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  1. 

A Contradiction in Timelines  

In Rashi’s commentary on our Torah portion concerning the spies, we find a 

contradiction regarding their {spiritual} state at the time they were dispatched. 

At the beginning of the portion, on the verse,1 “all of them were men of distinction,” 

Rashi explains: 

“At that hour, they were righteous.” 

However, further on, regarding the verse, 2 “And Moshe called Hoshea the son of 

Nun, Yehoshua,” Rashi explains: 

“He prayed on [Yehoshua’s] behalf, ‘May G-d save you from the counsel of the spies.’” 

This implies that even then, Moshe already sensed the wickedness of the spies.3 This 

is stated explicitly in Rashi’s later commentary on the verse,4 “They went, and they came to 

Moshe” — “Just as their coming was with evil counsel, so too their going  was with evil 

counsel.” 

In resolving the contradiction posed by Rashi’s commentary on the verse “They 

went, and they came,” the commentaries have already explained5 that this is precisely what 

Rashi meant to infer earlier with the words, “ At that hour , they were righteous.” {The 

implication is that} they were righteous exclusively at the specific hour when they were 

selected and appointed — “to exclude the time following that hour.”6 Once they set out on 

their journey7 (“They went”), they transformed and became wicked. 

However, this does not resolve Rashi’s statement that Moshe prayed for his student 

Yehoshua, “May G -d save you from the counsel of the spies.” For this {prayer} took place 

 
 

1) Bamidbar  13:3. 

2) Ibid. 13:16. 

3) Rashi’s terminology at the beginning of the 

portion (13:2), “These wicked men,” simply refers to 

their ultimate state, when they returned and rebelled 

against G-d. 

4) 13:26. 

5) Chizkuni ; Re’em; Gur Aryeh  (13:2); Rabbeinu 

Ovadiah Bartenura  (on the Torah) later on verse 26; 

commentaries cited in note 7; among others. In 

Paaneach Raza, it is suggested that Moshe 

mistakenly thought they were righteous. However, 

the straightforward reading of Rashi  implies they 

were actually righteous in  practice . 

6) The wording of the Re’em. 

7) Devek Tov  (in the gloss); Maskil LeDavid  at the 

beginning of our Torah portion. Rabbeinu Ovadiah 

Bartenura; Chiddushim U’Peirushim  of Maharik on 

Rashi ; Be’er Mayim Chaim  (by the brother of the 

Maharal) — later on verse 26. Chiddushei Aggados 

of the Maharsha, Sotah (35a). 
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during “that hour” when they were selected, before they even began their journey on the 

road!8 

Some commentaries posit9 that “immediately after they were selected” they were 

no longer righteous. They explain10 as follows: 

“Initially, when they were selected, they were righteous, and Moshe commanded them 

on a mission by the word of G-d to see how the land was easiest to conquer. However, 

the evil inclination sparked within them , and they returned to Moshe so he would 

give them signs in the land “whether it is good or bad,” and “if the people are strong 

or weak,” and “if the cities are fortified.”11 Moshe sensed that their intent was evil, 

for why should they investigate more than they were commanded? … Therefore, it is 

written … ‘And Moshe called [Hoshea the son of Nun,] Yehoshua.’; when he sensed 

their evil inclination, he prayed for Yehoshua.” 

However, this explanation requires further analysis: 

a) It is highly implausible to say that Rashi’s intent in stating “At that hour , they were 

righteous” refers to an incredibly brief period of time, 12 from the moment of their 

appointment until they “returned to Moshe so he would give them signs in the 

land.”13 [At a simple reading, it appears that there was no delay whatsoever 14 

 
 

8) In Sifsei Chachamim  here: “For the Almighty had 

already told him, ‘Send for yourself, according to 

your own understanding,’ and that He would give 

them room to err. If so, [Moshe] certainly knew the 

evil of their understanding and counsel” (see 

further, Section 2). This requ ires great scrutiny, for 

if so, how can we explain Rashi’s words “At that 

hour, they were righteous ”? 

9) Nimukei Mahari  (by the author of Terumas 

HaDeshen ) on Rashi  here. Ho’il Moshe  (by the 

author of Mateh Moshe); Be’er Heitev on Rashi  here. 

See also the wording of the Gur Aryeh  here, “Once 

they were sent … and immediately after the 

appointment.” A similar approach is found in 

Nachalas Yaakov  (later on verse 26), “Their going 

immediately after they were selected,” and in 

Moshav Zekeinim  on the Torah there, “Once they 

were commanded to go.” 

10) Nimukei Mahari  ibid. See there regarding the 

“two types” of missions. See also Ho’il Moshe  (Be’er 

HaTorah ) on our Torah portion.  

11) Our Torah portion 13:18 and on. Ibid. 16. — 

This requires further analysis, for all this was said by 

Moshe. If their intent was evil, why did Moshe give 

them all these signs? 

12) In Panim Yafos  here, he explains: “‘At that hour’ 

refers to the time from sunset (the night of the 29th 

of Sivan) until the stars emerged, which is 

approximately one hour.” See there. However, this is 

not in accordance with the straightforward meaning 

at all. 

13) Rather, one could plausibly explain that Rashi’s 

intent in stating “their going  was with evil counsel” 

refers to their travel within the Land of Israel  itself 

(for only then, upon seeing the strength of the cities, 

etc., did they turn toward evil). There is no need to 

stretch the text to say they became wicked 

immediately at the onset of their journey, before 

they even saw the strength of the people and the 

cities. 

14) Simply understood, the selection and 

dispatching of the spies occurred on a single day — 

the 29th of Sivan ( Rashi , Devarim  1:2) — for the 

journey from Chatzeros to the desert of Paran took 

place on the 28th of Sivan (see at length Likkutei 
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between their appointment as spies and Moshe’s instruction to them, “Ascend15 here 

in the south … and see the land …”]  

b) According to their explanation, Rashi should have written, “At the time of their 

appointment, they were righteous,” or similar wording. {Narrowing down the 

timeframe, to the very first moment.} 

c) The primary issue: If “Moshe sensed that their intent was evil” — why did he persist 

in his choice to send these specific spies rather than replacing them with others who 

harbored no evil intent (which was certainly within Moshe’s power to do)?16 

[Commentaries17 explain why Moshe prayed for Yehoshua to be saved “from the 

counsel of the spies” but did not prevent him from traveling with them, that Moshe 

reasoned that perhaps Yehoshua and Kalev would be able to return them from their evil 

thoughts. {This however} does not resolve this ques tion. How could [Moshe] risk the 

catastrophic downfall of the entire Jewish people merely because perhaps Yehoshua and 

Kalev might succeed in returning them to good — especially when he could have simply 

chosen not to send them in the first place!] 

2. 

The Calculation Behind the Mission  

Seemingly, a similar question could be asked regarding the entire concept of sending 

the spies. According to Rashi, Moshe already knew from the very beginning that the 

mission was undesirable, yet he did not refrain from sending them. {This was inferred 

from} the verse,18 “Send for yourself men,” on which Rashi explains: 

“‘Send for yourself’ — according to your own understanding. I am not commanding 

you; if you wish, send. For the Jewish people came and said,19 ‘Let us send men ahead 

of us.’ … [The Almighty] said, ‘I told them that [the Land of Israel] is good. … By 

their lives, I will give them room to err through the words of the spies, so that they 

will not inherit it.’” 

 
 

Sichos, vol. 19, p. 1, note 6, and the references cited 

there). 

15) 13:17 and on. 

16) To argue that there were no other men among 

the Jewish people “more righteous” than them is a) 

an extreme stretch, and b) [Moshe] should have 

canceled the mission entirely, as it was solely based 

on his own discretion. Paanei’ach Raza  and Moshav 

Zekeinim  write that the people pressured Moshe to 

send them, but it is highly implausible to say that 

Moshe would agree to send men with evil intent 

merely because they pressured him. 

17) Devek Tov  (in the gloss) and Ho’il Moshe  (Be’er 

Heitev) ibid.  

18) Bamidbar  13:2. 

19) Devarim  1:22. 
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From this it emerges that even though Moshe heard directly from the Almighty that 

there was no need to send the spies, nevertheless, Moshe’s own mind (“according to your 

own understanding”) agreed to it. 

This is stated even more explicitly in Rashi’s later commentary in Parshas Devarim 

(on the verse,20 “And the matter was good in my eyes”). The only reason Moshe agreed to 

send the spies was because he thought, “Perhaps you will retract when you see that I am 

not holding [you] back.”  

(As Rashi brings a parable there of “a person who says to his fellow, ‘Sell me this 

donkey of yours.’ He replied, ‘Yes.’ ‘Will you give it to me on trial?’ He replied, ‘Yes.’ … 

Once [the buyer] saw that [the seller] was not holding him back at all, the buyer said in his 

heart, ‘He is confident that I will not find any defect in it.’ Immediately he said to him, ‘Take 

your money, I will not test it.’”) 

This demonstrates explicitly that although Moshe sensed that the intent of the 

Jewish people was not for the good (as can be understood from the very manner in which 

they made their request, as Rashi  comments there19 that they all approached “in a jumble, 

the youth pushing the elders, etc.”) — nevertheless, he agreed to the request of the Jewish 

people, {even though it was} the opposite of Moshe’s own desire. 

Since we see that, regardless of the reason, Moshe did not refrain from sending them 

earlier even though their intent was not good — we can no longer ask why he failed to stop 

the dispatch of the spies in our case after “Moshe sensed their intent was evil.” 

However, this comparison is categorically ruled out, for there is a fundamental 

difference between the two scenarios: 

In the aforementioned commentary of Rashi, the discussion revolves around the 

Jewish people’s request, “Let us send men ahead of us.” They did not believe in the 

goodness of the land, and therefore it was displeasing in the eyes of G -d, because “I told 

them that it is good.” In this context, the reason Moshe agreed to their words is understood: 

he reasoned that when they would see he was unafraid to send men to view the land, this 

very fact would prove to the Jewish people that the land was indeed good. Consequently, 

they would naturally retract their request. 

Furthermore, even the fact that Moshe agreed to send the spies after seeing that the 

Jewish people did not back down can also be explained. {Although he understood that the 

Jews wanted spies because they were skeptical of the land’s value,} specifically fo r this 

reason, he selected righteous men, “leaders of the Children of Israel” 21 (and in the wording 

 
 

20) Ibid. 1:23. 21) Our Torah portion 13:3, and in Rashi  there. 
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of Rashi in Parshas Devarim,22 “from the select among you, from the finest among you”). 

He relied upon them to see the goodness of the land and bring back its fruit, 23 thereby 

proving to the Jewish people with tangible evidence24 that the land is indeed exceedingly 

good. Thus, {instead of demoralizing them,} on the contrary, their desire to ascend to the 

land would be strengthened. 

However, {this does not explain Rashi’s narrative, that Moshe chose to send the spies 

even though} Moshe sensed that the very men he selected harbored “evil intent.” {If he 

anticipated their ill intentions,} there is absolutely no room to send them. Why did he not 

make every effort to stop them?25 

Therefore, we are forced to say that these two statements — “At that hour, they were 

righteous” and Moshe’s prayer “May G -d save you from the counsel of the spies” — 

inherently do not contradict one another at all {and are not just referring to two different 

times}, as will be explained below. 

3. 

The Specificity of Counsel  

This can be understood by first analyzing the precise wording of Rashi:26 “May G-d 

save you from the counsel of the spies.” Similarly, later on 27 regarding Kalev, Rashi 

specifically notes that “he prostrated himself on the graves of the Patriarchs {in prayer} that 

he would not be enticed by his colleagues to join their counsel.” 

Seemingly, it would have been more appropriate to use a term that describes their 

actual sin — such as “slander” (dibah), as the verse states,28 “And they brought forth slander 

about the land…” [In fact, Rashi himself uses this terminology at the beginning of the 

portion: “Why is the portion of the spies juxtaposed to the portion of Miriam? Because she 

was punished over matters of slander …” And similarly later on, 29 Rashi writes, “They 

intended to bring forth slander”]. Alternatively, {Rashi could have simply said} “the sin  of 

the spies.” Why did Rashi exclusively30 employ the term “counsel” (eitzah)? 

 
 

22) 1:23, s.v. “va’ekach.” 

23) Our Torah portion 13:20.  

24) For hearing cannot be compared to seeing (see 

Rashi , Yisro  20:19). See Ramban at the beginning of 

our Torah portion.  

25) See footnote 16. 

26) This is sourced from Sotah 34b. 

27) 13:22 (from Sotah there). Note Rashi  14:24: “I 

am with you in counsel.”  

28) 13:32. And similarly later on 14:36 -37. 

29) 13:23. 

30) Arvei Nachal  (by the author of Levushei Serad) 

at the beginning of our Torah portion also made this 

precise deduction. 
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We must say that Rashi specifically chose this word to emphasize that he does not 

mean G-d should save [Yehoshua] from the sin  of the spies. For at “that hour, they were 

still righteous” (and were in no way associated with the sin of “slander” 31 and the like). 

Rather, {he prayed that Yehoshua be saved} only from the “ counsel of the spies ” — 

{simply} “counsel.” 

This does not necessarily mean evil counsel (for that only developed later when they 

set out, “their going was with evil counsel,” as explained by the commentaries in Section 

1). On the contrary, since “at that hour they were righteous,” this must have certainly been 

a “good counsel” in their eyes. 

Nevertheless, Moshe prayed for Yehoshua, “May G-d save you from the counsel of 

the spies,” because even though their intent was for the good, their “counsel” was 

nevertheless liable to lead to error (as it indeed happened). Therefore, he prayed that 

[Yehoshua] be saved from it. 

4. 

Tourists vs. Spies  

The explanation for this is: Throughout the entire Torah portion, the mission of the 

spies is described using the root term tur “tour” — “And they shall tour the land of 

Canaan,”32 “to tour the land,”33 “the tourists” (tarim),34 and similar expressions. Not once 

in our Torah portion is the term “spies” ( meraglim) mentioned in connection with this 

mission.35 

[This omission is not because there is an inherent flaw or undesirable element in 

sending spies — for we find (later in Parshas Chukas36) that even after this event, Moshe 

himself sent men “to spy out Yaazer,” and similarly Yehoshua sent spies {before he actually 

began conquering the land}.37] 

 
 

31) Note that “slander” (dibah) inherently only 

means “teaching words… and can also be for the 

good” (Rashi  to our Torah portion 14:36). See at 

length Likkutei Sichos , vol. 18 (p. 145ff), that the 

primary sin of the spies was that they engaged in the 

“slander  of the land” (even when it was not an evil 

slander). See there. 

32) Bamidbar  13:2. And similarly ibid. 16 -17, 21, 32; 

14:7, 34, 36, 38. 

33) 13:25. 

34) 14:6. 

35) Only in Parshas Devarim  (1:24) is it stated, “and 

they spied it out.” See footnote 45. 

36) 21:32. 

37) As recounted at the beginning of the book of 

Yehoshua (which is read as the Haftarah  of our 

Torah portion).  
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The reason for this {distinction in terminology} can be explained as follows: The 

difference between the two terms — “to tour” (latur) and “to spy” (leragel)38 — is this:39 “To 

tour” describes (primarily) the mere act of searching and seeing,40 and in our context — 

viewing the land and its inhabitants. In contrast, the term “spying” denotes an investigation 

and search executed with a hidden agenda, such as espionage that aids in the conquest of 

an enemy country. 

[This is similar to what we find earlier (in Parshas Mikeitz41) regarding Yosef and his 

brothers — “And [Yosef] said to them, ‘You are spies; you have come to see the nakedness 

of the land,’” which Rashi explains as, “the exposed parts of the land, from where it is easiest 

to conquer.”] 

Generally, the concept of spying is intertwined with the wisdom {and strategy} of 

the spy; based on his investigations and searches, he can devise a plan and offer counsel on 

how to fulfill a specific objective (such as conquering the enemy’s land, etc.). 

This is why in our Torah portion only the terminology of “to tour the land of 

Canaan” and the like is used. The entire purpose of the mission (in Moshe’s intention) was 

strictly about the physical action: they were to see the land and its inhabitants, and then 

report back to the Jewish people what they saw (as well as bring back some of the land’s 

fruit to show the Jews the goodness of the land), and nothing more . It was not meant to be 

a mission “to spy out the land,” where they would involve themselves in seeking “counsels” 

and strategies for conquering the land, etc.42 

With this, the substance of Moshe’s prayer — “May G-d save you from the counsel 

of the spies” — becomes abundantly clear: Even though Moshe emphasized to the men he 

selected that the objective of the mission was solely “to tour the land of Canaan,” 43 

immediately upon their gathering before him, he sensed that they viewed themselves (not 

merely as “tourists,” but) as “spies.” That is to say, they felt that beyond the physical task 

 
 

38) Although sometimes both are used for the same 

intent (see Rashi  at the end of our Torah portion 

(15:39); Chukas  21:1 (in the first explanation); Rashi  

on Prophets — Shoftim 1:23), nevertheless, in their 

specifics, there is a difference between them, as 

explained inside.  

39) In what follows, see also the Malbim  here (with a 

slightly different approach). Note the Kli Yakar  here 

(13:2)… who explains the three expressions “to 

tour,” “to search,” and “to spy” homiletically.  

40) See Ibn Ezra  at the beginning of our Torah 

portion (13:2). Sefer HaShorashim  of the Radak, 

under the entry tur. See also Rashi  to Chukas  ibid. 

(in the second explanation) “the great tourist” (and 

note Rashi , Behaaloscha 10:33, “to prepare a place of 

encampment for them,” and in the Targum  there). 

41) 42:9. 

42) Only the Jewish people desired this, and 

therefore they requested, “Let them search out the 

land for us… the road on which we should ascend 

and the cities to which we should come (first to 

conquer)” — Devarim  1:22 (and in Rashi  there). See 

Malbim  here at length. 

43) 13:17. 
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(going and seeing the land), it was their responsibility to devise strategies and draw 

conclusions (based on their espionage) regarding the conquest of the land. 

It was concerning this that Moshe prayed, “May G-d save you from the counsel of 

the spies.” Even though there was still no sin in their counsel, because “at that hour they 

were righteous,” and their entire intent was solely to formulate good strategies to assist in 

conquering the land through their espionage, etc. 44 — nevertheless, Moshe prayed that 

Yehoshua should have no part in the “counsel of the spies.” Rather, he should remain loyal 

to the mission’s objective, which was exclusively “to tour the land of Canaan,” 45 without 

mixing in the element of “giving counsel,” etc. 46 For conducting oneself based on the 

“counsel (of spies)” is liable to lead to a downfall (as will be explained below in Section 5). 

[Based on this, it can be said that this was also Kalev’s intent in his prayer “that he 

would not be enticed by his colleagues to join their counsel” — and he did not specify “their 

evil counsel” (or the like). For at that time, Kalev did not yet know that “their going was 

with evil counsel.” Rather, he prayed that he would not be enticed by his colleagues even 

regarding their “good counsel.” He remained faithful to Moshe’s mission without deviating 

from the objective in the slightest — strictly “to tour the land,” and not to be a partner in 

the “counsel (of spies).”] 

Conversely, it is understood why this alone was not a sufficient reason to cancel their 

mission altogether. The mere fact that they viewed themselves at “that hour” (when they 

were still “righteous”) as “spies” did not make undesirable consequences inevitable; it was 

nothing more than a concern. 

5. 

The Slippery Slope of Deception  

Based on this, we can explain another perplexing matter in the narrative of the spies, 

which Rashi seemingly leaves unaddressed: 

 
 

44) Which is a positive  thing. As mentioned above, 

Moshe too sent men “to spy out Yaazer,” and 

similarly Yehoshua sent spies. See Ramban  at length 

at the beginning of our Torah portion.  

45) According to this, we can understand the 

emphasis of the extra wording of the verse later on 

(14:6), “And Yehoshua… and Kalev… from the 

tourists of the land , tore their garments.” They 

exclusively toured the land (unlike the rest, who 

also spied it out, as stated in Devarim  ibid. (1:24)).  

46) Note the Akeidah  on our Torah portion (cited in 

the Shelah, our Torah portion — 354b), “They 

magnified their wickedness… by removing 

themselves from the category of spies and entering 

the category of counselors .” See there at length. And 

similarly in Minchah Belulah  on our Torah portion 

(13:28). 
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How is it possible that these select men, whom Moshe Rabbeinu himself chose for 

this mission (which in itself indicates that they were the most suitable out of all the Jewish 

people to fulfill this task), would transform from one extreme to the other?47 {How could 

they} become sinners who cause others to sin, to the point that they rebelled against G-d 

and declared, “We cannot ascend… for they are stronger than us”48 (which Rashi explains 

to mean, “They spoke, as it were, directed toward On High” {implying even G-d could not 

overcome the inhabitants})? 

According to the above, we can explain that within Rashi’s precise wording, “the 

counsel of the spies,” lies the root and cause that brought about their progressive descent, 

culminating in their rebellion against G -d. 

The term “counsel” denotes the need to search for and formulate a stratagem — 

executing a specific action with a hidden and concealed intent (so that it will not become 

known to an opponent, and the like). The same applies regarding the “counsel of the spies”: 

The act of spying inherently requires “counsel” and strategy. Spies must devise schemes 

and tactical advice on how to act craftily and hide the true objective of their arrival, so that 

through this deception they can successfully execute their mission without being detected 

by those who would stop them. 

[This is similar to what we find earlier regarding Yosef and his brothers — “And 

[Yosef] said to them, ‘You are spies; you have come to see the nakedness of the land.’ And 

they said to him, ‘No, our master, your servants have come to buy food.’”49 That is to say, 

according to Yosef’s accusation, they concealed their true objective for coming to Egypt 

(“to see the nakedness of the land”) by claiming they simply came “to buy food.”] 

It turns out that the very act of spying intrinsically demands a behavior of craftiness 

and the concealment of truth; only through such deception can the espionage succeed. 

This is exactly why Moshe wanted their mission strictly limited to the physical 

action, “to tour the land of Canaan,” without them becoming “spies” who engage in 

counsels and stratagems of craftiness and concealment. {Moshe knew} that such behavior 

is liable to distance a person from the attribute of truth. 

Even when one’s initial intent is for a positive objective — formulating thoughts and 

stratagems of “good counsel” [and sometimes sending spies is an absolute necessity, 

because otherwise it is impossible by natural means to defeat the enemy, which is why, as 

 
 

47) See the explanation of the progression of the 

spies’ descent homiletically in the Shelah on our 

Torah portion, among others. According to 

Chassidus , see Likkutei Torah  on our Torah portion, 

discourses beginning Shelach and Vayomeru , 

among others . 

48) 13:31. 

49) Bereishis 42:9-10. 
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mentioned above, Moshe later sent men to spy out Yaazer] — nevertheless, the attribute of 

craftiness (and concealing the truth) can ultimately drag a person down from level to level. 

Extreme caution is required so that one does not stumble.50 

Therefore, once Moshe sensed that these men viewed themselves as “spies,” he 

(immediately) prayed for Yehoshua (his student 51), “May G -d save you from the counsel 

of the spies.” {He prayed} that Yehoshua should have no part in their counsel (even if it 

was a “good counsel”), ensuring he would have absolutely no connection to the “counsel 

of the spies.”52 

6. 

The Emissary of Truth  

This concept {of the necessity to distance from any form of concealment of truth} 

can be illuminated on a deeper level based on the explanation of our Sages,53 that Moshe’s 

defining attribute is the attribute of truth  — “And truth, this is Moshe.” (Which is why the 

Torah was given through him, because this is the essence of Torah — a “Torah of truth.”54) 

Therefore, in order to be an emissary of Moshe — {bound by the halachic principle 

that} “a person’s emissary is considered an extension of himself,” to the point of being 

“literally the sender himself”55 — it is absolutely impossible for the emissary to have any 

deviation whatsoever from the attribute of truth, {the defining attribute of the sender — 

Moshe}. 

This explains why Moshe’s mission was exclusively “to tour the land” and not “to 

spy it out.” Because regarding such a fundamental matter — a mission linked to entering 

 
 

50) This concept is similar to what the Alter Rebbe 

writes in his Shulchan Aruch  (Orach Chaim , 

Mahadura Kama , 1:3; sourced from the Magen 

Avraham  there) regarding the trait of boldness — 

“Be bold as a leopard.” {He warns} that one must be 

careful “not to acquire the trait of brazenness in his 

soul, even when not engaged in the service of G-d.” 

See the Haggadah Shel Pesach with Likkutei Taamim 

U’Minhagim  (Kehot), p. 11.  

51) See Moshav Zekeinim , Gur Aryeh , and others on 

Rashi  here. 

52) Because in our scenario there was no actual 

need for “spies.” The entire mission “to tour  the 

land” was solely because the Jewish people lacked 

faith that the land was indeed good (as explained 

above in Section 2).  

53) Tehillim  85:11. Shemos Rabbah 5:10. See 

Sanhedrin  at the end of 111a. 

54) As our Sages state, “Moshe [is truth] and his 

Torah is truth” ( Bava Basra  74a. Sanhedrin  110a and 

on. Tanchuma , Korach  11). See Likkutei Sichos , vol. 

26, p. 4 and on. 

55) The wording of the Alter Rebbe in Likkutei 

Torah , Vayikra  (1c). See at length in Likkutei Sichos  

Vol. 33, p. 114ff. 
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the Land of Israel — the power of the sender (Moshe’s power) had to manifest in a revealed 

manner.56 

By deviating from the parameters of their mission and considering themselves 

“spies,” the power of the sender was completely nullified within them. For beyond the fact 

that altering a mission nullifies it from a legal standpoint — since an emissary who alters 

his mission (in a fundamental aspect) automatically voids the agency 57 — here, they 

disqualified themselves inherently from serving {specifically} as Moshe’s emissaries. It 

became impossible for them to be “like” Moshe,58 whose attribute is the attribute of truth.59 

Only Yehoshua and Kalev, who were not enticed by the “counsel of the spies,” 

remained the true emissaries of Moshe. 60 This steadfastness itself protected them from 

deviating from the intent and objective of their mission, leading them to declare, “The land 

is exceedingly good… Do not fear the people of the land, for they are our bread… do not 

fear them.”61 Because of this, they merited to enter the land, and even {gained the reward 

of} “living  [on] from those men” — meaning “they took the spies’ portion in the land and 

stood in their place in life , as it were.”62 

(From a Sichah delivered on Shabbos Parshas Shelach, 5745) 

 

 

 
 

56) Unlike the mission “to spy out Yaazer,” where 

they did not require the power of Moshe (in a 

revealed manner), etc. See footnote 59. 

57) Rambam, Hilchos Sheluchein VeShutfim  1:2 and 

on. Shulchan Aruch , Choshen Mishpat, section 182:2 

and on. 

58) Note the Gur Aryeh  here (13:3) that their 

becoming wicked was because they were “emissaries 

of wicked men… and they became like their 

senders.” A similar approach is found in the Ohr 

HaChaim  on the beginning of our Torah portion.  

59) We can say that this is the (inner) meaning of 

Rashi  in Parshas Chukas  (21:32): “And Moshe sent 

to spy out Yaazer — the spies captured  it; they said, 

‘We will not act like the first ones, we are confident 

in the power of Moshe’s prayer to fight .’” Since 

they were confident “in the power of Moshe’s 

prayer,” Moshe’s power was revealed within them; 

they did not hide themselves as spies, but rather 

fought openly. We can also say allusively that this is 

why Rashi  did not cite the word “and they captured 

it” in his heading (which seemingly proves they 

captured it) — because the very fact that they were 

Moshe’s emissaries  led to them not hiding 

themselves, but rather fighting and capturing it.  

60) Note Rashi  14:24: “But in his heart it was to 

speak the truth .” 

61) Our Torah portion 14:7 -9. 

62) Ibid., 14:38 and in Rashi  there. 


