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Introduction

n the sichah that follows, the Rebbe focuses on the custom that young children begin their

Torah study with the Book of Vayikra, which features the laws of sacrificial offerings. The Mid-

rash explains this custom, stating,' “Young children are pure and the sacrifices are pure. Let
the pure ones come and occupy themselves with pure matters.”

The Rebbe notes that the source for the description of the sacrifices as “pure matters” lies in
our Sages’ statements® concerning the sacrifices offered before the Giving of the Torah, “All the
sacrifices were brought from species that were pure (i.e., kosher), but not from impure species”
He explains that by emphasizing specifically the sacrifices offered before the Giving of the Torah,
the Midrash is alluding to a connection Jews share with G-d before their connection with the
Torah even began.

That connection continues to exist and exert an influence after the Torah was given - and af-
ter every individual Jew developed his or her personal connection with the Torah. The sacrifices
are able to bring atonement despite a person having sinned and broken his connection with the
Torah because Jews share a fundamental bond with G-d by virtue of their birthright. Regardless
of their standing apropos their observance of the Torah and its mitzvos, this bond remains con-
stant. Just as it was not established through the observance of the Torah and its mitzvos, it cannot
be diminished through the lack of such observance.

On this basis, we can understand our Sages’ statement that the world is maintained by the
Torah study of young children because their voices are untainted by sin.” The inner, essential
love with which G-d loves every Jew is revealed to a greater extent by Jewish children who have
not yet reached an age of developed understanding. Their bond with G-d is not dependent on
their actions, for they are not obligated in the observance of mitzvos. Rather, it is a bond that lies
at the very core of their being - and it connects to G-d’s very core.

This is the intent of the Midrash’s teaching, “Let the pure ones come and occupy themselves
with pure matters.” The sacrifices express G-d’s essential love for the Jewish people — a love that
transcends the love stemming from their study of the Torah or observance of its mitzvos — and
it is because of that inner love that the sacrifices bring about atonement. Thus, the sacrifices are
intrinsically pure, for they relate to a level of G-dliness that entirely transcends the concept of
impurity. Therefore, it is fitting that the passages concerning them be studied by “pure ones,
children who are intrinsically pure, having no connection with impurity.

1. Vayikra Rabbah, the conclusion 2. Zevachim 115b. 3. Midrash Tanchuma, Parshas Tzav,
of sec. 7:3. sec. 14.



AN | nmw ’DTP‘?

Laying the Foundation
For Our Children’s Education

1. The Midrash states:!

Rabbi Assi asked, “Why do young children be-
gin their Torah study with Toras Kohanim’ [i.e.,
the Book of Vayikra,] and not [the Book of]

Bereishis?”

He answered,’ “The young children are pure and
the sacrifices are pure. Let the pure ones come
and occupy themselves* with pure matters.”®

What is meant by the statement, “the sacrifices
are pure’? Several commentaries® explain that the
intent is that the sacrifices must be brought in a state
of purity rather than impurity. Other commentaries’
explain that the intent is that, through offering sacri-
fices, one becomes pure from sin.

Both interpretations are not entirely satisfactory.
The wording of the Midrash, “the sacrifices are pure,’
implies that the intent is that the sacrifices themselves

1. Vayikra Rabbah, the conclusion
of sec. 7:3. Similar statements are
found in Pesikta D’Rabbi Kaha-
nah and Pesikta Rabasi, pesikta es
korbani lachmi; Yalkut Shimoni,

the beginning of Parshas Tzav (sec.

479); cited by Kolbo, sec. 74, and
Sifsei Kohen, Yoreh Deah 245:8.

2. Literally, “the laws of the ko-
hanim.” This name is given to the
Book of Vayikra because the main
body of that book involves the
sacrificial service performed by the
kohanim and other laws incumbent
upon them.

3. The wording in Yalkut Shimoni,

loc. cit., is, “Shall their study not
begin from Bereishis? The Holy
One, blessed be He, said, ‘Since

the young children are...”” Similar
wording is found in Pesikta D’Rabbi
Kahanah and Pesikta Rabasi, loc.
cit., and the Margolios edition of
Vayikra Rabbah.

4. Midrash Tanchuma, Parshas
Tzav, sec. 14, states:

Why do the school children
begin studying the Book of Va-
yikra? Because all the sacrifices
are described in it. Since they
are pure until this time and
they do not know... the taste of

What Children Begin Studying
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sin and transgression, the Holy
One, blessed be He, therefore
says, “They should first begin
[studying] the order of the sac-
rifices. Let the pure ones come
and involve themselves in pure
matters.”

5. Vayikra Rabbah uses a masculine
form of this word, while Yalkut Shi-
moni uses the feminine form.

6. Maharzu to Vayikra Rabbah, loc.
cit.; Etz Yosef to Midrash Tanchuma,
loc. cit.

7. Kli Yakar at the beginning of this
Torah reading; Etz Yosef to Vayikra
Rabbabh, loc. cit.
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are pure, not that those who bring them must be
pure or become pure by bringing them.*

On the other hand, interpreting the term as
“pure matters” in a straightforward manner - that
it refers to the sacrifices themselves - is also prob-
lematic. Nowhere in the Torah are the sacrifices
categorized as “pure matters.” There is a require-
ment that the sacrifices be unblemished, that they
be of choice quality, and the like,’ but they are nev-
er categorized as having to be “pure.”

LAYING THE FOUNDATION FOR OUR CHILDREN'S EDUCATION
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Before the Giving of the Torah or Afterwards

2. On the surface, it is possible to explain that
the Midrash’s categorization of sacrifices as pure
matters is appropriate according to our Sages’
statements'® concerning the sacrifices offered be-
fore the Giving of the Torah:

All [animals] were fit to be sacrificed: a domes-
ticated animal, an undomesticated animal, or
a fowl; males and females; unblemished and
blemished [animals. All the sacrifices were
brought from species] that were pure, i.e., ko-
sher, but not from impure [species].

Thus, before the Giving of the Torah, sacrificial
animals were categorized as “pure.”

The connection between the sacrifices offered
before the Giving of the Torah' and the Torah
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8. The term used in Midrash Tan-
chuma, loc. cit., to describe the sac-
rifices, “pure matters” can also be
interpreted as “actions performed
with entities that are pure.”

9. Bringing sacrificial animals that
are unblemished and of choice qual-
ity constitutes a positive command-
ment (Rambam, Hilchos Issurei
Mizbeiach 1:1; Sefer HaMitzvos,
positive commandment 61).

10. Zevachim 115b.

11. Zevachim, loc. cit., speaks of this
categorization as applying “until the
Sanctuary was erected.” However,

the later statements of the Talmud
there, “in the present age, non-Jews
are permitted to act in this manner,”
indicates that the Sages’ distinction
results from the distinction between
Noachides and Jews that began at the
Giving of the Torah. This is also ev-
ident from the fact that the Talmud
(loc. cit. ff.) proceeds to derive this
concept from the Torah’s description
of Noach’s sacrifices (Bereishis 8:20).
See Rashi’s commentary, Zevachim
1164, s.v. lichol.

Perhaps it could be explained that the
question whether this categorization

began with the Giving of the Torah or
the construction of the Sanctuary is
dependent on a difference of opinion
between Rabbi Yishmael and Rabbi
Akiva. These Sages differed concern-
ing the issue of whether only the
general principles of the Torah were
communicated at Sinai or both the
general principles and specific details
of the mitzvos were communicated
then. The Talmud mentions this
difference of opinion when discussing
whether an animal brought as a burnt
offering must be skinned and cut
into pieces. This is not the place for
further discussion of the matter.
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study of young children is that children are not ob-
ligated to bring sacrifices.'? Their situation parallels
the sacrifices brought before the Giving of the To-
rah, for then there was no mitzvah or obligation to
bring sacrifices.

Nevertheless, that explanation is untenable re-
garding the issue at hand. The Midrash is explaining
the reason young children begin studying Toras
Kohanim, a term that refers to the Book of Vayikra,
which contains the laws pertaining to the sacrifices
brought after the Giving of the Torah. Thus, the
comparison of children to the sacrifices brought
before the Giving of the Torah does not appear to
be appropriate.

Children or Adults?

3. After quoting the above-mentioned teaching,
Midrash Tanchuma® proceeds to state:

Therefore, I [G-d] consider it as if they are
standing and offering sacrifices before Me. Let
it be known to you that although the Beis Ha-
Mikdash is destroyed and the sacrifices are no
longer practiced, were it not for the young chil-
dren who recite the order of the sacrifices, the
world would not be maintained.

The Midrash continues,' “Therefore, the Holy
One, blessed be He, tells Israel, ‘My children... if
you involve yourselves... with the passages [de-
scribing] the sacrifices, I will consider it as if you
are offering a sacrifice....)” That statement applies
not only to children but to any Jew who occupies
himself with the passages describing the sacrifices;
he is considered as if he actually offered a sacrifice.

12. In general, minors are not
allowed to bring sacrifices. See
Rambam, the end of Hilchos Shega-
gos 9:3, the Kessef Mishneh to that
source, and Migdal Oz to Hilchos
Issurei Biah, the end of ch. 3.

of the Midrash,

be He, told Israel..., ‘Do not

13. Midrash Tanchuma, loc. cit. My children... if you involve

14. See also the preceding statement

Similarly, Rav Shmuel bar Abba
taught, “The Holy One, blessed

forget the order of the sacrifices...
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yourselves... with the passages
[describing] the sacrifices, I will
consider it as if you are offering a
sacrifice’”

Similar statements are also found
in Vayikra Rabbah and the Pesikta
cited above.
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This is somewhat puzzling, for how can this
statement be reconciled with the Midrash’s previous
teaching that highlights the study of the sacrifices by
young children specifically, stating that, were it not
for their reading of “the order of the sacrifices, the
world would not be maintained”?

We are forced to say that, although both adults
and children who study the laws of the sacrifices are
considered to have offered sacrifices, even so, there
is a virtue and an advantage to the study of Toras Ko-
hanim by young children that surpasses the study of
that subject by all others. Young children’s study spe-
cifically possesses a consummate quality that enables
the world to be maintained.

LAYING THE FOUNDATION FOR OUR CHILDREN'S EDUCATION
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The Torah Before Mount Sinai

4. The above concepts can be clarified by first ex-
plaining our Sages’ statement mentioned previously
- that before the Giving of the Torah, it was possible
to offer sacrifices from all pure, i.e., kosher, species.
This concept is derived from the Torah’s description'®
of the sacrifices brought by Noach as coming “from
all the pure animals”

The Talmud'® questions that statement, “Were
there pure and impure species at that time?” - i.e.,
“the Torah was yet to be given™” and this categori-
zation was yet to be established. According to one
version,'® the Talmud answers that this reference is
to those species that would ultimately be categorized
as pure, as Rashi states in his commentary on the
Torah."”

Thus, the sacrifices Noach brought before the
Giving of the Torah represent a paradox: On the one
hand, the offering of the sacrifices by Noach did not

15. Bereishis 8:20. Zevachim, loc. cit., is mentioned by
Shitah Mekubetzes, Zevachim, loc.
cit., sec. 7, and Maharsha, Chiddu-
shei Aggados, Zevachim, loc. cit.,

et al. The version in the standard

16. Zevachim 116a.

17. As Rashi states in his commen-
tary on Zevachim, loc. cit.

18. This version of the passage in

printed text reads, “from those with
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which sin was not performed.”

19. Bereishis 7:2. See the supercom-
mentaries to Rashi and Maharsha,
Chiddushei Aggados, Zevachim,

loc. cit.
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involve the observance of a mitzvah.* Indeed - in
contrast to the Patriarchs - Noach is not described
as having observed the entire Torah before it was
given. His sacrifices resembled those that would
regularly be brought, even before the Torah was
given. People, for various reasons - beginning
with Adam, the first man®' - felt motivated by
their own feelings to bring sacrifices to G-d.

On the other hand, the fact that Noach offered
only animals from species that would in the future
be categorized as pure® indicates that then was no
distinction between pure, i.e., kosher, animals and
impure ones - as the Talmud asks, “Were there
pure and impure species at that time?” Howev-
er, this applied only with regard what man could
eat or the like. Nevertheless, the fundamental dis-
tinction between species that would ultimately be
defined as pure, i.e., kosher, and those that would
be defined as impure already existed.”

Thus, from Noach’s time onward,” the exis-
tence of the distinctions established by the Torah
had already begun. True, this was before the
Giving of the Torah, and furthermore, even be-
fore the era of the Patriarchs, who observed the
entire Torah before it was given,” conducting
themselves in a manner similar to that required
after the Giving of the Torah. However, inherently
there already existed distinctions between species.
For that reason, Noach brought a sacrifice specif-
ically from pure species, i.e., those species that
would ultimately be categorized as pure.”
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20. Note Rashi’s commentary on
Bereishis 8:20 (based on Bereishis
Rabbah 26:1, 34:9), “[Noach] said,
“The Holy One, blessed be He, com-
manded me to bring seven pairs

of these [species] into the ark. That
command was given solely to offer

%

sacrifices from them’

A statement in Vayikra Rabbah 2:10,
“Noach observed what is stated in
the Torah, as it is written (Bereishis
8:20), ‘Noach built an altar to G-d,”

raises a slight question regarding
the statements in the main text.

21. Shabbos 28b. See Tikkunei
Zohar Chadash, p. 117c.

22. Indeed, “Whenever the ark
accepted seven pairs of a species, it
was known that it would be pure. If
the ark did not accept that amount of
a species, it was known that it would
be impure” (Zevachim, loc. cit.). See
Chiddushei Aggados, loc. cit., and the

supercommentaries to Rashi, loc. cit.

23. Indeed, according to our Sages’
statements cited in footnote 21,
these distinctions already existed
beforehand, from the time of cre-
ation onward.

24. See Yoma 28b, Kiddushin 82a.

25. Note that the first time the Writ-
ten Torah mentions an altar is in
connection with Noach’s sacrifices.
See footnote 20 above.
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The connection between Noach and the distinc-
tions established by the Torah is found only with
regard to the sacrifices. Accordingly, it is possible to
say that it is specifically the concept of sacrifices that
is of unique relevance to man even before the receiv-
ing of the Torah, i.e., before the Giving of the Torah
in a general sense and also before the beginning of
each individuals direct connection with the Torah.

LAYING THE FOUNDATION FOR OUR CHILDREN'S EDUCATION
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A Jew's Essential Identity

5. It is possible to offer the following expla-
nation: Even after the Torah was given - and the
sacrifices were counted among the 613 mitzvos of
the Torah - the effect they bring about, and thus,
their inner nature, transcends the Torah and its
mitzvos. Therefore, they can atone and compen-
sate’ for a lack generated by a deficiency in the
observance of the Torah and its mitzvos.

Stated slightly differently: When a Jew
brought a sacrifice to G-d, he expressed his close-
ness to G-d and the bond he shared with Him.
This bond was, and continues to be, an inherent
dimension of every Jew; he possesses it by vir-
tue of his birthright as a Jew, regardless of his
standing apropos his observance of the Torah
and its mitzvos. Just as this bond is not achieved
through the observance of Torah and its mitzvos,
it cannot be diminished through the lack of such
observance, for the essential bond a Jew shares
with G-d transcends the Torah and its mitzvos.
In that vein, building on the verse,” “You are the
children of G-d your L-rd,” our Sages®*® explain
that it is as if G-d says, no matter what the Jews’
level of observance, “even though they sin, they
are My children.”

This is the reason why sacrifices atone for sin
and transgression. When a Jew, Heaven forbid,

26. See Tanya, Iggeres HaTeshuvah, 27. Devarim 14:1.

ch. 2, and footnotes 30 and 31 below.

28. See Kiddushin 36a; Sifri to De-
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varim 32:5; Rashba, Vol. 1, responsa
194, et al.
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violates G-d’s will, he creates a blemish in the
oneness with G-d that is established through
the observance of the Torah and its mitzvos.”
When the Beis HaMikdash stood, he could re-
pair this bond by offering sacrifices. Doing so
aroused and revealed the essential connection
he shared with G-d that can never be tarnished.
The revelation of this essential bond brings about
atonement; i.e., it washes away the blemish*
created by sin and transgression.*!
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Where the Essential Bond Between G-d and the Jews Is Expressed

6. Based on the above, it is possible to gain a
more complete understanding of the entire con-
cept of sacrifices. On the surface, a question can
arise: Offering sacrifices represents the primary
dimension of the vector of avodah, “service,” one
of the means G-d established to enable the Jews to
bond with Him. How is it possible that this service
is achieved by slaughtering an animal and offer-
ing it on the altar? On the surface, it would be
more fitting to attempt to achieve this goal through
a spiritual endeavor, through prayer - described
by our Sages* as “the service of the heart” - and
the like, which express the bond between the Jews
and G-d in a more apparent manner.

In particular, this is true because offering sac-
rifices is not a form of service exclusive to the
Jewish people. Non-Jews may also offer sac-
rifices” and may even bring them in the Beis
HaMikdash,** as is well known.
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29. In that vein, it is explained that
the root letters of the word mitzvah
are the same as the word tzavsa,
meaning “bond” or “connection”
(Likkutei Torah, Vayikra, p. 45¢; the
mahadura kama (“early version”) of
Tanya, end of ch. 49; et al.).

30. This parallels the explanation
given for the service of teshuvah
as a whole. See Likkutei Sichos,
Vol. 4, p. 11511t Vol. 19, p. 426fF.

However, on a more particular
level, there is a distinction between
teshuvah and the sacrifices. See Lik-
kutei Sichos, Vol. 4, pp. 1359, 1152,
footnote 12 in the latter source.

31. The sacrifices bring about atone-
ment because the mystic secret of
the sacrifices ascends to the secret of
the Ein Sof, G-d’s infinity. See Zohar,
Vol. II, p. 239a, Vol. III, p. 26b. See
the explanation of the virtue of the

sacrifices according to Chassidus as
noted in the index to Likkutei Torah,
erech korbanos; Sefer HaLikkutim of
the Tzemach Tzedek, et al.

32. Taanis 2a.

33. Moreover, non-Jews are also
permitted to offer sacrifices even in
the present age. Any non-Jew may
build a platform for himself and of-
fer the sacrifices he desires to bring
upon it. Moreover, even though Jews
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Based on the above, it can be said that this para-
dox is self-explanatory. The connection between the
Jews and G-d transcends any bond that they could
possibly establish through their own Divine service
of observing the Torah and its mitzvos; rather it stems
entirely from G-d’s free choice. Thus, although it is
written,” “Esav is Yaakov’s brother;” i.e., seemingly, a
Jew and a non-Jew are alike, G-d made a choice,* as
the verse continues, “I love Yaakov;” bonding Himself
with the Jewish people in a manner that is not at all
dependent on their righteousness or desire to connect
to Him. For this very reason, the relationship between
G-d and the Jews is expressed specifically through
the service of offering sacrifices, an act in which their
spiritual virtue is not obviously recognizable, nor is
it possible to distinguish between a Jew bringing a
sacrifice and a non-Jew doing so. Nevertheless, it is
only the Jews’ offering of sacrifices that arouses the
essential bond that stems from G-d’s choice.

To cite a parallel: G-d’s choice of the Jews
manifests itself specifically in their bodies, which
physically appear to resemble the bodies of the
non-Jews.”’
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When G-d Recalled Noach

7. On this basis, it is possible to understand
why the sacrifices brought by Noach before the
Giving of the Torah relate to the sacrifices offered
afterwards, i.e., they were categorized as pure be-
cause of their future status.

Noach offered sacrifices as a gesture of thanks
to G-d for saving him from the Flood, as it is
written,” “G-d remembered Noach.” This verse is

themselves are not permitted to offer
sacrifices in this manner - they may
instruct the non-Jews regarding the
manner in which these sacrifices
should be offered (Zevachim 115b,
116b; Rambam, Hilchos Maaseh

35. Malachi 1:2.
HaKorbanos 19:16).

34. As stated in Menachos 73b (see
the sources cited there), non-Jews
may pledge free-will offerings and
voluntary sacrifices as Jews may.
See Likkutei Sichos, Vol. 30, p. 72.

"D PPUWIND (VI VYN VHWT I

71797 707 XD [ 19D Nh2R > OXIM
NP 7 I8 MIPW X LRIV 1IN
TNV I PR PRD) TR T KoY
{(TTIWY OY 29 "7 10 173 W

"7 JYNVI 2771 LRI M1 OXY) OXT

IND QWi IXTIN 0PN (NI PR Nha

TIRNIVI UYNYURIVA PX W ORN OY'T
T3 T DR DOPRR Y - Pan o

36. See Likkutei Sichos, Vol. 4, pp.
1309, 1341, et al.

37. Tanya, ch. 49; Toras Shalom, p.
120; et al.

38. Bereishis 8:1.
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one of those included in the Zichronos blessing
recited in the Musaf service of Rosh HaShanah;
i.e., it is connected with “the remembrance of
you” - the Jewish people — “com[ing] before
Me in a positive light”* As is well known,*
the reason that “G-d remembered Noach” is
because of “the essential virtue of the souls of
the Jews.” For this reason, in that blessing, we
relate that “You recalled Noach with love,” i.e.,
referring to the essential, inner love existing
between G-d and the Jews that transcends any
virtue resulting from their Divine service.

Noach lived before the Giving of the Torah
- i.e., before the time when G-d “chose us from
all nations and tongues”*' His relationship to
the Jewish people does not even resemble that
of the Patriarchs who, as that title implies, are
the forefathers of the Jewish people.” Never-
theless, He shares a connection with the souls
of the Jewish people. As a result of that con-
nection, because of “the essential virtue of the
souls of the Jews,” G-d “recalled Noach with
love”

On this basis, we can understand why the
sacrifices Noach offered in appreciation of G-d
remembering him and saving him from Flood
are related to the sacrifices Jews brought after
the Giving of the Torah.* This also explains
why the Midrash cited initially describes the
sacrifices mentioned in the Book of Vayikra as
“pure,” using the wording that categorizes sac-
rifices brought even before the Giving of the
Torah, as mentioned above.

39. Rosh HaShanah 16a.

40. The series of maamarim enti- Aruch 60:4).

Torah (the Alter Rebbe’s Shulchan
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“Noachides.”

43. On this basis, we can appreciate

tled, BeShaah Shehikdimu, 5672,
Vol. 1, sec. 201; see Likkutei Sichos,
Vol. 20, p. 374ff.

41. The Ahavas Olam blessing in the
Morning Service. When reciting it,
one should recall the Giving of the

42. By contrast, the lineage of all the
nations of the world derives from
Noach. Thus, the term Torah Law
(Rambam, Hilchos Melachim 8:10, et
al.) uses to refers to non-Jews is bnei
Noach, “descendants of Noach” or

the sequence of the phrases in Va-
yikra Rabbah 7:4, “Noach offered a
sacrifice.... Israel offered sacrifices,”
indicating a similarity between the
sacrifices Noach offered and those
offered by the Jewish people.
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As mentioned,* the inner theme of the sacri-
fices is to reveal the essential love G-d has for the
Jewish people that transcends His love for them
that results from their observance of the Torah.
This essential love was expressed to a greater de-
gree through the sacrifices brought by Noach
before the Giving of the Torah - before the sac-
rifices were commanded - than afterwards. After
the Giving of the Torah, offering sacrifices became
a mitzvah. As such, their transcendence over acts
mandated by the Torah is not manifest in an ap-
parent manner.

Inherent Purity

8. On this basis, it is possible to understand why
the Midrash states that “young children should be-
gin their Torah studies in Toras Kohanim, the Book
of Vayikra that describes the laws of the sacrifices,
so that the pure ones come and involve themselves
with pure matters.”

Three inclusive periods in the evolution of the
Jewish people were mentioned above: a) the period
following the Giving of the Torah, when the Jews
accepted the Torah and its mitzvos, observing them
as Divine commandments; b) the period beginning
with the Patriarchs, who observed the entire Torah
before it was given; and c) the period beginning with
Noach, who merely shared a connection to the Torah,
relating at least to its concepts of purity and impurity.

Itis possible to see that parallels to these three pe-
riods exist within every Jew’s personal life: a) after a
youth reaches bar- or bas-mitzvah age and is obligat-
ed to observe the mitzvos; b) from the time children
reach an educable age,” when their observance of
mitzvos servesasapreparation for the time when they
become obligated to do so; ¢) before a child reaches an
educable age, when the child has no association with

44. See sections 5 and 6, above. 45. Le., an age when they can

understand what the observance of

LAYING THE FOUNDATION FOR OUR CHILDREN'S EDUCATION

PO omID IR T TERDM
T8 P 0% - 971D PR N
R 112 WiTRa YW nomnyy AN
TOX W) PO VIV PR ORN
DX 1 ORT LP*IT,77IR O YW
197 1D M 2W NP T IR (W)
N3 PR'D WK XD 70 1
19 PRY 71 5(N127R 77X 1% YT
X NP *T WP, 10D N
WDIWT VT PR PR TSN P Py
Moy TP P M 172 1273 L)
1790 D APWD Iy P

wn vyn 27 Y2 0D Yy .0
WIT WT OXN PUWIND PR
mMina niphnG PYnnn” vINg
WOYIT] PIAY NI 27N 07D
P

¥2132 5”37 MDIPm 037 »17 °7
I VP (R) - NP2 TR X
VN3 23 1ART TR YN 470
2y Nigm IR N 07Rn PX
T 1D PPN () ;7 NS D
7Y A712 717907 92 1% ORI, NiN
71D Y710 NI PR () ;701 KoY
X IR YNV RO [YRYN 2 ,m
172 X 019 92 %Y) 71710 18 n>w
- (732,770 ARV 11D

»77 °7 1ID) INHPT IR WY W

IR Y 72 KT PR (iR
(N12) 72 VW W N OYTINI (N)
11D (2) ;NNIMHI MM R PR 78N
P PR PP0? AT PN W 0
197 OPX PR NIsm 7707 Ovp
YITY DT XY () ;0207 7 1
W L3 IR PR OY YN e

the mitzvos requires of them. See the
Alter Rebbe’s Shulchan Aruch 243:3.
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the actual observance of the mitzvos. Neverthe-
less, since he or she is a Jewish child, even then he
or she shares a connection to the Torah.* More-
over, the entire Torah was given to him or her as
an inheritance, as it is written,* “The Torah Moshe
commanded us is the inheritance of the congre-
gation of Yaakov” And an heir - even an infant
on the day of his birth - inherits all his father left
him.*® Thus, he or she shares a connection with the
parameters established by the Torah.

Before a youth reaches an educable age, the
concept of Divine service through the actual
observance of the Torah and its mitzvos is not
relevant. Accordingly, the essential character-
istic such a child possesses by virtue of being
Jewish is more evident. The inner, essential love
with which G-d loves every Jew is revealed to a
greater extent by Jewish children who have not
yet reached educable age.*”

This is the intent of the Midrash’s teaching,
“Let the pure ones come and involve themselves
with pure matters.” The sacrifices express G-d’s
essential love for the Jewish people - a love that
transcends the love stemming from their study
of the Torah - and it is because of that inner love
that the sacrifices bring about atonement. Thus,
the sacrifices are intrinsically pure, for they
relate to a level of G-dliness that entirely tran-
scends the concept of impurity. Therefore, it is
fitting that the passages concerning them be stud-
ied by “pure ones,” children who are intrinsically
pure, having no connection with impurity, in the
words of the Midrash,* “who do not know” - i.e.,
are entirely removed from - “the taste of sin and
transgression,” because the essential bond of love

46. It can be said that for this rea-
son, it is forbidden to give an infant
prohibited food even though he is
incapable of understanding and
there is no obligation to train him in
the observance of the prohibition.
See the elaborate explanation in

243:5fF.
47. Devarim 33:4.

48. See Niddah 44a; Rambam,
Hilchos Nachalos 1:13.

the Alter Rebbe’s Shulchan Aruch
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49. See the maamar entitled Ki
Naar Yisrael, 5766, and the exten-
sive explanation in Likkutei Sichos,
Vol. 21, p. 20ft., which focus on

the manifestation of the essential
connection between G-d and young
Jewish children.
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between G-d and the Jewish people shines forth
within them in an apparent manner.”

LAYING THE FOUNDATION FOR OUR CHILDREN'S EDUCATION
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What Maintains the World

9. Based on all the concepts explained above, it
is understood why it is specifically “the pure ones
[who] involve themselves in pure matters” — the
young children who study Toras Kohanim - that
enables the world’s existence to be maintained.*

When adults involve themselves with “the
passages concerning the sacrifices,” they do not
perform any action; their involvement engages
merely their thought and speech. As the Alter
Rebbe explains,” “A person is obligated to ob-
serve all the mitzvos in thought, speech, and
action. With regard to the sacrifices: thought cor-
responds to prayer, service of the heart, which
parallels offering the sacrifices and speech corre-
sponds to Torah study concerning the sacrifices.”
These two “garments” of the soul, thought and
speech, primarily reveal a person’s thinking pro-
cesses or his feelings and emotions.

Although thought and speech involve letters
that enclothe thoughts or feelings, the letters are
not of primary importance. What is fundamental
is the thought or the feeling that is enclothed in
them. Since it is the person’s own thoughts and
feelings that are being revealed, the essential vir-
tue of the Jews that stems from G-d’s choice of the
Jews is not so evident.

By contrast, when children read and study the
book of Vayikra, Toras Kohanim - specifically
in the initial stages of their study, when they are
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50. On this basis, we can appreciate
the appropriateness of the wording
used by the Midrash - “the sacrifices
are pure” - when comparing the
sacrifices to Jewish children. The
implication of the words is not that
the sacrifices must be in a state of

purity when offered (see sec. 1), but

rather that they are inherently pure.

This reflects their similarity to Jew-
ish children who are “pure” - i.e.,

not only are they actually in a state
of purity, but rather they are essen-
tially pure. To refer to the words of

the Midrash, “they do not [even]
know [what it means to have] a
taste of sin and transgression.”

51. Likkutei Torah, Bamidbar, p.
75a.
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merely learning to read, before they reach an
age when they are capable of understanding
what the mitzvos are - they do so without
intermingling what they read with their own
conceptual processes.

This is particularly true according to the
prevailing Jewish custom that young chil-
dren only begin their study with the Book
of Vayikra. Afterwards, however, they study
other matters, each place following the lo-
cal custom.>

Thus, they are merely reading, and the
meaning of what they read is not that signif-
icant, only the movement of their lips. This
evokes the essential love of G-d because - as
explained in sec. 6 - G-d’s choice is focused
on the Jews’ bodies. Consequently, it is their
study that - in a consummate matter™ -
maintains the world’s existence.

52. This is evident from the Kolbo,
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loc. cit., and Rokeiach, sec. 296.
There are commentaries who

explain that this is the meaning of
the statement of the Talmud (Gittin
60a) that one may write a scroll for

a child to study... [i.e.,] “In Toras

Kohanim, [one may write a scroll
from the beginning] until ‘And it
came to pass on the eighth day’”
The rationale for this practice is that
when young children begin their
Torah study, they study only the

beginning of Toras Kohanim.

53. The implication is that adults’
study of the sacrifices also accom-
plishes such a goal. However, the

study of these matters by children

does so in a more consummate mat-

ter. See the end of sec. 3, above.
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