visions was greater than theirs. 
13The Gemara asks: Since they did not see the vision, what is the reason that they were 
frightened? The Gemara answers: Even though they did not see the vision, their guardian 
angels saw it, and therefore they sensed that there was something fearful there and they 
fled. 14Ravina said: Learn from this incident that with regard to one who is frightened for 
no apparent reason, although he does not see anything menacing, his guardian angel sees 
it, and therefore he should take steps in order to escape the danger. The Gemara asks: 
What is his remedy? He should recite Shema, which will afford him protection. And if he 
is standing in a place of filth, where it is prohibited to recite verses from the Torah, he 
should distance himself four cubits from his current location in order to escape the danger. 
And if he is not able to do so, let him say the following incantation: The goat of the 
slaughterhouse is fatter than I am, and if a calamity must fall upon something, it should 
fall upon it.  

 


