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  1. 

The Mitzvah to Carry the Aron  

The Rambam writes:1 

“When transporting the Aron from place to place, it is not transported on an 

animal or wagon, rather it is a mitzvah to carry it on one’s shoulder… as is stated,2 

”for the holy service is upon them, they shall carry it on their shoulders.”” 

Similarly,  in the counting of the mitzvos,3 the Rambam counts this mitzvah—“to 

carry the Aron  on the shoulder”4—as an independent mitzvah.5 

There is a well known question on this.6 In the very verse that the Rambam cites, it 

explicitly states, “However to the sons of Kehas he did not give (wagons), for the holy 

service is upon them, they shall carry it on their shoulders.” As Rashi explains:  

“The burden of the holy items, i.e. the Aron, the Table of the Lechem Hapanim, 

etc.” 

Meaning, the command “they shall carry it on the ir shoulders” does not apply 

exclusively to the Aron , but also to the other holy vessels of the Beis HaMikdash (the Table, 

the Menorah, the Altars, etc.).7 If so, why does the Rambam rule that the mitzvah is strictly 

“to carry the Aron  on the shoulder”? 

There is a seemingly simple answer: In the counting of the mitzvos, the Rambam 

only enumerates mitzvos that apply for all future generations.8 Therefore, he only counts 

“carrying the Aron ,” because the verses and teachings of the Sages that the Rambam cites 

regarding “they shall carry it on the shoulder” for all generations apply only to the Aron , 

and not to the other holy vessels9 that were carried by the sons of Kehas—as seen from the 

proofs he brings in Sefer HaMitzvos.10 

 
 

1) Hilchos Klei HaMikdash  2:12. 

2) Our parshah, Bamidbar  7:9. 

3) Sefer HaMitzvos , Positive Mitzvah 34.  

4) Counting of the mitzvos at the beginning of 

Mishneh Torah . 

5) Similarly Semag, Positive Mitzvah 168. Sefer 

HaChinuch , Mitzvah 379. 

6) Tzemach Tzedek  - Ohr HaTorah  on our parshah, 

p. 256. 

7) See also Rashi on Shabbos 92a, s.v. tlasa mil’eil. 

8) See Sefer HaMitzvos , HaShorashim  3. 

9) This can also explain why by King David’s 

transport it only mentions the Aron . 

10) Based on this, we can say that the proofs he 

brings in Sefer HaMitzvos  (Positive Mitzvah 34) 

came to prove also regarding the mitzvah  itself. 
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Furthermore: Rabbeinu Avraham, the son of the Rambam, 11 brings the verse 12 

(where it speaks of King Yoshiyahu hiding the Aron): 

“And he said to the Levites… “Put the Holy Aron  in the house that Shlomo built… 

you no longer have a burden on your shoulders.”” 

{He writes that} This proves two things: At that time (after the building of the Beis 

HaMikdash ), (a) regarding the Aron , the obligation of “carrying it on the shoulder”  still 

existed; and (b) regarding the other holy vessels, this obligation did not exist, because the 

obligation to carry them on the shoulder had been nullified (with the building of the Beis 

HaMikdash ).13 

[And the fact that from then on regarding the Aron  it states, “you no longer have a 

burden on your shoulders,” does not nullify the mitzvah such that carrying the Aron  on the 

shoulder would no longer be considered a mitzvah that applies for all generations. For “it 

applies in all generations whenever they need to carry it, for a mitzvah is only considered 

nullified when it no longer applies {in principle}, not when we practically do not have a 

need for it,”14 as the Rambam explains in Sefer Hamitzvos.15] 

2. 

Defining the Mitzvah  

The above explanation {that only the Aron was an eternal command, but not the 

other vessels,} is somewhat insufficient. For how is it that the Rambam does not mention, 

or even hint at, the difference between the Aron  and the other holy vessels, with regard to 

carrying them manually? 

This question is even stronger regarding Sefer HaMitzvos, where it is his manner to 

bring proofs, etc. 16, and regarding this mitzvah itself he specifies, “Although the Levites 

were at that time given this mitzvah, this was because of the small number of Kohanim  who 

were obligated in the mitzvah, etc.” {At this time the only Kohanim  were Aharon and his 

sons.} Nevertheless he does not even hint at the difference between the Aron  and the other 

holy vessels. 

 
 

11) In the book Maaseh Nissim, sec. 2. And see 

Marganisa Tava  in HaShorashim  ibid. , letter Vav. 

12) Divrei HaYamim II  35:3. 

13) Thus it is in Maaseh Nissim ibid.  

14) The wording of the Ramban in HaShorashim  

ibid.  See also the critique of the Ramban on Positive 

Mitzvah 34 (in Positive Mitzvah 33).  

15) In Positive Mitzvah 187.  

16) See the Rambam’s introduction to Sefer 

HaMitzvos , s.v. velachen ra’isi. 
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A further point is, that according to the above, the verse “you no longer have a 

burden on your shoulder” provides stronger proof that carrying the Aron  on the shoulder 

existed even after the building of the Beis HaMikdash , yet the Rambam does not cite this. 

From this it is implied that the Rambam maintains that the difference between 

carrying the other vessels on the shoulder and carrying the Aron  on the shoulder is not 

merely that regarding the other vessels the mitzvah was nullified while regarding the Aron  

it remained a mitzvah for all generations. 17 Rather, there is (also, and primarily) a 

fundamental difference in the very definition of the mitzvah itself (even as it applied to the 

sons of Kehas in the wilderness). 

Furthermore, it can be said that the Rambam learns that the primary command “for 

the holy service is upon them, they shall carry it on their shoulder s” (as an absolute 

requirement [to the point of invalidation if not done] 18) applies only to the Aron  and not 

to the other vessels. 

As it states explicitly in Bamidbar Rabbah:19 

“The most exalted among the tribe of Levi was the family of Kehas. A Levite would 

place his burden, whether the boards, the crossbars, the sockets, or any other item, 

on the wagons… but the families of Kehas carried {the vessels} on their shoulders, 

for they did not have permission to place the Aron on the wagons, as is stated, “But 

to the sons of Kehas he did not give {wagons}, etc.”” 

From this it is understood that the (primary) reason “to the sons of Kehas he did not 

give (wagons)” was because of the Aron , “for they did not have permission to place the 

Aron  on the wagons”—it is strictly regarding the Aron  that the mitzvah of “they shall carry 

it on the shoulder” applies.20 

[And according to what is explained in the commentators21 regarding the halachah 

that follows immediately in the Rambam22 there, “When carrying it on the shoulder, they 

carry it face to face, their backs to the outside and their faces inward,” its source is from this 

same Midrash23 (where it continues: “Furthermore, they were exalted in another matter, 

etc., the sons of Kehas would walk backwards with their faces to the Aron  so as not to turn 

 
 

17) See the reference in footnote 11. 

18) For in practice, the sons of Kehas carried all the 

vessels then, since they had no wagons at all. 

19) Bamidbar Rabbah  5:8. 

20) See also Bamidbar Rabbah  22:4 and Tanchuma 

Mattos 3: “The holy vessels, this is the Aron , as is 

stated, ‘for the holy service, etc.’” 

21) See Responsa Shoel U’Meishiv  (first edition, Vol. 

3, end of sec. 53): “Regarding what the Rambam 

wrote in Hilchos Klei HaMikdash … and its source 

was not found, and the Gaon, the Tzemach Tzedek 

said that it is explicitly explained in Bamidbar 

Rabbah, and his words are sweet.” 

22) Hilchos Klei HaMikdash  ibid., 2:13. 

23) Bamidbar Rabbah  5:8. 
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their backs to the Aron”). It thus emerges that the sources for both halachos in the Rambam 

come from the same Midrash, where both matters appear one after the other.] 

Based on this, it is understood why in several places the sons of Kehas are 

distinguished as the “carriers of the Aron ,”24 even though they also carried the other holy 

vessels. This is not only because the Aron  is the most exalted of all the vessels and the holiest 

of them,25  and therefore they are called by its name, but rather because their (primary) 

mitzvah was to be the “carriers of the Aron .” 

However, we must understand the reasoning for this, since it is seemingly a 

departure from the simple meaning of the verse. Since “to the sons of Kehas he did not give 

(wagons),” they had to carry the other holy vessels on their shoulders, so what is the 

underlying reason for the distinction between them? 

3. 

Analyzing the Halachah  in Rambam  

This will be understood by first explaining the words of the Rambam in the 

aforementioned halachah in Hilchos Klei HaMikdash , which reads: 

“When transporting the Aron from place to place, it is not transported on an 

animal or on wagons, rather it is a mitzvah to carry it on one’s shoulder. And 

because David forgot 26 and transported it on a wagon, there was an outbreak 

against Uzzah.27 Rather, it is a mitzvah to carry it on one’s shoulder, as it is stated, 

“for the holy service is upon them, they shall carry it on their shoulders.”” 

This passage in the Rambam is puzzling, since {the Mishneh Torah } is a book of 

purely halachic rulings; 28 what halachic relevance is there to the explanation, “And since 

David forgot and transported it on a wagon, there was an outbreak against Uzzah”? 

Seemingly, one could say that from this the Rambam proves that carrying the Aron  

on one’s shoulder remains an obligation and mitzvah even after the time in the wilderness, 

meaning, whenever they would transport the {vessels of the} Mikdash from place to place, 

and thus it is understood that this is a mitzvah for all generations. 

 
 

24) Bamidbar Rabbah  5:1; on our parshah, 6:1, 6:2 

(at the end), 6:4, 6:8; et al. 

25) Note also Bamidbar Rabbah  5 (at the end). 

26) Kesef Mishneh cites Sotah 35b. The Rambam’s 

specific wording (“David forgot”) is absent there; 

commentators suggest David erred regarding its 

eternal application. See footnote 73. 

27) Shmuel II  6:7-8; Divrei HaYamim I  13:10-11. 

28) The Rambam’s introduction to the Mishneh 

Torah . 
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This reason {that the Rambam holds that the Aron  being manually carried remains 

an obligation} doesn’t fully resolve the difficulties, for the following question arises: Why 

in Mishneh Torah does he bring this specific proof (from the incident with Uzzah), while 

in Sefer HaMitzvos the Rambam brings different proofs (from King Yoshiyahu’s command 

to the Levites)? 

From the simple reading of the Rambam’s words, and especially since he repeats 

(after saying “And since (David) forgot, etc.”) “Rather, it is a mitzvah to carry it on one’s 

shoulder,” it is understood that the Rambam intends to bring proofs for both details29 that 

he states at the beginning of the halachah:30 

Regarding the prohibition ; “it is not transported on an animal or on wagons,” he 

brings the proof, “And since David forgot and transported it on a wagon, there was an 

outbreak against Uzzah.” 

Conversely, regarding the obligation; “rather it is a mitzvah to take it on one’s 

shoulder,” he concludes, “(Rather, it is a mitzvah to carry it31 on the shoulder) as is stated, 

‘for the holy service is upon them, they shall carry it on their shoulder.’” 

However, we must understand why the Rambam learns that {the concept that} “it is 

not transported on an animal or on wagons” is an independent part of the halachah (and 

that this is why there was an “outbreak against Uzzah”)?  

Furthermore, he places it before the command “they shall carry it on their shoulder” 

and not (as the simple meaning of the verses implies) that this is merely a consequence, 

and the plague struck solely because they failed to fulfill the mitzvah of “they shall carry it 

on their shoulder”? 

[In the aforementioned Midrash, 32 it explicitly states, “for they did not have 

permission to place the Aron  on the wagon.” However, the Midrash brings proof for this 

from the beginning of the verse in our parshah, “as it is stated, ‘But to the sons of Kehas he 

did not give {wagons}, etc.’” The Rambam, however, does not bring this proof,33 but rather 

“And since David forgot, etc.” 

Seemingly, if the Rambam maintains that from the beginning of the verse “But to 

the sons of Kehas he did not give, etc.” there is  no compelling proof that “it is not 

transported, etc.” (the prohibition ), because the verse continues, “for  (the reason for this 
 

 

29) Note there is a practical difference between 

them when carrying it by hand, etc.  

30) See Semag ibid.  

31) Thus, when citing the proof “they shall carry on 

the shoulder,” he changes the wording from “take it 

(linotlo)” to “carry it ( linaso).” 

32) Bamidbar Rabbah  5:8. 

33) Had he considered this a proof, he would have 

counted it among the negative mitzvos. 
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is because) the holy service is upon them, they shall carry it on their shoulders,” what is the 

emphasis (and from where is the proof) that this is an independent command, and that it 

precedes the command to carry it on the shoulder?] 

Additionally, there is another point that requires further clarification (as the 

Radbaz34 asks): Why did the Rambam place the halachos regarding the transportation of 

the Aron  in Hilchos Klei HaMikdash , where he discusses (in Chapter 1) the making of the 

anointing oil and what is done with it, and (in Chapter 2), the making of the incense35 and 

matters related to it? 

Seemingly,36 he should have placed it in the subsequent chapters: {either} in Chapter 

3 where he discusses the Levites37 and their service, or in Chapter 4, when discussing the 

Kohanim .38 

There is a further question regarding this: The Rambam does not mention at all in 

this halachah who is required to carry the Aron . He merely states generally, “When 

transporting the Aron… it is not… rather it is a mitzvah to carry it on the shoulder.” Why 

doesn’t he specify that this mitzvah falls upon the Kohanim , as he explains in detail in Sefer 

HaMitzvos?39 

From this it is understood that according to the Rambam, carrying the Aron  on one’s 

shoulder is not a detail in the obligations of the person ( chovas hagavra {the way an 

obligation is geared towards the person performing it}), but rather a law inherent in the 

object (cheftza {the way an obligation relates to the object with which it is fulfilled}) of the 

Aron  and its transportation.40 

 
 

34) Printed in Shulzinger Mishneh Torah , p. 26. 

35) See Moreh Nevuchim  3:45 regarding the 

prohibition of making the anointing oil and incense.  

36) The Radbaz answers that the juxtaposition 

teaches they were careful not to let the poles slip, as 

incense was offered between the poles on Yom 

Kippur. This is difficult, however, because the 

Rambam discusses the Aron  here in transport—not 

in its place—and completely omits the Yom Kippur 

detail in this chapter.  

37) Similar to Rashi on Eikev  (Devarim  10:8), who 

explains the Levites carry the Aron  (not the 

Kohanim ). 

38) As the Rambam wrote in Sefer HaMitzvos  

(footnote 10), carrying the Aron  is done by the 

Kohanim . 

39) One could suggest he retracted his Sefer 

HaMitzvos  ruling in Mishneh Torah  and left the 

obligation undecided. However, this is not a full 

clarification.  

40) Perhaps there is no practical halachic difference 

regarding who carries it, since the obligation is upon 

the Aron  itself. 
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4. 

The Place of the Aron  

The explanation of this is as follows: 

In the service of the Levites, “when they were transporting the Mikdash from place 

to place”41, {meaning,} the service of carrying it to transport it from place to place, there 

were two modes of transport: The carrying by the sons of Gershon and the sons of Merari, 

who transported (the parts of the Mishkan) on wagons; and the carrying by the sons of 

Kehas, who transported the holy vessels (the Table, etc.42) on their shoulders. 

Regarding the Aron , however, there is a specific law inherent in the Aron : “they shall 

carry it on the ir shoulders.” This is the designated “place” of the Aron  when it is being 

transported from place to place. 

That is to say: Just as during {the Jews’} encampment there is a “place of the Aron” 

and that is in the Holy of Holies, 43 similarly, “when transporting the Aron  from place to 

place,” the Aron  has a (designated) place, i.e. on a shoulder.44 

This, then, is what the Rambam indicates by placing the mitzvah and the halachos 

of transporting the Aron  at the end of Chapter 2 of Hilchos Klei HaMikdash , right before 

he discusses “those who serve in it”45 (the Mikdash). Furthermore, he does not mention at 

all who was required to be the carriers of the Aron . All this emphasizes that transporting 

the Aron  on the shoulder is not a law and detail in the obligations of the person (the gavra, 

those serving in the Mikdash), but rather in the object (cheftza, the “vessels of the Mikdash”) 

of the Aron  itself. It is a law of the “place of the Aron”: when the Aron  is being transported, 

its place is “on the shoulder.” 

5. 

A Mitzvah for Generations  

Based on this, we can understand the difference between the two categories of the 

vessels carried by the family of Kehas, namely the Aron  and the other vessels: 

 
 

41) Rambam ibid. , 3:8. 

42) It stands to reason that the Aron  is also included 

among them. 

43) One could say that through this, the reality of 

the Holy of Holies and the holiness of the House is 

established. See Likkutei Sichos , Vol. 21, p. 158.  

44) This explains the precise wording of the 

Jerusalem Talmud ( Eiruvin  5:1): “The sons of Kehas 

upon whom the Aron  was placed” (rather than “who 

carried the Aron ”). 

45) The full name of these halachos is Hilchos Klei 

HaMikdash Veha’ovdim Bo . 
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The carrying of the other holy vessels on the shoulder by the sons of Kehas is in the 

exact same category as the transporting of the other parts of the Mikdash on wagons by the 

sons of Gershon and the sons of Merari. This is not a detail inherent in the parts of the 

Mikdash themselves, but merely the manner of carrying  and transferring the Mishkan 

from place to place. 

Just as the transporting of the parts of the Mishkan by the families of Gershon and 

Merari is not a mitzvah for all generations (once they departed from their encampments in 

the wilderness46), similarly, the carrying on the shoulder of the other holy vessels by the 

sons of Kehas is not a mitzvah for all generations (even though the holy vessels remained 

in the Beis HaMikdash  even after the “Tent of Meeting, its boards… its sockets” were set 

aside47). 

In contrast, regarding the Aron , since “they shall carry it on the shoulder” is a law in 

the object (cheftza) of the Aron  (and not just a detail and law in the manner of bringing it 

from place to place), it is understood that this is not dependent on the place and time “when 

they were transporting the Mikdash from place to place,” but rather in the object of the 

Aron  itself. Therefore, as long as the Aron  exists, there is an obligation regarding its “place;” 

in the Beis HaMikdash it is in the Holy of Holies , and when they transport it from place to 

place, it is on a shoulder. 

6. 

The Torah’s Honor  

The Rambam deduces the distinction of the Aron  compared to the other holy vessels 

regarding the carrying by the sons of Kehas from the very Midrashim of the Sages brought 

above. 

Since the superiority of Kehas is “carrying the Aron  where the Torah is,” 48 even 

though they also carried the other holy vessels on the shoulder, it is understood from this 

that carrying the Aron  on the shoulder is not (only) because it is one of the holy vessels, but 

 
 

46) See above, footnote 12a. 

47) Sotah 9a. 

48) Bamidbar Rabbah  6:1. See also the sources in 

footnote 22. 
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because “there is the Torah,”49 meaning the Luchos (and the Torah scroll) 50 that are in the 

Aron .51 

The importance and honor of the Torah demands that at all times, even when it is 

traveling (being transported) from one place to another, it must (even then) have a 

designated “place.” 

We can say that this is also one of the reasons why the Rambam brings in the 

halachah in Hilchos Klei HaMikdash  regarding the prohibition of “it is not transported on 

an animal or on wagons,” the proof; “And since David forgot and transported it on a wagon, 

there was an outbreak against Uzzah”: 

Through this it is brought out that when the Aron  is transported on a wagon, one is 

(not only avoiding fulfilling the mitzvah  of carrying it on the shoulder, but one is) 

nullifying the concept of a designated place for the Aron , or the Torah. Transporting it (on 

an animal or) on a wagon emphasizes the opposite of a designated place. And the fact that 

“he transported it on a wagon,” which is the opposite of the honor of the Torah, brought 

about that “there was an outbreak against Uzzah.” 

This itself is the reason why the Rambam places the prohibition; “it is not 

transported, etc.” before the obligation; “it is a mitzvah to carry it on the shoulder, etc.” 

This is to emphasize that the prohibition is not merely a consequence of neglecting the 

mitzvah “they shall carry it on the shoulder,” 52 but rather an independent prohibition, 53 

due to the degradation of the honor of the Torah (for which there comes the specific 

punishment, “there was an outbreak against Uzzah”). 

 
 

49) Bamidbar Rabbah  5:8 concludes: “The sons of 

Kehas hold onto the Torah… this is the Aron  that 

they carry, in which is the Torah.”  

50) See Bava Basra  14a regarding the Tablets. See 

also Bamidbar Rabbah  4:20. 

51) As stated in Sefer HaChinuch  ibid. : “The entire 

honor of Yisrael is the Torah… therefore it is fitting 

to carry it on the shoulders.”  

52) This explains the Rambam’s change in wording. 

In the first clause {the prohibition} he wrote “to take 

it,” while in the second clause he wrote “to carry it.”  

53) Placing the negation first emphasizes that the 

positive command is not just a personal obligation, 

but a law in the object (cheftza) of the Aron , 

requiring a designated “place.” 
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7. 

A Parallel in Hilchos Sefer Torah  

The reasoning and proof for all the above can be derived from the Rambam himself 

at the end of Hilchos Sefer Torah54 regarding the honor of a Sefer Torah,55 where he writes:56 

“It is a mitzvah to designate a place for a Sefer Torah and to honor and revere it 

exceedingly. The words that are on the Tablets of the Covenant are the very same 

words in each and every scroll.” 

Seemingly, this is not understood: The Rambam states this halachah near the 

conclusion of the chapter, and in the preceding halachos the Rambam discusses many 

detailed laws regarding the honor of a Sefer Torah, starting from halachah 2: “A valid Sefer 

Torah  is treated with extra holiness and great honor,” until he concludes in halachah 9: 

“Anyone who sees a Sefer Torah while it is being carried must stand before it, and everyone 

must remain standing until the one walking with it stops, etc.” 

How does it fit, then, to begin in halachah 10, as if this is a completely new matter: 

“It is a mitzvah to designate a place for a Sefer Torah and to honor and revere it, etc.”, and 

he even adds, “The words that are on the Tablets of the Covenant are the very same words 

in each and every scroll”?57 

The same question can be asked regarding the subsequent halachah in the Rambam 

(the final halachah of the chapter), which states: 

“If one is traveling from place to place and a Sefer Torah is with him, he may not 

place the Sefer Torah inside a sack and place it on a donkey and ride upon it… 

Rather, he places it in his bosom near his heart, and thus he rides on the animal and 

travels.” 

Seemingly, this law (how one must hold a Sefer Torah while riding on a donkey) 

would have fit much better as a continuation of the earlier halachos,58 where he discusses 

the detailed laws of how one must conduct himself with a Sefer Torah when entering a 

bathhouse, etc.,59 and similarly regarding the prohibition “to sit on a bed upon which a 

 
 

54) From the daily study portion of Mishneh Torah  

the week in which this sicha was given over. 

55) See Sefer HaChinuch  ibid.  

56) Hilchos Sefer Torah  10:10. 

57) By contrast, the Tur  and Shulchan Aruch  (Yoreh 

Deah 282) place this law at the very beginning of the 

section. 

58) See the order in the Tur  and Shulchan Aruch  

ibid.  

59) Halachah  6 there. 
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Sefer Torah rests.”60 Why does the Rambam place this law specifically at the conclusion  of 

the chapter (after the halachah of “It is a mitzvah to designate a place for a Sefer Torah and 

to honor it, etc.”)? 

A further point we need to understand; from where does the Rambam derive this 

law that “he places it in his bosom near his heart61 and he rides, etc.”? 

Seemingly, the source is (as the commentators62 point out) from Tractate Berachos:63 

“One who is transporting bones from place to place may not place them in a 

saddlebag and place them on a donkey and ride upon them, because he would then 

be treating them degradingly… And just as they ruled regarding bones, so too 

regarding a Sefer Torah.”64 

However, there it does not state65 (the detail) that “he places it in his bosom near his 

heart.”66 

[Similar  wording to the above is found regarding tefillin,67 but there it is discussing68 

(not traveling from place to place, but rather) when one removes them for the restroom, to 

safeguard them from the opposite of honor.69] 

8. 

Objective and Subjective  

The explanation for this is: 

In the halachos in this chapter until halachah 10 (“It is a mitzvah to designate, etc.”), 

the Rambam speaks primarily regarding the obligations of honoring a Sefer Torah that fall 

upon the subject of the command (the gavra),70 “one must treat it with extra holiness and 

great honor.”71 

 
 

60) See Biur HaGra  on Shulchan Aruch  ibid. , sec. 12. 

61) Note the law of a king with his Sefer Torah 

(Hilchos Sefer Torah  7:2). 

62) As cited in Kesef Mishneh and Migdal Oz . 

63) Berachos 18a. 

64) The Gemara concludes that this applies to the 

end of the statement (meaning, if he was afraid of 

robbers, it is permitted).  

65) Note Avodah Zarah  2a: “The Holy One, blessed 

be He, brings a Sefer Torah and places it in His 

bosom.” And ibid.  18a: “And a Sefer Torah was 

placed in his bosom.”  

66) See Kesef Mishneh and Migdal Oz  there. 

67) Berachos 23a. The Biur HaGra  cites this as the 

source for a Sefer Torah. 

68) Brought in Rambam, Hilchos Tefillin  4:17. 

69) Therefore he holds them rolled up, etc. 

70) Similarly the prohibition of degrading, etc., a 

Sefer Torah in halachah 8. 

71) His wording in halachah 2, as above. And 

similarly what is explained in halachah 9, as above. 
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In halachah 10, however, he begins a new concept: 

“It is a mitzvah to designate a place for a Sefer Torah and to honor and revere it 

exceedingly. {The reason for this respect is due to the fact that} the words that are on 

the Luchos HaBris  are the very same words in each and every scroll.” 

We can see that here he begins to speak (primarily) regarding a law of honor 

stemming from the object (cheftza) of the Sefer Torah. 

Since “The words that are on the Luchos HaBris  are the very same words in each and 

every scroll,”72 therefore, just as regarding the Aron  (due to the Luchos within it) there is a 

law requiring a designated “place” stemming from the honor of the Torah, similarly, 

stemming from the object of the Sefer Torah, there is a “mitzvah to designate a place for a 

Sefer Torah and to honor it, etc.”73 (which includes honoring the place as well).74 75 

This is also the continuation76 in the subsequent halachah, “If one is traveling from 

place to place and has a Sefer Torah with him.” Even when traveling from place to place 

there is a law of a “place”77 inherent in the object of the Sefer Torah. Therefore, “if there is 

no fear {of thieves}, he places it in his bosom near his heart ”; exactly like regarding the 

Aron  (in which are the Luchos HaBris ), where there is a law of a “place” even when 

transporting it from place to place—they carry it on their shoulders.78 

9. 

The Inner Dimension of Torah  

Here, too, we see the harmony between the exoteric part of Torah (nigleh) and the 

esoteric part of Torah (pnimiyus haTorah ). 

 
 

72) Note that the Tur  applies this reason (of the 

Torah containing the words of the Luchos) to the 

laws of honor found earlier in the Rambam’s 

halachah 9. 

73) See Biur HaGra  there, end of sec. 1. 

74) See the Tur  there at the beginning (and similarly 

in the Shulchan Aruch ) which changes the 

Rambam’s wording from “and to honor it” to “and 

to honor that place.” 

75) It requires analysis whether the continuation in 

the Rambam applies also to one facing the place of 

the Sefer Torah. 

76) In contrast to the Tur  and Shulchan Aruch  

(Yoreh Deah  ibid. ), which write primarily practical 

halachos and therefore arrange these matters in an 

order fitting for practical daily conduct.  

77) In contrast to tefillin ; see Berachos 24b. 

78) Note Lechem Mishneh, Hilchos Avel  14:14, who 

explains the Rambam’s opinion here that when 

there is no danger, slinging the Sefer Torah behind 

him is insufficient; rather it must be in front of him 

near his heart, unlike other halachic authorities.  
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As discussed many times, 79 since these two aspects are compared to a body and a 

soul,80 just as the body perfectly corresponds in all its details to the soul that is enclothed 

within it, similarly all matters of the nigleh of Torah perfectly correspond to their concept 

and explanation in the soul of the Torah. 

Chassidus81 explains that the reason for “carrying the Aron  on the shoulder” is 

because the concept of the Aron  is the Luchos within it. The Luchos are “entirely face,” 

because “on both their sides they were written,” “from both their sides,” {i.e.} they had no 

(front or) back.82 

The physical phenomenon derives from the fact that, spiritually, the Luchos 

correspond to the level of the Supernal “face,” in which there is no aspect of “back.” For 

this reason, it is necessary to carry the Aron  specifically on the shoulder, because due to the 

Luchos in the Aron , one connects and unites even the shoulders to the holy service, the level 

of “face.”83 

This is the reason why carrying the Aron  is (as mentioned above) in a manner of 

“face to face… facing inward” {as this is something} which demonstrates that it is entirely 

“face.” 

Thus, we see that the reason for carrying the Aron  on the shoulder is not merely a 

general law of honoring  the Aron  (which would apply to the other holy vessels as well). 

Rather, the “shoulder” is the designated place that inherently corresponds specifically to 

the {deeper} concept of the Aron  (due to the Luchos within it, the Torah as it is in the Aron). 

From this also stems the halachah in the revealed part of Torah, that carrying the 

Aron  on the shoulder is a law connected to the object (cheftza) of the Aron—the object of 

the Aron  demands a designated “place” (even while being carried) due to the concept of the 

Torah within it, and this is specifically “on the shoulder.” 

 
 

79) Note also Derech Mitzvosecha 22b. And see 

Likkutei Sichos  Vol. 18, p. 187 and the footnotes 

there. 

80) Zohar  III, 152a.  

81) Kuntres Acharon  in Tanya , s.v. David zemiros 

kris lehu  (151a). Likkutei Torah , Bamidbar  18c. 

Derech Mitzvosecha, Mitzvas Masa HaAron BaKasef . 

Ohr HaTorah  cited in footnote 6. 

82) See the references in Derech Mitzvosecha ibid.  

(40b). 

83) With all this, I have not found anywhere that the 

other holy vessels carried by the sons of Kehas (who 

had no wagons) are permitted to be carried with the 

hands, etc. 
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10. 

Receiving the Torah  

Based on this, the special connection of Parshas Naso to the time of Matan Torah is 

understood:84 

[Parshas Naso is read in close proximity to the holiday of Shavuos—either in the 

week of Shavuos, or on the Shabbos immediately preceding Shavuos.85] 

It is explained in Chassidus (in the aforementioned sources86) that the concept of 

drawing down the level of “face” (connected with the Torah) was accomplished at the time 

of Matan Torah, when “G-d spoke with you face to face.” 

And when the time of Matan Torah  approaches each and every year, it is an 

auspicious time for every Jew to receive an additional  infusion of strength to accomplish 

within himself that his face should be toward the Aron . 

[Meaning, that his innermost will and desire should be solely in G-dliness, while his 

“back is to the outside”—meaning that his use of the matters necessary for the existence of 

the world and the existence of his body are done strictly out of necessity, wi thout inner 

involvement87 and pleasure.88] 

And in particular, this empowerment begins during the three days of preparation, 

which follow (the year in which this sichah was given over, 5744) the Shabbos of Parshas 

Naso. 

Through this preparation, one receives “the Torah with joy and inner feeling .”89 

(From the sichos of Motzei Shabbos Parshas Naso 5739 

and Motzei Shabbos 10 Shevat 5730) 

 
 

84) In addition to the essential connection based on 

what is stated in Bamidbar Rabbah  at the beginning 

of the parshah regarding “Take the census of the 

sons of Gershon as well,” that the verse gave 

precedence to Kehas because of the honor of the 

Torah.  

85) In four calendar arrangements (two in regular 

years and two in leap years) the arrangement of 

Shavuos falls on Friday and Shabbos before Parshas 

Naso. 

86) Likkutei Torah  ibid.  Derech Mitzvosecha ibid.  at 

the end of the maamar. 

87) See Likkutei Torah , Shelach (42d) regarding 

“without a double heart.” 

88) Derech Mitzvosecha ibid.  

89) The traditional wording of the blessing of the 

Chabad Rebbes for the holiday of Shavuos. 


