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SOURCESSOURCES
לפי שהיה

Since the scoffers of the generation 
were saying that Sara became preg-
nant from Avimelech, because for 
numerous years Sara was with Avraham 
and did not conceive from him, Hashem 
therefore fashioned Yitzchak’s facial 
features similar to those of Avraham’s.

ילדי ימיו

The activities of his life and what oc-
curred to him.

SE’IF SUMMARYSE’IF SUMMARY
סעיף א

Shouldn’t the Torah have taught us 
about the similarity of Yitzchak’s facial 
features to that of Avraham’s earlier? 
Why did it wait until Parshas Toldos? 
It must be that Yitzchak’s similarity to 
Avraham is important in understanding 
who he was, and therefore it is taught in 
this parsha, which deals with Yitzchak’s 
life and history.
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SE’IF SUMMARYSE’IF SUMMARY
סעיף ב

Yitzchak embodied the attribute of awe, 
in contrast to Avraham who embodied 
love and kindness. Yet interestingly, 
we find numerous aspects regarding 
Yitzchak which resemble love!

SOURCESSOURCES
ויגדל האיש

Regarding Yitzchak the passuk says “The 
man prospered … until he had grown 
very great.”

—The term “very great” signifies 
abundance, which corresponds to the 
emotions of love and kindness.

וארבה את זרעו

The passuk tells us what Hashem said 
of Avraham: “... and I multiplied his 
offspring and I gave him Yitzchak”.

—This implies that the abundance 
of Avraham’s offspring was through 
Yitzchak, and abundance reflects the 
emotions of love and kindness.

עבדו את

Serve Hashem with fear and rejoice 
with trembling.
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SE’IF SUMMARYSE’IF SUMMARY
סעיף ג

Perhaps we can explain the aspects 
resembling love and kindness in 
Yitzchak’s life by realizing that although 
awe was his principal emotion, Yitzchak 
was not limited to expressing awe, and 
also possessed the emotion of love.

However, since Yitzchak’s very name 
reflected joy, a characteristic synony-
mous with love, this emotion could not 
have been something additional and 
secondary in his life, rather it must have 
been essential to his being.

סעיף ד

Love doesn’t demand submission of 
the lover to the one being loved, on the 
contrary: he is expressing himself; he is 
becoming closer to what he loves. Con-
versely, the emotion of awe denotes 
that one surrenders and forgoes his 
ego to the one he is fearing. The Jewish 
people relate to Hashem both through 
love, which arouses a closeness towards 
G-dliness, and through awe, which 
leads to the nullification of self towards 
G-dliness.

סעיף ה

When developing an emotion of awe 
for Hashem, one must realise that fear 
and submission is not an end in itself; 
instead, its purpose is to bring oneself 
closer to Hashem. In fact, by way of 
fear, one can reach closer to Hashem 
than through love. For, as we learned 
above, when one experiences love, one 
is feeling oneself. Because the human 
being is limited, his connection to 
Hashem through love is limited too. By 
way of awe, however, when one is  >> 
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>>  submitting himself to Hashem, 
one is no longer constrained by human 
limits and can connect to Hashem in an 
unlimited manner.

סעיף ו

With this explanation we understand 
what we ask Hashem in the end of 
Shemoneh Esrei, “My soul should be 
like dust to all; open my heart to your 
Torah.” Seemingly, one’s soul becoming 
like dust embodies absolute nullifica-
tion while the opening of one’s heart is 
self-expression — two opposites! The 
idea is, however, that by first nullifying 
oneself before Hashem, one can reach 
beyond one’s limits and access Hash-
em’s Torah the way it infinitely tran-
scends the human mind. Then, when 
the person opens his heart to connect 
to Torah, he is not expressing himself, 
rather G-dliness.

SOURCESSOURCES
מרום וקדוש

I — Hashem — dwell on high, in holi-
ness; yet with those who are crushed 
and low-spirited.

—This means that the exaltedness 
of Hashem is found specifically in 
the company of the crushed and the 
low-spirited.

ונפשי כעפר

My soul should be like dust to all; open 
my heart to your Torah.

שהכל דשין

On which everyone tramples.

SE’IF SUMMARYSE’IF SUMMARY
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SE’IF SUMMARYSE’IF SUMMARY
סעיף ז

We can now explain why Yitzchak’s 
name and other aspects of his life re-
sembled love even though he embodied 
awe. This is because Yitzchak’s fear was 
only a prerequisite for the ultimate 
joy, love and expression in serving 
Hashem — one that is not limited by 
human constraints. This is reflected 
in numerous aspects of Yitzchak’s life, 
such as the tremendous brachos of 
abundance he was blessed with from 
Hashem. Therefore specifically here in 
Parshas Toldos, the parsha dedicated 
to the narrative of Yitzchak’s life, the 
Torah relates, “Avraham gave birth to 
Yitzchak” — that Yitzchak’s attributes 
resembled his father Avraham’s attri-
butes of love.

SOURCESSOURCES
אל תרד

Do not go down to Egypt … Reside in 
this land …

שאתה עולה

For you are a burnt offering without 
blemish because of the Akeida, and 
therefore residence outside Eretz Yis-
roel is not befitting you.

האבות הן

The Avos are the chariot of Hashem.
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SE’IF SUMMARYSE’IF SUMMARY
סעיף ח

On a deeper level, Yitzchak’s attribute 
of gevurah (synonymous with awe) 
wasn’t a mere prerequisite for love, 
but instead, it itself was essentially an 
ultimate expression of abundance. To 
explain, let us first recognize that the 
emotions which Avraham and Yitzchak 
embodied were not due to their human 
nature, but rather a manifestation of 
Hashem’s supernal emotions.

סעיף ט

In its root, Hashem’s emotion of gevu-
rah does not express judgment and se-
verity, but rather the opposite, extreme 
giving. Unlike chesed which is focused 
on the receiver — only giving what he 
can handle and appreciate — gevurah 
gives abundantly, according to the abil-
ity of the giver. Although in its source 
gevurah is the ultimate abundance, it 
leads to tzimtzum, because for the re-
ceiver, this abundance beyond his grasp 
is not appreciated and is interpreted as 
strict judgment.
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SE’IF SUMMARYSE’IF SUMMARY
סעיף י

When Hashem displays chesed, the re-
ceiver is aroused with love for Hashem. 
When Hashem displays His abundance 
coming from gevurah, awe and sub-
mission is developed by the receiver. 
Through the submission, the receiver 
reaches beyond his limits and can 
properly appreciate Hashem’s abun-
dant kindness, developing a closeness 
to Him. Hence, Avraham and Yitzchak 
both exemplified closeness to Hash-
em: Avraham through the emotion 
of chesed, and Yitzchak through the 
emotion of gevurah. As understood 
from above, it was specifically Yitzchak 
who was granted the greatest blessings, 
more so than Avraham and Yaacov, by 
means of his prior awe.
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1	 What are the four examples the Rebbe brings where the 
attribute of love is seen in Yitzchak?

2	 What is the difference between gilah and simcha?

3	 What is the difference between a son’s relationship with 
his father and that of a slave with his master?

4	 According to the explanation in our sicha, why was 
Yitzchak too holy to descend to Egypt, unlike Avraham 
and Yaakov?

5	 What is the major point of difference between the first 
explanation provided and the “omek yoiser”?

IN REVIEW:

לוח ראשי תיבות

תא עצמו א"ע	
אחר כך אח"כ	

גם כן ג"כ	
היר הוא ה"ה	

הנזכר לעיל הנ"ל	
ואף על פי כן ואעפ"כ	

ושי לומר וי"ל	
ולפי זה ולפ"ז	
ועל ידו וע"י	

ועל דרך זה ועד"ז	
ועל פי זה ועפ"ז	

זה מזה זמ"ז	
חס ושלום ח"ו	

כי אם כ"א	
כל כך כ"כ	

להנראבת לעיל להנת"ל	
מה יאשן כן משא"כ	

על דרך ע"ד	

על ידי ע"י	
על פי ע"פ	

על שם ע"ש	
על ידי זה עי"ז	

�על כרחך צירך  עכצ"ל	
לומר

אשמרו חז"ל שאחז"ל	
בשני ארשיל שבנ"י	
שכנזכר לעיל שכנ"ל	
שצירך להיות שצ"ל	


