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Introduction

n Jewish thought - especially according to the Kabbalah — numbers are not only mathematical

constructs but motifs through which G-d brings into being and grants life energy to existence.

Each number represents a particular pattern through which His attributes interrelate and con-
vey Divine vitality from His Essence to the Spiritual Cosmos and, ultimately, to our material
world.

In this sichah, the Rebbe focuses on the numbers seven and eight, citing the author of Kli Ya-
kar' who explains that, by and large, the components of the natural order are structured in sets
of seven - like the seven days of the week — while the number eight is above the natural order,
“unique [to G-d] alone”

Seven does not necessarily represent an imperfect state. After all, Shabbos is the seventh day
and it is a day of holiness. However, it represents holiness as it enclothes itself within nature,
adapting itself to its norms. Eight, by contrast, transcends nature, allowing for miracles that go
beyond nature’s limits.

The Rebbe, however, differentiates between “eight” and “the eighth” Eight reflects transcen-
dence. The eighth implies a connection with the seven preceding it - G-d’s transcendent light
permeates the natural order to the extent that His transcendence is perceived within nature
itself.

In that vein, our Sages? taught that the harp of the era of Mashiach will contain eight strings,
for then, “the glory of G-d will be revealed and all flesh shall see....”* Although the glory of G-d
is incomparably loftier than any element of creation, it will be revealed in a manner that will
enable “all flesh {to} see,” i.e., G-dliness will actually be seen with our physical eyes.

The Rebbe does not mere describing these future revelations; he asks a fundamental ques-
tion: How is that possible? After all, our world is characterized by the concealment of G-dliness;
indeed, the very word for world in Hebrew, olam (@71), shares the root letters of the word
heelam (279/7) meaning “concealment,” i.e., G-dliness is hidden. How can His glory be revealed
and, moreover, permeate such a world and redefine its inner makeup?

In answer, the Rebbe explains that this was G-d’s intent for creation at the very outset. As the
Alter Rebbe explains in Tanya,* G-d created this world because He desired a dwelling in the low-
er realms — that His Essence be revealed in a material world that appears to oppose G-dliness.

1. K’li Yakars commentary to the Bachya on that source. 3. Yeshayahu 40:5. See the Kli Yakar,
beginning of our Torah portion; see loc. cit.

2. Arachin 13b; see Likkutei Torah,
also the commentary of Rabbeinu racn see HaRlter fora

Vayikra, p. 21d. 4. Tanya, ch. 36.
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In Tanya,® the Alter Rebbe also explains the dynamics of how that desire can be brought
to fulfillment - through the Divine service of the Jewish people in the era of the current exile.
The nature of this era is such that it challenges all Jews to tap the very essence of their souls, the
dimension of their beings that is one with G-d’s Essence. By carrying out that Divine service
within the context of this material world, we can all can bring about, albeit in microcosm, that
future revelation in the present time. Essential G-dliness - the essential G-dliness lying within
all Jewish souls — can manifest in the lowest dimensions of material existence.

5. Ibid., ch. 37.
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TRANSCENDENCE WITHIN FINITUDE

Transcendence within Finitude

What a Name Reveals

1. As previously mentioned several times,
the division of the weekly Torah readings,
the 53 parshiyos of the Torah,' is significant.
Although every parshah contains several pas-
sages, and every passage is a self-contained
entity, the fact that all of these passages are
found in the same Torah reading indicates that
they share a common factor that binds them
together.

Since the content of every entity is ex-
pressed and identified through “the name by
which it is called in Lashon HaKodesh,* “the
Holy Tongue,” it follows that the fundamental
point that permeates all the concepts in a To-
rah reading is alluded to by the name of that
reading, for the names of the readings are es-
tablished by the Torah.?

The particular content of every individual
passage is unique. Moreover, since there are
several passages intervening between the con-
tent of the first passage and the last passage of
one parshah, the difference between them will
be greater than the difference between the first
passage of one parshah and the last passage
of the previous one. The adjoining passages
are more than likely to be interrelated because
passages that follow each other often focus on
related concepts. (As a result, one of the prin-
ciples of exegesis involves deriving lessons
from the Torah’s sequence of subjects (dorshin

1. See Zohar (Midrash HaNelam), et al.
Vol. I, p. 104b; Vol. 11, p. 206b;

Tikkunei Zohar, Tikkun 13 (p. 29b), VehaEmunah. ch. 1

2. See Tanya, Shaar HaYichud
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3. See Likkutei Sichos, Vol. 5, p.
571F.) which discusses this issue.
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semuchim).* Nevertheless, there is a common theme
shared by all the passages in the same parshah (even
when those that do not follow in direct sequence to
each other).’
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What the Eighth Day Implies

2. From the above, we can appreciate how these
concepts apply regarding our Torah reading. On
one hand, the beginning of Parshas Shemini, “And
it took place on the eighth day..” shares a greater
connection to the end of the parshah that precedes
it than to its own conclusion,® the passage beginning
“This is the animal...”

This is obvious. The description of the events of
“the eighth day” with which our Torah reading be-
gins follows in sequence to the description of the
seven days of the Sanctuary’s dedication (miluim)
mentioned at the conclusion of the previous par-
shah. “This is the animal...,” by contrast, shares no
apparent thematic connection with those events.

On the other hand, since every Torah reading
has a fundamental theme which distinguishes it
from other readings, it is clear that the passages,
“And it took place on the eighth day...,” and “This
is the animal...,” share a fundamental message not
shared by the passage:” “Take Aharon...,” which

4. The existence of a thematic con-
nection between one Torah passage
and the following one applies even
according to the simple mean-

ing of the Torah. (Moreover, it
applies, not only within one Torah
reading, but with regard to the first
concept in one reading and the last
concept in the previous reading.
See Rashi’s commentary at the
beginning of Parshas Mishpatim,
Parshas Behaalostcha, and Parshas
Shelach.) And it applies throughout
the Torah, not just in the Book of
Devarim. See Berachos 21b and the
sources mentioned there.

Berachos 21b records a difference

of opinion between Sages regarding
whether the sequence in the Torah

is significant only in the Book of De-
varim, for Devarim — unlike the pre-
ceding books — was recited by Moshe
“on his own initiative” and hence,
respects the dictates of mortal wis-

dom. With regard to the other books,
however, because the order of the To-

rah is not necessarily sequential, this
concept does not apply. The majority
opinion, however, uses sequence as a
source for exegesis with regard to the
entire Torah. See Likkutei Sichos, Vol.
4, Parshas Devarim.

5. See also Likkutei Sichos, Vol. 8,
p. 114.
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6. Vayikra 11:2ff, a passage that
deals with which foods are per-
mitted to be eaten and which are
forbidden.

According to the Toral’s simple
meaning, the passages that precede
this verse all transpired on the
eighth day of the dedication of the
Sanctuary. Thus, they all share a
connection to the theme of Shemini.
See Rashi’s commentary to this
verse. “G-d’s message was addressed
to all of them equally ... for they

all equally accepted the death of
Aharon’s sons in silence”

7. Vayikra 8:2ff. The concluding
passage in Parshas Tzav.
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concludes the previous reading and which begins
the narrative of the Sanctuary’s dedication. This
fundamental point is expressed by the name of
the parshah, Shemini, meaning “Eighth”

Clarifying the Focus

3. The word chosen as the name of the parshah,
Shemini, does not indicate that the subject is the
eighth day of the dedication of the Sanctuary. In-
deed, that name does not indicate that it is talking
about an eighth day. For the parshah is not called
Yom HaShemini,® “the Eighth Day,” but just Shem-
ini, “Eighth.” This demonstrates that the theme is
the general concept of the “eighth” and not a par-
ticular concept that relates to the dedication of the
Sanctuary or to any sequence of “days” of which it
is the eighth.

The concepts explained above (in sec. 2) with
regard to the difference between the connection of
the beginning of this parshah to the conclusion of
the previous parshah and its connection to other
passages within this parshah itself are particularly
relevant here. The passage, “Take Aharon...,” the
last passage of the previous Torah reading, is only
a preparation for Parshas Shemini, but is not an
actual part of Parshas Shemini and does not share
its theme, just as the seven days of dedication were
only a preparation for the eighth day. In contrast,
“This is the animal...” is a part of Parshas Shemini
itself.

TRANSCENDENCE WITHIN FINITUDE
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Transcending and Yet Including

4. The above can be understood by first
explaining the general concept implied by Shem-
ini, “Eighth” The term “eighth” combines two
opposites. First of all, the number eight reflects
a quality that transcends and is distinct from the

8. Note, however, the end of Ram-

bam’s Seder Tefillos, where he refers HaShemini.

to the reading as VaYehi BaYom
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number seven which precedes it. As Kli Yakar
explains,’ all the components of creation are
structured in sets of seven, while the number
eight is above the natural order, “unique to G-d
alone”

As explained in other sources,'* the number
seven includes not only elements of creation it-
self, but also the Divine light enclothed within
creation.!’ The number eight, by contrast, re-
fers to the Divine light which is too lofty to be
enclothed in the world, and which transcends
the entire Seder HaHishtalshelus (the Spiritual
Cosmos).!?

Nevertheless, the word “eighth” indicates
that the reference is not to an entity that exists
in its own realm, but rather to an entity which
shares a connection (and comes as a continua-
tion) to the set of “seven””

This reflects the uniqueness of the concept
of “the eighth,” for it alludes to a consummate
revelation of G-dliness. The ultimate intent
is that even the light which transcends the
Spiritual Cosmos should be drawn down in
a revealed manner within the context of the
world. This is alluded to by the word “eighth”
- even the light which is set aside and above
creation (transcending the attribute of seven,
as cited above from the Kli Yakar) should be
in the manner of “eighth,” relating to (the set of
seven,) the matters of creation.

9. K’li Yakar’s commentary to the
beginning of our Torah portion; see
also the commentary of Rabbeinu
Bachya to that source.

10. See the maamarim entitled
VaYehi BaYom HaShemini, 5704
and 5705; Likkutei Sichos, Vol. 3,
p. 974.

11. See the maamar entitled VaYehi
BaYom HaShemini, 5704, the end
of sec. 10, (and the maamar of

that title, 5705) which explain that
this also includes the light which

is sovev kol almin (transcending
the world). For the fact that this
light is referred to as “transcending
the worlds” indicates that it shares
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a connection to the worlds and is
not entirely transcendent. The light
alluded to by the level eight, by con-
trast, is truly transcendent, entirely
above the Spiritual Cosmos.

12. As the Kli Yakar states: “This
number is unique to Him alone”
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TRANSCENDENCE WITHIN FINITUDE

When Our Eyes Will See Differently

5. On this basis, we can also explain"® why “the
harp of the era of Mashiach,” will contain eight
strings.”* The new spiritual state that will char-
acterize the era of Mashiach is described by the
verse:'* “And the glory of G-d will be revealed and
all flesh shall see...” Although the glory of G-d is
incomparably higher than creation,'® it will be re-
vealed in a manner that will enable “all flesh [to]
see,” i.e., G-dliness will actually be seen with our
physical eyes.'”” Moreover, the nature of existence
will then radically change, so that the revelation
of G-d’s glory will not be perceived as something
new and extraordinary, beyond the ongoing pat-
tern of existence, but rather as part of the ordinary
makeup of our material world."®

The perception of the glory of G-d with our
physical eyes will reflect the natural tendency of
our bodies at that time. This will represent the true
appreciation of G-dliness as the simple, natural
fact of our existence.

It is possible for physical flesh to see the glory
of G-d, because the glory of G-d is unlimited, and
therefore can descend until the lowest level, even
to the extent that it can be perceived by physical
flesh.” Nevertheless, since that perception does not

13. As cited in the commentary of

the Kli Yakar, loc. cit. exists before the tzimtzum.

refers to Malchus of Ein Sof as it

TINR2 WT PR PR ORT PN .7
Prowng nin? YW 71” 9yT ORN
TP MY PID T LI

IXVDYIX J°7 VYN ORN WIT11 W
M Ty T’ - wwnn N
ORI OYT PRIV IR ,°7ir2 22 IX7)
11D Y2V TY PN PR 7N 71207
7232 11 IXT W VYN ,OIRM2 T
PX - 712 72 7Y 11D 191N TN PX
W3 W D IPwmm XY X
™7 7120 Nrna 1P T IR T3
(W] WP 7172 0D POV
WA OV PR MUY 7172

92 Y7 ORI OKT TR VO] OXT
vYN 7T T YT VYN YA
1D Y2V X NiND *7 TEN 7 OV
WRPTIPHYI (WRTOPRDRT) 171
Y7 OY PR UPRHYT ORI, MIRVIH
¥MYWD 77727 1D 19IN IYNHR

"7 2D "I W2 WT NYwa

"™ 7120”7 YT ORN OV T¥M NI
Iy YR INDIWYT PR 2133 072 TR
P1 oD AUn? TR UDIPERIN
W2 IWT PR TWN YYIVY AN
07 IR T LBy OXT] TRYa

perceive existence — physicality is a
given. In the era of Mashiach, this
will change. Not only will G-dliness

14. Arachin 13b; see Likkutei Torah,
Vayikra, p. 21d.

15. Yeshayahu 40:5. See the Kli Yakar,
loc. cit., which states that “in the era
of Mashiach * the glory of G-d will
be revealed and all flesh shall se€’
because G-d, who is one rides [and
exerts control] over the seven...”

16. See the maamar entitled
Matzah Zu, 5675 (in the series

of maamarim entitled BeShaah
SheHikdimu, 5672, Vol. 11, p. 930)
which states that “the glory of G-d”

17. See Toras Chayim, Parshas Tet-
zaveh, p. 482aft; Shaar HaEmunah,
ch. 25. Toras Chayim states: “Even
the animals will recognize their
Creator, and every created being
will understand that You brought it
into being”

18. The Hebrew term to which the
sichah is referring is biderech peshi-
tus. Peshitus means the simple and
ordinary framework of reference. At
present, the material environment
in which we live represents our
peshitus; this is the way in which we

be readily apparent, it will be — as
material existence is today — the
factor which controls our entire
framework of reference; then spiritu-
ality will be a given.

19. See the series of maamarim en-
titled BeShaah SheHikdimu, 5672,
Vol. 2, p. 931, which explains that
this potential - the actual perception
of G-dliness by physical flesh, but
only as a result of the revelation
from Above - was manifest at the
Giving of the Torah.



stem from the natural tendency of flesh itself,
the revelation of G-dliness in the world (even
when seen by physical eyes),” represents
a new development. It is an increment, an
extraordinary novelty, beyond the world’s or-
dinary, natural state, for the perception of the
glory of G-d by physical flesh is unnatural.*!

The true conception of perceiving G-dliness
as part of the ordinary makeup of existence is
that physical eyes see the glory of G-d as an
expression of their own natural tendency.”
Just as in the present era, our eyes see material

20. When speaking in general
terms, the fact that a revelation

is perceptible by a person in this
material realm can be described as
peshitus. Therefore, the revelation of
G-dliness at the splitting of the Sea
of Reeds and in the Beis HaMikdash
are cited (in the series of maamarim
entitled BeShaah SheHikdimu,

5672, Vol. 2, p. 935) as examples of
such revelation. For at the splitting
of the Sea of Reeds, everyone saw
the revelation of Or Ein Sof. Sim-
ilarly, with regard to the Beis Ha-
Mikdash, our Sages said (Chagigah
2a and sources mentioned there),
“Just as one came to see G-dliness,
one came to appear before Him.”

Nevertheless, since these revelations
ran contrary to the ordinary state of
the world, in an ultimate sense, they
cannot be considered as reflecting
peshitus. Instead, the ultimate con-
cept of biderech peshitus is when the
natural state of physical flesh will
perceive the revelation. At the split-
ting of the Sea of Reeds and in the
Beis HaMikdash, by contrast, the
perception of G-dliness through the
physical eyes came about because
of the revelation of Or Ein Sof; the
nature of physical existence had not
changed at those times. Therefore,
the true concept of the revelation

of G-dliness in a manner of peshitus
will be in the era of Mashiach. As
the series of maamarim entitled
BeShaah SheHikdimu, 5672, Vol. 2,
p- 936, states: “The revelation will

Norpw e | e ’E1P5

be of an even greater nature in the
Ultimate Future...” See also ibid.,
Vol. 3, p. 1263fF.

21. See Likkutei Sichos, Vol. 6, p. 20ff
(translated in Vol. 2, p. 491F., of this
series) which contrasts the revelation
from above (gilui milmaalah) with
the elevation and refinement of our
material setting (haalah milmateh).
The fact that the revelation comes
from Above indicates that it is
limited; it exists only within its own
context — it has not actually trans-
formed created beings. However,

the fact that mortals can perceive
G-dliness within the context of their
own existence, by contrast, indicates
that they are relating to a level of
G-dliness that is truly unlimited,
knowing no boundaries whatsoever.
As such, it can pervade even the
physical existence of an entity.

22. Similar concepts apply with
regard to the revelation of prophecy
that will prevail universally in the
era of Mashiach, as it is written
(Yoel 3:1), “I will pour out My

spirit upon all flesh and your sons
and daughters will prophesy”” This
revelation will differ from the
revelation that was granted to the
prophets which required numerous
preconditions... and even so, proph-
ecy was a wondrous matter, above
the natural order.... In the Ultimate
Future, by contrast, prophecy will
be a natural phenomenon” (the se-
ries of maamarim entitled BeShaah

10
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SheHikdimu, 5672, Vol. 2, p. 936).

Although the revelation of prophecy
was manifest in a manner resem-
bling sight, it was not considered a
natural phenomenon, because nu-
merous prerequisites were required,
as the Rambam (Hilchos Yesodei
HaTorah 7:1) states: “Prophecy is
bestowed only upon a wise sage

of strong character....” And even
when those prerequisites are met, a
prophet cannot prophesy whenever
he desires. Instead, he must focus
his attention (see ibid.:4). And even
when he focuses his attention, “it is
possible that the Divine Presence
will rest upon the prophet and it is
possible that it will not” (ibid.:5).
And even when prophecy is re-
vealed, a prophet must prepare his
physical person, as I Shmuel 19:24
states, “He also removed his clothes
and prophesied,” and Yechezkel

1:28 states, “And I saw and I fell on
my face, as explained in the series
of maamarim entitled BeShaah
SheHikdimu, 5672, op. cit. This in-
dicates that not only was prophecy
not bipeshitus, i.e., according to the
nature of our material world, but
that “nature could not accept this
and therefore, a person had to divest
himself of his material conscious-
ness and negate his natural mode of
perception” (ibid.). Thus, prophecy
was a new and incremental devel-
opment, in contrast to the prophet’s
ordinary existence, while in the
Ultimate Future, it will be natural.
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entities, for this is their natural function and
tendency, so too, in the era of Mashiach, their
very physical nature will be such that they will
see G-dliness.”

This reflects the connection of the era of
Mashiach with the number eight. The revela-
tion of the glory of G-d (which will occur in the
era of Mashiach) will express the two extremes
that are characteristic of the number eight:

a) The glory of G-d is above and indeed,
completely removed from creation as a whole,
which is structured according to a set of seven.

b) Nevertheless, His glory will be revealed in
a manner that will so permeate the natural order,
that the perception of G-dliness by the physical
world will result from the nature of the world
itself; the “eighth” will merge with the “seven.”

TRANSCENDENCE WITHIN FINITUDE
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What is the World's Nature?

6. There is, however, a point that must be
resolved. The fact that G-dliness - even those
levels of G-dliness that relate to our existence
- are not apparent within the world is not an
extraordinary and incremental aspect beyond
the natural state of the world, but rather reflects
the manner in which the world was created.
The concealment and hiddenness of G-dliness
reflect the essential makeup* of the world.
Indeed, this is the reason why this realm is re-
ferred to in Hebrew as an o9y, which means
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23. See the series of maamarim en-
titled BeShaah SheHikdimu, 5672,
op. cit., which states: “Just as at
present, the yesh ordinary existence,
is the natural perception, so too, in
the Ultimate Future, the percep-
tion of G-dliness will be a natural
phenomenon.”

24. See Tanya, ch. 36, which
describes the sequence of spiritual
descent that proceeded “..until this

physical and material world was
created.* It is the lowest of all levels;
there is none below it with regard
to the concealment of G-d’s light.
[It is characterized by] doubled and
redoubled darkness to the extent
that it is full of kelipah and the sitra
achra which are actually against
G-d? See Likkutei Sichos, Vol. 6, p.
22ft., translated in Vol. 2, p. 60ff, of
this series.

* In the above expression, Tanya
uses the term nivra, rather than
naaseh to mean “became;” imply-
ing that, at the outset, our world
was brought into being as a mate-
rial entity. Its material dimension
is not an incremental element

of its existence. [By contrast,

our Sages (Menachos 29b) state
merely that this world was created
with a hay without describing it as
a physical and material world.]
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“world” and which shares its root with 25y, mean-
ing “concealment.”” As mentioned, the name of an
entity reveals its fundamental character. How then
is it possible that the revelation of the Ultimate Fu-
ture, when “all flesh will see,” will reflect the nature
of the physical flesh itself? This is the opposite of
the nature of flesh and of the world.
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When Mashiach's Approaching Footsteps can be Heard

7. The answer to the above question revolves
around the following concept:

The transformation of the nature of the world
and physical flesh so that they can appreciate G-dli-
ness as a natural phenomenon is dependent on the
Divine service of the Jewish people. More partic-
ularly, as the Alter Rebbe states in Tanya:* “The
revelation of Or Ein Sof, G-d’s Infinite Light, in
this material world which will take place in the
era of Mashiach (and the era of the Resurrection)
is dependent on our deeds and Divine service
throughout the duration of the exile”

On the surface, another question arises: Why is
“throughout the duration of the exile” emphasized?

The reason why our “deeds and Divine service”
bring about “the revelation of Or Ein Sof in this
material world” is because of the unique quali-
ty of the mitzvos. As the Alter Rebbe emphasizes
in this source,” “Through the performance of a
mitzvah a person draws down the revelation of Or
Ein Sof from Above, causing it to enclothe itself in
the material substance of this world.” Why is this
dependent on these mitzvos being performed spe-
cifically “throughout the duration of the exile”?

One of the possible explanations of this con-
cept is as follows:

25. Likkutei Torah, Bamidbar,

p- 37d, the Biurei Zohar of the
Tzemach Tzedek, p. 365, which
states: “o9, ‘world, shares the
same root letters as the word
ooyn, ‘concealment, as our Sages

pronounced as it is written.”

(Pesachim 50a) comment on the
verse (Shmos 3:15): “This is My
name forever’ (8%¥, sharing the
root of B%¥7), that G-d’s name is not
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26. Tanya, the beginning of ch. 37.

27. Rashi, Bereishis 1:1; see
Bereishis Rabbah 1:4 and Vayikra
Rabbah 36:4.
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As mentioned in sec. 5, the intent is that the rev-
elations of G-dliness in the era of Mashiach and the
era of the Resurrection are to be perceived as ele-
ments of the nature of the world itself. This will be
achieved when the G-dliness drawn down through
the mitzvos to be revealed in the era of Mashi-
ach will not be seen as an incremental element of
the world’s existence. This seems to suggest that
through the mitzvos, G-dliness would be drawn
down into the world, but the world itself will re-
main in the same state and framework of reference
in which it was created, a state of concealment
(g%yn) as implied by its name (2%7). Stated simply,
although G-dliness would be revealed in the world,
it would not reflect the world’s natural state; it would
be something out of the ordinary. Instead, the in-
tent is that the G-dliness drawn down through the
mitzvos should transform the nature of our mate-
rial world, making the world itself G-dly.

Therefore, the revelations of the era of Mashiach
are “dependent on our deeds and Divine service
throughout the duration of the exile” For the po-
tential for mitzvos to transform the nature of the
world itself is expressed (primarily) through those
mitzvos which are performed in the time of exile.

TRANSCENDENCE WITHIN FINITUDE
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Did G-d Desire Concealment?

8. In general, the reason why the performance
of mitzvos draws down G-dly influence which
transforms the nature of the world can be ex-
plained as follows:

The ultimate purpose for the creation of the
world is “for the sake of the Torah and for the sake
of the Jewish people,”” i.e., that through their ob-
servance of the Torah and its mitzvos, the Jewish
people bring about the revelation of G-dliness
within the world. This explains why the revelation
of G-dliness that the Jews draw into the world
through the Torah is not an incremental element
of the world’s existence. Since this revelation of
G-dliness is the intent and the purpose of the world
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itself, the inner dimension of the world itself
“demands,” as it were, to have that purpose ac-
complished through the Torah and its mitzvos
observed by the Jewish people.

This explanation alone, however, is not suf-
ficient. Since the state and frame of reference
of the world (2%W) is characterized by conceal-
ment (2%Y7) - indeed, this is the very manner in
which it was brought into being and what de-
fines it — the purpose which it must accomplish
is not felt within it. On the contrary, its natural
state is concealment.?® Thus, since the world was
created in a manner that its purpose is not evi-
dent within the inherent context of the world’s
existence, the G-dliness drawn down through
the performance of mitzvos appears to be an in-
cremental factor.

This is clarified by the concept that the rev-
elations of the Ultimate Future are dependent
(primarily) on “our deeds and Divine service
throughout the duration of the exile,” as will be
explained.
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So that Darkness Will Shine

9. In numerous sources in Chassidus,” it
is explained that the power of mesirus nefesh,
self-sacrifice, is revealed more powerfully
during the era of exile than during the time
of the Beis HaMikdash. For the concealment
and hiddenness (which characterizes the era of
exile) call forth the revelation of the power of
mesirus nefesh.

Concealment and revelation are opposites.
How is it possible that concealment calls forth
this revelation of mesirus nefesh?

28. G-d “desired a dwelling in the
lowest realm” (Tanya, ch. 36), i.e., in
our material world. The concealment
described in the main text explains

lowest realm.

why our world is considered as “the

29. See the beginning of Sefer
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HaMaamarim Yiddish; the maamar
entitled Ani Yesheinah, 5709, et al,
where these concepts are explained
at length.
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On the surface, there is a ready answer to this question.

The interrelation of concealment and revelation is a nat-
ural phenomenon that is reflected in a physical analogy.
Our power of will has greater control over the heels of
our feet than over our heads.* Thus, our will is revealed
in the least sensitive limbs of the body, the ones where our
inner powers of thought and feeling are most concealed.
But this itself warrants explanation: Why did G-d struc-
ture the nature of the creation in this manner?!

30. To cite an obvious example: It is
easier to insert one’s feet into very
hot or very cold water than the more
sensitive organs of the body.

31. The maamar entitled Ani
Yisheina, loc. cit. and other sources,
give the explanation that the power
of intellect conceals the power of
will, hindering the expression of the
essence of the soul that is simple
and unrestrained. With regard to the
heel, by contrast, there is no such
concealment. To refer to the example
given above: One might say that the
reason one can immerse one’s heel
faster than one’s head is because the
heel lacks sensitivity and therefore
does not present an obstacle. The
head, by contrast, possesses sensitiv-
ity, and that sensitivity prevents the
power of will from being expressed.

Seemingly, similar concepts can

be explained with regard to the ana-
logue: the revelation of the power
of mesirus nefesh during the era of
exile. In the previous generations,
the people were on a higher spiri-
tual level and the fact that they had
developed the expression of their
conscious powers of intellect and
emotion made it unnecessary to call
upon the power of mesirus nefesh
that stems from the essence of the
soul. Thus, the essence of the soul
remained a mere latent potential.

In more recent generations, the Jews’
powers of intellect and emotion

are less developed and there are
greater challenges in the world

at large, therefore, mesirus nefesh

is necessary. To refer back to the
analogy, they are like the heels who
lack sensitivity. Accordingly, as in

the case of the heel, because they
lack sensitivity, their conscious
powers do not stand in the way of
the expression of the essence of the
soul through mesirus nefesh.

See Likkutei Sichos, Vol. 9, p. 75,
note 30, that offers a different expla-
nation, referring to Torah Or, Bere-
ishis, p. 1b, which states that, “with
regard to this dimension, the foot
is a head.” That explanation implies
that the heel (because of its low lev-
el) is a medium for the revelation of
the highest potentials. See also the
maamar entitled Ani Yesheinah, loc.
cit., the end of sec. 4. In other words,
in the analogy, the heel possesses a
greater connection to the essence of
the soul than the organs in which the
soul’s conscious powers are revealed.
The heel can be understood as a
medium through which the essence
of the soul comes out. Similarly, in
the analog, the present generations
have the unique potential to express
the power of mesirus nefesh that lies
at the core of their souls.

This is also reflected in the concept
of a dwelling for G-d in the lower
worlds. It is the entities of this
material world which will become

a dwelling for His essence, for only
they possess the feeling that metziuso
meiatzmuso, their existence emanates
from their own selves. This pattern is
also relevant with regard to the con-
cept of mesirus nefesh as the sichah
continues to explain. See footnote 38.

The term metziuso meiatzmuso, His
existence emanates from Himself,”
refers to G-d’s essential existence. In
contrast to the existence of all the
entities of the physical and Spiritual
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Cosmos, of Him alone can it be said
that: “His existence emanates from
Himself” For He never came into
existence; He is, was, and forever will
be. Every other entity was preceded
by - and came into being from -
absolute nothingness. Hence, its
existence is not true. He, by contrast,
is the absolute truth of all being.

Within our physical world, however,
there is the illusion of metziuso
meiatzmuso. In other words, the
conscious forms of life in our world
feel that they are a genuine form of
existence. They see themselves as
existing independently. They may
intellectually understand that they
were created, but on the level of feel-
ing, their gut sensation is that “I am”

Nowhere else in the Spiritual Cosmos
- except G-d’s Essence — does such

a feeling exist. Every spiritual entity
appreciates that G-d is its source and
therefore, feels nullified to Him. It is
only in our world where we do not
possess such feelings and, hence, feel
our own selves so powerfully.

Chassidus explains, however, that
this is not only a sign of our low spir-
itual level, but is also an indication of
the awesome potential vested within
us. The very fact that we can have
such a feeling indicates that there

is a connection between our world
and G-d’s Essence. Similarly, with
regard to mesirus nefesh, it is not
only that these latter generations lack
the intellectual sophistication which
hinders the expression of mesirus
nefesh, but they possess a connection
to the essence of the soul, the source
for mesirus nefesh, which allows this
quality to be expressed.



Norpw e | e ’E1P5 16

The concept can be explained as follows:

The intent of creation is that this lowly world
itself, within the context of its own natural frame-
work of reference, become a dwelling for G-d.* To
facilitate the execution of this intent, G-d created
the world in a manner that would reflect its ulti-
mate purpose and goal: G-d’s intent in creating the
world defined by a state of hiddenness and con-
cealment is so that this concealment would lead to
a higher degree of revelation, i.e., so that “the su-
perior light [should] comes from the darkness.”**
Therefore, the world was structured in a man-
ner that concealment calls forth (and becomes
a medium for) a higher degree of light,* i.e., the
concealment that characterizes the era of exile calls
forth a higher light, the revelation of the essence of
the Jews souls through their mesirus nefesh.

Thus, the nature of the world itself - even as
the world’s existence is characterized by con-
cealment, before its purpose becomes manifest
within it - reflects the purpose of that conceal-
ment, i.e., that the concealment within the world
exists for the purpose of drawing down and
manifesting within it additional and superior
light (through the observance of the mitzvos).
Therefore, the revelation of G-dliness within the
world (through the observance of the mitzvos)
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32. See Likkutei Sichos, Vol. 12,

p- 73ft., where this concept is
explained at length. In other sources
(Maamarei Admur HaZakein 5565,
Vol. 1, p. 489; Sefer HiMaamarim
5678, p. 193; Toras Menachem, Sefer
HaMaamarim Melukat, Vol. 1, p.
207), the analogy of a dwelling for
G-d in this lowly world is described
with a further analogy, that of a
person who dwells in the home of

a friend. Since he dwells there, he
reveals himself in all his essence.
However, it is “in the home of a
friend, i.e., the setting is not his
own, but reflects the character of
his friend. Similarly, in the analog,

G-d’s Essence will be revealed in this
world. However, the material nature
of the world will not change. G-d’s
Essence will be revealed within the
context of the world’s physicality.

33. The interpretation of Koheles
2:13, found in Basi LeGani, 5710,
end of ch. 1.

34. Based on the explanation above,
we can appreciate the statement

of the Tanya, ch. 36: “The era of
Mashiach ... is the ultimate intent
and the consummation of the
creation of this material world. And
this is the purpose for which it was
created at the outset.”

On the surface, the expression,
“And this is the purpose for which
it was created at the outset” is
unnecessary. Adding that specific
phrase, however, explains how the
revelations of the era of Mashiach
and the era of the Resurrection will
permeate the state and frame of ref-
erence of this material world. Since
these revelations are the ultimate
intent of the world’s creation, there
is the potential for them to permeate
the world’s natural framework, even
though this appears to run contrary
to the world’s natural state.
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becomes interwoven with the very fabric of the
world’s existence.

This explains why the revelations of the Ul-
timate Future are “dependent on our deeds and
Divine service throughout the duration of the ex-
ile” For the mesirus nefesh® in the era of the exile
reveals within the context of the concealment of
G-dliness that prevails in the world itself that the
purpose of that concealment is the revelation of
G-dliness drawn down through the Torah and its
mitzvos.*®

For this the reason,” the G-dly influence
drawn down by the mitzvos during the time of
exile has a more powerful effect and enclothes it-
self to a greater degree within the context of the
physical world itself.*® This effect will be overtly
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35. See the series of maamarim en-
titled BeShaah SheHikdimu, 5672,
Vol. 3, p. 1281fF.

36. It is possible to explain the
Rebbe’s intent as follows: All Jews
will ultimately rise to the challenge
and withstand any tests to their faith
that exile presents, for “no Jew can,
and no Jew desires, to be separate
from G-d” (Tanya, ch. 19). Thus, the
challenges that exile present bring out
the latent power of the Jewish soul
and express how nothing can contain
its power. Now when looking from
G-d’s perspective - i.e., not as one
looks back after events of history take
place, but as one brings into being
that very history - not only are these
challenges mediums for revelation,
but from the outset, the intent of the
existence of these challenges is to
express the Jews’ inherent connection
with G-d. Thus, the concealment of
G-dliness in the present generation

is a catalyst for the revelation of
G-dliness brought about by the Jews’
observance of the Torah and its
mitzvos with mesirus nefesh.

37. The maamar entitled Matzah Zu,
5706, ch. 2 (and similarly, the series
of maamarim entitled BeShaah She-
Hikdimu, 5672, Vol. 1, sec. 72, and

other sources), explain that in the
yesh, the material existence, which
is created, there is a reflection of the
concept of metziuso meiatzmuso
(see footnote 32 and bilti metzius
nimtza - that the manner in which
G-d exists is different entirely from
all ordinary types of existence in
the physical and Spiritual Cosmos,
having no definition whatsoever.

Based on these concepts, it would
appear possible to explain (see Lik-
kutei Sichos, Vol. 12, p. 74, footnote
30) that the fact that the world (as
it exists within its own context, i.e.,
remaining a material entity that feels
its selfhood,) can become a dwelling
for G-d (even though the natural
state of the world is characterized
by concealment) stems from the
fact that this state of concealment
(which is expressed in that a
created being feels that metziuso
meiatzumuso, i.e., that it is a genuine
existence,) expresses the existence
of G-d’s Essence. True, that feeling
is an illusion. Nevertheless, its
presence indicates the existence of a
Being, G-d, Who is in fact true and
genuine, i.e., He was not created.

This explanation, however, is not
sufficient. For the connection

between the yesh of the world (that
stems from the feeling that metziu-
so meiatzmuso) and G-d’s Essence
does not relate to the concept of
revelation. (On the contrary, the
feeling of metziuso meiatzmuso
that exists within the world is one
of total concealment; it reflects an
absolute lack of connection with
G-dliness. A person feels his own
identity and is not conscious of

the Divine source of his existence.)
Therefore, this dimension of the
relationship (between the yesh of
the world and G-d’s Essence) is not
enough for there to be a revelation
of G-d’s Essence within the world.

The concepts explained in the main
text, by contrast, show how the con-
cealment which prevails within the
world relates also to the revelation
of G-d’s Essence. As explained, it is
precisely the concealment during
the era of exile that arouses the
revelation of the power of mesirus
nefesh that stems from the essence
of the soul which is at one with the
Essence of G-d.

Since the revelation of G-dliness
brought about by the Jews’ service
was caused by the concealment
of this world, that revelation will
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manifest in the Ultimate Future, when “the glory
of G-d will be revealed and all flesh will see,” and
that revelation will be appreciated according to the
natural tendency of physical flesh itself.
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What Keeping Kosher Achieves

10. Based on the above, we can also appreciate
the difference between the connection between
Parshas Shemini and the conclusion of Parshas Tzav
which precedes it, and the relationship between
Parshas Shemini and its concluding passage which
begins, “This is the animal...” As mentioned at the
conclusion of Parshas Tzav, during the seven days
of the dedication of the Sanctuary, Aharon and his
sons performed all the Divine service possible with
their own mortal powers, including drawing down
that level of G-dliness that is evoked by an arousal
from below. All of this was included in the set of
seven, G-dliness as it relates to the natural order.®®

However, all this — man’s service and G-d’s
response — was merely a preparation for the rev-
elation of the glory of G-d, the indwelling of the
Divine Presence in the Sanctuary which took place
on the eighth day of the dedication. The revelation
of that day was characterized by the motif of eight,
i.e., that the aspect of G-dliness which transcends
creation entirely the One also be connected with
and permeate the aspect of creation that conforms
to the structure of seven.*
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permeate the very makeup of the
world, enabling it to be revealed as
G-d’s dwelling. By contrast, in the era
of the Beis HaMikdash, when G-dli-
ness was revealed, the connection
between the Jews’ observance of the
Torah and its mitzvos and the motif
of concealment that characterizes
our existence was not as pronounced.

38. See Tanya, ch. 37.

39. See Likkutei Sichos, Vol. 12, p.
62T,

40. There is, however, a point which

raises a question: Since the revela-
tion of the eighth day, the light that
transcends the Spiritual Cosmos is
expressed through rising above the
challenges with mesirus nefesh which
is brought about by concealment,*
as explained above at length, what
is the connection (and what is the
need) that first the Jews carry out
the Divine service during the seven
days of the dedication of the Sanc-
tuary that reflected the limitations of
created beings on this lowly plane?
This service does not appear to relate

to that motif at all, for it represents
limited, mortal efforts within the
sphere of holiness, a realm where
G-dliness is revealed.

To explain (at least, in brief): In
order for there to be a dwelling
for G-d in the lower worlds, i.e.,
for G-dliness to be drawn down
and shine within our world in a
revealed and internalized manner,
two types of Divine service are
necessary: a) the Divine service
of mesirus nefesh, and b) Divine
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service with our conscious powers,
the comprehension of G-dliness
and the love and fear of Him.

The revelations that are brought
about by the power of mesirus
nefesh express how the concealment
of G-dliness within the world is in-
tended for revelation — indeed, the
revelation of His Essence. Neverthe-
less, since this concealment and the
yeshus that results from it is a factor
common to all the created beings, it
does not reveal how the particular
tendencies and the makeup of each
created being are mediums for
G-dliness.

Moreover, since the Divine service
of mesirus nefesh involves being
undaunted by- and on the contrary,
rising above - the concealment and
the hiddenness, its positive quality

is not related to the matters of the
world themselves. Therefore, Divine
service involving the comprehension
of G-dliness and the love and fear of
G-d is necessary to reveal how the
particular dimensions of every creat-
ed being are mediums for G-dliness.
The Divine service of mesirus nefesh
reveals that there is a transcendent di-
mension of G-dliness that permeates
every particular created being. It does
not, however, express a connection
between G-dliness and the particular
nature of each created being. That
connection is established through

the service of our conscious powers:
intellect and emotion.

On the other hand, the Divine ser-
vice of the comprehension of G-dli-
ness and the love and fear of G-d is
also insufficient. Firstly, the light
which is drawn down through this
service is on the level of creation
and does not relate to G-d’s absolute
infinity. Also, due to the conceal-
ment of G-dliness that defines the
fundamental nature of the world, this
revelation would be an incremental
factor, beyond the essence of the
world’s existence. When looking
from the world’s self-definition, that
it conceals G-dliness, any revela-
tion of G-dliness is not its natural
state. Therefore, the Divine service
of mesirus nefesh is necessary to
express how the essence of the

world, i.e., the concealment which by
definition prevails within it, is itself
a medium for G-dliness, that leads
to the revelation of the superior
quality of light, the unlimited light
which transcends the Spiritual
Cosmos. This is not an incremental
element beyond the world’s ordinary
existence, for the concealment

that prevails within the world itself
arouses the revelation of the power
of mesirus nefesh. There is no need
for work or labor, i.e., the mesirus
nefesh is a spontaneous response,
indicating that this motif is part of
the natural makeup of the world.**

Hence, there is a need for the fusion
of the two approaches. Through the
preparatory service of the compre-
hension of G-dliness and the love
and fear of Him, which in general
refers to the Divine service during
the time of the Beis HaMikdash (as
explained in the maamar entitled
Ani Yeshainah cited above), the
G-dly light which is on the level

of the worlds is drawn down in a
revealed and internalized manner.
(Although this light appears to be
an increment to the existence of
the world,) it also plays a part in the
establishment of a dwelling for Him
within the very nature of creation.
Thus, when there will be a revelation
of the infinite dimension of G-dli-
ness - including the glory of G-d to
be revealed in the Ultimate Future
- this will relate not only to the
concealment and the yeshus of the
world (the concealment that arouses
the power of mesirus nefesh, which
in general refers to the era of exile),
but also to the particular tendencies
and makeup of created beings.

Similar concepts apply also with
regard to the Sanctuary which
compensated for the withdrawal of
the Divine presence caused by the
sin of the Tree of Knowledge, en-
abling there to be a dwelling within
the lower realms (Likkutei Torah,
Vayikra, p. 10d; see the series of
maamarim entitled Basi LeGani,
5710, at the beginning). Through
the Divine service within the mor-
tal realm which as a whole relates
to seven, and which was expressed
through the seven days of dedica-

TRANSCENDENCE WITHIN FINITUDE

tion, the G-dly light which is on the
level of the worlds was drawn down
within the particular tendencies
and makeup of the created beings.
This served as a preparation for

the indwelling of Divine presence,
when the glory of G-d - the Infinite
Light which transcends the Spiri-
tual Cosmos - was revealed on the
eighth day (Vayikra 9:23).

This preparation caused the transcen-
dent revelation in the Sanctuary to
follow the motif of eight. Not only
did it reach the lowly realms (the
essential dimension of concealment
that defines the very nature of the
world), but it - the “one,” G-d’s
transcendence — encompassed the
particular dimensions of the created
beings, the set of seven. (See the
commentary of Rashi to Vayikra 9:4,
which speaks of “the Divine Pres-
ence - “One” - resting in the work of
your hands i.e,, the set of seven,” and
ibid. 9:23, which speaks of “all the
effort which we invested...”)

* Note Rashi’s commentary
(Vayikra 9:23) which speaks
about Aharon “feeling pain,” and
“Israel being ashamed.” See also
footnote 47.

** Note the series of maamarim
entitled BeShaah SheHikdimu,
5672, Vol. 3, p. 1281ff., which
makes a distinction between a)
the motif in which a k’li (a vessel)
draws down Divine light and
revelation which is structured
according to the pattern of the
Divine service of the Torah and
its mitzvos in general, i.e., to draw
down influence from Above, it is
necessary to perform service that
is somewhat representative of the
influence one seeks to draw down,
and b) the motif in which the k’li
itself becomes light and revela-
tion which is expressed through
mesirus nefesh. The latter motif
relates to the idea that the conceal-
ment itself becomes transformed
into light; such a transformation
involves drawing down the Infinite
Light. By contrast, the light drawn
down by the service of Torah and
mitzvos as a whole conforms to the
structure of the world.
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The passage beginning with, “This is the an-
imal...,” which speaks about the non-kosher
domesticated and undomesticated animals, the
prohibition against partaking of them, and the rit-
ual impurity which results from contact with their
carcasses, by contrast, is a part of Parshas Shemini it-
self.* The reason for its inclusion in that Torah reading
is that the refinement of the world (which is charac-
terized by concealment) expresses in a consummate
manner that the intent is the revelation of G-dliness,
including even the G-dly light which transcends the
world entirely. The refinement of the world is brought
about through the existence of a state that allows for
the possibility of there being non-kosher animals,
entities in which G-dliness is concealed to a greater
extent that in the world at large. Even so, within that
framework of concealment as well, it is possible “to
make a distinction between the impure and the pure,
between an animal that may be eaten and an animal
that may not,”** thus, refining the world and enabling
the revelation of G-dliness.

This resembles the approach implied by our Sages’
comment:* “A person should not say, ‘I cannot bear
pork’ Instead, he should say, ‘I could partake of it, but
what can I do? My Father in Heaven decreed that I
should not” The fact that the person does not cancel
out entirely involvement with non-kosher animals
leads to the refinement of the concealment of G-dli-
ness that brings about their existence. As the Midrash**
comments on the verse beginning, “This is the ani-
mal...”: “The mitzvos were given to the Jewish people
solely with the intent of refining created beings>*

The fact that the concealment itself reflects its ulti-
mate purposeand intent - the revelation of G-dliness,
i.e.,theessentialwilloftheJewish people (because “My
Father in Heaven decreed”)* that becomes manifest

43, Toras Kohanim, Rashi in his
commentary to Vayikra 20:26.

44. Vayikra Rabbah 13:3.

41. For, as will be explained, it relates
to a similar motif.

42. The conclusion of this week’s
Torah reading (Vayikra 11:47).

45. See the explanation of all of the
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above in Or HaTorah, Vayikra, Vol.
1, p. 52, and p. 54, which relates to
the refinement of the world.

46. Note Or HaTorah, Bamidbar,
Vol. 4, p. 1206, with regard to the
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through the concealment” - brings about the
revelation of the “eighth.”*® The G-dliness which
transcends the world entirely, the one, is revealed
within the context of seven, the natural order of
worldly existence. This makes “eight,” for the tran-
scendent light is revealed and becomes one with
creation itself, as explained above at length.*

Based on the above, we can also understand
the interpretation the Midrash offers® with re-
gard to the passage concerning the non-kosher
animals: “Moshe saw the sovereignty of the rul-
ing kingdoms.” The Midrash explains at length
the darkness and concealment brought about by
every exile whose ruling kingdoms are described
by comparison with these animals. For the new di-
mension and revelation brought about by “This is
the animal..” is the same as that brought about by
the exiles. This Divine influence will be revealed in
the Ultimate Future, the era of Mashiach’s harp, the
harp of eight strings.

Then we will merit to see fulfilled the prophecy
cited at the conclusion of this Midrash:*

“The pig,” this refers to Edlom (Rome). Why is it
called the pig (1)? Because it will return (nmn)
the crown to its rightful owner, as it is written:*'
“And deliverers will ascend Mount Zion to judge the
mountain of Esav, and the sovereignty will be G-d’s”
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explanation of this comment of our
Sages: “When a person restrains
himself because of the decree of the
King of the Universe although he
has a desire for the object, he brings
about the consummate subjugation
of actual darkness.”

47. There is another concept which
relates to this matter. As explained
in the text Noam Elimelech (the
conclusion of Parshas Shemini) and
cited in Or HaTorah, Vayikra, Vol.
1, p. 48, the cleaving of a kosher
animal’s hoofs (707D ©™Dn) reflects
the screen (7019) that “divides
between the upper waters and the

lower waters” (Bereishis 1:6).

This distinction reflects the distinc-
tion brought about by the tzimtzum
which generates the potential to
transform the concealment of the
tzimtzum into light. See the series

of maamarim entitled BeShaah She-

Hikdimu, 5672, Vol. 2, pp. 942-943,
and Or HaTorah, loc. cit, p. 60.

48. Note the two explanations of
the verse: “And it came to pass on
the eighth day”: one that it is an ex-
pression of happiness, and one that
it is an expression of sadness. See
also Megillah 10b; Or HaChayim,

the beginning of our Torah reading;
and the penultimate portion of
Vayikra Rabbah 11:7.

49. Note also that at the conclusion
of the passage “This is the animal..”
(Vayikra 11:44) states: “And you shall
sanctify yourselves and you shall be
holy”” Rashi interprets that to mean:
“And you shall sanctify yourselves,
sanctify yourselves from below. ‘And
you shall be holy; for I will sanctify
you in the spiritual realms above and
in the World to Come.”

50. Vayikra Rabbah 13:5.
51. Ovadiah 1:21.
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