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1] From Rumor to Reality

1.
Seeing the Unseen Land

On the verse,' “See, I have given the land before you; come and possess the land...”
Rashi cites the words “See, I have given” and comments:

“You see with your own eyes; I am not speaking to you from estimation or hearsay.”

The straightforward meaning of Rashi is to negate that the word “See” implies
comprehension.? (As we find in {several other places, such as} Rashi’s commentary on the
verse,” “See, You say to me, ‘Bring up this people,” {where he explains:} “See: Set your eyes
and your heart upon your words”), {meaning} that the Jewish people would merely need
to set their eyes and their hearts {to contemplate} G-d’s statement, “I have given the land
before you.” Rather, {here “see” is literal;} “You see with your own eyes — I am not
speaking to you from estimation or hearsay” means precisely literal sight, physical vision
with human eyes.*

'This {idea, that the Jews should perceive the land physically,} requires explanation:

Since at that time the Jewish people had not yet entered Eretz Yisrael, perforce the
straightforward meaning of the verse suggests that “See, I have given the land before you”
refers to comprehension and taking to heart.” ({After all,} how is it possible to say “You see
with your own eyes” — {meaning} that the Jewish people physically saw that G-d had given
them the land, when they had not yet arrived there!®) How can we say that we are compelled
by the straightforward meaning of the verse {which is Rashi’s method of interpretation,}
to interpret “See” here, as referring to physical sight?

Some commentaries explain,” “that {G-d} was referring to the killing of Sichon and
Og. {The surrounding} kings relied on them {for protection}, yet the Jewish nation easily
conquered them.” If so, the Jews indeed saw with their own eyes a conquest that marked
the beginning of the conquest of Eretz Yisrael.

1) Devarim 1:8. eyes,” although one could argue he relied on his

lanation here.
2) Rashi, Bereishis 18:2. See Bereishis 3:6-7 and explanation here

Rashi there and elsewhere. 6) Even if they were expected to enter the Land of
3) Shemos 33:12. Israel immediately foll(zwing this j0L.1rneZ from.

Chorev, the statement “See, I have given” remains
4) The Be’er Yitzchak on Rashi here notes that the difficult since they were still situated at Chorev and
word “See” in our verse includes both physical sight could not yet physically see the Land.

and intellectual comprehension.
! P ! 7) Nachalas Yaakov on Rashi here.

5) Note that regarding similar subsequent verses
Rashi does not comment “You see with your own
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However, this explanation is categorically ruled out (according to the
straightforward interpretation of the passuk).® The content of this verse is G-d’s words to
the Jewish people at Chorev’ (“The L-rd our G-d spoke to us in Chorev, saying... Turn and
journey... See, I have given before you etc.”),'’ which was before the conquest of the lands
of Sichon and Og.

As is explicit in Rashi here, in the subsequent piece, “come and possess” — “Had
they not sent spies, they would not have needed weapons.” Meaning, the verse is discussing
the entry into the Land (as it would have happened) prior to the sending of the spies.

Thus, the question remains: How is it possible to say, and specifically according to
the straightforward meaning of the passuk, that at Chorev the Jewish people saw with their
own eyes — and not “from estimation or hearsay” — that “I have given the land before

you”?!!

2.
Need for Negation

We must also understand the lengthiness of Rashi’s wording, “(You see with your
own eyes;) I am not speaking to you from estimation or hearsay.” Seemingly:

a) “You see with your own eyes” inherently means literal, physical sight. Why, then,
did Rashi need to add the negative {clause} — “I am not speaking to you from
estimation or hearsay”? (We find a similar instance in Rashi’s commentary on the
verse,'? “See that G-d has given you the Shabbos” — “See: with your own eyes, that
G-d in His glory is warning you regarding the Shabbos, for a miracle occurs every
Friday etc.” {In that instance,} Rashi writes only the affirmative statement (“See with
your own eyes”) and does not add a negative expression.)

b) Furthermore, here, {in this negative clause,} why did Rashi use two {distinct} terms
— “from estimation” and “hearsay”?

(Although the source for Rashi’s wording is the Sifri on this verse — it has been
explained many times that Rashi’s methodology in his commentary on the Torah is not to
transcribe the expositions of our Sages, but rather to explain the straightforward meaning

8) As questioned by the Be’er BaSadeh on Rashi 11) The Paaneach Raza here comments: “This
here. teaches that the Holy One, blessed be He, cast down
the guardian angels of the nations and bound them

9) The Chizkuni explains that the command “See” before Moshe”
refers back to the promise made in Shemos 23:20, clore Yoshe

“Behold, I am sending an angel before you.” 12) Shemos 16:29.

10) Devarim 1:6 ff.
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of the Torah. In fact, we see this in Rashi’s commentary on this very verse: in the subsequent
heading, although the general concept of his commentary originates in the Sifri, Rashi
alters the wording of the Sifri, as will be explained below in Section 4.)

3.
The Meaning of Possession
Afterwards, Rashi cites from the verse, “come and possess,” and explains:

“There is no one contesting the matter {of the Jews’ conquest}, so you do not need
to wage war. Had they not sent spies, they would not have needed weapons.”

The commentaries on Rashi write' that Rashi is compelled to explain this way —
“because otherwise, how could he say to them ‘come’ when it {the land} was not yet
conquered by them?” (Or — “because otherwise, why do I need {the word} ‘come’? Let it
say only ‘possess.” Rather, it means that when you come, you will inherit it immediately
without any contest.”'*)

However, this explanation is puzzling. We find a similar expression — “and you
shall come and possess the land etc.” — later in Parshas Vaeschanan,'® and there'® it we
cannot explain that “There is no one contesting the matter etc., had they not sent spies etc.,”
since those words were spoken by Moshe after the decree of the spies, addressing the
generation that actually entered the land (who did, in fact, need weapons and {fought}
wars).

Perforce, the phrase “and you shall come and possess” can also mean to possess the
land after conquering it (and there is no absolute necessity to interpret it as “when you
come you will inherit immediately” without a fight)."”

Furthermore: Earlier in the story of the spies,'® it states (in Calev’s speech to the
nation), “We can surely ascend and possess it.” There, too, one could ask: “How could he
say to them ‘We shall surely go up and possess it" when it is not yet conquered before

13) Sifsei Chachamim; Devek Tov; and others. As the 17) However, one could differentiate between the
Shach writes here, that “You should inherit two contexts: There, it is an expression of a promise,
uncontested, as a child inheriting from his father.“ and the ultimate purpose of the promise of the land

is its possession (so the conquest is not the primar
14) Gur Aryeh here. P ( . d « P y
focus). By contrast, what is stated here, “come and

15) Devarim 6:18. possess,” is a command (see Ramban here), and it is
16) Unlike in our Parsha later on (1:21), “go up impossible to possess the land without first

and possess,” where the context is prior to the conquering it.

sending of the spies. 18) Bamidbar 13:30.
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them?” Nevertheless, Rashi does not comment there that the meaning is “There is no one
contesting the matter and you do not need to wage war.”

(On the contrary: There it would have been most fitting to offer this explanation —
“There is no one contesting the matter and you will not need to wage war” — because
Calev’s words came as a response to the spies’ claim,"” “However, the people dwelling in
the land are powerful, and the cities are fortified and very great... Amalek dwells etc.”

To this, he answered them, “We will surely go up and possess it, for we can surely
overcome it.” Seemingly, this is not a valid response to their claim (since he did not deny
their statements regarding the might of the land’s inhabitants).*® If so, Rashi should have
explained Calev’s intention in saying “We shall surely go up and possess it” to mean “There
is no one contesting the matter and you do not need to wage war” (“when you go up, you
will immediately inherit it”).)

This proves that the phrase itself (“We shall surely go up and possess it”) does not
inherently compel the interpretation “when you go up you will inherit immediately.” Thus,
the question remains: What compels Rashi in our instance to explain “There is no one
contesting the matter etc.”?

4.
Dissecting Rashi’s Additions

The source for this explanation is the Sifri on this verse. However, there it states
briefly: “When you enter the land, you will not need weapons.”*! Rashi, on the other hand,
expands his wording and presents three details: (a) “There is no one contesting the matter,”
(b) “so you will not need to wage war,” (c) “had they not sent spies, they would not have
needed weapons.”

It is understandable why Rashi needed to add “had they not sent spies.” This was to
prevent a contradiction with what actually occurred — since the Jewish people did in fact

need weapons and {fought} wars. Therefore, Rashi explains that the verse describes the

manner of conquering the land “had they not sent spies.”

19) Ibid., 13:28-29. 21) See Targum Yonasan here. The Sifri adds that

20) Therefore, Rashi (ibid. 13:30) must explain that officials simply apportioned the land, but Rashi

Calev meant, “Is this all that the son of Amram has
done to us? ... He split the sea for us, etc.” 22) The war with Amalek (see Shemos 17:8), which
occurred before the sending of the spies, does not

omits this detail.

contradict this. As Rashi explains there, that war
was a result of a sin.
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b)

c)

However, several questions arise:

Why does Rashi not suffice with the wording of the Sifri, but instead adds, “There is
no one contesting the matter, so you do not need to wage war”?

By altering his wording — first writing “so you do not need to wage war” and
concluding with “had they etc. they would not have needed weapons” — Rashi
implies that his conclusion is not (merely) explaining his previous words, that the
reason “you do not need to wage war” is because “had they not sent spies, they would
not have needed weapons”.* Rather, it introduces an additional point. Beyond the
fact that “you do not need to wage war,” there is a further novelty: “had they not sent
spies, they would not have needed (even) weapons”* — meaning, they would not
have needed weapons even {as a show of force} to instill fear and terror in the
inhabitants of the land.”” (We find a similar concept in Rashi’s commentary further
on regarding Moav,” that although G-d forbade them from “waging war,”
nevertheless, “they intimidated them and appeared to them fully armed.”)

But according to this, the sequence of Rashi’s wording is puzzling. He begins with
“There is no one contesting the matter” — meaning there would not even be verbal
opposition. We must therefore explain that Rashi’s words are structured as a “this,
let alone that” sequence: “There is no one contesting the matter, so (let alone) you
do not need to wage war.” But then Rashi abruptly shifts to a “not only this, but even
this” structure: Not only do “you not need to wage war,” but “they would not have
(even) needed weapons”!

Seemingly, Rashi should have started with, “Had they not sent spies, there would be
no one contesting the matter etc.” After all, the actual conquest of the land involved
wars (and certainly contest). If so, why does Rashi only append “had they not sent
spies” at the end of his comment regarding “weapons,” and not earlier regarding
“There is no one contesting the matter, so you do not need to wage war”?%

The implication is that the presence of contest and wars was not caused by the
sending of the spies (and Rashi does not even need to explain why the Jewish people
lost that privilege). It is exclusively regarding the weapons that Rashi felt compelled
to specify that the need for them arose due to the sending of the spies.

23) As Rabbeinu Hillel explains, that “weapons” 25) See also the Rashi Yashan on Shemos 13:18:
refers to “war.” They were armed, but not for the sake of conquering

the land.

24) However, this requires slight clarification based

on the shift in Rashi’s wording from “you do not 26) Devarim 2:9. See also Rashi on Bereishis 26:6.

need” to “they would not have needed.”

27) See footnote 24.
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d) Whatis the precise nuance in Rashi’s wording, “had they not sent spies”? Seemingly,
he should have said, “had it not been for the sin of the spies,” or something similar.
After all, the actual sending of the spies was done “with your {Moshe’s} consent”
and “by the word of G-d”* — with G-d’s permission.

5.
From Promise to Tangible Reality

The explanation for all this is as follows:

The intent of Rashi in his commentary is to resolve a general question regarding this
verse. This verse follows the preceding statement: “The L-rd our G-d spoke to us in Chorev,
saying: You have dwelt long enough at this mountain. Turn and journey, and come to the
mountain of the Amorites and to all its neighboring places, in the plain... the land of the
Canaanites, and the Lebanon, until the great river, the river Peras” (meaning, the
entirety of Eretz Yisrael with all its borders).”” If so, it is puzzling: After He had already
commanded them to come to the land, what does the subsequent verse add by stating, “See,
I have given the land before you; come and possess the land etc.”?

Even if we say that this verse adds a promise of the land’s delivery so that the Jewish
people would not fear entering it — it remains puzzling. {If that were the case,} the passage
should have begun with the promise of the land’* — “See, I have given the land before you;
come and possess etc.” — and (only afterward continue with the specific details of the
command) “T'urn and journey, and come to the mountain of the Amorites... in the plain...
until the great river etc.”

'Therefore, Rashi explains that the intent of the verse is not merely to reiterate the

promise that the land will be given. This promise was already widely known among all the
32 «

Jewish people (as the Jewish people sang at the Splitting of the Sea,”* “You shall bring them

and plant them on the mountain of Your heritage”). Rather, there is a novelty here
(regarding this promise) that they had not known until now.

Regarding this {new concept}, Rashi explains that there are two novelties here:

28) Rashi, beginning of Shelach. (1:20-21) “You have come to the mountain of the
Amorites... See, the L- -d has pl .
29) Bamidbar 13:3 and Rashi there. morites... See, the L-rd your G-d has placed etc
go up and possess etc.”, and similarly regarding

30) See Rashi on the verse, s.v., “and to all its Sichon (2:24) “See, I have given into your hand etc.,
neighboring places.” and provoke war with him”; (2:31) “See, I have

31) Because {logically} it should first state “See” — beguf to give etc., begin to possess to inherit his
reflecting on the matter — and as a result, the land,” and elsewhere.

fulfillment of the command. Similarly further on 32) Shemos 15:17. See Rashi (15:15) s.v. namogu.
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a)

b)

“See, I have given” — the Jewish people see tangibly (“You see with your own eyes”)
that Eretz Yisrael is already given to them (“I have given” being in the past tense™).
Until then, the promise of the land was only in the form of “hearsay” or “estimation.”

Initially, in Egypt, the Jewish people were promised, “I will bring you up from the

»34 «

affliction of Egypt to the land of the Canaanites etc.,

»35

And I will take you out etc.,
and I will bring you to the land etc. “And the people believed” * (since they
are “believers, the children of believers™’), but this was exclusively in the category

of “hearsay” (accepting another’s report®®).

Later, after the miracles of the Exodus from Egypt, and especially during the
Splitting of the Sea when “all the inhabitants of Canaan melted away; terror and
dread fell upon them etc.” (as the Jewish people sang), the Jewish people were able
to calculate (through “estimation”) that G-d would certainly deliver the Canaanite
kings into their hands and they would inherit the land miraculously.

'This is not the case now — “See, I have given: You see with your own eyes; I am not
speaking to you from estimation or hearsay” (as will be explained below in Section
6).

“Come and possess” — since “I have given the land before you” (not merely as a
promise, but) in a manner where you can see this giving “with your own eyes,” it is
obvious that their entry into the land would be unimpeded® (“when you come, you
will inherit it immediately”), “Ihere will be no one contesting the matter etc.”

6.
A Three-Day Wonder

However, an explanation is still lacking: What is the connection between this

promise and the journey from Mount Chorev specifically (which caused it to be stated

here)? Similarly, what is the reason that Moshe repeated it now, after forty years?

The simple explanation for this as follows:

33) See Rashi on Bereishis 15:18 — however there, 35) Shemos 6:6-8.

since it discusses G-d’s promise, it is only because

36) Shemos 4:31.

“the statement of the Holy One, blessed be He, is as
if it is already done.” Here, by contrast, regarding 37) Shabbos 97a. See Rashi on Shemos 4:3 and 4:6.

“See, I have given,” perforce there was actual, active

38) Rashi, Bereishis 37:27.

accomplishment, as will be explained in Seif 6.

39) Shemos 15:15-16.

34) Shemos 3:17.

40) See also Malbim here.
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This statement of Moshe comes as a continuation of his words of rebuke at the
beginning of the Parshah,* “It is eleven days’ journey from Chorev by way of Mount Seir
to Kadesh Barnea.” As Rashi comments there:

“Moshe said to them: See what you caused! There is no shorter route from Chorev
to Kadesh Barnea than via Mount Seir, and even that is a journey of eleven days,
yet you traveled it in three days... To such an extent the Divine Presence exerted
itself for you to hasten your arrival in the land; but because you corrupted {your
ways}, He detoured you... for forty years.”

In other words: On this journey from Mount Chorev, the Jewish people traveled
with miraculous speed (brought about by the fact that “the Divine Presence exerted itself
for you”), in order to hasten their arrival in the land.

After Moshe delivered his words {of rebuke} briefly and cryptically,*” he then
returned to recount the details of this journey at greater length: “Ihe L-rd our G-d spoke
to us in Chorev, saying: You have dwelt long enough at this mountain. Turn to travel, and
come etc.” 'This is also why he added, “See, I have given the land before you; come and
possess etc.” It can be said that with this statement, he hinted to the wonders they
experienced along the way.*

By seeing the miraculous speed with which G-d was hastening their arrival in the
land, this constituted tangible, visible proof that (from G-d’s perspective) the land was

already given to them in actual fact,*

without any delay or hindrance, lacking only their
actual entry into the land. (However, through their sins, as recounted later in the verses,
they caused themselves to be delayed in the desert for more than another thirty-eight

years.*)

7.
Without Hindrance or Contest

Based on the above, the specific details of Rashi’s wording in the heading “come and
possess” can also be clarified:

Just as regarding the verse “It is eleven days’ journey from Chorev,” Rashi
emphasizes the complete reversal {of circumstances} caused by the actions of the Jewish

41) Devarim 1:2. 44) Tosafos and the Rosh explain a later verse (1:21)

42) See Rashi, beginning of Devarim, similarly, noting that su.rv1v1ng the dangerous desert
proved G-d wanted to give them the land.

43) The statement “See, I have given” means that

they would see it now during this upcoming 45) Devarim 2:14.

journey.
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people: Not only were they merely a short distance from Eretz Yisrael (an eleven-day
journey to Kadesh Barnea, which is on the border of Eretz Yisrael*), but furthermore, they
traveled this very short route with miraculous speed (in three days). Yet, in contrast to this
miraculous speed through which the Divine Presence “exerted itself” to bring them to the
land, they were delayed in the desert until the end of forty years.

Similarly, in these verses (“IThe L-rd our G-d spoke to us in Chorev ... Turn and
journey ... See, I have given etc.”) which were also stated as rebuke, Rashi emphasizes the
magnitude of the general speed (meaning, the total absence of hindrances or delays of any
kind) that should have characterized their entry into the land.

The explanation of this matter {the dual nature of G-d’s promise}:
“I have given the land before you” includes two elements:

a) 'The granting of legal ownership. Even though the land was initially under the
domain of Canaan and they could claim that the land is theirs, nevertheless (in the
words of Rashi at the beginning of his commentary on the Torah?),

“All the earth belongs to the Holy One, blessed be He; He created it and gave it
to whomever He saw fit... He took it from them and gave it to us.”

b) The actual giving of the land, through G-d {practically} driving out the nations
before the Jewish people, and their subsequently inheriting it and settling it in
actuality.

These parallel the two elements in Rashi; (a) “There will be no one contesting the
matter,” and (b) “you will not need to wage war.” Meaning, that in both of these areas, there
would be no hindrances or delays from the nations:

“There is no one contesting the matter” refers to a legal contestation, where the
nations would claim that by law the land is theirs. We can suggest that this even precludes
contest from the descendants of Edom (since the route to Eretz Yisrael “from Chorev... to
Kadesh Barnea” is “by way of Mount Seir,” and as Rashi explains,® “had they not sinned,
they would have passed through Mount Seir to enter the land”), since they too are
descendants of Yitzchak. As we find that the Jewish people needed to emphasize in their
message to the king of Edom requesting passage through his land, “You have no grounds
to contest the inheritance of Eretz Yisrael, just as you did not pay the debt {of the Egyptian

exile}.”*

46) Bamidbar 34:4. 49) Rashi, Bamidbar 20:17 (and 20:14). See also
47) Bereishis 1:1. Rashi, Bereishis 36:7. Edom a?so descended from.
Avraham, but because they did not suffer the exile

48) Devarim 2:1. in Egypt as promised to Avraham’s seed, they
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Regarding this, G-d promised them, “See, I have given the land before you.” When
it is tangibly visible that “the Divine Presence {itself} is exerting itself for you to hasten
your arrival in the land,” it would never even enter the minds of the other nations to

t50

contest™ the Jewish people’s ownership of Eretz Yisrael.

However, even if there were no “legal” contestation, this still does not rule out
“hindrance and delay” from the inhabitants of the land. For even if they know the Jewish
people are legally correct, they still would not want to leave their land and homeland etc.
for the sake of the Jews, and they would not allow the Jewish people to enter the land.

Therefore, Rashi continues, “and you do not need to wage war,” because the nations
will vacate {the land} before the Jewish people® (just like the Girgashite nation who arose
and vacated before them??).

8.
The Cost of Sending Spies

Since the journey from Mount Chorev to Kadesh Barnea was at a miraculous speed
transcending nature, it would logically follow that the continuation of the verse, “See, I have
given etc. come and possess,” also involves a miracle that transcends nature.

Therefore, Rashi did not suffice with {explaining that} “you do not need to wage
war,” because this could also occur in a natural manner: When {the nations} would see the
Jewish people with weapons ready for war, terror and dread would fall upon them and they
would flee from before the Jewish people.

Rather, he adds: “Had they not sent spies, they would not have needed weapons.”
Meaning, there would be no need for any action on the part of the Jews to cast terror and
dread upon the enemy, not even to display themselves as armed.

Such conduct — where there is no need for any action within the natural order to
drive out the nations from Eretz Yisrael — was denied to the Jewish people immediately
upon sending the spies (even before the Jewish people actually sinned, after the spies
returned from touring the land).

Because the very fact that the Jewish people suggested, “Let us send men before us
and let them scout the land for us etc.,”* demonstrated that their perspective was that the

forfeited the right to contest the inheritance of the 51) As the Sforno writes here. See also Kitzur
land. Mizrachi here.

50) Note the Re’emn on Devarim (2:1) regarding 52) Rashi, Shemos 33:2 (34:11).

Edom.

53) Devarim 1:22.
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conquest of the land would be through natural means (which is why they needed to send
spies to know “the way by which we shall go up” etc.).>*

Since the Jewish people™ did not rely on G-d to bring them into Eretz Yisrael in a
supernatural manner (in which case there would be no need for any natural action), this
caused that even when G-d performed miracles for them by driving out the nations from
the land, they required natural action,*® or at least weapons, in order to cast terror and
dread upon the enemy.”’

This is the intent of Moshe’s rebuke: {To see and ponder} How the {Divine} conduct
had completely reversed from one extreme to the other. Instead of not needing any action
within the parameters of nature, not even “weapons,” the nations {instead indeed}
contested the inheritance of the land (as we find that the king of Edom did not allow the
Jews to even pass through his land, and he succeeded®), and furthermore, the Jewish people
needed to physically fight the kings of Canaan in order to possess Eretz Yisrael.

9.
Declaring Our Eternal Heritage

From all this, we can derive a directive for our current times:

The verse states explicitly,” “As in the days of your exodus from the land of Egypt, I
will show them wonders.” {At the time of the final redemption.} If so, it can be said that
the promise regarding the redemption of the entirety of Eretz Yisrael with all its borders
during the ultimate Redemption will be similar to “the days of your exodus from the land
of Egypt.” {Meaning,} from G-d’s perspective, it will occur in a manner where “lhere is no
one contesting the matter, and you will not need to wage war,” and there will not even be
a need for “weapons.”

However, this depends on the Jewish people. When they trust properly in G-d, and
certainly when they do not refrain from declaring (even before the nations of the world)
that the land is the eternal heritage of the Jewish nation — because G-d, to Whom “All the

» «

earth belongs,” “took it from them and gave it to us” — then it is absolutely certain that

54) Ibid. 57) Rashi does not need to detail the specific sins

55) Unlike Moshe, who “agreed to your request that caused the‘se wars, and only e)~(pla1ns thfe novelty
. . R . . here: that had it not been for sending the spies, they
hoping that you might retract” (Rashi, Devarim

1:23) would not have needed weapons.
56) Like the wars against Sichon and Og. And even 58) Bamidbar 20:21.
in Yericho, where the wall fell miraculously without 59) Michah 7:15.
being clothed in nature at all, the conquest of the

city still required action.
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“There will be no one contesting the matter.” Furthermore, “you will not need to wage war,”
Heaven forbid, and to the extent that there is not even a need for “weapons.”

{Through this firm stance,} we will merit the swiftness of “wonders” for the
redemption of the entire land, the building of the Beis HaMikdash, and the ingathering of
the exiles — all in a manner of “I will hasten it,” truly speedily in our days.

(From the Sichos of Shabbos Parshas Mattos-Masei 5737, and Shabbos Parshas Devarim 5742)



