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LIKKUTEI SICHOS, VOLUME 15, P. 243FF.
Adapted from the maamar entitled Veshavti BeShalom, 5738 [1977] and the sichos delivered during the winter of 5724 [1963]

Introduction

he sichah to follow continues the themes mentioned in the previous two sichos: a)

the importance of serving G-d with bittul, and b) how involving oneself with the

lowest dimensions of this material world and refining them fulfills G-d’s purpose
for creation, establishing a dwelling for Him in our material world.

The two themes are intertwined and each one complements the other. For G-d’s dwell-
ing in this world to be complete, it must be brought about not by Divine revelation, but by
the service of man. Moreover, that service must extend beyond the study of the Torah and
the observance of mitzvos, encompassing also a person’s ordinary worldly activities (per-
forming “all your deeds for the sake of Heaven,” and “knowing [G-d] in all your ways”).?

Now, the manifestation of G-d’s Essence in this material world brings out the deepest
level of bittul, the realization that ein od, “there is nothing else” but Him. In order for
man’s Divine service to transform the world into a place where G-d’s Essence is manifest,
it must reflect a bittul of this nature.

* X% X

The Rebbe originally communicated these concepts in a maamar. Only later were
they adapted and published in the form below, as a sichah. For the Rebbeim, delivering
a maamar was a spiritual experience, current and intense.’ This is clear to anyone who,
either at the time or on a screen, ever observed the changed facial expression of the Rebbe
whenever he was delivering a maamar. By contrast, a sichah was, as the name implies, a
“talk” Not only was it less formal and intense - but in content, structure, and delivery —
and used less mystical terminology than a maamar, in a sichah, the Rebbe spoke to his
listeners, adapting his words to them. When delivering a maamar, by contrast, he was
revealing the Torah as he lived it — as spiritual truth that he was experiencing and con-
veying from its source Above.

Since the source of this sichah was a maamar, even after being adapted to its present
form, its conceptual development remains complex. Therefore, to facilitate a reader’s un-
derstanding, we have added summaries at the end of each section.

1. Avos 2:12. 3. See the talk by the Rebbe
Rayatz, Simchas Torah, 5681

2. Mishlei 3:6.
e (Sefer Hasichos 5681, p. 9).
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The Purpose of the Soul’s
Descent to This World

Was Yaakov Driving a Bargain?

Our Torah reading states:!

Yaakov took a vow, saying: ‘If G-d will be with

me and protect me on this way... and give me bread to eat

and garments to wear, and if I return to my father’s house,
[then] G-d will be my L-rd and this stone I have
erected as a monument will be the House of G-d,

and everything You will give me, I will certainly tithe”

The commentaries question:> How is it possible
that Yaakov made his performance of good deeds -
“This stone... will be the House of G-d and everything
You will give me, I will certainly tithe” - dependent
on G-d’s fulfillment of a condition - “If G-d will be
with me and protect me”?

The implication appears, Heaven forbid, as if Yaa-
kov served G-d solely for the sake of receiving a
reward.

That is implausible; after all, we are speaking about
Yaakov our Patriarch. Hence, it can be derived from
the narrative’ that, by connecting his vow and good

1. Bereishis 28:20-22.

2. Paneach Raza and Rivo,
Bereishis 28:22; the fifth of the
questions raised by Abarbanel at
the beginning of Parshas Vayei-
tzei; the second of the questions
raised by Akeidas Yitzchak, shaar
25; the sixth of the questions
raised by Alshech, Bereishis
28:20. See also Rabbi Eliyahu
Mizrachi to Rashi, Bereishis
28:21; Divrei David to Rashi,

Bereishis 28:22; et al.

3. See Divrei David and Maskil
LeDavid to Rashi, Bereishis
28:22, et al. who explain Rashi’s
words according to their simple
meaning — that his vow obligated
him to perform acts of service
beyond his obligations. This,
however, is not a sufficient ex-
planation. Yaakov was one of the
Patriarchs, whom the Midrash
(Bereishis Rabbah 47:6, 82:6)
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describes as G-d’s chariot, which
Tanya, ch. 23, interprets as referring
to a person who follows G-d’s will
without any thought like a chariot is
steered by its driver. It is under-
standable that, for Yaakov, even
such service - i.e., going beyond
the measure of the law, serving
with a generous spirit, and the
like - would be performed with-
out the expectation of a reward.
Hence, his commitment would not
have been made conditionally.
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deeds with a condition, Yaakov was not IR X173 IV °7 J2K7 3% PR 1790
“making a deal,” i.e., vowing to perform  712yIv} 9y OX]J WMPRI 1Y 7 7102
these good deeds so that his stipulations be ~ IX1 0210 DWYn XV X 7 X
met. Rather, he had the opposite intent. His 9y [ynv3 P8 ¥3°1 n79n0 7 :99%77
objective was to fulfill his vow.* He made  9730¥7 7”1 7790 11 IR 1737 OP°p
his vow dependent on the conditions, “If ~ >Tny DPoX 777> OX” *NKID OVPN
G-d will be with me...,” because this was 317 3y W] X OXT ¥9»N X “3
the only way he would be able’ to fulfill it.® JIPDOYIR P IVR 1T T T1aPvn

Summary

The sichah quotes the passage: Yaakov took a vow, saying: ‘If G-d will be with me and
protect me on this way... and give me bread to eat and garments to wear, and if I return to
my father’s house, [then] G-d will be my L-rd and this stone... will be the House of G-d,
and everything You will give me, I will certainly tithe”

The Rebbe cites the question raised by the commentaries: How is it possible that Yaa-
kov made his performance of good deeds — “This stone... will be the House of G-d and
everything that You give me, I will certainly tithe” - dependent on G-d’s fulfillment of a
condition, “If G-d will be with me and protect me”?

The Rebbe resolves the question by stating that Yaakov’s objective was to fulfill his
vow. He made his vow dependent on the conditions, “If G-d will be with me...,” because
this was the only way he would be able to fulfill it.

Rashi or Ramban

A deeper understanding can be reached by P LwIXD OXT W LYN .2
prefacing two interpretations of the vow taken 73X *Xip DY Y3132 OX) 07702
by Yaakov: DOWITD NI KT VI 1T OV
PR ORID W IR 01We U
(@D T ORPTIY PX) 221
210D R3¥® KPYW”) "DRIRY 07 71
TT ORI T WT PR (YT

Rashi’” explains that the condition Yaakov
made includes, and ends with, “and G-d will
be my L-rd,” (which he interprets to mean, “there
will be no imperfection in my seed”). Yaakov’s

4. See Ramban, Bereishis 28:20, Rambam (Hilchos Teshivah 9:1; requesting Divine protection from the
who states, “Furthermore, accord- ~ Commentary on the Mishnah, four primary sins: idolatry, murder,
ing to the simple meaning of the Sanhedrin, ch. 10) explains that adultery, and lashon hara (malicious
verse..., explaining that Yaakov was the Torah promises the Jews material gossip), for were He not to protect
not stipulating a condition, but rather benefits for their observance of the him from these sins, there would be
stating the future sequence of events. mitzvos not as a reward, but rather as a no House of G-d, for it would be
See also the commentary of Baalei ~ means to facilitate their observance. destroyed because of these sins.
Tosafos, Bereishis, loc. cit., et al. 6. See also Kli Yakar, Bereishis 7. Bereishis Rabbah 70:4 and

5. To cite a similar - but not 28:21, who states that when Yaakov Rashbam also interpret the verses in

exactly parallel - explanation: asked for G-d to protect him, he was a similar manner.
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vow begins with the following verse: “This
stone that I have erected as a monument....”

Ramban,® however, differs with Rashi and
interprets “and G-d will be my L-rd,” not as
the continuation of the condition stipulated
by Yaakov, but rather as the beginning of his
vow. The condition ends with the words, “if I
return in peace to my father’s home”

Ramban’s interpretation requires expla-
nation: Since “and G-d will be my L-rd,” is
the beginning of Yaakov’s vow, it would seem
the division of the verses should be different. “And
G-d will be my L-rd” should not have been the
end of the verse beginning with “if I return
in peace...,” which is part of the condition,
but rather the beginning of the verse, “This
stone...,” which is part of Yaakov’s vow.

{In particular, this division appears prefer-
able because, according to his interpretation,
the phrase “and G-d will be my L-rd,” is con-
nected to the phrase “this stone... will be the
House of G-d,” not only because they are both
parts of Yaakov’s vow, but because they are
thematically interrelated, as Ramban ex-
plains: Yaakov was saying, “I will serve the
unique G-d... in the place of this stone; it
will be a House of G-d for me.”

Thus, it must be said that even according
to Ramban, even though “and G-d will be my
L-rd” is part of Yaakov’s vow, in one aspect it
has a greater connection with the condition
“if I return in peace” than with the contin-
uation of the vow, “this stone...” For that
reason, “and G-d will be my L-rd” and “if I
return” are included in the same verse.

8. Radak, Seforno, and Kli Yakar
also interpret the verses in this

manner.
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Summary

The Rebbe mentions a difference of opinion between Rashi and Ramban regarding the
interpretation of this passage. Rashi explains that the condition Yaakov made ends with
“and G-d will be my L-rd” and his vow begins with the following verse, “This stone that I
have erected...” Ramban interprets “and G-d will be my L-rd” not as the continuation of
the condition stipulated by Yaakov, but rather as the beginning of his vow.

Ramban’s interpretation requires explanation: Since he considers “and G-d will be my
L-rd” as the beginning of Yaakov’s vow, it would seem that “And G-d will be my L-rd”
should not have been the end of the verse beginning with “if I return in peace...,” which is
part of the condition, but rather the beginning of the verse, “This stone...,” which is part
of Yaakov’s vow. Therefore, it must be said that even according to Ramban, “and G-d will

be my L-rd” shares a connection with the condition “if I return in peace”

Two and Two

Yaakov’s vow is divided into two vers-
es — “and G-d will be my L-rd” and “this
stone..” - because they represent two
facets of the vow, as explained above.
Similarly, the conditions Yaakov stipu-
lated are divided into two verses: a) “If
G-d will be with me..., protect me..., and
give..., and garments to wear,” and b) “if I
return in peace to my father’s home” (and
according to Rashi, also the conclusion
of that verse, “and G-d will be my L-rd,”)
because they are of two different natures.

The difference between the two is re-
flected in their wording. The first verse
speaks about conditions G-d was asked to
fulfill: “If G-d will be with me..., protect
me..., and give me...” In contrast, the
second verse states, “if I return” (not “if
You return me”),’ as if Yaakovs would be

returning on his own initiative.'

9. Alshech, loc. cit. (the fifth
question); Gur Aryeh and Divrei
David, commenting on Rashi
(Bereishis 28:21); Levush,

Bereishis 28:20; et al.

10. True, Yaakov’s return to his fa-
ther’s home would also be dependent
on G-d, as Rashi (Bereishis 28:21)
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states, “As (G-d) promised me,
‘I will return you to the land.”
However, the wording Yaakov chose

emphasizes his own activity.
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Summary

Yaakov’s vow is divided into two verses — “and G-d will be my L-rd” and “this stone..” -
because they represent two facets of the vow. Similarly, the conditions Yaakov stipulated
are divided into two verses: a) “If G-d will be with me..., protect me..., and give..., and
garments to wear;” and b) “if I return in peace to my father’s home...”

The difference between the latter two verses is reflected in their wording. The first
verse speaks about conditions G-d was asked to fulfill: “If G-d will be with me..., protect
me..., and give me...” In contrast, the second verse states, “if I return” (not “if You return
me”), as if Yaakov was returning on his own initiative.

Investing for Profits

To offer a resolution: Yaakov’s descent -
leaving Beersheba and Eretz Yisrael and going
to the Diaspora and, particularly, to Charan,
a place whose name is associated with arousing
“G-d’s anger in the world”™"' - was a “descent
for the purpose of an ascent.”**

The ascent comprises three dimensions:

a) Though he endured living in Charan,
and specifically in Lavan’s home, he nevertheless
emerged “unmarred by sin,”"® without being
affected by his surrounding environment. This en-
abled Yaakov to ascend to a higher level than
his rung before this descent.

{The difference in the levels of Yaakov’s Divine
service resembles — though not entirely' - the
advantage a baal teshuvah (one who turns to
G-d in teshuvah) has over a tzaddik (righteous
man), as reflected in the teaching that even “a per-
fect tzaddik cannot stand in the presence of a
baal teshuvah.”"> The baal teshuvah achieved
this rung because “he tasted sin,” and neverthe-
less “distanced himself from it and overcame
his natural inclination.”!*

11. See Rashi’s commentary at the  also Rashi, Bereishis 32:5.

conclusion of Parshas Noach.

14. A closer similitude is found

12. Cf. commentaries to Makkos 7b.

13. Rashi, Bereishis 28:21. See

in Rambam’s Shemoneh Perakim,
ch. 6, which speaks of the contrast
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between a perfectly pious man and one
who conquers his desires.

15. Rambam, Hilchos Teshuvah
7:4.
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b) In Charan, Yaakov carried out the com-
mand,'® “Be fruitful and multiply, fill the
earth..., and conquer it,” as well as his father’s
instructions,'” “Take a wife from there... and
may the Almighty... make you fruitful” in a con-
summate manner, to the extent that “his bed
(progeny) was perfect.”'s
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c) To use the terminology of Chassidus,
through his labor with Lavan’s sheep over the
course of 20 years,' he refined and elevated® the
sparks of holiness that were invested in Lavan’s
sheep.?! This service generated a spiritual echo, el-
evating Yaakov to greater heights, to the extent
that “The man became prodigiously successful”2

Summary

Rather than provide an immediate explanation of the above, the Rebbe introduces a
chassidic interpretation of Yaakov’s journey to Charan as the foundation on which he will
clarify the problematic points he raised beforehand.

Yaakov’s descent from Eretz Yisrael to the Diaspora was a “descent for the purpose of
an ascent” The ascent comprises three dimensions:

a) Through living in an undesirable environment without being affected, Yaakov as-
cended to a higher spiritual level. His ascent resembles the advantage a baal teshuvah
has over a tzaddik. Rambam explains that a baal teshuvah achieves this rung because “he
tasted sin,” and nevertheless, “distanced himself from it and overcame his natural incli-
nation.” Similarly, Yaakov attained a higher rung by leaving Eretz Yisrael and living in a
challenging environment.

person, it became Avraham’s. According

16. Bereishis 1:28. household was because Lavan brought

17. Ibid., 28:2-3.

18. Vayikra Rabbah 36:5. See
Pesachim 56a; Sifri to Devarim
6:4; et al.

19. Moreover, this process continued
even after Yaakov left Charan and
journeyed to Eretz Yisrael. As

the Maggid of Mezritch relates
(quoted in Or HaMe'ir, explained
in Or HaTorah, Bereishis, Vol. 5,
p- 869a ff.), the inner reason Lavan
pursued Yaakov after Yaakov left his

with him sparks of G-dliness from
Charan that Yaakov had yet to elevate.

20. This concept - that a Jew’s respon-
sibility is to elevate his portion of the
world - is also alluded to in the
revealed dimension of Torah Law
and, indeed, even in the written
Torah itself. Thus, the literal meaning
of Bereishis 23:17 is “The field of
Efron ascended.” As Rashi and
our Sages interpret the verse,
“the field was elevated”: instead of

remaining the property of an ordinary

to Chassidus, the intent is that through
Avraham’s purchasing it and using it for
a holy purpose, it was elevated and its
spiritual potential revealed.

21. Embedded in every element of
existence are sparks of G-dliness that
seek to ascend and unite with their
Divine source. Man’s involvement with
the material dimensions of existence is

intended to facilitate this process.

22. Bereishis 30:43. See Torah Or,
p- 23¢, et al.
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b) In Charan, Yaakov carried out the command, “Be fruitful and multiply, fill the

earth..., and conquer it”

¢) To use the terminology of Chassidus, through his labor with Lavan’s sheep over the
course of 20 years, he refined and elevated the sparks of holiness that were invested in

Lavan’s sheep.

Not Merely One Man's Journey

“The actions of the Patriarchs are a sign for
their descendants.”* As such, Yaakov’s depar-
ture from Beersheba and journey to Charan
are reflected in the Divine service of every
person. As Or HaChayim explains,* this jour-
ney alludes to the descent of the soul to this
material plane (as well as the descent of the
Jews into exile).?® These, too, are descents for
the sake of ascents and contain parallels to
the three aspects of the ascent experienced by
Yaakov:*

a) As the soul existed in the spiritual
realms before its descent to the material plane,
its rung was comparable to that of a tzaddik.
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23. See Midrash Tanchuma, Parshas
Lech Lecha, sec. 9; Bereishis Rabbah

40:6. See Ramban, Bereishis 12:6, 10,
14:1, 26:1, and 32:4.

24. Or HaChayim, Bereishis
28:14, quoted and explained in
Kitzurim VeHaaros LeTanya,

p. 57, and the maamar entitled
Vayeitzei, 5630 [Toras Shmuel, 5730,
p. 29ML.].

25. See Zohar, Vol. 1, p. 147a,
which states that this verse refers
to the exile. See also Zohar, Vol.
1, p. 23b (cited in Or HaTorah,
Bereishis, Vol. 5, p. 854a); Bere-

ishis Rabbah 68:13. See Shelah, p.

292b, which states that Yaakov’s
departure to Charan also alludes
to the exile of the Jewish people.
Consult that text.

26. See the maamar entitled

Vayeitzei, loc. cit., which also
explains that there are two
dimensions to the concept of a
descent for the sake of an ascent.
Nevertheless, the two concepts
are explained in that maamar
slightly differently than here:

a) the ascent of the G-dly soul

to a level above its source that

is brought about through the
refinement of the body and the
animal soul* - which relates to
the second concept mentioned in
the main text; and

b) “to draw down G-d’s dwelling
into the lower realms... because
the Holy One, blessed be He,
desired a dwelling in the lower
realms”

The intent when describing this sec-
ond aspect as an aliyah, “ascent,”

is not a reference to the ascent
experienced by the soul but rather
the loftiness that will be manifest
in G-d’s dwelling in the lower
realms, or alternatively to the
elevation of the elements of the
lowly realms themselves, as stat-
ed in Tanya, at the end of ch. 31,
(p- 40b): “This descent is for the
purpose of an ascent, to elevate
the animal soul as a whole and
connect it to G-d.”

* As explained in many sources in
Chassidus, the body and the animal
soul are rooted in the realm of Tohu,
which is a higher spiritual rung than
Tikkun, the immediate source of the
G-dly soul, and through refining the
body and the animal soul, the G-dly
soul taps into that higher source and

elevates itself.

10
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Through carrying out its Divine service with
the Torah and its mitzvos, after its descent to
this plane and its enclothement in the body and
the animal soul that conceal G-dliness, the soul
reaches a rung comparable to that of a baal teshu-
vah,” as reflected by the verse,® “The spirit will
return to G-d Who endowed it”

b) Through its descent to the material plane,
the soul fulfills G-d’s command, “Be fruitful and
multiply;” and also the Torah and its mitzvos as
a whole.

¢) Through its Divine service with physical
entities on the material plane, the soul makes
the world into a dwelling for G-d, “a dwelling in
the lower realms.”” This accomplishment elevates
the soul to a much higher rung than the one on
which it previously existed.*

A comparison between these developments -
that this world (in its lowly state) becomes
a dwelling for G-d and the ascent the soul
achieves through bringing about this trans-
formation - points to an advantage (from one
standpoint), of the Divine service of carrying
out “all your actions for the sake of Heaven™!

”32 over the

and “knowing G-d in all your ways
Divine service of studying the Torah and ob-

serving the mitzvos.

27. Likkutei Torah, Bamidbar, p.
73a; Sefer HaMaamarim 5706,
Pp- 65, 66; et al. Those sources ex-
plain the connection between the verse
and the Divine service of teshuvah.

28. Koheles 12:7. See Likkutei
Torah, Devarim, p. 71c, which
explains the connection between
this verse and the Divine service of
teshuvah.

Before its descent to the material
plane, the soul existed in the spiritual
realms above and experienced the love

and fear of G-d. On that level, it can
be compared to a tzaddik. After its
descent to this physical world, it feels
distance and must strive to establish
a connection with Him. These efforts
resemble the Divine service of a baal
teshuvah.

29. See Tanya, ch. 36.

30. The lofty state to which the soul
is elevated has two dimensions:
one resulting from the refinement
of the world itself, as will be
explained in the section entitled

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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“Beyond One’s Own Desire for
G-dliness,” and one resulting from
the fact that through that refinement,
G-d’s intent for a dwelling in the
lower realms is brought to con-
summation, as will be explained
in the section entitled “Not for
Its Own Sake.” See also footnote
60 below.

31. Avos 2:12.

32. Mishlei 3:6; cited and explained
by the Tur and the Shulchan
Aruch, Orach Chayim, sec. 231.
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To explain that advantage: When a person’s Divine IR ORN OVT N7 DIIRN
service encompasses even his personal matters and  JWwIyn PO MWD IV 7
he carries out such activities (“your actions” and V11 (“°277” X “7yn”)
“your ways”) “for the sake of Heaven,” and in a  JDiX IX X JX “D°nw owY”
manner through which he knows G-d, he enables {2 7777 °7 LW ,“17YT” 11D
G-d’s dwelling to encompass even the lowest di-  “D°IiPNR” PR PR 7200
mensions of worldly existence.* Junn

Summary

Yaakov’s journey alludes to the descent of the soul to this material plane. That also is a
descent for the sake of an ascent and parallels the three aspects of the ascent experienced
by Yaakov:

a) As the soul existed in the spiritual realms before its descent to the material plane,
its rung was comparable to that of a tzaddik. Through carrying out its Divine service after
its descent to this material plane where G-dliness is concealed, the soul reaches a rung
comparable to that of a baal teshuvah.

b) On this material plane, the soul fulfills G-d’s command, “Be fruitful and multiply;’
and also the Torah and its mitzvos as a whole.

c) Through its Divine service with physical entities on the material plane, the soul
makes the world into a dwelling for G-d. This accomplishment elevates the soul to a
much higher rung than the one on which it previously existed.

A comparison between these developments — that this world (in its lowly state) be-
comes a dwelling for G-d and the ascent the soul achieves through bringing about this
transformation — points to an advantage of the Divine service of refining one’s material
environment over the study of the Torah and the observance of the mitzvos. By refining
material entities, the person enables G-d’s dwelling to encompass even the lowest di-
mensions of worldly existence. By contrast, the study of the Torah and the observance of
mitzvos are by definition categorized as “holy” As such, they do not relate entirely to the
material dimensions of our world.

Shifting Directions

It is possible to explain that the advantage in 11D 71 WX M2 W )
serving G-din one’s personal mattersover serving MW7 PV PR A72Y WT

33. “Personal matters” is used as a there. In that source, the Rebbe rized as “holy” As such, they do not
translation for divrei reshus, which explains that even though the Torah relate entirely to the material dimen-

literally means “permitted matters” or sions of our world. By contrast, when

is studied by people on this physical . )

“matters left to one’s own discretion.” ) d the mi . d one serves G-d by carrying out his
plane and the mitzvos are performe personal affairs for the sake of Heaven,

34. See Likkutei Sichos, Vol. 8, p. with material entities, these activities he brings G-dliness into the lowest

108, and the sources mentioned are nevertheless by definition catego- dimensions of material existence.

12
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Him through the study of Torah and the obser-
vance of mitzvos also relates to the first point
mentioned previously (that through its descent
to this physical plane and involvement with mate-
rial matters, the soul attains the rung of a baal
teshuvah).>

Whenever a Jew performs a mitzvah, he is
expressing his inner will, for, from the stand-
point of his innermost self, every Jew “desires to
fulfill all the mitzvos?*® This is true even when
he must overcome his yetzer hara, which tries
to hinder his observance to perform the mitz-
vah, for when he compels himself to observe
the mitzvah, “his yetzer hara is weakened™”’
and his true desire - the desire to perform the
mitzvah - is revealed. Thus, the yetzer hara
has no connection to the actual performance
of the mitzvah. Developing this line of thinking,
when a person performs a mitzvah, he is not act-
ing as a baal teshuvah, but rather as a tzaddik.*

By contrast, when performing the Divine
service of “all your actions shall be for the
sake of Heaven” and “know G-d in all your
ways,” a person is involved in his everyday
individual affairs. These include matters that
his body inherently desires for its existence
and life,*® as a result of his animal soul.*

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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35. See the end of the maamar
entitled Malka U’Malchesa,
5697, and Likkutei Torah, Shir
HaShirim, p. 44d, which explain
that the comparison between the
Divine service of Torah scholars
and businessmen correlates to
that between the Divine service of
tzaddikim and baalei teshuvah.

36. Rambam, Hilchos Geirushin
2:20.

37. Rambam, loc. cit. Rambam is

speaking about an instance in which

others are compelling a person to
perform a mitzvah. How much more
so does the concept apply to the
situation described in the main text in

which a person is compelling himself.

38. A tzaddik’s Divine service does

not focus on the transformation of his
animal soul. Instead, it reveals the po-
tentials within his G-dly soul. Similarly,
when a person is observing a mitzvah,
he is giving expression to his G-dly
soul without focusing on his animal
soul. Even though he may have had to

overcome the challenges posed by the

animal soul to perform the mitzvah,
the animal soul does not participate in

the performance of the mitzvah itself.

39. See Tanya, the beginning of
ch.7.

40. See Kuntreis Motzei Shabbos
Kodesh, Parshas Chayei Sarah,
5738, sec. 26, and footnotes (Lik-
kutei Sichos, Vol. 20, pp. 334-335).
In that source, the Rebbe explains how
using the objects of one’s material de-
sires “for the sake of Heaven” causes his
Divine service to encompass even those

matters which his animal soul desires.
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{Therefore, even when the person carries
out these activities “for the sake of heav-
en” and in a manner that enables him to
“know” G-d, they remain “his actions” and
“his ways.”} Accordingly, such involvement
in these activities follows a baal teshuvah’s
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Summary

The advantage in serving G-d within the context of his everyday affairs by refining
material existence over serving Him through the study of Torah and the observance of
mitzvos also relates to the first point mentioned previously (that through its descent to
this physical plane and involvement with material matters, the soul attains the rung of a
baal teshuvah).

When a Jew performs a mitzvah, he is expressing his inner will, for every Jew pos-
sesses an inherent desire to fulfill the mitzvos. Even if he has to overcome his yetzer hara
to fulfill the mitzvah, the yetzer hara has no connection to the actual performance of the
mitzvah. Developing this line of thinking, when a person performs a mitzvah, he is not
acting as a baal teshuvah, but rather as a tzaddik, because like a tzaddik, he is following

his natural desire to do G-d’s will.

By contrast, serving G-d within the context of his everyday affairs, in matters that his
body and animal soul inherently desire, the person is following a baal teshuvah’s mode of
Divine service, for he is going against his natural tendency.

How Deep Is the Bond?

To provide a more detailed explanation
of the advantage of the teshuvah achieved
through the Divine service of carrying out
“all your actions for the sake of Heaven” and
“knowing G-d in all your ways,” over the te-
shuvah involved in conquering one’s yetzer
hara so it will not impede the person’s Divine
service of Torah and its mitzvos:

One of the advantages of teshuvah in a
simple sense, i.e., teshuvah in repentance for sin,

41. A baal teshuvah transforms his
nature, redirecting the thrust of his
energy from seeking the satisfaction of

his material desires to a commitment

to fulfilling G-d’s will. Similarly, a
person’s animal soul wants to perform

physical activities for his own satis-
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the person redirects the focus of his
actions and carries them out “for the
sake of Heaven.”

faction. Through his Divine service,

14
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is that it brings out the strength of a Jew’s
connection with G-d. Even though the person,
Heaven forbid, committed a sin,*? the connec-
tion between him and G-d is not lost. Indeed, it is
because of the strength of this ongoing connection
that, after the sin, the person can repent.®

Similar concepts apply regarding the fe-
shuvah which is the goal of the soul’s Divine
service when it descends to this material
plane. Carrying out its Divine service expresses
and reveals the power of the soul’s bond to
G-dliness - that even when enclothed in a
body, an animal soul, and a yetzer hara, it re-
mains connected to G-d through that service.

Based on the above, it is possible to appre-
ciate the advantage of the teshuvah achieved
through carrying out “all your actions for the
sake of Heaven” over the teshuvah involved
in the Divine service of Torah and mitzvos.

The Divine service of Torah and mitzvos
expresses the strength of the soul’s bond with
G-d - that even when enclothed in a body
and an animal soul, the soul has the poten-
tial to overcome them and break out of their
constraints, weakening the yetzer hara. Nev-
ertheless, the teshuvah involved in carrying
out one’s personal matters*® “for the sake
of Heaven” reflects a deeper bond. The soul
demonstrates that its connection to G-d en-
compasses even those matters in which the
will of the animal soul holds sway.

Summary

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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Expanding the concepts developed in the previous section, the Rebbe explains the
advantage the feshuvah achieved by serving G-d within the context of one’s everyday

42. See the explanations of “the first
quality” in Likkutei Sichos, Vol. 5,
p- 249, footnote 59, which relates to

the point mentioned in the main text.

43. Not only “can” the person repent,

ultimately, “he will certainly repent”
(Tanya, the end of ch. 39; the Alter
Rebbe’s Hilchos Talmud Torah, 4:3.)
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affairs has over the teshuvah involved in conquering one’s yetzer hara so it will not im-
pede his Divine service of Torah and its mitzvos. One of the advantages of teshuvah in
a simple sense, i.e., teshuvah in repentance for sin, is that it brings out the strength of a
Jew’s connection with G-d. Even though the person, Heaven forbid, committed a sin, the

connection between him and G-d is not lost.

The Divine service of Torah and mitzvos expresses the strength of the soul’s bond with
G-d - that even when enclothed in a body and an animal soul, the soul has the potential
to overcome them and break out of their constraints, weakening the yetzer hara.

Nevertheless, the teshuvah by serving G-d within the context of his everyday affairs
reflects a deeper bond. The soul demonstrates that its connection to G-d encompasses
even those matters in which the will of the animal soul holds sway.

Beyond One's Own Desire for G-dliness

Nevertheless, even this spiritual peak
achieved by the soul - i.e., the elevated level
of teshuvah that is achieved through carrying
out one’s personal matters “for the sake of
Heaven” - is not comparable to the spiritual
peak achieved through the third quality men-
tioned above** - making the world a dwelling
for G-d.*

To focus on one of the explanations of the
virtues achieved through such Divine service: The
bond the soul shares with G-d is connected
with its being and nature. The soul is funda-
mentally “an actual part of G-d™*® and is therefore

44, In the section entitled “Not
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teshuvah... and illuminates the

Merely One Man’s Journey.”

45. This virtue is also realized by
a person who is a baal teshuvah
in a simple sense, i.e., one who
repents after sinning. His personal
ascent reflects a unique positive
quality — that even after he sinned,
he returns to G-d, as explained
above in the section entitled
“How Deep the Bond.”

In addition, since “his inten-

tional sins are transformed into
merits” (Yoma 86b), these “mer-
its” elevate him to a higher rung

(Likkutei Torah, Vayikra, p. 26¢;
Derech Mitzvosecha, p. 191a).

The transformation of the baal
teshuva’s sins an effect that extends
beyond his own self. As explained

in the maamar entitled Padeh
BeShalom, 5709, sec. 1, the
Divine service of the righteous
is focused on their own spiritual
advances. Teshuvah “has an effect
on an entity outside the persons’
selves.” This reflects the ascent
achieved by the soul through its
descent to the physical plane.
“It achieves the level of a baal

world”

Nevertheless, the wording in
that maamar appears to imply
that the ascent through teshuvah
which the soul achieves is not

the ascent achieved because of
its illuminating the world, but
rather the very achievement of
illuminating the world itself. See
the section entitled “Not For Its
Own Sake” below and footnote
60.

46. Tanya, ch. 2.

16
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so strongly bonded with Him that the bond re-
mains intact despite the soul being enclothed
in the animal soul. Nevertheless, since this
bond is a result of its nature and its being, it
has a limit.*”

In contrast,* by transforming elements of
material existence into mediums for G-dli-
ness, the soul attains an even higher rung.*
The very existence of material entities conceals
G-dliness, for they are part of this world, and this
world - as its Hebrew name olam, o9y, im-
plies - brings about the concealment (2%y7) of
G-dliness.”® Accordingly, the transformation of
such entities into mediums for G-dliness does
not stem from their nature and being. It is pos-
sible only because of G-d. Since His oneness is
utterly unlimited, even this world - despite the
concealment of G-dliness it inherently causes — can

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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47. See the maamar entitled
Tanya Shiva Devarim (Sefer
HaMaamarim Kuntreisim, Vol.
2, p. 394a), which refers to Tanya,
ch. 19, which states: “A person’s
soul... naturally desires and
yearns... to cling to its root and
source.”

That maamar explains that this de-
sire is not self-oriented, for when
the soul clings to its source, it
will - as Tanya, loc. cit. states —
“become absolutely nullified and
be subsumed entirely, with no
existence of its own. Nevertheless,
since this is the soul’s natural
desire, this desire “does not cause
the soul to nullify its nature. How
much more so does it not lose its
essential form?” By bonding with
G-d in such a manner, the soul fulfills
its natural desire and tendencys; it does
not transcend its inherent nature.

That maamar and (similarly,
the maamarim entitled Vechol
HaAmRo’im, 5678, and Lereiach

Shemanecha, 5706, sec. 6,)
explain that, by refining the
animal soul and motivating it to
also be aroused with a desire for
G-dliness, the G-dly soul reaches an
even higher rung. Since the animal
soul’s desire for G-dliness runs
contrary to its nature, when the
G-dly soul brings about such a change
within the animal soul, it has a recip-
rocal “effect on the G-dly soul,
which also nullifies its nature.”

In the above source (op. cit.,
394b), the Rebbe Rayatz proceeds to
explain that, as a result, the G-dly
soul “goes beyond the bounds of
its vessels and transcends all limits
entirely.”

48. The concepts explained resemble
the explanation given in the
maamar entitled Lereiach Shem-
anecha, loc. cit., regarding the
advantage of the ascent achieved
by the G-dly soul through refin-
ing the animal soul, motivating it
to also be aroused with a desire

for G-dliness over the advantage of
the ascent the G-dly soul achieves
by overcoming the challenges with
which the animal soul confronts it.

Overcoming those challenges requires
the G-dly soul to tap its inner re-
sources of strength and realize its own
potential. However, as explained in the
previous footnote, by motivating the
animal soul to a desire for G-dliness,
the G-dly soul receives the capacity to
transcend itself and draw on loftier,

transcendent energies.

49. Previously, in the section titled
“How Deep the Bond” the Rebbe had
focused on the heights achieved by the
soul when it serves G-d with material
things, i.e., the emphasis was on the
strength of the soul’s connection to
G-d expressed through such service.
Here, the emphasis is on the soul’s
power of achievement - that it can
transform a material entity to a medi-
um for the expression of G-dliness.

50. Likkutei Torah, Bamidbar,
p- 37d.
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become a dwelling for Him.>' J791an? 2 77 R P oy

By transforming the world into
a dwelling for G-d and bringing out
G-d’s absolute and unlimited oneness,
the soul elevates its bond with G-d to
a loftier level. That bond stems not only
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from the soul’s being and nature,” but
also from G-d’s unlimited unity.”

Summary

Even the elevated level of teshuvah the soul achieves by serving G-d within the context
of everyday affairs is not comparable to the spiritual peak achieved through making the
world a dwelling for G-d.

The bond the soul shares with G-d is connected with its being and nature, because
the soul is fundamentally “an actual part of G-d.” Since this bond is a result of the soul’s
nature and its being, it has a limit.

Through the service of transforming elements of material existence into mediums for
G-dliness, the soul attains an even higher rung. The transformation of material entities
into mediums for G-dliness does not stem from their nature and being, for by nature,
they conceal G-dliness. This transformation is possible only because of G-d’s unlimited
oneness. As a result of that infinite oneness, even this world - despite the concealment of

G-dliness it inherently causes — can become a dwelling for Him

By bringing about this transformation, the soul bonds with G-d, not only within the
limits of its being and nature, but it also connects to His unlimited oneness.

All the lofty levels that the soul reaches
through its descent to the material plane are
not the ultimate objective of that descent, for
the soul does not exist for its own sake. Instead,
as our Sages taught:>* “Everything that the Holy

51. See Likkutei Sichos, Vol. 12, p.

75, and footnotes, which focus on

similar concepts.

52. As explained above, the soul’s
being and nature are fundamentally
limited. By serving as a medium to
express G-d’s transcendent oneness,
the soul rises above its own limits and
becomes subsumed in that unity.

Not For Its Own Sake

53. This resembles the ascent
achieved by the G-dly soul
through its refinement of the ani-
mal soul (see footnote 46, above.)

However, even the ascent that is
achieved through refining the
animal soul is relatively limited.
Since the animal soul is interre-
lated to the G-dly soul (see Sefer
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HaMaamarim Kuntreisim, Vol. 1,
p- 266b fI.), the new development,
and, therefore, the ascent achieved
through its refinement is not com-
parable to the new development
and the ascent achieved through
refining the world at large.

54. Avos, the end of ch. 6.
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One, blessed be He, created (in His world), He
created solely for His glory” and “I was created
to serve my Creator.”” Accordingly, it is under-
stood that the ultimate purpose of man’s creation
and the descent of the soul to this material plane
is not for the sake of the soul’s ascent but rather
to carry out G-d’s purpose.*

In a similar vein, the Alter Rebbe states in
Tanya* that the soul did not descend to this
material plane for its own sake, but rather to
transform the body, the animal soul, and its por-
tion in the world,*® “to connect and unite them
with G-d’s infinite light” Through these efforts,
the soul carries out G-d’s intent in creation, fulfilling
His desire for a dwelling in the lower realms.”

The soul will benefit from carrying out the ser-
vice described above. Since this service brings
about the fulfillment of G-ds ultimate intent,
the soul therefore® receives “an immeasurably
good reward”™' and is enabled to experience an
“infinitely great and wondrous ascent.”®' However,
this reward is peripheral to the fundamental purpose of

its existence — to fulfill G-d’s intent in creation.

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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55. Kiddushin 82a.

56. Likkutei Torah, Devarim, p.
28d.

57. Tanya, ch. 37. The Alter Rebbes
statements in that source continue
and develop the concepts he stated

in ch. 36, that the purpose of
creation is to make a dwelling for
G-d in the lower realms.

58. The Rebbe speaks of “his portion
in the world,” for every soul was
allotted certain sparks of G-dliness
to elevate and, indeed, the fulfillment
of the soul’s life mission is dependent
on the accomplishment of this task
(Kesser Shem Tov, sec. 194).

59. Midrash Tanchuma, Parshas
Naso, sec. 16, Tanya, ch. 36.

60. G-d’s Essence is ein sof in the
ultimate sense; thus, describing it as
“unlimited” is also inappropriate
(the series of maamarim entitled Yom
Tov shel Rosh HaShanah, 5666, p. 167,
etal).

G-d’s desire for a dwelling in the

lower realms stems from His Essence.
Accordingly, it is possible to say
that the ascent achieved by the
soul and the reward granted it due
to its fulfillment of G-d’s desire for
a dwelling in the lower realms is
loftier than the ascent achieved by
the soul because of the revelation
of G-d’s unlimited oneness, as
explained in the section entitled
“Beyond One’s Own Desire for
G-dliness.” G-d’s unlimited oneness

is one of His revealed qualities. Thus,
it and the ascent the soul achieves

by revealing it are lower than His
Essence and the ascent achieved by the
soul because of its fulfillment of His

essential desire.

It is possible to say that, with
regard to the soul’s Divine service,
the ascent it achieves as a result of
fulfilling G-d’s intent for a dwelling
is that it will become conscious
that its entire existence is, to
borrow the wording of Avos and Kid-
dushin, loc. cit., “for the sake of His
glory” and “to serve its Creator,”
i.e., it will lose all sense of self, rising
above even its desire for spiritual

perfection.

61. Likkutei Torah, Devarim 29a.
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Explanation is necessary: How can the above
concepts be reconciled with the statements in
many sources®” that the soul descends to the ma-
terial plane for the sake of an ascent? From these
sources, it appears that the ascent the soul will
experience is not a peripheral matter, but the ra-
tionale for and purpose of its descent.

Summary
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The ultimate purpose of man’s creation and the descent of the soul to this material

plane is not for the sake of the soul’s ascent but, as our Sages state, “I was created to serve
my Creator.“ In a similar vein, the Alter Rebbe states in Tanya that the soul did not de-
scend to this material plane for its own sake, but rather to transform the body, the animal
soul, and its portion in the world, “to connect and unite them with G-d’s infinite light”
Through these efforts, the soul carries out G-d’s intent in creation, fulfilling His desire for

a dwelling in the lower realms.

True, the soul benefits from this service. As mentioned above, through carrying out
this service, the soul ascends to a higher level. Nevertheless, this reward is peripheral to
the fundamental purpose of its existence - to fulfill G-d’s intent in creation.

This leads to a question, for in many sources, it is stated that the soul descends to the ma-
terial plane so that it can ascend to a higher rung, and that ascent is the purpose of its descent.

Identifying with Utter Self-Transcendence

To offer a resolution to the above - at least in
brief:

As is well-known,® the concept of “a dwelling for
G-d in the lower realms” unites two extremes. Specifical-
ly, the lower realms in which concealment prevails become
a dwelling for G-d’s Essence, G-ds Being, as He transcends
all rungs. In the higher, spiritual realms, merely the re-
vealed levels of G-dly light shine forth. This lowly realm,
by contrast, becomes a dwelling for G-d’s very Essence.

62. See Likkutei Torah, Bamid-
bar, p. 73a; Sefer HaMaamarim
5706, pp. 65, 66; et al.

of creating a dwelling for G-d, also
states that the souls “descend... for
the sake of an ascent.” However,
that maamar concludes: “Never-
theless, this ascent alone is not the
ultimate purpose.”

It must be noted that Likkutei To-
rah, Devarim, loc. cit., which places

the emphasis on the souls’ mission
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63. See the series of maamarim
entitled Yom Tov shel Rosh
HaShanah, 5666, pp. 3, 8 and the
maamar entitled Mitzvasa Mishe-
tishka HaChamah, 5678, which
are both based on Tanya, ch. 36.
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The concept that G-d’s Essence is manifest
in this lowly, material plane is connected to the
concept that it is specifically in this world that
the bittul of ein od (“there is nothing else”*)
is expressed. By contrast, the higher, spiritual
realms express only the bittul, that they are kilo,

»

“as nothing,” in relation to G-d.®®

G-d’s intent is that His dwelling in the lower
realms be brought about specifically through
man’s Divine service.®® Therefore, the Divine
service that brings about that dwelling must
be carried out with utter bittul, including bit-
tul so encompassing that it is comparable to
the bittul of ein od. In chassidic terminology, this
is explained as the bittul of a “simple servant,”®’
which does not come because he appreciates
the lofty qualities of the master or the like and
therefore devotes himself to the master, but stems
from the master himself.*

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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64. The oneness of G-d encompasses all
existence. Even entities that see them-
selves as distinct and separate are truly

nothing more than expressions of Him.

This conception, however, leaves room
for an entity to see itself as an expres-
sion of G-d. On the other hand, ein od,
“there is nothing else,” implies simply
that He is the only existence.

The entities in the higher, spiritual
realms appreciate G-dliness and see
themselves as expressions of Him.
Therefore, they express His oneness

and that endows their existence with a
certain degree of validity. By contrast,
material existence is obviously transitory
and not genuine. It cannot see itself as
true existence. What is true and genu-
ine? Only G-d. There is nothing else, and
all existence reflects Him.

To highlight the difference between
these two levels: On the first level, all
existence sees itself as an expression of
G-dliness and its existence is “as noth-

ing” in comparison to the G-dly light

that brings it into being,. Nevertheless,
it has a certain validity, for G-d brought
it into being and maintains its existence.

On the second level, all that exists is
Him. Existence doesn’t see itself at all,
for He is the totality of all being.

65. See the extensive explanation
in the maamar entitled Vela-
kachtem Lechem, 5661. See also
the series of maamarim entitled
Yom Tov shel Rosh HaShanah,
5666, p. 438. As explained in these
sources: Since the entities of the higher
realms see themselves as expressions
of G-d, they ascribe a certain degree of
self-importance to themselves.

66. As explained at length in Lik-
kutei Sichos, Vol. 12, p. 731F.; Vol.
14, p. 123, the concept of a dwelling
in the lower realms implies that it will
be brought about by the people living
in that realm, for in that way it will
encompass that realm as it exists with-
in its own context. If, by contrast, the
dwelling would be established through
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the revelation of G-dly light, it would
not be complete, since it will not relate
to the lower realms as they exist within
their own context.

To explain by analogy, the difference
would be comparable to two students:
One understands a concept thoroughly
based on his teacher’s explanations. How-
ever, he sees the concept only in terms of
those explanations. He cannot explain it
in his own words. A second has internal-
ized the idea to the point at which it is no
longer only the teacher’s idea; the student
has made it his own. He can explain it
with his own examples and terms.

67. See the series of maamarim
entitled Yom Tov shel Rosh
HaShanah, 5666, loc. cit., “The
reflection of the concept of ein
od (see note 63) in actual Divine
service is the acceptance of the
yoke of Heaven manifest through
one who serves G-d as a servant.”

See the following footnote.

68. This reflects the loftier rung



On this basis, it is possible to reconcile
the statements in many sources that the soul
descends to this material plane in order to
ascend to a higher plane® and the statement
in Tanya that the soul descends to carry out
G-dsintent for a dwelling in the lower realms.

achieved by a “simple servant”
over that achieved by a “faithful
servant” (the series of maamarim
entitled Yom Tov shel Rosh Ha-
Shanah, 5666, p. 326ft.).

As explained in that source, a faithful
servant recognizes the virtues of his
master and therefore, commits himself
full-heartedly to serving him. Neverthe-
less, his commitment does not involve
utter self-transcendence because his
service is motivated by his understand-
ing. On the contrary, his self-fulfillment

comes through this service.

A “simple servant,” by contrast, has no
appreciation of the virtues of his mas-
ter. He serves him solely because he is
compelled to. He doesn’t see himself
as having any importance whatsoever.
His service is thus motivated by his
master rather than his own self.

To extend this concept: According to
Jewish Law (Rashba, Bava Metzia 96a),
a servant is considered nothing more
than an extension of his master. He has
no identity of his own. Thus, as stated
in the previous footnote, it is through
the Jews acceptance of the yoke of
G-d’s service that they manifest the
concept of ein od, that there is nothing
else but G-d.

69. In a simple sense, it is possi-
ble to explain that the rationale
that the descent of the soul is “for
the sake of an ascent” reflects the
perspective of the revealed levels
of G-dliness,* while the explanation
that the soul’s descent is solely to bring
about a dwelling for G-d reflects the
perspective of G-d’s Essence.

To cite a parallel: As explained in
the series of maamarim entitled
Yom Tov shel Rosh HaShanah,
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5666, p. 4F., P- 446, see also Likku-
tei Sichos, Vol. 6, p. 19ff. and footnotes
there, there are two rationales
given for creation as a whole: a)

so that G-d make Himself known
(Zohar, Vol. 11, p. 42b) and b)
that His powers be revealed in
their fullness (the beginning of
Eitz Chayim; Shaar HaHakda-
mos, hakdamah 3). These rationales
reflect the revealed levels of G-dliness.
However, the ultimate purpose for
creation, G-d’s desire for a dwelling in
the lower realms, transcends reason
and relates to His Essence.

Nevertheless, as will be ex-
plained in the main text, the
rationale that the soul’s descent is
for the sake of an ascent** also
relates to the ultimate intent of
establishing a dwelling for G-d in
the lower realms that is rooted in
His Essence.

* In the body of the footnote, it
was explained that the rationale
that the soul’s descent was for the
purpose of an ascent relates only to
the revealed levels of G-dliness, but
that the ultimate purpose of that
descent is rooted in His Essential
desire for a dwelling in the lower
realms.

That explanation is not a con-
tradiction to the statement in
Likkutei Torah, Bamidbar, p.
73a, “the ultimate resolution
of the question why the souls’
descent to this physical plane is
that... through their descent
into the body, they attain the
virtue of becoming baalei
teshuvah.”

True, that virtue only reflects

a revealed level of G-dliness.
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Nevertheless, there is no contra-
diction because G-ds desire
for a dwelling in the lower
realms cannot be termed

“a resolution to a question,”
because it transcends all
logic and reason. As the Rebbe
Rashab states in the series of
maamarim entitled Yom Tov
shel Rosh HaShanah, 5666, p.
7., “With regard to a desire,
no questions are asked.”

As explained in Likkutei Sichos, Vol.
6, p. 21, G-d’s desire for a dwelling
in the lower reams stems from His
Essence, and His Essence — and
thus, also His essential desires —
transcends all logic and definition.

However, G-d’s essential desire for
creation and the souls’ descent also
filters through the revealed levels
of G-dliness and on that level,
there are reasons for the souls’
descent and a resolution can
be given to the question why the
souls descended — namely, that
they will ascend to a higher
rung. In that context, Likkutei
Torah, loc. cit., states: “There
are many resolutions given to
this question, but the ultimate
resolution is that... they attain
the virtue of becoming baalei
teshuvah.”

** Similar concepts also apply
regarding the reasons for
creation given by the Zohar
and Etz Chayim. These reasons
also relate to the ultimate intent

of establishing a dwelling for G-d
in the lower realms that is rooted
in His Essence, as explained in
Likkutei Sichos, Vol. 6, p. 21,
footnote 69.
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The soul’s ascent is that it attains a level of utter
bittul and serves G-d not as an expression of its
own being - i.e., asa result of its own understanding
or feeling - but as an expression of His oneness.”
And to carry out the intent of establishing a dwell-
ing for G-d in the lower realms, it is necessary
that the soul carry out the service that brings
about that dwelling with such utter bittul.”!

Summary

The Rebbe answers the question raised at the end of the previous section by explaining
the concept of a dwelling in this lowly realm, that it becomes a place where G-d’s very Es-
sence is manifest. The manifestation of G-d’s Essence on this lowly, material plane brings
out the deepest level of bittul, the realization that ein od, “there is nothing else” but Him.

For G-d’s dwelling in the lower realms to be complete, it must be brought about specit-
ically through man’s Divine service. Therefore, the Divine service must be characterized
by that same utter bittul. In chassidic terminology, this is explained as the bittul of a “sim-
ple servant,” whose submission to his master does not come about because he appreciates

the master’s lofty qualities, but stems from the master himself.

This is the ascent the soul achieves by descending to this material plane and carrying
out G-d’s intent for a dwelling in the lower realms. It attains a level of utter bittul and
serves G-d not as an expression of its own being, but as an expression of His oneness.

70. See the section entitled,
“Beyond One’s Own Desire for
G-dliness.”

The bittul that stems from G-d’s one-
ness enables a person to manifest in his
daily activities a bittul that resembles
the bittul of a simple servant, one
who actualizes the awareness of
ein od, that there is nothing else
but G-d. Nevertheless, the resem-
blance is not complete, the bittul that
stems from G-d’s oneness is on a less-
er level. See footnote 60, above.

71. As mentioned in several
sources (see footnote 27), the soul’s
descent to this physical plane is for
the sake of the ascent. In the main
text here, it is explained that the soul’s
ascent is that it reaches a state of
bittul. Seemingly, carrying out
Divine service with bittul is seem-
ingly merely a preparatory step for

fulfilling G-d’s intent of establishing
a dwelling in the lower realms. Thus,
explanation is necessary. How can it be
postulated that the purpose of the soul’s
descent is to reach this level of bittul,
when the bittul is merely a preparatory
step to achieve G-d’s purpose?

In resolution, it is possible to say:
The potential for the soul’s Divine
service to establish a dwelling for
G-d exists only when character-
ized by bittul. Accordingly, were
its Divine service not to be char-
acterized by bittul, G-d’s dwelling
would be established by Him, as
it were, and not through and as a
result of man’s Divine service.

As such, just as man’s Divine
service - i.e., that G-d’s dwelling
be established through man’s
Divine service - is a fundamental
element of G-d’s dwelling in the

lower realms and not merely a
preparation for it,* so too, the
necessity for man's Divine service to
be characterized by bittul is also
an integral element of the dwelling.
Thus, the ascent achieved by the soul -
that it reaches a state of bittul - is not
merely a preparatory step, but part of
G-d’s ultimate purpose.

* Were the dwelling not to be estab-
lished by man’s Divine service, that
dwelling would not be an integral
part of this world, as man perceives
it. Instead, it would be an extrinsic
element that is not part of the nat-
ural definition of worldly existence.
In such a conception, although the
dwelling would be in this material
world, man would feel as a guest in
G-d’s home.

By contrast, when man performs
Divine service that creates the
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What Yaakov Was Saying

Based on all the above concepts, it is possi-
ble to understand the four points mentioned
originally in the verses describing Yaakov’s vow.
There are two facets of the condition Yaakov
postulated: a) “If G-d will be with me..., protect
me..., and give me food to eat and garments
to wear;” and b) “if I return in peace to my fa-
ther’s home.” As explained above, the fact that
they are divided into two verses indicates that
they are of a different nature.

Similarly, there are two aspects of Yaakov’s
vow (as understood by Ramban): a) “G-d will
be my L-rd,” and b) “This stone that I have
erected as a monument will be the House of
G-d” These, too, are divided into two verses.

As mentioned above,”” Yaakov’s ultimate
intent was to fulfill his vow. The conditions he
postulated were merely means that would en-
able him to carry out his vow.

As explained above, the ultimate purpose
of the descent of the soul to this material plane
is two-dimensional: a) to enable the soul to
ascend, and b) to bring about a dwelling for
G-d in the lower realms. Similarly, the Divine
service that leads to the accomplishment of these
purposes is twofold: serving G-d through
carrying out the Torah and its mitzvos, and
serving Him by carrying out all one’s actions for
the sake of Heaven. A parallel exists between the
two conditions Yaakov established and the two
general categories of Divine service performed
by the Jewish people.

dwelling, he enables the conception
of the world as G-d’s dwelling to be
perceived as an inherent character-

kov Driving a Bargain?”

istic of this realm itself - this is the

73. See Tanya, ch. 5, which
way the world should truly be.

72. In the section entitled “Was Yaa-

explains that mitzvos serve as
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“garments” for the soul, while the
Torah serves not only as a garment,
but also as food. See Tana D’bei
Eliyahu Rabbah 27:9.
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“If G-d will be with me..., protect me..., and give
me food to eat and garments to wear” conveys the
potential from Above for man to serve G-d through
the observance of the Torah and its mitzvos, which are
alluded to by the terms “food” and “garments” re-
spectively”? - “turning away from evil,””* guarding
himself from sin (alluded to by Yaakov’s words “pro-
tect me””), and “doing good.””*

The condition “if I return in peace to my father’s
home” relates to serving G-d in one’s personal mat-
ters, which, as explained above, is comparable to
teshuvah. {Indeed, vishavti (*nawn), “if I return,””®
shares the same root letters as teshuvah (72wwn).}

True, a person involves himself in these matters
because his animal soul desires them. Neverthe-
less,”” this involvement does not draw him into the
realm of evil, (to refer to Rashis interpretation of Yaa-

78 “If I return in peace:” “unmarred by sin,

kov’s words,
without having learned from Lavan’s ways,”) be-
cause he did not involve himself in these matters to

fulfill his desires, but for the sake of Heaven.

Carrying out the two categories of Divine service
alluded to in the conditions Yaakov stipulated leads to

74. Cf. Tehillim 34:15. (see the section entitled “Two
and Two” and notes 9-10). Since

. Iso Kli Ye , Bereishi .
75. See also Kli Yakar, Bereishis G-d’s influence descends and is en-

28:20 that Yaakov’s request,

“protect me,” was that “his soul
be guarded from sin”

76. See Toras Chayim (Bereishis,
p- 26a-b), which states that the
words “food and clothing” in
Yaakov’s request are analogies for the
Torah and its mitzvos and “re-
turning in peace,” is an analogy
to teshuvah.

77. Based on the statements in the
main text and the explanation that
Yaakov’s return refers to teshuvah, it

is possible to explain why Yaakov
phrased his request “if I return,” and
not “if You cause me to return”

clothed in matters of this world,
the motif of Divine empowerment
is hidden and it appears that
teshuvah comes from mans own
initiative, without being motivated
from Above. See Likkutei Sichos,
Vol. 9, p. 64, footnote 26.

On this basis, it is possible to
understand the added dimen-
sion that the request “if I return”
contributes beyond that implied
by “If G-d... will protect me,”
even according to the interpre-
tation that “If G-d... will protect
me” means protect me from
sin (see footnote 72): Being

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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protected from sin resembles

the weakening of the yetzer hara
(see the section entitled “Shifting
Directions® above). In such an
instance, one perceives that he is
being protected from Above.

The new dimension implied by
the request “if I return,” is that
even when a person is involved
in worldly matters because of
the desire of the animal soul (his
personal Lavan), and he does not
feel the motif of Divine empow-
erment, he nevertheless “will
return in peace,” “unmarred by
sin, without having learned from
Lavan’s ways.”

78. Rashi, Bereishis 28:21.
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the realization of the two points alluded to in Yaakov’s
vow, which reflect the intent and purpose of the de-
scent of the soul to this material plane: a) “G-d will
be my L-rd”; this refers to the ascent the person, i.e.,
his soul, will experience, and then b) “This stone...
will be the House of G-d”; the establishment of a
dwelling in the lower realms.

As explained above,” the primary ascent of the
soul is the transcendence of its individual existence
and identity, serving G-d not because its own na-
ture dictates so, but because He is G-d, Who is found
everywhere, even in worldly matters that are not
outwardly G-dly.

Therefore, the verse mentions “G-d will be my
L-rd” in connection with “This stone... will be the
House of G-d,” which Ramban interprets as mean-
ing “I will serve the unique G-d... in the place of
this stone which will be a House of G-d for me”
The implication is that Yaakov’s Divine service will
not be carried out because it is motivated by his own
nature, but with the awareness that it should resemble
“This stone...” becoming “the House of G-d” The
stone does not become the House of G-d because
of any input of its own, but solely as an expression of
G-d’s oneness that has absolutely no limits. Similarly,
a person should carry out his Divine service with no con-
sciousness of self, but solely as a medium to express G-d’s

oneness.

Even so, “G-d will be my L-rd” is included in the
same verse as “if I return in peace,” and not in the
verse beginning “This stone.” This placement highlights
that the ultimate intent in the soul’s descent to this
material plane is not the ascent the soul will experi-
ence, but the fulfillment of G-d’s desire for a dwelling
in the lower realms.*

80. See the section entitled “Not
for Its Own Sake.”

79. In the section entitled
“Beyond One’s Own Desire for
G-dliness”
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For this reason, even though the re-
ward, “G-d will be my L-rd,” comes as
a result of the persons Divine service,
however, in one way, it bears a similar-
ity to the condition - i.e., the Divine
service expected of man — namely, “T will
return in peace,” for they both do not
constitute the ultimate purpose. Hence,
they are included in the same verse. By con-
trast, “This stone... will be the House
of G-d” is a verse of its own, because it -
i.e., the establishment of a dwelling for

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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G-d in the lower realms - reflects the
ultimate purpose of all existence.
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Summary

Based on all the above concepts, it is possible to understand the four points mentioned
originally in the verses describing Yaakov’s vow. There are two facets of the condition Yaa-
kov postulated: a) “If G-d will be with me..., protect me..., and give me food to eat and
garments to wear, and b) “if I return in peace to my father’s home.” As explained above,
the fact that they are divided into two verses indicates that they are of a different nature.

A parallel exists between the two conditions Yaakov stipulated and the two general
categories of Divine service performed by the Jewish people. “If G-d will be with me...,
protect me..., and give me food to eat and garments to wear” conveys the potential from
Above for man to serve G-d through the observance of the Torah and its mitzvos, which
are alluded to by the terms “food” and “garments.” The condition “if I return in peace to
my father’s home” relates to serving G-d in one’s personal matters, which, as explained
above, is comparable to teshuvah.

As mentioned above, Yaakov’s ultimate intent in stipulating these conditions was to
fulfill his vow. The conditions were merely means that would enable him to carry out his
VOW.

The two aspects of Yaakov’s vow (as understood by Ramban): a) “G-d will be my L-rd,”
and b) “This stone... will be the House of G-d,” are divided into two verses. These two
aspects parallel and allude to the two dimensions that reflect the ultimate purpose of the
descent of the soul to this material plane. “G-d will be my L-rd” refers to the ascent the
person’s soul will experience. “This stone... will be the House of G-d” refers to the estab-
lishment of a dwelling in the lower realms.

Carrying out the two categories of Divine service alluded to in the conditions Yaakov
stipulated leads to the realization of the two purposes for the descent of the soul alluded
to in Yaakov’s vow.
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The verse mentions “G-d will be my L-rd” in connection with “This stone... will be
the House of G-d” Ramban understands the linkage of the two as implying that just as the
stone’s place in the House of G-d comes - not because of any input of its own, but - solely
as an expression of G-d’s oneness, so too, Yaakov’s Divine service will not be carried out
because it is motivated by his own nature, but as an expression of His oneness. This type
of bond with G-d is the ultimate ascent the soul can experience.

Even so, “G-d will be my L-rd” is included in the same verse as “if I return in peace,”
and not in the verse beginning “This stone,” because the ultimate intent in the soul’s de-
scent to this material plane is not the ascent the soul will experience, but the fulfillment
of G-d’s desire for a dwelling in the lower realms.

“G-d will be my L-rd,” man’s reward, bears a similarity to the condition - i.e., the Di-
vine service expected of man, “I will return in peace” - for they both do not constitute the
ultimate purpose. Hence, they are included in the same verse. By contrast, “This stone...
will be the House of G-d” is a verse of its own, because it — i.e., the establishment of a

dwelling for G-d in the lower realms - reflects the ultimate purpose of all existence.

Part of the Ultimate Purpose

Even according to Rashi, who interprets
“G-d will be my L-rd,” not as part of Yaakov’s vow,
i.e., the realization of the purpose, but as part of the
conditions Yaakov was asking G-d to fulfill, “G-d
will be my L-rd™®" can be understood in a manner
resembling the explanation given above according
to Ramban’s interpretation. The intent is that “G-d
will be my L-rd” is not an aspect of the soul’s Di-
vine service to be carried out when descending
to this physical plane, but rather an element of
the ascent that comes as a result of that Divine
service.

Rashi”® interprets that phrase as meaning “that
G-d’s name should rest upon me from the
beginning to the end and that no blemish be
found among my descendants.” Such a result is
only possible when one’s bond with G-d is ut-
terly without limits.

According to Rashi’s interpretation, “G-d

81. See the section entitled “Rashi or
Ramban.”
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will be my L-rd” is part of the conditions Yaakov asked
G-d to fulfill and not part of Yaakov’s vow, as Ramban
understood. The rationale for that distinction is that
the ascent the soul will experience is merely a prepa-
ration for the ultimate purpose, “This stone... will
be the House of G-d,” the establishment of a dwelling
for G-d in the lower realms. Thus, the soul’s ascent par-
allels one of the conditions stipulated by Yaakov, i.e., it is
merely a means for the ultimate purpose to be realized.

Summary

THE PURPOSE OF THE SOUL'S DESCENT TO THIS WORLD
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Even according to Rashi, “G-d will be my L-rd” can be understood in a manner resembling

the explanation given above according to Ramban’s interpretation. The intent is that “G-d will
be my L-rd” is not an aspect of the Divine service carried out by the soul in its descent to this
physical plane, but rather an element of the ascent that comes as a result of that Divine service.

Therefore, Rashi considers “G-d will be my L-rd” as part of the conditions Yaakov
was asking G-d to fulfill. The rationale is that the ascent of the soul to which it alludes is
merely a preparation for the ultimate purpose, “This stone... will be the House of G-d;
the establishment of a dwelling for G-d in the lower realms. Thus, the soul’s ascent paral-
lels one of the conditions stipulated by Yaakov, i.e., it is merely a means for the ultimate

purpose to be realized.

Towards a Simple Understanding

It is possible to say that the difference of opinion be-
tween Rashi and Ramban - whether “G-d will be my
L-rd” is part of the conditions Yaakov asked G-d to fulfill
or part of Yaakov’s vow, i.e., the realization of the purpose -
revolves around the following:

Ramban’s commentary on the Torah does not only
focus on the simple meaning of the text, but also in-
cludes “delightful matters... for those who know
favor”® Thus, it relates to the revealed dimension
of G-dliness.** And from the perspective of the

82. The quote is taken from the end reference to the students of Kabbalah,
of Ramban’s introduction to his

commentary on the Torah.

for chen, 1, is understood as an acro-
nym for chochmah nistarah, “hidden
wisdom.

Yodeei chen, translated as “those

who know favor” is often used as a 83. See the note in Tanya, ch. 40

oyv WT I i v Lp
PR Y7 WITD? ORIND
VD X "DPIR? 7
T"IVIUITD PR RN PR
73" X 11D X OY X

T 171 YITD PR

TIXINI"DOYD” NIV INT
DyTr? . . Yl 0277
J73727RD X OXT ORI ,>"|0

NUI/D,,1|7,JII n;’ﬂ: U’D

and also Tanya, Iggeres HaKo-
desh, Epistle 26, and Torah Or,
p- 17a, which cite the writings of
the Arizal, which states that the
study of Kabbalah relates to the
realm of Atzilus.
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revealed levels of G-dliness, the ascent to be expe-
rienced by the soul is also a significant purpose.®
Hence, he considers “G-d will be my L-rd” as part of
the vow, together with “This stone... will be the House
of G-d”

Rashi’s commentary, by contrast, focuses on
the straightforward meaning of the text. The par-
allel to that in man’s Divine service is the Divine
service of “a simple servant,”® who does not seek
out his own benefit* and desires solely to carry
out the will of his Master.?” As a result, according to
his conception, the vow focuses solely on G-d’s ultimate

| mmwompb

purpose: “This stone... will be the House of G-d”

Summary
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The difference between Rashi’s approach and Ramban can be explained as follows:
Ramban’s commentary also includes “delightful matters... for those who know favor”
Thus, it relates to the revealed dimension of G-dliness. And from the perspective of the
revealed levels of G-dliness, the ascent to be experienced by the soul is also a significant
purpose. Hence, Ramban considers “G-d will be my L-rd” as part of the vow, i.e., the real-
ization of the purpose, together with “This stone... will be the House of G-d”

Rashi’s commentary, by contrast, focuses on the straightforward meaning of the text.
This parallels the Divine service of “a simple servant,” who seeks solely to carry out the
will of his Master and focuses on His desire for a dwelling on this material plane. As a re-
sult, according to his conception, the vow focuses solely on G-d’s ultimate purpose: “This
stone... will be the House of G-d”

84. True, the consummate

level of the soul’s ascent is that it
reaches utter bittul, to the extent
that it is conscious that its entire
existence is for the sake of its
Creator (see footnote 60 above).
Nevertheless, the soul is conscious
of the loftiness of its state of
bittul.

This parallels the service of a
“faithful servant” who performs
his Divine service because he “is

conscious of the loftiness and
wondrous level of G-d’s infinite
light” (the series of maamarim
entitled Yom Tov shel Rosh Ha-
Shanah, 5666, p. 323). He carries
out his Divine service as a servant
“solely to fulfill G-d’s will...
and his intent is not focused

on his own self at all” (ibid.).
Nevertheless, because he appreciates
the lofty value of consummating
his Master’s desire, he wants to
accomplish that mission and for

that accomplishment to be identified
with him (ibid., p. 321).

85. See the section entitled “Identify-

ing with Utter Self-Transcendence.”

86. Indeed, the “simple servant” does
not even seek to attain the lofty
level of bittul. See footnote 84.

87. G-d’s desire is, as reflected by the
phrase, “this stone... will be the House
of G-d,” that a dwelling for Him be
established in this material world”
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