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Introduction

Achdus, unity, is perhaps the most sought-after commodity in today’s society. In the per-
sonal realm, many people feel torn apart and their personalities fragmented, as they 
struggle to integrate their various desires and motivations into a single whole. And on 

the communal level, different people and strata within society grapple to find commonality, 
something that will bring them together despite their diverse natures and backgrounds.

The issue is real because seemingly, the only way two different people, groups within society, 
or aspects of one’s personality can join together is by one or both of them sacrificing a certain 
aspect of what is important to them. When they make such a sacrifice, the unity is not complete; 
the aspect of themselves that is not joined with the other(s) remains apart, outside the setting 
of oneness.

In the sichah that follows, the Rebbe introduces the possibility of reaching perfect unity while 
preserving the individual identity of each particular person, group, or element of one’s character. 
The key to this approach is focusing on the true essence and core from which all the particular 
dimensions emanate. It follows that:

a) Since the essence is the source of all the individual elements, when the essence is revealed, 
all the seemingly conflicting dimensions of those elements are seen as part of the greater picture, 
and not at variance with each other.

b) Accordingly, each one is necessary, having its own importance, since without it, the total 
picture is not complete.

The consummate expression of this motif will be in the era of Mashiach, when the world at 
large reaches its ultimate fulfillment. However, this conception is not merely a distant dream of 
the future. As Mashiach told the Baal Shem Tov, the spreading of the wellsprings of Chassidus is 
a catalyst for the advent of the Redemption, and within its teachings lies the possibility of expe-
riencing a foretaste of the mindset that will prevail in that future era. Using it as a foundation, 
we can establish unity where conflict is found in our lives today.

Since the Torah is the medium that facilitates change in the world at large, the Rebbe begins 
by explaining how the revelation of Chassidus brought about unity within the Torah. On that 
basis, he proceeds to illustrate how it promotes unity within the different dimensions of our 
spiritual personalities, within the Jewish people as a whole, and even between G-d in His tran-
scendence and the material dimensions of our existence.

This is not a mere philosophical treatise; it is a call to action – to infuse our own personalities 
with the light of Chassidus, to share that light with others, and to do so with ever-increasing 
energy. In this way, the wellsprings of the Baal Shem Tov’s teachings will spread outward, to the 
furthest peripheries, and thus bring about the fulfillment of Mashiach’s words, leading to the 
coming of the Redemption.
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יַַעֲֲקֹֹב  תֵֵר  וָּ�ָ "וַָּיַ�ִ קֹא  סוָּ� ָ פָּ� אוָֹּיַפְָּן  א. 
עֲֶטְְלֶֶעֲכֶֶעֲ  פַָּארַאן  זַַיְַיַנֶֶעֲן  וָֹּ"  לְֶבַדּ�

מֵֵהֶֶם: יַם, וָּ� ִ שִׁ� יַרוָּ� ֵ פָּ�

ן עֲֶס וָּוֶָּעֲרְטְ  א( דִּיַ גְְמֵָרָאב זַָאגְְטְ )אוָּ�
וָֹּן – אִיַן  יַ לֶָשִׁ� וָּ� יַנֶ� ִ שִׁ� רַאכְֶטְ – ב�ְ גְֶעֲב�ְ ְ אַרָאפָּ�
ר  יַ�ֵ תֵ�ַ ְ "נִֶשִׁ� וָֹּרָהֶ(:  הֶַתֵ� עֲַלֶ  "יַ  ִ רַשִׁ� שִׁ�  יַרוָּ� ֵ פָּ�
זַ  ָ מֵ� ן דָּאס אִיַזַ מְֵרוָּ� יַם"; אוָּ� יַן קְֹטְַנֶ�ִ כֶ�ִ ַ עֲַלֶ פָּ�
עֲֲלֵֶיַ  וָֹּתֵֵיַנֶוָּ� ב�ַ וָֹּ", וָּוִָּיַ רַב� אִיַן וָּוָָּארְטְ "לְֶבַדּ�
"אַלֶ   : אַרָאפָּ� רֶעֲנְֶגְֶעֲן  ב�ְ וָֹּסְפָּוָֹּתֵגְ  הֶַתֵ�

וָֹּ"דּ. א לְֶכֶַדּ� וָֹּ אֶלֶ�ָ קְֹרֵיַ לְֶבַדּ� תֵ�ִ

דּוָֹּשִׁ�  טְֵיַיַטְ: "מֵַהֶ הֶַקֹ�ָ ְ הֶ שִׁ� ב( אִיַן מִֵדְּרָשִׁ�
וָֹּ אַף  ב הֶ' לְֶבַדּ� גְ�ָ וָֹּוָּ וְָּנִֶשִׁ�ְ ב ב� תֵוָּ� א כֶ�ָ ךְְ הֶוָּ� רוָּ� ב�ָ

וָֹּ". תֵֵר יַַעֲֲקֹֹב לְֶבַדּ� וָּ�ָ יַַעֲֲקֹֹב וַָּיַ�ִ

ן אַלֶֶעֲ  וָּוִָּיַ פִָּיַלֶ מֵָאלֶ גְֶעֲרֶעֲדּטְזַ, הֶָאב�ְ
לֶ  מִֵכֶ�ָ )וָּ� קֹ  סוָּ� ָ פָּ� ן  זֶַעֲלְֶב�ְ אוָֹּיַפְָּן  יַם  ִ שִׁ� יַרוָּ� ֵ פָּ�
ן זִַיַךְְ  ְ ן וָּוָָּארְטְ( צְְוָּוִָּיַשִׁ� ן – אוָֹּיַפְָּן זֶַעֲלְֶב�ְ כֶ�ֵ ֶ שִׁ�
טְֵיַיַן:  ְ וָֹּכְֶנִֶיַ. דַּארְף מֵֶעֲן פַָּארְשִׁ� ר תֵ� ֶ אַ קֶֹשִׁ�
דִּיַ  ן  ְ צְְוָּוִָּיַשִׁ� תֵ  יְַיַכֶוָּ� ַ שִׁ� דִּיַ  אִיַזַ  וָּוָָּאס 
א,  רַב�ָ וְָּאַדּ�ְ יַדַּן,  דּ�ִ וָֹּן  נִֶדּ� ב�ְ יַם  ִ שִׁ� יַרוָּ� ֵ פָּ� צְְוָּוֵָּיַיַ 
יַם: יַם הֲֶפָָּכִֶיַ�ִ ִ שִׁ� יַרוָּ� ֵ לִֶכְֶאוָֹּרָהֶ, זַַיְַיַנֶֶעֲן זֵַיַיַ פָּ�

יַַעֲֲקֹבֹ'ס  אִיַזַ  מֵָרָא  הֶַגְ�ְ שִׁ�  יַרוָּ� ֵ פָּ� לֶוָֹּיַטְְן 
נְֶדְּן  וָּ� וָֹּ" גְֶעֲוָּוֶָּעֲן פַָּארְב� ן "לְֶבַדּ� לֶַיְַיַב�ְ עֲרְב�ְ אִיַב�ֶ
ן  הֶָאב�ְ וָּוָָּאס  זַַאכְֶן  מִֵיַטְ  יַם",  "קְֹטְַנֶ�ִ מִֵיַטְ 

Aloneness – Bane or Blessing

1. Several interpretations have been offered for 
the verse,1 “And Yaakov remained alone.” Among 
them:

a) The Talmud states2 (and this interpretation is 
quoted – with slightly different wording – by Rashi 
in his commentary on the Torah), “He remained 
because of small utensils.” This is alluded to in the 
wording of the verse as well, as Rabboseinu Baalei 
HaTosafos explain ,3 “Do not read לבדו, ‘alone,’ but 
rather לכדו, ‘for his jug.’ ”4

b) The Midrash states,5 “Just as with regard to 
the Holy One, blessed be He, it is written,6 ‘And He 
shall be exalted alone on that day ,’ so  too,  it is writ-
ten regarding Yaakov, ‘Yaakov remained alone.’ ”

As has been explained on several occasions,7 all 
of the interpretations of a verse (– and certainly 
of a word –) share an intrinsic connection. When 
applying this concept to the verse at hand, it is nec-
essary to clarify the connection between the two 
interpretations, for seemingly, they have opposite 
connotations.

According to the interpretation offered by 
the Talmud, Yaakov’s remaining alone is associ-
ated with “small utensils,” objects that have little 

The Innovations Brought 
About by Chassidus

1. Bereishis 32:25.

2. Chulin 91a.

3. This interpretation is also 
mentioned by Rabbeinu Bachya (in 
the name of “our Rabbis of blessed 
memory”) and Rabbi Ovadiah of 
Bartenura in their commentary on 
this verse.

4. Rabboseinu Baalei HaTosafos, 
loc. cit., mention another interpre-
tation, that the term ָּלֶבדּו is referring 
to בית הבד, “an olive press,” which 
produces oil that is commonly 
placed in small jugs, and Hadar 
Zekeinim, which states, “We know 
from the implication of לבדו... that it 
was for a matter of no importance.” 

Consult that source. See also the 
super-commentaries on Rashi’s 
commentary.

5. Bereishis Rabbah 77:1.

6. Yeshayahu 2:17.

7. See Likkutei Sichos, Vol. 3, p. 782, 
et al.
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importance.8 [And the word לבדו is interpret-
ed as meaning “for his jug.”]

By contrast, according to the Midrash, 
Yaakov’s remaining alone reflects a peak of 
elevation,9 a state compared to the singular-
ity of G-d Himself, a consummate revelation 
of oneness that will first be manifest in the 
Ultimate Future, as reflected in the contin-
uation of the prooftext which states “on that 
day.”

Why Chassidus was Revealed Specifically in the Present Era

2. As is well known,  Shalah writes10 that 
the weekly Torah readings contain allusions 
to all the festivals that occur during the 
weeks in which they are read. From this, we 
can conclude that since in many years – as 
this year – the festival11 of Yud-Tes Kislev falls 
on the Shabbos or in the week when Parshas 
Vayishlach12 is read, the theme of Yud-Tes 
Kislev is alluded to in that Torah reading.13

The connection between the two can be 
understood through the preface of a concept 
of greater scope.

There are two explanations given as to 
why Chassidus was revealed specifically 

8. This is particularly true in 
light of the interpretation of Kli 
Yakar, which explains that Yaakov’s 
preoccupation with his insignificant 
possessions was an expression of 
spiritual shortsightedness. See also 
the interpretation of the Maggid of 
Mezeritch (Or Torah, p. 475) who 
explains that Yaakov’s remaining 
alone due to his forgetting small 
utensils* refers to his remaining 
spiritually alone, without his intel-
lectual faculties, which are referred 
to as small utensils.

* The standard published edition 
of Or Torah uses the wording 
.פכים Perhaps  it should read .פחים

9. See also Toras Levi Yitzchak (p. 
11), which associates “And Yaakov 
remained alone” with the blessing 
(Bamidbar 23:9), “Behold! It is a 
nation which will dwell in solitude.”

10. Shalah, Torah Shebichsav, the 
beginning of Parshas Vayeishev.

11. Yud-Tes Kislev, commemorating 
the day when the founder of the 
Chabad Movement, the Alter Rebbe, 
was released from czarist prison, is 
called a “festival” in Chabad Chas-
sidus, as per the wording used by 
the Alter Rebbe, quoted in Likkutei 
Dibburim, Vol. 1, p. 19b. Note also 
the expression “festival of festivals” 

used by my revered father-in-law, 
the Rebbe – (quoted in the letter 
printed as an introduction to Ha-
Yom Yom and to the pamphlet of 
Yud-Tes Kislev) – and the explana-
tion of that term in Likkutei Sichos, 
Vol. 5, p. 436ff.

12. Even when Yud-Tes Kislev falls 
in the week of Parshas Vayeishev, 
it is blessed from the preceding 
Shabbos, the Shabbos of Parshas 
Vayishlach.

13. See also Sefer HaSichos 5704, 
p. 50 (as mentioned in footnote 82 
below); Likkutei Sichos, Vol. 1, p. 
70, et al.

אַזַוָֹּיַ  ן  ]אוָּ� תֵח  יַבוָּ� ִ חֲשִׁ� וָּוֵָּיַיַנִֶיַקֹ  גְָאר  גְֶעֲהֶַאטְ 
וָֹּ"  טְ דֶּעֲר וָּוָָּארְטְ "לְֶבַדּ� ְ וָּוֶָּעֲרְטְ אוָֹּיַךְְ גְֶעֲטְַיְַיַטְשִׁ�
דַּאקֶֹעֲגְְן  לְְכַַדּוֹֹ"[;  א  אֶלֶ�ָ וָֹּ  לְֶבַדּ� קְֹרֵיַ  תֵ�ִ "אַלֶ   –
יַַעֲֲקֹֹב  תֵֵר  וָּ�ָ "וַָּיַ�ִ אִיַזַ  דְּרָשִׁ�  ִ הֶַמֵ� שִׁ�  יַרוָּ� ֵ פָּ� לֶוָֹּיַטְְן 
עֲֲלֶָהֶטְ:  ַ יַ וְָּהֶַמֵ� וָּ� כְֶלִֶיַתֵ הֶָעֲִיַלֶ� ן תֵ�ַ וָֹּ" אַן עֲִנְֶיַָן פָּוָּ� לְֶבַדּ�
ן  פָּוָּ� לְְבַַדּוֹֹ"  הֶ'  ב  גְ�ָ "וְָּנִֶשִׁ�ְ וָּוִָּיַ  רֶךְְ  דּ�ֶ עֲַלֶ  סְ'אִיַזַ 
תֵ  וָּ� ן אַחְדּ� הַקָָּדוֹֹשׁ בָָּרוּךְ הוּא – דֶּעֲר עֲִנְֶיַָן פָּוָּ�
עֲֶס  וָּוִָּיַ  א,  הֶוָּ� ךְְ  רוָּ� ב�ָ דּוָֹּשִׁ�  הֶַקֹ�ָ לֶ  ֶ שִׁ� תֵ  וָּ� לֶ� וְָּהִֶתְֵגְ�ַ
וָֹּם  יַ� "ב�ַ  – לֶָבוָֹּא  לֶֶעֲָתִֵיַדּ  טְ  ְ עֲֶרְשִׁ� זַַיְַיַן  וָּוֶָּעֲטְ 

קֹ(. סוָּ� ָ ךְְ אִיַן פָּ� ֵ הֶַהֶֶמְֵשִׁ� א" )כֶ�ְ הֶַהֶוָּ�

טְיַ,  רַיְַיַב�ְ ְ לֶָ"הֶ שִׁ� ְ עֲַ וָּוָָּאס דֶּעֲר שִׁ� ב. סְ'אִיַזַ יַָדּוָּ�
דִּיַ  אִיַן  זַ  ָ מֵ� מְֵרוָּ� זַַיְַיַנֶֶעֲן  נֶָהֶ  ָ � הֶַשִׁ� מֵוָֹּעֲֲדֵּיַ  אַלֶֶעֲ  אַזַ 
אִיַן  גְֶעֲלֵֶיַיַעֲֶנְֶטְ  וָּוֶָּעֲרְן  וָּוָָּאס  וָֹּרָהֶ  הֶַתֵ� וָֹּתֵ  יַ� ִ רְשִׁ� ַ פָּ�
יַם אִיַן וָּוֶָּעֲלְֶכֶֶעֲ דִּיַ מֵוָֹּעֲֲדִּיַם זַַיְַיַנֶֶעֲן חָלֶ. דִּיַ זְַמֵַנֶ�ִ

דֶּעֲם  נֶוָֹּגְֵעֲַ  ב�ְ טְַאנְֶדִּיַקֹ  ְ פַָּארְשִׁ� אִיַזַ  ן  דֶּעֲרְפָּוָּ�
הֶ  ָ כֶַמֵ� סְלֵֶוָּ, וָּוָָּאס אִיַזַ חָלֶ – ב�ְ ן יַ"טְ כֶ�ִ מֵוָֹּעֲֵדּיַא פָּוָּ�
תֵ  ַ רְשִׁ� ַ פָּ� תֵ(  ב�ָ ַ )שִׁ� אִיַן   – יַָאר  דֶּעֲם  וָּוִָּיַ  נִֶיַם,  ָ שִׁ�
אִיַזַ  סְלֵֶוָּ  כֶ�ִ יַ"טְ  ן  פָּוָּ� וָֹּכֶֶן  תֵ� דֶּעֲר  אַזַ  לֶַחיַב,  ְ שִׁ� וַָּיַ�ִ

לֶַחיַגְ. ְ שִׁ� תֵ וַָּיַ�ִ ַ רְשִׁ� ַ זַ אִיַן פָּ� ָ מֵ� מְֵרוָּ�

יַם: הֶַקְֹדּ�ִ טְֵיַיַן ב�ְ ְ וָּוֶָּעֲטְ מֵֶעֲן דָּאס פַָּארְשִׁ�

הֶ לֶ�ֶ נִֶתְֵגְ�ַ אִיַזַ  תֵ  הֶַחֲסִיַדּוָּ� וָֹּרַתֵ  תֵ� וָּוָָּאס   דָּאס 
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in these later generations (as opposed to the previ-
ous generations, when our people were on a higher 
spiritual level; to borrow our Sages’ expression,14 “[If] 
those of the early generation were [likened to] an-
gels, then we are to be considered as [mere] humans”):

a) Because of the manifold spiritual darkness 
that has continued to swell in the later generations 
(and in particular, in the era of ikvesa deMeshicha, 
the time when Mashiach’s approaching footsteps can 
be heard), the revelation of a higher light is neces-
sary to empower us to overcome that darkness.15

b) To borrow an explanation from the writings 
of the Arizal16 – (which is quoted as halachah by 
Magen Avraham17 and the Shulchan Aruch of the 
Alter Rebbe,18 who is described as “the master of 
happiness and redemption   in connection with Yud 
Tes Kislev) – on Friday, one must taste the foods 
that are prepared for Shabbos  (as alluded to in the 
phrase,19 “Those who taste of it merit life”). 

Similarly, when  viewing the  six millennia of the 
world’s existence as six days,20 the last generations 
before the coming of Mashiach can be understood as 
being Friday afternoon, short hours before “the day 
which is all Shabbos.” As such, we have been granted 
a glimmer (or, at least, a foretaste) of   the revelation of 
the inner, mystic dimension of the Torah (p nimiyus  

14. Shabbos 112b. That source states, 
”.lit. , “the sons of the angels ,בני מלאכים

A similar expression is found in 
Talmud Yerushalmi, Demai 1:3. 
In Shekalim 5:1 and in Bereishis 
Rabbah 60:8, the word בני is not 
included. This is also the version of 
the text cited by Rav Nissim Gaon 
in Shabbos, loc. cit. and Tosafos, 
Shabbos 12b, s.v. Rabbi Nasan. 
Both versions are cited by Dikdukei 
Sofrim, Shabbos 112b. See also 
Tosafos, Chulin 5b, s.v. Tzaddikim, 
which uses the version כמלאכים, “like 
angels.” This is the version quoted 
in many texts.

15. See Kuntreis Eitz HaChayim, ch. 
13. Note the letter from the Rebbe 
Rashab (printed on page 82ff.) as an 
appendix to that text.

See also the analogy of the Alter 
Rebbe [quoted in HaTamim, Vol. 
2, p. 49 (72)] regarding the son of 
a king who became sick, and the 
explanation that the Baal Shem Tov 
awakened the Jewish people from 
a state of faint. [This is taken from 
an ancient  chassidic manuscript of 
unknown authorship (printed in 
Sefer HaMamaarim 5663, Vol. 1, p. 
142ff. See also Likkutei Sichos, Vol. 
2, p. 516ff., et al.) See also ibid., Vol. 

30, p. 170ff.]

16. Pri E itz Chayim, Section 18, be-
ginning of ch. 3; Shaar HaKavan os, 
regarding the concept of immersion 
in a mikveh on Friday.

17. Magen Avraham, Orach Chayim 
250:1.

18. The Alter Rebbe’s Shulchan 
Aruch, Orach Chayim 250:8.

19. Shabbos Musaf liturgy. Pri Eitz 
Chayim; Shaar HaKavan os, loc. cit.

20. See the commentary of Ramban 
on Bereishis 2:3.

דּוָֹּרוָֹּתֵ  דִּיַ  אִיַן  דַּוְָּקָֹא  גְֶעֲוָּוָָּארְן 
דִּיַ  אִיַן  נִֶיַטְ  ן  )אוָּ� הֶָאַחֲרוָֹּנִֶיַם 
וָֹּנִֶיַם  פְָּרִיַעֲֶרְדִּיַקֶֹעֲ דּוָֹּרוָֹּתֵ, וָּוָָּאס "רִאשִׁ�
פַָּארַאן  זַַיְַיַנֶֶעֲן  כֶוָּ'"יַדּ(,  מֵַלְֶאָכִֶיַם  נֵֶיַ  ב�ְ

רוָֹּתֵ: צְְוָּוֵָּיַיַ הֶַסְב�ָ

לֶ  ָ מְֵכֶֻפָּ� וָּ� לֶ  פָּוָּ� כֶ�ָ ךְְ  ֶ חֹשִׁ� דֶּעֲם  דּ  מִֵצְ�ַ א( 
דִּיַ  אִיַן  גְֶעֲוָּוָָּארְן  וָֹּסֵף  נִֶתֵ� אִיַזַ  וָּוָָּאס 
רָא  דּ�ָ אִיַן  בִפְָּרַטְ  )וָּ� הֶָאַחֲרוָֹּנִֶיַם  דּוָֹּרוָֹּתֵ 
מֵֶעֲן  זַ  מֵוָּ� יַחָא(,  ִ דִּמְֵשִׁ� דְּעֲִקְֹבְתֵָא 
וָּוָָּאס  אוָֹּר,  הֶֶעֲכֶֶעֲרְן  אַ  צְוָּ�  מֵֶעֲן  אָנְֶקֹוָּ�
ךְְטְוָּ; ֶ מֵֶעֲן אוָֹּיַךְְ אָטְ דֶּעֲם חֹשִׁ� יְַיַקֹוָּ� זַָאלֶ ב�ַ

אִיַן  טְֵיַיַטְ  ְ שִׁ� עֲֶס  וָּוִָּיַ  רֶךְְ  דּ�ֶ עֲַלֶ  ב( 
וָּוֶָּעֲרְטְ  עֲֶס  ן  )אוָּ� הֶָאֲרִיַזַַ"לֶטְזַ  תְֵבֵיַ  כֶ�ִ
אַבְרָהֶָםיַ  מֵָגְֵן  אִיַן  רַאכְֶטְ  גְֶעֲב�ְ ְ אַרָאפָּ�
עֲַלֶ  קֵֹןיַזַ* – ב�ַ "ר הֶַזַ�ָ ךְְ אַדְּמֵוָּ� לְֶחָן עֲָרוָּ� ֻ וְָּשִׁ�
אַזַ  לֶַהֲֶלֶָכֶָהֶ(,   – מְֵחָהֶ  ִ וְָּהֶַשִׁ�� הֶ  לֶ�ָ אוָּ� הֶַגְ�ְ
ן  פָּוָּ� כְֶן  פַָּארְזַוָּ� מֵֶעֲן  דַּארְף  תֵ  ב�ָ ַ שִׁ� עֲֶרֶב 
)"טְוָֹּעֲֲמֵֶיַהֶָ  תֵ  ב�ָ ַ שִׁ� ן  פָּוָּ� מֵַאֲכֶָלִֶיַם  דִּיַ 
"יַח(, אַזַוָֹּיַ אִיַזַ עֲֶס אוָֹּיַךְְ אִיַן  יַם זַָכֶוָּ� חַיַ�ִ
יַתֵ  ִ "שִׁ� ן  פָּוָּ� "טְֶעֲגְ"  תֵ'דִּיַקֶֹעֲ  לֶָלֶוָּ� כֶ�ְ דִּיַ 
לֶֶעֲצְְטְֶעֲ  דִּיַ  אִיַן  אַזַ  נִֶיַן"יַטְ,  ְ שִׁ� אַלְֶפֵָּיַ 
דֶּעֲם  יַחַ,  ִ שִׁ� ָ הֶַמֵ� יַאַתֵ  ב�ִ פַָּאר  דּוָֹּרוָֹּתֵ 
תֵ"  ב�ָ ַ שִׁ� וָֹּ  לֶ� כֶ�ֻ ֶ שִׁ� "יַוָֹּם  ן  פָּוָּ� תֵ"  ב�ָ ַ שִׁ� "עֲֶרֶב 
דֶּרֶךְְ  )ב�ְ הֶֶאָרָהֶ  אַ  ךְְ  ָ נִֶמְֵשִׁ� וָּוֶָּעֲרְטְ   –
יַ  וָּ� יַלֶ� גְ�ִ נֶֶעֲם  פָּוָּ� נִֶיַם(  ָ פָּ� לֶ  כֶ�ָ עֲַלֶ  טְְעֲִיַמֵָהֶ 
וָּוֶָּעֲטְ  וָּוָָּאס  וָֹּרָהֶ  הֶַתֵ� תֵ  וָּ� נִֶיַמִֵיַ� ְ פָּ� ן  פָּוָּ�
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haTorah) which will be made manifest (in a con-
summate manner) by Mashiach.21

These two explanations (like the two expla-
nations of Yaakov’s remaining alone) reflect two 
extremes: According to the first explanation, 
Chassidus was revealed in the later generations 
because of their lower level. Because of the great 
spiritual darkness prevalent in these genera-
tions, it was necessary for it be counterbalanced 
by a revelation of the lofty light of p nimiyus 
haTorah.

By contrast, according to the second ex-
planation, the revelation of Chassidus in these 
later generations is a reflection of the unique 
positive nature of the present time: It is “Friday 
afternoon,” and therefore, at this time, there is 
already a foreshadowing of the revelations of the 
Ultimate Future.22

Spreading the Wellsprings

3. To explain the above: As is well known,23 
Yud-Tes Kislev marks the beginning of the pri-
mary efforts to “spread the wellsprings [of 
Chassidus] outward,” the dissemination of the 
teachings of Chassidus to all Jews, even those 
found in the most distant peripheries.24

As has been explained on many occasions,25 
the expression “when the wellsprings spread out-
ward ” implies that the wellsprings themselves 

21. See also the explanation of these 
subjects in Likkutei Sichos, Vol. 1, 
p. 59, et al; and see Likkutei Sichos, 
Vol. 2, p. 467ff.

Note also the statements of the 
Zohar, Vol. I, pp. 117a, 118a, 
explained at length in the sichah 
delivered on Acharon Shel Pesach, 
5730 (printed in Likkutei Sichos, 
Vol. 7, p. 206ff. and as an appendix 
to the series of maamarim entitled 
Yom Tov Shel Rosh HaShanah, 

5666). See also Likkutei Sichos, Vol. 
15 p. 42ff. (translated in Selections 
from Likkutei Sichos, Bereishis, p. 
68ff.), Or HaChayim, Vayikra 6:2, 
Rambam’s Iggeres Teiman, which is 
quoted and explained in Likkutei 
Sichos, Vol. 2, p. 588ff., et al.

22. The intent is that not only  do 
teachings of Chassidus (“the spread-
ing of the wellsprings outward”) 
prepare for the coming of Mashiach 
(as expressed in the renowned 

letter of the Baal Shem Tov printed 
at the conclusion of the text Ben 
Por as Yosef, and in other sources), 
but also that, at present, there 
shines – and one can appreciate – a 
foreshadowing of the revelations of 
the Ultimate Future.

23. Toras Shalom, p. 112ff.

24. Ibid., p. 113.

25. See Likkutei Sichos, Vol. 10, p. 
106, et al.

יַחַ  ִ רְךְְ מֵָשִׁ� ( דּוָּ� תֵָהֶ� לֵֶיַמֵוָּ� ְ שִׁ� הֶ וָּוֶָּעֲרְן )ב�ִ לֶ�ֶ נִֶתְֵגְ�ַ
כֶ. צְִדְּקֵֹנֶוָּ�

רוָֹּתֵ  הֶַסְב�ָ צְְוָּוֵָּיַיַ  דִּיַ  אִיַן  אוָֹּיַךְְ  ן  אוָּ�
רֶךְְ  דּ�ֶ )עֲַלֶ  קְֹצְָוָּוָֹּתֵ  צְְוָּוֵָּיַיַ  דִּיַ  מֵֶעֲן  גְֶעֲפִָּיַנְֶטְ 
"לֶ(: לֶוָֹּיַטְ  נֶ�ַ וָֹּ", כֶ�ַ תֵֵר יַַעֲֲקֹֹב לְֶבַדּ� וָּ�ָ וָּוִָּיַ אִיַן "וַָּיַ�ִ
מְֵטְ אוָֹּיַס, אַזַ  רָהֶ קֹוָּ� טְֶעֲר הֶַסְב�ָ ְ דֶּעֲר עֲֶרְשִׁ�
דּוָֹּרוָֹּתֵ  אִיַן  תֵ  הֶַחֲסִיַדּוָּ� אוָֹּר  יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר 
דּ זֵַיַיַעֲֶר נִִידֶערִיקַַיְיט  הֶָאַחֲרוָֹּנִֶיַם אִיַזַ מִֵצְ�ַ
דִּיַ  אָטְ  אִיַן  ךְְ  ֶ הֶַחֹשִׁ� וָֹּדֶּלֶ  גְ� דֶּעֲם  לִֶיַב�  צְוָּ�  –
יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר  תֵוָֹּ  ָ לְֶעֲֻמֵ� זִַיַךְְ  פָָּאדֶּעֲרְטְ  דּוָֹּרוָֹּתֵ 
וָֹּרָהֶ;  תֵ הֶַתֵ� וָּ� נִֶיַמִֵיַ� ְ ן פָּ� נֶַעֲֲלֶֶהֶ פָּוָּ� נֶֶעֲם אוָֹּר  פָּוָּ�
צְְוָּוֵָּיַיַטְֶעֲר  דֶּעֲר  לֶוָֹּיַטְ  ן  כֶ�ֵ אֵיַן  ֶ � שִׁ� מֵַהֶ 
תֵ אִיַן דִּיַ  יַ הֶַחֲסִיַדּוָּ� וָּ� יַלֶ� רָהֶ, אִיַזַ דֶּעֲר גְ�ִ הֶַסְב�ָ
נְֶדְּן מִֵיַטְ מֵַעֲֲלֶַתֵ  וָּ� דּוָֹּרוָֹּתֵ הֶָאַחֲרוָֹּנִֶיַם פַָּארְב�
תֵ  ב�ָ ַ שִׁ� "עֲֶרֶב  בְחִיַנֶַתֵ  ב�ִ זַַיַיְַעֲֶנְֶדִּיַקֹ  מֵַן:  הֶַזַ�ְ
וָֹּיַן דֶּעֲמֵָאלְֶטְ דָּא אַ  לְֶאַחֲרֵיַ חֲצְוָֹּתֵ" אִיַזַ שִׁ�

לֶֶעֲָתִֵיַדּכֶא. יַ דּ�ְ וָּ� יַלֶ� ן דֶּעֲם גְ�ִ מֵֵעֲֵיַן פָּוָּ�

ר אִיַן דֶּעֲם: יַאוָּ� גְ. דֶּעֲר ב�ִ

הֶָאטְ  סְלֵֶוָּ  כֶ�ִ יַ"טְ  אַזַ  עֲַכֶב  יַָדּוָּ� סְ'אִיַזַ 
עֲִיַקָֹר  דֶּעֲם  ן  פָּוָּ� הֶַתְֵחָלֶָהֶ  דִּיַ  אוָֹּיַפְָּגְֶעֲטְָאן 
ן  צְָהֶ" – דִּיַ הֲֶפָָּצְָהֶ פָּוָּ� צְוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ חוָּ� "יַָפָּוָּ� דּ�ְ
תֵ צְוָּ� אַלֶֶעֲ אִיַדְּן, אוָֹּיַךְְ צְוָּ�  מֵַעְֲיְַנֶוָֹּתֵ הֶַחֲסִיַדּוָּ�
צְָהֶ"כֶגְ. אַזֶַעֲלְֶכֶֶעֲ וָּוָָּאס גְֶעֲפִָּיַנֶֶעֲן זִַיַךְְ אִיַן "חוָּ�

וָֹּיַן פִָּיַלֶ מֵָאלֶ גְֶעֲרֶעֲדּטְכֶדּ וָּוֶָּעֲגְְן דֶּעֲם  שִׁ�
צְָהֶ",  חוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ  צְוָּ�  "יַָפָּוָּ� וָֹּן  שִׁ� הֶַלֶ�ָ קֹ  וָּ� דִּיַ�
אַלְֵיין  מֵַעְֲיַָנֶוָֹּתֵ  דִּיַ  אַזַ  מֵֵיַיַנְֶטְ,  דָּאס  אַזַ 
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should come into these peripheries. The intent is 
not merely that the wellsprings of Chassidus will 
have an effect on distant places (while these well-
springs remain in their natural places), but that the 
wellsprings themselves will reach the peripheries.26

Furthermore, the wellsprings must spread to 
the outer reaches – i.e., they must flourish and 
prosper – to the extent that every particular aspect 
of the outer reaches will be permeated by the well-
springs of Chassidus.

Every matter has its source in the Torah. By 
beginning with the expression of a given motif in 
the realm of Torah, it becomes possible for it to be 
expressed in other contexts. Accordingly, it is un-
derstood that the spreading of the wellsprings of 
Chassidus outward, the revelation and dissemina-
tion of p nimiyus haTorah to Jews who are found 
in the outer reaches, also begins from a paral-
lel initiative within the realm of Torah study: The 
wellsprings of p nimiyus haTorah will be apparent 
within the teachings of nigleh, the revealed, pri-
marily legalistic dimension of Torah study, to the 
extent that the two disciplines are joined in abso-
lute unity.

Before the Alter Rebbe, there were also Torah 
giants who achieved prominence in both nigleh 
and nistar, the Torah’s mystic secrets. Obviously, 
their involvement in the Torah’s mystic secrets 
affected their approach to nigleh, changing the na-
ture of their study of it. Nevertheless, they would 
regard these disciplines as two distinct realms: the 
revealed and the hidden.

Erasing  that separation is what constituted the 
new development the Alter Rebbe brought about: 
He unified both aspects of Torah study in com-
plete oneness.27

26. See Sefer HaSichos 5704, p. 106.

27. See the discussion of these 
matters in Likkutei Sichos, Vol. 6, p. 

37; Vol. 16, p. 38ff. (note the sources 
mentioned there), et al.

דָּאס  צְָהֶ";  "חוָּ� אִיַן  מֵֶעֲן  קֹוָּ� דַּארְפְָּן 
מֵַעְֲיַָנֶוָֹּתֵ  דִּיַ  דַּארְפְָּן  נֶָאר  נִֶיַטְ  הֵֶיַיַסְטְ 
צְָהֶ"  "חוָּ� אוָֹּיַפְָּן  וֹוִֹירְקַוּנְִג  אַ  ן  הֶָאב�ְ
מְֵקֹוָֹּמֵָם(,  ב�ִ ן  לֶַיְַיַב�ְ ב�ְ אַלְֵיין  זֵַיַיַ  עֲֵתֵ  )ב�ְ
נֶָאר אוָֹּיַךְְ זֵַיַיַ אַלֵֶיַיַן דַּארְפְָּן זִַיַךְְ גְֶעֲפִָּיַנֶֶעֲן 

צְָהֶ"כֶהֶ. אִיַן "חוָּ�

דַּארְפְָּן  מֵַעְֲיַָנֶוָֹּתֵ  דִּיַ  נֶָאכְֶמֵֶעֲר:  ן  אוָּ�
אוָֹּפֶָּן  אַן  אִיַן  צְָהֶ  חוָּ� אִיַן  גְֶעֲפִָּיַנֶֶעֲן  זִַיַךְְ 
אִיַן  פַַארְשְׁפְְּרֵייטְן  זִַיַךְְ   – " צְוָּ� ן "יַָפָּוָּ� פָּוָּ�
הֶ  דּ�ָ ן נְֶקֹוָּ� רַטְ אוָּ� ְ יַזַ אַזַ יֶַעֲדֶּעֲר פָּ� צְָהֶ, ב�ִ חוָּ�
מֵֶעֲן  רְכְֶגְֶעֲנֶוָּ� דּוָּ� זַַיְַיַן  זַָאלֶ  צְָהֶ"  "חוָּ� ן  פָּוָּ�

רְךְְ דִּיַ מֵַעְֲיַָנֶוָֹּתֵ. דּוָּ�

אָן  זִַיַךְְ  ן  הֶוָֹּיַב�ְ עֲִנְֶיַָנִֶיַם  אַלֶֶעֲ  וָּוִָּיַ  אַזַוָֹּיַ 
בָן אַזַ אוָֹּיַךְְ דֶּעֲר עֲִנְֶיַָן  וָֹּרָהֶ, אִיַזַ מֵוָּ� ן תֵ� פָּוָּ�
דִּיַ   – צְָהֶ"  חוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ  צְוָּ�  "יַָפָּוָּ� ן  פָּוָּ�
וָֹּרָהֶ  הֶַתֵ� תֵ  וָּ� נִֶיַמִֵיַ� ְ פָּ� ן  יַ פָּוָּ� וָּ� יַלֶ� גְ�ִ ן  הֲֶפָָּצְָהֶ אוָּ�
אִיַן  זִַיַךְְ  גְֶעֲפִָּיַנֶֶעֲן  וָּוֶָּעֲלְֶכֶֶעֲ  אִיַדְּן  דִּיַ  צְוָּ� 
וָּוָָּאס  דֶּעֲרְמִֵיַטְ  אָן  זִַיַךְְ  טְ  הֶוָֹּיַב�ְ צְָהֶ –  חוָּ�
מֵֶעֲן  וָֹּרָהֶ קֹוָּ� תֵ הֶַתֵ� וָּ� נִֶיַמִֵיַ� ְ ן פָּ� דִּיַ מֵַעְֲיַָנֶוָֹּתֵ פָּוָּ�
זֵַיַיַ  יַזַ  ב�ִ וָֹּרָהֶ,  דְּתֵ� נִֶגְְלֶֶהֶ  אִיַן  יַ  וָּ� גְִיַלֶ� לִֶיַדֵּיַ 

. שִׁ� ָ וָּוֶָּעֲרְן פַָּארְאֵיַיַנְֶצְִיַקְֹטְ לֶַאֲחָדִּיַם מֵַמֵ�

זַַיְַיַנֶֶעֲן  יַ'ן  רֶב�ִ אַלְֶטְְן  דֶּעֲם  פַַאר  אוָֹּיַךְְ 
זַַיְַיַנֶֶעֲן  וָּוָָּאס  רָאֵלֶ  יִַשִׁ�ְ דּוָֹּלֵֶיַ  גְ�ְ גְֶעֲוָּוֶָּעֲן 
חֶלְֶקֵֹיַ  בֵָּיידֶע  אִיַן  גְְרוָֹּיַס  גְֶעֲוָּוֶָּעֲן 
ן סַיַיַ  וָֹּרָהֶ אוָּ� וָֹּרָהֶ, סַיַיַ אִיַן נִֶגְְלֶֶהֶ דְּתֵ� הֶַתֵ�
זֵַיַיַעֲֶר  אַזַ  טְ,  וָּ� פָָּשִׁ� וָּ� וָֹּרָהֶ;  תֵ� דּ�ְ ר  נִֶסְתֵ�ָ אִיַן 
וָֹּרָהֶ הֶָאטְ אוָֹּיַפְָּגְֶעֲטְָאן  תֵ� ר דּ�ְ דּ נִֶסְתֵ�ָ וָּ� לִֶיַמֵ�
וָֹּרָהֶ אִיַזַ  נִֶגְְלֶֶהֶ דְּתֵ� ן  דּ פָּוָּ� וָּ� אַזַ זֵַיַיַעֲֶר לִֶיַמֵ�
נְֶדֶּעֲסְטְְוָּוֶָּעֲגְְן  פָּוָּ�  – אַחֵר  אוָֹּפֶָּן  ב�ְ גְֶעֲוָּוֶָּעֲן 
ן  יַיַ זֵַיַיַ גְֶעֲוָּוֶָּעֲן אִיַן אַן אוָֹּפֶָּן פָּוָּ� אִיַזַ עֲֶס ב�ַ
ן  אוָּ� לְֶיַָא  גְ�ַ חֲלֶָקִֹיַם,  בַָּאזוּנְִדֶערֶע  צְְוָּוֵָּיַיַ 

סָתִֵיַם.

דֶּעֲר  טְַאנֶֶעֲן  ְ אשִׁ� ב�ַ אִיַזַ  דֶּעֲם  אִיַן 
הֶָאטְ  עֲֶר  אַזַ  יַ'ן,  רֶב�ִ אַלְֶטְְן  ן  פָּוָּ� אוָֹּיַפְָּטְוָּ� 
וָֹּרָהֶ  הֶַתֵ� חֶלְֶקֵֹיַ  יַיַדֶּעֲ  ב�ֵ גְֶעֲוָּוֶָּעֲן  מְֵאַחֵדּ 

כֶוָּ. שִׁ� ָ לֶַאֲחָדִּיַם מֵַמֵ�
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When the Soul’s Powers that Transcend the Mind Shape the Mind

4. “Israel attaches itself to the Torah”;28 moreover, 
the Torah is “our life,”29 and Israel and the Torah are 
one. It is thus evident that just as the spreading of the 
wellsprings outward brought about a new development 
in the Torah – the unification of the hidden and re-
vealed aspects of the Torah – so too, it brought about 
a new development within souls of the Jewish people. 
Through the revelation of the teachings of Chassidus, 
the possibility was generated for the wellsprings to 
spread outward within the individual world of every 
person,30 i.e., the hidden dimensions of the soul could 
be united with the revealed and conscious ones,31 the 
powers of intellect, emotion, and the like.

Within each one of us, there exist dimensions of 
the soul which are hidden, i.e., transcendent spiritu-
al potentials that are too elevated to be controlled by 
our conscious minds; for example, the power of emu-
nah, faith. It is true that before the revelation of the 
teachings of Chassidus, the light of faith (the hidden 
dimension of the soul) that transcends intellect, also 
had an effect on the revealed powers of the soul, caus-
ing the powers of intellect and emotion to function in 
a different and more elevated fashion. Nevertheless, the 
power of faith itself remained hidden, above and be-
yond the intellect; it could not be confined or expressed 
within a person’s revealed powers, his conscious self.

The Alter Rebbe made it possible for faith and 
kabbalas ol (the acceptance of G-d’s yoke), which tran-
scend intellect, to permeate an individual’s personality 
entirely , to the extent that they enter that limited realm 
and become one with the soul’s revealed and conscious 
powers. A person’s conscious mind would then be able 
to appreciate and absorb concepts that are inherently 
beyond the scope of intellect.32

28. See the Zohar, Vol. III, p. 73a; 
see also Likkutei Torah, Devarim, p. 
46a, et al.

29. Cf. Devarim 32:47; the Maariv 
prayers, et al.

30. See similar concepts in Likkutei 
Sichos, Vol. 10, p. 102ff.

31. See the lengthy explanation 
of this concept in Likkutei Sichos, 
ibid., which speaks in a more en-

compassing context, that “the well-
springs” refer to the soul and “the 
outer reaches” refer to the body.

32. Frequently, it is explained that 
the Baal Shem Tov ignited the es-

רָאֵלֶ  "יִַשִׁ�ְ אַזַ  אלְֶדּ  וָּוִָּיַב�ַ דּ. 
ן  אוָּ� אוָֹּרַיְַתֵָא"כֶזַ,  ב�ְ רָאָן  ְ מִֵתְֵקַֹשִׁ�
רָאֵלֶ  ן יִַשִׁ�ְ " אוָּ� יַנֶוָּ� נֶָאכְֶמֵֶעֲר: "הִֶיַא חַיַ�ֵ
בָן,  מֵוָּ� אִיַזַ   – חַדּ  לֶָא  וָּ� כֶ� וְָּאוָֹּרַיְַתֵָא 
עֲִנְֶיַָן  דֶּעֲר  דָּא  סְ'אִיַזַ  וָּוִָּיַ  ם  ֵ שִׁ� כֶ�ְ אַזַ 
אִיַן  צְָהֶ"  מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ חוָּ� צְוָּ�  ן "יַָפָּוָּ� פָּוָּ�
סָתִֵיַם  ן  פָּוָּ� אִיחוּד  דֶּעֲר   – וָֹּרָהֶ  תֵ�
עֲֶס  אִיַזַ  אַזַוָֹּיַ  דְּאוָֹּרַיְַתֵָא,  וְָּגְַלְֶיַָא 
רְךְְ  רָאֵלֶ: דּוָּ� מֵוָֹּתֵ( יִַשִׁ�ְ ְ אוָֹּיַךְְ אִיַן )נִֶשִׁ�
זִַיַךְְ  הֶָאטְ  תֵ  הֶַחֲסִיַדּוָּ� וָֹּרַתֵ  תֵ� יַ  וָּ� יַלֶ� גְ�ִ
צְוָּ�  ן "יַָפָּוָּ� אוָֹּיַפְָּגְֶעֲטְָאן דֶּעֲר עֲִנְֶיַָן פָּוָּ�
אָדָּם  דֶּעֲם  אִיַן  צְָהֶ"  חוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ 
סָתִֵיַם  ן  פָּוָּ� דּ  אִיַחוָּ� דֶּעֲר   – פָָּאכֶח  וָּ� גְ�

מְֵתֵָאכֶטְ: ְ נִֶשִׁ� ב�ְ ֶ וְָּגְַלְֶיַָא שִׁ�

פַָּאר  אוָֹּיַךְְ  אַזַ  טְַאקֶֹעֲ,  אֱמֵֶתֵ 
תֵ  הֶַחֲסִיַדּוָּ� וָֹּרַתֵ  תֵ� ן  פָּוָּ� יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲם 
)סָָתִִים  נֶָהֶ  הֶָאֱמֵוָּ� אוָֹּר  דֶּעֲר  הֶָאטְ 
ן  מְֵתֵָא(, וָּוָָּאס אִיַזַ הֶֶעֲכֶֶעֲר פָּוָּ� ְ נִֶשִׁ� דּ�ְ
אוָֹּיַף  אוָֹּיַךְְ  גְֶעֲוָּוֶָּעֲן  וָֹּעֲֵלֶ  פָּ� כֶֶלֶ,  שִׁ�ֵ
דִּיַ  אוָֹּיַךְְ  אַזַ   – יִַיַם  לֶוָּ� הֶַגְ�ְ ֹחוָֹּתֵ  כֶ� דִּיַ 
זַַיְַיַן  זַָאלְֶן  וָֹּתֵ  מִֵדּ� וָּ� כֶֶלֶ  ן שִׁ�ֵ ֹחוָֹּתֵ פָּוָּ� כֶ�
נְֶדֶּעֲסְטְְוָּוֶָּעֲגְְן אִיַזַ  אוָֹּפֶָּן אַחֵר – פָּוָּ� ב�ְ
סָָתִִים  ן  לִֶיַב�ְ גְֶעֲב�ְ אַלֵֶיַיַן  נֶָהֶ  אֱמֵוָּ� דִּיַ 

לְֶיַָא(; כֶֶלֶ )גְ�ַ ן שִׁ�ֵ ן הֶֶעֲכֶֶעֲר פָּוָּ� אוָּ�

הֶָאטְ  יַ  רֶב�ִ אַלְֶטְֶעֲר  דֶּעֲר 
לֶַתֵ  נֶָהֶ וְָּקַֹב�ָ אוָֹּיַפְָּגְֶעֲטְָאן אַזַ דִּיַ אֱמֵוָּ�
זַָאלְֶן  כֶֶלֶ  ֵ הֶַשִׁ�� מִֵן  מֵַעְֲלֶָהֶ  לֶ�ְ ֶ שִׁ� עֲוָֹּלֶ 
ן  ְ מֵֶעֲנְֶטְשִׁ� דֶּעֲם  דוּרְכְַנִֶעמֶֶען 
גוּפַָא  זֵַיַיַ  אַזַ  יַזַ  ב�ִ אִיַנְֶגְַאנְֶצְְן, 
נִֶתְֵאַחֵדּ  ן  אוָּ� מֵֶעֲן  קֹוָּ� ְ אַרָאפָּ� זַָאלְֶן 
אִיַן  מְֵתֵָא:  ְ דְּנִֶשִׁ� לְֶיַָא  גְ�ַ מִֵיַטְ  וָּוֶָּעֲרְן 
לֵֶיַיַגְְן  ְ אָפָּ� זִַיַךְְ  זַָאלְֶן  פָָּא  וָּ� גְ� כֶֶלֶ  שִׁ�ֵ
עֲִנְֶיַָנִֶיַם  דִּיַ  וָּוֶָּעֲרְן  דֶּעֲרְהֶֶעֲרְטְ  ן  אוָּ�

כֶֶלֶ. ֵ מֵַעְֲלֶָהֶ מִֵן הֶַשִׁ�� לֶ�ְ ֶ שִׁ�



YUD-TES KISLE V | THE INNOVATIONS BROUGHT ABOUT BY CHASSIDUS9

Uniting the People

5. Just as on the individual level, Chassidus 
grants the potential for “spreading the well-
springs outward,” that the wellsprings of the 
soul, the powers of faith and kabbalas ol, will 
be united with its outer reaches – i.e., the con-
scious powers of intellect and emotion – so  too, 
it grants the potential for true unity among the 
Jewish people as a whole, who together all con-
stitute “one complete body.”33

The “leaders of the thousands among Israel” 
correspond to the “heads and the minds” of the 
Jewish people;34 they are the “wellsprings.” In 
previous eras (before the revelation of Chassi-
dus), the spiritual leaders of the Jewish people 
remained secluded in their own space. Cer-
tainly, they exercised influence over the Jewish 
people as a whole – through the Torah that 
they taught, or through the personal example 
of refined conduct which they demonstrated. 
Nevertheless, although they were able to affect 
the Jewish people as a whole (and many indi-
viduals on a personal level), they themselves 
remained separate from the “outer reaches.”

The new path of Divine service associated 
with “spreading the wellsprings outward” al-
tered the nature of this interaction, bringing 

sential spark of the Jewish soul that 
transcends intellect, and the Alter 
Rebbe contributed an intellectual 
dimension, communicating those 
teachings in Chabad, “wisdom, 
understanding, and knowledge.”

The intent is not that the Alter Rebbe 
took ordinary mortal intellect and 
used it to explain the teachings of the 
Baal Shem Tov, but rather that he took 
the teachings of the Baal Shem Tov 
that transcend intellect and used them 
to expand and reshape the nature of 
our thought processes, enabling them 
to understand and internalize concepts 
that are essentially above intellect.

To illustrate by analogy: When a per-

son feels that his life is in danger, he 
will run faster and jump further than 
the greatest athletes. Why? Because his 
essential desire to live has been ignit-
ed. That essential desire is unlimited 
and it has the potential to endow each 
of a person’s particular powers with a 
dimension of its unlimited power.

To apply these concepts in the ana-
logue: A Jewish soul is “an actual part 
of G-d” (Tanya, ch. 2), as unlimited 
and unbounded as He is. This un-
limited potential is expressed in the 
power of faith which takes a person 
beyond his individual identity. The 
Baal Shem Tov and the Alter Rebbe 
showed a path of Divine service that 

enables faith to expand the scope of 
intellect. Just as the essential desire to 
live contributes an unlimited dimen-
sion to a person’s physical prowess, 
so too, tapping the essential point of 
the soul introduces a dimension of 
infinity into his thought processes. 
In this way, it is revealed that our 
thought processes are fundamentally 
not independent entities, but expres-
sions of the essence of our souls. That 
is their own essential nature.

33. See Likkutei Torah, Devarim, 
p. 44a, the beginning of Parshas 
Nitzavim, and other sources.

34. Tanya, ch. 2.

פְָּרַטְ –  יַיַ יֶַעֲדֶּעֲרְן ב�ִ ם וָּוִָּיַ סְ'אִיַזַ ב�ַ ֵ שִׁ� הֶ. כֶ�ְ
צְוָּ�  תֵ הֶָאטְ אוָֹּיַפְָּגְֶעֲטְָאן דֶּעֲם "יַָפָּוָּ� אַזַ חֲסִיַדּוָּ�
ן "מֵַעְֲיַָן"  דּ פָּוָּ� צְָהֶ", דֶּעֲם אִיַחוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ חוָּ�
 – מֵָהֶ  ָ נְֶשִׁ� ב�ִ ֶ שִׁ� צְָהֶ"  "חוָּ� מִֵיַטְְן  מֵָהֶ  ָ נְֶשִׁ� ב�ִ ֶ שִׁ�
וָּוָָּאס  כְֶלֶַלֶ,  ב�ִ אִיַדְּן  יַיַ  ב�ַ אוָֹּיַךְְ  עֲֶס  אִיַזַ  אַזַוָֹּיַ 
אַחַתֵ  "קֹוָֹּמֵָהֶ  אַ  זֵַיַיַ  זַַיְַיַנֶֶעֲן  זַַאמֵֶעֲן  צְוָּ� אַלֶֶעֲ 

לֵֶמֵָהֶ"לֶ: ְ שִׁ�

רָאֵלֶ" וָּוֶָּעֲלְֶכֶֶעֲ זַַיְַיַנֶֶעֲן  יַ אַלְֶפֵָּיַ יִַשִׁ�ְ ֵ דִּיַ "רָאשִׁ�
זַַיְַיַנֶֶעֲן  אִיַדְּן,  ן  פָּוָּ� מֵוָֹּחַ"לֶא  וָּ� ראֹשִׁ�  חִיַנֶַתֵ  "ב�ְ
יַ  וָּ� יַלֶ� גְ�ִ )פַָּאר  אַמֵָאלֶ  אִיַזַ  "מֵַעְֲיַָן";  בְחִיַנֶַתֵ  ב�ִ
גְְדּוָֹּלֵֶיַ  דִּיַ  אַזַ  סֵדֶּר,  דֶּעֲר  גְֶעֲוָּוֶָּעֲן  תֵ(  הֶַחֲסִיַדּוָּ�
אִיַן  נְֶדֶּעֲרְטְ  גְֶעֲזַוָּ� ְ אָפָּ� גְֶעֲוָּוֶָּעֲן  זַַיְַיַנֶֶעֲן  רָאֵלֶ  יִַשִׁ�ְ
ן  וָֹּתֵ. אֱמֵֶתֵ טְַאקֶֹעֲ, אַזַ זֵַיַיַ הֶָאב�ְ זֵַיַיַעֲֶרֶעֲ דּ' אַמֵ�
רָאֵלֶ תֵ עֲַם יִַשִׁ�ְ לֶָלֶוָּ� עֲָהֶ אוָֹּיַף כֶ�ְ ָ פָּ� ְ גְֶעֲהֶַאטְ אַ הֶַשִׁ�

ן  פָּוָּ� מְֵ'פְָּלֶֶעֲגְְטְ  וָּוָָּאס  וָֹּרָהֶ,  תֵ� רְךְְ  דּוָּ� צְִיַ   –
זִַיַךְְ  לֶֶעֲרְנֶֶעֲן  ְ אָפָּ� רְךְְ  דּוָּ� אָדֶּעֲר  לֶֶעֲרְנֶֶעֲן,  זֵַיַיַ 

ן זֵַיַיַ הֶַנְֶהֶָגְוָֹּתֵ טְוָֹּבוָֹּתֵ וָּכֶוָּ' – פָּוָּ�

גְֶעֲוָּוֶָּעֲן  כְֶלֶַלֶ  ב�ִ אַלְֵיין  זֵַיַיַ  זַַיְַיַנֶֶעֲן  דָּאךְְ 
צְָהֶ"; סְ'אִיַזַ נֶָאר  נֶֶעֲם "חוָּ� לֶָאסְן פָּוָּ� ְ גְֶעֲשִׁ� ְ אָפָּ�
ן גְֶעֲהֶַאטְ אַ וֹוִֹירְקַוּנְִג אוָֹּיַף  וָּוָָּאס זֵַיַיַ הֶָאב�ְ
נֵֶיַ  ב�ְ רָטְֵיַ  ְ פָּ� אוָֹּיַף  ן  )אוָּ� רָאֵלֶ  יִַשִׁ�ְ עֲַם  תֵ  לֶָלֶוָּ� כֶ�ְ

רָאֵלֶ(. יִַשִׁ�ְ

צְוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ  ן "יַָפָּוָּ� דֶּעֲר סֵדֶּר הֶָעֲֲבוָֹּדָּהֶ פָּוָּ�
גְְדּוָֹּלֵֶיַ  דִּיַ  אַזַ  אוָֹּיַפְָּגְֶעֲטְָאן,  הֶָאטְ  צְָהֶ"  חוָּ�
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the leaders of the Jewish people out from their own 
secluded spheres35 and into contact with the peo-
ple at large, including those on the peripheries. The 
leaders interacted with the people who were in a 
state of poverty – with poverty understood in terms 
of our Sages’ statement,36 “[A man is] poor only 
[when lacking] knowledge” – and spoke to them in 
the language and terms that they could understand.

Moreover, since the “spreading of the well-
springs outward” must encompass every aspect and 
particular of these peripheries, the involvement of 
the spiritual leaders of the Jewish people with the 
nation at large also included involvement with the 
people’s material concerns.

Seeing the Above Nature in Nature

6. The Torah is the soul of the world, as evident 
from our Sages’ statement37 that the world was 
created “for the sake of the Torah , which is called 
‘first.’ ” It can thus be concluded that since Yud-Tes 
Kislev brought about a new development in the 
Torah, it also brought about a similar new develop-
ment in the world at large.

To explain: As is well known, because of (the 
concealment that characterizes) our world, we can 
appreciate only the Divine light that enclothes it-
self in the world, the light originating in G-d’s name 
Elokim38 (which is numerically equivalent to ha-
teva, nature39). By meditating on matters involving 
material existence, we can come to the knowledge 
and recognition that “there is a Master of this 
structure.”40 We cannot, however, appreciate G-d’s

35. See Sefer HaSichos 5700 (p. 
111ff., quoted in HaYom Yom, entry 
22 Iyar), “It used to be that the 
teacher – the Rosh Yeshivah or the 
Gaon – was ‘alone,’ and the students 
were ‘alone.’ [Through] the path of 
Chassidus which the Rebbe found-
ed... the Rebbe is not alone, and the 
chassidim are not alone.”

36. Nedarim 41a.

37. Rashi, Bereishis 1:1. See also 
Bereishis Rabbah 1:4.

38. Both Elokim and Havayah 
are names that refer to G-d. As 
explained in the Midrash (Shmos 
Rabbah 3:6) and the Kabbalah, 
the different names of G-d refer 

to different manifestations of His 
attributes.

39. Pardes, Shaar 12, ch. 2; Tanya, 
Shaar HaYichud VehaEmunah, ch. 6.

40. See Bereishis Rabbah, the begin-
ning of Parshas Lech Lecha 39:1.

לֶָאסְן  ְ גְֶעֲשִׁ� ְ אָפָּ� זַַיְַיַן  נִֶיַטְ  זַָאלְֶן  רָאֵלֶ  יִַשִׁ�ְ
וָֹּתֵלֶב, נֶָאר זֵַיַיַ אַלֵֶיַיַן  אִיַן זֵַיַיַעֲֶרֶעֲ דּ' אַמֵ�
ן  אוָּ� צְָהֶ";  "חוָּ� אִיַן  מֵֶעֲן  אַרַיְַיַנְֶקֹוָּ� זַָאלְֶן 
ם  ָ עֲֳנִֶיַ עֲַמֵ� צְָהֶ" זַָאלְֶן זֵַיַיַ זֶַעֲן ב�ָ אִיַן "חוָּ�
ן  אוָּ�  – דֵּעֲָהֶ"לֶגְ  ב�ְ א  אֶלֶ�ָ עֲָנִֶיַ  "אֵיַן  וָּוָָּאס 
וָֹּן  לֶָשִׁ� דֶּעֲם  אוָֹּיַף  "עֲָנִֶיַ"  מִֵיַטְְן  רֵיַיַדְּן 
יֶענִֶער  וָּוָָּאס  וָֹּתֵ  אוָֹּתִֵיַ� דִּיַ  מִֵיַטְ  ן  אוָּ�

טְֵיַיַטְ. ְ פַָּארְשִׁ�

דִּיַ  אַזַ  אלְֶדּ  וָּוִָּיַב�ַ מֵֶעֲר:  נֶָאךְְ 
"מֵַעְֲיַָנֶוָֹּתֵ" דַּארְפְָּן דֶּעֲרְגְְרֵיַיַכְֶן יֶעדֶער 
צְָהֶ",  "חוָּ� דֶּעֲם  ן  פָּוָּ� רַטְ  ְ פָּ� ן  אוָּ� הֶ  דּ�ָ נְֶקֹוָּ�
דִּיַ  אַזַ  וָֹּלֵֶלֶ  כֶ� אִיַזַ  דָּאס  אַזַ  בָן,  מֵוָּ� אִיַזַ 
ן זִַיַךְְ אָפָּ� אוָֹּיַךְְ מִֵיַטְ  רָאֵלֶ גְִיַב�ְ גְְדּוָֹּלֵֶיַ יִַשִׁ�ְ

רָאֵלֶ. ן עֲַם יִַשִׁ�ְ יַם פָּוָּ� מִֵיַ�ִ ְ שִׁ� דִּיַ עֲִנְֶיַָנִֶיַם גְ�ַ

ן דֶּעֲר  מֵָהֶ פָּוָּ� ָ וָֹּרָהֶ אִיַזַ דָּאךְְ דִּיַ נְֶשִׁ� וָּ. תֵ�
דִּיַ וָּוֶָּעֲלְֶטְ  וָּוִָּיַ חַזַַ"לֶלֶדּ זַָאגְְן אַזַ  וָּוֶָּעֲלְֶטְ, 
וָֹּרָהֶ  בִיַלֶ הֶַתֵ� ְ שִׁ� אפְָּן גְֶעֲוָּוָָּארְן "ב�ִ ַ אשִׁ� אִיַזַ ב�ַ
ן  דֶּעֲרְפָּוָּ� אִיַזַ  יַתֵ",  ִ רֵאשִׁ� קְֹרֵאתֵ  נֶ�ִ ֶ שִׁ�
סְלֵֶוָּ  אלְֶדּ יַ"טְ כֶ�ִ טְַאנְֶדִּיַקֹ, אַזַ וָּוִָּיַב�ַ ְ פַָּארְשִׁ�
וָֹּרָהֶ,  שִׁ� אִיַן תֵ� וָּ� הֶָאטְ אוָֹּיַפְָּגְֶעֲטְָאן אַ חִיַדּ�
גְְמֵָא  דּוָּ� יַלֶָא אוָֹּיַפְָּגְֶעֲטְָאן ב�ְ ֵ הֶָאטְ זִַיַךְְ מִֵמֵ�

לְֶזֶַהֶ אוָֹּיַךְְ אִיַן וָּוֶָּעֲלְֶטְ.

דּ  מִֵצְ�ַ אַזַ  עֲַ,  יַָדּוָּ� אִיַזַ  עֲֶס  ר:  יַאוָּ� וְָּהֶַב�ִ
מֵֶעֲן  קֶֹעֲן  אַלֵֶיַיַן  עֲוָֹּלֶָם  ן(  פָּוָּ� )הֶֶעְֲלֵֶם 
וָּוָָּאס  אֱלֶקִֹֹיַ  אוָֹּר  ם  צְוָּ� מֵֶעֲן  קֹוָּ� צְוָּ� נֶָאר 
ם  ֵ שִׁ� ם  צְוָּ� וָּוֶָּעֲלְֶטְ,  אִיַן  שִׁ�  ב�ָ מְֵלֶוָּ� אִיַזַ 
רְךְְ  דּוָּ�  – בַעֲ(  ֶ הֶַטְ� א  גְִיַמֵַטְְרִיַ�ָ )ב�ְ אֱלֶקִֹֹיַם 
תֵ אִיַן עֲִנְֶיַָנֵֶיַ הֶָעֲוָֹּלֶָם כֶוָּ' קֶֹעֲן  וָֹּנְֶנֶוָּ� הִֶתְֵב�
רָהֶ  מֵֶעֲן צְוָּ� דֶּעֲר יְַדִּיַעֲָהֶ וְָּהֶַכֶ�ָ קֹוָּ� מֵֶעֲן צְוָּ�
עֲר נִֶיַטְ  אַזַ יֵַשִׁ� מֵַנְֶהִֶיַגְ לְֶבִיַרָהֶ זַוָֹּלֶהֶ; אָב�ֶ
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name Havayah ,41 which transcends the nature of 
our world.42

The occurrence of miracles from time to time 
does reveal the name Havayah within our world. 
Nevertheless, this is not relevant to the world as 
it exists within its own context. On the contrary, 
it represents an upset of the natural order of the 
world.

However, Chassidus made it possible for 
G-dliness which is above the nature of the world 
to be revealed within the world itself. Accordingly, 
Chassidus provides explanations dependent on 
mortal wisdom – using examples and analogies 
from material entities43 – to demonstrate that the 
world is at one with the G-dly light that transcends 
the world.

Seeing Wonders

7. It is possible to say that this concept explains 
the Alter Rebbe’s choice of words in his renowned 
letter ,44 in which he states that the redemption of 
Yud-Tes Kislev occurred in a manner in which  
“G-d performed wonders and wrought great deeds 
(higdil) within the earth.”45

There are two general modes through which 
G-d manifests His providence within the world:

a) The mode of Divine Providence which stems 
from the name Elokim; His providence is manifest 
within the natural order in such a manner that 

41. The name Havayah refers to 
G-d’s name ֶיַ-הֶ-וָּ-ה, which, because 
of its great holiness, is not pro-
nounced in the ordinary manner.

42. Thus, as is well known, the faith 
of the non-Jews relates only to the 
aspect of G-d which permeates 
the world, the level of memalei kol 
almin. See the detailed explanations 
of this concept in Sefer HaAra-
chim-Chabad, Vol. 2, entry Umos 
HaOlam, sec. 2, p. 272ff. , and the 

sources cited there.

43. See the maamar entitled Matzah 
Zu, 5707, sec. 2, et al. Note also 
Tanya, ch. 33, where it is written, 
“As is stated in another source, a 
material analogy to this concept....”

44. Printed in Beis Rebbe, Vol. 1, ch. 
18; Igros Kode sh Adm ur HaZakein, 
p. 230ff. Sefer HaToldos Admur 
HaZakein, p. 218 (5746 edition, Vol. 
3, p. 720).

45. Beis Rebbe quotes the Alter 
Rebbe as emphasizing the wondrous 
nature of the miracle of Yud-Tes 
Kislev through repetition, using the 
wording, “G-d performed wonders 
and wrought great deeds within the 
earth, for G-d wrought great deeds 
and performed wonders within the 
earth, for G-d performed wonders 
and wrought great deeds within the 
earth.”

ן  פָּוָּ� הֶֶעֲכֶֶעֲר  אִיַזַ  וָּוָָּאס  הֲֶוָָּיַָ'  ם  ֵ שִׁ� ם  צְוָּ�
וָּוֶָּעֲלְֶטְלֶוָּ.

יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר  דָּא  סְ'אִיַזַ  אַזַ  הֲֶגְַם  ן  אוָּ�
דִּיַ  רְךְְ  דּוָּ� וָּוֶָּעֲלְֶטְ,  אִיַן  הֲֶוָָּיַָ'  ם  ֵ שִׁ� ן  פָּוָּ�
לִֶזְַמֵַן,  מֵַן  מִֵזַ�ְ פָָּאר  מֵֶעֲן  קֹוָּ� וָּוָָּאס  יַם  נִֶס�ִ
יַךְְ צְוָּ�  יַ�ָ ַ נְֶדֶּעֲסְטְְוָּוֶָּעֲגְְן, אִיַזַ דָּאס נִֶיַטְ שִׁ� פָּוָּ�
אַן  אִיַזַ  דָּאס  הֶ:  רַב�ָ וְָּאַדּ�ְ גוּפַָא,  וָּוֶָּעֲלְֶטְ 

בַעֲ וְָּהֶָעֲוָֹּלֶָם. ֶ ן שִׁידּוּד הֶַטְ� עֲִנְֶיַָן פָּוָּ�

אַזַ  אוָֹּיַפְָּגְֶעֲטְָאן,  הֶָאטְ  תֵ  חֲסִיַדּוָּ�
יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר  זַַיְַיַן  זַָאלֶ  פָָּא  גְוָּ� וָּוֶָּעֲלְֶטְ  אִיַן 
ן וָּוֶָּעֲלְֶטְ;  תֵ וָּוָָּאס אִיַזַ הֶֶעֲכֶֶעֲר פָּוָּ� אֱלֶקֹֹוָּ�
מְֵבַאֵר  תֵ  חֲסִיַדּוָּ� אִיַזַ  דֶּעֲרְפַָּאר  וָּוָָּאס 
כֶֶלֶ אֱנִוֹֹשִׁי – מִֵיַטְ  ן שִׁ�ֵ רָהֶ פָּוָּ� הֶַסְב�ָ אוָֹּיַךְְ ב�ְ
ן עִנְִיָנִֵי הָעוֹֹלְָםלֶזַ – וָּוִָּיַ  לִֶיַם וָּכֶוָּ' פָּוָּ� ָ מְֵשִׁ�
אֱלֶקִֹֹיַ  אוָֹּר  מִֵיַטְְן  חָדּ  מְֵיַוָּ� אִיַזַ  וָּוֶָּעֲלְֶטְ 

ן וָּוֶָּעֲלְֶטְ. וָּוָָּאס אִיַזַ הֶֶעֲכֶֶעֲר פָּוָּ�

אִיַזַ  דֶּעֲרְמִֵיַטְ  אַזַ  לֶוָֹּמֵַר,  וְָּיֵַשִׁ�  זַ. 
יַ  רֶב�ִ אַלְֶטְֶעֲר  דֶּעֲר  וָּוָָּאס  אָר  מְֵבוָּ�
רִיַףלֶח,  ב�ְ סְטְְן  אוָּוָּאוָּ� ב�ַ זַַיְַיַן  אִיַן  טְ  רַיְַיַב�ְ ְ שִׁ�
סְלֵֶוָּ אִיַזַ גְֶעֲוָּוֶָּעֲן  ן יַ"טְ כֶ�ִ הֶ פָּוָּ� לֶ�ָ אַזַ דִּיַ גְְאוָּ�
יַלֶ  וְָּהִֶגְְדּ�ִ הֶ'  "הִֶפְָּלִֶיַא  ן  פָּוָּ� אוָֹּפֶָּן  אַן  אִיַן 

אָרֶץ"לֶטְ: וָֹּתֵ ב�ָ לֶַעֲֲשִׁ�

דֶּעֲר  וָּוִָּיַ  הֶַנְֶהֶָגְָהֶ  סֵדֶּר  דֶּעֲם  אִיַן 
טְֶעֲר פִָּיַרְטְ דִּיַ וָּוֶָּעֲלְֶטְ, זַַיְַיַנֶֶעֲן  ְ עֲרְשִׁ� אוָֹּיַב�ֶ
עֲַלֶ  א( הֶַנְֶהֶָגְָהֶ  יַם:  אוָֹּפַָּנֶ�ִ צְְוָּוֵָּיַיַ  פַָּארַאן 
זִַיַךְְ  זֶַעֲטְ  עֲֶס  וָּוֶָּעֲלְֶכֶֶעֲר  אִיַן  טְֶבַעֲ,  יַ  ִ פָּ�
תֵ אֱלֶקִֹֹיַ, וָּוָָּאס  וָּ� חַיַ� יַ דֶּעֲר  גְָלֶוָּ� ב�ְ אָן  נִֶיַטְ 
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G-d’s life-energy is not overtly recognizable.

b) The mode of Divine Providence which stems from 
the name Havayah; His providence is manifest within 
the natural order in an overtly revealed manner so that 
G-d’s light and life-energy are apparent.46

Within the mode of providence that stems from 
the name Havayah itself, there are different forms of 
expression:46

i) a diminutive expression (katnus): the influence of 
Divine Providence can be appreciated within the natu-
ral order;

ii) a prominent expression (gadlus): Divine Prov-
idence is manifest and revealed in a manner which 
transcends the natural order. The greatness of His 
providence is realized and appreciated in a manner that 
reflects our Sages’ statement,47 “A great (gadol) matter – 
[the mystic secrets of] the Divine chariot.”

However, even when Divine Providence is expressed 
in a manner of gadlus, it is proportionate to the ex-
pression of His providence in a manner of katnus, i.e., 
in both instances, we are speaking of the manifestation 
of G-dliness within the context of our world. In other 
words, His providence is manifest in a manner that tran-
scends nature, but the difference is in the degree to which 
it is manifest. At times, its manifestation is slight. On 
other occasions, it is prominent, and at times, its prom-
inence is staggering. However, there is always a common 
denominator; it is not beyond the natural order entirely.

c) There is yet another form of expression that is en-
tirely beyond the natural order. The expression, “G-d 
performed wonders,” implies something that is not 
at all conceivable according to the ordinary pattern of 
existence.48

46. See the maamar entitled Tzohar 
Taaseh, 5673, et al.

47. Sukkah 28a.

See also Rambam, Mishneh Torah, 
Hilchos Yesodei HaTorah, the con-
clusion of ch. 4, which refers to “a 

small matter, the doubts  [regarding 
 the interpretation of Torah Law] 
debated by Ab aye and Rava... which 
are the [great] good ness [granted 
by G-d which leads to] the stability 
[of society] in this world,” in con-
trast to “a great matter (davar gadol) 

– [the mystic secrets of] the Divine 
chariot ,” mentioned just before  by 
the Rambam. 

48. See Shaar HaEmunah, ch. 15 (p. 
29b ff.).

ם  ֵ דּ דֶּעֲם שִׁ� מְֵטְ מִֵצְ�ַ דִּיַ הֶַנְֶהֶָגְָהֶ קֹוָּ�
רָטְִיַתֵ  ְ פָּ� חָהֶ  גְ�ָ ְ ב( הֶַשִׁ� אֱלֶקִֹֹיַם. 
הֶַנְֶהֶָגְַתֵ  דֶּעֲר  אִיַן  אַזַ  יַ,  גְָלֶוָּ� ב�ְ
תֵ  וָּ� ר דֶּעֲר אוָֹּר וְָּחַיַ� בַעֲ אִיַזַ נִֶיַכֶ�ָ ֶ הֶַטְ�
רָטְִיַתֵ,  ְ פָּ� חָהֶ  גְ�ָ ְ הֶַשִׁ� דִּיַ  ן  אוָּ� אֱלֶקִֹֹיַ 
ן  פָּוָּ� זִַיַךְְ  נֶֶעֲמְֵטְ  הֶַנְֶהֶָגְָהֶ  דִּיַ  וָּוָָּאס 

ם הֲֶוָָּיַָ'מֵ. ֵ שִׁ�

ן  פָּוָּ� הֶַנְֶהֶָגְָהֶ  דֶּעֲר  אִיַן  ן  אוָּ�
פַָּארַאן  זַַיְַיַנֶֶעֲן  פָָּא  גְוָּ� הֲֶוָָּיַָ'  ם  ֵ שִׁ�
א( אִיַן  יַםמֵ:  אוָֹּפַָּנֶ�ִ יַדֶּעֲנֶֶעֲ  ִ פַָּארְשִׁ�
תֵ"  בְיַָכֶוָֹּלֶ, "קַֹטְְנֶוָּ� ן, כֶ�ִ אַן אוָֹּפֶָּן פָּוָּ�
רָטְִיַתֵ וָּוֶָּעֲרְטְ  ְ חָהֶ פָּ� גְ�ָ ְ – אַזַ דִּיַ הֶַשִׁ�
דֶּעֲרְהֶֶעֲרְטְ אִיַן אַ הֶַנְֶהֶָגְָהֶ בְָּדַרְכֵַי 
ן  פָּוָּ� אוָֹּפֶָּן  אַן  ב( אִיַן  הַטֶֶּבַַע; 
 – וָּכֶוָּ'"(  יַלֶ  )"הִֶגְְדּ�ִ תֵ"  דְּלֶוָּ� "גְ�ַ
דֶּעֲרְהֶֶעֲרְטְ  וָּוֶָּעֲרְטְ  דָּאס  וָּוֶָּעֲן 
הֶַנְֶהֶָגְָהֶ  אַ  אִיַן  לֶֶעֲקְֹטְ  ְ אַנְֶטְְפָּ� ן  אוָּ�
ן טְֶבַעֲ, עֲַלֶ  וָּוָָּאס אִיַזַ הֶֶעֲכֶֶעֲר פָּוָּ�
גָָּדוֹֹלְ  בָר  דּ�ָ חַזַַ"לֶמֵא:  מֵַאֲמֵַר  רֶךְְ  דּ�ֶ

בָהֶ. הֶ מֵֶרְכֶ�ָ מֵַעֲֲשִׁ�ֵ

וָּוַָּיְַיַזְַטְ  יַלֶ"  "הִֶגְְדּ�ִ אוָֹּיַךְְ  עֲר  אָב�ֶ
אַן  הֶָאטְ  וָּוָָּאס  הֶַנְֶהֶָגְָהֶ  אַ  אוָֹּיַף 
הֶַנְֶהֶָגְָהֶ  דֶּעֲר  צְוָּ�  תֵ  יְַיַכֶוָּ� ַ וְָּשִׁ� עֲֶרֶךְְ 
תֵ" – סְ'אִיַזַ אִיַן דֶּעֲם  ן "קַֹטְְנֶוָּ� פָּוָּ�
גְ נֶָאר גְְרֶעֲסֶעֲר, אַמֵָאלֶ  ן סוָּ� זֶַעֲלְֶב�ְ
נִֶיַטְ  עֲר  אָב�ֶ גְְרֶעֲסֶעֲר,  סַךְְ  אַ   –
בַעֲ.  ֶ הֶַטְ� הֶַנְֶהֶָגְַתֵ  ן  פָּוָּ� עֲֲרוָֹּךְְ  אֵיַן  ב�ְ
ן  פָּוָּ� אוָֹּפֶָּן  אַן  אִיַן  הֶַנְֶהֶָגְָהֶ  גְ( דִּיַ 
ן  "הִֶפְָּלִֶיַא", וָּוָָּאס אִיַזַ מֶוּבְַדָּלְ פָּוָּ�

בַעֲמֵב. ֶ הֶַנְֶהֶָגְַתֵ הֶַטְ�
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Three Levels Within Miracles

8. These three forms of expression of the influ-
ence coming from the name Havayah are reflected 
in three types of miracles:49

a) Miracles which are enclothed within the nat-
ural order to the extent that the miraculous nature 
of the event is not perceptible (like the events of Pu-
rim during which no obvious miracles took place). 
Although this is an expression stemming from the 
name Havayah, since the Divine Providence is not 
openly apparent, this can be considered katnus, 
diminutive, as explained above.

b) Miracles which are overtly revealed, but 
which relate and are attached to the natural order, 
for example, the conquest of Jericho by Joshua.50 
However, after the wall fell in a miraculous man-
ner – a miracle which was not enclothed in the 
natural order – “The people arose... and destroyed 
everything that was in the city... by the edge of the 
sword.”51 The fact that an actual battle was neces-
sary indicates an attachment to the natural order.

Or to cite a more precise example: the war 
against Midian. Although the Jews were told, “Arm 
men from among yourselves for the army,”52 and 
“they marched against Midian,”53 fighting an actual 
war, simultaneously, there were no casualties; “not 
one man was missing.”54 This was obviously be-
yond the natural pattern of war. 

Or to refer to a well-known story: Once , a sick 
person came to the Alter Rebbe. Although all of 
the doctors had already despaired of healing him, 
the Alter Rebbe told him to eat half of a shemurah 
matzah with water. He followed this directive and 
regained his health.

49. Note the maamar entitled VeAtah 
Im Na, Parshas Ki Sissa, 5678 (Sefer 
HaMaamarim 5678, p. 222), which 
states that it could be said that there 
are levels of gradation even within 
the miracles that transcend nature.

50. See Yehoshua, ch. 6, which relates 
that the walls of Jericho fell because 
of the people encircling the city and 
sounding the shofar. 

51. Yehoshua 6:20-21.

52. Bamidbar 31:3.

53. Ibid. 31:7.

54. Ibid. 31:49.

ן  פָּוָּ� הֶַנְֶהֶָגְָהֶ  יַ  אוָֹּפַָּנֶ�ֵ דְּרַיַיַ  דִּיַ  אָטְ  ח. 
אִיַן  גְִיַם  סוָּ� דְּרַיַיַ  דִּיַ  זַַיְַיַנֶֶעֲן  הֲֶוָָּיַָ',  ם  ֵ שִׁ�

יַםמֵגְ: נִֶס�ִ

שִׁ�  ב�ָ מְֵלֶוָּ� זַַיְַיַנֶֶעֲן  וָּוָָּאס  יַם  נִֶס�ִ א( 
נִֶיַטְ  סְ'אִיַזַ  אַזַ  יַזַ  ב�ִ בַעֲ,  ֶ הֶַטְ� רְכֵֶיַ  דּ�ַ אִיַן 
נֵֶס  )וָּוִָּיַ דֶּעֲר  נֵֶס  אַ  סְ'אִיַזַ  אַזַ  קֶֹעֲנְֶטְִיַקֹ 
אַ  אִיַזַ  דָּאס  הֲֶגְַם  וָּוָָּאס  רִיַם(;  וָּ� פָּ� ן  פָּוָּ�
עֲֶס  אלְֶדּ  וָּוִָּיַב�ַ הֲוָֹיָ',  ם  ֵ שִׁ� ן  פָּוָּ� הֶַנְֶהֶָגְָהֶ 
רָטְִיַתֵ  ְ חָהֶ פָּ� גְ�ָ ְ זִַיַךְְ אִיַן דֶּעֲם דִּיַ הֶַשִׁ� זֶַעֲטְ 
ן,  פָּוָּ� אוָֹּפֶָּן  אַן  אִיַן  עֲר  אָב�ֶ דָּאס  אִיַזַ   –

"לֶ. נֶ�ַ תֵ כֶ�ַ בְיַָכֶוָֹּלֶ, קַֹטְְנֶוָּ� כֶ�ִ

עֲר  אָב�ֶ ן  הֶָאב�ְ זֵַיַיַ  יִַם,  לֶוָּ� גְ�ְ יַם  נִֶס�ִ ב( 
וְָּיֵַשִׁ�  טְֶבַעֲ;  אִיַן  אֲחִיַזַָהֶ  ן  אוָּ� תֵ  יְַיַכֶוָּ� ַ שִׁ� אַ 
שִׁ�  וָּ� יַב� רֶךְְ זֶַהֶ אִיַזַ אוָֹּיַךְְ כֶ�ִ לֶוָֹּמֵַר אַזַ עֲַלֶ דּ�ֶ
ן  עֲַ: נֶָאךְְ דֶּעֲם נֵֶס פָּוָּ� ֻ רְךְְ יְַהֶוָֹּשִׁ� יְַרִיַחוָֹּ דּוָּ�
נִֶיַטְ  אִיַזַ  וָּוָָּאס  נֵֶס  אַ  הֶַחוָֹּמֵָהֶ,  נְֶפִָּיַלֶַתֵ 
אִיַזַ  בַעֲ,  ֶ הֶַטְ� רְכֵֶיַ  דּ�ַ אִיַן  שִׁ�  ב�ָ מְֵלֶוָּ� גְֶעֲוָּוֶָּעֲן 
חֲרִיַמֵוָּ� גְוָּ' לְְפִַי חָרֶבַמֵדּ  עֲַלֶ הֶָעֲָם גְוָּ' וַָּיַ�ַ וַָּיַ�ַ
תֵ יַוָֹּתֵֵר  וָּ� בִפְָּרָטְִיַ� – אַן אֲחִיַזַָהֶ אִיַן טְֶבַעֲ. וָּ�
כֶֶם  מֵֵאִתֵ�ְ הֵֶחָלְֶצְוָּ�  מִֵדְּיַָן:  מִֵלְֶחֶמֵֶתֵ   –
ן  אוָּ� גְוָּ'  וַֹיִִּצְְבְָּאוּ  גְוָּ'  בָא  לֶַצְ�ָ יַם  ִ אֲנֶָשִׁ�
וָּ�  נֶ� ֶ מִֵמֵ� נִֶפְָּקַֹדּ  "וְָּלֶאֹ  דֶּעֲרְמִֵיַטְ  זַַאמֵֶעֲן  צְוָּ�
נִֶיַטְ  אִיַזַ  וָּוָָּאס  מִֶלְְחָמֶָה  אַ  אִישׁ"מֵהֶ, 

קֵֹיַיַן טְֶבַעֲ'דִּיַקֶֹעֲ.

עֲַ, אַזַ אַמֵָאלֶ  דּוָּ� ר הֶַיַ�ָ וָּ� יַפָּ� רֶךְְ הֶַס�ִ ]עֲַלֶ דּ�ֶ
אַ  מֵֶעֲן  גְֶעֲקֹוָּ� יַ'ן  רֶב�ִ אַלְֶטְְן  ם  צְוָּ� אִיַזַ 
ן  הֶָאב�ְ דָּאקְֹטְוָֹּיַרִיַם  אַלֶֶעֲ  וָּוָָּאס  חוָֹּלֶֶהֶ, 
אָהֶ.  רְפָּוָּ� קֵֹיַיַן  נֶֶעֲן  גְֶעֲפָּוָּ� נִֶיַטְ  אִיַם  פַָּאר 
אַזַ  גְֶעֲזַָאגְְטְ  יַ  רֶב�ִ אַלְֶטְֶעֲר  דֶּעֲר  הֶָאטְ 
הֶ  רָהֶ־מֵַצְ�ָ מֵוָּ� ְ עֲ שִׁ� עֲֶר זַָאלֶ עֲֶסְן אַ הֶַאלְֶב�ֶ
נְֶטְ  גְֶעֲזַוָּ� אִיַזַ  עֲֶר  ן  אוָּ�  – וָּוַָּאסֶעֲר  מִֵיַטְ 

גְֶעֲוָּוָָּארְן.
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On the surface, the story is a contradiction in 
terms: On the one hand, the Alter Rebbe did not 
merely pray for the man; he advised the sick per-
son to perform an act which affected his body and 
strengthened his health. On the other hand, ac-
cording to the natural order, shemurah matzah and 
water cannot provide a remedy for a sick person 
(whom all the doctors  had despaired of healing).

The resolution is indicated above: The healing 
came from a source above the natural order. It had, 
however, an attachment to the natural order and, 
therefore, the matzah and the water were necessary.

c) Miracles which do not have any attachment 
to the natural order, for example, the miraculous 
manner in which the armies of Sannecherib were 
devastated.55 At that time, King Chizkiyahu was 
entirely passive, saying,56 “I will sleep in my bed,”57 
and yet he was victorious.

When What Is Above Nature Permeates Nature

9. On this basis, we can appreciate the wording 
used by the Alter Rebbe cited above, “G-d per-
formed wonders and wrought great deeds within 
the earth.” The revelation of the light  of Chassidus 
on Yud-Tes Kislev elicited not only a ray from the 
name Havayah, which was manifest in a diminu-
tive manner within nature, nor even in a manner 
prominently manifest within nature (reflecting 
gadlus, “greatness”), but which nevertheless shared 
a connection to the natural order. Instead, it 
evoked “wonders,” marvels G-d performed that 
transcended the natural order entirely.

And yet, as the Alter Rebbe concludes, these 

55. See II Melachim, ch s. 18-19, 
which describes Sannecherib’s siege 
of Jerusalem, the dread which con-
sequently fell upon the city, and the 
miraculous devastation of his armies 
wrought by G-d.

56. See Eichah Rabbah 4:15.

57. See the maamar entitled 
U’Bevo ’ah Lifnei HaMelech, 5654, 
which reads:

I saw stated in the name of one 
of the great [Sages] that when a 
person is in very difficult straits, 
Heaven forbid, he should trust in 

G-d. He should not [even] pray 
concerning this, or perform any 
[special] activity like going to 
the mikveh or the like. Instead, 
he should put his trust in G-d…. 
It could be said that this reflects 
the quality of silence that rep-
resents awesome bittul.

יַהֶ�  מִֵנֶ�ֵ יַרָהֶ  סְתֵ�ִ אַ  עֲֶס  אִיַזַ  לִֶכְֶאוָֹּרָהֶ 
וָֹּעֲֵלֶ'טְ  הֶ וָּוָָּאס פָּ� יַ�ָ : עֲֶס אִיַזַ אַן עֲֲשִׁ�ִ בֵיַהֶ� וָּ�
עֲר  קֹ הַבְָּרִיאוּתִ; אָב�ֶ ף הֶַחוָֹּלֶֶהֶ, מְֵחַזַ�ֵ גְוָּ� ב�ְ
דַּרְכֵֶיַ  ב�ְ אִיַזַ,  זַַיְַיַטְ  צְְוָּוֵָּיַיַטְֶעֲר  דֶּעֲר  ן  פָּוָּ�
וָּוַָּאסֶעֲר  מִֵיַטְ  רָהֶ  מֵוָּ� ְ שִׁ� ן  הֶָאב�ְ בַעֲ,  ֶ הֶַטְ�
אַ  פַָּאר  אָהֶ  רְפָּוָּ� צְוָּ�  נִֶיַטְ  תֵ  יְַיַכֶוָּ� ַ שִׁ� קֵֹיַיַן 
אִיַם  ן  הֶָאב�ְ דָּאקְֹטְוָֹּיַרִיַם  )וָּוָָּאס  חוָֹּלֶֶהֶ 

גְֶעֲזַָאגְְטְ(? ְ אָפָּ�

גְֶעֲוָּוֶָּעֲן  אִיַזַ  אָהֶ  רְפָּוָּ� דִּיַ  "לֶ:  נֶ�ַ כֶ�ַ נֶָאר, 
טְֶבַעֲ,  ן  פָּוָּ� הֶֶעֲכֶֶעֲר  אִיַזַ  וָּוָָּאס  עֲִנְֶיַָן  אַן 
אַן  ן  הֶָאב�ְ ן  פָּוָּ� אוָֹּפֶָּן  אַן  אִיַן  עֲר  אָב�ֶ

אֲחִיזָה אִיַן טְֶבַעֲ[.

ן אֲפִָּיַלֶוָּ� נִֶיַטְ קֵֹיַיַן  יַם וָּוָָּאס הֶָאב�ְ גְ( נִֶס�ִ
חוָֹּן  נִֶצְ�ָ דֶּעֲר  וָּוִָּיַ  אַזַוָֹּיַ  טְֶבַעֲ,  אִיַן  אֲחִיַזַָהֶ 
הֶָאטְ  הֶ  חִזְַקִֹיַ�ָ וָּוִָּיַ  אוָֹּפֶָּן  אִיַנֶֶעֲם  יַ  נִֶס�ִ
ן  אוָּ� תִֵיַ"  ָ מִֵטְ� עֲַלֶ  ן  ֵ יַָשִׁ� "אֲנִֶיַ  גְֶעֲזַָאגְְטְמֵוָּ: 

חַ זַַיְַיַןמֵזַ. וָּוֶָּעֲטְ מְֵנֶַצְ�ֵ

וָֹּן  שִׁ� קֹ הֶַלֶ�ָ וָּ� יַ� טְ. דָּאס אִיַזַ אוָֹּיַךְְ דֶּעֲר דּ�ִ
אָרֶץ": וָֹּתֵ ב�ָ יַלֶ לֶַעֲֲשִׁ� "הִֶפְָּלִֶיַא הֶ' וְָּהִֶגְְדּ�ִ

יַ"טְ  ן  פָּוָּ� תֵ  הֶַחֲסִיַדּוָּ� אוָֹּר  יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר 
נֶָאר  נִֶיַטְ  אוָֹּיַפְָּגְֶעֲטְָאן  הֶָאטְ  סְלֵֶוָּ  כֶ�ִ
אַן  אִיַן   – ם  )סְתֵ�ַ הֲוָֹיָ'  ן  פָּוָּ� הֶֶאָרָהֶ  דִּיַ 
דַּרְכֵֶיַ  ב�ְ תֵ",  "קַֹטְְנֶוָּ� בְיַָכֶוָֹּלֶ,  כֶ�ִ ן,  פָּוָּ� אוָֹּפֶָּן 
ן  פָּוָּ� עֲִנְֶיַָן  דֶּעֲם  נֶָאר  נִֶיַטְ  ן  אוָּ� בַעֲ(,  ֶ הֶַטְ�
צְוָּ�  תֵ  יְַיַכֶוָּ� ַ שִׁ� אַ  הֶָאטְ  וָּוָָּאס  יַלֶ"  "הִֶגְְדּ�ִ
ן "הִפְַלְִיא  אִיַנֶֶעֲם אוָֹּפֶָּן פָּוָּ� נֶָאר  טְֶבַעֲ, 
ן  פָּוָּ� הֶֶעֲכֶֶעֲר  לְֶגְַמְֵרֵיַ  אִיַזַ  וָּוָָּאס  הֶ'", 

טְֶבַעֲ.

יַ  רֶב�ִ יַסָא אִיַזַ דֶּעֲר אַלְֶטְֶעֲר  גְ�ִ לְֶאִיַדָּךְְ 
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wonders were manifest “within the earth,” for the 
intent and purpose of the teachings of Chassidus 
is to bring “G-d’s wonders” – the Divine light 
which transcends nature – into the context of the 
world itself.58

Where No Distinctions Exist

10. The Torah itself recognizes the division 
into nigleh and p nimiyus HaTorah, which it calls 
s’tim or nistar, “hidden” (i.e., according to the To-
rah itself, these teachings are not to be revealed). 
As is well known,59 the potential to join these two 
seemingly distinct dimensions together stems 
from the fact that the Alter Rebbe drew down 
“the essence of the Torah’s inner dimensions.”60

The distinction between the hidden and the 
revealed dimensions of the Torah exists only with 
regard to the way the Torah has been extended for 
the sake of revelation within the structure of the 
limited existence of this world, since in this frame-
work every entity has its own definition and form. 
To relate to this framework, the Torah also takes on 
different structures, each one defined by its own 
rules. The essence of the Torah (“the essence of the 

58. These concepts are reflected 
in the continuation of the Alter 
Rebbe’s letter , in which he speaks 
of how G-d’s name “was magnified 
and sanctified in public, in partic-
ular, in the eyes of all the ministers 
and the nations.... They declared 
(cf. Tehillim 118:23), ‘This emanated 
[only] from G-d; it is wondrous in 
our eyes , ’ ” i.e., even the non-Jewish 
nations recognized G-d’s wonders. 
See also Likkutei Sichos, Vol. 25, p. 
186ff.

This relates to another dimension of 
the redemption of Yud-Tes Kislev. 
As is well known, the Alter Rebbe 
did not desire “to sweeten (i.e., 
lessen) the severity of the spiritual 
attributes of judgment [confront-
ing] him by passing his hand over 
his forehead and face” [as per a 

letter of the Alter Rebbe, quoted in 
Beis Rebbe, 1, ch. 21; Igros Kodesh 
Adm ur HaZakein (p. 370 in the new 
edition); Sefer HaToldos Admur 
HaZakein, p. 257 (5746 edition, 
Vol. 4, p. 1021)]. Instead, he sought 
to gain his freedom specifically 
through natural channels.* This in-
dicates  that the Alter Rebbe intended 
that even non-Jewish nations should 
realize G-d’s wonders , and  that this 
should not be brought about in a 
manner which nullifies their exis-
tence, but rather in a manner which 
relates to and functions within the 
context of their existence as well. See 
also Likkutei Sichos, Vol. 25, p. 198ff.

* Note also the diary of my 
revered father-in-law, the Rebbe, 
cited in Sefer HaToldos Admur 

HaZakein, p. 210, note 7 (5746 
edition), Vol. 4, p. 702.

59. See the maamar entitled Padah 
B eShalom, 5685 , [based on the Reshi-
mas Devarim (Sefer HaMaamarim 
5679, p. 673) of the Rebbe Rashab, 
Yud-Tes Kislev, 5679]. See also 
Likkutei Levi Yitzch ak, Igros, p. 223; 
Kuntre is Inyon a Shel Toras HaChas-
sidus, footnote 40; Likkutei Sichos, 
Vol. 16, loc. cit.

60. This is the wording used in the 
maamar entitled Padah B eShalom, 
op. cit. See also Kuntre is Inyon a shel 
Toras HaChassidus , which explains 
at length that the teachings of 
Chassidus represent the revelation 
of the level of yechidah, which is the 
essence of the Torah. See the expla-
nation in that source at length.

נֶָהֶ  וָּ�ָ יַם "לְַעֲשׂוֹֹתִ בָָּאָרֶץ" – וָּוַָּיְַיַלֶ דִּיַ כֶ�ַ מְֵסַיַ�ֵ
תֵ אִיַזַ צְוָּ�  וָֹּרַתֵ הֶַחֲסִיַדּוָּ� ן תֵ� כְֶלִֶיַתֵ פָּוָּ� ן תֵ�ַ אוָּ�
"הִֶפְָּלִֶיַא  ן  פָּוָּ� עֲִנְֶיַָן  דֶּעֲם  טְְרָאגְְן  ְ אַרָאפָּ�
הֲֶוָָּיַָ'" – דֶּעֲם אוָֹּר אֱלֶקִֹֹיַ וָּוָָּאס הֶָאטְ נִֶיַטְ 
פָָּאמֵח. וָּ� תֵ צְוָּ� טְֶבַעֲ – אִיַן אֶרֶץ גְ� יְַיַכֶוָּ� ַ קֵֹיַיַן שִׁ�

צְוָּ�  חַ  כֶ�ֹ דֶּעֲר  אַזַ  עֲַמֵטְ,  יַָדּוָּ� סְ'אִיַזַ  יַוָּדּ. 
וָֹּרָהֶ  תֵ� ב�ַ ֶ שִׁ� לְֶיַָא  גְ�ַ ן  אוָּ� סָתִֵיַם  זַַיְַיַן  ר  מְֵחַב�ֵ
זֵַיַיַ  טְֵיַיַלְֶטְ  אַלֵֶיַיַן  וָֹּרָהֶ  תֵ� אַזַ  כֶָאטְשִׁ�   –
ן  אוָּ� חֲלֶָקִֹיַם,  בַָּאזוּנְִדֶערֶע  צְְוָּוֵָּיַיַ  אִיַן 
וָּוֶָּעֲרְטְ  וָֹּרָהֶ  הֶַתֵ� תֵ  וָּ� נִֶיַמִֵיַ� ְ פָּ� ן  פָּוָּ� חֵלֶֶקֹ  דֶּעֲר 
אִיַזַ  תּוֹֹרָה  יַ  ִ פָּ� עֲַלֶ  )אַזַ  סָָתִִים  פְָּן  אָנְֶגְֶעֲרוָּ�
ן וָּוָָּאס  לְֶיַָא( – נֶֶעֲמְֵטְ זִַיַךְְ דֶּעֲרְפָּוָּ� עֲֶס נִֶיַטְ גְ�ַ
גְֶעֲוָּוֶָּעֲן  יַךְְ  ִ מֵַמְֵשִׁ� הֶָאטְ  יַ  רֶב�ִ אַלְֶטְֶעֲר  דֶּעֲר 

וָֹּרָהֶ"נֶ: תֵ הֶַתֵ� וָּ� נִֶיַמִֵיַ� ְ "עֶצְֶם פָּ�

וְָּגְַלְֶיַָא  סָתִֵיַם  ן  ְ צְְוָּוִָּיַשִׁ� תֵ  קֹוָּ� הִֶתְֵחַלֶ�ְ דִּיַ 
תֵ"  טְוָּ� ְ � שִׁ� ַ דּ דֶּעֲר "הִֶתְֵפָּ� וָֹּרָהֶ אִיַזַ נֶָאר מִֵצְ�ַ דְּתֵ�
אִיַזַ  עֲִנְֶיַָן  יֶַעֲדֶּעֲר  וָּוָָּאס  וָֹּרָהֶ,  תֵ� ן  פָּוָּ�
דּ  מִֵצְ�ַ עֲר  אָב�ֶ ר;  וָּ� צְִיַ� זַַיְַיַן  אִיַן  ר  גְְדּ�ָ מֵוָּ�
תֵ וָּ� נִֶיַמִֵיַ� ְ פָּ� )"עֶצְֶם  וָֹּרָהֶ  תֵ� ן  פָּוָּ� עֶצְֶם   דֶּעֲם 
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Torah’s inner dimensions”) knows no division or defi-
nition. The essence of the Torah is the essence of both 
the hidden and the revealed dimensions of the Torah 
and, therefore, enables the fusion of the hidden and 
the revealed.61

To cite one of the parallels to this concept in the 
realm of halachah: Torah Law recognizes the dis-
tinction between mitzvos which are minor and those 
which are more severe. Nevertheless, concurrently, 
there is a clear ruling within halachah that62 “a per-
son who states that the Torah does not originate from 
G-d – even if he says that Moshe said only one verse 
or one word on his own initiative – is considered as 
one who denies the Torah. The same applies to one 
who denies the Torah’s interpretation, the Oral Law.” 

For every aspect of the Torah – it makes no differ-
ence which word or interpretation within Torah Law 
– is an expression of the Torah’s fundamental G-dly core.

The Unity that Results When the Essence is Revealed

11. Similar concepts apply with regard to the 
Jewish people.63 (For as explained in sections 4-5, 
Yud-Tes Kislev also brought about unity between 
the hidden and revealed dimensions of each indi-
vidual soul of the Jewish people.) The revelation of 
the teachings of Chassidus – which drew down the 
essence of the inner dimensions of the Torah – in-
spired the revelation of the essence of the soul,64 the 

61. Our world is characterized by 
form and definition. Every entity 
has a specific structure and makeup. 
Since the Torah served as the blue-
print into which G-d “looked” when 
He created the world (including 
the entire framework of spiritual 
existence) (Bereishis Rabbah 1:1), it 
follows that the Torah which relates 
to this world is also characterized 
by form and definition. (Indeed, the 
different structures in the world at 
large stem from those within the 
Torah.) At this level, each discipline 
of the Torah is unique and separate 

from the others.

The essence of the Torah transcends 
these definitions, and when it is 
expressed, all differences become 
obscured. The different modes of 
expression appear as complemen-
tary qualities, which can be used 
interchangeably without concern for 
the structures that would ordinarily 
separate one discipline from another . 
(See Kuntre is Inyon a Shel Toras 
HaChassidus, sec. 2.)

62. Rambam, Mishneh Torah, 
Hilchos Teshuvah 3:8.

63. See the letter of the Rebbe Rash-
ab (printed in Kuntre is U’Ma ay an, 
p. 17 , and in HaYom Yom, p. 4, as 
well as Igros Kodesh of the Rebbe 
Rashab , Vol. 1, pp. 261-2) , which 
states that Chassidus is intended “to 
draw down the depth and the inner 
dimension of G-d’s Torah and G-d’s 
mitzvos from the inner dimension 
and essence of Or Ein Sof so that it 
radiates into the inner dimension of 
our souls.” See also footnote 68.

64. See Sefer HaSichos 5703 (p. 
59, and the sources cited there), 

תֵ  קֹוָּ� וָֹּרָהֶ"( אִיַזַ נִֶיַטְָא קֵֹיַיַן הִֶתְֵחַלֶ�ְ הֶַתֵ�
רוָֹּתֵ – דֶּעֲר עֶצְֶם פַוּן תּוֹֹרָה  ן הֶַגְְדּ�ָ אוָּ�
ן הֵֶן  ן סָתִֵיַם אוָּ� תֵ הֵֶן פָּוָּ� אִיַזַ דִּיַ עֲַצְְמֵוָּ�
עֲר  דֶּעֲרִיַב�ֶ ן  אוָּ� וָֹּרָהֶ,  דְּתֵ� לְֶיַָא  גְ�ַ ן  פָּוָּ�
ר  וָּ� חִיַב� דֶּעֲר  וָּוֶָּעֲרְן  דֶּעֲם  דּ  מִֵצְ�ַ קֶֹעֲן 

ן סָתִֵיַם וְָּגְַלְֶיַָא. פָּוָּ�

אִיַן  הֲֶלֶָכֶָהֶ:  ב�ַ בָר  לֶַדּ�ָ גְְמֵָאוָֹּתֵ  וָּ� מֵֵהֶַדּ�
הֶ  קַֹלֶ�ָ ן  דָּא פָּוָּ� דִּיַן  יַ  ִ פָּ� עֲַלֶ  אִיַזַ  וָֹּרָהֶ  תֵ�
רוָֹּתֵ,  חֲמֵוָּ� ב�ַ ֶ שִׁ� רָהֶ  חֲמֵוָּ� יַזַ  ב�ִ וָֹּתֵ  קַֹלֶ� ב�ְ ֶ שִׁ�
סַקֹ  ְ זַַאמֵֶעֲן דֶּעֲרְמִֵיַטְ אִיַזַ אַ פָּ� ן צְוָּ� אוָּ�
וָֹּרָהֶ  הֶַתֵ� אֵיַן  ֶ שִׁ� "הֶָאוָֹּמֵֵר  רנֶ*  רוָּ� ב�ָ יַן  דּ�ִ
אֲפִָּיַלֶוָּ�  אֶחָדּ  קֹ  סוָּ� ָ פָּ� אֲפִָּיַלֶוָּ�  מֵֵעֲִם הֶ' 
אֲמֵָרוָֹּ  הֶ  ֶ מֵֹשִׁ� אָמֵַר  אִם  אַחַתֵ  בָהֶ  תֵ�ֵ
וָֹּרָהֶ.  תֵ� ב�ַ וָֹּפֵָּר  כֶ� זֶַהֶ  הֲֶרֵיַ  עֲַצְְמֵוָֹּ  יַ  ִ מִֵפָּ�
וָֹּרָהֶ  תֵ� א  וְָּהֶוָּ� הֶ�  ָ שִׁ� פֵָּרוָּ� ב�ְ וָֹּפֵָּר  הֶַכֶ� וְָּכֵֶן 
יַיַדּ  ֵ נְֶטְֶעֲרְשִׁ� הֶ" – אָן קֵֹיַיַן אוָּ� ֶ עֲַלֶ פָּ� ב�ְ ֶ שִׁ�
וָּוֶָּעֲלְֶכְֶן  אָדֶּעֲר  יַבָהֶ  תֵ�ֵ וָּוֶָּעֲלְֶכֶֶעֲ 

. שִׁ� יַרוָּ� ֵ פָּ�

יַיַ  רֶךְְ זֶַהֶ אִיַזַ עֲֶס אוָֹּיַךְְ ב�ַ יַא. עֲַלֶ דּ�ֶ
סְלֵֶוָּ  "לֶ סְעֲִיַף דּ־הֶ, אַזַ יַ"טְ כֶ�ִ נֶ�ַ אִיַדְּןנֶא )כֶ�ַ
דּ  הֶָאטְ אוָֹּיַךְְ אוָֹּיַפְָּגְֶעֲטְָאן דֶּעֲם אִיַחוָּ�
מְֵתֵָא(:  ְ נִֶשִׁ� ב�ְ ֶ שִׁ� וְָּגְַלְֶיַָא  סָתִֵיַם  ן  פָּוָּ�
תֵ – וָּוָָּאס  וָֹּרַתֵ הֶַחֲסִיַדּוָּ� יַ תֵ� וָּ� יַלֶ� רְךְְ גְ�ִ דּוָּ�
ן  פָּוָּ� כֶָהֶ  ָ הֶַמְֵשִׁ� דִּיַ  אוָֹּיַפְָּגְֶעֲטְָאן  הֶָאטְ 
אִיַזַ   – וָֹּרָהֶ"  הֶַתֵ� תֵ  וָּ� נִֶיַמִֵיַ� ְ פָּ� "עֲֶצְֶם 
ן עֲֶצְֶם ךְְ גְֶעֲוָּוָָּארְן דֶּעֲר גִָּילּוּי פָּוָּ� ָ  נִֶמְֵשִׁ�
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yechidah, the core of a Jew’s soul that is bound up with 
G-d in absolute oneness. This is why it is able to unite 
the hidden and revealed dimensions of the soul.

To apply this concept to our own individual Divine 
service: The revelation of the essence of the soul gen-
erates the potential for the transcendent dimensions 
of the soul, faith and kabbalas ol, to permeate a per-
son’s conscious powers. This is possible because the 
revelation of the essence of the soul also involves the 
revelation of the essence of all of a person’s potentials 
and thus permeates them all, uniting them and en-
abling their interrelation.65

Similarly, with regard to the Jewish people as a 
whole, Yud-Tes Kislev generated the power which 
brought the “heads of the thousands of Israel” close 
to the entire Jewish people and, indeed, even united 
them, not only from the perspective of their inner feel-
ings, but also on a revealed level. This came as a result 
of the revelation of the all-inclusive yechidah of the 
Jewish people as a whole at that time. Due to this rev-
elation, the Jewish people, who are described with the 
analogy of a human body, are united to the extent that 
they are bonded in “singular oneness,”66 a connection 
that preserves their individual identities, while joining 
them as one in a manner of yachid.67

which state s that “The Tanya is the 
Written Torah of the teachings of 
Chabad Chassidus.... [The name] 
Tanya (תניא) contains the same 
letters as the word איתן, meaning 
‘man of strength.’ [Tanya] arouses 
the level of איתן within the soul.”

65. See Likkutei Sichos, Vol. 8, p. 
131ff. (with regard to the concept 
that the letters of the Ten Com-
mandments were hewn from side 
to side in the Tablets) ; see also ibid., 
p. 5.

As the soul descends to this world, 
it takes on certain forms and defini-
tions, reflecting those present within 
the world at large. At this point, the 
distinctions between kabbalas ol 
and faith, which represent unlimited 
energies and the soul’s conscious 

powers, are relevant. With regard to 
the essence of the soul, by contrast, 
these differences do not exist. More-
over, the revelation of the essence 
of the soul establishes harmony and 
unity between the unlimited powers 
of the soul and its conscious powers, 
enabling them to work in synergy.

66. This is also the reason why 
ahavas Yisrael is a fundamental 
to Chassidus. See Sefer HaAra-
chim-Chabad, Vol. I, entry Ahavas 
Yisrael, sec. 9, and the sources cited 
there, for the true conception of the 
all-encompassing unity of the entire 
Jewish people was revealed through 
the teachings of Chassidus.

67. Usually, we conceive of unity as 
being established through either of 
the following motifs:

a) Different entities join together 
because they share a common pur-
pose. Nevertheless, they retain their 
individual identities. As such, the 
bond between them is incremental, 
an addition to their fundamental 
being.

b) The entities go beyond their 
individual identities and focus on a 
fundamental, essential commonality 
that joins them together. However, 
on this level, they lose consciousness 
of their individual selves.

Here, the Rebbe is explaining that 
through the revelation of the es-
sence, the essential bond that unites 
all Jews together can encompass 
even their individual personalities. 
See Likkutei Sichos, Vol. 23, pp. 
57-58 (translated in Selections from 

ן  אוָּ� יְַחִיַדָּהֶ;  חִיַנֶַתֵ  ב�ְ מֵָהֶנֶב,  ָ שִׁ� הֶַנֶ�ְ
אוָֹּיַפְָּגְֶעֲטְָאן  עֲֶס  הֶָאטְ  עֲר  דֶּעֲרִיַב�ֶ
וְָּגְַלְֶיַָא  סָתִֵיַם  ן  פָּוָּ� ר  וָּ� חִיַב� דֶּעֲם 

מְֵתֵָא – ְ נִֶשִׁ� ב�ְ ֶ שִׁ�

לֶַתֵ  וְָּקַֹב�ָ נֶָהֶ  אֱמֵוָּ� דִּיַ  בַעֲֲבוָֹּדָּהֶ:  וָּ�
ֹחוָֹּתֵ  כֶ� דִּיַ  רְכְֶנֶֶעֲמֵֶעֲן  דּוָּ� זַָאלְֶן  עֲוָֹּלֶ 
וָּוַָּיְַיַלֶ   – אָדָּם  נֶֶעֲם  פָּוָּ� יַם  נִֶיַמִֵיַ�ִ ְ הֶַפָּ�
אִיַזַ  מֵָהֶ  ָ שִׁ� הֶַנֶ�ְ עֲֶצְֶם  ן  פָּוָּ� יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר 
אַלְֶע  ן  פָּוָּ� אוָֹּיַךְְ  הֶָעֲֶצְֶם  יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר 
אַלֶֶעֲ(  רְךְְ  דּוָּ� עֲֶס  נֶֶעֲמְֵטְ  בְמֵֵיַלֶָא  )וָּ�

ֹחוָֹּתֵ הֶָאָדָּםנֶגְ. כֶ�

תֵ  לֶָלֶוָּ� כֶ�ְ נֶוָֹּגְֵעֲַ  ב�ְ אוָֹּיַךְְ  אַזַוָֹּיַ  ן  ]אוָּ�
סְלֵֶוָּ  כֶ�ִ יַ"טְ  וָּוָָּאס  דָּאס  רָאֵלֶ:  יִַשִׁ�ְ
יַ  ֵ ֹחַ אַזַ "רָאשִׁ� ן דֶּעֲם כֶ� הֶָאטְ גְֶעֲגְֶעֲב�ְ
טְֵיַיַן  ְ שִׁ� זַָאלְֶן  רָאֵלֶ"  יִַשִׁ�ְ אַלְֶפֵָּיַ 
 – נֶָאכְֶמֵֶעֲר  ן  אוָּ� ב  קִֹיַרוָּ� ב�ְ יַ  גְָלֶוָּ� ב�ְ
אִיַזַ  אִיַדְּן,  אַלֶֶעֲ  מִֵיַטְ  תֵ  וָּ� הִֶתְֵאַחְדּ� ב�ְ
אִיַזַ  דֶּעֲמֵָאלְֶטְ  וָּוַָּיְַיַלֶ  דֶּעֲרְפַָּאר  עֲֶס 
ן  פָּוָּ� יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר  גְֶעֲוָּוָָּארְן  ךְְ  ָ נִֶמְֵשִׁ�
תֵ  לֶָלֶוָּ� ן כֶ�ְ לֶָלִֶיַתֵ פָּוָּ� חִיַנֶַתֵ יְַחִיַדָּהֶ הֶַכֶ�ְ ב�ְ
דּ דֶּעֲם אִיַזַ דֶּעֲר  רָאֵלֶ, וָּוָָּאס מִֵצְ�ַ יִַשִׁ�ְ
"קֹוָֹּמֵָהֶ  דֶּעֲר  ן  פָּוָּ� ר  וָּ� וְָּחִיַב� ר  וָּ� � קִֹיַשִׁ�
יַזַ אִיַן אַן  ן אִיַדְּן ב�ִ לֵֶמֵָהֶ" פָּוָּ� ְ אַחַתֵ שִׁ�

ן "יַָחִיַדּ"נֶדּ[נֶהֶ. אוָֹּפֶָּן פָּוָּ�
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A parallel to this concept exists also in the world 
at large68 (as explained in section 6). From the per-
spective of revealed Divine light, it is impossible for 
the world to be unified in an overt manner with the 
Divine light which transcends the world. Since this 
transcendent light is defined as both light and revela-
tion, it cannot be revealed within the context of this 
world which is characterized by concealment. (Indeed, 
the very word for world, עולם, contains the same root 
letters as the word העלם, meaning “concealment.”69)

It is only through G-d’s Essence63 – the True Being 
that contains the potential70 for all being – that there 
exists the possibility for there to be a yesh,71 an entity 

Likkutei Sichos, Bamidbar, p. 92ff.) 
and the maamar entitled VeAtah 
Tetzaveh, 5741, sec. 11 .

See the letter of my revered father-
in-law, the Rebbe (Igros Kodesh of 
the Rebbe Rayatz, Vol. 4, p. 299) , 
who quotes his father, the Rebbe 
Rashab, as saying that the connec-
tion shared by a Rebbe and a chassid 
transcends six types of relationships: 
father and son, essence and expres-
sion, the source of light and light, 
the primeval source (hyli) and the 
revealed, cause and effect, nothing 
(ayin) and something (yesh). And it 
includes all these relationships. See 
also Likkutei Dibburim, Vol. 1, p. 
50a, Sefer HaSichos 5700, p. 89.

68. The concepts explained in the 
main text also clarify the nature of 
the cause  and  effect relationship: 
why the spreading of the well-
springs of Chassidus outward is 
a preparation for the coming of 
Mashiach (as referenced above, 
footnote 22). For the coming of 
Mashiach will consummate the 
intent of creation, showing how this 
lowly world is G-d’s dwelling – and 
as explained in Chassidus  (the series 
of maamarim entitled Yom Tov 
shel Rosh HaShanah , 5666, p. 3 , et 
al.,) more specifically, a dwelling 
for His Essence. Since the teachings 
of Chassidus are a revelation of 
G-d’s Essence, their dissemination 
throughout the world prepares the 

world for its ultimate fulfillment, 
the coming of Mashiach, when His 
Essence will be manifest.

Since, as is well known, the Jewish 
people fashion G-d’s dwelling 
through the medium of the Torah 
(ibid., p. 8, et al.), we can appreciate 
the precision of the statement above 
– “the spreading of the wellsprings 
outward” (the revelation of the 
essence in the outer reaches) , which 
was initiated on Yud-Tes Kislev, 
brought about a parallel motif 
within both the Torah and the 
Jewish people.

69. According to the Kabbalah, in 
order for the world to be created, it 
was necessary for G-d to  employ a 
tzimtzum, a contraction of His light. 
Moreover, as the Arizal explains, this 
contraction did not involve merely a 
diminution of the Divine light, but a 
total retraction of the light into His 
Essence. Because the world which 
He desired to create was a world of 
limitation and definition, as long 
as His transcendent light remained 
revealed, it would be impossible for 
such a limited framework to come 
into being.

Accordingly, once the limited 
framework was created, it would 
seem impossible for there to be a 
revelation of the transcendent light 
within the context of that limited 
framework. For this reason, miracles 
– which represent a reflection of 

this transcendent light – upset and 
overturn the natural order.

G-d’s intent – as reflected in the 
phrase “a dwelling in the lower 
worlds” – is for His essential and 
most transcendent light to be 
revealed within our world. And the 
potential for this, as the sichah con-
tinues to explain, derives only from 
His Essence. For only because of His 
Essence can  opposites – conceal-
ment and revelation, limitation and 
infinity – coexist and complement 
each other.

70. Here, the term  “potential ” has to 
be understood in an abstract sense. 
Generally, the term “potential” 
refers to an entity which, although 
not tangible, can be quantified. In 
the context this term is being used 
in the main text, it merely refers to 
the possibility (yecholes) of an entity 
coming into existence. See the series 
of maamarim entitled Yom Tov shel 
Rosh HaShanah, 5666, p. 181ff., et al.

71. As stated in Tanya, Iggeres 
HaKodesh, Epistle 20, it is only 
G-d’s Essence – and not any of the 
revealed manifestations of Divine 
light – that contains the potential to 
bring into being an entity which has 
a sensation of self.

Among the explanations of this 
concept is that all the revealed man-
ifestations of Divine light are char-
acterized by bittul; their existence is 

אוָֹּיַךְְ  עֲֶס  אִיַזַ  לְֶזֶַהֶ  גְְמֵָא  דּוָּ� ב�ְ ן  אוָּ�
דּ  "לֶ סְעֲִיַף וָּ'(: מִֵצְ�ַ נֶ�ַ אִיַן וָּוֶָּעֲלְֶטְנֶוָּ )כֶ�ַ
זַַיְַיַן  נִֶיַטְ  קֶֹעֲן  יִַיַם  וָּ� וְָּגְִיַלֶ� אוָֹּרוָֹּתֵ 
ן וָּוֶָּעֲלְֶטְ מִֵיַטְְן  ר פָּוָּ� וָּ� בְָּגָלְוּי דֶּעֲר חִיַב�
מֵַעְֲלֶָהֶ מִֵן הֶָעֲוָֹּלֶָמֵוָֹּתֵ,  לֶ�ְ ֶ אוָֹּר אֱלֶקִֹֹיַ שִׁ�
ר  גְְדּ�ָ מֵוָּ� אִיַזַ  עֲֶר  אלְֶדּ  וָּוִָּיַב�ַ ם  וָּוָָּארוָּ�
עֲֶר  קֶֹעֲן  יַ,  וָּ� יַלֶ� וְָּהֶַגְ�ִ הֶָאוָֹּר  דֶּר  גְ�ֶ אִיַן 
עֲוָֹּלֶָם  אִיַן  וָּוֶָּעֲרְן  נִִתְִגַָּלֶּה  נִֶיַטְ 
דּ  וָֹּן הֶֶעְֲלֵֶם(; דַּוְָּקָֹא מִֵצְ�ַ שִׁ� )עֲוָֹּלֶָם מִֵלֶ�ְ
אִיַזַ  עֲֶר  וָּוָָּאס  רֵךְְנֶא,  יִַתְֵב�ָ תֵוָֹּ  עֲַצְְמֵוָּ�
א  נֶוָֹּשִׁ�ֵ אִיַזַ  ן  אוָּ� תֵ  צְִיַאוָּ� ְ הֶַמֵ� יַתֵ  אֲמִֵתֵ�ִ
אַ  ן  פָּוָּ� תֵ  מְֵצְִיַאוָּ� דִּיַ  זַַיְַיַן  קֶֹעֲן  ֹלֶ,  הֶַכֶ�
פָָּא  וָּ� גְ� יֵַשִׁ�  דֶּעֲר  זַָאלֶ  דָּאךְְ  ן  אוָּ� יֵַשִׁ� 
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which feels itself apart, and yet for that yesh to be 
one with G-d in the ultimate sense of unity.72

The Most Intense Darkness and the Most Intense Light

12. The new development associated with 
“spreading the wellsprings outward” – that the es-
sence (“the wellsprings”) will be united with the 
outer reaches – is expressed specifically when the 
wellsprings enter and permeate peripheries which 
can be described (using terminology borrowed 
from my revered father-in-law, the Rebbe73) as “an 
unfitting place.”

For it is only through the revelation of the es-
sence of the wellsprings74 that it is possible for 
them to permeate a periphery that is not a me-
dium for their expression and is, indeed, even 
unfitting and unsuitable for them.75 For since these 
wellsprings represent the Essence of G-d, His True 
Being, they are the essence and the truth of ex-
istence for all creations. Accordingly, they can 
permeate even the peripheries which (within the 
context of their own framework) are an unfitting 
place for the revelation of G-dliness.76

subsumed entirely by the revelation 
of Divine light and they have no 
awareness of their own identity. 
They are ayin, nothingness, rather 
than yesh. And thus, it is impossible 
for them to be the source for the 
feeling of yesh that characterizes our 
existence.

G-d’s Essence, by contrast, is yesh, 
although certainly not in the 
self-conscious sense of the term; He 
is True Being, Yesh Ha Amiti. Unlike 
the manifestations of Divine light, 
within His Essence, there is a sense 
of identity – yesh – rather than ayin, 
nothingness. This is the source of the 
sense of personal identity, yeshus, 
which characterizes our world. See 
Likkutei Sichos, Vol. 6, pp. 22-23 
(translated in Selections from Likku-
tei Sichos, Shmos, p. 57ff.).

72. See Likkutei Sichos, Vol. 4, p. 
1335, footnote 7; see also Or HaTo-
rah, Vayikra, Vol. 2, pp. 564-565.

These sources explain that every oth-
er entity has a definition. As such, it 
cannot be united with another entity 
that does not share that definition. 
G-d’s Essence is totally undefined. 
And, therefore, it can be at one with 
other entities.

73. See Sichas Simchas Torah, 5690 
(Likkutei Dibburim, Vol. 2, p. 311b 
ff.).

74. See also Likkutei Sichos, Vol. 
16, loc. cit., sec. 7, and the sources 
cited there.

75. See the sichah referred to in 
footnote 73, which states (p. 328a 
ff.) that the wellsprings must reach 
“those who... are... thrust away into 

the outer reaches.... We are not 
speaking about [them lacking only] 
Chassidus.... [They lack the obser-
vance of] Taharas HaMishpachah, 
Tefillin, Shabbos, Kashrus.... And, 
[in his words to  the Baal Shem Tov,] 
Mashiach taught that [even] in such 
peripheries, the wellsprings [can] 
exist... [for these Jews possess] the 
greatest inheritance... the essential 
[point of the Jewish soul and] 
faith....” 

76. Other than G-d, there is no 
entity that exists independently, by 
virtue of itself. He is the essence 
and the source of all existence, even 
those forms of existence which ap-
pear to conflict with Him. And since 
He is the essence of those forms of 
existence, His Essence can permeate 
and redefine them as well.

תֵַכְֶלִֶיַתֵ  טְְן ב�ְ ְ עֲרְשִׁ� חָדּ מִֵיַטְְן אוָֹּיַב�ֶ זַַיְַיַן מְֵיַוָּ�
דּנֶזַ. חוָּ� הֶַיַ�ִ

צְוָּ�  "יַָפָּוָּ� ן  פָּוָּ� אוָֹּיַפְָּטְוָּ�  דֶּעֲר  יַב. 
עֲֶצְֶם  דֶּעֲר  אַזַ   – צְָהֶ"  חוָּ� מֵַעְֲיְַנֶוָֹּתֵֶיַךְָ 
מִֵיַטְְן  וָּוֶָּעֲרְן  נִֶתְֵאַחֵדּ  זַָאלֶ  )"מֵַעְֲיַָן"( 
צְָהֶ" – דְּרִיַקְֹטְ זִַיַךְְ אוָֹּיַס דַּוְָּקָֹא וָּוֶָּעֲן  "חוָּ�
צְָהֶ  חוָּ� אַזַַא  אִיַן  אָן  מֵֶעֲן  קֹוָּ� מֵַעְֲיַָנֶוָֹּתֵ  דִּיַ 
מֵוָֹּרִיַ  תֵ  ַ � קְֹדֻּשִׁ� בוָֹּדּ  כֶ�ְ וָֹּן  לְֶשִׁ� )ב�ִ אִיַזַ  וָּוָָּאס 
"רנֶח( "נִֶיַטְ אִיַן דֶּעֲם מֵָקֹוָֹּם  וְָּחָמִֵיַ אַדְּמֵוָּ�

ר": ָ כְֶשִׁ� וָּ� הֶַמֵ�

קֶֹעֲנֶֶעֲן  מֵַעְֲיַָנֶוָֹּתֵ  דִּיַ  וָּוָָּאס  דָּאס 
צְָהֶ",  "חוָּ� אַזַַא  אוָֹּיַךְְ  רְכְֶנֶֶעֲמֵֶעֲן  אַדּוָּ�
לִֶיַ  כֶ�ְ קֵֹיַיַן  נִִיט  עֲַצְְמֵוָֹּ  דּ  מִֵצְ�ַ אִיַזַ  וָּוָָּאס 
ר"  ָ כְֶשִׁ� וָּ� ן אֲפִָּיַלֶוָּ� נִֶיַטְ קֵֹיַיַן "מֵָקֹוָֹּם הֶַמֵ� אוָּ�
ן  לִֶיַב�ְ צְוָּ� דִּיַ מֵַעְֲיַָנֶוָֹּתֵנֶטְ – אִיַזַ עֲֶס נֶָאר צְוָּ�
וָּוָָּאס  מֵַעְֲיַָנֶוָֹּתֵס,  דִּיַ  ן  פָּוָּ� הָעֶצְֶם  יַ  וָּ� יַלֶ� גְ�ִ
ן  תֵ אוָּ� ן אֱלֶקֹֹוָּ� זַַיַיְַעֲֶנְֶדִּיַקֹ דֶּעֲר "עֲֶצְֶם" פָּוָּ�
עֲֶצְֶם  אִיַזַ עֲֶר דֶּעֲר  תֵ,  צְִיַאוָּ� ְ הֶַמֵ� יַתֵ  אֲמִֵתֵ�ִ
ן אַלְֶע נִֶבְרָאִיַם,  תֵ פָּוָּ� צְִיַאוָּ� ְ יַתֵ הֶַמֵ� וַָּאֲמִֵתֵ�ִ
רְךְְ אוָֹּיַךְְ אָטְ  עֲר נֶֶעֲמְֵטְ עֲֶס דּוָּ� ן דֶּעֲרִיַב�ֶ אוָּ�
אִיַזַ  עֲַצְְמֵוָֹּ(  דּ  )מִֵצְ�ַ וָּוָָּאס  צְָהֶ"  "חוָּ� דֶּעֲם 

ר". ָ כְֶשִׁ� וָּ� עֲֶר נִֶיַטְ קֵֹיַיַן "מֵָקֹוָֹּם הֶַמֵ�
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This is the connection between the two expla-
nations of why the teachings of Chassidus were 
revealed in these later generations: a) because of 
the great spiritual darkness which characterizes 
these generations, and b) as a foretaste of the rev-
elations of the Ultimate Future.

The revelation of “the essence of the inner di-
mensions of the Torah” is expressed by the fact 
that it has the potential to illuminate even the 
darkness of these later generations, doing so to 
the extent that even such darkness is transformed 
into light.

From the above, it is also evident why the fore-
taste of the teachings of Mashiach (revealed on 
“Friday afternoon after midday”) is associated 
specifically with a time in which the darkness of 
the exile is continually growing, increasing to the 
extent that it reaches the redoubled darkness of the 
era of ikvesa deMeshicha.77 The essential power of 
the teachings of Mashiach, “the essence of the inner 
dimensions of the Torah,” is expressed (albeit as a 
foretaste) through the illumination of the greatest 
darkness78 – and the transformation of that dark-
ness to light, enabling “night [to] shine as day.”79

The Result of Refining the World’s Material Substance

13. Based on all the above, we can appreciate 
the connection between the two interpretations of 
the verse, “And Yaakov remained alone”: that he 
remained “because of small utensils,” specifically 
“for his jug”; and that his remaining alone paral-
lels G-d’s being “exalted alone.”

77. See the letter of the Rebbe 
Rashab cited in footnote 15 , which 
explains that the revelation of the 
teachings of Chassidus specifically in 
these lower generations resembles 
the increase in the teachings of the 
Torah that came about through 
granting the Second Tablets. Our 
Sages explain (Nedarim 22b) that had 
our ancestors not sinned, we would 

only have been granted the Five Chu-
mashim and the Book of Yehoshua. 
“It is specifically because they de-
scended from their [spiritual] rung 
that they needed an abundance of 
Torah, for its source is from an even 
loftier level.” The implication is that 
the revelation of “an abundance of 
Torah” resulted because of the Jews’ 
descent from their spiritual rung.

78. See Pelach HaRimon on our 
Torah reading (p. 94d) which 
states, “Dawn is [an analogy for the 
Future Redemption]. It involves 
light bursting through the ultimate 
darkness.”

79. Cf. Tehillim 139:12.

ן  ְ צְְוָּוִָּיַשִׁ� ר  ֶ קֶֹשִׁ� דֶּעֲר  אִיַזַ  דָּאס  ן  אוָּ�
וָֹּרַתֵ  תֵ� יַ  וָּ� יַלֶ� גְ�ִ אוָֹּיַף  רוָֹּתֵ  הֶַסְב�ָ צְְוָּוֵָּיַיַ  דִּיַ 
הֶָאַחֲרוָֹּנִֶיַם  דּוָֹּרוָֹּתֵ  אִיַן  תֵ  הֶַחֲסִיַדּוָּ�
דִּיַ  ן  פָּוָּ� ךְְ  ֶ הֶַחֹשִׁ� וָֹּדֶּלֶ  גְ� דֶּעֲם  דּ  ])א( מִֵצְ�ַ
דִּיַ  ן  פָּוָּ� "טְְעֲִיַמֵָהֶ"  אַ  )ב( סְ'אִיַזַ  דּוָֹּרוָֹּתֵ, 

לֶֶעֲָתִֵיַדּ[: יִַיַם דּ�ְ וָּ� גְִיַלֶ�

תֵ  וָּ� נִֶיַמִֵיַ� ְ פָּ� "עֶצְֶם  ן  פָּוָּ� יַ  וָּ� יַלֶ� גְ�ִ דֶּעֲר 
דֶּעֲם  אִיַן  אוָֹּיַס  זִַיַךְְ  דְּרִיַקְֹטְ  וָֹּרָהֶ"  הֶַתֵ�
דֶּעֲם  אוָֹּיַךְְ  אלֶַיְַיַכְֶטְְן  ב�ַ קֶֹעֲן  עֲֶס  וָּוָָּאס 
ךְְ  ֵ יַזַ מְֵהֶַפָּ� ן דּוָֹּרוָֹּתֵ הֶָאַחֲרוָֹּנִֶיַם, ב�ִ ךְְ פָּוָּ� ֶ חֹשִׁ�

ךְְ לְֶאוָֹּר; ֶ זַַיְַיַן אוָֹּיַךְְ אָטְ דֶּעֲם חֹשִׁ�

בָן פַָּארְוָּוָָּאס  פָָּא אִיַזַ מֵוָּ� ן דֶּעֲרְמִֵיַטְ גְוָּ� אוָּ�
יַחַ  ִ מֵָשִׁ� לֶ  ֶ שִׁ� וָֹּרָתֵוָֹּ  תֵ� ן  פָּוָּ� "טְְעֲִיַמֵָהֶ"  דִּיַ 
אִיַזַ  חֲצְוָֹּתֵ"(  לְֶאַחֲרֵיַ  תֵ  ב�ָ ַ שִׁ� "עֲֶרֶב  )אִיַן 
נְֶדְּן דַּוְָּקָֹא מִֵיַטְְן זְַמֵַן וָּוֶָּעֲן סְ'וָּוֶָּעֲרְטְ  וָּ� פַָּארְב�
צְוָּ�  יַזַ  ב�ִ תֵ,  לֶוָּ� הֶַגְ�ָ ךְְ  ֶ חשִֹׁ� דֶּעֲר  גְְרֶעֲסֶעֲר 
דְּעֲִקְֹבְתֵָא  רָא  דּ�ָ ן  פָּוָּ� לֶ  ָ פָּ� מְֵכֶוָּ� וָּ� לֶ  פָּוָּ� כֶ�ָ ךְְ  ֶ חשִֹׁ�
דֶּעֲםסא  אִיַן  דַּוְָּקָֹא  וָּוַָּיְַיַלֶ   – יַחָא  ִ דִּמְֵשִׁ�
דֶּרֶךְְ  )ב�ְ עֲַצְְמִֵיַ  חַֹ  כֶ� זִַיַךְְ אוָֹּיַס דֶּעֲר  דְּרִיַקְֹטְ 
)"עֲֶצְֶם  יַחַ  ִ מֵָשִׁ� לֶ  ֶ שִׁ� וָֹּרָתֵוָֹּ  תֵ� ן  פָּוָּ� טְְעֲִיַמֵָהֶ( 
רְכְֶלֶַיְַיַכְֶטְְן דֶּעֲם  וָֹּרָהֶ"(, צְוָּ� דּוָּ� תֵ הֶַתֵ� וָּ� נִֶיַמִֵיַ� ְ פָּ�
עֲַצְְמֵוָֹּ  ךְְ  הֶַחֹשִׁ�ֶ אַזַ  יַזַ  ב�ִ ךְְסב,  ֶ חשִֹׁ� גְְרֶעֲסְטְְן 

וָֹּם יַָאִיַר". יַ� יַָאִיַר, "וְָּלֶַיְַלֶָהֶ כֶ�ַ

בָן  מֵוָּ� אוָֹּיַךְְ  אִיַזַ  "לֶ  הֶַנֶ�ַ לֶ  כֶ�ָ יַ  ִ פָּ� עֲַלֶ  יַגְ. 
יַם  ִ שִׁ� יַרוָּ� ֵ פָּ� צְְוָּוֵָּיַיַ  דִּיַ  ן  ְ צְְוָּוִָּיַשִׁ� ר  ֶ קֶֹשִׁ� דֶּעֲר 
וָֹּ" ])א( "לְְכַַדּוֹֹ",  תֵֵר יַַעֲֲקֹֹב לְֶבַדּ� וָּ�ָ אִיַן "וַָּיַ�ִ

וָֹּ"[: ב הֶ' לְֶבַדּ� גְ�ָ רֶךְְ "וְָּנִֶשִׁ�ְ )ב( עֲַלֶ דּ�ֶ
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The refinement of “small utensils” is of a much 
greater significance than one might initially presume. 
It is through the refinement of entities that are 
seemingly insignificant and lowly80 – in other words, 
the utter darkness and concealment that characteriz-
es material existence81 – that the inner and essential 
dimension of G-d’s being “exalted alone” becomes 
recognized and felt. G-d’s being “exalted alone” refers 
to His true oneness – a singularity that reflects His 
Essence.82 Precisely because of this singularity, the 
existence of entities who feel themselves as apart, as 
yesh, is not a contradiction to G-d’s oneness, since 
there is nothing outside His Essence. From His stand-
point, the essence of the existence themselves of 
created beings in this world, entities that feels them-
self as yesh, is nothing but an extension of the true 
Yesh, G-d Himself, the One Who Truly Is.83

80. Based on the concepts in the 
main text above, we can explain 
the continuation of the passage 
in the Talmud (Chu lin, loc. cit.) , 
which explains that the fact that 
Yaakov remained for the small 
utensils teaches that the righteous 
cherish their money more than 
their bodies. For the money each 
Jew possesses contains sparks of 
holiness which relate to the source 
of his soul (Kesser Shem Tov, sec. 
118; Or Torah of the Maggid of 
Mezeritch, p. 101d). The righteous 
cherish their money more than 
their bodies  because of the positive 
virtue of refining the lowest aspects 
of existence ; they cherish their 
money, i.e., the portion of the world 
designated for them, which is lower 
than their bodies.

81. See Meorei Or, letter pei, sec. 50 
(cited in Or HaTorah, Vayishlach, p. 
245a),  “ ‘small utensils’ – sparks of 
the kings [of Tohu] who died.” See 
also the following note.

82. See the conclusion of the 
maamarim on this parshah in Toras 
Chayim (p. 56d), “This is [the intent 
of] the phrase: ‘And Yaakov re-
mained alone,’ [i.e.,] as he exists in 
his source in the essence of Or Ein 
Sof.... [At this level,] it was within 
his potential to refine darkness and 
transform it into light.”

That text explains that “ ‘the small 
utensils’... refer to the vessels of 
Tohu that fell,” and that Yaakov had 
the potential to refine and trans-
form them  because of his source 
in G-d’s Essence. On this basis, the 
similarity between the revelation of 

Yud-Tes Kislev and  the wording of 
the verse, “And Yaakov remained 
alone,” can be related to the content  
of Sichas Yud-Tes Kislev, 5704 
(cited in footnote 13 above) , which 
states, “[Yud-Tes] Kislev shares a 
connection to Parshas Vayishlach, 
[for it relates to the verse (Bereishis 
36:31) ,]  ‘And these are the kings 
who reigned...,’ [which is interpret-
ed as  being a reference to the Sefiros 
of Tohu,] for Yud-Tes Kislev [reflects 
the] rectification of  [the  fall of the 
G-dly sparks resulting from] the 
shattering of the vessels of Tohu.”

83. See the Biurei Zohar of the Mit-
teler Rebbe, p. 43c , and the maamar 
entitled U’Lekachtem Lachem , 5661, 
et al. See also Likkutei Sichos, Vol. 
6, pp. 22-23 (translated in Selections 
from Likkutei Sichos, Shmos, p. 57ff.).

דִּיַ  ן  פָּוָּ� ר  יַרוָּ� ב�ִ דֶּעֲם  אִיַן  דַּוְָּקָֹא 
וָֹּתֵֵר  הֶַיַ� רִיַם  יַרוָּ� ב�ֵ דִּיַ   – יַם"  קְֹטְַנֶ�ִ יַן  כֶ�ִ ַ "פָּ�
ךְְ  הֶַחֹשִׁ�ֶ כְֶלִֶיַתֵ  תֵ�ַ וָֹּנִֶיַםסגְ,  וְָּתֵַחְתֵ� יַם  קְֹטְַנֶ�ִ
שִׁ�  וְָּנִֶרְגְ�ָ ר  נִֶיַכֶ�ָ אִיַזַ   – רסדּ  וְָּהֶֶסְתֵ�ֵ וְָּהֶֶעְֲלֵֶם 
ב  גְ�ָ ן "וְָּנִֶשִׁ�ְ תֵ הֶָעֲִנְֶיַָן פָּוָּ� דּ�ַ נְֶקֹוָּ� וָֹּכֶֶן וָּ� דֶּעֲר תֵ�
לֶ  ֶ שִׁ� תֵוָֹּ  וָּ� "אַחְדּ� יַתֵ  אֲמִֵתֵ�ִ  – וָֹּ"  לְֶבַדּ� הֶ' 
וָֹּ  לְֶבַדּ� א  הֶוָּ� ֶ שִׁ�  .  . א  הֶוָּ� ךְְ  רוָּ� ב�ָ דּוָֹּשִׁ�  הֶַקֹ�ָ
רֵךְְסהֶ – אַזַ  תֵוָֹּ יִַתְֵב�ָ דּ עֲַצְְמֵוָּ� צְ�ַ ִ מֵ� ֶ א" שִׁ� הֶוָּ�
יַרָהֶ  שִׁ� אִיַזַ נִֶיַטְ קֵֹיַיַן סְתֵ�ִ תֵ הֶַיַ�ֵ דִּיַ מְֵצְִיַאוָּ�
א,  הֶוָּ� ךְְ  רוָּ� ב�ָ דּוָֹּשִׁ�  הֶַקֹ�ָ לֶ  שִׁ� תֵוָֹּ  וָּ� אַחְדּ� צְוָּ� 
דִּיַ  רֵךְְ אִיַזַ  יִַתְֵב�ָ תֵוָֹּ  דּ עֲַצְְמֵוָּ� ם מִֵצְ�ַ וָּוָָּארוָּ�
בְרָא" –  ן "יֵַשִׁ� הֶַנֶ�ִ תֵ פָּוָּ� צְִיַאוָּ� ְ תֵ הֶַמֵ� עֲַצְְמֵוָּ�

יַ"סוָּ. דֶּעֲר "יֵַשִׁ� הֶָאֲמִֵתֵ�ִ

)מֶשיחוֹתִ ש״פַ וֹישלְח תִשכַ״ז, י״ט 

כַסָלְוֹ תִשי״א, תִשכַ״ה(

פָּרשִׁתֵנֶוָּ לֶב, כֶהֶ. א( 
חוָּלֶיַן צְא, סוָּף עֲ״א. ב( 

זַ״לֶ"(  "רבוָּתֵיַנֶוָּ  )בשִׁם  בבחיַיַ  הֶוָּא  וָּכֶן  גְ( 
וָּרעֲ״ב עֲלֶ הֶפָּסוָּקֹ.

וָּראהֶ עֲוָּדּ טְעֲם בבעֲלֶיַ הֶתֵוָּספָּוָּתֵ שִׁם:  דּ( 
זַקֹנֶיַם:  וָּבהֶדּר  כֶוָּ'.  הֶבדּ  ביַתֵ  לֶשִׁוָּן 
מֵמֵשִׁמֵעֲוָּתֵ דּלֶבדּוָּ יַדּעֲנֶא כֶוָּ', עֲיַיַן שִׁם. 

וָּראהֶ מֵפָּרשִׁיַ רשִׁ״יַ כֶאן.

בראשִׁיַתֵ רבהֶ פָּעֲ״זַ, א. הֶ( 
יַשִׁעֲיַ׳ ב, יַזַ. וָּ( 

ראהֶ לֶקֹוָּ״שִׁ ח״גְ עֲ׳ 782. וָּעֲוָּדּ. זַ( 
כֶאן.  יַקֹר  הֶכֶלֶיַ  פָּיַרוָּשִׁ  פָּיַ  עֲלֶ  וָּבפָּרטְ  ח( 
הֶמֵגְיַדּ  לֶהֶרב  תֵוָּרהֶ  אוָּר  כֶן  גְם  וָּראהֶ 
)קֹיַא, א(: "יַעֲקֹב לֶבדּוָּ כֶוָּ׳ שִׁכֶח פָּחיַם* 
קֹטְנֶיַם  פָּחיַם  מֵוָּחיַן  כֶלֶיַ  כֶוָּ׳  קֹטְנֶיַם 

הֶיַיַנֶוָּ כֶלֶיַם קֹטְנֶיַם וָּהֶם הֶמֵוָּחיַן כֶוָּ'".

צְריך  וֹאוֹלְי  שלְפַנִי  בַדפַוֹסָ  הוֹא  כַן   )*
לְהיוֹתִ "פַכַים".

יַא(,  )עֲ׳  יַצְחקֹ  לֶוָּיַ  מֵתֵוָּרתֵ  גְם  לֶהֶעֲיַר  טְ( 
עֲם  לֶ״הֶן  שִׁיַיַךְ  לֶבדּוָּ״  יַעֲקֹב  דּ״וָּיַוָּתֵר 

לְבַדד יַשִׁכֶוָּן״.
חלֶקֹ תֵוָּרהֶ שִׁבכֶתֵב ריַשִׁ פָּרשִׁתֵ וָּיַשִׁב. יַ( 

לֶקֹוָּטְיַ   – הֶזַקֹן  אדּמֵוָּ״ר  לֶשִׁוָּן  הֶוָּא  כֶן  יַא( 
דּיַבוָּריַם ח״א יַטְ, ב. וָּבלֶשִׁוָּן כֶ״קֹ מֵוָּ״ח 
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בהֶקֹדּמֵהֶ  שִׁנֶעֲתֵקֹ  )במֵכֶתֵב  אדּמֵוָּ״ר 
יַ״טְ  לֶחוָּברתֵ  בהֶקֹדּמֵהֶ  יַוָּם.  לֶהֶיַוָּם 
כֶסלֶוָּ( – "חגְ הֶחגְיַם" )נֶתֵבאר בלֶקֹוָּ״שִׁ 

ח״הֶ עֲ׳ 436 וָּאיַלֶךְ(.
וָּגְם כֶשִׁחלֶ בשִׁבוָּעֲ דּפָּרשִׁתֵ וָּיַשִׁב – הֶריַ  יַב( 
״מֵתֵברךְ״ הֶוָּא מֵשִׁבתֵ שִׁלֶפָּנֶיַוָּ – שִׁבתֵ 

פָּרשִׁתֵ וָּיַשִׁלֶח.
 50 עֲ׳  תֵשִׁ״דּ  הֶשִׁיַחוָּתֵ  ספָּר  גְם  ראהֶ  יַגְ( 
לֶקֹוָּ״שִׁ ח״א  )וָּראהֶ לֶקֹמֵן הֶעֲרהֶ סהֶ(. 

עֲ׳ 70. וָּעֲוָּדּ.
כֶן הֶוָּא בשִׁבתֵ קֹיַב, ב. יַרוָּשִׁלֶמֵיַ דּמֵאיַ  יַדּ( 
מֵלֶאכֶיַם"(.  בנֶיַ  )"קֹדּמֵאיַ  הֶ״גְ  פָּ״א 
וָּבראשִׁיַתֵ  הֶ  פָּרקֹ  ריַשִׁ  וָּבשִׁקֹלֶיַם 
"בנֶיַ"  תֵיַבתֵ  לֶיַתֵא   – ח  פָּ״ס,  רבהֶ 
גְיַרסתֵ  הֶוָּא  וָּכֶן  מֵלֶאכֶיַן"(,  )"קֹדּמֵאיַן 
רב נֶסיַם גְאוָּן שִׁבתֵ שִׁם. תֵוָּספָּוָּתֵ דּ״הֶ 
הֶגְיַרסאוָּתֵ  ב׳  ב.  יַב,  שִׁבתֵ  נֶחמֵן  רב 
קֹיַב,  שִׁבתֵ  סוָּפָּריַם  בדּקֹדּוָּקֹיַ  הֶוָּבאוָּ 
הֶ,  חוָּלֶיַן  צְדּיַקֹיַם,  דּ״הֶ  וָּבתֵוָּספָּוָּתֵ  ב. 
 – כֶוָּ׳"  כַמֵלֶאכֶיַם  הֶראשִׁוָּנֶיַם  "אם  ב: 

וָּלֶשִׁוָּן זַהֶ רגְיַלֶ בכֶמֵהֶ ספָּריַם.
מֵכֶתֵב  פָּיַ״גְ.  הֶחיַיַם  עֲץ  קֹוָּנֶטְרס  טְוָּ( 
בהֶוָּספָּוָּתֵ  )נֶדּפָּס  נֶ״עֲ  אדּמֵוָּ״ר  כֶ״קֹ 

לֶקֹוָּנֶטְרס הֶנֶ״לֶ עֲ׳ 82 וָּאיַלֶךְ(.
וָּראהֶ גְם כֶן: מֵשִׁלֶ אדּמֵוָּ״ר הֶזַקֹן )"הֶתֵמֵיַם" 
שִׁנֶחלֶהֶ  מֵלֶךְ  מֵבן  ]עֲב[(  מֵטְ  עֲ׳  ח״ב 
יַשִׁראלֶ  אתֵ  עֲוָּרר  טְוָּב  שִׁם  הֶבעֲלֶ  כֶוָּ׳: 
יַשִׁן  דּא״ח  )כֶתֵב־יַדּ  כֶוָּ׳  מֵהֶתֵעֲלֶפָּוָּתֵם 
)לֶא נֶוָּדּעֲ לֶמֵיַ( – נֶדּפָּס בסהֶ״מֵ תֵרס״גְ 
 516 עֲ׳  ח״ב  לֶקֹוָּ״שִׁ  וָּראהֶ  רנֶא.  עֲ׳ 

וָּאיַלֶךְ(. וָּעֲוָּדּ.
פָּריַ עֲץ חיַיַם שִׁעֲר יַ״ח ריַשִׁ פָּ״גְ. שִׁעֲר  טְזַ( 

הֶכֶוָּוָּנֶוָּתֵ עֲנֶיַן טְביַלֶתֵ עֲרב שִׁבתֵ.
אוָּרח חיַיַם סיַמֵן ר״נֶ סוָּף סקֹ״א. יַזַ( 

שִׁם ס״ח. יַזַ*( 
פָּריַ עֲץ חיַיַם שִׁם. שִׁעֲר הֶכֶוָּוָּנֶוָּתֵ שִׁם. יַח( 

ראהֶ רמֵב״ן בראשִׁיַתֵ ב, גְ. יַטְ( 
ראהֶ בכֶלֶ זַהֶ לֶקֹוָּ״שִׁ ח״א עֲ׳ 59. וָּעֲוָּדּ  כֶ( 

)וָּראהֶ גְם לֶקֹוָּ״שִׁ ח״כֶ עֲ׳ 467 וָּאיַלֶךְ(.
וָּראהֶ גְם כֶן זַהֶר ח״א קֹיַזַ, א )וָּשִׁם קֹיַח, א( 
שִׁלֶ  אחרוָּן  בשִׁיַחתֵ  בארוָּכֶהֶ  נֶתֵבאר   –
עֲ׳  ח״זַ  בלֶקֹוָּ״שִׁ  )נֶדּפָּסהֶ  תֵשִׁ״לֶ  פָּסח 
206 וָּאיַלֶךְ. בהֶוָּספָּוָּתֵ לֶהֶמֵשִׁךְ תֵרס״וָּ(. 
וָּלֶהֶעֲיַר גְם כֶן מֵאוָּר הֶחיַיַם פָּרשִׁתֵ צְוָּ וָּ, 
ב; מֵמֵהֶ שִׁכֶתֵב הֶרמֵב״ם באגְרתֵ תֵיַמֵן 
 588 – הֶוָּבא וָּנֶתֵבאר בלֶקֹוָּ״שִׁ ח״ב עֲ׳ 

וָּאיַלֶךְ. וָּעֲוָּדּ.
הֶחסיַדּוָּתֵ  שִׁתֵוָּרתֵ  רקֹ  דּלֶא  הֶיַיַנֶוָּ  כֶא( 
הֶכֶנֶהֶ  הֶיַא  חוָּצְהֶ״(  מֵעֲיַנֶוָּתֵיַךְ  )״יַפָּוָּצְוָּ 
לֶ״אתֵיַ מֵר״ )אגְרתֵ הֶקֹדּשִׁ הֶיַדּוָּעֲהֶ שִׁלֶ 
הֶבעֲלֶ שִׁם טְוָּב – נֶדּפָּסהֶ בסוָּף ספָּר בן 
אם  כֶיַ  מֵקֹוָּמֵוָּתֵ(,  וָּבכֶמֵהֶ  יַוָּסף.  פָּוָּרתֵ 

שִׁעֲכֶשִׁיַוָּ כֶבר מֵאיַר מֵהֶגְיַלֶוָּיַ דּלֶעֲתֵיַדּ.

תֵוָּרתֵ שִׁלֶוָּם סוָּף עֲ׳ 211 וָּאיַלֶךְ. כֶב( 

ראהֶ תֵוָּרתֵ שִׁלֶוָּם שִׁם )עֲ׳ 311(. כֶגְ( 

ראהֶ לֶקֹוָּ״שִׁ ח״יַ עֲ׳ 601. וֹעוֹד. כֶדּ( 
ראהֶ ספָּר הֶשִׁיַחוָּתֵ תֵשִׁ״דּ עֲ׳ 601. כֶהֶ( 

ראהֶ בכֶלֶ זַהֶ לֶקֹוָּ״שִׁ )ח״וָּ עֲ׳ 37. חטְ״זַ  כֶוָּ( 
סוָּף עֲ׳ 83 וָּאיַלֶךְ. וָּעֲוָּדּ(. וֹשם נִסָמֶן.

לֶקֹוָּטְיַ  וָּראהֶ  א.  עֲגְ,  ח״גְ  זַהֶר  ראהֶ  כֶזַ( 
תֵוָּרהֶ נֶצְביַם מֵוָּ, א. וָּבכֶמֵהֶ מֵקֹוָּמֵוָּתֵ.

 102 עֲ׳  ח״יַ  לֶקֹוָּ״שִׁ  זַהֶ  דּרךְ  עֲלֶ  ראהֶ  כֶח( 
וָּאיַלֶךְ.

בכֶלֶלֶיַוָּתֵ  שִׁם  לֶקֹוָּ״שִׁ  בארוָּכֶהֶ  ראהֶ  כֶטְ( 
הֶנֶשִׁמֵהֶ  עֲלֶ  קֹאיַ  )דּ״מֵעֲיַנֶוָּתֵיַךְ״  יַוָּתֵר 

וָּ״חוָּצְהֶ״ עֲלֶ הֶגְוָּף(.
נֶצְביַם.  פָּרשִׁתֵ  ריַשִׁ  תֵוָּרהֶ  לֶקֹוָּטְיַ  לֶ( 

וָּבכֶמֵהֶ מֵקֹוָּמֵוָּתֵ.
תֵנֶיַא פָּ״ב. לֶא( 

 111 )עֲ׳  הֶ׳שִׁ״תֵ  הֶשִׁיַחוָּתֵ  ספָּר  ראהֶ  לֶב( 
וָּאיַלֶךְ. נֶעֲתֵקֹ בהֶיַוָּם יַוָּם עֲ׳ נֶוָּ(: "אַמֵאָלֶ 
מֵתֵיַבתֵא  ראשִׁ  דּעֲר   – רביַ  דּעֲר  איַזַ 
דּיַ  אוָּן  עֲלֶעֲנֶטְ  גְעֲוָּוָּעֲן   – גְאוָּן  אוָּן 
דּעֲר  עֲלֶעֲנֶטְ.  גְעֲוָּוָּעֲן  זַיַיַנֶעֲן  תֵלֶמֵיַדּיַם 
הֶאָטְ  רביַ  דּעֲר  וָּוָּאָס  הֶחסיַדּוָּתֵ  דּרךְ 
איַזַ  רביַ  דּעֲר  וָּוָּאָס   .  . גְעֲוָּוָּעֲן  מֵיַיַסדּ 
נֶיַטְ  זַיַיַנֶעֲן  חסיַדּיַם  אוָּן  עֲלֶעֲנֶטְ  נֶיַטְ 

עֲלֶעֲנֶטְ".
נֶדּריַם מֵא, א. לֶגְ( 

וָּראהֶ  א.  א,  בראשִׁיַתֵ  רשִׁ״יַ  פָּיַרוָּשִׁ  לֶדּ( 
בראשִׁיַתֵ רבהֶ פָּ״א, דּ.

ראהֶ בראשִׁיַתֵ רבהֶ ריַשִׁ פָּרשִׁתֵ לֶךְ. לֶהֶ( 
וָּכֶיַדּוָּעֲ בעֲנֶיַן הֶאמֵוָּנֶהֶ דּאוָּמֵוָּתֵ הֶעֲוָּלֶם  לֶוָּ( 
עֲלֶמֵיַן  כֶלֶ  מֵמֵלֶא  בבחיַנֶתֵ  רקֹ  שִׁהֶיַא 
הֶעֲרכֶיַם־חב״דּ  ספָּר  בפָּרטְיַוָּתֵ  ראהֶ   –
)כֶרךְ ב׳( עֲרךְ אוָּמֵוָּתֵ הֶעֲוָּלֶם ס״ב. וָּשִׁם 

נֶסמֵן.
וָּבכֶמֵהֶ  פָּ״ב.  תֵשִׁ״זַ  זַוָּ  מֵצְהֶ  דּ״הֶ  ראהֶ  לֶזַ( 
מֵקֹוָּמֵוָּתֵ. וָּלֶהֶעֲיַר גְם כֶן מֵתֵנֶיַא פָּלֶ״גְ: 
וָּכֶמֵוָּ שִׁכֶתֵוָּב גְם כֶן במֵקֹוָּם אחר מֶשלְ 

גשמֶי לֶזַהֶ וָּכֶוָּ'.

ספָּר  פָּיַ״ח.  ח״א  רביַ  בביַתֵ  נֶדּפָּס  לֶח( 
ריַח  עֲ׳  הֶזַקֹן  אדּמֵוָּ״ר   – הֶתֵוָּלֶדּוָּתֵ 

)בהֶוָּצְאתֵ תֵשִׁמֵ"וָּ – ח״גְ עֲ׳ 027(.
בביַתֵ רביַ שִׁם הֶגְיַרסא: הֶפָּלֶיַא וָּהֶגְדּיַלֶ  לֶטְ( 
הֶ׳ לֶעֲשִׁוָּתֵ בארץ כֶיַ הֶגְדּיַלֶ וָּהֶפָּלֶיַא הֶ׳ 
וָּהֶגְדּיַלֶ  הֶפָּלֶיַא  הֶ׳  כֶיַ  בארץ  לֶעֲשִׁוָּתֵ 

לֶהֶעֲשִׁוָּתֵ בארץ.
ראהֶ דּ״הֶ צְהֶר תֵעֲשִׁהֶ תֵרעֲ״גְ. וָּעֲוָּדּ. מֵ( 

הֶלֶכֶוָּתֵ  רמֵב״ם  וָּראהֶ  א.  כֶח,  סוָּכֶהֶ  מֵא( 
קַטן  דּ״דּבר  פָּ״דּ,  סוָּף  הֶתֵוָּרהֶ  יַסוָּדּיַ 
  . הֶטְוָּבהֶ  "הֶם  וָּרבא״  דּאביַיַ  הֶוָּוָּיַוָּתֵ 

לְיישוֹבַ העוֹלְם הזה כֶוָּ׳".

ב  )כֶטְ,  פָּטְ״וָּ  הֶאמֵוָּנֶהֶ  שִׁעֲר  ראהֶ  מֵב( 
וָּאיַלֶךְ(.

פָּרשִׁתֵ  נֶא  אם  וָּעֲתֵהֶ  בדּ״הֶ  עֲיַיַן  מֵגְ( 

בנֶסיַם  שִׁגְם  לֶוָּמֵר  שִׁיַשִׁ  רעֲ״ח,  תֵשִׁא 
שִׁלֶמֵעֲלֶהֶ מֵהֶטְבעֲ יַשִׁ מֵדּריַגְוָּתֵ.

יַהֶוָּשִׁעֲ וָּ, כֶ־כֶא. מֵדּ( 
מֵטְוָּתֵ לֶא, גְ־זַ. שִׁם, מֵטְ. מֵהֶ( 

איַכֶהֶ רבהֶ פָּ״דּ, טְוָּ. מֵוָּ( 
וָּראהֶ דּ״הֶ וָּבבוָּאהֶ לֶפָּנֶיַ הֶמֵלֶךְ תֵרנֶ״דּ:  מֵזַ( 
ראיַתֵיַ בשִׁם א׳ מֵהֶגְדּוָּלֶיַם מֵיַ שִׁיַשִׁ לֶוָּ 
צְרהֶ גְדּוָּלֶהֶ רחמֵנֶא לֶצְלֶן צְריַךְ לֶבטְוָּח 
וָּלֶא  זַהֶ  עֲלֶ  יַתֵפָּלֶלֶ  שִׁלֶא  וָּהֶיַיַנֶוָּ  בהֶ׳ 
לֶמֵקֹוָּהֶ  הֶיַלֶוָּךְ  כֶמֵוָּ  דּבר  שִׁוָּם  יַעֲשִׁהֶ 
וָּיַשִׁ  כֶוָּ׳  בהֶ׳  לֶבטְוָּח  אם  כֶיַ  וָּכֶדּוָּמֵהֶ 
לֶוָּמֵר שִׁזַהֶוָּ עֲנֶיַן שִׁתֵיַקֹהֶ שִׁהֶוָּא ביַטְוָּלֶ 

גְדּוָּלֶ )אַשִׁטְאַרקֹעֲר אַוָּוָּעֲקֹלֶיַיַגְ(.
שִׁזַהֶוָּ מֵהֶ שִׁאדּמֵוָּ״ר הֶזַקֹן מֵמֵשִׁיַךְ שִׁם  מֵח( 
ברביַם  וָּנֶתֵקֹדּשִׁ  נֶתֵגְדּלֶ   . ״.  במֵכֶתֵבוָּ: 
 .  . וָּהֶעֲמֵיַם  הֶשִׁריַם  כֶלֶ  בעֲיַנֶיַ  וָּבפָּרטְ 
הֶ׳  מֵאתֵ  אם  כֶיַ  זַאתֵ  עֲלֶ  וֹאמֶרוֹ  וֹענִוֹ 
כֶוָּ׳״  בַעינִינִוֹ  נִפַלְאתִ  הֶיַא  זַאתֵ  הֶיַתֵהֶ 
הֶכֶיַרוָּ  העוֹלְם  אוֹמֶוֹתִ  שִׁגְם  הֶיַיַנֶוָּ,   –
הֶעֲנֶיַן דּ"הפַלְיא הֶ׳ כֶוָּ׳". וָּראהֶ לֶקֹוָּ״שִׁ 

חכֶ״הֶ עֲ׳ 681 וָּאיַלֶךְ.
הֶגְאוָּלֶהֶ  )בנֶוָּגְעֲ  מֵהֶיַדּוָּעֲ  כֶן  גְם  וָּלֶהֶעֲיַר 
רצְהֶ  לֶא  הֶזַקֹן  שִׁאדּמֵוָּ״ר  כֶסלֶוָּ(  דּיַ״טְ 
עֲלֶ  הֶיַדּ  בהֶעֲברתֵ  הֶדּיַנֶיַם  ״לֶהֶמֵתֵיַקֹ 
אדּמֵוָּ״ר  )מֵכֶתֵב  הֶפָּנֶיַם״  וָּעֲלֶ  הֶמֵצְח 
פָּכֶ״א,  ח״א  רביַ  בביַתֵ  נֶעֲתֵקֹ   – הֶזַקֹן 
רנֶזַ  עֲ׳  הֶזַקֹן  אדּמֵוָּ״ר  הֶתֵוָּלֶדּוָּתֵ  ספָּר 
)בהֶוָּצְאתֵ תֵשִׁמֵ"וָּ – ח״דּ עֲ׳ 1201((, כֶיַ 
אם עֲלֶ יַדּיַ הֶשִׁתֵדּלֶוָּתֵ בטְבעֲ דּוָּקֹא* – 
יַכֶיַרוָּ  הֶעֲוָּלֶם  אוָּמֵוָּתֵ  שִׁגְם  דּזַהֶ  הֶיַיַנֶוָּ, 
עֲלֶ  )לֶא  הֶוָּא  כֶוָּ׳״  דּ״הפַלְיא  הֶעֲנֶיַן 
יַדּיַ  עֲלֶ  אם(  כֶיַ  בַיטוֹלְ מֵצְיַאוָּתֵם,  יַדּיַ 

הֶתֵלֶבשִׁוָּתֵ וָּכֶוָּ'.
מֶוֹ"ח  כַ"קַ  רשימֶתִ  כַן  גם  וֹראה   )*
אדמֶוֹ״ר – נִעתִקַה בַסָפַר התִוֹלְדוֹתִ 
שם ע׳ רי )בַהוֹצְאתִ תִשמֶ"וֹ – ח״ד 

ע׳ 207( הערה 7.

אביַוָּ  )בשִׁם  תֵרפָּ״הֶ  בשִׁלֶוָּם  פָּדּהֶ  דּ״הֶ  מֵטְ( 
יַ״טְ   – נֶ״עֲ  מֵוָּהֶרשִׁ״ב  אדּמֵוָּ״ר  כֶ״קֹ 
לֶוָּיַ  לֶקֹוָּטְיַ  גְם  וָּראהֶ  עֲטְר״תֵ(.  כֶסלֶוָּ 
עֲנֶיַנֶהֶ  קֹוָּנֶטְרס  רכֶגְ.  עֲ׳  אגְרוָּתֵ  יַצְחקֹ 
שִׁלֶ תֵוָּרתֵ הֶחסיַדּוָּתֵ הֶעֲרהֶ 40. לֶקֹוָּ״שִׁ 

חטְ״זַ שִׁם.
שִׁם.  בשִׁלֶוָּם  פָּדּהֶ  דּ״הֶ  הֶמֵאמֵר  לֶשִׁוָּן  נֶ( 
שִׁלֶ  עֲנֶיַנֶהֶ  קֹוָּנֶטְרס  באריַכֶהֶ  וָּראהֶ 
הֶחסיַדּוָּתֵ  שִׁתֵוָּרתֵ  הֶחסיַדּוָּתֵ,  תֵוָּרתֵ 
עֲנֶיַנֶהֶ גְיַלֶוָּיַ בחיַנֶתֵ יַחיַדּהֶ, שִׁהֶיַא עֲצְם 

דּתֵוָּרהֶ, עֲיַיַן שִׁם בארוָּכֶהֶ.
רמֵב״ם הֶלֶכֶוָּתֵ תֵשִׁוָּבהֶ פָּ״גְ הֶ״ח. נֶ*( 

לֶהֶעֲיַר מֵמֵכֶתֵב כֶ״קֹ אדּמֵוָּ״ר מֵוָּהֶרשִׁ״ב  נֶא( 
נֶ״עֲ )נֶדּפָּס בקֹוָּנֶטְרס וָּמֵעֲיַן עֲ׳ 17. הֶיַוָּם 
עֲ׳  ח״א  שִׁלֶוָּ  קֹוָּדּשִׁ  אגְרוָּתֵ  דּ'.  עֲ׳  יַוָּם 
עוֹמֶקַ  בחיַנֶתֵ  "לֶהֶמֵשִׁיַךְ  רסא־ב(: 
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וֹפַנִימֶיוֹתִ תֵוָּרתֵ הֶ׳ וָּמֵצְוָּתֵ הֶ׳ מֵבחיַנֶתֵ 
ברוָּךְ  סוָּף  איַן  אוָּר  וֹעצְמֶוֹתִ  פַנִימֶיוֹתִ 
וָּכֶוָּ'".  נֶפָּשִׁנֶוָּ  בַפַנִימֶיוֹתִ  שִׁיַאיַר  הֶוָּא 

וָּראהֶ לֶקֹמֵן הֶעֲרהֶ נֶוָּ.
 .59 )עֲ׳  תֵשִׁ״גְ  הֶשִׁיַחוָּתֵ  ספָּר  ראהֶ  נֶב( 
תֵוָּרהֶ  הֶתֵנֶיַא  דּ״ספָּר  שִׁם(,  וָּבהֶנֶסמֵן 
 .  . חב״דּ  חסיַדּוָּתֵ  תֵוָּרתֵ  שִׁלֶ  שִׁבכֶתֵב 
אתֵ  יַעֲוָּרר  איַתֵן  אוָּתֵיַוָּתֵ  שִׁהֶוָּא  תֵנֶיַא 

הֶאיַתֵן שִׁבנֶשִׁמֵהֶ".
ראהֶ לֶקֹוָּ״שִׁ ח״ח עֲ׳ 131 וָּאיַלֶךְ )בעֲנֶיַן  נֶגְ( 

״חקֹיַקֹהֶ מֵעֲבר לֶעֲבר״(. וָּשִׁם עֲ׳ 5.
ראהֶ מֵכֶתֵב כֶ״קֹ מֵוָּ״ח אדּמֵוָּ״ר )אגְרוָּתֵ  נֶדּ( 
אביַוָּ  בשִׁם  רצְטְ(  עֲ׳  ח״דּ  שִׁלֶוָּ  קֹוָּדּשִׁ 
רביַ  דּהֶתֵקֹשִׁרוָּתֵ  נֶ״עֲ,  אדּמֵוָּ״ר  כֶ״קֹ 
הֶעֲנֶיַנֶיַם  מֵשִׁשִׁתֵ  לֶמֵעֲלֶהֶ  הֶיַא  וָּחסיַדּ 
מֵאוָּר  וָּהֶתֵפָּשִׁטְוָּתֵ,  עֲצְם  וָּבן,  אב   –
איַן  וָּעֲלֶוָּלֶ,  עֲיַלֶהֶ  וָּגְיַלֶוָּיַ,  הֶיַוָּלֶיַ  וָּאוָּר, 
וָּיַשִׁ – וָּכֶוָּלֶלֶתֵ אוָּתֵם. וָּראהֶ גְם לֶקֹוָּטְיַ 
הֶשִׁיַחוָּתֵ  ספָּר  א.  נֶ,  ח״א  דּיַבוָּריַם 

הֶ׳שִׁ״תֵ עֲ׳ 89. 
יַסוָּדּוָּתֵ  שִׁא׳  מֵהֶ  הֶטְעֲם  כֶן  גְם  וָּזַהֶוָּ  נֶהֶ( 
יַשִׁראלֶ  דּאהֶבתֵ  הֶעֲנֶיַן  הֶוָּא  הֶחסיַדּוָּתֵ 
א׳(  )כֶרךְ  הֶעֲרביַם־חב״דּ  ספָּר  )ראהֶ 
בעֲרכֶוָּ ס״טְ. וָּשִׁם נֶסמֵן( – כֶיַ אמֵיַתֵיַוָּתֵ 
הֶאחדּוָּתֵ שִׁלֶ כֶלֶ יַשִׁראלֶ נֶתֵגְלֶהֶ עֲלֶ יַדּיַ 

תֵוָּרתֵ הֶחסיַדּוָּתֵ.
כֶן  גְם  יַוָּמֵתֵקֹ  בפָּנֶיַם  הֶמֵבוָּאר  פָּיַ  עֲלֶ  נֶוָּ( 
הֶוָּא  חוָּצְהֶ״  מֵעֲיַנֶוָּתֵיַךְ  שִׁ״יַפָּוָּצְוָּ  מֵהֶ 
הֶעֲרהֶ  לֶעֲיַלֶ  )נֶסמֵן  מֵר״  לֶ״אתֵיַ  הֶכֶנֶהֶ 
תֵוָּשִׁלֶם  הֶמֵשִׁיַח  בביַאתֵ  כֶיַ   – כֶא( 
כֶוָּוָּנֶתֵ הֶבריַאהֶ דּלֶהֶיַוָּתֵ לֶוָּ יַתֵברךְ דּיַרהֶ 
לְעצְמֶוֹתִוֹ  הֶיַיַנֶוָּ  דּדּיַרהֶ  בתֵחתֵוָּנֶיַם, 
יַתֵברךְ )הֶמֵשִׁךְ תֵרס״וָּ בתֵחיַלֶתֵוָּ )סוָּף 

עֲ׳ גְ(. וָּבכֶמֵהֶ מֵקֹוָּמֵוָּתֵ(.
עֲלֶ  הֶיַא  הֶדּיַרהֶ  דּעֲשִׁיַיַתֵ  הֶיַדּוָּעֲ  פָּיַ  וָּעֲלֶ 
דּ״הֶ  )סוָּף  וָּתֵוָּרהֶ  יַשִׁראלֶ  נֶשִׁמֵוָּתֵ  יַדּיַ 

וָּבכֶמֵהֶ  ח(.  )עֲ׳  תֵרס״וָּ  ר״הֶ  שִׁלֶ  יַוָּ״טְ 
בפָּנֶיַם  הֶמֵבוָּאר  יַוָּמֵתֵקֹ   – מֵקֹוָּמֵוָּתֵ( 
מֵעֲיַנֶוָּתֵיַךְ  דּ"יַפָּוָּצְוָּ  שִׁהֶעֲנֶיַן  הֶשִׁיַחהֶ, 
בחוָּצְהֶ(  העצְם  )הֶמֵשִׁכֶתֵ  חוָּצְהֶ" 
בתֵוָּרהֶ  הֶן  הֶוָּא  כֶסלֶוָּ,  ביַ״טְ  שִׁנֶתֵחדּשִׁ 

וָּהֶן בנֶשִׁמֵוָּתֵ יַשִׁראלֶ.
 7 וָּבהֶעֲרהֶ   1335 עֲ׳  ח״דּ  לֶקֹוָּ״שִׁ  ראהֶ  נֶזַ( 
שִׁם. וָּראהֶ גְם אוָּר הֶתֵוָּרהֶ אחריַ )כֶרךְ 

ב׳( עֲ׳ תֵקֹסדּ־הֶ.
)לֶקֹוָּטְיַ  תֵר״ץ  תֵוָּרהֶ  שִׁמֵחתֵ  שִׁיַחתֵ  נֶח( 

דּיַבוָּריַם ח״ב שִׁיַא, ב(.
)שִׁכֶח,  שִׁם  תֵוָּרהֶ  שִׁמֵחתֵ  שִׁיַחתֵ  ראהֶ  נֶטְ( 
א וָּאיַלֶךְ(: באַ אַזַעֲלֶכֶעֲ וָּוָּאָס . . זַיַיַנֶעֲן 
 . חוָּצְהֶ  איַן  גְעֲוָּוָּאָרן  פָּאַרשִׁטְוָּיַסן   .  .
 .  . וָּוָּעֲגְן חסיַדּוָּתֵ  נֶיַטְ  זַיַךְ  . עֲס רעֲדּטְ 
הֶמֵשִׁפָּחהֶ,  טְהֶרתֵ  מֵכֶח  זַיַךְ  רעֲדּטְ  עֲס 
תֵפָּלֶיַן, שִׁמֵיַרתֵ שִׁבתֵ, מֵאכֶלֶוָּתֵ  הֶנֶחתֵ 
אַזַ  מֵשִׁיַח  זַאָגְטְ  דּאָס  אוָּן   .  . כֶשִׁרוָּתֵ 
איַן דּעֲם חוָּצְהֶ איַזַ פָּאַראַן מֵעֲיַנֶוָּתֵיַךְ . 
. דּיַ גְרוָּיַסעֲ יַרוָּשִׁהֶ . . דּיַ פָּיַנֶטְעֲלֶעֲ פָּוָּן 

דּעֲם וָּהֶאמֵוָּנֶהֶ . .״.
 83 עֲ׳  חטְ״זַ  לֶקֹוָּ״שִׁ  כֶן  גְם  ראהֶ  ס( 

וָּבהֶנֶסמֵן שִׁם.
וָּראהֶ מֵכֶתֵב כֶ״קֹ אדּמֵוָּ״ר נֶ״עֲ )הֶנֶסמֵן  סא( 
ריַבוָּיַ  דּרךְ  עֲלֶ  שִׁזַהֶוָּ  טְוָּ(  הֶעֲרהֶ  לֶעֲיַלֶ 
שִׁנֶיַוָּתֵ,  בלֶוָּחוָּתֵ  שִׁנֶתֵוָּסף  תֵוָּרהֶ 
עֲלֶ  במֵדּריַגְתֵן  שִׁיַרדּוָּ  מֵפָּנֶיַ  שִׁ״דּוָּקֹא 
שִׁשִׁרשִׁהֶ  תֵוָּרהֶ  לֶריַבוָּיַ  צְריַכֶיַם  כֶן 
וָּהֶיַיַנֶוָּ, שִׁהֶגְיַלֶוָּיַ  יַוָּתֵר״.  גְבוָּהֶ  במֵדּרגְהֶ 
במֵצְב  דוֹקַא  הֶיַא  תֵוָּרהֶ״  דּ״ריַבוָּיַ 

דּ״יַרדּוָּ במֵדּריַגְתֵן כֶוָּ’״.
לֶהֶעֲיַר מֵפָּלֶח הֶרמֵוָּן פָּרשִׁתֵנֶוָּ )צְדּ, דּ(:  סב( 
הֶעֲתֵיַדּהֶ  גְאוָּלֶהֶ  שִׁהֶיַא  הֶשִׁחר  עֲלֶוָּתֵ 
הֶבוָּקֹעֲ  אוָּר  שִׁהֶוָּא  לֶשִׁחר  שִׁנֶמֵשִׁלֶ 

מֵתֵכֶלֶיַתֵ הֶחוָּשִׁךְ כֶוָּ’.
וָּזַהֶוָּ גְם כֶן מֵהֶ שִׁמֵמֵשִׁיַךְ בגְמֵרא )חוָּלֶיַן  סגְ( 

קֹטְנֶיַם(  פָּכֶיַן  עֲלֶ  ״)שִׁנֶשִׁתֵיַיַר  שִׁם(: 
מֵכֶאן לֶצְדּיַקֹיַם שִׁחביַב עֲלֶיַהֶם מֵמֵוָּנֶם 
במֵמֵוָּנֶן  כֶיַ  וָּהֶיַיַנֶוָּ,   – מֵגְוָּפָּם״  יַוָּתֵר 
קֹדּוָּשִׁיַם  “נֶיַצְוָּצְיַן  יַשִׁנֶן  יַשִׁראלֶ  שִׁלֶ 
שִׁם  )כֶתֵר  נֶשִׁמֵתֵוָּ”  לֶשִׁרשִׁ  הֶשִׁיַיַכֶיַם 
לֶהֶרב  תֵוָּרהֶ  אוָּר  ריַח.  סיַמֵן  טְוָּב 
עֲלֶיַהֶם  “חביַב  וָּלֶכֶן  דּ(;  קֹא,  הֶמֵגְיַדּ 
הֶמֵעֲלֶהֶ  מֵצְדּ  מֵגְוָּפָּם”,  יוֹתִר  מֵמֵוָּנֶם 
“מֶמֶוֹנִם”   – הֶכֶיַ תֵחתֵוָּנֶיַם  שִׁבביַרוָּריַם 

)חלֶקֹם בעֲוָּלֶם( שִׁלֶמֵטְהֶ ”מֵגְוָּפָּם“.
)הֶוָּבא  ס״נֶ  פָּ׳  אוָּתֵ  אוָּר  מֵאוָּריַ  ראהֶ  סדּ( 
באוָּר הֶתֵוָּרהֶ פָּרשִׁתֵנֶוָּ רמֵהֶ, א(: “פָּכֶיַם 
וָּראהֶ  דּמֵיַתֵוָּ”.  מֵלֶכֶיַן  נֶיַצְוָּצְיַ  קֹטְנֶיַם 

הֶעֲרהֶ הֶבאהֶ.
ראהֶ תֵוָּרתֵ חיַיַם סוָּף פָּרשִׁתֵנֶוָּ )נֶוָּ, דּ(:  סהֶ( 
שִׁהֶוָּא  כֶמֵוָּ  לֶבדּוָּ  יַעֲקֹב  וָּיַוָּתֵר  “וָּזַהֶוָּ 
 .  . סוָּף  איַן  אוָּר  בַעצְמֶוֹתִ  בשִׁרשִׁוָּ 
חשִׁוָּכֶא  וָּלֶהֶפָּךְ  לֶברר  ביַכֶוָּלֶתֵוָּ  כֶן  עֲלֶ 

לֶנֶהֶוָּרא כֶוָּ’”.
וָּעֲלֶ פָּיַ הֶמֵבוָּאר שִׁם, דּ״פָּכֶיַם קֹטְנֶיַם . . הֶן 
וָּהֶכֶח  כֶוָּ’״,  לֶמֵטְהֶ  שִׁנֶפָּלֶוָּ  דּתֵהֶוָּ  כֶלֶיַם 
לֶבררם הֶוָּא מֵצְדּ ״וָּיַוָּתֵר יַעֲקֹב לֶבדּוָּ״, 
מֵוָּבן   – מֵמֵשִׁ״  בעֲצְמֵוָּתֵ  שִׁרשִׁוָּ  ״מֵצְדּ 
בפָּנֶיַם  הֶמֵבוָּאר  ביַן  הֶקֹשִׁר  כֶן  גְם 
דּרךְ  עֲלֶ  הֶוָּא  כֶסלֶוָּ  דּיַ״טְ  )דּהֶגְיַלֶוָּיַ 
הֶעֲנֶיַן דּ״וָּיַוָּתֵר יַעֲקֹב לֶבדּוָּ״( לֶהֶמֵבוָּאר 
)הֶנֶסמֵן  תֵשִׁ״דּ  כֶסלֶוָּ  יַ״טְ  בשִׁיַחתֵ 
וָּיַשִׁלֶח  פָּרשִׁתֵ  איַן  יַגְ(:  הֶעֲרהֶ  לֶעֲיַלֶ 
הֶאָטְ דּאָס )יַ״טְ כֶסלֶוָּ( אַ שִׁיַיַכֶוָּתֵ צְוָּם 
וָּגְוָּ’,  מֵלֶכֶוָּ  הֶמֵלֶכֶיַם אשִׁר  וָּאלֶהֶ  פָּסוָּקֹ 
וָּוָּיַיַלֶ יַ״טְ כֶסלֶוָּ איַזַ אַ תֵיַקֹוָּן צְוָּ שִׁביַרתֵ 

הֶכֶלֶיַם דּתֵהֶוָּ.
ביַאוָּריַ הֶזַהֶר )לֶאדּמֵוָּ״ר הֶאמֵצְעֲיַ( מֵגְ,  סוָּ( 

גְ. דּ״הֶ וָּלֶקֹחתֵם לֶכֶם תֵרס״א. וָּעֲוָּדּ.
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