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Introduction

t’s a question to which everyone wants to know the answer. However, finding out the
answer might well be disappointing, and even lead to despair.

Imagine if the Jews who lived through the Holocaust or the Khmelnitsky pogroms
had learned that Mashiach would not come in their time. What would they have felt?

And the question does not apply only for those times. Take, for example, a Jew who
lived 200 years ago in a small shtet] in Poland. Even if he was not threatened by a pogrom,
what would his reaction be had he known that Mashiach would not come in his lifetime,
nor in the lifetime of his children or grandchildren?

Following this line of thought, in the sichah to follow, the Rebbe asks: What was our
! “Yaakov sought to reveal to his sons
when the end of days would arrive”? Did he not realize the negative consequences that
could possibly arise?

ancestor Yaakov’s intent when, as our Sages relate,

The Rebbe bases his explanation on our Sages’ interpretation?® of the prophecy’ regard-
ing the Future Redemption, “I [will fulfill this promise] at its time. I will hasten it”: “If the
Jewish people are worthy, T will hasten it”” Implied is that the coming of the Redemption
is dependent on the Jews” Divine service and, if they are worthy, they can speed its arrival.

The Rebbe focuses on the type of Divine service that will cause the Jews to be worthy
of the Redemption and the positive effect of “seek[ing]... when the end of days will be,”
asking for and taking action that will lead to the advent of that era.

1. Pesachim 56a; Rashi, Bereishis 2. Sanhedrin 98a. 3. Yeshayahu 60:22.
49:1.
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For the Redemption
to Be Complete

The Secret Yaakov Was Not Allowed to Divulge

1«

On the verse,! “Yaakov called to his sons

and said, ‘Gather together and I will tell you
what will happen to you in the end of days,; >
our Sages comment:* “Yaakov sought to re-
veal to his sons when the end of days would
arrive, but the Divine presence withdrew

from him”

Yaakov’s conduct raises a question: Cer-
tainly, Yaakov’s desire to reveal the end of
days was not merely to demonstrate that
he knew when the end of days would come.
Instead, he wanted to benefit his sons and/or
their descendants, the Jewish people, in the
coming generations. Now, what benefit would
there be to Yaakov revealing this information

to them?

Seemingly, the opposite is true. Were Yaa-
kov to reveal to them when the end of days
would arrive - something that would occur
only several thousands of years later, for,
as we see, Mashiach has yet to come - that
would not have benefitted them. On the
contrary, it would have brought the Jews to
awesome despair and heartbreak.*

1. Bereishis 49:1.

2. Daniel 12:13. See Or HaTorah,
Bereishis, Vol. 2, p. 338b, and the
sources cited there.

4. Several commentaries (Kli Ya-
kar, Bereishis, 47:28; Yafeh Toar
to Bereishis Rabbah 98:2, which

comments on Bereishis 49:1, and

3. Pesachim 56a; Rashi, ad loc.
(with slight changes; the reason
for the changes are explained in

Likkutei Sichos, Vol. 10, p. 171).
See below, the section entitled
“The Midrash and the Talmud?”
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others) explain that this is the
reason why the knowledge of when
the end of days would be was with-
held from Yaakov when he sought to
reveal it. However, Yaakov’s intent
requires explanation: Why did
he initially desire to reveal when
the end of days would be?
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There are commentaries® that explain that
Yaakov sought to reveal when the end of days
would arrive only to his sons,® “for they were
righteous and he trusted that even though the
end of days would come only in the distant future,
they would not turn away from G-d.” Even so,
the Divine presence withdrew from him, because
G-d did not want this knowledge to be imparted
even merely to them: “so that it not be divulged
to their descendants afterwards and many would
lose hope if they were to know that the end of
days was so far oft”

This resolution, however, is not entirely
acceptable:

a) The concern that the matter would later
be divulged to their descendants had Yaakov re-
vealed when the end of days would come to his
twelve sons is self-evident.” Why, then, did Yaa-
kov think of revealing this future event to his sons?

b) More fundamentally, the above resolution
does not answer the essence of the question:
What benefit would Yaakov’s sons have from
knowing when the end of days would arrive that,
as a result, Yaakov desired to reveal the matter
to his sons?®

5. Yafeh Toar, loc. cit.

6. It is possible to explain that
Rashi (Bereishis 47:28) adds the
words “his sons” to the wording
in Bereishis Rabbah 96:1 (which
is cited at the end of Rashi’s
commentary)* to answer the
above question (see footnote 29
below), i.e., Rashi also understood
that the knowledge when the end of
days will come was to be imparted
only to Yaakov’s sons and but not to
their descendants.

True, on the phrase (Bereishis 49:1),
“And I will tell you,” Rashi omits
the term libanav, “to his sons,’

even though Pesachim, loc. cit.,
Rashi’s source, uses this term.
Nevertheless, it is unnecessary for Rashi
to include this term there because
Rashi is commenting on the
phrase, “And I will tell you,” that
refers to Yaakov’s sons. Therefore,
it is not necessary to mention “his
sons” a second time.

* This citation was not added by
copyists or printers, but rather
was included by Rashi himself.

7. See Bava Basra 38b; Arachin
16a, which emphasize that once a
matter is related to several people,

it will eventually be made known to
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others for, ultimately, one person will

share the information with another.

8. Yafeh Toar HaShaleim, ad loc.,
addresses this question, explaining:

Yaakov regarded his sons’
descendants as perfectly
righteous and therefore was not
concerned that they would fall into
despair. He wanted to reveal
when the end of days would be
to them so that they would re-
ceive a great reward, because
they would remain steadfast in
their observance and not turn
away from G-d’s service even
though they would know
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The Midrash and the Talmud

Another point requires explanation. There are
two understandings of this narrative in the works of
our Sages:

a) The Midrash states,” “Yaakov was about to re-
veal when the end of days would arrive and it became
hidden from him,” i.e., the matter also became
hidden from Yaakov himself. The Midrash' also
makes similar statements when interpreting the be-
ginning of the Torah reading, “Yaakov sought to
reveal ... but it became hidden from him.”

b) The matter did not become hidden from
Yaakov. However, he did not reveal it to his sons.!!

It is possible to explain that this is also the intent
of the precise wording used by the Talmud,’ “Yaa-
kov sought to reveal to his sons when the end of days
would arrive, but the Divine presence withdrew from
him? It does not state that the knowledge of when the

end of days would arrive withdrew from him.

that the end of days was in the
distant future.

This resolution, however, is
problematic: Even a perfect
tzaddik prays to G-d every day

in his morning blessings, “Do
not bring me to a challenge”
(Berachos 60b. See Sanhedrin
107a, which gives an example of the
dire consequences that can come from
facing a challenge of faith). How,
then, could Yaakov think of sub-
jecting his descendants to such

a challenge? Furthermore, how
could he think of using his spirit
of prophecy for this purpose?

9. Bereishis Rabbah 98:2.

10. Ibid. 96:1, cited by Rashi in
his commentary at the beginning

of the Torah reading (Bereishis
47:28).

Rashi (ibid. 49:1) also quotes Pesa-
chim, loc. cit., which states that only

the Divine presence withdrew from
Yaakov, implying that Yaakov himself
still knew when the end of days would
be, as the main text proceeds to ex-
plain. It is possible to explain that
Rashis citation of both sources is not

contradictory, because

a) Throughout his commentary

on the Torah, Rashi interprets the
wording the Torah uses strictly ac-
cording to its immediate context.
At the beginning of the Torah
reading, Rashi addresses the
question why - in contrast to the
beginning of all the other Torah read-
ings - the words Vayechi Yaakov
(“And Yaakov lived”) are written
in the form of a parshas setumah,
“a closed passage.” Therefore,
Rashi explains that this indicates
that something, the knowledge of
when the end of days would come,
became closed for Yaakov.

By contrast, when interpreting
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the words, “I will tell you,” all
that is necessary to say is that “the
Divine presence departed from
him,” and he therefore did not divulge
the matter to his sons.

b) The interpretation in Rashi,
Bereishis 49:1 that “the Divine
presence departed from him”
applies only according to the first
of the two interpretations Rashi
gives in Bereishis 47:28 as a reason
why the words Vayechi Yaakov are
written in the form of a parshas
setumah, but not according to
the other explanation, that the
time when the end of days would
come was concealed from him.

11. Yafeh Toar gives this interpre-
tation when referring to the anal-
ogy given in Bereishis Rabbah
98:2. See, however, the sources
cited by Minchas Yehudah (Albek
ed.) to Bereishis Rabbah, loc. cit.
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According to this understanding, the Talmud is
highlighting that the knowledge of when the end of days
would arrive was not hidden from Yaakov. It was only
that the Divine presence withdrew from him. How-
ever, the withdrawal of the Divine presence caused him to
realize that revealing this information was not desired
from Above. Therefore, he did not divulge it to his sons.

Alternatively, the root of the term Shechinah,
which our Sages use - translated as “Divine presence” -
is shochein, meaning “dwell,” as in the verse,'* “I will
dwell among them.” With regard to the narrative un-
der discussion, the implication is that the potential
to draw down the revelation of the end of days and
have it “dwell” among his sons, on this material
plane® withdrew from Yaakov. Therefore, he did not
reveal the matter to his sons.

Explanation is necessary: Since, according to
all opinions, it is understood that G-d could have
prevented Yaakov from revealing when the end of
days would arrive even had he known when it would
come, what is the reason the Midrash maintains
that a change occurred and the knowledge was
withheld from Yaakov?

Did Yaakov Know?

From all the above, it appears that both ap-
proaches - revealing or withholding when the end
of days will arrive — can benefit the Jews in terms of

their Divine service. Furthermore, Yaakov was

12. Shmos 25:8. See Tanya, ch.
41, which explains that the term
Shechinah refers to the G-dliness
that “dwells and enclothes itself
within the lower realms.”

Accordingly, he continued to
reveal many prophetic matters
while blessing his sons.

This explanation also resolves an
implied question: What is Rashi’s in-
tent in adding the phrase, “and he
began to speak about other mat-
ters,” to his commentary here? What
is that phrase adding in this context
and what is it teaching us?

13. The Divine presence withdrew
from Yaakov only with regard to
the revelation of when the end
of days would occur, but not
with regard to other matters.

FOR THE REDEMPTION TO BE COMPLETE
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However, according to the above,
Rashi’s intent is to emphasize

that the Divine presence did

not withdraw from Yaakov with
regard to other matters, only
regarding the revelation of when

the end of days would arrive. See
Likkutei Sichos, Vol. 10, p. 168ff.,
which dwells on these concepts
at length.
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one of the Patriarchs, who “are the Divine
chariot... serving as a chariot solely for the
Sublime Will throughout their lives”'* Ac-
cordingly, Yaakov’s desire to reveal when the
end of days would arrive indicates that - until
the time the Shechinah withdrew from him -
Yaakov’s desire accorded with the Sublime
Will for which Yaakov served as a chariot at
that time.

Even so, in actual fact, G-d did not allow
Yaakov to reveal when the end of days would
arrive because in the situation that prevailed
at that time — and because of the resulting
benefits - it was necessary that this should not
be revealed. Consequently, there are two opin-
ions with regard to Yaakovs knowledge of the
matter: According to one opinion, the bene-
fit of not knowing when the end of days would
arrive also needed to be realized by Yaakov
himself. Hence, this knowledge was also
withheld from him. By contrast, according to
the second opinion, it was important only
that Yaakov’s sons not possess this knowledge.
Therefore, the knowledge of when the end of
days would arrive was not withheld from Yaa-
kov himself.
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The Potential for Redemption

To offer a possible explanation for the above:
On the verse,” “You will bring them and plant
them on the mountain of Your inheritance, the
place that You, O G-d, made for Your dwell-
ing,” our Sages comment:'® Had the Jewish
people been worthy, G-d would have then -
directly after the time of the Exodus from Egypt -

14. Tanya, ch. 23. The intent is that

just as a chariot has no will of its own

and is solely controlled by the will of
more than a reflection of His.

its driver, so too, the Patriarchs were
a medium for the expression of G-d’s

will and their own desires were no
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15. Shmos 15:17.
16. Zohar, Vol. 111, p. 221a.
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brought the Jews to “the place that You, O G-d,
made for Your dwelling,” a Beis HaMikdash, that
would be “the building that is the handiwork of
the Holy One, blessed be He,”'* which would
transcend any possibility of destruction and exile.
Thus, the redemption from Egypt would also
have been the true and ultimate Redemption, af-
ter which there would never have been an exile."”
Thus - according to the potential that existed at
that time - were the Jews to have been worthy,
the end of days would have taken place in a relatively
short time, at the time of the Exodus from Egypt.

Based on these explanations, the statement
that “Yaakov sought to reveal... when the end
of days would arrive” can be understood as
meaning that he desired to reveal when the
end of days would arrive according to the poten-
tial that existed then, i.e., Yaakov would tell them
when the Exodus from Egypt would take place.

One might still ask: The time for the Exodus
from Egypt was fixed and already known,'® as
G-d had promised Avraham:" “Your descen-
dants will be strangers in a foreign land... for
400 years, ... and then, they will depart...”
Why, then, did Yaakov need to reveal this fact

when it was already common knowledge?

It is possible to explain that the Jews knew
that they would leave Egypt after “400 years.”
However, they did not know that, had they
been worthy, the Exodus would have been an
eternal redemption, never to be followed by ex-
ile.?® This is what Yaakov wished to reveal - that
the Exodus from Egypt could be the end of days.

17. See also Eruvin 54a; Shmos 19. Bereishis 15:13-14.

Rabbah 32:1; et al.

18. See also the commentary of
Gur Aryeh, Bereishis 47:28, which
relates to this issue.

20. See our Sages’ statements
(Bereishis Rabbah 44:17, and the
sources mentioned there) com-
menting on Bereishis 15:12, that
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speak of “Great dread...,” which
refer to the four kingdoms that
will rule over the Jews. See Rashi,
Bereishis 15:14, et al.
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On this basis, it is possible to under-
stand Yaakov’s intent that sparked his desire
to reveal to his sons when the end of days
would arrive: When they would hear this
heartening report - that the end of days is
very close — they would exert themselves to
the utmost to continue “to be worthy” of the
redemption. Similarly, they would show ex-
treme care that there not be any sin that
might cause® the coming of the end of days
to be postponed.”
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Hastening Mashiach’s Arrival

This explanation is, however, insufficient:
From the time of Yaakov’s passing until the
Exodus from Egypt, there remained slightly
less than 200 years.” As such, the revelation
of when the end of days would arrive to the
Jews of that time would still have produced
sadness. According to nature, “the span of
man’s life will be 120 years,”** thus, the end of
days would not occur in their lifetime. Hence,
the original question still applies: Why would
Yaakov convey this knowledge to the Jews when it
would inevitably lead to sadness and despair?
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21. See Berachos 4a; Rashi,
Bereishis 32:11, which speak of the
possibility of sin causing G-d’s promise
of blessing to be withheld.

22. In his Introduction to his
Commentary on the Mishnah,
Rambam writes that the possibil-
ity that sin will prevent a promise

of Divine blessing from being realized
applies only regarding private
communication “between the Holy
One, blessed be He, and a proph-
et” However, when “the Holy
One, blessed be He, instructs a
prophet to convey a promise of
favorable tidings to people in

a definitive and unconditional

statement, there is no way that such
a promise will not be fulfilled.”
Were that possible, “there would
be no way to substantiate that he
is a faithful prophet”

Rambam makes this statement within
the context of his explanations that the
way for a prophet to validate himself
as G-d’s messenger is to foretell the fu-
ture. However, this does not apply
at all in the present context, be-
cause Yaakov was not conveying
a prophecy, nor did Yaakov need
proof that he knew future events
for, as is obvious, the concept

of “substantiating faith in the
prophet” does not apply here.

See Ramban’s commentary to
Shmos 12:42, which touches on a re-
lated matter. See the maamar cited
in footnote 30 below, which offers
a resolution based on chassidic
thought.

23. The time that elapsed from
Yaakov’s descent to Egypt until
the Exodus was 210 years (Rashi,
Bereishis 15:13, 42:2 (based on
Midrash Tanchuma and Bereishis
Rabbabh to the verse) and Rashi,
Shmos 12:40) and 17 years had
already passed from then until
the time Yaakov desired to reveal
the time of the end of days.

24. Cf. Bereishis 6:3.

10
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Accordingly, it is possible to explain Yaakov’s
intent as follows: Yaakov hoped that, were the Jews
to know that the revelation of the end of days is
dependent on their worthiness, they would in-
crease their Divine service, which in turn would
further precipitate the Redemption. The knowl-
edge that they could hasten its coming through their
positive conduct would itself inspire an increase of
good deeds, enabling the Redemption to arrive even
before its appointed time. To cite a parallel: Com-
menting on the prophecy that the Redemption will
come at its appointed time but that G-d also prom-
ised,” “I will hasten it,” our Sages said,”® “If they are
worthy, I will hasten it”

Indeed, we find a similar phenomenon with
regard to the Exodus from Egypt itself. One of
the reasons” that the Egyptian exile lasted only
210 years rather than the 400 years spoken about
in the covenant bein habesarim" is because the
severity of the servitude replaced the remainder
of the 400 years.

Just as the increase in the severity of the servi-
tude could hasten the coming of the Redemption,
so too — and, indeed, even more so?® — it is under-
stood that an increase in the Jews’ good deeds lead
to its earlier arrival.?

25. Yeshayahu 60:22. narratives, as evident from

26. Sanhedrin 98a; quoted by
Rashi, Yeshayahu, op. cit.

27. Ralbag, Bereishis 15:13; Sifsei
Kohen, Bereishis, loc. cit., Shmos
3:7, 12:40.

28. This conclusion is understood
based on our Sages’ statement (Sotah
11a), “A positive measure ex-
ceeds one of punishment”

29. The potential for positive influenc-
es to alleviate negative events that were
foretold can be understood even
according to the straightforward
understanding of the Torah’s

Rashi’s commentary (Bereishis
47:19), “Since Yaakov came to
Egypt... the famine ended,” even
though the famine was supposed
to last for another five years.

Indeed, it is possible to say that
according to the straightforward
understanding of the Torah the
knowledge of this possibility was
what motivated Yaakov’s desire
to reveal when the end of days
would be, i.e., to tell them the time of
Mashiach’s coming even though it was

many thousands of years in the future.

(One cannot offer the resolution
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that - according to the straight-
forward meaning of the Torah,” -
Yaakov’s intention was to tell his sons
that the time of the actual exodus
from Egypt had the potential to be
the time of the Ultimate Redemption,
as stated above in the section entitled
“The Potential for Redemption,” -
because Rashi did not quote any-
where the statement of our Sages
that, had the Jews been worthy,
the Exodus from Egypt would
have been an eternal redemption.
On the contrary, from Rashi’s
commentary cited in footnote 19
- see also Rashi, Shmos 3:14 - the
opposite appears to be true.)
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What Is Most Precious

Even so, “the Divine presence withdrew from
him” and did not allow Yaakov to reveal when the

end of days would arrive. To explain the reason for
this:*

The consummate expression of man’s Divine
service - i.e., service that will deem him “worthy”
and cause the Redemption to come earlier — results not
from Divine assistance, but from “your work that you
perform,;”' Divine service performed on man’s own
initiative. In that vein, our Sages state,”> “A person
desires a kav*® that is his more than nine kabbim be-
longing to another”

True, in every phase of his Divine service, a per-
son needs G-d’s assistance, as our Sages state,** “Were
the Holy One, blessed be He, not to help a person, he
would not be able to prevail against the evil inclination”
However, the extent to which that assistance makes man’s
service possible is significant. In general, there are two

ways in which Divine assistance is granted to man:*

a) A person perceives the Divine assistance
granted to him in the midst of the Divine service
when it is being granted, for example, Divine ser-
vice carried out in times of Divine favor, e.g., the
Ten Days of Teshuvah, to which our Sages* applied the
verse,”” “Seek out G-d, when He is to be found..., when

Were Yaakov’s sons to know that not reveal to them the specific time

the end of days would not come until ~ when the end of days would be.

such a distant future -resulting 30. Another explanation is

offered in Maamarei Admur
HaZakein HaKetzarim, p. 539.

from the gravity of the sins that
caused such a delay - they would
have admonished their descen-
dants not only to safeguard 31. Cf. Devarim 15:18.
themselves from performing

such grave sins, but also to

32. Bava Metzia 38a.

increase their observance of the 33. A dry measure of relatively small
Torah and its mitzvos in order to volume.

hasten the coming of the end of 34. Kiddushin 30b; Sukkah 52b;

days, even though they would See also Vayikra Rabbah 27:2,
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commenting on Iyov 41:3, “Who
came forward for before? Me? I
will requite him,” which highlights
how G-d grants man the possibility of
serving Him.

35. See the detailed explana-
tions in the maamarim entitled
Vayigash, 5666, and ViHavayah
Amar HaMichaseh, 5667 (the
series of maamarim entitled Yom
Tov shel Rosh HaShanah, 5666, p.
119fF.,, 398fF.).

36. Rosh HaShanah 18a.
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He is close,” or, by and large, on Shabbos and festi-
vals. At these times, the inspiration of the spiritual climate
of the days is close to being tangible; it is almost as if a per-
son can't help being aroused to Divine service.

b) The Divine influence is the root-cause that motivates
(and/or assists) a person’s subsequent Divine service.
However, during one’s actual Divine service, the in-
fluence from Above is hidden and the person’s Divine
service is carried out as a result of his own efforts. For
example, there are echoes that resound in the spiritual
realms that produce thoughts of teshuvah among peo-
ple® that motivate them to increase their Torah study
and Divine service afterwards. The people do not have any
conscious awareness of these heavenly voices, and their study

and Divine service appear to be totally self-motivated.

This is the reason the Divine presence withdrew
from Yaakov. Were Yaakov to have revealed when the
end of days would arrive to his sons, their Divine service
would have had a drawback. True, this knowledge would
have led to an increase in Divine service because it
would have inspired them to conduct themselves in a manner
that they would certainly be deemed worthy, and thus
have hastened the coming of the Redemption. Nevertheless,
this increase would not have been considered as “their
own,” as having come as a result of their own input, for the
assistance from Above, the revelation of when the end
of days would arrive, would have also have had an impact.
Therefore, the Divine presence withdrew from Yaakov.
G-d did so with the intent of bringing about a situation in
which the Divine service of the Jewish people would be
carried out while the Divine presence was withdrawn
(and the knowledge of when the end of days would arrive
was hidden). As such, their Divine service would be car-
ried out on their own initiative in a full sense.”

FOR THE REDEMPTION TO BE COMPLETE
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37. Yeshayahu 55:6.

38. See Kesser Shem Tov, Hosafos,

sec. 79 (secs. 101-102 in the new
printing), and the sources men-

tioned there.

39. Also, it could be said the
intent was that in this manner the
Jews’ Divine service would not

be performed for the sake of the
reward of hastening the coming
of the end of days.
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Yaakov desired that his descendants leave ex-
ile as soon as possible. True, facilitating this by
revealing when the end of days would arrive could
possibly cause their Divine service not to reach
consummate fulfillment. Nevertheless, Yaakov
felt that leaving exile earlier - particularly an
exile in “the nakedness of the land”* - and en-
tering the complete and ultimate Redemption
outweighed that consideration.

It is possible that this is the intent of the pre-
cise wording used by our Sages, “Yaakov sought
to reveal when the end of days would arrive”
Bikeish, translated as “sought,” also means “re-
quested” Yaakov asked G-d to make known
when the end of days would arrive, for this would
aid the Jews in their Divine service and ensure
that the Redemption would come sooner.

However, G-d desired that the Redemption
come in the most consummate manner —
and that is dependent on the Jews carrying
out their Divine service in the most consum-
mate manner. Accordingly,” “the Divine
presence withdrew from him,” thus making
possible more consummate Divine service, as
explained above.*
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What Man Can Achieve

To explain the above from a deeper per-
spective: The reason the consummate state of
redemption comes about when the Jews carry
out their Divine service while the Divine pres-

OYTPR T WWIOR T

MPIRAT MR T DK OKT
7792y °7 OXN ,OYT TNT VAP
TR 31 K X TR TN PO

40. Cf. Bereishis 42:9, 12. See the
interpretation in Koheles Rabbah to
Koheles 1:4.

41. See also Likkutei Sichos, Vol.
15, p. 4301F., where similar concepts
are explained.

42. We find a similar concept

with regard to the Exodus from
Egypt. G-d had promised (Bereishis
15:14) that after being subjugated to

another nation, the Jews would leave

the exile “with great wealth” Neverthe-

less, the Jews were willing to fore-
go that “great wealth” in order to

leave exile earlier. G-d, however,
desired that they remain in exile lon-
ger so that they could leave “with
great wealth” (Berachos 9a-b)

and in this way further the mission of
refining the world’s material substance.
See Likkutei Sichos, Vol. 3, p. 823ff.
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ence is withdrawn and therefore dependent on
their own initiative, is not merely because there
is an ancillary connection between the manner
in which the Jews’ Divine service is carried out
and the nature of the redemption. Instead, it is
specifically this type of Divine service that will
bring about the end of days, i.e., an eternal Re-
demption that is never to be followed by exile.

For the Redemption to be eternal and un-
changing, the Divine service of the Jewish
people that will bring about that Redemption
must also be of that nature, i.e., constant, un-
wavering and unfaltering.

Therefore, were the Divine service to be
motivated from assistance from Above and not
stemming from man’s labor, then*’ there would
not be an eternal dimension to that Divine ser-
vice. It is possible that if the assistance from
Above would cease, the person might stumble
and descend spiritually.

It is specifically when the Divine service
comes because of an arousal from below, i.e.,
comes on man’s own initiative, that it will be
lasting and bring about a Redemption that is
also lasting, one that is eternal not to be fol-
lowed by exile.

FOR THE REDEMPTION TO BE COMPLETE
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A Father and His Sons

Based on the above, a question arises from
the opposite perspective: What was Yaakov’s
logic at the outset in desiring to reveal when
the end of days would arrive to his sons, when this
knowledge would bring about an increase in Di-
vine service that was not appropriate to bring
about the Ultimate Redemption?

43. See Likkutei Torah, Vayikra,

p. 2b ff,, Likkutei Sichos, Vol. 17, discussed.

p- 3551F., where these concepts are
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It is possible to explain Yaakovs logic us-
ing concepts explained in Chassidus: As is well
known,* Yaakov is identified with the realm of
Atzilus, the realm of absolute oneness with G-d,
where existence that allows for the possibility of
selthood has already been totally refined and G-dli-
ness pervades all being.*

Yaakov had already undergone consummate
personal refinement - in particular, this applies at
the time described in this Torah reading, close to his
passing, when he had reached a state of ultimate
perfection.* He had completed his individual
Divine service entirely and accomplished every-
thing that was expected of him to achieve on his own
initiative. For him, the revelation of when the end
of days would arrive could only increase the perfec-
tion of his Divine service.

For this reason, thinking that his sons had
also achieved a spiritual level equal to his, Yaakov
sought to reveal when the end of days would arrive
to them as well. This conception clarifies the contin-
uation of the Talmudic passage cited above,*” which
relates that when Yaakov saw that the Divine pres-
ence withdrew from him and he could not reveal
when the end of days would arrive to his sons, he im-
mediately said:*® “Maybe there is, Heaven forbid,
a blemish in my progeny,” i.e., he was taken aback by
the realization that his sons were not on his rung.*

On this basis, it is possible to understand the

44. See Torah Or, p. 24a; Likkutei potential at the time of his passing.

Torah, Vayikra, p. 17b; et al. See
Sefer HaLikkutim of the Tzemach
Tzedek, erech Yaakov, sec. 13.

45. Torah Or, p. 3a-b, et al.

46. See Tanya, Iggeres HaKo-
desh, Epistle 28; Siddur Shaar
Lag B'Omer, p. 304b ff., which
emphasize that a tzaddik reaches the

consummate expression of his spiritual

47. Pesachim 56a.

48. Even according to the conclu-

sion of the passage, which relates that
Yaakov’s sons told him: “Just as in
your heart there is nothing other
than G-d’s oneness, so too, in our
hearts, there is nothing other
than G-d’s oneness,” nevertheless
this still indicates that there was a

difference between Yaakov’s level and
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that of his sons. His sons introduced
their statement with the word kach,
“Just as,” which does not imply
an exact equivalence (Sefer
HaMaamarim Kuntreisim, Vol.
2, p. 439b; see Torah Or, pp. 84d,
87¢).

49. The word “blemish” can be
understood in a relative context,
i.e, not on a rung comparable to
Yaakov’s own.
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two opinions mentioned above,” whether the
knowledge of when the end of days would arrive was
withheld also from Yaakov or not. The Midrash
maintains that this knowledge was withheld -
literally, blocked - from Yaakov because G-d
desired that Yaakov appreciate the virtue of
Divine service on one’s own initiative. In this
way, he would be able to show his sons the vir-
tue of carrying out their Divine service without
knowing when the end of days would arrive.

The Talmud, however, maintains merely
that the Divine presence withdrew from Yaa-
kov but not that he lost awareness of when the
end of days would arrive, as explained above.
The rationale is that Yaakov already possessed
the consummate virtue that his sons would
achieve through carrying out their Divine ser-
vice while the knowledge of when the end of days
would arrive was hidden from them.

FOR THE REDEMPTION TO BE COMPLETE
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What Yaakov Really Wanted

True, G-d prevented Yaakov from reveal-
ing when the end of days would arrive to his
sons. Nevertheless, since Yaakov was a char-
iot" for G-d’s will, as explained above,*! the
fact that Yaakov initially desired to reveal
when the end of days would arrive indicates
that such a desire was - even at that time - in
accordance with G-d’s will.

Furthermore,® since a wish of a tzaddik
will certainly not go unanswered, Yaakov’s
desire certainly had an effect even here, on
this physical plane. Moreover, the fact that this
request is recorded in the Torah (whose very

50. In the section entitled “The Yaakov Know?”

Midrash and the Talmud.”

52. Similar concepts to those
explained in the section to follow

51. See the section entitled, “Did
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are found in Likkutei Sichos, Vol.
10, pp. 170-171.
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name means “instruction”) indicates that it serves
as an eternal lesson for all generations.

We find a parallel concept with regard to
Moshe:* He requested,™ “I entreated... ‘Let me

%

please cross over and see...,” which is interpreted
to mean that he desired to enter Eretz Yisrael so that he
could bring the Jews to a state of not only hearing
but also seeing G-dliness.” G-d did not fulfill his
request because at that point the Jews were worthy
merely of attaining the level of hearing G-dliness,
as indicated by the verse,*® “Now, Israel, hear...”
Nevertheless, Moshe’s request enabled the level of
seeing G-dliness to be accessible to the Jewish peo-
ple at least in an encompassing manner,”” and also
to be internalized by certain select individuals.*®

Similar concepts can be explained regarding
Yaakov’s desire to reveal when the end of days
would arrive. His desire made it possible for the
Jews to appreciate the end of days at least in an en-
compassing manner.” It gave them the potential to
sense — to a certain degree — the mindset of that future
era when Divine service will be carried out in a state
of freedom, without the constraints stemming from
either non-Jews or the evil inclination. Moreover,
certain select individuals were enabled to internal-

ize this awareness.

It is possible to explain that this is the reason
why, over the course of history, many of the Jews’

53. See the detailed explanation sees an event, there is no possibility of
of these concepts in Likkutei
Torah, Devarim, p. 2d ft.; Or
HaTorah, Devarim, Vol. 1, p.
53fF.; the Mitteler Rebbe’s Shaa-
rei Teshuvah, part 2, Chinuch;
Sefer HaLikkutim of the Tzemach

Tzedek, erech Moshe, p. 1680fF.

convincing him it never happened (see
Likkutei Sichos, Vol. 6, p. 1211f, et al).

Moshe desired to endow the Jews’ rela-
tionship with G-d with this dimension

of certainty.

56. Devarim 4:1. Although hearing
enables a person to learn about a sub-
54. Devarim 3:23-25. ject, it does not endow him with the

same certainty as sight does. Therefore,
55. Sight leaves a powerful, indelible a person who hears one perspective

impact on a person. Once a person can be convinced to accept the oppo-
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site viewpoint on the basis of reason
and logic (Likkutei Sichos, loc. cit.).

57. The phrase “in an encompassing
manner” is used as a translation of the
Hebrew term bibechinas makif. The
intent is an influence which does not
affect a person consciously, but does
affect him in a manner that is not
readily apparent.

58. See Shaarei Teshuvah, loc.
cit.,, sec. 9f.; Or HaTorah, loc.
cit., pp. 78, 100, 108.
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spiritual leaders (including Rav Saadia
Gaon, Rambam, and others)® gave dates
when the end of days would arrive.*’ By doing so,
they were conveying - albeit in an encompassing
manner - the possibility to access the end of days
to the Jews of their time.

FOR THE REDEMPTION TO BE COMPLETE
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“"We Want Mashiach Now!"

Yaakov’s conduct serves as a lesson for all
Jews in every generation - it is necessary
to “seek to reveal when the end of days will
be”; a Jew must desire and ask®! for the end
of days to be revealed. That request, and the
meditation implicit in it, greatly aids and en-
courages Divine service.

This can be seen in actual reality. When
Jews are told “Ot, ot, kumt Mashiach!” and
“We want Mashiach now!”, this encourages
and motivates them to increase their Divine
service and pay more careful attention to
their conduct lest sin have an effect and - G-d
forbid - delay Mashiach’s arrival.

In the present era, there is an addition-
al factor: The Talmud, part of “the Torah of
truth” states,*® “All the appointed times for the
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59. Similarly, there is a well-
known maamar (entitled Ves
HaElef Vesheva, Maamarei Admur
HaZakein, Bereishis-Shmos, p. 419fF.)
from the Alter Rebbe which pre-
dicts when the end of days will arrive.
See also Toras Shalom, p. 237,
where the Rebbe Rashab discusses the
prediction in the above mentioned
maamar. See the notes of Rav
Margolios to Shaalos VeTeshuvos
Min HaShamayim, responsum
72, which collects the predictions
of when the end of days would be
made by many Jewish sages. A
wise man informed me that De-

var Nitzav in Parshas Toldos and
in Parshas Behar, calculates that
the end of days will be in 5742
(1981-1982). The sichah translated
here was published in 5742.

60. By contrast, with regard to
the Jewish people by and large,
our Sages taught (Sanhedrin
97b; Rambam, Hilchos Melachim
12:2), “May the spirits of those
who attempt to calculate when
the end of days will be expire!”

See Ibn Ezra, Daniel 11:30, and
Or HaTorah, Nach, Vol. 1, p.
183, which speak about those who

attempt to calculate the end of days in

very harsh terms. See also Likkutei
Sichos, Vol. 29, p. 15ff., which
explains why great Torah sages made
and publicized calculations of when
the end of days will be.

61. As we request in our prayers
three times each weekday,
“Speedily cause the scion of
David Your servant to sprout
forth” and even on Shabbos and
festivals, we ask, “May our eyes
behold Your return to Zion in
mercy.” See Likkutei Sichos, Vol.
20, p. 384, 458ft.

62. Sanhedrin, loc. cit.
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end of days have passed and the matter is depen-

dent solely on teshuvah.” The simple meaning of

our Sages’ words is that the appointed time for the

end of days already arrived long ago.

All that is necessary is teshuvah, which can

come beshayta chada, “in one hour;,”®® which can be

interpreted as “in but one turn”** One turn of teshu-

vah to G-d® is all that is needed, and “immediately

the Jews will be redeemed.”* May this actually take

place immediately, “now”,” in our time.

63. Zohar, Vol. 1, p. 129a.

64. See Bereishis 4:4-5, which states:
vayisha A-donai... lo shaah, “G-d

turned..., but did not turn,”
which uses the word shaah with

that meaning (Sefer HaMaamarim
Kuntreisim, Vol. 2, p. 792, et al.

65. See Maamarei Admur Ha-

Zakein HaKetzarim, p. 212.

66. Rambam, Hilchos Teshuvah

7:5, which states that “Israel will turn
to G-d in teshuvah... and immediately

they will be redeemed.”

67. When the word “now” is written

/TPWNR XX 120 1271 PR
YT IX MWD LINT KT 0T
SRT 2IR? 119 110 PR YR

Oy IERD WD TNRTD
yR” Oy - XTI XDYY”
LAYI2 OXN ,NWH PO -
- W T PRI 1 T
JTT RV - PRy

1201 1wy mntun)
(R"Mwn "M 97w

with Hebrew characters, its nu-
merical equivalent is 57, which
constitutes word 3, i.e., the promise
that G-d sustains, and which is also
the numerical equivalent of the
sum of G-d’s names, -8 and
1-1-1-%. See the sichah delivered
on Shabbos Parshas Tzav, 5741.
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