
B”H

Likkutei Sichos Source Sheet

Volume 17 | Kedoshim | Sicha 2

י"חי"ט,פרשתינו)1

י יהְוָֹהֽ: עֲ֖� כָּמ֑וֹ� אֲנִ֖ הַבְתָּ֥ לְרֵֽ � ואְָֽ י עַמֶּ֔ ם וְֽ�א־תִטּרֹ֙ אֶת־בְּנֵ֣ ֹ֤ ֽ�א־תִקּ

You shall neither take revenge from nor bear a grudge against the members of your people;
you shall love your neighbor as yourself. I am the Lord.

רש"י)2

ואהבת לרעך כמוך: אמר רבי עקיבא זה כלל גדול בתורה:

You shall love your neighbor as yourself: Rabbi Akiva says: “This is a fundamental
[all-inclusive] principle of the Torah.” - [Torath Kohanim 19:45]

א'ל"א,שבת)3

רֶגֶלעַלעוֹמֵדכְּשֶׁאֲניִכּוּלָּהּהַתּוֹרָהכׇּלשֶׁתְּלַמְּדֵניִמְנתָעַלגַּיּיְרֵניִלוֹ:אָמַרשַׁמַּאי.לִפְניֵשֶׁבָּאאֶחָדבְּגוֹימַעֲשֶׂהשׁוּב
הַתּוֹרָהכׇּלהִיאזוֹ—תַּעֲבֵידלָאלְחַבְרָ�סְניֵדַּעֲלָ�לוֹ:אָמַרגַּייְרֵיהּ.הִלֵּל,לִפְניֵבָּאשֶׁבְּידָוֹ.הַבִּניְןָבְּאַמַּתדְּחָפוֹאַחַת!

כּוּלָּהּ, ואְִידַּ� פֵּירוּשַׁהּ הוּא, זִיל גְּמוֹר.

There was another incident involving one gentile who came before Shammai and said to
Shammai: Convert me on condition that you teach me the entire Torah while I am standing on
one foot. Shammai pushed him away with the builder’s cubit in his hand. This was a common
measuring stick and Shammai was a builder by trade. The same gentile came before Hillel. He
converted him and said to him: That which is hateful to you do not do to another; that is the
entire Torah, and the rest is its interpretation. Go study.

ח'ג',בראשיתרש"י)4

לאואנימדרשותובשארו)(יטרבהבבראשיתמכונםעלרבותינוסדרוםוכבררביםאגדהמדרשיישוישמעו:
באתי אלא לפשוטו של מקרא ולאגדה המישבת דברי המקרא דבר דבור על אופניו:

And they heard: There are many Aggadic midrashim, and our Sages already arranged them in
their proper order in Genesis Rabbah and in other midrashim, but I have come only [to teach]

projectlikkuteisichos.org - 1



the simple meaning of the Scripture and such Aggadah that clarifies the words of the verses,
each word in its proper way.

ג
י"זי"ט,פרשתינורמב"ן)6

רביבאשכברועודנפשואתכאהבתוחבירואתשיאהובהאדםלביקבללאכיהפלגהכמוךלרעךואהבתוטעם
נפשואתיאהבכאשרעניןבכלחבירושיאהבהתורהמצותאלאסב)(ב"מחבירךלחייקודמיןחייךולמדעקיבא

בכל הטוב

AND THOU SHALT LOVE THY NEIGHBOR AS THYSELF. This is an expression by way of
overstatement, for a human heart is not able to accept a command to love one’s neighbor as
oneself. Moreover, Rabbi Akiba has already come and taught,86 “Your life takes precedence
over the life of your fellow-being.” Rather, the commandment of the Torah means that one is to
love one’s fellow-being in all matters, as one loves all good for oneself.

י"די"ט,פרשתינורש"י)7

ולומרלהשמטויכוללרעה,אולטובהזהשלדעתואםלידעלבריותמסוראינוהזהשהדברלפימאלהיך:ויראת
העושהואדםשלללבוהמסורדברכלוכןמחשבותיך.המכירמאלהיךויראתבונאמרלפיכךנתכוונתי,לטובה

ואין שאר הבריות מכירות בו, נאמר בו ויראת מאלהיך:

and you shall fear your God: [Why is this mentioned here?] Because this matter [of
misadvising someone] is not discernible by people, whether this person had good or evil
intentions, and he can avoid [being recriminated by his victim afterwards] by saying, “I meant
well!” Therefore, concerning this, it says, “and you shall fear your God,” Who knows your
thoughts! Likewise, concerning anything known to the one who does it, but to which no one
else is privy, Scripture says, “and you shall fear your God.” - [Torath Kohanim 19:34]

ד
בדילוגואילךי"אי"ט,פרשתינו)8

ישׁ בַּֽעֲמִיתֽוֹ: בוּ וְֽ�א־תְכַֽחֲשׁ֥וּ וְֽ�א־תְשַׁקְּר֖וּ אִ֥ ֹ֑ ֖�א תִּגְנ

You shall not steal. You shall not deny falsely. You shall not lie, one man to his fellow.

י יהְוָֹהֽ: � אֲנִ֖ ם רֵעֶ֑ ד עַל־דַּ֣ ֹ֖ עֲמ י� ֥�א תַֽ � רָכִיל֙ בְּעַמֶּ֔ ֽ�א־תֵלֵ֤

You shall not go around as a gossipmonger amidst your people. You shall not stand by [the
shedding of] your fellow's blood. I am the Lord.

יו חֵֽטְא: א עָלָ֖ � וְֽ�א־תִשָּׂ֥ יחַ֙ אֶת־עֲמִיתֶ֔ חַ תּוֹכִ֨ � הוֹכֵ֤ י� בִּלְבָבֶ֑ ֽ�א־תִשְׂנָ֥א אֶת־אָחִ֖
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You shall not hate your brother in your heart. You shall surely rebuke your fellow, but you shall
not bear a sin on his account.

י יהְוָֹהֽ: עֲ֖� כָּמ֑וֹ� אֲנִ֖ הַבְתָּ֥ לְרֵֽ � ואְָֽ י עַמֶּ֔ ם וְֽ�א־תִטּרֹ֙ אֶת־בְּנֵ֣ ֹ֤ ֽ�א־תִקּ

You shall neither take revenge from nor bear a grudge against the members of your people;
you shall love your neighbor as yourself. I am the Lord.

א'ס"ב,מציעאבבא)9

שלקיתוןמהןאחדובידבדרךמהלכיןשהיושניםלכדתניאליהמבעיליהעבידמאיעמךאחיךוחיהאייוחנןורבי
ואלוימותושניהםשישתומוטבפטוראבןדרשלישובמגיעמהןאחדשותהואםמתיםשניהםשותיןאםמים

יראה אחד מהם במיתתו של חבירו עד שבא ר' עקיבא ולימד וחי אחיך עמך חייך קודמים לחיי חבירך

The Gemara asks: And Rabbi Yoḥanan, what does he do with this verse: “And your brother
shall live with you”? The Gemara answers: He requires the verse for that which is taught in a
baraita: If two people were walking on a desolate path and there was a jug [kiton] of water in
the possession of one of them, and the situation was such that if both drink from the jug, both
will die, as there is not enough water, but if only one of them drinks, he will reach a settled
area, there is a dispute as to the halakha. Ben Petora taught: It is preferable that both of them
drink and die, and let neither one of them see the death of the other. This was the accepted
opinion until Rabbi Akiva came and taught that the verse states: “And your brother shall live
with you,” indicating that your life takes precedence over the life of the other.

ויגשפרשתרישרש"י)10

כי כמוך כפרעה: חשוב אתה בעיני כמלך זה פשוטו.

for you are like Pharaoh: You are esteemed in my eyes like Pharaoh, this is its simple
meaning.

מ"ד/מ'מ"א,מקץ)11

ךָּ: ל מִמֶּֽ א אֶגְדַּ֥ ק הַכִּסֵּ֖ י רַ֥ ק כָּל־עַמִּ֑ י� ישִַּׁ֣ י ועְַל־פִּ֖ ה עַל־בֵּיתִ֔ הְיֶ֣ אַתָּה֙ תִּֽ

You shall be [appointed] over my household, and through your command all my people shall
be nourished; only [with] the throne will I be greater than you."

יםִ: רֶץ מִצְרָֽ ישׁ אֶת־ידָ֛וֹ ואְֶת־רַגְל֖וֹ בְּכָל־אֶ֥ ים אִ֧ י� ֽ�א־ירִָ֨ ה וּבִלְעָדֶ֗ ֹ֑ י פַרְע ף אֲנִ֣ ה אֶל־יוֹסֵ֖ ֹ֛ אמֶר פַּרְע ֹ֧ ויַּ

And Pharaoh said to Joseph, "I am Pharaoh, and besides you, no one may lift his hand or his
foot in the entire land of Egypt."
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ה
י"דמשנהג',פרקאבות)12

אַתֶּםבָּניִםיד)(דבריםשֶׁנּאֱֶמַרלַמָּקוֹם,בָניִםשֶׁנּקְִרְאוּלָהֶםנוֹדַעַתיתְֵרָהחִבָּהלַמָּקוֹם.בָניִםשֶׁנּקְִרְאוּישְִׂרָאֵלחֲבִיבִין
לַה' אֱ�הֵיכֶם.

Beloved are Israel in that they were called children to the All-Present. Especially beloved are
they for it was made known to them that they are called children of the All-Present, as it is said:
“you are children to the Lord your God” (Deuteronomy 14:1).

,א'י'בתראבבא)13

מְפַרְנסְָןאֵינוֹמָהמִפְּניֵהוּאעֲניִּיִםאוֹהֵבאֱ�הֵיכֶםאִםלְ�ולְוֹמַרלַהֲשִׁיבְ�הַדִּיןלְבַעַללוֹישֵׁאוֹמֵרמֵאִיררַבִּיהָיהָתַּניְאָ
אֱ�הֵיכֶםאִםעֲקִיבָארַבִּיאֶתהָרָשָׁעטוֹרָנוּסְרוּפוּסשָׁאַלשְׁאֵלָהוזְוֹגֵּיהִנּםָשֶׁלמִדִּינהָּבָּהֶןאָנוּשֶׁנּיִצּוֹלכְּדֵילוֹאֱמוֹר

אוֹהֵב עֲניִּיִם הוּא מִפְּניֵ מָה אֵינוֹ מְפַרְנסְָם אָמַר לוֹ כְּדֵי שֶׁנּיִצּוֹל אָנוּ בָּהֶן מִדִּינהָּ שֶׁל גֵּיהִנּםָ

§ It is taught in a baraita: Rabbi Meir would say: An opponent may bring an argument against
you and say to you: If your God loves the poor, for what reason does He not support them
Himself? In such a case, say to him: He commands us to act as His agents in sustaining the
poor, so that through them we will be credited with the performance of mitzvot and therefore be
saved from the judgment of Gehenna. And this is the question that Turnus Rufus the wicked
asked Rabbi Akiva: If your God loves the poor, for what reason does He not support them
Himself? Rabbi Akiva said to him: He commands us to sustain the poor, so that through them
and the charity we give them we will be saved from the judgment of Gehenna.

וחֲַבָשׁוֹעַבְדּוֹעַלשֶׁכָּעַסודָָםבָּשָׂרלְמֶלֶ�דּוֹמֶההַדָּבָרלְמָהמָשָׁללְ�אֶמְשׁוֹללְגֵיהִנּםָשֶׁמְּחַיּיַבְתָּןזוֹ[אַדְּרַבָּה]לוֹאָמַר
כּוֹעֵס�אהַמֶּלֶ�כְּשֶׁשָּׁמַעוהְִשְׁקָהוּוהְֶאֱכִילוֹאֶחָדאָדָםוהְָלַ�לְהַשְׁקוֹתוֹושְֶׁ�אלְהַאֲכִילוֹשֶׁ�אעָלָיווצְִוָּההָאֲסוּרִיןבְּבֵית

עָלָיו ואְַתֶּם קְרוּיןִ עֲבָדִים שֶׁנּאֱֶמַר כִּי לִי בְניֵ ישְִׂרָאֵל עֲבָדִים

Turnus Rufus said to Rabbi Akiva: On the contrary, it is this charity which condemns you, the
Jewish people, to Gehenna because you give it. I will illustrate this to you with a parable. To
what is this matter comparable? It is comparable to a king of flesh and blood who was angry
with his slave and put him in prison and ordered that he should not be fed or given to drink.
And one person went ahead and fed him and gave him to drink. If the king heard about this,
would he not be angry with that person? And you, after all, are called slaves, as it is stated:
“For the children of Israel are slaves to Me” (Leviticus 25:55). If God decreed that a certain
person should be impoverished, one who gives him charity defies the will of God.

וצְִוָּההָאֲסוּרִיןבְּבֵיתוחֲַבָשׁוֹבְּנוֹעַלשֶׁכָּעַסודָָםבָּשָׂרלְמֶלֶ�דּוֹמֶההַדָּבָרלְמָהמָשָׁללְ�אֶמְשׁוֹלעֲקִיבָארַבִּילוֹאָמַר
קְרוּיןִואֲַנןַלוֹמְשַׁגֵּרדּוֹרוֹן�אהַמֶּלֶ�כְּשֶׁשָּׁמַעוהְִשְׁקָהוּוהְֶאֱכִילוֹאֶחָדאָדָםוהְָלַ�לְהַשְׁקוֹתוֹושְֶׁ�אלְהַאֲכִילוֹשֶׁ�אעָלָיו

בָּניִם דִּכְתִיב בָּניִם אַתֶּם לַה׳ אֱ�הֵיכֶם
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Rabbi Akiva said to Turnus Rufus: I will illustrate the opposite to you with a different parable.
To what is this matter comparable? It is comparable to a king of flesh and blood who was angry
with his son and put him in prison and ordered that he should not be fed or given to drink. And
one person went ahead and fed him and gave him to drink. If the king heard about this once
his anger abated, would he not react by sending that person a gift? And we are called sons, as
it is written: “You are sons of the Lord your God” (Deuteronomy 14:1).

אַתֶּםשֶׁאֵיןוּבִזְמַןבָּניִםקְרוּיןִאַתֶּםמָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂיןשֶׁאַתֶּםבִּזְמַןעֲבָדִיםוּקְרוּיןִבָּניִםקְרוּיםִאַתֶּםלוֹאָמַר
פָרסֹהֲ�אאוֹמֵרהוּאהֲרֵילוֹאָמַרמָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂיםאַתֶּםאֵיןועְַכְשָׁיועֲבָדִיםקְרוּיןִאַתֶּםמָקוֹםשֶׁלרְצוֹנוֹעוֹשִׂין

לָרָעֵב לַחְמֶ� ועֲַניִּיִם מְרוּדִים תָּבִיא בָיתִ אֵימָתַי עֲניִּיִם מְרוּדִים תָּבִיא בָיתִ הָאִידָּנאָ וקְָאָמַר הֲ�א פָרסֹ לָרָעֵב לַחְמֶ�:

Turnus Rufus said to him: You are called sons and you are called slaves. When you fulfill the
will of the Omnipresent, you are called sons; when you do not fulfill the will of the Omnipresent,
you are called slaves. And since now you do not fulfill the will of the Omnipresent, the parable
that I offered is more apt. Rabbi Akiva said to him: The verse states: “Is it not to share your
bread with the hungry, and that you shall bring the poor that are cast out to your house?”
(Isaiah 58:7). When do we bring the poor that are cast out into our houses? Now, when we
have to billet the Roman soldiers in our homes; and about that very time, the verse states: “Is it
not to share your bread with the hungry?”

ו
ב'ו',חגיגה)14

ורְַבִּי עֲקִיבָא אוֹמֵר: כְּלָלוֹת וּפְרָטוֹת נאֶֶמְרוּ בְּסִיניַ, ונְשְִׁנוּ בְּאהֶֹל מוֹעֵד, ונְשְִׁתַּלְּשׁוּ בְּעַרְבוֹת מוֹאָב.

And Rabbi Akiva says: Both general statements and the details of mitzvot were said at Sinai
and later repeated in the Tent of Meeting, and reiterated a third time by Moses to the Jewish
people in the plains of Moab, as recorded in the book of Deuteronomy.

ז
א'ל"א,שבתרש"י)15

עליךשהרידבריועלתעבוראלהקב"הזהכז)(משליתעזובאלאביךוריעריעך-תעבידלאלחברךסנידעלך
שנאוי שיעבור חבירך על דבריך ל"א חבירך ממש כגון גזלה גנבה ניאוף ורוב המצות:

Do not do that which is hateful to your fellow - 'Do not forsake your fellow or your father's
fellow' (Proverbs 27:10) This refers to the Holy Blessed One. Do not disobey His
commandments, for it is hateful unto you when a friend disobeys yours. To put it another way:
'Your fellow', literally, in the cases of thievery, kidnapping, sexual impropriety, and the majority
of the commandments.
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ב'י"ג,עירובין)16

אוֹמְרִים:והְַלָּלוּכְּמוֹתֵנוּ,הֲלָכָהאוֹמְרִים:הַלָּלוּהִלֵּל,וּבֵיתשַׁמַּאיבֵּיתנחְֶלְקוּשָׁניִםשָׁ�שׁשְׁמוּאֵל:אָמַראַבָּארַבִּיאָמַר
הֲלָכָה כְּמוֹתֵנוּ. יצְָאָה בַּת קוֹל ואְָמְרָה: אֵלּוּ ואֵָלּוּ דִּבְרֵי אֱ�הִים חַיּיִם הֵן, והֲַלָכָה כְּבֵית הִלֵּל.

Rabbi Abba said that Shmuel said: For three years Beit Shammai and Beit Hillel disagreed.
These said: The halakha is in accordance with our opinion, and these said: The halakha is in
accordance with our opinion. Ultimately, a Divine Voice emerged and proclaimed: Both these
and those are the words of the living God. However, the halakha is in accordance with the
opinion of Beit Hillel

ח
י"במשנהא',פרקאבות)17

הִלֵּל אוֹמֵר, הֱויֵ מִתַּלְמִידָיו שֶׁל אַהֲרןֹ, אוֹהֵב שָׁלוֹם ורְוֹדֵף שָׁלוֹם, אוֹהֵב אֶת הַבְּרִיּוֹת וּמְקָרְבָן לַתּוֹרָה:

Hillel used to say: be of the disciples of Aaron, loving peace and pursuing peace, loving
mankind and drawing them close to the Torah

ל"בפרקתניא)18

דרךזוהרילבדההנפששמחתתהיהשמחתורקבעיניוונמאסנבזהגופולהיותהנ"להדברי'קיוםע"יוהנה
נמאסשגופומאחרכיקטן.ועדלמגדולמישראלנפשלכלכמוךלרעךואהבתמצותקיוםלידילבאוקלהישרה

א'ואבמתאימותשכולןבשגםחיים.באלקי'ומקורןבשרשןומעלתןגדולתןיודעמיוהרוחוהנפשאצלוומתועב
גופםהעושי'ולכןמחולקי'.שהגופיםרקאחדבה'נפשםשורשמצדממשאחיםישראלכלנקראוולכןלכולנה

עלהזקןהללוז"שלבדה.בדברהתלויהאלאביניהםאמיתיתואחוהאהבהלהיותאפשראיטפלהונפשםעיקר
הנפשולהעלו'להגביההואהתורהכלושורשיסודכיכו'.הואפירושאואידךכולההתורהכלזהוזומצוהקיום

דהיינולקמןכמ"שישראלבכנסתב"הא"סאורלהמשיךוגםעלמיןדכלושרשאעיקראעדמעלהמעלההגוףעל
פגיםבאתרשריאלאדקב"הבנשמותח"ופירודכשישולאדוקאבאחדאחדלמהויישראלכלנשמותבמקור

וכמ"ש ברכנו אבינו כולנו כאחד באור פניך וכמ"ש במ"א באריכות:

וכברומצותבתורהבחבירוהיינושישנאהו.לרבולומרוגםלשנאותומצוהשחטאבחבירושרואהשמיבגמ'ומ"ש
אבלחרדיםבס'כמ"שמחטאושבלאואעפ"כובמצותבתורהשאתךעםעמיתךאתתוכיחהוכחמצותבוקיים

אתאוהבוכו'שלוםאוהבאהרןשלמתלמידיוהויהזקןהללאמרע"זהנהאצלומקורבואינוחבירושאינומי
למשכןצריךבעלמאבריותבשםנקראי'ולכןועבודתוה'מתורתהרחוקיםשאףלומרלתורה.ומקרבןהבריות
וגםריעיםאהבתמצותשכרהפסידלאלאוהןה'ועבודתלתורהלקרבןיוכלואוליהאיוכוליאהבהעבותו'בחבלי

מצדשנאהאמתהןושתיהןג"כלאהבםמצוהלשנאותםשמצוהמעונותיהםשבוולאוהוכיחםאליוהמקורבים
לעוררוגםהאלקיתנפשםהמחיהשבתוכםאלקותניצוץשהואשבהםהגנוזהטובבחי'מצדואהבהשבהםהרע

ומעוררתהשנאהמבטלתוהרחמנותברשעי'עליההגוברמס"אהרעבתוךגלותבבחי'היאכיעליהבלבורחמים
המיניםעלאלאוגו'שנאתיםשנאהתכליתדה"עהאמר[ולאאברהםאתפדהאשרליעקבממ"שכנודעהאהבה

והאפיקורסים שאין להם חלק באלהי ישראל כדאיתא בגמרא ר"פ ט"ז דשבת]:
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Acting on the suggestion mentioned above— to view one's body with scorn and contempt, and
finding joy only in the joy of the soul alone— is a direct and easy way to attain the fulfillment of
the commandment "Thou shalt love thy fellow as thyself" toward every soul of Israel, both
great and small.

For, whereas one despises and loathes one's body, while as for the soul and spirit, who can
know their greatness and excellence in their root and source in the living G‑d? Being,
moreover, all of a kind and all having one Father— therefore, all Israelites are called real
brothers by virtue of the source of their souls in the One G‑d; only the bodies are separated.
Hence in the case of those who give major consideration to their bodies while regarding their
souls as of secondary importance, there can be no true love and brotherhood among them, but
only [a love] which is dependent on a [transitory] thing.

This is what Hillel the Elder meant when he said in regard to the fulfillment of this
commandment, "This is the whole Torah, whilst the rest is but commentary," and so on. For the
basis and root of the entire Torah are to raise and exalt the soul high above the body, reaching
unto the Source and Root of all the worlds, and also to bring down the blessed light of the En
Sof upon the community of Israel, as will be explained later, i.e. into the fountain-head of the
souls of all Israel, to become "One into One." This is impossible if there is, G‑d forbid, disunity
among the souls, for the Holy One, blessed be He, does not dwell in an imperfect place, as we
pray: "Bless us, O our Father, all of us together, with the light of Thy countenance," as has
been explained at great length elsewhere.

As for the Talmudic statement to the eflfect that one who sees his friend sinning should hate
him and should tell his teacher to hate him also, this applies to a companion in Torah and
precepts, having already applied to him the injunction, "Thou shalt repeatedly rebuke thy friend
(amitecha)" meaning "Him who is with thee in Torah and precepts," and who, nevertheless, has
not repented of his sin, as stated in Sefer Charedim.

But as for the person who is not one's colleague and is not on intimate terms with him, Hillel
the Elder said, "Be of the disciples of Aaron, loving peace and pursuing peace, loving the
creatures and drawing them near to the Torah." This means that even in the case of those who
are removed from G‑d's Torah and His service, and are therefore classified simply as
"creatures," one must attract them with strong cords of love, perchance one might succeed in
drawing them near to the Torah and Divine service. Even if one fails, one has not forfeited the
merit of the precept of neighbourly love.

Even with regard to those who are close to him, and whom he has rebuked, yet they had not
repented of their sins, when he is enjoined to hate them, there still remains the duty to love
them also, and both are right: hatred, because of the wickedness in them; and love on account
of the aspect of the hidden good in them, which is the Divine spark in them, which animates
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their divine soul. He should also awaken pity in his heart for [the divine soul], for she is held
captive, as it were, in the evil of the sitra achra that triumphs over her in wicked people.
Compassion destroys hatred and awakens love, as is known from the [interpretation of the]
text, "To [the house of] Jacob who redeemed Abraham."

(As for King David, peace unto him, who said, "I hate them with a consummate hatred," he was
referring to [Jewish] heretics and atheists who have no portion in the G‑d of Israel, as stated in
the Talmud, Tractate Shabbat, beginning of ch. 16).

ט
ד'פ"א,רבהבראשית)19

מחשבתן של ישראל קדמה לכל דבר

The thought regarding Yidden proceeded everything.

זהר)20

ישראל מתקשראין באורייתא ואורייתא בקודשא בריך הוא

Yidden connects to Torah, and Torah cunnects (them) to Hashem.

א'מ"ד,סנהדרין)21

אינשידאמריהיינואבאר'אמרהואישראלשחטאאע"פזבדאבראבארביאמרישראלחטאיא)ז,(יהושע
אסא דקאי ביני חילפי אסא שמיה ואסא קרו ליה

§When God explained to Joshua the reason for the Jewish people’s defeat at the city of Ai, He
said: “Israel has sinned” (Joshua 7:11). Rabbi Abba bar Zavda says: From here it may be
inferred that even when the Jewish people have sinned, they are still called “Israel.” Rabbi
Abba says: This is in accordance with the adage that people say: Even when a myrtle is found
among thorns, its name is myrtle and people call it myrtle.

ל"טפרקסוףתניא)22

בגלגולתשובהלעשותסופושבודאיבודאילשמהבאלשמהשלאשמתוךוכו'אדםיעסוקלעולםרז"לאמרוולכן
בתשובהתלויהדבראיןלשמהשלאולאלשמהלאסתםכשעושהאךנדחממנוידחלאכיאחרבגלגולאוזה

מאחרלעילאופרחאזהללימודומצטרףמתחברבסתםשלמדמהגםהרילשמהזהדברולומדשחוזרמידאלא
שלא נתלבש בו עדיין שום קליפה דנוגה ולכן לעולם יעסוק אדם כו' וכן הענין בתפלה שלא בכוונה כמ"ש בזהר:

Therefore the Rabbis of blessed memory declared, "A man should always occupy himself [with
Torah and precepts, even if not for its own sake], for from motives of self-interest he will come
[to study and observe] for its own sake"— [this they state] with certainty, for ultimately he is
bound to do repentance, whether in this incarnation or in another, "Because none is rejected
by Him."
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On the other hand, if a person acts without any particular motivation, neither "For its own sake"
nor for selfish reasons, then it is not contingent upon repentance, but as soon as he, once
again, learns this subject "For its own sake,' then even that which he had learned without any
particular intent, conjoins and attaches itself with this study and ascends on high, since it had
not yet been invested with any kelipot nogah. Therefore "A man should always occupy
himself...."

The same is true of prayer without kavanah, as is discussed in the Zohar.

***

לזכות הרה"ח ר' יצחק מאיר ליפשיץ שליט"א
לרגל מלאת לו שבעים שנה לאויוש"ט

***
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