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KEDOSHIM I | R 2217

LIKKUTEI SICHOS, VOLUME 17, P. 215FF.
Adapted from a sichah delivered on Shabbos Parshas Kedoshim, 5727 [1967]

Introduction

e are all familiar with the classic story of the prospective convert whom Hillel told,
“What is hateful to you do not do to your friend. This is the entire Torah; the rest is
commentary. Now go and learn”

Beautiful as that story is, it raises several questions:

a) Hillel is paraphrasing the Torah’s command, “Love your neighbor as yourself”; why did he
state it in the negative?

b) The command itself is problematic: How can love be commanded? And how can we love
another person as ourselves? Seemingly, our fundamental self-interest would prevent that from
happening.

¢) How can loving your fellow man be “the entire Torah”? How does it relate to Shabbos,
kashrus, tefillin, and all the other mitzvos between human beings and G-d?

Over 40 years ago, the Lubavitcher Rebbe chose twelve core Torah teachings for young chil-
dren to memorize. One of them is “‘Love your neighbor as yourself; Rabbi Akiva taught, “This is
a great general principle of the Torah” Now, Rabbi Akiva lived several generations after Hillel,
and, seemingly, his teaching is included in Hillel's. What did it add? Moreover, we find that in
his commentary on the Torah, Rashi included Rabbi Akiva’s teaching, but not Hillel’s. What is
the reason for his choice?

The Rebbe focuses on all these questions in the sichah that follows, answering them with an
explanation of the essential bond connecting every Jew to G-d and the Torah, and, as a result,
to every other Jew.
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GENUINE AND TRUE LOVE

Genuine and True Love

Why Did Rashi Include this Teaching?

1. Commenting on the verse,' “Love your neigh-
bor as yourself,” Rashi quotes the teaching of Rabbi
Akiva in Toras Kohanim,* “This is a great general
principle of the Torah.

The supercommentaries® note that Rabbi Akiva’s
intent is to explain how great the mitzvah of aha-
vas Yisrael, the love of one’s fellow Jew, is — that it is
an all-encompassing concept relevant to the entire
Torah. As the well-known saying of Hillel states,*
“What is hateful to you do not do to your friend.
This is the entire Torah; the rest is commentary”

necessary: Clearly, Rashi’s
commentary is not a book of ethics, intended to mo-
tivate and enhance a Jew’s observance of the mitzvos.
Instead, in explanation of the purpose of his com-
mentary,’ Rashi states, “I have come solely to explain
the straightforward meaning of Scripture.”

Explanation is

True, we can - and thus we must - derive from
Rashi’s commentary “wondrous insights” in all the
different disciplines of the Torah, even the Torah’s
mystical secrets, “the wine of the Torah”” And, certain-
ly, Rashi’s commentary includes guidance regarding
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1. Vayikra 19:18.

2. Toras Kohanim to Vayikra 19:18;
Talmud Yerushalmi, Nedarim 9:4;

Bereishis Rabbah 24:7. Note the teach-

ing of ben Azzai (Toras Kohanim;
Talmud Yerushalmi, loc. cit.; Bereishis
Rabbah, loc. cit., with a slight change
in wording), ““This is the book of the
generations of man’ (Bereishis 5:1) -
this is an even more encompassing
principle than the other”

See the commentaries on the above

sources and the explanation of their
teachings according to Chassidus
in Or HaTorah, Bereishis, Vol. 3,
pp- 591-592. In that source, the
Tzemach Tzedek explains that these
commentaries interpret ben Azzai
as emphasizing that all souls derive
from one source. This brings about
a more encompassing conception of
unity — that there is a fundamental
oneness joining all Jews together.

3. See Rivo; Rabbi Eliyahu
Mizrachi; Sefer HaZikaron; Sifsei

Chachamim, and other supercom-
mentaries to Rashi, loc. cit.

4. Shabbos 31a. See Maharsha’s
Chiddushei Aggados to that passage.

5. Bereishis 3:8, 24, et al.

6. Shelah, his Tractate Shavuos, p.
181a.

7. Hayom Yom, p. 24, entry 29 Shvat.
See Imrei Binah, Shaar HaKerias
Shema, sec. 53ff., et al., which identi-
fies the term “the wine of the Torah”
with the Torah’s mystical secrets.
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matters affecting every persons day-to-day
conduct. Nevertheless, every word in Rashi’s
commentary is, first and foremost, essential to
the understanding of the straightforward mean-
ing of Scripture. Therefore, it is necessary to
clarify the difficulty in the verse that Rashi seeks
to resolve by quoting the teaching, ““Love your
neighbor as yourself’... This is a great general
principle in the Torah.”

«<

It is also necessary to understand the rea-
son Rashi cites Rabbi Akiva, the author of that
teaching, by name. As mentioned many times,
Rashi cites the name of the author of a teaching
only when doing so adds to the understanding
of his commentary.?
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A General Principle and Its Myriad Details

2. The expression,” “While it is a good ques-
tion, there is, however, a simple answer,” applies
in the present instance as well.

A straightforward reading of the verse, “Love
your neighbor as yourself” - that the love one has
for another Jew must be equivalent to his own
self-love - raises an obvious question: If so, why
is it necessary for the Torah to state separate pro-
hibitions against theft, robbery, taking revenge,
and the like, i.e., the majority of the mitzvos that
govern relations between one person and anoth-
er?'’ A person who properly fulfills the mitzvah,
“Love your neighbor as yourself;” will as a matter

8. The commentary of Maskil
LeDavid to Rashi, which attempts to

is good.”
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al. Nevertheless, there is a general
principle, “Wherever it is possible

explain why Rashi cites Rabbi Akiva’s
name requires much clarification.
See footnote 54, below.

9. The Tzemach Tzedek’s notes to
Likkutei Torah, Devarim, p. 53c.
The Tzemach Tzedek said that
shortly before his passing, regarding
a question in Chassidus, the Alter
Rebbe told him, “The resolution is
straightforward, and the question

10. True, “Many of the Torah’s
commandments are stated and
repeated, many of them three or
four times so that the transgressor
incurs liability and is punished
according to the number of the
negative commandments applicable
for that mitzvah” (Rashi, Shmos
34:23). Rashi also makes similar
statements in his commentary
on Vayikra 6:6, 11:3, 44, 23:31, et

to expound [upon a verse so that it
teaches a new law,] we do so, and
do not say that [the purpose of the
verse is] to compound the number
of prohibitions” (Pesachim 24b).
Obviously, this principle applies
with regard to the straightforward
understanding of the Torah as well.
See Rashi’s commentary on Shinos
23:19, 34:26, et al.
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of course be mindful not to harm another Jew. On
the contrary, he will seek to show him goodness
and kindness and, furthermore, do so to the same
degree that he would want for himself."

Rashi resolves this question by quoting the
teaching,
is a great general principle in the Torah” The sim-
ple meaning of that expression is that “Love your

«c

Love your neighbor as yourself’.... This

neighbor as yourself” is an encompassing teach-
ing that, like every general principle, includes
many particular elements. Thus, all the individual
commandments mentioned above are particular
elements within this encompassing category. There-
fore, it is necessary for the Torah to mention all
these individual commandments. In a similar vein,
we find that,"” frequently,”’ a verse will mention a
general principle and then specify particular de-
tails - including even some that are self-evident.

Nevertheless, there is still the possibili-
ty of a question arising, since the above pattern
applies when the particular elements of the gen-
eral principle are mentioned in close proximity
to the general principle.'* However, in the case at
hand, many of the particular conmandments are
spread out in many different places throughout
the Torah. How then can it be said that all these
commandments are mentioned because they
are particular elements of the general principle,

11. See a statement of this concept in
halachic terms in Sefer HaChinuch,

mitzvah 243; Rambam, Hilchos Eivel
14:1, Sefer HaMitzvos, General Prin-

and particular elements.

which emphasizes that all the mitz-
vos contain both general principles

GENUINE AND TRUE LOVE
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there. Note Rashi’s commentary on
Bereishis 2:8, which mentions that
one of the 32 principles of Biblical
exposition is, “[When] a general

ciple 2. Note the discussion in the
notes of Rabbi Yehudah Yerucham
Fishel Perlow to Sefer HaMitzvos
of Rav Saadia Gaon, positive com-
mandment 119 (p. 142¢ ff.).

12. This pattern applies regarding
the Torah’s commands, not only its
description of events, for exam-
ple, the Sanctuary and its sacred
utensils and the order in which
they were to be brought. See Rashi’s
commentary on Vayikra 25:1,

13. This pattern has already been
featured in the Torah, for example,
Shmos 22:8 first mentions a general
category — “any charge of misap-
propriation” — and then lists several
particulars; a bull, a donkey, a lamb,
and a garment.

14. The concept that the particular
elements of a general principle are
mentioned in close proximity to it

is also evident in halachah; see Pesa-
chim 6b and the sources mentioned

statement [is] followed by a specific
act, the latter constitutes a specific
[clarification] of the first [general
statement]” (However, in that
source, were Rashi not to explain the
verse in that manner, the relevance of
this general principle to the particu-
lars mentioned later would not have
been evident at all. Accordingly,

this verse cannot serve as proof that
a specific point should be in close
proximity to the general statement.)
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“Love your neighbor as yourself,” which is stated in a
different and distant place in the Torah?

Rashi resolves that question by explaining that
“Love your neighbor as yourself” is not merely a gener-
al principle but “a great general principle in the Torah”
Particular elements are stated in proximity to a gener-
al principle when that general principle is “ordinary”
and not of an all-inclusive nature. However, “Love your
neighbor as yourself” is “a great general principle” that
includes a multitude of particular elements, including
several elements that are themselves general and in-
clusive in nature. Moreover, it applies even when the
applications of those principles are spread out through-
out the entire Torah. Accordingly, it is not necessary
- indeed, it is not possible - that all the particular ele-
ments of such an all-encompassing general principle be
stated in proximity to the general principle.
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Can Feelings Be Turned On at Will?

3. Further clarification is still necessary regarding
this commandment. To borrow a well-known'® ques-
tion:'®* How is it possible to command a feeling of
the heart? Every person can control his actions, but

15. See Sefer Ha’Arachim-Chabad,
Vol. 1, the beginning of erech aha-
vas HaShem, and the sources cited
there, regarding the question: How
is it possible to command the love
of G-d?*

The verse itself gives the reason
and the path to fulfill the mitzvah
(Devarim 6:5), “You shall love G-d
Your L-rd” - by meditating on the
fact that “G-d is your L-rd” and that
He took us out of the land of Egypt.
Note Rashi’s commentary on Shmos
20:2, that explains G-d’s taking the
Jews out of Egypt is reason for them
to be eternally indebted to Him.

By contrast, in the present instance,
the verse merely commands “Love
your neighbor as yourself” without
giving a reason or explanation.

There is a difference between this

commandment and the prohibi-
tion (Vayikra 19:17), “Do not hate
your brother in your heart,” or
other similar ones, for they involve
not having an emotion, hate, in
one’s heart. Preventing negative
feelings from arising is not as great
a challenge as engendering positive
ones. Note the statement (Sefer
HaMaamarim 5699, p. 9) that it is
relevant to speak of commanding
one to feel the emotion of fear.

* Note HaTomim, edition 4, p. 45
(p. 188a in the collected printing),
that states:

With regard to the love of G-d,
the Alter Rebbe** explains that
the commandment is to meditate
on concepts that motivate such
love; then the love will come

as a direct consequence and a
product of the meditation. Logic
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leads to the conclusion that the
same motif applies regarding
the love of one’s fellow Jew. Such
love will come about as a result
of meditating carefully on the
positive qualities possessed by
the other Jew.

** See also the maamar entitled
Lehavin Mitzvas HaAhavah,
printed in the additions to
Derech Mitzvosecha, and in the
notes to that maamar, p- 408.

16. According to a straightforward
understanding of the Torah, the
question is not that problematic,
for a fundamental element of the
education of a child beginning his
study of the Torah - and even prior
to that age - is to love his parents
and people as a whole, to love

G-d, and to love the Torah and its
mitzvos.
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not everyone has the potential to generate feel-
ings and attributes within his heart. According
to a straightforward understanding of the verse,
reiacha, translated as “your neighbor,” includes
every Jew, '” without distinction. Now, how is

17. On this verse, Rashi - in contrast

to others (Rashbam, the sources cited
immediately below and in footnote 41)
- does not interpret “your neighbor
“as “your fellow in [the observance
of] the Torah and its mitzvos,” thus
excluding those who do not observe.
Similarly, Rashi does not interpret the
prohibition, “Do not hate your broth-
er;” as referring to “your brother in
[the observance of]| the Torah and its
mitzvos.” (See Yereim, sec. 39 - sec. 195
in Yereim HaShaleim; Tana D’bei Eli-
yahu Rabbah, the end of ch. 18, cited
by Yalkut Shimoni and Or HaChayim
to the verse, et al.) This is also evident
from Rashi’s commentary on Devarim
13:9, taken from the Sifri to that verse,
which implies that only one who
entices a fellow Jew to worship false
deities is excluded from those to whom
the mitzvah “Love your neighbor as
yourself” applies. See the notes of the
Tzemach Tzedek to Tanya, ch. 32.

True, according to halachah,* in
certain contexts, the interpretation
of “Love your neighbor as yourself”
is that the command applies only to
“your fellow in [the observance of]
the Torah and its mitzvos” (Sefer
Mitzvos Gadol, positive command-
ments 9; Hagahos Maimonios,
Hilchos Deos 6:3; see Rambam,
Hilchos Eivel 14:1;** Yerei’im sec.

38 - sec. 224 in Yerei’im HaShaleim,
et al.)” By contrast, it is permitted

- or it is even a mitzvah - to hate a
wicked person (Pesachim 113b).

However, later authorities (Maharam
Shik, Taryag Mitzvos, mitzvah 244; the
notes of Rabbi Yehudah Yerucham
Fishel Perlow, loc. cit., p. 143d ff.) cite
Sanhedrin 45a (note the sources cited
there) that derive the obligation to
execute a person in the most painless
manner possible from the verse

“Love your neighbor as yourself,”
interpreting it to mean “Select an
appealing [i.e., compassionate] means

of execution for him”” This indicates
that the obligation to love one’s fellow
Jew includes even a wicked person,
even one liable for execution. This is
explicitly stated by Remoh (gloss to
Sanhedrin 52b), “Whenever Scripture
uses the term, reiacha, the intent

is a Jew, [any Jew;] even a wicked
person”*** As stated above, only one
who entices a fellow Jew to worship
false deities is explicitly excluded from
those to whom the mitzvah “Love your
neighbor as yourself” applies.

From the above, it is clear that the
mitzvah to hate a wicked person is
not because he was excluded from
the scope of the mitzvah “Love your
neighbor as yourself” Instead, it is
an independent commandment, de-
rived by Pesachim, loc. cit., from the
verse (Mishlei 8:13), “To fear G-d

is to hate evil” This is also evident
from Tanya, ch. 32, which states,
“Even those whom it is a mitzvah to
hate, it is also a mitzvah to love”***

As a consequence of the teaching
from Pesachim, loc. cit., the scope
of the application of the mitzvah
“Love your neighbor as yourself”

is somewhat restricted. It applies

in all its particulars only to “your
fellow in [the observance of] the
Torah and its mitzvos.” Perhaps the
halachic authorities (Sefer Mitzvos
Gadol, Yerei’im) who restricted the
application of the mitzvah of loving
one’s fellow Jew relied primarily on
this verse - cited in Pesachim - to
arrive at their decision. See footnote
41 below. This is not the place for
further discussion of the matter.

* As explained on other occasions
(see Likkutei Sichos, Vol. 9, p. 34,
et al.), the interpretation of the
verse according to its straightfor-
ward meaning and its application
in Torah Law may differ.

** Note, however, that in the source
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where Rambam focuses directly on
the mitzvah of loving one’s fellow
Jew, Hilchos Deos 6:3, he writes
that the mitzvah is “to love every
member of the Jewish people as
his own person” without making
any distinctions. Similarly, when
listing the mitzvos at the beginning
of the Mishneh Torah, he states that
the mitzvah applies to “all people
who are members of the covenant,”
without differentiation. Further-
more, Rambam does not state that
it is a mitzvah to hate a wicked
person in Hilchos Deos, the place
where he discusses the command-
ment of loving one’s fellow Jew,

but rather at the end of Hilchos
Rotzeach. There is a well-known
general principle that Rambam
relies only on statements that he
made beforehand in his text, but
not on those he will make later in
the text (Yad Malachi, Klallei Ram-
bam, sec. 6). Hence, in the instance
at hand, it cannot be said that in
Hilchos Deos, Rambam is relying on
his statements in Hilchos Rotzeach.

Similarly, in his Shulchan

Aruch, the Alter Rebbe (Orach
Chayim 156:5) states only, “It is a
mitzvah incumbent on everyone
to love every other individual

as his own person.” He omits

the exclusion (stated by Magen
Avraham 156:2) that this applies
specifically to “your fellow in
[the observance of] the Torah
and its mitzvos” and not to a
wicked person. It is only in his
Choshen Mishpat, Hilchos Ovrei
Derachim, subsection 9, that the
Alter Rebbe mentions that it is a
mitzvah to hate a wicked person.

*** Note the second interpreta-
tion given by Remoh, loc. cit., “It
is possible to interpret the term
reiacha as ra’im shebicha, ‘the

%

wicked among you.
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it possible for the Torah to command every Jew to
feel love in his heart for another Jew, and indeed for
every Jew? Moreover, the Torah is commanding not
only “ordinary” feelings of love,'® but loving the oth-
er person exactly “as you love yourself.”

How is it possible — as the commentaries'® ask
- that every Jew love all other Jews as himself? To
quote Ramban,” “A person’s heart will not accept
[the possibility of] loving another person as he loves
himself”

There is another issue raised by this verse: In his
commentary several verses previously, Rashi notes,*
“With regard to every matter dependent on a per-
son’s heart... [the Torah] states, ‘You shall fear your
G-d’” Rashi repeats similar concepts several times
later in his commentary.”> Why then does the Torah
not include such a warning with regard to the com-
mandment, “Love your neighbor as yourself”?* In
general, love is sourced in the heart, and in particu-
lar, loving one’s neighbor “as yourself” is certainly a

**** Note the commentary of
Meiri (Yoma 75a) that states,
“The hatred of another person
should never prevent one from
affording him all possible ben-
efits, [as implied] by the verse,
‘Do not hate your brother in
your heart?” See also the notes of
Rabbi Yehudah Yerucham Fishel
Perlow, loc. cit., p. 142b.

18. Note that regarding the com-
mandment (Shmos 20:14), “Do

not desire,” Rashi refrained from
commenting, implying that the
command should be understood
straightforwardly - that a person
should control and restrict his natu-
ral desires. See the commentaries of
Ibn Ezra and Rabbeinu Bachya to
that verse that explain the command
in this vein. See a footnote to the
Rebbe’s communal letter of 1 Nissan,
5736 (included in the expanded
printing of his Haggadah), which
focuses on the meaning of this pro-
hibition according to halachah.

19. Ramban, Vayikra 19:17; Pa-
neiach Raza; Chizkuni; Maharik,
Chidushim, and supercommentary
on Rashi 19:18, et al.

These commentaries do not
interpret the command, “Love your
neighbor as yourself” straightfor-
wardly. Instead, they understand

its intent as applying only to per-
forming actions, showing kindness
to others and the like. See also Ibn
Ezra, Rabboseinu Baalei HaTosafos
(Hadar Zakeinim), Malbim, et al.
to the verse in Vayikra. Maharsha’s
Chiddushei Aggados, et al., to Shab-
bos, loc. cit.

However, the fact that Rashi does
not comment on this matter
indicates that he interprets the
command, “Love your neighbor as
yourself” straightforwardly, i.e.,
that it involves experiencing feelings
of love. See, however, the main text
below, which discusses the matter.
That the commandment should be
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understood in a simple sense is also
evident from a straightforward
reading of Rambam’s wording

in Sefer HaMitzvos (positive
commandment 206) and Hilchos
Deos, loc. cit., and the Alter Rebbe’s
wording in his Shulchan Aruch, loc.
cit., et al.

20. Ramban, Vayikra, loc. cit.
21. Vayikra 19:14.

22. Rashi, Vayikra 19:32, 25:17,
36, 43.

23. Note, however, that the sources
where Rashi makes this comment
speak about actions, where it is not
clear that the person performing
the act had good intentions. He
does not make such a comment
about verses commanding merely
feeling. Indeed, the warning, “You
shall fear your G-d,” is not issued
regarding the command that does
not involve action, “Do not hate
your brother in your heart” See
footnote 29 below.
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matter “dependent on a person’s heart.”** Seeming-
ly, it would be appropriate for such a warning also to
be mentioned in this regard.

GENUINE AND TRUE LOVE

T XYM PR - (OTX YW 1257 on
12PN

Why Rabbi Akiva Is Mentioned

4. Rashi answers the above questions in his
commentary by saying that “Love your fellowman
as yourself” is a general principle (that includes
many particulars) and alludes to the answer of
the question, “How can you love another person as
yourself?” by bringing the name of the author of
the teaching, Rabbi Akiva.

a) Since “Love your neighbor as yourself” is a
general principle, it is self-understood that it is
carried out in practice by performing its partic-
ular details,”® beginning with those which the
Torah mentioned immediately beforehand,”® “Do
not circulate gossip... Do not hate... Do not seek
revenge,” and those mentioned even further be-
forehand,”” “Do not steal,” i.e., conduct yourself in
a manner that reflects this inner love.

Thus, it is obvious to what the command, “Love
your neighbor as yourself,” pertains - matters
concerning which a command is relevant, i.e,
performing actions that reflect love. With regard
to certain of those matters,?® the Torah states, “You
shall fear your G-d” From that, it is evident that
the charge to fear G-d also applies to all other mat-
ters to which it is relevant.”
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24. Note the comments of Midrash
Lekach Tov on Vayikra 19:18, “Tam
G-d’ - With regard to every matter
dependent on a person’s heart [the
Torah] states, ‘I am G-d.” Rashi,
however, does not make such a
statement. (See also Rashi’s com-
mentary on the words “I am G-d” in
Shmos 6:2, et al., where he interprets
that phrase differently.) Note also
Rashi’s commentary on Vayikra
19:36, s.v. asher hotzeisi, where, as
in his commentary on Shrmos 6:2,

he interprets the phrase “Tam G-d”

differently than Lekach Tov.

25. See Rashi’s commentary on
the nearby verse, Vayikra 19:19,
“Observe My statutes - and they
are the following...” See also the
first interpretation of Chizkuni of
the command, “Love your neighbor
as yourself”: “If you act in this
manner, you will love him.” Both
instances reflect how a general
command introduces particular
elements.

26. Vayikra 19:16-18.

27. 1bid. 19:11.

28. Rashi, Vayikra 19:14. See also
the sources cited in footnote 22.

29. When the violation of a prohi-
bition involves actions that include
deceiving another person, an
additional explicit warning, “You
shall fear your G-d” is therefore
understandable. When, however, a
commandment exclusively involves
the feelings in one’s heart, the need
for vigilance is obvious. Why must
it be stated?
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b) Rabbi Akiva rules,*® “Your life takes precedence
over the life of another person.” Therefore, according to
his conception, “as yourself” does not actually mean “ex-
actly as yourself,” because “your life takes precedence.

It can be said that the letter kaf in the word kamocha,
“as yourself,” functions like the grammatical construct,
chof hadimayon, a chof that establishes a comparison,*
i.e., the two entities resemble each other in one aspect.*

Thus, the straightforward meaning of the word ka-
mocha* is - as Rashi states in his interpretation of the
earlier verse,” “You are like Pharaoh” - “You are as im-
portant to me as the king.” Yehudah was not saying that
Yosef was identical to Pharaoh, but that with regard
to one aspect - his importance in Yehudah’s eyes - he
viewed him as equivalent to Pharaoh.

To connect this to the point under discussion: With
regard to other people, Yosef’s authority was equiva-
lent to Pharaols, as indicated by the verse,* “Without
your [authorization], no man shall raise his hand..”
However, in relation to Pharaoh himself, there was no
such equivalence, as Pharaoh said to Yosef, “Only the
throne will be greater than you.”*

Similar concepts apply regarding the point under
discussion. As long as one’s own life is not involved,
then, one’s love for his neighbor must be “as yourself.”
One must act on behalf of others in the same manner
as one would for oneself. However, not when there is
a question of one’s own life, as in the instance that the
Talmud mentions:** “Two people are traveling on a jour-
ney. One possesses a jug of water; if they both drink,
both will die. [However], if only one would drink, he
would [survive]” In such an instance, the ruling is, “Your
life takes precedence over the life of another person.”

30. Bava Metzia 62a. Bereishis 44:18.

31. See also Ramban, loc. cit., and 33. See Rashi’s commentary on

Maharsha, loc. cit.; Tosafos, s.v.
beror, Sanhedrin 45a; Beer Mayim
Chayim to Rashi, Vayikra 19:18.

32. See the commentaries of Ibn
Ezra and Rabbi Eliyahu Mizrachi,

Bereishis 1:26, s.v. kidmuseinu; loc.
cit. 13:10; et al., where he interprets
the function of the chof in this
manner.

34. It must, however, be noted that
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Rabbi Akiva’s approach in this
regard has a specific connection
to the case at hand, as will be
explained in the main text.

35. Bereishis 44:18.
36. Ibid. 41:44.
37. Ibid. 41:40.
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GENUINE AND TRUE LOVE

How Loving Another Jew Can Be as Deep-Seated as Self-Love

5. Nevertheless, further clarification is
still required. True, one’s own life takes pre-
cedence. However, in a situation which is not
life-threatening, is it possible for every Jew to
have feelings of love in his heart for every oth-
er Jew that resembles the manner in which he
loves himself?3#

Furthermore, feelings of love that resemble
the manner in which one loves himself must be
directed to “your neighbor,” i.e., every Jew (as
stated above in sec. 3), even one who commit-
ted a sin, Heaven forbid, and whom the Torah
of truth therefore decrees that we must punish.

Rashi also alludes to the answer to this ques-
tion by mentioning the author of the teaching,
Rabbi Akiva. Rabbi Akiva also taught,* “Cher-
ished are the Jewish people, for they are called
‘the children of the Omnipresent.” This leads
to the awareness that all Jews are “actual broth-
ers.”* This explains how one can have feelings
of love for every Jew - and, indeed, love him
as one loves himself. When a person con-
templates and realizes that the other Jew is
his brother, he will naturally be aroused with
feelings of love towards him, the type of love
shown to one’s brother.

This is the basis on which one can have love
for every Jew,* no matter who he is, regardless

38. See the marginal note in Shelah,
p- 61b, which draws an equivalence
between the love of one’s fellow Jew
and love of G-d but explains the dif-

and petty hatred.
39. Avos 3:14.

can overcome feelings of jealousy
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conduct conforms to the desired
conduct of ‘your people.” However,
first, that interpretation follows the
understanding of the command only

ference between them: The ultimate
expression of the love of G-d is to
sacrifice one’ life for the sanctifica-
tion of His name. By contrast, one

is not obligated to sacrifice one’s life
for the love of one’s neighbor. On the
contrary, “Your life takes prece-
dence...” Rather, the litmus test of
loving one’s neighbor is whether one

40. Tanya, ch. 32.

41. Note that Rabbi Akiva (as quoted
in Avos D’Rabbi Nassan, the end of
ch. 16, according to the version cited
in Machzor Vitri - composed by a
student of Rashi - in his commen-
tary on Avos 2:11) follows the ap-
proach that “Love your neighbor as
yourself” applies only to one “whose

according to halachah, and, as men-
tioned, the approach according to a
straightforward reading of Scripture
can differ. Furthermore, in the above
source, that directive follows the
charge, “Hate the heretics and those
who seek to sway people from their
faith,” indicating that the intent is
not to exclude ordinary sinners but
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of his spiritual standing, for all Jews, no matter
how they act, always remain “the children of the
Omnipresent.” Rabbi Akiva expressed* this con-
cept when speaking to Turnus Rufus the wicked*
regarding the Jews’ downtrodden state, explaining
to him that even in such a situation where G-d
is like a “king... who became enraged with his
child..., we are referred to as [His] children.”**

Back to Sinai

6. There is a further concept to which Rashi
alludes by citing Rabbi Akiva as the author
of this teaching. A sharp student might ask: If
“Love your neighbor as yourself” is “a great
general principle in the Torah,” i.e., a general
principle applicable to the entire Torah, why
then is it first mentioned in Parshas Kedoshim,
long after the Giving of the Torah and the erec-
tion of the Sanctuary?

However, this is not problematic according to
Rabbi Akiva’s approach. He maintains,” “Both
the general principles and the details of the mitz-
vos were related at Sinai and repeated in the Tent
of Meeting” Although the commandment to love
one’s fellow Jew is first mentioned in our Torah
reading, that represents merely its repetition “in
the Tent of Meeting.” According to Rabbi Akiva,
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rather those specific individuals. A
similar understanding is reflected in
the commentary of Or HaChayim
on this verse.

Note Sefer HaChinuch (mitzvah
238), which, regarding the mitzvah
to hate the wicked, cites the verse
(Tehillim 139:21), “Those who hate
You, I will hate,” referring to here-
tics and nonbelievers, as stated in
Minchas Chinuch to that source. See
footnote 17 above and footnotes 75
and 76 below.

42. Bava Basra 10a.

43. The Roman provincial governor
of Eretz Yisrael in Rabbi Akiva’s era.

44. See Maharsha’s Chiddushei Agga-
dos to that passage. Note also Rashba
(Vol. 1, responsum 194), who, in
response to a question regarding the
halachic status of an apostate, cites the
passage (Kiddushin 36a):

““You are the children to the L-rd
your G-d: when you conduct
yourselves like children, you are
called children [but when] you
do not act like children you are
not called children.” These are the
words of Rabbi Yehudah.

Rabbi Meir said, “Regardless, you
are [still] called children”

Rashba rules according to Rabbi

Meir - that regardless of their
conduct, G-d considers the Jews as
His children. Furthermore, from
Sifri (Devarim 32:5), it appears

that Rabbi Yehudah conceded and
accepted Rabbi Meir’s view. Note
also the statements of Rabbi Akiva,
Shabbos 128a (and the sources
cited there) and Bava Kama 90b
regarding the esteem with which
every Jew should be regarded. See
also Sanhedrin 110b, which mentions
Rabbi Akiva’s piety in that generally,
he would point out the virtues of the
Jewish people.

45. Chagigah 6b; see the sources
mentioned there.
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“Love your neighbor as yourself” was already
commanded at Mount Sinai.*

GENUINE AND TRUE LOVE
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Comparing Rabbi Akiva's Teaching to Hillel's

7. Rashis commentary contains insights
described as “the wine of the Torah”” The com-
mentary cited provides several such insights.
Among them:

As stated above,” we find two different state-
ments from our Sages regarding the mitzvah of
ahavas Yisrael: a) the teaching of Rabbi Akiva
that ahavas Yisrael is “a great general principle in
the Torah,” and b) the statement of Hillel (who
lived several generations earlier),*® “This is the
entire Torah; the rest is commentary.”

The difference between these two statements
is obvious and lies in their very wording, “This
is a great general principle in the Torah” means
that ahavas Yisrael is one of the Torah’s general
principles. It is even a “great” general principle,
but it is still only one general principle.” (It is not
the general principle of the entire Torah.) Hillel,
by contrast, sees ahavas Yisrael as “the entire To-
rah.”** The remainder is merely commentary.

For this reason, we can understand why Rashi,
in his commentary on this verse in the Torah,
quotes Rabbi Akiva’s statement (but not Hillels),
thereby stating that, according to a straightfor-
ward understanding, ahavas Yisrael is not the

46. Note Rashi’s commentary on 48. Shabbos 31a.
Vayikra 25:1 and the supercom-
mentaries there. Note, however,
the exposition in Likkutei Sichos,
Vol. 17, p. 280ft., which states that
Rashi’s intent is to explain that the

verse in that source applies also - or

(see the sources mentioned in

principle of greater import.

49. Indeed, according to Ben Azzai

footnote 2), there is another general
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our Rosh HaShanah prayers, “Rule
over the entire world”- where two
terms, kol and kulo and, are also
used in the Hebrew wording of the
phrase. The Turei Zahav explains
that sometimes we speak of a whole,
although we mean only the majority.

perhaps only according to Rabbi
Yishmael, who differs with Rabbi
Akiva. See the lengthy explanation
in that sichah.

47. Subsection 1.

50. Moreover, the Hebrew expres-
sion uses two terms, kol and kulah,
to emphasize that ahavas Yisrael
encompasses the entire Torah. Note
Turei Zahav (Orach Chayim 582:3)
which focuses on the expression in

Repeating the expressions emphasiz-
es that His sovereignty encompasses
the world in its totality. Similarly, the
empbhasis here is that ahavas Yisrael

encompasses the Torah in its totality.
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entire Torah;® it is merely the general principle
motivating the mitzvos involving relations “between

man and man.”%?

This very reason is why Rashi, in his com-
mentary on the Talmud,*® (which also reflects the
straightforward meaning of the text, albeit of the
Talmud),” first explains the statement that not
doing what is hateful to a friend is “the entire To-
rah” as referring not to ahavas Yisrael but to our
relationship with G-d. “[The term] ‘your friend’ ...
refers to the Holy One, blessed be He...” not doing
to your friend what you do not want done to your-
self implies, “Do not violate His words”>* (This is
indeed “the entire Torah.”)

According to Rashi’s second explanation there
- and the fact that it is stated second is significant
- “your friend” does refer to another Jew on this
material plane. However, Rashi explains that ac-
cording to this interpretation, ahavas Yisrael does
not encompass the entire Torah,” but only “[the
prohibitions against] robbery, theft and adultery,
and the majority of the mitzvos.>
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51. Le., according to the straight-
forward meaning of the Torah and
the Talmud, it is only according

to the inner, mystic dimension of
the Torah that it can be said that
ahavas Yisrael is the entire Torah,
as explained by the Alter Rebbe in
Tanya, ch. 32, and by the Tzemach
Tzedek in Derech Mitzvosecha,
Mitzvas Ahavas Yisrael and Or
HaTorah, Shoftim, p. 838ft., et al.
(See also Sefer Ha'Arachim Chabad,
Vol. 1, Erech Ahavas Yisrael, sec.

8, and the sources mentioned
there.) These sources are quoted in
Kuntres Ahavas Yisrael. See also the
Maharal’s text Nesivos Olam, Nesiv
Ahavas Reya, ch. 1, et al.

52. See the commentaries of the
Raavad and the Korban Aharon to
Toras Kohanim on this verse, et al.

53. The Talmud, by definition, is less
directly concerned with the straight-

forward meaning of the Biblical text
and also focuses on other modes of
exposition and interpretation.

54. There are glosses to Rashi
(Nachlas Yaakov, quoted by the
Sifsei Chachamim, Maskil LeDavid)
which maintain that this is also the
intent in Rashi’s commentary on
the Torah. That, however, is highly
questionable.

55. This clarifies why Rashi brings
this only as a second interpretation.
Hillel was speaking to a potential
convert. Since a convert must accept
the observance of all 613 mitzvos, it
was necessary to say that Hillel was
referring to the entire Torah, not
only to the majority of mitzvos, those
that are “between man and man”

Nevertheless, the first interpretation
is also not sufficient, because it is also
problematic. (First, the interpreta-

tion of “your friend” is not literal.
According to that interpretation,
Hillel should have said “the Holy
One, blessed be He” or the like. Why
did he have to speak in allegory?)
Moreover, according to this interpre-
tation, it is not understood why Hillel
uses negative terminology, “What is
hateful... do not do to your friend,”
instead of using a positive expres-
sion, e.g., “What is desirable to you,
do unto your friend” According to
the interpretation that “your friend”
refers to another person, by contrast,
this can be understood, as per the
Chiddushei Aggados of the Maharsha
to Shabbos, loc. cit, who explains that
this only refers to refraining from
improper or hurtful actions.

56. Le., it relates to those mitzvos
that concern our relationship with
our fellowman. These are the majori-
ty of - but not all - the mitzvos.
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Clarification is necessary: Both Rabbi Akiva’s
and Hillel’s statements are “the words of the living
G-d”¥ We must therefore say that both state-
ments and concepts are true and can be explained
as not being contradictory, at least according to
the inner dimension of the Torah. Thus, a ques-
tion arises: Since ahavas Yisrael is considered as
“the entire Torah,” what is added to this by saying
that it is merely “a great general principle in the
Torah”? (After all, saying that ahavas Yisrael is the
entire Torah clearly implies that it is a great general
principle in the Torah.) Moreover, as mentioned
previously, Hillel’s statement was authored many
generations before Rabbi Akiva’s.

GENUINE AND TRUE LOVE
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Should Ahavas Yisrael Have an Ulterior Motive?

8. The above question can be answered by first
explaining another teaching of Hillel’s,”® “Be of
the disciples of Aharon, loving peace... loving
the created beings and drawing them close to the
Torah” What is the connection between “loving
peace... loving the created beings” and “drawing
them close to the Torah™? Ahavas Yisrael moti-
vates a Jew to seek out another person’s welfare
(not only with regard to spiritual matters, but)
with regard to all things, the material as well as
the spiritual.®

As is well known,® the mishnah uses that
expression to clarify that one should not allow
compromises in the Torah for the sake of aha-
vas Yisrael. “Loving the created beings” should
be expressed in bringing them close to the Torah
and not, Heaven forbid, bringing the Torah close
to them, i.e., one should not adapt the Torah to
the disposition of people at large and make com-
promises regarding it.

57. Eruvin 13b. See the sources
cited there.

Shem Tov would seek to help

58. Avos 1:12.
59. Indeed, we see that the Baal

others with regard to their material
situation without making these
favors conditional on any spiritual
improvement on the part of the
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recipient. See Likkutei Sichos, Vol.
1, p. 261.

60. See Likkutei Sichos, Vol. 2, p.
316; Vol. 15, p. 198.
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According to this interpretation, “drawing
them close to the Torah” is but a secondary point,
clarifying the approach one should take in “lov[ing]
the created beings.” The straightforward meaning
of the teaching, however, leads to a different inter-
pretation: “Drawing them close to the Torah” is an
extension and a consequence of “loving the cre-
ated beings,” because “loving the created beings”
leads to - and is expressed by - “bringing them
close to the Torah.”

This concept is also reflected in ch. 32 of Tanya,
where the Alter Rebbe quotes Hillel's statement and
explains, “This implies that even those who are dis-
tant from the Torah of G-d and His service... must
be drawn close with thick cords of love. Perhaps
thereby it will be possible to draw them close to the
Torah and Divine service” Thus, the ultimate in-
tent of “draw[ing] them close with thick cords of
love” should be “to draw them close to the Torah
and Divine service” (The Alter Rebbe, nevertheless,
includes a proviso. Even if one is not successful in
achieving that goal, “he does not forfeit the reward
of the mitzvah of loving one’s fellow [Jew].”)®!

Thus, it seems that a Jew’s love for his neighbor has
an ulterior motive - that it lead to the recipient’s spir-
itual advancement. Now, (previously in ch. 32), the
Alter Rebbe explains®® that ahavas Yisrael must be
motivated by the awareness that the other personisa
Jew and he possesses a G-dly soul, (since “all [souls]
are identical and we share one Father. Therefore, all
Jews are called actual brothers.”)®* For this reason,
one must love “every Jewish soul, great or small,”**
to the extent of “lov[ing] an absolutely wicked man
in the same way as one loves an absolutely righteous
man,” as the Maggid of Mezeritch states.*
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61. This explanation also clarifies
the Alter Rebbe’s choice of wording,
“He does not forfeit...” Seemingly,
he should have stated: “He still re-
ceives the reward...” Since, however,
the intent of “loving the created be-
ings” is “drawing them close to the

Torah,” one might think that if one
is not successful in that purpose,
one in fact forfeits the reward for
the mitzvah. See footnote 78.

62. See also Derech Mitzvosecha,
loc. cit.; Sefer HaErachim, loc. cit.,

Kuntres Ahavas Yisrael, loc. cit.]
63. Tanya, ch. 32.

64. Quoted in Sefer Hasichos 5700, p.
117. See Kuntres Ahavas Yisrael, the
notes to p. 7. See footnote 17 above,
and footnotes 75 and 76 below.
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Since the love for the other person is (not de-
pendent on the person’s level of Divine service,
but is rather) an essential and unconditional love
that stems from the soul, why is this love associ-
ated with “draw[ing] them close to the Torah™?

GENUINE AND TRUE LOVE
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Who Comes First?

9. To explain the above: As is well known,
our Sages state,® “G-ds conception of the
Jewish people precedes all matters,” even the
Torah. Saying that the Jews have precedence
implies that they are superior to the Torah.
However, the Zohar states,® “The Jews con-
nect themselves to the Torah, and the Torah
connects to the Holy One, blessed be He.” That
seems to imply that the Torah is superior to
the Jewish people.®”

The explanation given for this paradox® is
that the statement that the Jews transcend the
Torah applies as they exist at their source in the
Heavenly plane. However, as the souls descend
to the physical plane, the Torah transcends the
Jewish people, and a soul must connect to G-d
through the Torah.

Thus, there are two radically different
elements of a Jew’s makeup: Because in their
source, the souls of the Jewish people transcend
the Torah, “a Jew... even if he sins, remains a
Jew”® Regardless of the extent to which he
transgresses (G-d forbid), he does not forfeit his
Jewishness, for the bond between the essence of
aJew’s soul and G-d is not dependent on his ob-
servance of the Torah and its mitzvos.”
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65. Bereishis Rabbah 1:4; Tanna
D’Bei Eliyahu Rabbah, towards the
end of ch. 14.

66. The quote to follow is how the

passage is cited in Chassidus (Likku-

tei Torah, Devarim, pp. 46a, 59a;
Shir HaShirim, p. 16d, et al.). See
Zohar, Vol. I11, p. 73a.

67. Le., from the Zohar, it would
appear that the Jews need the Torah
to connect to G-d.

68. Likkutei Torah, Shir HaShirim,
loc. cit; the series of maamarim
entitled BeShaah SheHikdimu 5672,
Vol. I, ch. 76; Vol. 111, p. 1403f; the

maamar entitled Az Yashir, 5700,
ch. 3ff,, et al.

69. Sanhedrin 44a.

70. See the elaboration regarding
this in the series of maamarim
entitled BeShaah SheHikdimu 5672,
Vol. 3, p. 1252, et al.
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However, the result of that connection is that
every Jew will ultimately turn to G-d in teshu-
vahy” he will return to the Torah and its mitzvos.”
The rationale is that since the connection of a Jew
(on the physical plane) to G-d is through the
Torah, it is impossible for the essential quality
possessed by a Jew to remain an isolated entity
(without finding expression in the Torah and its
mitzvos). Instead, it must lead him to the obser-
vance of the Torah and its mitzvos (and through
this, the essential quality of his soul that tran-
scends the Torah will also be revealed.)”
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IRT X DX 12722 U3 1R "R X1
TN 7 NI LMD 71790 JX) J°T IND
PIR) NS 77IRA OPR 1% YN
n2yn (PIX) 7PN VWM OYT INT

(IR 192 YOV PR T OX INmY)

Cause and Effect

10. These concepts lead to the two radically
different perspectives that apply to the endeav-
or of “lov[ing] your neighbor as yourself” The
essence of that love stems from the utter unity
that exists at the source of the Jewish souls,*
as they exist above the Torah, transcending
the Torah’s limitations. Accordingly, this love
is expressed equally to all Jews, even to those
who are “distant from G-d’s Torah and His ser-
vice,””* for on this level, a distinction cannot be
made between a righteous man and a Jew who
is distant from the Torah.”” Moreover, this love
is not limited to the spiritual dimensions of the
other Jew, but instead, encompasses all of his
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71. Tanya, the end of ch. 39; the Al-
ter Rebbe’s Shulchan Aruch, Hilchos
Talmud Torah 4:3.

72. Le., the fact that a person who
transgressed returns to Torah obser-
vance reveals that he possesses an
inner connection to G-d that indeed
transcends the Torah. The revelation
of this inner connection motivates
his return to observance because
that connection can find expression
solely through the Torah.

73. Therefore, even the potential for
teshuvah (which transcends the To-

rah, as is evident from the fact that
it can compensate for a deficiency
in the observance of the Torah) is
revealed through the Torah. (See
the series of maamarim entitled
BeShaah SheHikdimu 5672, Vol. 3,
p- 1408; the series of maamarim en-
titled Yom Tov Shel Rosh HaShanah
5666, p. 235, et al.)

74. With the exception of the “here-
tics and apostates” (Tanya, loc. cit.).
(See also footnote 76.) See also Sefer
HaArachim Chabad, loc. cit., sec. 5
and the sources mentioned there,
which describes how one’s love can

embrace even such individuals.

75. Note Likkutei Sichos, Vol. 2,

p- 300, which explains that the
Maggid’s statement cited above (see
footnote 64) that one must love an
“absolutely wicked man in the same
way as [one loves] an absolutely
righteous man” is not a complete
expression of ahavas Yisrael. The
statement implies that one differen-
tiates between a righteous man and
a wicked man, and with regard to
love stemming from one’s essence,
such distinctions do not exist.
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affairs, even his physical concerns,* for
these are the physical concerns of a Jew.

Nevertheless, since a Jew’s existence is
bound up with the Torah, as stated above,
ahavas Yisrael (even the love that stems
from the essence of the soul which is above
the Torah) becomes a mitzvah of the Torah.
‘We must love a Jew because the Torah com-
mands us to. As a consequence, this love
should be channeled through the limits and
specifications that the Torah establishes.

(Accordingly, as noted, compromises may
not be made in the Torah because of ahavas
Yisrael.) And indeed, there are some Jews
whom the Torah commands us to relate
to in the manner prescribed by Tehillim,”
“With the utmost hatred, I hate them...”

GENUINE AND TRUE LOVE
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The Intrinsic Bond between the Jews and the Torah

11. This enables us to understand the
concept that Hillel emphasizes (which
is also underscored by the Alter Reb-
be’s statements in Tanya) that “lov[ing]
the created beings” (“those distant from
G-d and His service”)® must also lead to
“draw[ing] them close to the Torah”
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76. Tehillim 139:22, as interpreted
by Shabbos 116a; see Tanya, loc. cit.

The explanation in sec. 11 clarifies
why the Alter Rebbe quotes this
concept in Tanya, loc. cit. (although
even from a straightforward
perspective, this idea is necessary
to complete the explanation of the

concept). True, it appears to contra-

dict the concepts stated previously:
a) that ahavas Yisrael stems from
the fundamental connection every
Jew’s soul shares with G-d - and
therefore, with all other Jews - and
b) that a Jew, even though he sins,
remains a Jew.

This apparent contradiction can be
resolved as follows: Tanya, loc. cit.,
highlights the importance of loving
people who are so “distant from
G-d’s Torah” that they are described
as “created beings,” i.e., that is

their sole redeeming characteristic.
Regardless of their spiritual level,

it is necessary to “draw them close
to the Torah?” As will be explained,
by loving them, it possible to “draw
them close to the Torah”

After stating these concepts, the
Alter Rebbe mentions that this motif
will not be effective when relating

to those who created barriers sep-
arating themselves from the Torah,

because the revelation of the soul’s
qualities comes about through the
Torah (as will be explained in sec.
11). Now, the heretics and apostates
have completely severed their
connection to the Torah, to the
extent that “they have no portion
in the G-d of Israel” (Tanya, loc.
cit.). In their present situation, it is
impossible for the qualities of their
soul to be expressed - in contrast
to people who are merely “distant
from G-d’s Torah and His service.”
Hence, it is impossible to express
ahavas Yisrael that stems from the
soul to heretics and apostates in a
revealed manner.
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True, the love that one has for his fellow Jews
stems from the recognition of their essential quality
- the fact that they are Jews. Accordingly, we must
love a Jew (and help him in all his concerns) even
when we are not successful in drawing him close
to the Torah. However, when relating to others, we
must operate according to the same rationale that
we employ with regard to our own Divine service.
The realization of our inherent and essential posi-
tive quality - that we are Jewish (i.e., we possess a
bond with G-d that transcends the Torah) - can-
not remain separate from Torah practice. Instead,
it must motivate us to the observance of the Torah
and its mitzvos (as stated in sec. 9).

Similar concepts apply with regard to loving those
who are “distant from the Torah of G-d and His ser-
vice” Being aware of their essential quality, i.e., the
fact that they are Jews, inherently connected to G-d,
should motivate one not to remain complacent due
to this realization. Instead, it should propel him to-
ward efforts to transform them into Torah Jews.

Since even the essential quality of a Jew comes
into expression through the Torah, when a person
remains distant from the Torah, it is impossible for
one to have an authentic appreciation of the true
peace and oneness that exists between him and all
other Jews”” (that they are “actually brothers be-
cause of the source of their souls”).®® Specifically
by “draw[ing] them close to the Torah” - connect-
ing these Jews with the Torah and, in this way, with
G-d - enables the perception (in a revealed man-
ner)”® of the essential quality possessed by the Jews
that transcends the Torah.
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77. On this basis, we can appreciate
why in Tanya, loc. cit., the Alter
Rebbe also quotes the words (of
Hillel’s statement), “loving peace.”
For “draw[ing] them close to the
Torah” establishes peace between
him and the people to whom he is
reaching out. His efforts endow these
people with the potential to enable

“the soul to attain primacy over the
body” As explained in Tanya, loc.
cit., such an approach is fundamen-
tal to experiencing genuine love for
another person. It is only when one
focuses on the soul - and, therefore,
realizes that he and the other share
the same spiritual essence - that one
can love [him] as oneself.

78. Nevertheless, even if one is not
successful in “draw[ing] them close
to the Torah,” the others still pos-
sess (in a hidden manner, at least)
the essential quality of the Jewish
people, hence, “he does not forfeit
the reward for the mitzvah of loving
one’s fellow [Jew]”
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GENUINE AND TRUE LOVE

Seeing a Jew's Spiritual Source as He Exists in this World

12. On this basis, we can also understand the
explanation of the two expressions used by our
Sages with regard to ahavas Yisrael. Rabbi Akiva
is speaking about ahavas Yisrael - as one must and
- actually does carry it out in day-to-day practice,
loving a fellow Jew by showing concern for him as
he exists on this material plane, a soul enclothed
within a body, according to the limitations of the
Torah as it is applied in actual life. Accordingly, it
is not appropriate to say that it is “the entire To-
rah,” because that would, G-d forbid, necessitate
compromising the standards of the Torah for the
sake of ahavas Yisrael (in a way similar to the law
that a threat to Jewish life supersedes the entire To-
rah).” Instead, ahavas Yisrael is merely “a general
principle of the Torah” and thus must be expressed
according to the guidelines of the Torah.*

Hillel, by contrast, also speaks about ahavas
Yisrael as it is expressed on the material plane (and
applying to a soul as it exists in a body), but he speaks
about it as it relates to - and is an expression of - the
source of the Jewish souls, the level at which “the Jews
precede the Torah” At this level, the entire Torah
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Based on Sichas Shabbos Parshas
Chayei Sarah, 5737, it can be
explained that after the Alter Rebbe
revealed this concept (i.e., “he does
not forfeit...”), the consequence of
expressing ahavas Yisrael is greater
than merely not forfeiting reward.
For indeed, such a person receives
a great reward; by fulfilling the
Alter Rebbe’s command, he binds
himself with the Alter Rebbe whose
command he is following.

Saying “he does not forfeit” (- as
opposed to saying “he is granted a
reward” -) is relevant only when it
is taken for granted, as it were, that
one already was worthy of a reward
(see Berachos 10b; Nazir 15a).

79. Yoma 82a; Rambam, Hilchos
Yesodei HaTorah, ch. 5:2.

80. See Sichas Shabbos Parshas
Yisro, 5740, which explains that the
connection between being “of the
students of Aharon” and “draw[ing]
them close to the Torah” resembles
the convergence between “kind-
ness and truth” (Tehillim 85:11)
which our Sages (Shmos Rabbah
5:10) associate with the meeting

of Aharon (kindness) and Moshe
(Torah and truth). It is implied that
even the kindness personified by
Aharon (the level of “abundant
kindness”) — which transcends the
Spiritual Cosmos and motivates an
unbounded measure of love to be
extended to people at large - must
correlate with the truth of the
Torah (personified by Moshe).

On this basis, we can also explain the
connection between the statements

of Hillel and Rabbi Akiva to their
authors. Hillel was characterized by
the attribute of kindness [Zohar, Vol.
III (Raya Mehemna), p. 245a; the
introduction to Tanya, et al]. There-
fore, he emphasized the importance
of ahavas Yisrael as it transcends
(the limitations of) the Torah.

Rabbi Akiva, by contrast, was iden-
tified with the Torah (see Menachos
29b; Sanhedrin 86a) and was one
of the disciples of the House of
Shammai (Rashi, Bava Metzia 37b;
Sdei Chemed, Klallim, Maareches
Ayin, Klal 87, and the sources
mentioned there) who were charac-
terized by the attribute of truth (see
Likkutei Torah, Shir HaShirim, p.
48c¢). Hence, he emphasized ahavas
Yisrael as being “one of the great
general principles in the Torah?”



exists only for the sake of the Jewish people - i.e.,
for the purpose of expressing and revealing their
true and intrinsic G-dly nature. Since the true na-
ture of the Jewish people (that they are “actually
brothers because of the source of their souls”)
is expressed in a revealed manner through the
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mitzvah of ahavas Yisrael, it is “the entire Torah

and the rest is commentary.”
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