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Introduction

t was a moment that impacted our people’s spiritual history for centuries: Antigonus of Socho
taught his students,’ “Do not be like servants serving the master for the sake of a reward. Rath-
er, be like servants who serve their master with no intention of receiving a reward”

Two of his most promising students, Tzadok and Beitus, misunderstood their teacher’s inten-
tion and interpreted that statement to mean that man would neither be rewarded nor punished
for his behavior. Disillusioned, they forsook the Torah entirely and started breakaway sects - the
Sadducees (Tzadukim) and Boethusians (Beitusim) - which led thousands away from Jewish
practice and destroyed the unity of the Jewish people.?

On the surface, however, we identify with what Tzadok and Beitus said. True, we are not chil-
dren seeking immediate gratification. We are willing to follow Rambam’s® guidance and “do what
is true because it is true,” relying that, “ultimately, good will come because of it” Nevertheless,
self-benefit speaks to us; we seek it.

None of us likes to do something for nothing, and it is only natural to seek reward for our
efforts. Moreover, if we human beings know that something that is valuable must be paid for,
how much more so does this apply to G-d! So, it is natural for us to expect a reward for carrying
out His will.

These are some of the underlying issues at play in the sichah that follows. The Rebbe focuses
on the Torah’s command* to pay a worker his wages when he completes his work and comments:
Since G-d observes the mitzvos that He commands the Jewish people to carry out,” whenever
a Jew completes the observance of a mitzvah, ostensibly, he should be rewarded for his work
immediately.

The Rebbe discusses several of the traditional Rabbinic resolutions of this issue — that the
reward will come in the afterlife, or in the Era of Mashiach and the Era of the Resurrection of
the Dead, and he offers halachic explanations why delaying the reward until then is acceptable.

Without disputing the validity of these explanations, the Rebbe then notes that the Torah
promises material rewards for its observance on this physical plane. Thus, there are two ele-
ments to the reward that the Jews receive:

a) the ultimate reward that will be received in the Era of the Resurrection of the Dead; and

b) the ongoing, immediate reward that they presently receive while carrying out their Divine
service.

1. Avos 1:3. 3. Hilchos Teshuvah 10:2. 5. Shmos Rabbah 30:9; Talmud
Yerushalmi, Rosh HaShanah 1:3,

2. See Rambam’s commentary to 4. Devarim 24:15. al
et al.

Avos, loc. cit.
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The Rebbe offers several halachic paradigms describing the nature of the relationship be-
tween the Jews and G-d that allow for this twofold recompense. In conclusion, he suggests the
example of a partnership, where the Jews and G-d together bring the world to its consummate
state of perfection. This analogy explains why eventually the Jews will share in the ultimate Di-
vine pleasure to be experienced in the Era of the Resurrection of the Dead, while simultaneously
receiving benefits in this world that enable them to carry out this service.
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How G-d Provides for His People

Does G-d Observe His Mitzvos?

1. This week’s Torah portion contains the
command,’ “Give him his wages on his day;
do not let the sun set over it.” There is a well-
known discussion among the Rabbis regarding
this verse:

Our Sages® say that G-d Himself observes
the mitzvos that He commands the Jewish peo-
ple to carry out and observe. Now, we find that
in many places, our Sages® describe the Jews’
Divine service in the observance of the Torah
and its mitzvos with the analogy of the labor
performed by a worker for his employer, and
the reward for the mitzvos as the wages that the
employer (G-d) pays his workers (the Jewish
people) for their work.

From this, it would follow that whenever a
Jew completes the observance of a mitzvah, he
should immediately (“on his day”) receive the
reward for his work, as the Torah commands.
Indeed, the commandment is reinforced by a
prohibition,* “Do not withhold a hired worker’s
wages... until morning”>

1. Devarim 24:15.
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2. Shmos Rabbah 30:9; Talmud
Yerushalmi, Rosh HaShanah 1:3.
See Vayikra Rabbah 35:3, et al.

3. See Avos 2:14-16; Toras Kohanim
and Rashi, Vayikra 26:9, et al. See
the extensive explanations in the
Hadran on Tractate Avos (printed
in Likkutei Sichos, Vol. 17, p. 3871t.,
and at the end of Biurim LePirkei
Avos.)

4. Vayikra 19:13. See Rashi’s com-
mentary on the verse.

5. True, if the employer makes a stip-
ulation with the worker that he is not
obligated to pay him his wages on
time, the stipulation is valid (the Al-
ter Rebbe’s Shulchan Aruch, Choshen
Mishpat, Hilchos She’ilah U’Sechirus,
subsection 18). (In the analogy, it is
as if G-d stipulates that He will not
give the reward for the observance of
the mitzvos immediately.)

Nevertheless, a) if it is possible for
the employer to pay the worker on
time, it is preferable for him to do
so and he should not rely on the pri-
or stipulation (ibid.); and primarily,
b) how is it fitting to say that G-d
would make a stipulation to enable
Him to circumvent His own direc-
tive in the Torah to pay a worker

on time? As stated in the main text,
G-d tells the Jews to observe the
mitzvos that He Himself keeps.
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Why, then,® does G-d not reward us for our
observance of the mitzvos immediately, as He com-
mands in His Torah, but only later, in the World to
Come?” Indeed, on the verse,® “To carry them out
today;” our Sages’ comment, “Today is when they
should be carried out; tomorrow, their reward will
be received,” or “taken.’'® In other words, G-d even
delays compensation due to a perfectly righteous
man until later,'! in the World to Come. !

HOW G-D PROVIDES FOR HIS PEOPLE
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When Does a Jew's Compensation Fall Due?

2. The concluding mishnah of Tractate Kiddushin
states, “I was created (solely) to serve my Creator.”
This obligation applies to every moment of our ex-
istence. Based on this, commentaries'® explain that
since we are obligated to serve G-d throughout our
entire lives, a person’s entire life constitutes one
term of hired labor. Every Jew is assigned a par-
ticular mission and a responsibility that he must
carry out during his lifetime in this world. Every
activity he performs while observing the Torah
and its mitzvos comprises a part of a specific aspect
of his greater mission and responsibility.

For this reason, there is no obligation to reward
aJew for his observance of the mitzvos until after he
passes from this world, the time when his term of
service ends. The rationale is that a worker’s wages
are due only at the completion of his term of labor,**
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6. Note Devarim Rabbah 11:10:
Moshe told G-d,... “You are

making Your Torah appear false.

It is written, ‘Give him his wages
on his day.... Is this the reward
for the 40 years that I labored?”

7. Midrash Tanchuma, Parshas
Bereishis, sec. 1, Rashi, the end of
Parshas Vaeschanan.

8. Devarim 7:11.

9. Eruvin 22a; Avodah Zarah 3a, 4b.

10. “Taken” is the wording in the
version of Eruvin, loc. cit., quoted

in Ein Yaakov. Similar wording is
found in Avodah Zarah, loc. cit.,
and Midrash Tanchuma, loc. cit.
(“And not to take their reward
today;’) and Rashi, the end of
Parshas Vaeschanan, et al. See the
explanations in Likkutei Sichos, Vol.
29, p. 44fT.

11. Eruvin, loc. cit.

12. True, there are elements of
reward given also in this world, as
reflected in the Torah’s promises
of blessing (see sec. 4ff. in the
main text), and those stated in the
Mishnah, Peah 1:1, et al. Neverthe-

less, this is not the primary reward
for the mitzvos. Thus, our Sages
(Kiddushin 39b; Chulin 142a) state,
“There is no reward for mitzvos
[fulfilled] in this world.” See Likku-
tei Sichos, Vol. 19, p. 1971f.

13. Iyun Yaakov, Ein Yaakov, Eru-
vin, loc. cit. See there, and in Iyun
Yaakov, Ein Yaakov, Avodah Zarah
4b, and other commentaries, for
other possible resolutions. This is
not the place for further discussion
of the matter.

14. Bava Metzia 110b.
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as is the law'® when one hires a worker for a specif-
ic period of time. The employer does not violate the
transgression against delaying the payment of a work-
er’s wages until that entire time period is concluded.

Nevertheless, this resolution is appropriate only
according to the approach of Rambam, who states
that the World to Come - “the ultimate reward for
the mitzvos”'® - is the afterlife, the incorporeal world
of the souls (the spiritual Gan Eden)."” This reward
“comes to a person after his life in this world.”'®
According to this understanding, the phrase, “to-
morrow, (i.e., in the World to Come) their reward
will be received,” refers to Gan Eden."

By contrast, according to Ramban’s* approach
- which is the accepted conclusion as determined
by Kabbalah and Chassidus®' - the meaning of the
term, “the World to Come” in this context refers to
the era of the Resurrection of the Dead; this is the
ultimate reward that Jews will receive. According to
this understanding, G-d delays the Jews’ reward for
the mitzvos until the Ultimate Future, long after the
conclusion of the term of a Jew’s hire. To receive the
reward for his mitzvos, a Jew must wait until the era
of Mashiach and the Resurrection of the Dead.?

As such, the original question still applies: How
can G-d’s delaying the payment of the reward for the
mitzvos until a much later time be reconciled with
the law requiring a worker to be paid directly after
he concludes his work?

15. Bava Metzia, loc. cit., in the
Mishnah; Rambam, Hilchos Sechi-
rus 11:2; Shulchan Aruch, Choshen
Mishpat 339:5; the Alter Rebbe’s
Shulchan Aruch, Choshen Mishpat,
loc. cit., subsection 12.

16. This wording is quoted from
Rambam in Hilchos Teshuvah 9:1.

17. Ibid., Hilchos Teshuvah 8:2.
18. Ibid., the conclusion of ch. 8.

19. Note Rashi, Eruvin, loc. cit., s.v.
velo limachar laasosam. See Anaf

Yosef, Ein Yaakov, loc. cit., and
Chiddushei Geonim, Ein Yaakov,
Avodah Zarah 3a.

Note, however, that even accord-
ing to Rambam, it would appear
that “the ultimate reward for the
mitzvos” is not Gan Eden as it exists
now, i.e., the realm experienced by
the souls after their passing, but
Gan Eden as it will exist after the
era of Mashiach and in the era of
the Resurrection of the Dead. See
Ikarim, Discourse 4, ch. 31.
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20. See the end of Shaar HaG'mul
(quoted by the Peirush on Rambam,
Hilchos Teshuvah 9:2). See also

the gloss of Raavad on Rambam,
Hilchos Teshuvah 8:2; et al.

21. See Likkutei Torah, Vayikra, p.
15¢, Devarim, p. 65d; Derech Mitz-
vosecha, mitzvas tzitzis; et al.

22. True, a Jew will receive the
reward of Gan Eden. However,
according to Ramban, that is not
the fundamental reward for the
mitzvos.



343 PARSHAS KI SEITZEI Il |

HOW G-D PROVIDES FOR HIS PEOPLE

Not an Individual Endeavor

3. It can be said that this question can be clar-
ified according to an explanation of the Alter
Rebbe in Tanya. The Alter Rebbe® cites our Sages’*
statement that “the ultimate purpose of the cre-
ation of this world is that G-d desired a dwelling
in the lowest realm” “The lowest realm” refers
to this lowly, physical world, “below which there
is none with regard to the concealment of G-d’s
light”** G-d’s intent was that His light would shine
even in such a world without any concealment.”

The transformation of our world from a place
where G-ds light is concealed to one in which it
will be revealed is accomplished through “our
deeds and Divine service over the entire course
of the exile”® (and, as a whole, throughout the
entire time of our Divine service from creation
onward). Every act that a Jew performs in his Di-
vine service in the observance of the Torah and
its mitzvos brings about a refinement of the phys-
ical substance of his body and his portion of this
world and draws down G-dly light into this world.
As such, through the combined achievement of
the Divine service carried out by the entire Jew-
ish people throughout all the generations, the
refinement and purification of the entire world
will be accomplished, and the entire world will
be transformed into a dwelling for G-d.

As the Alter Rebbe” explains, the world as
a whole is divided into 600,000 portions corre-
sponding to the 600,000 souls (this is the number
of comprehensive souls that are the roots of all
the Jewish souls). Every individual soul is a spark
of one of the 600,000 root souls. The implication

See the Tzemach Tzedek’s Derech
Mitzvosecha, loc. cit., et al., that
Gan Eden primarily serves as the
reward for Torah study, while
the reward for the observance of
mitzvos will be in the era of the

that source.

Naso, sec. 16, et al.

Resurrection of the Dead. Consult

23. Tanya, the beginning of ch. 36.
24. Midrash Tanchuma, Parshas
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25. Tanya, ch. 36.

26. This wording is taken from
Tanya, the beginning of ch. 37.

27. Tanya, ch. 37 (p. 48a).
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is that every individual soul has a portion in
this world that is associated specifically with it.
Through its Divine service in the observance of
the Torah and its mitzvos, every individual soul
refines its portion of this world.

Through all the 600,000 souls of the Jewish
people carrying out their Divine service, the
world as a whole will be refined and become a
dwelling for G-d. The world will reach this state
of complete refinement and elevation in the Ul-
timate Future - that term referring to the era of
Mashiach and, primarily, to its consummate state
- the era of the Resurrection of the Dead. At that
time, the evil in the world will be entirely nulli-
fied and “G-d’s glory will be revealed and will be
seen by all flesh together.?® [G-d] will appear in
the magnificence of the splendor of His might*
and the glory of G-d will fill the entire earth.”*

Accordingly, it follows that the Divine service
carried out by all of the Jewish people through-
out all the generations together is defined as one
term of employment whose goal and purpose is
to bring about a dwelling for G-d in this lowest
world. Furthermore, it could be said that the Jews’
role in this mission is not that of hired workers,
but that of contractors. G-d entrusted His world
to the Jewish people so that they could make this
world into a dwelling for Him.

On this basis, it can be explained why the pri-
mary dimension of the reward to be given to the
Jewish people will not be granted to them until
the Ultimate Future (in the era of Mashiach and,
fundamentally, in the era of the Resurrection of
the Dead). The reward of the World to Come is an
all-inclusive compensation for all the Jews as one*!

28. Cf. Yeshayahu 40:5.
29. Cf. Rosh HaShanah liturgy.
30. Tanya, loc. cit. (p. 47b fF.).

31. By contrast, the reward in Gan

Eden is granted to every individual
for his particular Divine service.
Therefore, it is granted to him after
he completes his Divine service in
this world, as stated in sec. 2. See
footnote 22. Note Tanya, Iggeres
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HaKodesh, Epistle 17, which distin-
guishes between the reward of the
souls in Gan Eden and the reward to
be given to the entire Jewish people
in the Ultimate Future.
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for their collective work in making this world a
dwelling for G-d. The Jews will receive that reward
immediately after concluding their work in mak-
ing a dwelling for Him in this lowest world.

HOW G-D PROVIDES FOR HIS PEOPLE
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Probing Beneath the Surface

4. According to this explanation of the nature of
the reward for the mitzvos, it is possible to explain
another dimension related to that concept. As is
well known, Rambam®* felt the need to clarify the
prophecies and their promises of goodness in this
material world to be granted to the Jewish people
for their Divine service that appear throughout the
entire Torah. On the surface, this seems to contra-
dict his statement that “the reward to be granted
for [the observance of] the mitzvos... is the life of
the World to Come.”*

Rambam
explaining:

reconciles the two concepts by

Nevertheless, those [material] benefits are not
the ultimate reward for the mitzvos... instead...
G-d gave us this Torah.... He promised us in
the Torah that if we fulfill it with joy... [He]
will remove all the [obstacles] which prevent us
from fulfilling it.... [Similarly,] He will grant us
all the good which will reinforce our ability to
observe the Torah... so that... we will be free
[to devote ourselves] to study wisdom and ful-
fill mitzvos, in order that we merit the life of the
World to Come.**

From a surface reading of Rambam’s words, it ap-
pears that G-d’s granting us all the material benefits
that He promises is not meant as payment for our
service, but a peripheral matter generated by G-d’s
kindness. Because the Jews observe the Torah and
its mitzvos with happiness, G-d conducts Himself
with them in a manner where He removes obstacles

32. Rambam, Hilchos Teshuvah 9:1.
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and “grant([s] us all the good which will reinforce
our ability to observe the Torah,” so that we can
carry out our Divine service of the Torah and the
fulfillment of its mitzvos in a superior manner.

However, it is difficult to say that this is Ram-
bam’s intent. Were that so, it would follow that all
the sources where our Sages describe the reward
for mitzvos with the analogy of the wages that an
employer is obligated to pay a worker would be re-
ferring solely to the reward in the World to Come
and not to the many aspects of reward in the ma-
terial world that are explicitly mentioned in the
Written Law.”

Therefore, is logical to say that even the grant-
ing of these material benefits mentioned by
Rambam, which “reinforce our ability to observe
the Torah” are also considered as a reward.** Thus,
granting these benefits is a point of Torah Law and
corresponding aspects exist in the obligations an
employer has to a worker.
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Possible Halachic Parallels

5. On the surface, an association can be made
with the well-known concept that Jews are called
“the servants of G-d.” The law regarding a Jewish
servant is that “[his] master is obligated to provide
him with food, drink, clothing, and shelter equiv-
alent to his own.”*

Therefore, when we are involved in G-d’s ser-
vice, there is an obligation, as it were, incumbent
upon G-d, our Master, to provide us with all our
needs - and to do so amply, in a manner “equiva-
lent to His own.”

However, this is not an appropriate resolution
of the issue, because this obligation of a master to

33. See also Likkutei Sichos, Vol.
29, pp. 42-43, which focuses on this
matter.

of the] mitzvos”

34. Note the wording of Rambam,
loc. cit., “Those benefits are not the
ultimate reward for the [fulfillment
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35. Rambam, Hilchos Avadim 1:9.
See also Likkutei Sichos, Vol. 19, p.
204ft.
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his servant does not resemble the reward for the ob-
servance of the mitzvos — which is comparable to an
employer paying wages to a worker. The master of a
servant does not give him a reward for his work. In-
stead, he provides for his needs, since it is an obligation
incumbent upon a master to his servant because Jewish
Law mandates that “when one purchases a Jewish ser-
vant, it is as if he is purchasing a master for himself.”*

In general, the concept that the reward for the ob-
servance of the mitzvos as compensation to Jews for
their service resembles the payment by an employer
to a worker does not apply within the conception of
the Jews as G-d’s servants. A servant is in an entire-
ly different category. He does not receive reward for
his work. Although his master is obligated to provide
for his needs, the servant is obligated to work without
compensation, because he is the property of his mas-
ter for the duration of his indenture.?”

By contrast, the benefits granted to the Jews and
mentioned above are in the category of an obligation,
as it were, incumbent upon G-d.*® They resemble the
obligation that an employer has to his workers.

It could be said that G-d’s granting a reward to the Jew-
ish people is analogous to the law applying to a worker,
as the Torah states,” “When you enter your neighbor’s
vineyard, you may eat as many grapes as you desire, until

36. Kiddushin 20a.

37. See the Hadran on Tractate Avos
cited in footnote 3, sec. 7ff. (sec. 8
in the edition included in Biurim
LePirkei Avos.)

38. In an ultimate sense, the concept
of an obligation is not applicable
regarding G-d, as reflected in the
interpretation of the verse (Iyov
41:3), “Was there one who came out
first [to greet] Me? I will pay [his
reward],” in Vayikra Rabbah 27:2.
And Tehillim 62:13 states, “To You,
O G-d, [is ascribed] kindness, for
You repay a man according to his
deed.” This means that G-d is not
obligated to reward anyone. The

fact that He grants a person reward

for his positive actions is an act of
Divine kindness, for there is no
way that a person’s actions can, in
and of themselves, call forth G-d’s
goodness. See Or HaTorah, Shir
HaShirim, Vol. 2, p. 7491, and the
sources mentioned there, ef al.

39. Devarim 23:25-26. “This verse
is speaking about a worker,” i.e., the
“neighbor” mentioned in the verse
refers to an employer (Bava Metzia
87b; Rashi on the verse;* Rambam,
Hilchos Sechirus 12:1).

* Citing Rashis commentary
indicates that this is also the
straightforward meaning of the
verse. Furthermore, the fact that,
in his commentary, Rashi cites
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only the words, “When you enter
the vineyard of your friend...” -
and does so also in his commen-
tary on the verse, “When you
enter your neighbor’s standing
grain..” — makes it evident that
these words themselves motivate
him to interpret them in this
manner. The “friend” mentioned
in the verse is also an employer.

This understanding differs from
the explanation given by the su-
percommentaries on Rashi: Rab-
bi Eliyahu Mizrachi, Gur Aryeh,
et al., which maintain that Rashi
is relying on his explanation in
the following commentary, that
the verse “is referring to the
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you are sated.... When you enter your neighbor’s
standing grain, you may pick...” The verse is teach-
ing that an employer - the “neighbor” mentioned
in the verse — must allow his workers to partake of
the produce “with which they are working.”** Sim-
ilarly, regarding the Jews’ service, since they are
found in G-d’s vineyard and field - i.e., this world
- and they carry out service for the Owner, they
may take their needs (and all of a person’s needs
can be referred to as “eating”)*' from the objects
with which they work.

Nevertheless, this comparison is not acceptable,
because the mitzvah to allow a worker to partake of
the produce with which he is working does not ob-
ligate the employer to pay the worker, but merely
to allow” him to eat.*> Moreover, this obligation
applies not only to a person working for him, but
also to an animal which works in a field, as it is writ-
ten,” “Do not muzzle an ox while it is threshing.”

By contrast, the Torah’s promises of material
blessings for the observance of the mitzvos are mat-
ters that G-d is obligated, as it were,* to give the
Jews as a reward for their Divine service.
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period of the grape harvest, when
you place [grapes] into the own-
er’s container.”

The interpretation that the term
“neighbor” refers to an employer
reflects the straightforward mean-
ing of the verse can be explained
based on the statements of Ram-
bam, loc. cit., “For if [the owner
of the produce] did not hire him,
what right does the person have
to enter his friend’s vineyard

[or] standing grain without his
permission?”

This resolves the question posed
by Lechem Mishnah on Rambam,
loc. cit., for, as Yad Malachi
(K’llalei Rambam, os 4) states,
when Rambam explains a law, he
cites “the most straightforward

interpretation.” See the extensive
explanation in Likkutei Sichos,
Vol. 34, p. 1291F.

40. Rambam, loc. cit.

41. See Sanhedrin 38a, and Rashi’s
commentary there, s.v. sheyikaneis,
etal.

42. It is somewhat forced to say that
the Torah’s promises of material
blessings are comparable to an
employer who agreed to provide
his workers with their food (Bava
Metzia 7:1), because this is not a
reward for their work. Instead, it is
a supplementary matter which the
employer accepted upon himself.
Alternatively, it is an obligation
incumbent upon him because this
is the prevailing local custom (see

Bava Metzia, loc. cit.). By contrast,
the law that entitles workers to
partake of the produce with which
they are working is an obligation
mandated by Scriptural Law (see
Tosafos, Bava Metzia 87a, s.v.
veeilu).

43. Devarim 25:4. Significantly,
Rambam, loc. cit., ch. 13, enu-
merates the laws regarding the
prohibition of muzzling an ox in
the chapter following the one which
contains the laws regarding allowing
a worker to partake of the produce
with which he works. And the Alter
Rebbe (Choshen Mishpat, loc. cit.,
subsection 22) includes them to-
gether, stating, “A man and an ani-
mal... may partake [of the produce]
with which they are working.”
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HOW G-D PROVIDES FOR HIS PEOPLE

G-d's Partner in the Work of Creation

6. It is possible to offer the following explanation:

As mentioned in sec. 3, the Jews’ mission is to
transform this world into a dwelling for G-d. There-
fore, it can be said that the Jews are not merely
contractors hired to carry out their Divine service in
this world, but they can also be considered partners
with G-d, in the construction of His dwelling.

The reward the Jews will receive in the Ultimate
Future is the direct perception of the glory of G-d;
“Eye to eye they shall see”* the G-dly light elicited
through their Divine service. This is the meaning of,
“The reward of a mitzvah is the mitzvah,* i.e., the
connection with G-d and the awareness of Him which
results from the observance of a mitzvah is its reward.
As such, the reward for the Jews” Divine service is not
a separate entity from the service itself. Instead, the
reward is the inner dimension of the service itself.*

Thus, it follows that granting a reward for the Jews’
Divine service can be compared to the following law
stated by Rambam:*’

A person gave eggs to a chicken farmer so that
[the chicken farmer] will have chickens sit on [the
eggs] until the chicks hatch. The chicken farmer
raised the chicks, [with the intent that] the profits
be divided between them....

44. Cf. Yeshayahu 52:8. world” (Tanya, loc. cit.). This is
the profit from the work itself. (To
refer to the partnership analogy to
be presented in the main text, they
are comparable to the chicks that
emerge because the hens sat on
them). By contrast, the reward to
be given in the seventh millenni-
um comes after - and transcends

45. Avos 4:2. See the interpretation
of this teaching in Tanya, the begin-
ning of ch. 37, and in ch. 39 (p. 52b).

46. It can be said that this is the
difference between the reward the
Jews will receive in the era of Mashi-
ach and the era of the Resurrection
of the Dead, as Tanya, the marginal
note in ch. 36, states, “Receiving the
reward, [which will] fundamentally
be in the seventh millennium.”

any connection to - man’s Divine
service. (See the Mitteler Rebbe’s
Shaarei Teshuvah, part 2, ch. 32).

Nevertheless, delaying this reward
The era of Mashiach and the era until the advent of the seventh
of the Resurrection of the Dead
are “the ultimate purpose and the

perfection of the creation* of this

millennium is not considered as de-
laying payment of the Jews’ reward,

because the revelations of the seventh
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millennium are the reward for the
totality of the Divine service carried
out throughout the entire 6,000
years of world history, including the
era of Mashiach and the era of the
Resurrection of the Dead, all of which
are comparable to “the six days of the
work week.” (See Shaarei Teshuvah,
loc. cit.) This is not the place for
further discussion of the matter.

* It would appear that this is the
correct version of the text, and
indeed, this version is found in
several editions.

47. Rambam, Hilchos SKluchin
U’Shutafin 8:1.
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To explain the analogy: G-d entrusted His world
to the Jewish people so that, through their Divine
service, they would bring about an achievement -
that the G-dliness existing in the world as a hidden

1“8 be revealed and, indeed, be revealed in a

potentia
consummate manner. This refers back to the analo-
gy - that the chicks which existed as a potential be
hatched and, ultimately, be raised. The profit — what
the Jews will have accomplished through their Divine
service — will be divided between them, as is the law

regarding a partnership.

How do the partners share the profit? G-d derives
pleasure, as it were, from the fact that His desire of
a dwelling in this lowest realm is fulfilled, as our
Sages said,” “I [derive] satisfaction from having
spoken and having My will fulfilled” And the Jews
derive pleasure from “behold[ing] the pleasantness
of G-d”° through the revelation of G-dliness that is
achieved through their Divine service.

The partnership does not merely involve profit
in a peripheral matter - the revelation of the plea-
sure brought about by their Divine service. Instead,
the profit involves the fundamental existence of the
world. (To refer back to the analogy in the law men-
tioned above: The one who provided the eggs and
the one who provided the chickens to incubate them
are partners in the chicks that emerge from the eggs
themselves.)

To clarify the relationship using our Sages™
words, “Anyone who prays Friday night and recites
[the passage] Vaychulu is considered by Scripture as
if he became a partner with the Holy One, blessed

48. See the beginning of Eitz
Chayim (and also Shaar HaHakda-
mos, hakdamah 3) that one of the
reasons for creation is “so that the
perfection of [G-d’s] powers will be
revealed” Based on the explana-
tions in Likkutei Sichos, Vol. 19, p.
194ft. (translated above, p. 274ff.),
that concept can be connected to
the explanations in the main text.

This is not the place for further
discussion of the matter.

49 . Sifri, Rashi, Bamidbar 28:8,
etal

50. Cf. Tehillim 27:4. See Tanya,
Iggeres HaKodesh, Epistle 29.

51. Shabbos 119b. Similarly, our
Sages say (Shabbos 10a; note the
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sources mentioned there), “Any
judge who delivers a genuinely
true judgment... is considered by
Scripture as if he became a partner
with the Holy One, blessed be He,
in the work of creation.” Similarly,
there are other examples where the
Sages speak of the Jews acting as
G-d’s partner in creation.
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be He, in the work of creation.” The import of re-
citing Vaychulu is giving testimony and expressing
the recognition® of the Creator of the Universe. As
a whole, this is the intent of the service of the Jew-
ish people in the world that was brought into being
in the six days of Creation. Through their Divine
service in revealing G-dliness here on earth, they
make this world a dwelling for G-d, and in that way
become “a partner with the Holy One, blessed be
He, in the work of creation.”

Based on the above, it can be said that there is an
obligation for G-d to reward the Jews in this world
for observing the Torah and its mitzvos - i.e., He will
“remove all the [obstacles] which prevent us from
tulfilling it.... [Similarly,] He will grant us all the
good which will reinforce our ability to observe the
Torah.”** This is based on the law mentioned above
regarding “a person who gives eggs to a chicken
farmer...[with the intent that] the profits should be
divided between them.” The law is that, in addition
to the share in the profits which the owner of the
eggs must provide the chicken farmer after he raises
the chicks, he must also pay him “for his work and
provide him with sustenance... every day.”*

Similarly, regarding the matter at hand, once
the Jews have completed their work in making this
world a dwelling for G-d, there is an obligation to
divide “the profit” in the Ultimate Future. In addi-
tion, even in the present age - the time when that
work is being carried out - G-d is obligated, as it
were, to pay the Jews “a wage for [their] work and
provide [them] with sustenance.” This will enable
them to carry out their Divine service in a desir-
able manner (“so that [they] will be free [to devote
themselves to] study wisdom and fulfill mitzvos™).*

52. See Maharasha’s Chiddushei Ag-
gados, Shabbos 119b; Or HaTorah,
Bereishis, on the verse, Vaychulu:
Vol. 1, p. 43b ff., Vol. 3, p. 506D ft.;

Likkutei Sichos, Shmos, p. 61).

Likkutei Sichos, Vol. 6, p. 22, foot-
note 73 (translated in Selections from
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As We Approach Rosh Hashanah

7. This concept has a special connection with
the present time — the month of Elul, the month
of preparation for the Day of Judgment - since
the judgment of Rosh HaShanah primarily in-
volves our material affairs.>

Based on the above, it is understood that since
we are G-d’s servants, G-d is obligated, as it were,
to provide us with all our needs, including suste-
nance, garments, and a home. Furthermore, He
must do so in a manner that we are treated “equiva-
lent to His own,” as stated at the beginning of sec, 5.

In addition, since the relationship between
G-d and the Jews has a dimension parallel to that
of employer and his workers, when a Jew carries
out his service in G-d’s field and vineyard, G-d
must enable him to “eat... as [he] desires, until
sated,” from the fruits of that vineyard, which is
this world (see sec. 5). This obligation also encom-
passes providing for the body and the animal soul,
the aspect of a person that resembles an animal,
for the Torah explicitly states,” “Do not muzzle
an ox while it is threshing”

Beyond all that, there is an obligation, as it
were, incumbent upon G-d to care for the Jews
and, from the outset, pay them “a wage for [their]
work and provide [them] with sustenance” (see
sec. 6) — to enable them to carry out their Divine
service.

Simply put, from the very beginning of the
year, each Jew will prevail in his judgment and
will be immediately written down and sealed* in
the book of the perfectly righteous for a good and
sweet year, with apparent and visible blessings

53. See Likkutei Torah, Devarim, p.
59b, based on Hagahos Maimoni-
yos, Hilchos Teshuvah, ch. 3, 0s 1, in
the name of Ramban.

et al.) that on the eve of Rosh

54. Cf. Rosh HaShanah 16b. The
Tur (the end of Orach Chayim, sec.
581) cites the Midrash (see Talmud
Yerushalmi, Rosh HaShanah 1:3,
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HaShanah, the Jews are already
sure that they will emerge worthy
in judgment and, hence, they garb
themselves in white garments.
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regarding children, health, and ample suste-
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nance - indeed, abundance in all these areas,

as manifest even in a straightforward material

sense.

And when G-d gives the Jews material

HOW G-D PROVIDES FOR HIS PEOPLE
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blessings, they transform the material into the
spiritual® and carry out their mission to make

a dwelling for G-d in this lowest world.

55. An adage of the Alter Rebbe, as
recorded in HaYom Yom, entry 27

Teves.

T2 12 nivy? - oTRER TNT 7D

oo3innR2 17T

RIAXRT 970 mntwn)

(M"MWLN KN 97010 ;7"N0N X2 97U

n”o oW 77X NAwT D3 XM
T

AW N2 .3,10 1%) 7N 0IRY AR
P73 MR MK 190 .(17Y0 10
JIMIPN NINJ21 .83 MIXn
ATPR - 7TV AT Dwn ueew AR
177277 DYT2) MXn Yw 1w 197D
P MR MENT 90 AR (9
R 7Y 32T (P 32) oW
N0 T Yy wn (PYY)
bW 119w 1 XA DM NPnnD
oW Py 11N

279D o X7IN

W0 RWI RN

.(1"9D) oW XIN

179D WM RO Y

L(X,1n) 1790 X°In

.(2°X12"y Mo, 1) oW R*In P

(X2

(]

@
(1
4>
)
@
™

DY R 7TV AT W 9 PRY (N2

JIIRY AR P2 Sw mowIon nTay
H"13) MNTIAY 3 MINRY 12 K2 PN
YA - .23 1A YR AxM .70
70 700 WIPA NRD

.X"7 V"D AWwn Mo

.42743 "y V"IN W"P? 03 AR

PR” OW D7amn Pwhtn Py
bW 119w IR 910 13 M0 K
Rn

X077 K7D 072y MY 07am
J9°R1204 'Y 070 WP O3

X0 PUITR

(3 77y 9730 7T A91IRA X
TR (M) T PY0

L2917 “2rn” TUw K2 590w ax
127 R “DOWRY TR T

(V2

XY

—

>

o
(1

™

J9R144 'Y 07N WMRR2

ow PRy

I 0PIWA 02 DW Oy DIw AR
T RPYO [PY AR 707 T ID)
(T .7IRD W MIWwn AR (PRI
TR .NIEH YW 113 TP AT PR -
(D102 721 .2, 0% PYITR) PN
AR KD RHYY ORI MID W
(72°X1 197 'y 0N VPR

qw PRy Py PY? 3py v
.2 ;7 77 ATy P) ow R
PRI .DXIPN TV DWwIn 959
(P! IR

12103 PUNTR

.2,°P RY81 K12

07am7 .(IwnI) DW XYO¥M X323
W 277 K™D MW MY
170 LYW 0 VOWH WINPTV
NPT IR Y W
.20 DW VOWH

v”D WD M 07N WY
X7

.27 "D Awn Mavn

"D |0 oW

R?1 777 O PAVY "W Py
PY? 0P Iy AR .omwy? b
PV PYY TOONRA W1 O PV
XAT ATy

1N 9107 ,07A17772 03T YA IR
TTY AT PR AR "MEn Pw 1w
MINRY XX (M NRPW) AnyT
XY DNBA NTPImM Pwni o
L(X"9D T 0RD DRV

"wID”2 PRYIT) 19102 2137 W
.(2"n v’ mwn nabn oamb

(X

@

>
(V4
(v

(GY)
\%

m
©

(&)

RV PRI 7a k)
wXI nbw L0 97D a1 minw
727 XM ART A K7D mwn
TI1.3,779D

0°3719 11790 .70 7771 27D MAX X7
AR - T 10 ompna M)
0D7I) NAR NOOR HY 177777 1IR3
OPIN*2” 72°K1 387 'Y 17N WM
.(1D102 "Max *pIoY

DY "1 WITD IR LB 0 DWITR
Rrilelh]

YYD Oy MINT OXY D Y AN
1t WML 20 XHw nan Yy
TP IR Y AW 07 IXIN
MW 728w MI2 VBN WIN
y119% %01 OX (%) >3 - (170 12
Yy moY K71 WIDP NV upn
Y1 () L(@W PIY IW) XINT
A7APAY TNY DR PR PN
112”7 NN RN ROW 7IN0
AW RINW 757 >3 - 179 N
5739) "MwyL HRIO? IR RN
(@192

WX ¢ ,XD) 727 02T YR
INDYD TNMN AW ANKR 13 wn
X7 7. . 1O NN mva naT
TYRYY MY " Sw amay ow
1

NWID MO "W X MWRI2 RN
AN

.(2,7.X,2) 7T ATAY X, POTY
Sy) oW PRTY 2P Y2 R 9
oW XM T ATy T
MO YT (Y N 0P XD
NI - T LIAPNY NwIp

(X
@

()

@

@@

O

@

@
It



(1M IR PRYL(OW TN

121 .7 % 12 ORI (¢
0°0197T N2 RN

> pomw piew mabn 0”am
"D

an

YW1 197) MPANA 070 YR PYAY (M

MYV XY (3 AT NWTPAN
MY 12anTw” - X1 AR
WP X2 0D 2Y1.4113 mma
oy 71 WwR? v (17K 104 'Y) 07N
P’ IR PRI 07102 IR
nn2321.7 15 oned ("wT) 190
PN

XM 7,1 ovan - non b
.0"30 WP N

7727 77 Py1 .27y W, 0vp naw
oWt .X 2 NAw) MPHR? NnR T
W1 (101

0w R7WIR MITR WIIN XY
0D Yy mwxIa AnT MK
2,570 3719 0w K1 2,31) 19197
73 MW 227y I wRY (TR

- (2 ,0) Mwa wxI AN wmpY
1wn m:’rn) DPNN»H Maan
2177 DW3 (X MK 37D

@m

n

(i

nn

(Ln

PWIP) “wITH“A1 (2,70) MW WRI @

XA (MW .37 K7D WA WX
(XDPN 12°0 M0) TP ATR NI
PV WD WX 271 710w

12 PROYIY T 13 PN

72707 Ora”) P10 77ITR 0anDd (K1

J(nav

ANZNO WD | w ’DTPB

R 173 - (3"D w7 KYU¥M X232
LYW 9011 PIY OX 2,720 PDw
M R W INR) PRy YR A
(0w RY¥3H K12 X7 - DPHI
PR TPINR TYVIDAW PT 1 PRY
NN 2P0 RN 12 PR Y
RY*%1 X322 1981 777 MDOIN X7)
(X 1D

X2 DIOMN XY *PT1 - 7,710 INWwID
T qwnna (D Ow) 0"anm
AT PV AW 5YIDA NPIN
0995 (2720 oW LEWH M) P
AR YR 19 NN IR OTR (TN
ooy

79D W7 RN AN .27 77D MR
.(2,2) v"%p oW

DY P wIBn e e wn
DN mTIm mwnn nmT
YR MPYW) DY NPap” e
- (MR 9D N7IN) oyawn
on” i DPIMm Pwnn N
“T 09 PR Mhw n°han
ATIADAN “MP“7 177, (O XIN)
DRPA DMIDRA 17 YY) kY
PRW 79 (0213707 Nawn T oy
MINRY X7 OV AW PRT W P
IR 772V YW 173 DI AYynY)
271 YRHRT VIVIRY AIWN MWW
N

TV T W “NPR PR DR 2]
LY °3 - YN Y2 0w YA PR
DY 79w N23p R VAW 9K v
DYR MW 22T ATava Py mbva
MYW AR WD W DY P

m

—

N1

@an

@ ,20 ©PIM) MWRN Q2 17D
wX? 0Pwn ANX *3 TON 71X T
W ANNT MR ART) AWy
J2K vawn 'Y 2 1) 0rwn
.(TY1.1n01 W

2057 P¥1937 - 197713 ,30 BOWID
WD .27Y0 1D RIYXM K1) 12T
mabn 0" spwen By e
Q™D v mrow

WD g 2D DA RN 120 10
TEIW AT T .RIPN 70
"7 M2TTn Pl 77N PrIon
1W17"91 127) “7U7 0132 X1AN
21N (U7 Nnpa XR1an 3 YD
mamn RN W97 NII0Nw
1MW M RITH MY 1R
7R T, 07RT) w7 wIIna
AMI2W AN 28 N0 U1 (T101
Mme WM LT INRPW 077
0720721 2IM3W D, Muwsa
®? 127 "1 (170NN 0M910)
0722 ®2'W 17 A0 N 1700
“MUTN R20 170 NP 1007
mIwn oNPn NTUwip N¥1Inm1
“OIWI M AWIT 1T "D 00
(TR 072077 7293 IR0 7' —
‘DTN WMIP? 121IRA AR —
J77R1 129

.Ow 0”7 P

YWY WD) K N7 PITI0 AXY
T .(01w 7T Y

M Dnvanw Ty pim
27 Y3 13 X0 07Bwa 0Tyl
AX7) YYD N b poow

354

o»

I\,
>

—

(>












	Blank Page



