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Bamidbar 16:1-35

(1) Now Korach, son of Izhar son of Kohath son of Levi, betook himself, along with Dathan and Abiram sons
of Eliab... together with two hundred and fifty Israelites... (3) They combined against Moshe and Aaron and
said to them, “You have gone too far! For all the community are holy, all of them, and Hashem is in their
midst. Why then do you raise yourselves above Hashem’s congregation?” (4) When Moshe heard this, he
fell on his face. (5) Then he spoke to Korach and all his company, saying, “Come morning, Hashem will make
known who is His and who is holy, and will grant him access to Himself; He will grant access to the one He
has chosen. (6) Do this: You, Korach and all your band, take fire pans, (7) and tomorrow put fire in them and
lay incense on them before the L2ZORD. Then the man whom Hashem chooses, he shall be the holy one.
You have gone too far, sons of Levi!”... (18) Each of them took his fire pan, put fire in it, laid incense on it,
and took his place at the entrance of the Tent of Meeting, as did Moshe and Aaron. (19) Korach gathered the
whole community against them at the entrance of the Tent of Meeting. Then the Presence of Hashem
appeared to the whole... (28) And Moshe said, “By this you shall know that it was Hashem who sent me to
do all these things; that they are not of my own devising... (35) And a fire went forth from Hashem and
consumed the two hundred and fifty men offering the incense.
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Rashi on Bamidbar 16:7

"7 12 DO7 21 means, ‘It is a great (an important) thing that | have told you, ye sons of Levi”). But were they
not fools in that although he so sternly warned them they nevertheless undertook to offer! They, however,
sinned against their own souls (i.e., they were regardless of their lives) as it is said, (17:3) “the censers of
these sinners against their souls”. — But Korach who certainly was a clever (lit., open-eyed) man, what
reason had he to commit this folly? His mind’s eye misled him. He saw by prophetic vision a line of great men
(more lit., a great chain) descending from him, amongst them the prophet Samuel who was equal in
importance to Moshe and Aaron together (cf. Psalms 99:6: mw 'x1j7a 7xmwi 11nd>2 Dnxi nwn), and he said
to himself, “On his account | shall escape the punishment”. And he further saw twenty-four Mishmars (shifts
of Levites who formed the Temple Choir) arising among his grand-children, all of them prophesying by the
Holy Spirit, — as it is said, “All these (prominent musicians) were sons of Heiman” (Heiman was a descendant
of Korach; — He said, “Is it possible that all this dignity is to arise from me and | shall remain silent (be myself
of no importance)?” On this account he joined the others in order to attain to that prerogative, because he
had indeed heard from the mouth of Moshe that all else of them would perish and one would escape: "He
whom Hashem will choose will be holy". He mistakenly applied this to himself. But he had not seen correctly,
for his sons repented of their rebellious attitude and therefore did not die at that time (cf. Bamidbar 26:11),
and it was from them that Samuel and the Levitical singers were descended. Moshe, however, foresaw this.
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Rashi on Bamidbar 16:6

nimnn 0d7 Inp 1wy nxt THIS DO: TAKE YOU CENSERS — What reason had he to speak to them thus? He
said to them: according to the custom of the heathens there are numerous forms of divine worship, and
conseguently numerous priests, for they cannot assemble for worship in one temple; we, however, have One
G-d, one Ark, one Law, one Altar, all constituting one form of worship and therefore we need but one High
Priest; — and you, 250 men, all demand the High Priesthood?! | would like this myself, but events will prove
that this is impossible. Here you have a rite which is dear to G-d more than any other — it is the offering of
incense, which is even dearer to Him than all the sacrifices, but a deadly poison is contained in it, for through



it Nadab and Abihu were burnt!” (cf. Vayikra 10:2). It was on this account that he warned them by saying,
And it shall come to pass that the man whom Hashem will choose is the holy one — he is already in his state
of holiness (not “he will become holy”; he thus warned them that there was not the slightest likelihood that
they would be chosen). This must be the meaning of wiTzn Xin, not "he will become holy”, for do we not know
that he whom He would choose would become holy? But this, in effect, is what Moshe said to them: “I am
telling you this in order that you may not imperil your lives, for only he whom He will choose will come out of
this alive, but all of you will perish”.
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Shemos 19:9
And Hashem said to Moshe, “l will come to you in a thick cloud, in order that the people may hear when |
speak with you and so trust you ever after.” Then Moshe reported the people’s words to Hashem.
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Mishneh Torah, Foundations of the Torah 8:1

Moshe our Master was not believed in by Israel because he delivered tokens, for whosoever bases his belief
contingent upon tokens retains suspicion in his heart, for it is possible that the token was delivered by means
of enchantment and witchcraft. But all the tokens delivered by Moshe in the wilderness were responsive to
necessities, and not as testimony for prophecy. When it became necessary to have the Egyptians sunk, he
divided the sea and drowned them therein; when our need was food, he brought down for us Manna; when
they became thirsty, he split open the rock for them; when the Korach confederacy denied him, the earth
swallowed them up. Likewise came to pass all the other tokens. Wherein, then, did they believe in him? In
being present at Mount Sinai; for our own eyes saw and not through a stranger's, and our own ears heard
and not that of another; the flame, the thunder and lightning, and he drew near the thick cloud and the Voice
speaking unto him, we listening, saying: "Moshe, Moshe, go and tell them thus and such," for so he also said:
"Hashem spoke with you face to face in the mount out of the midst of fire" (Deut. 5.4); and it is moreover said:
"Hashem made not this covenant with our fathers, but with us, even us" (lbid. —=31). Whencefrom do we know
that the standing at Mount Sinai alone is the evidence which makes his prophecy true without a shadow of
suspicion? Because it is said: "Lo, | come unto thee in a thick cloud, that the people may hear when | speak
unto thee, and may also believe thee forever” (Ex. 19.9). Evidently, hitherto they did not believe in him with



an everlasting belief, but with a belief wherein there is after-thought and reflection.
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Shemos 32:25-28

And Moshe saw the people, that they were exposed, for Aaron had exposed them to be disgraced before
their adversaries. So Moshe stood in the gate of the camp and said: "Whoever is for Hashem, [let him come]
to me!" And all the sons of Levi gathered around him. He said to them: "So said Hashem, the G-d of Israel:
'Let every man place his sword upon his thigh and pass back and forth from one gate to the other in the camp,
and let every man kill his brother, every man his friend, every man his kinsman.' " The sons of Levi did
according to Moshe' word; on that day some three thousand men fell from among the people.
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| Chronicles 23:13-14

The sons of Amram: Aaron and Moshe. Aaron was set apart, he and his sons, forever, to be consecrated as
most holy, to make burnt offerings to Hashem and serve Him and pronounce blessings in His hame forever.
As for Moshe, the man of G-d, his sons were named after the tribe of Levi.
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Rashi on Bamidbar 16:3

n>7 21 You TAKE TOO MUCH UPON YOU — i.e. much more than is proper have you taken for yourselves
in the way of high Office. n'wT7 0% [FOR] ALL [THE CONGREGATION] ARE HOLY — they all heard the
utterances on Sinai from the mouth of the Almighty (Midrash Tanchuma, Korach 4). ixwann yimait WHY THEN
LIFT YE UP YOURSELVES [ABOVE THE ASSEMBLY OF HASHEM] — “If you have taken royal rank for
yourself, you should at least not have chosen the priesthood for your brother — it is not you alone who have
heard at Sinai: ‘l am Hashem thy G-d', all the congregation heard it!”
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Shemos 19:6
but you shall be to Me a kingdom of priests and a holy nation.” These are the words that you shall speak to
the children of Israel.”
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Rashi on Bamidbar 16:1
lit., AND KORACH TOOK — He betook himself on one side with the view of separating himself nayp njzi
from out of the community so that he might raise a protest regarding the priesthood to which Moshe had
— “he separated himself” 279onxiappointed his brother. This is what Onkelos means when he renders it by
from the rest of the community in order to maintain dissension. Similar is, (Job 15:12) “Why doth thy heart
)”, meaning, it takes you aside to separate you from other people . nj'take thee aside (
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Bamidbar 17:1-5
Hashem spoke to Moshe, saying: Order Eleazar son of Aaron the priest to remove the fire pans—for they
have become sacred—from among the charred remains; and scatter the coals abroad. [Remove] the fire
pans of those who have sinned at the cost of their lives, and let them be made into hammered sheets as
plating for the altar—for once they have been used for offering to Hashem, they have become sacred—and
let them serve as a warning to the people of Israel. Eleazar the priest took the copper fire pans which had
been used for offering by those who died in the fire; and they were hammered into plating for the altar, as
Hashem had ordered him through Moshe. It was to be a reminder to the Israelites, so that no outsider—one
not of Aaron’s offspring—should presume to offer incense before Hashem and suffer the fate of Korach and
his band.
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12. Mishneh Torah, Sabbatical Year and the Jubilee 13:12-13
Why were the Levites not allotted land in Eretz Yisrael or a share in its booty along with their brethren?
Because they were singled out to serve Hashem and minister to him, to teach his upright ways and just laws
to many people, as it is written: "They shall teach thy laws to Jacob, and thy instruction to Israel"
(Deuteronomy 33:10). For this reason, they were separated from worldly affairs: they fought no battles like
the rest of Israel; they inherited no land; they won nothing by means of their physical ability. They are indeed
Hashem's army, as it is written: "Bless, O Lord, his substance" (11). He, blessed be he, has won them for
himself, as it is written: "l am your portion and your share" (Bamidbar 18:20).

Not only the tribe of Levi, but each well-informed thinking person whose spirit moves him to devote himself
to the service of Hashem, to know Hashem, and has walked uprightly after casting off his neck the yoke of
many a cunning wile that men contrived, is indeed divinely consecrated, and Hashem will forever and ever
be his portion. G-d will provide sufficiently for his needs, as he did for the priests and the Levites. David, may
he rest in peace, declared: "Hashem is my allotted portion and my cup; thou holdest my lot" (Psalm 16:5).
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Tanya Chapter 4

...The Torah, which is the wisdom and will of the Holy One, blessed be He, and His glorious Essence are
one, since He is both the Knower and the Knowledge, and so on, as explained above in the name
of Maimonides. And although the Holy One, blessed be He, is called En Sof (“Infinite"), and "His greatness
can never be fathomed," and "No thought can apprehend Him at all," and so are also His will and His wisdom,
as it is written: "There is no searching of His understanding," and "Canst thou by searching find G-d ?" and
again: "For My thoughts are not your thoughts"— nevertheless, it is in this connection that it has been said:
"Where you find the greatness of the Holy One, blessed be He, there you also find His humility.” For the Holy
One, blessed be He, has compressed His will and wisdom within the 613 commandments of the Torah, and



in their laws, as well as within the combination of the letters of the Torah, the books of the Prophets and the
Hagiographa, and in the exposition thereof which are to be found in the Agadot and Midrashim of our Rabbis
of blessed memory. All this in order that each neshamah, or ruach and nefesh in the human body should be
able to comprehend them through its faculty of understanding, and to fulfil them, as far as they can be fulfilled,
in act, speech and thought, thereby clothing itself with all its ten faculties in these three garments.

Therefore has the Torah has been compared to water, for just as water descends from a higher to a lower
level, so has the Torah descended from its place of glory, which is His blessed will and wisdom; [for] the
Torah and the Holy One, blessed be He, are one and the same and no thought can apprehend Him at all.
Thence [the Torah] has progressively descended through hidden stages, stage after stage, with the descent
of the worlds, until it clothed itself in corporeal substances and in things of this world, comprising almost all
of the commandments of the Torah, their laws, and in the combinations of material letters, written with ink in
a book, namely, the 24 volumes of the Torah, Prophets and Hagiographa; all this in order that every thought
should be able to apprehend them...
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Berakhot 22a

It was taught in a baraita that Rabbi Yehuda ben Beteira would say: Matters of Torah do not become
ritually impure and therefore one who is impure is permitted to engage in Torah study. He implemented this
halakha in practice. The Gemara relates an incident involving a student who was reciting mishnayot and
baraitot hesitantly before the study hall of Rabbi Yehuda ben Beteira. The student experienced a seminal
emission, and when he was asked to recite he did so in a rushed, uneven manner, as he did not want to utter
the words of Torah explicitly. Rabbi Yehuda said to him: My son, open your mouth and let your words
illuminate, as matters of Torah do not become ritually impure, as it is stated: “Is not my word like fire,
says Hashem?” (Jeremiah 23:29). Just as fire does not become ritually impure, so too matters of Torah
do not become ritually impure.
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Berakhot 35b

The Sages taught: What is the meaning of that which the verse states: “And you shall gather your
grain”? Because it is stated: “This Torah shall not depart from your mouths, and you shall



contemplate in it day and night” (Joshua 1:8), | might have thought that these matters are to be
understood as they are written; one is to literally spend his days immersed exclusively in Torah study.
Therefore, the verse states: “And you shall gather your grain, your wine and your oil,” assume in their
regard, the way of the world; set aside time not only for Torah, but also for work. This is the statement of
Rabbi Yishmael. Rabbi Shimon ben Yohai says: Is it possible that a person plows in the plowing
season and sows in the sowing season and harvests in the harvest season and threshes in the
threshing season and winnows in the windy season, as grain is separated from the chaff by means of
the wind, and is constantly busy; what will become of Torah? Rather, one must dedicate himself
exclusively to Torah at the expense of other endeavors; as when Israel performs G-d’s will, their work is
performed by others, as it is stated: “And strangers will stand and feed your flocks, and foreigners
will be your plowmen and your vinedressers” (Isaiah 61:5). When Israel does not perform G-d’s will,
their work is performed by them themselves, as it is stated: “And you shall gather your grain.”
Moreover, if Israel fails to perform G-d’'s will, others’ work will be performed by them, as it is stated:
“You shall serve your enemy whom G-d shall send against you, in hunger, in thirst, in nakedness and in
want of all things” (Deuteronomy 28:48). Summing up this dispute, Abaye said: Although there is room for
both opinions, many have acted in accordance with the opinion of Rabbi Yishmael, and combined
working for a living and learning Torah, and although they engaged in activities other than the study of
Torah, were successful in their Torah study. Many have acted in accordance with the opinion of Rabbi
Shimon ben Yohai and were not successful in their Torah study. They were ultimately forced to abandon
their Torah study altogether.



