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1. WHERE IS THE JUSTICE? 

On the verse, “He {Pharaoh} took six hundred select 

chariots…,”1 our Sages explain in the Mechilta2 that the 

“animals” that Pharaoh used to drive these “six hundred 

chariots” were taken from among “the livestock that 

those {Egyptians} who feared the word of Hashem had 

driven” {indoors during the plague of hail}.3 “Based on 

this, Rabbi Shimon would say: ‘{Even} the best of the 

nations — {you must} kill; {even} the best of the serpents 

— {you must} crush4 their brains.’”  

 

A well-known difficulty has been raised regarding this 

teaching: Does it make sense for the Torah to rule that 

one should kill even “the best of the nations?” This 

controverts {the ideals of} justice and fairness!5  

 

Numerous solutions6 to this difficulty have been 

offered (some of which will be explored later), 

particularly, in the course of of debates between our 

Sages and the enemies of Israel throughout the 

generations (beginning with the debates of Rabbi Yechiel 

of Paris7 — one of the greatest Tosafists — until recent 

generations). 

 

 

 

 א.

עַל הַפָּסוּק "וַיִּקַּח שֵׁשׁ מֵאוֹת רֶכֶב  

בָּחוּר וְגוֹ'" אִיתָא בַּמְּכִילְתָּא 

שֶׁהַ"בְּהֵמוֹת" שֶׁלָּקַח פַּרְעֹה עֲבוּר 

"שֵׁשׁ מֵאוֹת רֶכֶב" אֵלּוּ הָיוּ מִן 

 –הַ"מק©ה שֶׁהִֵ©יס הַיָּרֵא אֶת דְּבַר ה'" 

"מִכָּאן הׇי' ר' שִׁמְעוֹן אוֹמֵר טוֹב 

וֹיִם הֲרוֹג טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת שֶׁבַּגּ

  מוֹחוֹ".

 

  

וִידוּעָה הַקּוּשְׁיָא עַל מַאֲמָר זֶה: הֲיִתָּכֵן 

לוֹמַר, שֶׁהַתּוֹרָה פּוֹסֶקֶת שֶׁיֵּשׁ לַהֲרֹג 

וַהֲרֵי זֶהוּ  –אֲפִלּוּ "טוֹב שֶׁבַּגּוֹיִם" 

 הֵפÌֶ הַצֶּדֶק וְהַיֹּשֶׁר?

 

וּ כַּמָּה וְכַמָּה עַל קוּשְׁיָא זוֹ ֶ©אֶמְר

 –תֵּרוּצִים (וַאֲחָדִים מֵהֶם יזְֻכְּרוּ לְהַלָּן) 

וּבִפְרָט בְּתוÌֹ הַוִּכּוּחִים שֶׁקִּיְּמוּ גְּדוֹלֵי 

 Ìֶׁיִשְׂרָאֵל עִם שׂוְֹ©אֵי יִשְׂרָאֵל בְּמֶש

 –הַדּוֹרוֹת (מִוִּכּוּחֵי ר' יְחִיאֵל מִפָּרִיז 

וְעַד  –ת מִגְּדוֹלֵי בַּעֲלֵי הַתּוֹסָפוֹ 

 לְדוֹרוֹתֵי©וּ הָאַחֲרוִֹ©ים).

 

 

 

                                                             
1 Shemos 14: 
2 Mechilta on Shemos 14:7 {sec. 7}. Similarly, see 

Tanchuma, loc. cit. (sec. 8); Tanchuma (ed. 

Buber), “Vaera,” sec. 20; Yalkut Shimoni, loc. cit., 

remez 186. 
3 {See Shemos 9:17-21.} 
4 {Imrei Emes, “Yamim Achronim shel Pesach,” 

explains that the word “crush” is used advisedly. It 

alludes to the extraction of the good associated 

with klipah.” See infra, however, section 13, for a 

more thorough analysis.} 

5 This is so even in the realm of halachah. See 

commentaries of Bartenura, Levush HaOrah, and 

Tzeidah LaDerech on Rashi’s commentary, loc. 

cit. 
6 Several of these are quoted in Torah Sheleima, 

“Miluim” on parshas Vaera (sec. 19), Otzar 

Havikuchim (ed. Eisenstein). 
7 {Unknown year of birth, died in 1286. In 1240, 

under orders from King Ludwig IX he debated the 

apostate Nicholas Donin and successfully 

defended Judaism.} 
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2.QUESTIONS ON RASHI 

In his Torah commentary,8 Rashi also comments on 

this verse. Rashi quotes the words, “and all the chariots 

of Egypt,” and explains (similar to the Mechilta): “Where 

did these animals come from? If you say that they 

belonged to the Egyptians, the Torah says earlier, “all the 

livestock of the Egyptians died.”9 And if you say that the 

animals belonged to the Jewish people, does the Torah 

not say,10 “our livestock will also go with us”? Whose 

were they? They belonged to those {Egyptians} who 

feared the word of Hashem.11 Based on this, Rabbi 

Shimon would say, “{Even} the best of the Egyptians12 — 

{you must} kill; {even} the best of the serpents — {you 

must} crush their brains.”  

 

Seemingly, this is completely unclear: True, Rashi’s 

commentary is geared, and necessary, for even a great 

scholar — which is why, regarding “shnayim mikra 

v’echad targum,”13 halachah rules that “a G-d fearing 

person should read the Targum as well as Rashi’s 

commentary.”14 Nevertheless, as we have explained 

many times, Rashi’s commentary on Chumash is 

appropriate for, and can be understood by, even a five-

 ב.

אַף רַשִׁ"י בְּפֵרוּשׁוֹ עַל הַתּוֹרָה עָמַד עַל 

פָּסוּק זֶה, הֶעְתִּיק מִן הַכָּתוּב אֶת 

הַתֵּבוֹת "וְכֹל רֶכֶב מִצְרַיִם" וּפֵרֵשׁ 

(כְּבַמְּכִילְתָּא): "וּמֵהֵיכָן הָיוּ הַבְּהֵמוֹת 

מִשֶּׁל מִצְרַיִם הֲרֵי הַלָּלוּ, אִם תֹּאמַר 

ֶ©אֱמַר וַיָּמָת כֹּל מִקְֵ©ה מִצְרָיִם וְאִם 

תֹּאמַר מִשֶּׁל יִשְׂרָאֵל וַהÎֲא ֶ©אֱמַר וְגַם 

מִקְֵ©©וּ יֵלÌֵ עִמָּ©וּ, מִשֶּׁל מִי הָיוּ מֵהַיָּרֵא 

אֶת דְּבַר ה'. מִכָּאן היׇ' ר' שִׁמְעוֹן 

ב אוֹמֵר כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג טוֹ 

  שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ".

 

 
  

וְלִכְאוֹרָה אֵי©וֹ מוּבָן כְּלָל: אַף שֶׁפֵּרוּשׁ 

רַשִׁ"י מְיֹעָד וְִ©צְרÌָ אַף לְגָדוֹל 

בְּיִשְׂרָאֵל, שֶׁמִּטַּעַם זֶה פְּסַק הַדִּין 

בְּ©וֹגֵעַ לִשְַׁ©יִם מִקְרָא וְאֶחָד תַּרְגּוּם 

א תַּרְגּוּם וְגַם הוּא "יְרֵא שָׁמַיִם יִקְרָ 

פֵּרוּשׁ רַשִׁ"י", הֲרֵי, כְּמוֹ שֶׁכְּבָר ִ©תְבָּאֵר 

 פְּעָמִים רַבּוֹת, פֵּרוּשׁ רַשִׁ"י עַל 

 

 

                                                             
8 {Rashi’s commentary on Shemos 14:7.} 
9 Shemos 9:6. 
10 Shemos 10:26. 
11 This is the wording of Scripture, Shemos 9:20. 

See Rashi’s commentary on Shemos 9:10, and 

Re’em, Sefer HaZikaron on Rashi’s commentary, 

loc. cit.  
12 The common version of the Mechilta (and other 

texts) uses the term “nations.” But Midrash 

Tanchuma and others use “Egyptians.” This is 

seemingly the correct version (at least in Rashi’s 

wording), for this is derived from “from here,” i.e., 

regarding Egyptians. Yet some commentaries on 

Rashi write “nations.” It is unlikely that the printer 

would have emended “Egyptians” to read 

“nations,” for what {potential error} would this 

have rectified? (In contrast, {the rationale for} 

emending “nations” to read “Egyptians” is clear.  
13 {Lit., “the verse, twice; and the translation, 

once.” The Talmud and halachic codes direct 

every Jew to review the weekly Torah portion on 

Friday, by reading each verse twice in the original, 

along with one reading of the Aramaic translation 

of the Torah by Onkelos.} 
14 Shulchan Aruch (both the original and the Alter 

Rebbe’s), “Orach Chaim,” 285:2. 
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year-old (studying Scripture)15. {Rashi writes his 

commentary} in a way that enables a novice Torah 

student to understand the plain meaning of Scripture in 

its true sense without recourse to other commentaries, 

etc. A straightforward reading of Rashi’s commentary 

provides the novice student with an exhaustive 

explanation {of pshat},16 with nothing left out (or 

{unnecessarily} added) in Rashi’s commentary on the 

verse the student is currently studying, or in Rashi’s 

explanations that the student has studied previously. 

 

On this basis, since the above-mentioned conundrum 

would confuse a five-year-old even in his cursory study 

of Rashi, how can Rashi quote Rabbi Shimon’s teaching, 

“{Even} the best of the Egyptians — {you must} kill,” 

without adding any explanation or without offering a 

resolution to this difficulty? 

 

An even greater difficulty: The novice student learned 

previously17 that Pharaoh acted benevolently to 

Avraham while Avraham was in Egypt. Pharaoh sent 

Avraham out of Egypt with the intent of protecting him 

and Sarah from harm.  

 

In addition, the novice student has learned that when 

Yaakov and his sons came to settle in Egypt, Pharaoh 

himself — of his own volition — proposed that they 

should settle in “the best of the land.”18 They settled {so 

well} to the extent that “they acquired property there, 

הַחוּמָּשׁ מַתְאִים וּמוּבָן גַּם לְבֶן חָמֵשׁ 

(לְמִקְרָא), וּבְאֹפֶן כָּזֶה, שֶׁיּוּכַל לְהָבִין 

לִי פְּשׁוּטוֹ שֶׁל מִקְרָא לַאֲמִתָּתוֹ מִבְּ 

  לְהִזָּקֵק לִמְפָרְשִׁים אֲחֵרִים וכיו"ב, 

כִּי יִמְצָא כָּל הַנִּצְרÌָ לוֹ בְּפַשְׁטוּת 

פֵּרוּשׁ רַשִׁ"י, Îא חָסֵר דָּבָר (וÎְא יָתֵר), 

בֵּין אִם עַל אֲתַר וּבֵין אִם בְּפֵרוּשֵׁי 

 רַשִׁ"י שֶׁלָּמַד קֹדֶם לָכֵן.

 

 

  

הַנָּ"ל עוֹלֶה עפ"ז, כֵּיוָן שֶׁהַתְּמִיהָה 

 –אֲפִלּוּ בְּלִמּוּד שִׁטְחִי שֶׁל בֶּן חָמֵשׁ 

קָשֶׁה, כֵּיצַד הֵבִיא רַשִׁ"י אֶת מַאֲמַר ר' 

שִׁמְעוֹן "כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג" מִבְּלִי 

לְהוֹסִיף בְּתוÌֹ הַדְּבָרִים שׁוּם בֵּאוּר 

 וְתֵרוּץ עַל תְּמִיהָה זוֹ?

  

מִזּוֹ: הַבֵּן חָמֵשׁ לָמַד  וְקוּשְׁיָא גְּדוֹלָה

כְּבָר מִקֹּדֶם, שֶׁכַּאֲשֶׁר אַבְרָהָם אָבִי©וּ 

הָי' בְּמִצְרַיִם, פַּרְעֹה הֵיטִיב עִמּוֹ 

וְשִׁלְּחוּ מִשָּׁם מִתּוÌֹ כַּוָָּ©ה לְהָגֵן עָלָיו 

 וְעַל שָׂרָה מִכָּל רַע;

 

וְיֶתֶר עַל כֵּן לָמַד הַבֵּן חָמֵשׁ: בְּשָׁעָה 

וּ יַעֲקֹב וּבָָ©יו לְהִתְיַשֵּׁב בְּמִצְרַיִם, שֶׁבָּא

פַּרְעֹה עַצְמוֹ, מֵרְצוֹ©וֹ, הִצִּיעַ לְהוֹשִׁיבָם 

בְּ"מֵיטַב הָאָרֶץ", וְהִתְיַשְּׁבוּתָם שָׁם 

 אַף הָיְתָה (כַּמְּסוּפָּר בַּכָּתוּב) בָּאֹפֶן שֶׁל

 

                                                             
15 {I.e., a novice Torah student. The terminology in 

the sichah is that of the Mishnah in Avos 5:22: 

“Five years is the age for the study of Scripture.”} 
16 {The plain meaning of Scripture. Rashi states in 

his commentary to Bereishis 3:8: “I have come 

only to explain the plain meaning of the Torah.” 

Though there are many levels and depths of Torah 

interpretation, Rashi adopts a straightforward 

approach.} 
17 Bereishis 12:16, 20; Rashi’s commentary on 

verses 19-20. 
18 Bereishis 47:6. 
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and were fertile, and multiplied greatly” (as the verse 

describes).  

 

So how is it possible to say that “{Even} the best of the 

Egyptians — {you must} kill,” when we find that there 

were Egyptians who related appropriately toward the 

Jewish people, lived together with them in peace and 

serenity, and even acted benevolently toward them, etc.? 

 

 

The novice student will sense this inconsistency even 

more sharply when he studies parshas Ki Seitzei, which 

commands explicitly:19 “Do not despise an 

Egyptian....” That is, despising an Egyptian is 

forbidden, so certainly killing him is forbidden! 

 

Additionally, if “{Even} the best of the Egyptians — 

{you must} kill,” how can we fulfill (the subsequent 

verse), “Children who are born to them in the third 

generation may enter the assembly of Hashem {i.e., they 

may convert to Judaism}”?20 While it is true that by 

coming to convert, they demonstrate that they are “the 

best of the Egyptians” — Rabbi Shimon says that “Even 

the best of the Egyptians — {you must} kill!” 

 

As such, Rashi ought to have addressed this question 

in parshas Ki Seitzei, at the very least. 

 

3.MARTIAL LAW 

One of the solutions found in a number of sources21 is 

based on the version {of the above teaching} in tractate 

Sofrim:22 “{Even} the best of the pagan nations, at a 

  –"וַיֵּאָחֲזוּ בָהּ וַיִּפְרוּ וַיִּרְבּוּ מְאֹד"  

 

  

וְאִם כֵּן, אֵיÌ יִתָּכֵן לוֹמַר "כָּשֵׁר 

שֶׁבַּמִּצְרִים הֲרוֹג", בָּהּ בְּשָׁעָה שֶׁנִּמְצְאוּ 

 מִצְרִים שֶׁהִתְיַחֲסוּ לִבְֵ©י 

יִשְׂרָאֵל כָּרָאוּי, חָיוּ עִמָּם בְּשָׁלוֹם 

הֵיטִיבוּ עִמָּם  –וְשַׁלְוָה, וְאַדְּרַבָּא 

 וְכוּ'?

  

יף אֵצֶל הַבֵּן חָמֵשׁ וּסְתִירָה זוֹ אַף תַּחֲרִ 

כַּאֲשֶׁר יִלְמַד פָּרָשַׁת תֵּצֵא, שֶׁבָּהּ ֶ©אֱמַר 

 –צִוּוּי מְפֹרָשׁ: "לא תְּתַעֵב מִצְרִי גּוֹ'" 

הַיְ©וּ שֶׁיֶּשְׁ©וֹ אִסּוּר אֲפִילּוּ "לְתַעֵב" 

 מִצְרִי, וּבְוַדַּאי שֶׁאֵין לְהָרְגוֹ!

  

ג", וְעוֹד: אִם "כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹ 

כֵּיצַד ©וּכַל לְקַיֵּם (אֶת הֶמְשÌֵׁ הַפָּסוּק, 

שָׁם) "דּוֹר שְׁלִישִׁי יָבוֹא לָהֶם בִּקְהַל 

ה'"? הֵן אֱמֶת שְׁבוֹאוֹ לְהִתְגַּיֵּר הוּא 

אֲבָל  –סִימָן שֶׁהוּא "כָּשֵׁר שֶׁבַּמִּצְרִים" 

הֲרֵי עַל כÌָּ אָמַר ר' שִׁמְעוֹן שֶׁאֲפִילּוּ 

 מִּצְרִים הֲרוֹג"!"כָּשֵׁר שֶׁבַּ 

 

 

וְכֵיוָן שֶׁכֵּן, הָי' רַשִׁ"י צָרִיÌ לְיַשֵּׁב 

 תְּמִיהָה זוֹ עכ"פ בְּפָרָשַׁת תֵּצֵא.

  

 ג.

אֶחָד הַתֵּרוּצִים שֶׁמָּצִי©וּ בכו"כ סְפָרִים 

הוּא ע"פ הַגִּרְסָא בְּמַסֶּכֶת סוֹפְרִים 

"הַטּוֹב שֶׁבָּעַכּוּ"ם בִּשְׁעַת מִלְחָמָה 

                                                             
19 Devarim 23:8. 
20 Ibid. 23:9. 
21 Sources cited in fn. 5; Tosfos, Avoda Zara 26b, 

s.v. “V’Lo.” 

22 End of ch. 15 {Tractate Sofrim is one of the 

minor tractates of the Talmud}. 
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time of war — {you must} kill.” That is, the permission 

granted (or obligation) to kill even the best of the pagan 

nations only applies during a war against the Jewish 

people, but in no other situation — if not at war, and 

certainly in a time of peace. 

 

Seemingly, we could interpret Rashi’s comment 

similarly. Namely, Rashi refers only to a time when 

Egyptians are waging war against the Jewish people. For 

the “G-d fearing Egyptians” were punished while the 

Egyptians pursued the Jewish people in order to do 

battle with them at the Sea of Reeds. 

 

 

 

However, we are unable to read this interpretation 

into Rashi’s commentary (following the approach of 

pshat), for {Rashi says}, “Based on this {lit., ‘from 

here’}, Rabbi Shimon would say: ‘{Even} the best of the 

Egyptians — {you must} kill,” which means: 

a) We learn this idea from here, but it is meant to be 

applied elsewhere to different scenarios, as well . 

b) “Based on this” — from the fact that “He 

{Pharaoh} took… the chariots of Egypt,” i.e., from the 

act of taking. Because the “G-d fearing” Egyptians had 

given their horses23 to Pharaoh, the “G-d fearing” 

Egyptians deserved to be punished by Hashem at the 

Splitting of the Sea — with death. That is, they deserved 

death only because they had given their horses to 

Pharaoh with nefarious intentions, not because they had 

actively waged war against the Jewish people. They gave 

their horses to Pharaoh prior to the “time of war,” before 

Pharaoh and the Egyptians engaged in warfare against 

the Jewish people. 

וְהַיְ©וּ, שֶׁהַהֶתֵּר (אוֹ הַחִיּוּב) הֲרוֹג", 

לַהֲרֹג אֲפִלּוּ "טוֹב שֶׁבָּעַכּוּ"ם" Îא 

ֶ©אֱמָר אֶלָּא בִּשְׁעַת מִלְחָמָה עִם ב©"י, 

שֶׁל הֶעְדֵּר  –אֲבָל Îא בְּמַצָּב אַחֵר 

 מִלְחָמָה, וּמִכָּל־שֶׁכֵּן בִּשְׁעַת שָׁלוֹם.

  

ם עד"ז הָי' ִ©תַּן לִכְאוֹרָה לְפָרֵשׁ גַּ 

בְּפֵרוּשׁ רַשִׁ"י, שֶׁכַּוָָּ©תוֹ שֶׁהַדְּבָרִים 

אֲמוּרִים רַק בְּשָׁעָה שֶׁהַמִּצְרִים יוֹצְאִים 

לְהִלָּחֵם עִם בְֵּ©י יִשְׂרָאֵל, שֶׁהֲרֵי עוְֹ©שׁוֹ 

שֶׁל "הַיָּרֵא אֶת דְּבַר ה'" עַל מַעֲשֵׂהוּ 

אֵרַע בִּזְמַן שֶׁהַמִּצְרִים רָדְפוּ אַחֲרֵי בְֵּ©י 

רָאֵל עַל מְָ©ת לְהִלָּחֵם עִמָּם בְּיַם יִשְׂ 

 סוּף.

  

אֲבָל בֶּאֱמֶת אֵין לְפָרֵשׁ כֵּן בְּפֵרוּשׁ 

כֵּיוָן שֶׁלְּשׁוֹן  –רַשִׁ"י (דֶּרÌֶ הַפְּשָׁט) 

רַשִׁ"י "מִכָּאן הָי' ר' שִׁמְעוֹן אוֹמֵר 

  כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג" פֵּרוּשָׁהּ: 

 

  ם אָ©וּ לְמָקוֹם אַחֵר, א) שֶׁמִּכָּאן לְמֵדִי

 

מִ"וְיִקַּח גּוֹ' רֶכֶב מִצְרַיִם"  –ב) מִכָּאן 

מִמַּעֲשֵׂה הַלְּקִיחָה, דְּכֵיוָן שֶׁהַ"יָרֵא  –

אֶת דְּבַר ה'" מֵהַמִּצְרִים ָ©תַן אֶת 

בְּהֵמוֹתָיו לְפַרְעֹה, לָכֵן הוּא רָאוּי 

לְעֶֹ©שׁ שֶׁהֵבִיא עָלָיו הקב"ה בִּשְׁעַת 

רוֹג" ; כְּלוֹמַר, שֶׁנִּתְחַיֵּב "הֲ  –קרי"ס 

בְּעֶֹ©שׁ הַמִּיתָה Îא מִצַּד מִלְחַמְתּוֹ 

בְּפֹעַל עִם ב©"י, אֶלָּא אÌַ וְרַק מִפְֵּ©י 

שֶׁנָּתַן אֶת בְּהֵמוֹתָיו לְפַרְעֹה בְּכַוָָּ©ה 

עוֹד קֹדֶם הַ"שְׁעַת מִלְחָמָה",  –רָעָה 

לוּ לִפְֵ©י שֶׁפַּרְעֹה וְהַמִּצְרִים הִתְחִי

  לְהִלָּחֵם בְּפֹעַל עִם ב©"י.

                                                             
23 {Lit. “animals.”} 
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4.REJECTED SOLUTIONS 

Even if we were to say that this occurrence (of taking 

{the horses} — in order to later wage war) also qualifies 

as “a time of war,” we cannot maintain that {with his 

remarks,} Rashi intends to say, “{you must} kill at a 

time of war,” for the following fundamental reason: 

As mentioned above, Rashi wrote his commentary for a 

novice student, as well. Therefore, {in his commentary,} 

Rashi plainly and clearly explains all that is needed to 

clarify the plain meaning of Scripture. Consequently, if 

Rashi had meant to say “{you must} kill at a time of war,” 

he would have written these words explicitly in his 

commentary. (He would not have relied on a novice 

student to search {for an explanation} until he 

{ultimately} discovers the meaning of Rashi’s remarks... 

in tractate Sofrim.) Especially since — according to this 

explanation — “a time of war” is a critical condition {for 

killing the best of the Egyptians}! 

 

For the same reason, it is difficult to read into Rashi’s 

words the other solutions found in various 

commentaries — 

 

[For example:   

a) Rabbi Shimon’s principle means (not that “the best 

of the Egyptians” deserves to be punished — “kill”; 

rather) that even “the best of the Egyptians” [is the sort 

that says], “kill.” Meaning, when a suspected murderer 

is on trial, even “the best of the Egyptians” is prepared to 

rule in favor of execution (“kill”) based on conjecture 

alone, without conducting an appropriate investigation 

and without considering a defendant’s merits.24 In 

 ד.

אֲפִלּוּ אִם ֶ©אֱמַר שֶׁגַּם אֹפֶן זֶה (וְיִקַּח  

עַל מְָ©ת לְהִלָּחֵם לְאַחֲרֵי זֶה) ִ©כְלָל  –

עֲדַיִן אִי  –בְּגֶדֶר "בִּשְׁעַת מִלְחָמָה" 

אֶפְשָׁר לוֹמַר שֶׁכַּוַָּ©ת רַשִׁ"י הִיא 

"בִּשְׁעַת מִלְחָמָה הֲרוֹג", וּמִטַּעַם 

"י כָּתַב עִקָּרִי: כָּאָמוּר לְעֵיל, רַשִׁ 

וְלָכֵן,  –פֵּרוּשׁוֹ גַּם עֲבוּר בֶּן חָמֵשׁ 

כַַּ©"ל, כָּל פֵּרוּשׁ הַנִּצְרÌָ בִּפְשׁוּטוֹ שֶׁל 

מִקְרָא כְּתָבוֹ רַשִׁ"י בְּאֹפֶן פָּשׁוּט 

וּבָרוּר; וּמִמֵּילָא, לוּ הָיְתָה כַּוַָּ©ת רַשִׁ"י 

"בִּשְׁעַת מִלְחָמָה הֲרוֹג", הֲרֵי הָי' 

בוֹת אֵלּוּ בִּמְפֹרָשׁ (וÎְא הָי' כּוֹתֵב תֵּ 

סוֹמÌֵ עַל כÌָּ שֶׁהַבֵּן חָמֵשׁ יְחַפֵּשׂ עַד 

ב...  –שֶׁל רַשִׁ"י  –שֶׁיְּגַלֶּה אֶת כַּוָָּ©תוֹ 

מֹס' סוֹפְרִים). וּבִפְרָט שֶׁלְּפִי תֵּרוּץ זֶה 

הֲרֵי "שְׁעַת מִלְחָמָה" הִיא תְַּ©אי 

 עִקָּרִי!

  

שֶׁה גַּם לְהַעֲמִיס וּמֵהַאי טַעְמָא, קָ 

בְּכַוַָּ©ת רַשִׁ"י אֶת הַפֵּרוּשִׁים הָאֲחֵרִים 

 –שֶׁהוּבְאוּ בַּסְּפָרִים 

 

[לְדוּגְמָא: א) שֶׁפֵּרוּשׁ כְּלָל זֶה שֶׁאָמַר  

ר' שִׁמְעוֹן הוּא (Îא שֶׁהַ"כָּשֵׁר 

שֶׁבַּמִּצְרִים" רָאוּי לְעֶֹ©שׁ "הֲרוֹג", 

אֶלָּא): אֲפִלּוּ הַ"כָּשֵׁר שֶׁבַּמִּצְרִים" 

הַיְ©וּ,  –הָאוֹמֵר] "הֲרוֹג"  –[הוּא כְּזֶה 

צִיחָה שֶׁבְּשָׁעָה שֶׁחוֹטֵא הֶחָשׁוּד בִּרְ 

עוֹמֵד לַמִּשְׁפָּט, אֲזַי גַּם "כָּשֵׁר 

שֶׁבַּמִּצְרִים" מוּכָן לְדוּ©וֹ לְמָוֶת 

("הֲרוֹג") עַל סָמÌַ אוּמְדָָּ©א בִּלְבַד, 

 Ìֹא חֲקִירָה הוֹגֶֶ©ת וּמִבְּלִי לַהֲפÎְל
                                                             
24 This explanation is found in the dispute between 

Don Shmuel Abarbanel and Don Shelomo HaLevi, 

printed in Sefer Shevet Yehudah. 
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contrast, Jewish law dictates that “the court shall judge… 

and the court shall protect”;25 meaning, {to convict an 

accused} we require witnesses {to the crime},warnings,26 

etc., and we are obligated to consider the defendant’s 

merits. 

 

b) Rabbi Shimon’s principle is only hyperbole, to be 

understood in the same manner as Rabbi Shimon’s 

subsequent remarks (as recorded in tractate Sofrim):27 

“{Even} the best of women practice witchcraft.” G-d 

forbid that a person should say that a daughter of Sarah, 

Rivkah, Rachel and Leah, especially “the best of them,” 

should be considered a witch! Rather, this was 

hyperbole, said in order to strongly emphasize how 

careful even “the best of women” must be to avoid 

witchcraft.28 “{Even} the best of the Egyptians — {you 

must} kill” should be understood similarly. This 

statement is not to be taken literally, but rather as 

hyperbole, in order to emphasize the unreliability of 

Egyptians.  

 

 

 

c) During Rabbi Shimon’s era, the Jewish people 

suffered from severe persecution by anti-Semites. It was 

they who Rabbi Shimon had in mind with his teaching, 

“{Even} the best of the Egyptians — {you must} kill,” for 

they demonstrated open hatred for the Jewish people 

(similar to the “snake” — mentioned next in the teaching 

בִּזְכוּתוֹ ; משא"כ אֵצֶל ב©"י הַדִּין 

 הוּא בְּאֹפֶן ד"ושפטו הָעֵדָה גּוֹ' 

הִצִּילוּ הָעֵדָה", הַיְ©וּ שֶׁנִּדְרָשִׁים עֵדִים וְ 

 Ìֵּוְהַתְרָאָה וְכוּ', וְיֵשׁ חִיּוּב לְהַפ

 בִּזְכוּתוֹ שֶׁל הַנִּדּוֹן.

 

ב) שֶׁהַדְּבָרִים ֶ©אֶמְרוּ בַּדֶּרÌֶ גוּזְמָא 

 Ìֵׁהַפֵּרוּשׁ בְּהֶמְש Ìֶבִּלְבַד, וְעַל דֶּר

וּבָא מַאֲמָרוֹ שֶׁל ר' שִׁמְעוֹן (כַּמּ

בְּמַסֶּכֶת סוֹפְרִים): "הַכְּשֵׁרָה שֶׁבְָּ©שִׁים 

שח"ו לוֹמַר עַל בַּת  –בַּעֲלַת כְּשָׁפִים" 

 –שָׂרָה רִבְקָה רָחֵל וְלֵאָה, וּמֶה עוֹד 

"הַכְּשֵׁרָה שֶׁבָּהֶן", שֶׁהִיא "בַּעֲלַת 

כְּשָׁפִים"! אֶלָּא וַדַּאי שֶׁהַדָּבָר ֶ©אֱמָר 

ל מְָ©ת לְהַדְגִּישׁ עַד בִּלְשׁוֹן גוּזְמָא עַ 

כַּמָּה ִ©צְרֶכֶת זְהִירוּת בְּעְִ©יִָ©ים אֵלֶּה 

אֲפִלּוּ בְּ©וֹגֵעַ לַ"כְּשֵׁרָה שֶׁבְָּ©שִׁים" ; 

ועד"ז יֵשׁ לְפָרֵשׁ בְּעְִ©יָן "כָּשֵׁר 

שֶׁבַּמִּצְרִים הֲרוֹג", שֶׁאֵין הַכַּוָָּ©ה 

ָ©ת כִּפְשׁוּטוֹ, אֶלָּא בְּדֶרÌֶ גוּזְמָא, עַל מְ 

 Ìֹלְהַדְגִּישׁ בְּתֹקֶף עַד כַּמָּה אֵין לִסְמ

 עֲלֵיהֶם.

  

ג) בִּזְמַנּוֹ שֶׁל ר' שִׁמְעוֹן סָבְלוּ ב©"י 

צָרוֹת וּגְזֵרוֹת רַבּוֹת מִידֵי שׂוְֹ©אֵי 

וַאֲלֵיהֶם ִ©תְכַּוֵּן ר' שִׁמְעוֹן  –יִשְׂרָאֵל 

בְּמַאֲמָרוֹ "כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג", 

שֶׁהַלָּלוּ הֶרְאוּ שְִׂ©אָה גָּלוּי' לב©"י  כֵּיוָן

הַמוּזְכָּר מִיָּד  –(בְּדוּגְמַת הַ"ָ©חָשׁ" 

                                                             
25 Bamidbar 35:24-25. See Rosh Hashanah 26a. 
26 {In the procedure known as “hasra’ah,” two 

qualified witnesses must warn the would-be 

perpetrator that the crime he is about to commit is 

forbidden by the Torah, and inform him of this 

crime’s punishment. The perpetrator must 

acknowledge the warning in order for the 

punishment to be administered. Absent the 

hasra’ah, this punishment may not normally be 

administered by the courts.} 
27 Sofrim, ch. 15, par. 10; Jerusalem Talmud, 

“Kiddushin,” ch. 4, par. 11. 
28 See Pnei Moshe’s commentary on the 

Jerusalem Talmud, “Kiddushin,” ch. 4, par. 11. 
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— which is full of venom). But he was not referring to 

gentiles generally, not even to the Egyptians. As proof, 

we find several teachings of our Sages that emphasize 

to what extent Hashem showed mercy toward the 

Egyptians. This is strikingly evident in (the reasoning 

behind) the commandment, “Do not despise an 

Egyptian, for you were a stranger in his land.”]29 

 

It is difficult to read these explanations, and others 

like them, into Rashi’s words, for they do not flow from 

the simple meaning of Rashi’s wording, “{Even} the best 

of the Egyptians — {you must} kill.” Rashi would have 

had to add explanatory remarks if his intention was in 

accord with those explanations. “ 

 

 

Since Rashi does not do so, but merely quotes the few 

words of Rabbi Shimon as they appear in the Mechilta, 

we must say that this teaching is to be understood based 

on Rabbi Shimon’s words alone, and Rashi thinks that 

nothing needs to be added to his commentary — not even 

for the novice student — in order to resolve the above-

mentioned difficulty.  

 

 
 
5. A GREATER PUZZLE 

This leads us to the most perplexing point in this 

matter: Assuming we could resolve all of the issues 

stemming from Rashi’s remarks and could explain how 

the dictum, “{Even} the best of the Egyptians — {you 

must} kill” in a way that will be completely clear, at the 

outset, to the novice student — an opposite difficulty 

הַמָּלֵא בְּאֶרֶס); אֲבָל אֵין  –לאח"ז 

כַּוָָּ©תוֹ לַגּוֹיִם בִּכְלָל, וַאֲפִלּוּ Îא 

לַמִּצְרִיִּים. וְהָא רְאָיָ', שֶׁהֲרֵי מָצִי©וּ 

ישִׁים עַד כַּמָּה מַאַמְרֵי רז"ל הַמַּדְגִּ 

כַּמָּה רִחֵם הַקב"ה עַל הַמִּצְרִיִּים, 

וּבִפְרָט בּוֹלֵט הַדָּבָר בְּ(טַעַם הַ)צִּוּוּי 

"Îא תְתַעֵב מִצְרִי כִּי גֵר הָיִיתָ 

  –] בְאַרְצוֹ"

פֵּרוּשִׁים אֵלּוּ וְכָל כַּיּוֹצֵא בָּהֶם קָשֶׁה 

 לְהַעֲמִיסָם בְּפֵרוּשׁ רַשִׁ"י, דְּכֵוָון שֶׁאֵין

הֵם עוֹלִים מִן הַמַּשְׁמָעוּת הַפְּשׁוּטָה 

שֶׁל הַלָּשׁוֹן שֶׁמֵּבִיא רַשִׁ"י "כָּשֵׁר 

שֶׁבַּמִּצְרִים הֲרוֹג", הֲרֵי הָי' עַל רַשִׁ"י 

לְהוֹסִיף מִילוֹת הַסְבֵּר כְּדֵי לְבָאֵר אֶת 

 כַּוַָּ©ת מַאֲמָר זֶה.

  

וּמֵאַחַר שֶׁרַשִׁ"י Îא הוֹסִיף דָּבָר, אֶלָּא 

ק הֶעְתִּיק תֵּבוֹת סְפוּרוֹת אֵלּוּ רַ 

מִמַּאֲמָר ר' שִׁמְעוֹן כְּפִי שֶׁהוּא 

בַּמְּכִילְתָּא, בְּהֶכְרֵחַ לוֹמַר, שֶׁהַבֵּאוּר 

בָּזֶה עוֹלֶה מִדִּבְרֵי ר' שִׁמְעוֹן גּוּפָא, 

בְּאֹפֶן שֶׁאֵין רַשִׁ"י צָרִיÌ לְהוֹסִיף 

ת עֲלֵיהֶם מְאוּמָה עַל מְָ©ת לְיַשֵּׁב אֶ 

הַקּוּשְׁיָא הַנָּ"ל, אֲפִלּוּ Îא עֲבוּר הַבֵּן 

 חָמֵשׁ.

 

 ה.

לְאַחֲרֵי כָּל זֶה בָּאִים אָ©וּ אֶל הַתְּמִיהָה  

הַגְּדוֹלָה מִכֹּל בְּעְִ©יָן זֶה: ַ©נִּיחַ שֶׁנּוּכַל 

לְיַשֵּׁב אֶת דִּבְרֵי רַשִׁ"י מִכָּל צַד וּפִנָּה, 

 וּלְבָאֵר מַדּוּעַ הַמַּאֲמָר "טוֹב

שֶׁבַּמִּצְרִים הֲרוֹג" מוּבָן וּמְחֻוָּר לְגַמְרֵי, 

הֲרֵי  –מִלְּכַתְּחִלָּה, בְּעֵיֵ©י בֶּן חָמֵשׁ 

                                                             
29 See Gur Aryeh’s commentary on Devarim 

23:8. 
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would arise: How is it possible that, over the course 

generations, several of our greatest Sages have toiled to 

resolve this difficulty, and were not satisfied with Rashi’s 

explanation, geared for the novice student?  

 

 

Obviously, we don’t refer to a resolution of the novice 

student’s question, that, while corresponding to his level 

of understanding, is not truthful in its reasoning and 

explanation (which he will only discover when studying 

the aforementioned commentaries when he matures). G-

d forbid that a person should say that Rashi teaches 

untruths to a novice student! Rather, Rashi’s intention is 

certainly to offer a true reason and explanation. His 

{implicit} explanation is so clear — even for the novice 

student — that Rashi has no need to add anything to the 

wording in the Mechilta. Nonetheless, this {implicit} 

explanation is never mentioned in all of the Sages’ 

debates {on this topic}! 

 

6. ADDITIONAL QUESTIONS 

We must also clarify:  

a. Rashi’s commentary is not a catalogue of halachic 

rulings; rather, it is meant to explain the plain meaning 

of Scripture. As such, why is it necessary — in explaining 

the plain meaning of Scripture — to quote, “Based on 

this, Rabbi Shimon would say...”? To answer Rashi’s 

question, “Where did these animals come from?”30 

saying that they came from “those {Egyptians} who 

feared the word of Hashem,” and nothing more, would 

have sufficed. 

 

מֵעַתָּה יִקְשֶׁה לְאִידÌָ גִּיסָא: אֵיÌ יִתָּכֵן 

שֶׁבְּמֶשÌֶׁ דּוֹרוֹת יָגְעוּ כ"כ גְּדוֹלֵי 

יִשְׂרָאֵל לְתָרֵץ קוּשְׁיָא זוֹ, וÎְא הִסְתַּפְּקוּ 

הֶסְבֵּר שֶׁיֵּשׁ בְּיַד רַשִׁ"י עֲבוּר בֶּן בְּ 

 חָמֵשׁ?

  

דִּפְשִׁיטָא שֶׁאֵין הַכַּוָָּ©ה כָּאן לְתָרֵץ אֶת 

שְׁאֵלָתוֹ שֶׁל הַבֵּן חָמֵשׁ בְּהֶסְבֵּר לְפִי 

הַשָּׂגָתוֹ, אֲשֶׁר אֵי©וֹ הַטַּעַם וְהַבֵּאוּר 

הָאֲמִתִּי (שֶׁאוֹתוֹ יִמְצָא בַּסְּפָרִים הַנָּ"ל 

ח"ו לוֹמַר שֶׁרַשִׁ"י  –לִכְשֶׁיִּגְדַּל) רַק 

לוֹמֵד עִם בֶּן חָמֵשׁ לַמִּקְרָא שÏֶׁא 

אֶלָּא וַדַּאי שֶׁכַּוַָּ©ת  –אַלִּבָּא דֶּאֱמֶת 

רַשִׁ"י הִיא לַטַּעַם וְלַבֵּאוּר הָאֲמִתִּי, 

 Ìשֶׁאֵי©וֹ צָרִי Ìָּשֶׁהוּא פָּשׁוּט עַד כְּדֵי כ

שׁוֹן הַמְּכִילְתָּא, לְהוֹסִיף מְאוּמָה עַל לְ 

אֲפִלּוּ עֲבוּר הַבֵּן חָמֵשׁ; וּמִכָּל מָקוֹם, 

לְאִידÎ ,Ìָא הוּזְכַּר בֵּאוּר זֶה בְּכָל 

 הַוִּכּוּחִים!

  

 ו.

 גַּם צָרִיÌ לְהָבִין: 

א) פֵּרוּשׁ רַשִׁ"י אֵי©וֹ סֵפֶר שֶׁל פִּסְקֵי 

 –הֲלָכוֹת, אֶלָּא בֵּאוּר פְּשַׁט הַכְּתוּבִים 

וא"כ, מַדּוּעַ ָ©חוּץ לְצֹרÌֶ פֵּרוּשׁ 

הַכְּתוּבִים לְהָבִיא אֶת דִּבְרֵי הַמְּכִילְתָּא 

וַהֲרֵי  –"מִכָּאן הָי' ר"ש אוֹמֵר כוּ'"? 

עַל מְָ©ת לְיַשֵּׁב אֶת הַקּוּשְׁיָא "מֵהֵיכָן 

הָיוּ הַבְּהֵמוֹת הַלָּלוּ" דַּי הָי' לוֹמַר 

 ה'" וְתוּ לָא. שֶׁבָּאוּ מֵ"הַיָּרֵא אֶת דְּבַר

 

  

                                                             
30 {This is the question that precedes the 

comment of the Mechilta quoted in sec. 1 above.} 
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b. Even if we say that Rashi had to explain that even 

“those who feared the word of Hashem” did not behave 

appropriately — in order to forestall the question as to 

how someone who “fears the word of Hashem” could 

pledge his animals to the war effort against the Jewish 

people — a difficulty remains: Why is it necessary to say 

that he deserves to be killed? 

 

 

 

c. Seemingly, the subsequent and concluding part 

of this dictum, “the best of the serpents — {you must} 

crush their brains,” is irrelevant to explaining our verse. 

 

d. Why must we learn that “the best of the serpents 

{you must} crush their brains” from the words “based on 

this?” Scripture teaches this explicitly:31 “I will plant 

enmity between you… he will pound your head!”  

 

 

7. 

 

FINER POINTS 

 

There are additional nuances in Rashi’s explanation 

that require explanation: 

 

a. Why, in this instance, does Rashi quote the 

author of this teaching by name — Rabbi Shimon? (As 

explained many times,) Rashi only mentions the name of 

an author if doing so adds clarity to Rashi’s remarks. 

 

b. Regarding “the best of the Egyptians,” Rashi says, 

“kill,” but regarding “the best of the serpents,” Rashi 

ב) אֲפִלּוּ אִם ֶ©אֱמַר שֶׁהוּצְרÌַ רַשִׁ"י 

לְהַשְׁמִיעֵ©וּ שֶׁאֵין לִבְטֹחַ גַּם בְּ"יָרֵא אֶת 

עַל מְָ©ת לְיַשֵּׁב אֶת  -דְּבַר ה'" 

הַשְּׁאֵלָה: כֵּיצַד יִתָּכֵן שֶׁאָדָם שֶׁהִנּוֹ 

"יָרֵא אֶת דְּבַר ה'" ©וֹתֵן אֶת בְּהֵמוֹתָיו 

עֲדַיִן אֵי©וֹ  –לְהִלָּחֵם בב©"י  עַל מְָ©ת

מְחוּוָּר, מַדּוּעַ ©וֹגֵעַ לְעְִ©יֵָ©©וּ גַּם סִיּוּם 

הַמַּאֲמָר הַנָּ"ל, שֶׁרָאוּי הוּא לְעֶֹ©שׁ 

 "הֲרוֹג"?

  

ג) לִכְאוֹרָה, לְהֶמְשÌֵׁ וְסִיּוּם הַמַּאֲמָר 

"טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" אֵין 

 פֵרוּשׁ הַפָּסוּק?כָּל שַׁיָּכוּת לְ 

  

ד) מַדּוּעַ יֵשׁ צֹרÌֶ לִלְמֹד "מִכָּאן" 

 –שֶׁ"טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" 

וַהֲרֵי מִקְרָא מָלֵא דִּבֵּר הַכָּתוּב: 

 Íְגּוֹ' הוּא יְשׁוּפ Í©ְוְאֵיבָה אָשִׁית בֵּי"

 רֹאשׁ"?

  

  

  

  

  

 :ז. עוֹד דִּיּוּקִים בְּפֵרוּשׁ רַשִׁ"י זֶה

א) לְשֵׁם מָה הֵבִיא רַשִׁ"י כָּאן אֶת שֵׁם 

וַהֲרֵי  –ר' שִׁמְעוֹן?  –בַּעַל הַמֵּימְרָא 

(כְּמוֹ שֶׁנִּתְבָּאֵר כַּמָּה פְּעָמִים) רַשִׁ"י 

מַזְכִּיר זֹאת רַק כְּשֶׁיֵּשׁ בָּזֶה תּוֹסֶפֶת 

 בֵּאוּר לְפֵרוּשׁוֹ.

  

  

לְשׁוֹן  בְּ©וֹגֵעַ לַ"כָּשֵׁר שֶׁבַּמִּצְרִים" )ב

רַשִׁ"י הִיא "הֲרוֹג", וְאִלּוּ בְּ©וֹגֵעַ ל 

                                                             
31 Bereishis 3:15. 
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says, “crush their brains.” {Why does he not use the 

same wording for both?} 

 

c. Seemingly, when writing, “crush,” Rashi should 

have said “crush their heads,” corresponding to the 

wording in the verses, “he will pound your head,” and 

“you have crushed the heads of the Leviathan.”32 

 

d. What is the meaning behind the nuanced 

wording, “based on this {lit., ‘from here’} Rabbi 

Shimon would say, etc.” By inference, this phrase 

precludes deriving this teaching from another source. 

Why {must we derive this teaching} specifically “from 

here?” 

 

 

 

 

8. 

 

WHY WERE THE EGYPTIANS ELIMINATED? 

 

In order to clarify this issue, we must preface with a 

broad question regarding Rashi’s explanation: 

 

Seemingly, the version in tractate Sofrim, “{Even} the 

best of the pagan nations, at a time of war — {you 

must} kill,” is more appropriate, even according to the 

plain meaning of Scripture: Since the Egyptians came to 

wage war against the Jewish people [and Hashem’s 

punishment of the Egyptians was also through war, as 

the Torah says, “Hashem will wage war for you,” and 

“Hashem waged war for them”33], even a novice 

student understands that at a time of war, it is impossible 

"רְצֹץ אֶת  –"טוֹב שֶׁבַּנְּחָשִׁים" 

 מוֹחוֹ"?

  

ג) לִכְאוֹרָה, בְּהֶמְשÌֵׁ לַלָּשׁוֹן "רְצֹץ" 

הָי' רַשִׁ"י צָרִיÌ לוֹמַר "רְצֹץ אֶת 

", בְּהֶתְאֵם לִלְשֹׁן הַכָּתוּב: "הוּא רֹאשׁוֹ 

 "רָצַצְתָּ רֹאשִׁי לִוְיָתָן"?יְשׁוּפÍְ רֹאשׁ" 

  

ד) מַהוּ הַדִּיּוּק "מִכָּאן הָי' ר' שִׁמְעוֹן 

אוֹמֵר כוּ'", שֶׁבָּא לְמַעֵט, שֶׁאֵין לִלְמֹד 

זֹאת מִמָּקוֹם אַחֵר אֶלָּא דַּוְקָא 

 "מִכָּאן"?

  

  

  

  

  

  

  

  

  

  

ח. כְּדֵי לְבָאֵר עְִ©יָן זֶה, יֵשׁ לְהַקְדִּים 

תְעוֹרֶרֶת עַל פֵּרוּשׁ שְׁאֵלָה כְּלָלִית הַמִּ 

 רַשִׁ"י זֶה:

 –לִכְאוֹרָה, הַגִּרְסָא שֶׁבְּמַסֶּכֶת סוֹפְרִים 

"הַטּוֹב שֶׁבְּעַכּוּ"ם בִּשְׁעַת מִלְחָמָה 

הוֹלֶמֶת גַּם אֶת פְּשׁוּטוֹ שֶׁל  –הֲרוֹג" 

מִקְרָא: מֵאַחַר שֶׁהַמִּצְרִים בָּאוּ לְהִלָּחֵם 

שֶׁל הקב"ה עִם ב©"י [וְאַף עוְֹ©שׁוֹ 

לְמִצְרָיִם הָי' בְּאֹפֶן שֶׁל "מִלְחָמָה", 

כְּמוֹ שֶׁכָּתוּב: "ה' יִלָּחֵם לָכֶם גּוֹ'", 

"ה' ִ©לְחַם לָהֶם גּוֹ'"], הֲרֵי גַּם בֶּן 

חָמֵשׁ מֵבִין, שֶׁבְּעֵת מִלְחָמָה עִם אוֹיֵב 

                                                             
32 Tehillim 74:14. 33 Shemos 14:14, 30. 
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to identify who is “the best” of the enemy (in the course 

of battle). 

 

As such, this version is smoother than the version that 

Rashi quotes from Mechilta, which says without 

qualification “{Even} the best of the Egyptians — {you 

must} kill” which: 

 

a. Refers to all times and circumstances — which 

utterly controverts {the ideals of} justice and fairness; 

and 

 

b. Emphasizes that an Egyptian “who feared 

Hashem” deserved to die merely because he gave his 

animals to Pharaoh (as mentioned above in sec. 3)! 

 

But in truth, this does not pose any difficulty: On the 

level of pshat, it is clear that the miracle of the Splitting 

of the Sea and the elimination of the Jewish people’s 

Egyptian pursuers was not strictly a result of their 

pursuit of the Jewish people and the war the Egyptians 

waged against them, for the Torah says previously that 

Hashem told Moshe, “I will harden Pharaoh’s heart and 

he will pursue….”34 Additionally, the Torah says 

subsequently, “Hashem hardened Pharaoh’s heart... 

and he pursued....”35 Since this pursuit took place 

because Hashem hardened Pharaoh’s heart, the 

Egyptians did not deserve to be punished for this {i.e., for 

pursuing the Jews and waging war}! Rather, this 

punishment was a continuation of Hashem’s earlier 

plagues upon the Egyptians as a consequence for having 

oppressed and enslaved the Jewish people over the 

course of many years. As the conclusion36 of all the 

אִי אֶפְשָׁר לְהַפְרִיד אֶת הַ"כְּשֵׁרִים" 

גֶד (בִּשְׁעַת הַמִּלְחָמָה אֲשֶׁר בַּצַּד שֶׁכְּ©ֶ 

 –עַצְמָהּ) 

וא"כ הֲרֵי אַדְּרַבָּה, ִ©מְצָא שֶׁגִּרְסָא זוֹ 

מְחוּוֶּרֶת יוֹתֵר מִן הַגִּרְסָא שֶׁהֵבִיא 

רַשִׁ"י מִן הַמְּכִילְתָּא, שֶׁבָּהּ ֶ©אֱמַר 

"כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג"  –בִּסְתָם 

  [וְהַיְ©וּ: 

שֶׁזֶּהוּ הֵפÌֶ  –בְכָל מַצָּב א) בְּכָל עֵת וּ

  הַצֶּדֶק וְהַיֹּשֶׁר לְגַמְרֵי. 

  

  

ב) הַדָּבָר מַדְגִּישׁ שֶׁ"הַיָּרֵא אֶת דְּבַר 

ה'" הִתְחַיֵּב מִיתָה רַק מִפְֵּ©י שֶׁנָּתַן אֶת 

 בְּהֵמוֹתָיו לְפַרְעֹה (כַַּ©"ל ס"ג)]?

  

אֶלָּא שֶׁבֶּאֱמֶת אֵין זוֹ קוּשְׁיָא כְּלָל: 

רÌֶ הַפְּשָׁט מוּבָן, שֶׁהַנֵּס דקרי"ס בְּדֶ 

וְכִלְיוֹן הַמִּצְרִים הָרוֹדְפִים Îא אֵרַע רַק 

מִפְֵּ©י שֶׁהַמִּצְרִים רָדְפוּ אַחַר ב©"י 

שֶׁהֲרֵי לְעֵיל בַּכָּתוּב  –וְִ©לְחֲמוּ בָּהֶם 

ֶ©אֱמַר שהקב"ה אָמַר לְמֹשֶׁה: 

", וְכֵן "וְחִזַּקְתִּי אֶת לֵב פַּרְעֹה וְרָדַף גּוֹ'

בַּפָּסוּק לאח"ז "וַיְחַזֵּק ה' אֶת לֵב 

פַּרְעֹה גּוֹ' וַיִּרְדֹּף גּוֹ'", וְכֵיוָן שֶׁהָרְדִיפָה 

בָּאָה מִפְֵּ©י שֶׁה' חִזֵּק אֶת לֵב פַּרְעֹה, 

 !Ìָּאֶלָּא הָי' זֶה  –אֵין לְהַעֲִ©ישָׁם עַל כ

הֶמְשÌֵׁ לַמַּכּוֹת הַקּוֹדְמוֹת שֶׁהֵבִיא ה' 

רַיִם עַל כÌָּ שֶׁעִנּוּ אֶת ב©"י עַל מִצְ 

ושעבדו אוֹתָם בְּמֶשÌֶׁ שִָׁ©ים רַבּוֹת 

כ"כ ; וּכְסִיּוּם וּגְמַר לְכָל הַמַּכּוֹת 

הֵבִיא עֲלֵיהֶם הקב"ה אֶת הָעֶֹ©שׁ 

                                                             
34 Shemos 14:4. 
35 Shemos 14:8. 

36 See Likkutei Sichos, vol. 3 (pg. 878 ff., explained 

in detail there), which explains that the Splitting 
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plagues, Hashem delivered the greatest punishment of 

all — the miracle of the Splitting of the Sea, in 

consequence of which, “not even one of them 

remained.”37 

 

Therefore, Rashi could not have quoted the version in 

tractate Sofrim, that (only) “at a time of war— {you 

must} kill,” because the intent of Scripture is not that the 

pursuit {of the Jews} and war waged by the Egyptians 

was the reason for their demise at the Sea of Reeds. 

 

9. 

 

THIS IS WHY 

 

On this basis, we can understand38 why Rashi needed 

to write, “based on this, Rabbi Shimon would say...” 

(despite the fact that Rashi’s commentary is not a 

halachic work): By Rashi saying that “those who feared 

the word of Hashem” had given their animals to 

Pharaoh, we understand that they were present at the 

Splitting of the Sea as well.39 Consequently, they also 

were punished together with the other Egyptians. This 

demands an explanation: How is it possible that even 

“those who feared the word of Hashem” perished at the 

Splitting of the Sea just as40 those who did not “fear...” 

(as the Torah says,41 “not even one of them remained”) 

for merely giving their animals {to Pharaoh}? 

 

ֵ©ס קרי"ס, שעי"ז הֲרֵי  –הַגָּדוֹל בְּיוֹתֵר 

 "Îא ִ©שְׁאַר בָּהֶם עַד אֶחָד".

  

  

  

אֵין רַשִׁ"י יָכוֹל לְהָבִיא אֶת וְלָכֵן 

הַגִּרְסָא מִמַּסֶּכֶת סוֹפְרִים "טוֹב 

שֶׁבָּעַכּוּ"ם (רַק) בִּשְׁעַת מִלְחָמָה 

כִּי אֵין כַּוַָּ©ת הַכָּתוּב לוֹמַר  –הֲרוֹג" 

שֶׁרְדִיפָתָם וּמִלְחַמְתָּם שֶׁל הַמִּצְרִים 

 הָיוּ הַסִּבָּה לְמִיתָתָם בְּיַם סוּף.

  

  

  

  

לְפִי זֶה מוּבָן הַטַּעַם שֶׁהוּכְרַח ט. וּ

רַשִׁ"י לְהָבִיא אֶת הֶמְשÌֵׁ הַמַּאֲמָר 

"מִכָּאן הָי' ר' שִׁמְעוֹן אוֹמֵר כוּ'" 

(הֲגַם שֶׁאֵין פרש"י סֵפֶר הֲלָכוֹת): 

מִדִּבְרֵי רַשִׁ"י שֶׁ"הַיָּרֵא אֶת דְּבַר ה'" 

ָ©תְ©וּ בַּהֲמוֹתֵיהֶם לְפַרְעֹה, מוּבָן שֶׁגַּם 

ם הָיוּ בקרי"ס, וּמִמֵּילָא, שֶׁגַּם הֵם הֵ 

וא"כ  –ֶ©עְֶ©שׁוּ יַחַד עִם שְׁאָר הַמִּצְרִים 

צָרִיÌ בֵּאוּר, אֵיÌ יִתָּכֵן שֶׁגַּם "הַיָּרֵא אֶת 

דְּבַר ה'" מֵת בקרי"ס בְּשָׁוֶה לְאֵלּוּ 

שÏֶׁא הָיוּ "יָרֵא גּוֹ'" (כְּמַאֲמָר הַכָּתוּב 

ד אֶחָד") רַק מִפְֵּ©י "Îא ִ©שְׁאַר בָּהֶם עַ 

 שֶׁנָּתַן אֶת בְּהֵמוֹתָיו לְפַרְעֹה?

  

                                                             
of the Sea was the conclusion of the Exodus from 

Egypt.  
37 {Shemos 14:28.} 
38 {This resolves the question from sec. 7, 

subsection a.} 
39 As the Levush explains, ad loc: ‘Since Pharaoh 

had successfully persuaded them to give him their 

horses for the pursuit, he naturally would have 

also persuaded them to join him in his pursuit. 

This way, they could recoup the riches they had 

lent to the Jews.’ 
40 In the manner of death — see Rashi on 

Shemos 15:5, s.v. “k’mo aven.” 
41 Shemos 14:28. 
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(If we were to posit that the Egyptians’ met their 

demise because they pursued the Jewish people in order 

to wage war against them, their punishment would have 

been justified (and Rashi would not have needed to 

address this point). However, since this pursuit was not 

the cause {of their demise}, it is perplexing why “those 

who feared the word of Hashem” were punished.) 

 

This is particularly perplexing, since the novice 

student already studied the saga of Sodom and Amorah, 

and {he knows that} had there only been (nine or) ten 

righteous citizens, not only would they have been saved 

themselves, but their merit would have served to protect 

all the citizens of their city. But here, the exact opposite 

happened: not only did {the presence of} “those who 

feared the word of Hashem” not protect the other 

Egyptians from being decimated, but even “those who 

feared the word of Hashem” themselves were not saved.  

 

Therefore, Rashi quotes the dictum of Rabbi Shimon, 

“Based on this… {even} the best of the nations — {you 

must} kill; {even} the best of the serpents...,” in order to 

explain that "those who feared” were punished not only 

because they had given their animals to Pharaoh. Rather, 

the harsh punishment of “those who feared” proves that 

they had given their animals to Pharaoh because of their 

hatred for the Jewish people, which they shared equally 

with the other Egyptians. This “venomous” hatred 

(symbolic of a serpent’s venom) drove all the Egyptians 

to harshly afflict the Jewish people over so many years. 

For this reason, as punishment Hashem decreed that all 

of them (even for "those who feared”) be ‘killed’ — “not 

even one of them remained.” 

 

 

 

(אִילּוּ ֶ©אֱמַר שֶׁמִּיתָתָם הָיְתָה מִפְֵּ©י 

שֶׁרָדְפוּ אֶת ב©"י לְשֵׁם מִלְחָמָה, הָי' 

מוּבָן הַטַּעַם שֶׁנִּתְחַיְּבוּ בְּעֶֹ©שׁ זֶה 

 Ìַא ;(לְבָאֵר זֹאת Ìא הָי' צָרִיÎ וְרַשִׁ"י)

יוָן שֶׁהָרְדִיפָה אֵיֶ©נָּה הַסִּבָּה, קָשֶׁה כֵּ 

לְהָבִין מַדּוּעַ בָּא הָעֶֹ©שׁ גַּם עַל אֵלּוּ 

 שֶׁהָיוּ מִסּוּג "הַיָּרֵא אֶת דְּבַר ה'"),

  

וּבִפְרָט שֶׁהַבֵּן חָמֵשׁ כְּבָר לָמַד בְּפָרָשַׁת 

סְדוֹם וַעֲמֹרָה, שֶׁאִלּוּ הָיוּ שָׁם רַק 

רָה צַדִּיקִים, Îא זוֹ בִּלְבַד (תִּשְׁעָה) עֲשָׂ 

שֶׁהָיוּ ִ©צּוֹלִים בְּעַצְמָם, אֶלָּא שֶׁזְּכוּתָם 

הָיְתָה מְגִנָּה גַּם עַל כָּל הַדָּרִים בְּעִירָם; 

וְהֵנָּה כָּאן הִתְרַחֵשׁ הַהֵפÌֶ מַמָּשׁ: Îא 

זוֹ בִּלְבַד שֶׁאֵלּוּ (מִסּוּג "הַיָּרֵא אֶת דְּבַר 

 עַל הַמִּצְרִים הַנּוֹתָרִים ה'") Îא הֵגֵנּוּ

 , אֶלָּא שֶׁגַּם הֵם עַצְמָם Îא ִ©צְּלוּ.מִכְּלָיָ'

  

  

לְכֵן הֵבִיא רַשִׁ"י אֶת מַאֲמַר ר"ש 

"מִכָּאן כּוּ' כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג טוֹב 

שֶׁבַּנְּחָשִׁים כּוּ'", לְבָאֵר, שֶׁעוְֹ©שׁוֹ שֶׁל 

מִפְֵּ©י שֶׁנָּתַן אֶת הַ"יָרֵא" Îא הָי' רַק 

בְּהֵמוֹתָיו לְפַרְעֹה, אֶלָּא שֶׁעֶֹ©שׁ חָמוּר 

זֶה שֶׁל הַ"יָרֵא" הוּא הוֹכָחָה, שֶׁנְּתִיַ©ת 

הַבְּהֵמוֹת הָיְתָה תּוֹצָאָה שֶׁל שְִׂ©אָתוֹ 

לב©"י הַשָּׁוָה לְשְִׂ©אָתָם שֶׁל שְׁאָר 

אוֹתָהּ שְִׂ©אָה "אַרְסִית"  –הַמִּצְרִים 

מַת הַנָּחָשׁ) שֶׁהֵבִיאָה אֶת כָּל (בְּדוּגְ 

הַמִּצְרִים לְעַנּוֹת אֶת ב©"י רִבּוּי שִָׁ©ים 

בְּחָזְקָה כ"כ, וְעַל כֵּן ִ©גְזַר עַל כּוּלָם 

(וּבִכְלָלָם עַל הַ"יָרֵא") הָעֶֹ©שׁ "הֲרוֹג" 

 "Îא ִ©שְׁאַר בָּהֶם עַד אֶחָד". –
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10. 

 

THE ULTIMATE HATRED 

 

Now we can also understand the emphasis placed on 

the words, “Based on this42...{even} the best of the 

Egyptians — {you must} kill” — for prior to the 

punishment {meted out} at the Splitting of the Sea, we 

had no clear indication that even “those who feared the 

word of Hashem” felt such hatred and were filled with 

such wickedness toward the Jewish people that as 

punishment, they equally deserved the punishment of 

being killed along with the other Egyptians. 

 

The fact that “those who feared” were not 

distinguished from the other Egyptians throughout the 

other plagues (except pestilence and hail) does not prove 

that they were identical to the other Egyptians in their 

degree of hatred for, and wickedness toward, the Jewish 

people. Since the other plagues did not bear the greatest 

punishment — death — the Egyptians did not need to 

be as wicked {as the others to deserve those plagues}. 

Such punishments can be deserved because of lesser 

degrees of hatred and wickedness, which even “those 

who feared the word of Hashem” possessed. Therefore, 

even they deserved to be punished by those plagues.  

 

Even though the Plague of the Firstborn bore the 

punishment of death (“kill”), Rashi explained 

previously, “Why were the sons of the female servants 

killed? Because they too would enslave the Jewish people 

and rejoice in their misfortune.”43 That is, even this 

punishment involving death, while not imposed on an 

  

  

  

  

גָּשָׁה "מִכָּאן י. וּבָזֶה תִּתְבָּאֵר גַּם הַהַדְ 

כֵּיוָן  –כּוּ' כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג" 

שֶׁעַד עֶֹ©שׁ קרי"ס עֲדַיִן אֵין הוֹכָחָה 

בְּרוּרָה שֶׁגַּם אֵצֶל "הַיָּרֵא אֶת דְּבַר ה'" 

הָיְתָה הַשְִּׂ©אָה וְהָרִשְׁעוּת כְּלַפֵּי ב©"י 

עַל  בַּמִּדָּה גְּדוֹלָה כָּל כÌָּ עַד שֶׁיִּתְחַיֵּב

כÌָּ בָּעֶֹ©שׁ "הֲרוֹג" עִם כָּל הַמִּצְרִים 

 בְּשָׁוֶה:

  

  

מִזֶּה שֶׁבִּשְׁאָר הַמַּכּוֹת (חוּץ מִדֶּבֶר 

וּבָרָד) Îא מָצִי©וּ שֶׁהַ"יָרֵא" ִ©שְׁתַּנָּה 

מִשְּׁאָר הַמִּצְרִים, עֲדַיִן אֵין רְאָיָ' שÏֶׁא 

וְהָרִשְׁעוּת ִ©בְדַּל מֵהֶם בְּמִדַּת הַשְִּׂ©אָה 

לב©"י, כִּי מֵאַחַר שֶׁמַּכּוֹת אֵלּוּ Îא 

כָּלְלוּ עֶֹ©שׁ מִיתָה, שֶׁהוּא הָעֶֹ©שׁ הַשָּׁלֵם 

וְהַגָּדוֹל בְּיוֹתֵר, קַבָּלָתָן Îא דָּרְשָׁה אֶת 

הַמִּדָּה הַמְּלֵאָה וְהַגְּדוֹלָה בְּיוֹתֵר שֶׁל 

וֹת רִשְׁעוּת הַמִּצְרִים, אֶלָּא הֵן הָיוּ רְאוּי

לָבוֹא כְּעֶֹ©שׁ אַף עַל מִדָּה קְטַנָּה יוֹתֵר 

שֶׁל שְִׂ©אָה וְרִשְׁעוֹת, שֶׁהָיְתָה גַּם אֵצֶל 

"הַיָּרֵא אֶת דְּבַר ה", וְלָכֵן ִ©תְחַיֵּב אַף 

 הוּא בְּעוְֹ©שָׁן שֶׁל מַכּוֹת אֵלּוּ.

וַאֲפִלּוּ בְּ©וֹגֵעַ לְמַכַּת בְּכוֹרוֹת, שֶׁאָמְָ©ם 

עֶֹ©שׁ מִיתָה ("הֲרוֹג"), הֲרֵי כְּבָר הָיְתָה 

פֵּרֵשׁ רַשִׁ"י לְעֵיל "לָמָּה לָקוּ בְֵּ©י 

הַשְּׁפָחוֹת שֶׁאַף הֵם הָיוּ מְשֻׁעְבָּדִים 

בָּהֶם וּשְׂמֵחִים בְּצָרָתָם", כְּלוֹמַר שֶׁגַּם 

עֶֹ©שׁ מִיתָה זֶה, כֵּיוָן שÏֶׁא בָּא עַל 

                                                             
42{This resolves the question from sec. 7, 

subsection d.} 

43 Rashi on Shemos 5:11. 
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entire family, but only on a small portion of a family — 

the firstborn — was not necessarily justified only in 

response to the full measure of Egyptian wickedness. 

Thus, the “sons of the female servants” were also stricken 

by this plague. 

 

It it specifically, “based on this” — based on the 

decimation of the Egyptians (at the Splitting of the Sea) 

whereby “not even one of them remained,” that we have 

proof that even “those who feared the word of Hashem” 

(“the best of the Egyptians”) of that generation were 

completely identical to the other Egyptians in their 

intense degree of hatred and wickedness toward the 

Jewish people. Thus, they also deserved the punishment 

of “kill.” 

 

11. 

 

WHY KILL “THE BEST?” 

 

Now we can also understand44 why, “{even} the best 

of the Egyptians — {you must} kill”: Since Rashi quotes 

this teaching in order to resolve a difficulty in this 

verse, we understand that “{even} the best of the 

Egyptians...” refers to the Egyptians (of that generation) 

spoken about in this verse — those Egyptians (even “the 

best” of them) deserve to be ‘killed’ as punishment, for 

the reason mentioned above. Rashi’s remarks do not 

apply at all to the Egyptians of other generations, 

whether decent or wicked. 

 

However, the novice student may still ask: The 

wording, “based on this” {lit., ‘from here’}, Rabbi 

Shimon would say...” implies that this is relevant in 

עַל חֵלֶק קָטָן  הַמִּשְׁפָּחָה כּוּלָּהּ, כִּי אִם

עַל הַבְּכוֹרוֹת, אֵי©וֹ דַּוְקָא עַל  –מִמֶּנָּה 

הַמִּדָּה הַמְּלֵאָה שֶׁל רִשְׁעוּת הַמִּצְרִים, 

וְלָכֵן גַּם "בְֵּ©י הַשְּׁפָחוֹת" ִ©כְלְלוּ בְּמַכָּה 

 זוֹ.

  

מִן הַנֵּס (דקרי"ס)  –דַּוְקָא "מִכָּאן" 

' בְּאֹפֶן שֶׁ"Îא שֶׁבּוֹ כִּלְיוֹן הַמִּצְרִים הָי

יֵשׁ רְאָיָ' שֶׁגַּם  –ִ©שְׁאַר בָּהֶם עַד אֶחָד" 

"הַיָּרֵא אֶת דְּבַר ה'" ("כָּשֵׁר 

שֶׁבַּמִּצְרִים") מִן הַדּוֹר הַהוּא, הָי' 

בְּשָׁוֶה מַמָּשׁ לְכָל שְׁאָר הַמִּצְרִים בְּגֹדֶל 

שְִׂ©אָתוֹ וְרִשְׁעוּתוֹ כְּלַפֵּי ב©"י, וְלָכֵן 

 וָּה לָהֶם גַּם בָּעֶֹ©שׁ "הֲרוֹג".הִשְׁתַּ 

  

  

  

  

  

יא. עפ"ז יוּבַן גַּם טַעַם הַכְּלָל "כָּשֵׁר 

שֶׁבַּמִּצְרִים הֲרוֹג": כֵּיוָן שֶׁרַשִׁ"י הֵבִיא 

זֹאת בְּפֵרוּשׁוֹ עַל מְָ©ת לְתָרֵץ קוּשְׁיָא 

הַמִּתְעוֹרֶרֶת בְּפָסוּק זֶה, הֲרֵי מוּבָן 

בַּמִּצְרִים כּוּ'" בְּפַשְׁטוּת שֶׁ"כָּשֵׁר שֶׁ 

קָאֵי עַל הַמִּצְרִים (מֵהַדּוֹר הַהוּא) 

שֶׁאוֹתָם  –שֶׁעֲלֵיהֶם מְדוּבָּר בַּפָּסוּק 

מִצְרִים (אֲפִלּוּ הַכָּשֵׁר שֶׁבָּהֶם) רְאוּיִים 

 וּמִטַּעַם הַנַּ"ל. –לְעֶֹ©שׁ "הֲרוֹג" 

וְאִלּוּ לַמִּצְרִים מִדּוֹרוֹת אֲחֵרִים, בֵּין 

ם וּבֵין הָרְשָׁעִים, Îא הִתְיַחֵס הַכְּשֵׁרִי

 רַשִׁ"י כְּלָל.

Ì עֲדַיִן שׁוֹאֵל הַבֵּן חָמֵשׁ: מִן הַלָּשׁוֹן אַ 

"מִכָּאן הָי' ר"ש אוֹמֵר כוּ'" מַשְׁמָע 

שֶׁעְִ©יַן זֶה ©וֹגֵעַ גַּם לְמָקוֹם אַחֵר, 

                                                             
44 {This resolves the question in sec. 2.} 
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another context, for later generations. What difference 

does it make to later generations that “{even} the best of 

the Egyptians (of that generation) — {you must} kill”?  

 

To forestall this question, Rashi quotes Rabbi 

Shimon’s subsequent remarks: “{Even} the best of the 

serpents — {you must} crush their brains.” This 

emphasizes that the dictum, “{even} the best of the 

Egyptians — {you must} kill,” per se, is not relevant for 

future generations, but it informs our future conduct 

regarding the dictum, “{even} the best of the serpents — 

{you must} crush their brains.”  

 

Moreover, this (the phrase, “on this basis”) informs us 

that if an individual arises whose evil intent toward the 

Jewish people is such that we may {justifiably} refer to 

him as a “serpent” — just as Shimshon was called a 

serpent in the positive sense45 — then the rule, “{even} 

the best of the serpents...” would apply. 

 

It’s noteworthy that in the days of Rashi and his 

disciples, there were many who behaved as “serpents” 

toward the Jewish people — as we can see from the 

elegies composed by Rashi and his disciples.  

 

12. 

 

THE APPROACH TO HATE 

 

With this in mind, we can also understand46 the 

novelty of the teaching, “{even} the best of the serpents 

— {you must} crush their brains” (even the Torah says 

explicitly, “he will pound your head”): The verse, “he will 

וּלְמַאי ָ©פְקָא  –לַדּוֹרוֹת שֶׁלְּאַחַר מִכֵּן 

אֲחֵרִים זֶה שֶׁ"כָּשֵׁר מִנָּה לְדוֹרוֹת 

 שֶׁבַּמִּצְרִים (בַּדּוֹר הַהוּא) הֲרוֹג"?

  

וְלָכֵן הֵבִיא רַשִׁ"י אֶת הֶמְשÌֵׁ מַאֲמָר 

ר"ש "טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת 

מוֹחוֹ", שֶׁבְּזֶה מַדְגִּישׁ, שה©פק"מ 

לְדוֹרוֹת אֵיָ©הּ עְִ©יָן "כָּשֵׁר שֶׁבַּמִּצְרִים 

פָא, אֶלָּא עַד כַּמָּה מְלַמְּדֵ©וּ הֲרוֹג" גּוּ

עְִ©יַן זֶה בְּ©וֹגֵעַ לִכְלַל "טוֹב שֶׁבַּנְּחָשִׁים 

 רְצֹץ אֶת מוֹחוֹ".

  

  

וְעוֹד לְהוֹסִיף: מֵעְִ©יָן זֶה ("מִכָּאן") 

יוֹדְעִים אָ©וּ גַּם, שֶׁאִם יָקוּם בַּעֲתִיד מִי 

שיהי' מוּחְזָק בְּיַחֲסוֹ לְרָעָה אֶל ב©"י 

ע"ד  –ד שֶׁנִּתַּן יהי' לִקְרוֹתוֹ "ָ©חָשׁ" עַ 

שֶׁמָּצִי©וּ לִמְעַלְּיוּתָא שֶׁשִּׁמְשׁוֹן ִ©קְרָא 

יָחוּל עָלָיו הַכְּלָל: טוֹב  –ָ©חָשׁ 

 שֶׁבַּנְּחָשִׁים כּוּ'.

וּלְהָעִיר, שֶׁבִּימֵי רַשִׁ"י (וְתַלְמִידָיו) הָיוּ 

 רַבִּים שֶׁיַּחֲסָם לב©"י הָי' בְּדוּגְמַת

כַּנִּרְאֶה גַּם בַּקִּי©וֹת שֶׁנִּכְתְּבוּ  –"ָ©חָשׁ" 

 ע"י רַשִׁ"י וְתַלְמִידָיו.

  

  

  

  

  

יב. וּבָזֶה יוּבַן גַּם הַחִדּוּשׁ שֶׁבְּמַאֲמָר 

"טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" 

(אע"פ שֶׁמִּקְרָא מְפֹרָשׁ הוּא "הוּא 

יְשׁוּפÍְ רֹאשׁ"): מִן הַכָּתוּב "הוּא 
                                                             
45 Rashi’s commentary on Bereishis 49:11. 

{Rashi mentions the story of the conclusion of 

Shimshon’s life; see Shoftim, ch. 16.} 

46 {Resolving the question in sec. 6, subsection 

d.} 
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pound your head, and you will bite his heel” teaches us 

only of the correspondence between, “he will pound your 

head” and “you will bite his heel” (as a warning) — you 

should smash a serpent’s “head” precisely when it is 

about to bite your heel. 

 

The novelty of Rabbi Shimon’s teaching: Just as we 

find that the best of the Egyptians deserved to be killed 

on account of their “venomous” hatred of the Jewish 

people [and not because they waged war against the 

Jewish people, as explained above], the same applies to 

a serpent — since Hashem decreed that, “I will plant 

enmity between you and {the woman}…,”47 a person 

need not wait for a serpent to attack (and only then 

pound its head). Rather, as soon as he sees a serpent, he 

should “crush its brain.” Even the “best of the serpents” 

is similar to the best of the Egyptians described in our 

parshah (i.e., Egyptians of that generation) — he is your 

dangerous enemy (for “I will plant enmity…”). 

 

{The maxim} “a rule that clarifies {another topic} is 

also itself clarified” {can be applied to our discussion 

here}: Rabbi Shimon’s concluding teaching, “{even} the 

best of the serpents — crush their brains,” quoted by 

Rashi, clarifies that Rabbi Shimon’s initial teaching: 

“{Even} the best of the Egyptians — {you must} kill” 

refers only to that generation of Egyptians whose hatred 

of the Jewish people was comparable to the enmity of 

serpents for humans (“I will plant enmity…”). 

 

 

 

 

 

יְשׁוּפÍְ רֹאשׁ וְאַתָּה תְּשׁוּפֶנּוּ עָקֵב" 

לָמַדְ©וּ רַק שֶׁ"הוּא יְשׁוּפÍְ רֹאשׁ" אָמוּר 

בְּקֶשֶׁר אֶל (וְכָאַזְהָרָה שֶׁמָּא) "אַתָּה 

הַיְ©וּ שֶׁיֵּשׁ לְרוֹצֵץ אֶת  –תְּשׁוּפֶנּוּ עֵקֶב" 

"רֹאשׁ" הַנָּחָשׁ בְּאוֹתָהּ עֵת, כְּשֶׁהוּא 

 אַתָּה תְּשׁוּפֶנּוּ עָקֵב".בְּמַצָּב שֶׁל "וְ 

וע"ז מְחַדֵּשׁ ר"ש: כְּשֵׁם שֶׁמָּצִי©וּ 

שֶׁאֲפִלּוּ כְּשֵׁרִים שֶׁבַּמִּצְרִים "הֲרוֹג" 

מִצַּד שְִׂ©אָתָם הַ"אַרְסִית" כְּלַפֵּי ב©"י 

[וÎְא מִצַּד תְּקִיפָתָם וּמִלְחַמְתָּם בב©"י] 

שֶׁעָלָיו גָּזַר כֵּן הוּא גַּם לְעְִ©יַן הַנָּחָשׁ,  –

הקב"ה "וְאֵיבָה אָשִׁית בֵּיְ©Í וּבֵין גּוֹ'", 

שֶׁאֵין לְחַכּוֹת עַד שֶׁהַנָּחָשׁ יִתְקֹף אֶת 

הָאָדָם (וַאֲזַי "יְשׁוּפÍְ רֹאשׁ"), אֶלָּא 

"רְצֹץ אֶת  –מִיַּד בְּעֵת רְאִיַּת הַנָּחָשׁ 

כֵּיוָן שֶׁגַּם "טוֹב שֶׁבַּנְּחָשִׁים"  –מוֹחוֹ" 

א, בְּדוֹמֶה לְכָשֵׁר שֶׁבַּמִּצְרִים הוּ

שׂוֵֹ©א  –מִפָּרָשָׁתֵ©וּ (מֵאוֹתוֹ הַדּוֹר) 

 מְסוּכָּן ("וְאֵיבָה אָשִׁית גֵּו')

  

וּבָא לְלַמֵּד וְִ©מְצָא לָמֵד: עי"ז שֶׁרַשִׁ"י 

מֵבִיא גַּם אֶת סִיּוּם דִּבְרֵי ר"ש "טוֹב 

בָּרֶרֶת שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" מִתְ 

הַכַּוָָּ©ה גַּם בִּתְחִלַּת הַמַּאֲמָר "כָּשֵׁר 

דְּקָאֵי רַק עַל  –שֶׁבַּמִּצְרִים הֲרוֹג" 

אוֹתוֹ הַדּוֹר שֶׁל הַמִּצְרִים, שֶׁבְּשְִׂ©אָתָם 

לב©"י הָיוּ בְּדוּגְמַת שְִׂ©אַת ָ©חָשׁ לְאָדָם 

 ("וְאֵיבָה אָשִׁית וְגוֹ').

  

  

  

  

  

  

                                                             
47 {Bereishis 3:15.} 
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13. 

 

THE APPROACH TO HATE 

 

What, truly, is the reason that such an exceptionally 

hateful generation thrived precisely at that time? To 

address this, Rashi quotes the exact wording (of the 

Mechilta), “{even} the best of the serpents — {you must} 

crush their brains” (which accords with the above-

mentioned maxim, the rule that instructs is also 

instructed):  

 

Just as in the case of the serpent, in which the decree 

“and I will plant enmity…” was an outcome of the fact 

that “the serpent was cunning…” — {a function of} his 

brain — which resulted in the sin of the Tree of 

Knowledge, etc. — the Egyptians’ hatred was also 

predicated on a particular cause (which fueled their 

hatred). The cause of their hatred was Pharaoh’s 

directive, “Let us deal wisely with them...”48 — i.e., all 

Egyptians should act wisely — with “cunning.” This 

“cunning” led to the harsh subjugation and oppression of 

the Jewish people. 

 

Rashi alludes to this with his nuanced wording, “their  

brains” (and not “their heads”):49 The serpent must be 

killed because of its “brain” (“the serpent was 

cunning”), which led to Hashem saying, “I will plant 

enmity….” Similarly, the maxim “{even} the best of the 

Egyptians — {you must} kill,” is based on the Egyptians’ 

cunning, which was predicated on Pharaohs plan, “Let us 

  

  

  

  

  

אָכֵן הַסִּבָּה לְכÌָ שֶׁדַּוְקָא יג. וּמַהִי 

הַדּוֹר הַהוּא שֶׁל הַמִּצְרִים הָי' יוֹצֵא מִן 

הֵנָּה ע"ז דִּיֵּק  –הַכְּלָל בְּשְִׂ©אָתוֹ? 

רַשִׁ"י לְהָבִיא אֶת הַלָּשׁוֹן 

(מֵהַמְּכִילְתָּא) "טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ 

אֶת מוֹחוֹ" (ע"ד הָאָמוּר לְעֵיל, בָּא 

 וְִ©מְצָא לָמֵד):לְלַמֵּד 

  

כְּשֵׁם שֶׁאֵצֶל הַנָּחָשׁ הַסִּבָּה לִגְזֵרַת 

"וְאֵיבָה אָשִׁית גּוֹ'" הָיְתָה "וְהַנָּחָשׁ 

 –"מוֹחוֹ"  –הָי' עָרוּם גּוֹ'" 

שֶׁכַּתּוֹצָאָה מִזֶּה אֵרַע חֵטְא עה"ד וְכוּ' 

כÌָּ גַּם לְשְִׂ©אַת הַמִּצְרִים הָיְתָה סִבָּה  –

וְלָכֵן הָיְתָה זוֹ שְִׂ©אָה שÏֶׁא מְיוּחֶדֶת (

בְּהַשְׁוָאָה לְדוֹרוֹת אֲחֵרִים) מִצַּד 

אֲמִירַת פַּרְעֹה "הָבָה ִ©תְחַכְּמָה לוֹ גּוֹ'" 

דְּהָאֲמִירָה "ִ©תְחַכְּמָה" הָיְתָה לְכָל  –

"עָרוּם", וְזֶה הֵבִיא לְקֹשִׁי  –הַמִּצְרִים 

 הַשִּׁעְבּוּד וְעִנּוּי ב©"י.

  

לָזֶה רָמַז רַשִׁ"י בְּדִיּוּק הַלָּשׁוֹן וְ 

"מוֹחוֹ" (וÎְא "רֹאשׁוֹ"): הַטַּעַם שֶׁיֵּשׁ 

לַהֲרֹג אֶת הַנָּחָשׁ הוּא בִּגְלַל "מוֹחוֹ" 

("וְהַנָּחָשׁ הָי' עָרוּם") אֲשֶׁר גָּרַם 

לְ"וְאֵיבָה אָשִׁית גּוֹ'"; וְכÌָ גַּם הַכְּלָל 

" בָּא כַּתּוֹצָאָה "כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג

מֵהִתְחַכְּמוּתָם, מֵאֲמִירַת "הָבָה 

                                                             
48 Shemos 1:10. 49 {This resolves the question raised in sec. 7, 

subsection c.} 
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deal wisely with them.” This culminated in the harsh 

subjugation and oppression in Egypt. 

 

14. 

 

RABBI SHIMON! 

 

A general question could be posed regarding this 

solution: How do we know that the best of the Egyptians” 

were killed as a result of their hatred and wickedness? 

Perhaps they were killed because of a Heavenly decree, 

and not because a known reason? 

 

To forestall this question,50 Rashi cites the author of 

the teaching by name — Rabbi Shimon — for Rabbi 

Shimon is known as the one who “expounds reasons 

behind Scriptural verses {and narratives}.” Here too, he 

follows his own approach. 

 

15. 

 

INADMISSIBLE IN DEBATES 

 

In light of this, it is clear why, in the various debates 

(mentioned earlier) regarding Rabbi Shimon’s teaching, 

our Sages were unable to avail themselves of this 

explanation:51  

 

Although this explanation is extremely simple, it 

only pertains to Rashi’s commentary, because: 

  

a. Rashi only explains the plain meaning of the 

verse, i.e., he limits the scope of his commentary to the 

ִ©תְחַכְּמָה לוֹ" שֶׁהֵבִיאָה לְקֹשִׁי 

 הַשִּׁעְבּוּד וְעִנּוּי מִצְרַיִם.

  

  

  

  

  

יד. אֶלָּא שֶׁכָּאן עוֹלָה שְׁאֵלָה עַל 

כְּלָלוּת הַבֵּאוּר: מִנַּיִן הָרְאָיָ' שֶׁהֲרִיגַת 

רִים" הָיְתָה בִּגְלַל גַּם "כָּשֵׁר שֶׁבַּמִּצְ 

וַהֲרֵי  –הַשְִּׂ©אָה וְהָרִשְׁעוּת שֶׁלָּהֶם 

אֶפְשָׁר שֶׁהָיְתָה זוֹ גְּזֵרָה מֵאֵת ה' לÎְא 

 טַעַם גָּלוּי?

וְלָכֵן הֵבִיא רַשִׁ"י אֶת שֵׁם בַּעַל 

כֵּיוָן שַׂר'  –ר' שִׁמְעוֹן  –הַמֵּימְרָא 

וְאָזִיל שִׁמְעוֹן "דָּרִישׁ טַעְמָא דִּקְרָא" 

 גַּם כָּאן לְשִׁיטָתֵי'.

  

  

  

  

  

  

טו. וּלְפִי זֶה מוּבָן הַטַּעַם שֶׁבְּכָל 

הַוִּכּוּחִים אוֹדוֹת מַאֲמָר ר"ש (כַּנַּ"ל) 

  Îא הָי' ִ©תַּן לְיַשְּׁבוֹ ע"י הַסְבָּרָה זוֹ: 

  

  

הַבֵּאוּר הָאָמוּר הוּא אָמְָ©ם פָּשׁוּט 

בְּפֵרוּשׁ בְּהֶחְלֵט, אÌַ הוּא מַתְאִים רַק 

  רַשִׁ"י, וּמִשְֵּׁ©י טְעָמִים: 

א) רַשִׁ"י בָּא לְפָרֵשׁ רַק "פְּשׁוּטוֹ שֶׁל 

מִקְרָא", הַיְ©וּ, רַק אֶת הַפָּסוּק שֶׁבּוֹ 

                                                             
50 {This resolves the question raised in sec. 7, 

subsection a.} 

51 {This resolves the question raised in sec. 5.} 
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verse that is the subject of his remarks. Therefore, “the 

best of the Egyptians” (in Rashi’s commentary) 

refers to the Egyptians mentioned in this verse.  

 

b. In Rashi’s commentary, “{Even} the best of the 

serpents — {you must} crush their brains” follows after 

the statement that “{even} the best of the Egyptians, {you 

must} kill.” (Thus, the dictum “{even} the best of the 

serpents…” is also learned “from here” {i.e., from the 

previous statement}). Accordingly, this proves and 

validates the conclusion that “{even} the best of the 

Egyptians — {you must} kill” refers only to the Egyptians 

of that generation, as explained above.52 

  

In contrast, in tractate Sofrim and similar texts,53 

Rabbi Shimon’s dictum is quoted not in a specific 

context: “Rabbi Shimon taught: “{Even} the best of the 

pagan nations… {you must} kill; {even} the best of the 

serpents — {you must} crush their brains; {even} the best 

of women practice witchcraft.” This cannot be explained 

the same way {we explained similar remarks in Rashi’s 

commentary}, since tractate Sofrim does not associate 

this dictum to a specific generation or particular 

“gentiles” (or to Egyptians).  

 

 Additionally, since a third clause, “{even} the best 

of women practice witchcraft” is added (in tractate 

Sofrim, etc.) which is completely unrelated to, “{even} 

the best of the pagan nations…,” we are compelled to see 

each of the three clauses as independent statements: 

“{Even} the best of women…” teaches us about the 

nature of women; and, “{even} the best of the serpents...” 

teaches us about the nature of serpents. 

קָאֵי, וְלָכֵן (בְּפֵרוּשׁ רַשִׁ"י) "כָּשֵׁר 

הַמִּצְרִים  –שֶׁבַּמִּצְרִים" פֵּרוּשׁוֹ 

  הַנִּזְכָּרִים בַּפָּסוּק זֶה. 

  

ב) בְּפֵרוּשׁ רַשִׁ"י מוּבָא "טוֹב 

 Ìֵׁשֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" כְּהֶמְש

לְ"כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג" (שֶׁלָּכֵן גַּם 

"טוֹב שֶׁבַּנְּחָשִׁים כּוּ'" ִ©לְמַד "מִכָּאן"), 

וּמִמֵּילָא הֲרֵי זוֹ גַּם הוֹכָחָה וְגִלּוּי דַּעַת 

מִּצְרִים הֲרוֹג" קָאֵי רַק עַל שֶׁ"כָּשֵׁר שֶׁבַּ 

 הַמִּצְרִים שֶׁבְּאוֹתוֹ הַדּוֹר, כַַּ©"ל.

  

  

  

משא"כ כְּשֶׁהַנִּדּוֹן הוּא מַאֲמָר ר' 

שִׁמְעוֹן כְּפִי שֶׁהוּבָא בְּמַסֶּכֶת סוֹפְרִים 

וכיו"ב, שֶׁהַנּוּסָּח בּוֹ הוּא בְּסִגְ©וֹן 

שֶׁבָּעַכּוּ"ם סְתָמִי: "תִָּ©י רַשְׁבִּ"י הַטּוֹב 

כּוּ' הֲרוֹג הַטּוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת 

מוֹחוֹ הַכְּשֵׁרָה שֶׁבְָּ©שִׁים בַּעֲלַת 

אִי אֶפְשָׁר לְבָאֵר כֵּן, כֵּיוָן  –כְּשָׁפִים" 

שֶׁאֵין מְדוּבָּר כָּאן בְּדוֹר מְסוּיָם אוֹ 

 בְּסוּג מִסּוּיָם שֶׁל "גּוֹיִם" (אוֹ מִצְרִים);

  

  

כֵּיוָן שֶׁכָּאן (בְּמַסֶּכֶת סוֹפְרִים  –עוֹד וְ 

וכיו"ב) ©וֹסַף בְּמַאֲמָר זֶה בָּבָא ג' 

"הַכְּשֵׁרָה שֶׁבְָּ©שִׁים בַּעֲלַת כְּשָׁפִים", 

שֶׁאֵי©וֹ שַׁיÌָּ כְּלָל לַ"הַטּוֹב שֶׁבָּעַכּוּ"ם 

צָרִיÌ לוֹמַר, שֶׁכָּל א' מג'  –כּוּ'" 

רָד בִּפְֵ©י עַצְמוֹ: הַבָּבוֹת הוּא עְִ©יָן ִ©פְ 

הוֹרָאָה  –"הַכְּשֵׁרָה שֶׁבְָּ©שִׁים כוּ'" 

הַשַּׁיֶּכֶת לְטֶבַע הַנָּשִׁים; "הַטּוֹב 

                                                             
52 {Sec. 12.} 53 Similarly, the Jerusalem Talmud, “Kiddushin,” 

ch. 4, par. 11. 
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 Neither of these statements were said in 

reference to a particular generation. 

 

 So too regarding, “{even} the best of the pagan 

nations…” — this teaches us (for all times) about the 

nature of gentiles. 

 

16. 

 

EXTRAJUDICIAL EXECUTION 

 

As mentioned several times, we can often apply 

Rashi’s Torah commentary to halachic issues: 

 

Rabbi Eliezer taught in tractate Sanhedrin54 

regarding “a wolf… and a serpent,”55 that “whoever kills 

them proactively, merits {the performance of a 

mitzvah}”; {convening} a court of 23 judges is not 

necessary (in line with the opinion of the Tanna 

Kamma).56 Rabbi Yochanan and Reish Lakish debate 

this point:57 Reish Lakish maintains that this applies only 

when the serpent had killed a person previously — 

making the serpent liable to be killed. Only then do we 

deem a court case unnecessary (unlike in the case of an 

ox {that killed a person}). However, if the serpent had 

not killed a person previously, we may not kill the 

serpent. Conversely, Rabbi Yochanan maintains that 

Rabbi Eliezer’s teaching applies, “even if it had not killed 

a person” — “whoever kills them first merits {the 

בְּ©וֹגֵעַ לְטֶבַע  –שֶׁבַּנְּחָשִׁים כּוּ'" 

 הַנְּחָשִׁים,

אֵיָ©ן אֲמוּרוֹת דַּוְקָא בְּדוֹר  –וּשְׁתֵּיהֶן  –

 –מְסוּיָם 

שֶׁבָּעַכּוּ"ם כּוּ'" הוּא וְכÌָ גַּם "הַטּוֹב 

הוֹרָאָה (לְכָל הַזְּמַנִּים) אוֹדוֹת טֶבַע 

 הַגּוֹי.

  

  

  

  

  

טז. כְּבָר ִ©תְבָּאֵר כַּמָּה פְּעָמִים, 

שֶׁמִּפֵּרוּשׁ רַשִׁ"י עַל הַתּוֹרָה יֵשׁ לִלְמֹד 

בכו"כ מְקוֹמוֹת גַּם עְִ©יִָ©ים הַנּוֹגְעִים 

 וּבְעְִ©יֵָ©©וּ: –לְחֵלֶק הַהֲלָכָה שֶׁבַּתּוֹרָה 

דַּעַת ר' אֱלִיעֶזֶר בְּמַס' סְַ©הֶדְרִין הִיא 

שֶׁ"זְאֵב וְכוּ' וְהַנָּחָשׁ.. כָּל הַקּוֹדֵם 

לְהוֹרְגָן זָכָה", וְאֵין צָרִיÌ בּ"ד שֶׁל כ"ג 

(כְּדַעַת ת"ק). וְֶ©חְלְקוּ בָּזֶה ר' יוֹחָָ©ן 

וְרֵישׁ לָקִישׁ: ר"ל ס"ל שֶׁהַדְּבָרִים 

 –רַק כְּשֶׁהַנָּחָשׁ הֵמִית אָדָם אֲמוּרִים 

וְעַל זֶה אֵין  –שֶׁאָז מִתְחַיֵּב מִיתָה 

צָרִיÌ ב"ד (כְּמוֹ שֶׁצָּרִיÌ בְּשׁוֹר וְכוּ'); 

אֲבָל אִם הַנָּחָשׁ Îא הֵמִית אָדָם, אָסוּר 

לְהָרְגוֹ; וְאִלּוּ ר' יוֹחָָ©ן אוֹמֵר שֶׁדִּבְרֵי 

כָה" הֵם ר"א "כָּל הַקּוֹדֵם לְהוֹרְגָן זָ 

"אע"פ שÏֶׁא הֵמִיתוּ", לְפִי שֶׁ"אֵין 

 לָהֶם תַּרְבּוּת".

  

  

                                                             
54 Sanhedrin 2a, in the Mishnah. 
55 {This Mishnah describes the judicial procedures 

for animals that caused a person’s death. Rabbi 

Eliezer maintains that for these wild animals, no 

judicial procedure is necessary; they may be killed 

on sight.} 
56 {The Tanna Kamma is the first authority listed 

in a Mishnah.} 
57 Sanhedrin 15b. 
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performance of a mitzvah},” since “these species can 

never be domesticated.”58  

 

According to Rashi’s explanation (based on pshat), 

the dictum that “{even} the best of serpents…” is learned 

from, “{even} the best of Egyptians, {you must} kill.” 

(Bearing in mind that Rashi’s explanations of the Torah 

must be interpreted, first and foremost, according to 

their plain meaning,) we can draw the following 

conclusions:  

 

a. A court hearing is not required to justify killing a 

serpent, in the same way that each Egyptian was not tried 

individually. [If they would have been tried individually, 

the rule that, “the court shall judge… and the court shall 

protect” would have had to have been applied. 

Meaning, the judges would have had to look for the 

merits of the Egyptians {and take them into 

consideration}. But in this case, even “those who feared 

the word of Hashem” were killed, “not one {of them 

remained}.”59] Rather, this {divine death} decree applied 

to all the Egyptians, all together (categorically). 

 

b. Even a serpent that “had not killed a person” 

must be killed — for even “the best of serpents …crush 

their brains” [similar to the rule that “{even} the best of 

Egyptians ...kill” which was stated (not on account of 

their war against the Jewish people, but rather) on 

account of their deep-seated hatred of the Jewish 

people]. 

 

c. This only applies to a serpent, regarding which 

Hashem decreed, “I will plant enmity between you 

  

  

  

וְהִנֵּה לְפִי פֵּרוּשׁ רַשִׁ"י (בפשש"מ) 

שֶׁדִּין "טוֹב שֶׁבַּנְּחָשִׁים כּוּ'" ִ©לְמַד מִן 

הַכְּלָל "כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג" (וַהֲרֵי 

רִיכִים דִּבְרֵי רַשִׁ"י עַל הַתּוֹרָה צְ 

כִּפְשׁוּטָם),  –לְהִתְפָּרֵשׁ לְכֹל לְרֹאשׁ 

 ִ©מְצָא לְעְִ©יֵָ©©וּ:

  

  

א) אֵין צָרִיÌ מִשְׁפָּט בְּבֵית דִּין ע"מ 

לַהֲרֹג אֶת הַנָּחָשׁ, כְּשֵׁם שÏֶׁא ִ©דּוֹן כָּל 

מִצְרִי לְחוּד [שא"כ הָי' צָרִיÌ לְִ©הֹג בּוֹ 

גּוֹ' וְהִצִּילוּ  ע"פ הַכְּלָל "וְשָׁפְטוּ הָעֵדָה

הָעֵדָה" וּלְהַפÌֵּ בִּזְכוּתוֹ, וְאִלּוּ כָּאן 

"עַד  –הוּמַת גַּם "הַיָּרֵא אֶת דְּבַר ה'" 

' חַלָּה עַל כָּל הַכְּלָיָ אֶחָד" ], אֶלָּא גְּזֵרַת 

 הַמִּצְרִים, וּבְבַת (וּבְגָדֵר וּבְמִדָּה) אַחַת.

  

  

  

  

"כְּשÏֶׁא ב) הֲרִיגַת הַנָּחָשׁ הִיא אֲפִי' 

כֵּיוָן שֶׁאֲפִלּוּ "טוֹב  –הֵמִיתוּ" 

שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" [ע"ד 

"כָּשֵׁר שֶׁבַּמִּצְרִים הֲרוֹג", שֶׁהָי' (Îא 

מִצַּד מִלְחַמְתָּם עִם ב©"י, אֶלָּא) מִצַּד 

 עֶצֶם שְִׂ©אָתָם לב©"י].

  

  

ג) כָּל זֶה הוּא רַק בְּ©וֹגֵעַ לְָ©חָשׁ, 

עָלָיו יֶשְָׁ©ה גְּזֵרָה "וְאֵיבָה אָשִׁית שֶׁ 
                                                             
58 {An animal that cannot ever be tamed must be 

ownerless; therefore, we can proceed with killing 

it extrajudicially.} 

59 For how could it be possible that if they 

searched, merits could not be found for at least 

one of them!? 
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and….” In contrast,  we might be able to say that other 

animals “... may be domesticated.” 

 

17. 

 

THE PERSONAL LESSON 

 

The lesson that every individual can apply in their 

divine service: 

 

Our Sages teach that the serpent “represents the evil 

inclination.”60 On occasion, the evil inclination appears 

to be “pious” — “the best of the serpents.” The Evil 

Inclination maintains that it wishes to make peace with 

the Good Inclination predicated on a compromise: It will 

allow the Jew to study Torah, etc., during the time for 

Torah study, provided that the Good Inclination allows 

the person to indulge his desires “a bit” during the time 

for eating, etc.  

 

In response, Rabbi Shimon teaches, “{Even} the best 

of serpents — {you must} crush their brains:” We may 

never make peace with the Evil Inclination, for it is a 

“serpent.” No matter its disguise, it hates you with 

unimaginable hatred.61 Its willingness to make 

concessions is one of the Evil Inclination’s schemes: 

“Today he tells you to do this; tomorrow he tells you do 

that… {until finally he tells you to} worship idols....” 

Therefore, the Torah’s recommended course of action is 

to “crush its brains”; we must obliterate its “brain,” the 

cunning and schemes of the Evil Inclination. 

 

בֵּיְ©Í וּבֵין גּוֹ'", משא"כ בע"ח 

אֲחֵרִים, אֶפְשָׁר לוֹמַר שֶׁ"יֵשׁ לָהֶם 

 תַּרְבּוּת".

  

  

  

  

יז. הַהוֹרָאָה מִזֶּה לְכָל אֶחָד בַּעֲבוֹדָתוֹ 

 הַפְּרָטִית:

  

בְּדִבְרֵי חֲזַ"ל מְבֹאָר שֶׁהַנָּחָשׁ "דָּא 

נָּה לְעִתִּים יֶשְׁ©וֹ יצה"ר יצה"ר". וְהֵ 

"טוֹב  –הַמִּתְלַבֵּשׁ בָּאִצְטְלָא שֶׁל יר"ש 

שֶׁבַּנְּחָשִׁים": הוּא טוֹעֵן, שֶׁבִּרְצוֹ©וֹ 

לַעֲשׂוֹת "שָׁלוֹם" עִם הַיֵּצֶר טוֹב, אֶלָּא 

הוּא יַנִּיחַ  –שֶׁיֵּשׁ לַעֲשׂוֹת פְּשָׁרָה 

ן תּוֹרָה לַיְּהוּדִי לִלְמֹד תּוֹרָה וְכוּ' בִּזְמַ 

וְכוּ', והיצ"ט יַנִּיחַ לוֹ לְהִגָּרֵר "מְעַט" 

אַחַר תַּאֲווֹתָיו וְכוּ' בִּזְמַן הָאֲכִילָה 

 וְכוּ'.

וע"ז אוֹמֵר ר"ש "טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ 

אֶת מוֹחוֹ": אָסוּר לַעֲשׂוֹת שׁוּם 

"שָׁלוֹם" עִם היצה"ר, לִהְיוֹתוֹ 

אֲשֶׁר יהי' הַלְּבוּשׁ "ָ©חָשׁ", אֲשֶׁר, יהי' 

שֶׁיִּתְכַּסֶּה בּוֹ, לְעוֹלָם שְִׂ©אָתוֹ בְּתוֹקְפָהּ. 

וְזֶה שֶׁהוּא מִתְרַצֶּה לְוַתֵּר עַל דְּבָרִים 

אֲחָדִים, הֲרֵי זֶה מִתַּחְבּוּלוֹת הַיֵּצֶר, 

שֶׁ"הַיּוֹם אוֹמֵר לוֹ עֲשֵׂה כÌָּ וּלְמָחָר 

לָכֵן וְ  –אוֹמֵר לוֹ כּוּ' עֲבֹד ע"ז כּוּ'" 

הָעֵצָה עַל זֶה הִיא: "רְצֹץ אֶת מוֹחוֹ" 

יֵשׁ לְרַצֵּץ אֶת "מוֹחוֹ", אֶת  –

הָעַרְמוּמִיּוּת וְהַתַּחְבּוּלוֹת שֶׁל 

 היצה"ר.

                                                             
60 Zohar, vol. 1, p. 35b. 61 See Bereishis Rabbah, beg. of ch. 54; Midrash 

Tehillim on psalm 34. 



Volume 16 | Beshalach | Sichah 1    projectlikkuteisichos.org - page 26 
 

Another point: The idea behind nuanced wording in 

the verse, “when you eat from the toil of your hands”62 

is well known — the toil of a Jew to earn a livelihood must 

only occupy “your hands,” the faculty of action, while a 

person’s head (the intelligence of the brain) must 

always be filled with Torah, etc. 

 

This is the meaning of “crush its brains:” We must 

smash the brain of the Evil Inclination, so that a 

person’s mind can be completely devoted to Torah and 

holiness. 

 

By the Jewish people fulfilling the directive of our 

Sages that {even} “the best of serpents — crush their 

brains,” throughout the period of exile, we will merit 

fulfillment of the promise that “even his enemies will 

make peace with him.”63 As our Sages explain, “This 

{word, “enemies”} refers to “the serpent.”64 Meaning, the 

serpent will also be transformed to the extent that “{it 

will} make peace with him.”65 

 

-From talks delivered on Shabbos parshas 

Beshalach, Purim and Shabbos parshas Ki Sisa, 5729 

(1969) 

 

וְעוֹד עְִ©יָן בָּזֶה: יָדוּעַ הַדִּיּוּק בְּמָה 

 –שֶׁנֶּאֱמַר "יְגִיעַ כַּפÍֶּ כִּי תֹּאכֵל" 

סְקֵי הַפַּרְָ©סָה שֶׁיְּגִיעַת הָאָדָם בְּעִ 

צְרִיכָה לִהְיוֹת רַק בְּ"כַּפÍֶּ", בְּכֹחַ 

 "Íְׁרֹאשׁוֹ ("רֹאש Ìַהַמַּעֲשֶׂה שֶׁלּוֹ, א– 

הַשֵּׂכֶל שֶׁבַּמּוֹחַ) צָרִיÌ תָּמִיד לִהְיוֹת 

 מָלֵא בַּתּוֹרָה וְכוּ'.

וְזֶהוּ "רְצֹץ אֶת מוֹחוֹ": יֵשׁ לְשַׁבֵּר אֶת 

י שֶׁהַמּוֹחַ יהי' מָסוּר מוֹחַ היצה"ר, כְּדֵ 

 וְָ©תוּן לְגַמְרֵי לְתוֹרָה וְלִקְדוּשָׁה.

  

  

ועי"ז שב©"י יְקַיְּמוּ אֶת הוֹרָאַת רז"ל 

"טוֹב שֶׁבַּנְּחָשִׁים רְצֹץ אֶת מוֹחוֹ" בִּזְמַן 

הַגָּלוּת, ִ©זְכֶּה לְקִיּוּם הַיִּעוּד "גַּם 

ה אוֹיְבָיו יַשְׁלִם אִתּוֹ" וְכְבֵּאוּר חֲזַ"ל "זֶ 

שֶׁאַף מְצִיאוּת הַ"ָ©חָשׁ"  –הַנָּחָשׁ" 

 תִּתְהַפÌֵּ, עַד אֲשֶׁר "יַשְׁלִים אִתּוֹ".

 

                                                             
62 Tehillim 128:2. 
63 Mishlei 16:7. 
64 Bereishis Rabbah 54:1. {I.e., the Evil 

Inclination.} 

65 See Yerushalmi, “Terumos,” ch. 8, halacha 3; 

Bereishis Rabbah, ch. 54, par. 1.  


