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1. 
 
TO ME OR FOR ME 

 
Rashi quotes the words, “veyikchu li 

terumah — they will take to Me a donation,”1 
from the beginning of our parshah,2 and 
comments, “li — lishmi {to Me — for My sake}.”3 

 
What difficulty in these words compelled 

Rashi to clarify them?  
 
The commentators4 explain: 
 

Understood simply, the words “veyikchu 
li” mean “to Me,” meaning, terumah should be 
given to Hashem. But this cannot be said 
regarding Hashem for several reasons:  

 

a) Suggesting that we have something to 
offer Hashem, or that Hashem needs something, 
is preposterous, for, “The earth and its fullness 
are Hashem’s”;5 everything belongs to Him, and 
{Hashem declares}, “If I were hungry, I would 
not tell you.”6  

 

b) The word “li” refers to an item that 
becomes associated with its owner by (taking) 
bringing it close. This can only apply to 
something physical, whereas, “Hashem has no 
body … and no image or form….”7 

 
Thus, Rashi had to explain that “to Me” means, 
“for My sake.” 

 
However, explaining Rashi this way is 

difficult, because [in addition to a lack of clarity 
as to why Rashi also quotes the words “veyikchu” 
and “terumah” in his caption if the difficulty 
addressed only relates to the word “li”] — 

 
We find other similarly worded verses 

earlier in Torah (regarding Hashem) that have a 
similar connotation, such as, “I will set aside a 

 
 
 
 

תֵנוּ א.  שָּ רָּ הֶעֱתִיק בְפֵירוּשוֹ בְרֹאש פָּ
תֵיבוֹת " תוּב אֶת הַּ כָּ שִ"י מִן הַּ וְיִקְחוּ לִי רָּ

ה" וּפֵירֵש: "לִי   ".לִשְמִיתְרוּמָּ
 
 
 

קּוֹשִי בְתֵיבוֹת אֵלּוּ, שֶה הוּ הַּ ךְ וּמַּ צְרַּ
שִ"י  םרָּ רְשָּ   –? לְפָּ

 
 

רְשִים: מְפָּ אֲרִים הַּ  מְבָּ
 

שוּט שֶל  פָּ פֵירוּש הַּ הוּא  "לִיוְיִקְחוּ "הַּ
י" תֵת זֹאת לקב"ה,  –" אֵלַּ ר שֶיֵּש לָּ כְלוֹמַּ

פֵי  ר לְאָמְרוֹ כְלַּ ר זֶה אִי אֶפְשָּ בָּ וְדָּ
מִים:  ה טְעָּ מָּ  הקב"ה, וּמִכַּ

 
ר שֶאָנוּ נוֹתְנִים  כֵן לוֹמַּ הא( לֹא יִתָּ ר־מָּ  דְבַּ

קוּק  רלקב"ה אוֹ שֶהוּא זָּ בָּ  –זֶה  לְדָּ
הּשֶהֲרֵי " אָרֶץ וּמְלוֹאָּ ה' הָּ כֹל לַּ יךְ ", הַּ יָּּ שַּ

ךְלוֹ וְ" ר לָּ ב לֹא אֹמַּ  ". אִם אֶרְעַּ
 
 
 

יכוּת שֶל  יָּּ שַּ שוֹן "לִי" מוֹרֶה שֶהַּ ב( לָּ
ר " בָּ דָּ יהַּ ה( קֵירוּב אֵלַּ  –" הִיא ע"י )קִיחָּ

ק בְנוֹגֵעַּ  ר רַּ תְאִים לוֹמַּ רוְזֹאת מַּ בָּ  לְדָּ
שְמִי, משא"כ בְנוֹגֵעַּ לקב"ה, שֶ"אֵינוֹ  גַּּ

ה כו'".  גּוּף כו' וְאֵין לוֹ שוּם  דְמוּת וְצוּרָּ
 
 

כֵן ה רֵש שֶ"לִי" וּוְלָּ שִ"י לְפָּ ךְ רָּ יְינוּצְרַּ  הַּ
 ".לִשְמִי"
 

ף לְזֶה  שִ"י ]נוֹסָּ רֵש כֵן בְרָּ שֶה לְפָּ ל קָּ אֲבָּ
ה  מָּ ן לָּ שִ"י מִן הֶעֱתִיק שעפ"ז אֵינוֹ מוּבָּ רָּ

ם אֶת תֵיבוֹת " תוּב גַּּ כָּ " וְיִקְחוּהַּ
ה  עָּ ה" בְשָּ קּוֹשִי וּבִיאוּוְ"תְרוּמָּ רוֹ שֶל שֶהַּ

ת "לִי"[, ק בְתֵיבַּ שִ"י הֵם רַּ  רָּ
 
 

צִינוּ לְשוֹנוֹת כְעֵין זוֹ  ר מָּ שֶכֵן כְבָּ
תוּב,  כָּ יכוּת לקב"ה( לְעֵיל בַּ יָּּ )בְשַּ

פְסוּקִים ךְ" בַּ שְרֶנּוּ לָּ שֵר אֲעַּ דֶש לִי ", "עַּ קַּ
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tenth to You”8; “Sanctify to Me every first-born”9; 
and the like. In those instances, Rashi does not 
address this issue by clarifying that these verses 
are not to be understood simply to mean, to 
Hashem, or “for” Hashem.  

 
In light of these issues, Rashi did not find 

the difficulties raised above — our ability to give 
something to Hashem — to be problematic 
according to pshuto shel mikra,10 nor did he need 
to negate this interpretation {of the other 
commentators, above}. Indeed, this is easily 
understandable, as giving Temple donations 
(tithes) for Hashem does not insinuate that 
Hashem needs this donation or the like, G-d 
forbid.  

 
2. 

 
TAKING VS. SANCTIFYING 

 
Perhaps the following solves the problem. 

The wording, “they will take to Me a donation” 
differs from the wording, “I will set aside a tenth 
to You,” “Sanctify to Me every first-born,” and 
similar verses: The verse, “they will take to Me a 
donation,”” makes no mention of sanctifying 

ל בְכוֹר םוְ " וכיו"ב, כָּ שִ"י עִיר רָּ הֵ לֹא  שָּ
ונָּה, כִפְשוּטוֹ, אֶל הקב"ה אוֹ  וָּּ כַּ שֶאֵין הַּ

 "עֲבוּר" הקב"ה.
 
 
 
 

ח שֶלֹּא זוֹ ק שִ"י וּוּמִזֶה מוּכָּ שְיַּית רָּ
א, וְלֹא ה ךְ לִשְלוֹל וּבִפְשוּטוֹ שֶל מִקְרָּ צְרַּ

ן  ר מוּבָּ בָּ דָּ פֵירוּש הנ"ל. וְהַּ אֶת הַּ
ן  שְטוּת, כֵיוָּ עֲשֵר) שֶהֶקְדֵשבְפַּ ( מַּ

ק ח"ו  לקב"ה אֵין פֵירוּשוֹ שהקב"ה נִזְקָּ
ר זֶה וכיו"ב. בָּ  לְדָּ

 
 
 
 
 
 
 
 
 
 
 

ה ב.  ר,  'יָּ הָּ לִכְאוֹרָּ ר לוֹמַּ שוֹןשֶ אֶפְשָּ  לָּּ
שוֹן "וְיִקְחוּ לִי" לָּּ ה לַּ שֵר " אֵינָּהּ דוֹמָּ עַּ

ךְ שְרֶנּוּ לָּ דֶש לִי", "אֲעַּ ן קַּ " וכיו"ב, כֵיוָּ
סוּק " פָּ שוֹן וְיִקְחוּ לִישֶבַּ ה לָּ " לֹא נֶאֶמְרָּ

השֶל  שָּ א  הַקְדָּ  –להקב"ה וכיו"ב, אֶלָּּ
ד  ר מִצַּ תְאִים לוֹמַּ ה, וְזֶה אֵינוֹ מַּ לְקִיחָּ

                                                
1 Shemos 25:2. {Lit., veyikchu — they will take; li — to Me; terumah — something “raised up.” This verse is 
intentionally translated literally and appears awkward. The sichah will delve into the meaning of these words.}  
2 {The verse continues on to detail the materials that the Jewish people were expected to donate towards the 
building of the Mishkan — the portable temple that accompanied the Jews during their travels in the desert. 
Usually the word terumah refers to a portion of the agricultural produce given to the kohanim; this portion must 
be guarded from ritual impurity and eaten in a state of purity. However, in this context terumah refers to the 
donations of materials for the Mishkan.} 
3 {To understand the sichah, it is important to understand the definition of the term “lishmah,” lit., for its sake. 
Many mitzvos require a person to have the intention to perform the act of the mitzvah for a specific purpose; this 
is known as lishmah. In this context, people donating materials for the Mishkan would have to have in mind that 
their donation for the sake of Hashem, so to speak.} 
4 Re’em; Sefer Hazikaron; Maharik; Gur Aryeh; Be’er Mayim Chaim; Devek Tov. 
5 Tehillim 24:1. 
6 Tehillim 50:12. 
7 Dikdukei Rashi (Be’er Rechovos) on our verse. 
8 Bereishis 28:22. 
9 Shemos 13:2. 
10 {The plain meaning of the Torah, often referred to as “pshat.” Rashi states in his commentary to Bereishis 3:8: 
“I have come only to explain the plain meaning of the Torah.” When the plain meaning is understood clearly, Rashi 
does not comment. Though there are many levels and depths of interpretation on the Torah, Rashi adopts a 
straightforward approach.} 
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something to Hashem, or the like; rather, it says, 
“take.” This wording seems inappropriate for the 
reasons mentioned. Therefore, Rashi had to 
explain that “to Me” means “for My sake.” This 
would also explain why Rashi also quotes the 
word “veyikchu {they will take}” in his caption. 

 
But on this basis, the connotation of 

veyikchu li would have been clearer if Rashi had 
explained it to mean, “they should sanctify it (to 
Me).” 

 
3. 

 
THEY WILL TAKE MY NAME 

 
Other authorities11 maintain that the 

difficulty Rashi addresses is the Torah’s diction: 
‘veyikchu li — they will take to Me.’ The verse 
should have said, ‘veyitnu li — they will give 
to Me.’” Rashi explains that “li” means “lishmi” 
{lit., for My name}. With this explanation, Rashi 
hints that by donating terumah, we “take” 
Hashem. Similar to the midrashic12 exposition 
that although, “The earth and all that it holds is 
Hashem’s,”13 Hashem wants His presence to rest 
amongst the Jewish people, as intimated by the 
clause, “you have taken Me.”14 However, since it 
is inconceivable to actually “take” Hashem 
Himself, since “the heavens and the highest 
heavens cannot contain You,”15 Rashi clarifies 
that “li” means “lishmi” {“to Me” means “for My 
name”}.”16 Meaning, Hashem’s holy name is 
attributed to the Jewish people by donating 
terumah and building the Mishkan (similar to 

מִים  טְעָּ כֵן ההנ"להַּ שִ"י וּ. וְלָּ ח רָּ כְרַּ
רֵש " ן ג"כ לִשְמִילִי לְפָּ זֶה יוּבַּ ". וּבָּ

ת  ם אֶת תֵיבַּ שִ"י גַּּ ם שֶהֶעֱתִיק רָּ עַּ טַּ הַּ
 ."וְיִקְחוּ"
 
 
 
 

ל לפ"ז   'יָּ הָּ יוֹתֵר אִילּוּ  רוָּ וּ' מְחיָּ הָּ אֲבָּ
רֵש שֶ  שִ"י מְפָּ  –פֵירוּשוֹ  "וְיִקְחוּ לִי"רָּ

 יַּקְדִישוּ )לִי(.
 
 
 
 
 
 
 

תְבוּ שֶהג.  רְשִים אֲחֵרִים כָּ ה וּמְפָּ קְשָּ
שוֹן  לָּּ שִ"י הַּ , דהול"ל "לִי וְיִקְחוּ"לְרָּ

שִ"י "לִי  וְיִתְנוּ" ל זֶה פֵירֵש רָּ לִי", וְעַּ
ה "לִשְמִי מֵז, שע"י תְרוּמָּ " לוֹקְחִים", לְרַּ

ש שֶאַף  מִדְרָּ ר הַּ אֲמַּ אֶת הקב"ה, ע"ד מַּ
הּשֶ" אָרֶץ וּמְלוֹאָּ ה' הָּ פֵץ הוּא לַּ ", חָּ

שְכִין שְכִינָּתוֹ בְתוֹךְ בנ"י, "אוֹתִי  לְהַּ
ר שֶלֹּא  תֶם לוֹקְחִים"; וּמֵאַחַּ כֵן אַּ יִתָּ

צְמוֹ,  ר שֶ"לוֹקְחִים" אֶת הקב"ה עַּ לוֹמַּ
יִם לֹא  מַּ שָּ יִם וּשְמֵי הַּ מַּ שָּ שֶהֲרֵי "הַּ

לְכְלוּךָ  שִ"י "לִי גויְכַּ כֶן פֵירֵש רָּ '", לָּ
יְינוּ", לִשְמִי ל עֲלֵיהֶם ע"י  'תְ יִ שֶשְמוֹ  הַּ חָּ

מוּ אֶת  יִת )ע"ד "וְשָּ בַּ ה וּבִנְיַּן הַּ תְרוּמָּ הַּ
אֵל"(.  שְמִי ל בְנֵי יִשְרָּ  עַּ

 
 
 
 
 
 
 
 
 

                                                
11 Maskil L’Dovid’s gloss on Rashi; Maharik. 
12 Yalkut Shimoni(remez 363) based on Midrash Avkir.  
13 Tehillim 24:1. 
14 See Midrash Rabbah, “Shemos,” ch. 33, par. 1, 6. 
15 I Melachim 8:27. 
16 {“Li — lishmi” literally translates, “for Me — for My name.” These authorities maintain that Rashi’s using the 
word lishmi is not in the conventional sense, i.e., for My sake, rather it is more literal, “for My name.”} 



Volume 16 | Terumah | Sichah 1      projectlikkuteisichos.org - page 5 

the verse, “They shall place My name upon the 
Children of Israel”).17 

 
However, as we have explained on 

numerous occasions, Rashi wrote his 
commentary and offered explanations in a style 
that was clear enough for a novice18 (at the study 
of Scripture) to understand (based on Rashi’s 
remarks alone, without having to consult 
commentators on Rashi). Had Rashi intended 
the above explanation, he would have written 
this explicitly, rather than hinting at it by writing, 
“lishmi.” 

4. 
 
TERUMAH OR NO TERUMAH 

 
As mentioned above, Rashi {in his caption} 

also quotes from Scripture the word “terumah.” 
This indicates that Rashi isn’t compelled to 
explain, “li — lishmi” based solely on the words 
“veyikchu li,” but also based on the word 
“terumah.” To preface: When the word that 
compels Rashi’s explanation is found later in a 
verse, Rashi’s practice is to explain that later 
word before explaining an earlier word. (Thus 
follows because his explanation of the later word 
is the basis of his explanation of the earlier 
word.) 

 
Therefore, since the word “terumah” (also) 

necessitates Rashi’s explanation, and Rashi 
explains the word “terumah” after explaining 
the word19 “li,” Rashi’s explanation of the 
word “terumah” is irrelevant to why “terumah” 
also compels the explanation of “li — lishmi.” In 
other words, any explanation of the word 

 
 
 
 

בוֹת,  מִים רַּ ר פְעָּ אֵר כְבָּ ל, כְפִי שֶנִּתְבָּ אֲבָּ
רוּר,  הִיר וּבָּ ב בְסִגְנוֹן בָּ שִ"י נִכְתַּ פֵירוּש רָּ
ל  א( יוּכַּ מִקְרָּ מֵש )לַּ ד שֶאֲפִילּוּ בֶן חָּ עַּ
א, מִבְלִי  שִ"י גּוּפָּ הֲבִינוֹ )מִדִבְרֵי רָּ לַּ

שִ"י יֵּין בְמִפְרְשֵי רָּ רֵךְ לְעַּ (. וְלוּ שֶיִּצְטָּ
תוֹכֶן  שִ"י לַּ ונַּת רָּ וָּּ ה כַּ יְתָּ  'יָּ הָּ , הנ"להָּ

רוּר, וְלֹא  ש וּבְאוֹפֶן בָּ כוֹתֵב זֹאת בִמְפוֹרָּ
ת "  ".לִשְמִיבְדֶרֶךְ רֶמֶז ע"י תֵיבַּ

 
 
 
 
 
 
 

אָמוּר לְעֵיל, ד.  שִ"י מִן  הֶעְתִיקכָּ רָּ
ת  ם אֶת תֵיבַּ תוּב בְפֵירוּשוֹ גַּּ כָּ הַּ

ה". וּמִזֶה  הֶכְרֵחַּ "תְרוּמָּ ח שֶהַּ מוּכָּ
תֵיבוֹת לִשְמִילְפֵירוּשוֹ "לִי  " אֵינוֹ מֵהַּ

ת  "וְיִקְחוּ לִי" א גַּּם מִתֵיבַּ א, אֶלָּּ גְּרֵידָּ
ה".  הֶכְרֵחַּ וּבְהֶקְדֵים"תְרוּמָּ אֲשֶר הַּ , שֶכַּ

ה  שִ"י הוּא מִתֵיבָּ לְפֵירוּשוֹ שֶל רָּ
רְכוֹ  סוּק, דַּ ן בְפָּ לָּּ ה לְהַּ אֲמוּרָּ רֵש הָּ לְפָּ

ן  הּ )כֵיוָּ קּוֹדֶמֶת לָּ ה הַּ תֵיבָּ ה זוֹ לִפְנֵי הַּ תֵיבָּ
מְא פֵירוּש וּשֶפֵירוּשוֹ הַּ יְּסוֹד לַּ ר הוּא הַּ חָּ

מ ם(.וּהַּ  קְדָּ
 
 
 
 
 

פֵירוּש "לִי  הֶכְרֵחַּ לַּ ן שֶהַּ ולפ"ז: כֵיוָּ
ה", שוֹלֵל ת "תְרוּמָּ " הוּא )גַּּם( מִתֵיבַּ

ת " רֵש אֶת תֵיבַּ שִ"י מְפָּ ה" וְרָּ  לְאַחַרתְרוּמָּ
ע  שְמָּ ת "לִי", הֲרֵי מִזֶה מַּ ל תֵיבַּ פֵירוּשוֹ עַּ

הֶכְרֵחַּ  פֵירוּששֶהַּ ת לִשְמִי"לִי  לַּ " מִתֵיבַּ
שוּר  ה" אֵינוֹ קָּ שִ"י"תְרוּמָּ ל  לְפֵירוּש רָּ עַּ

                                                
17 Bamidbar 6:27. 
18 {“Ben chamesh lemikra,” in the Hebrew original, meaning, “a five-year-old beginning to study Scripture.” This 
is a quote from the Mishnah in Pirkei Avos, which teaches that the appropriate age for a child to begin studying 
Tanach is 5 years old. Rashi wrote his commentary on Tanach to be simple enough for a 5 year old student to 
understand. Additionally, Rashi never expects the student to know more than the plain meaning of the earlier 
verses in the Torah.} 
19 {In Rashi’s gloss on this verse, he quotes the word “terumah” alone and defines it.} 
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“terumah” (even if it is not explained as Rashi 
does, “separation”) contributes to the necessity 
of Rashi’s explanation that “li” means “lishmi.”  

 
 

5. 
 
LI MEANS MORE THAN VEYIKCHU TERUMAH 

 
The explanation: 
 

At first blush, “veyikchu li” means that a 
person should sanctify the article to Hashem, i.e., 
the Jewish people’s terumah becomes holy. 
Rashi precludes this explanation by quoting, 
“veyikchu li terumah.” 

 
Understood simply, “veyikchu” means to 

take an object from one place to another, or to 
transfer the possession of an object from one 
domainto another. 

 
According to pshuto shel mikra, “terumah” can 
be defined in two ways : 

 

a) As Rashi renders, “separation.” The 
item is separated or removed from the donor’s 
domain, i.e., it is no longer owned by the donor, 
and by being designated (as hekdesh20) it 
becomes associated with holiness.21 

 
b) “To elevate and to lift.” When this 

wording is used, not in the context of physically 
lifting an object, but in the sense of ownership, 
etc., it connotes entering a higher domain, and 
reaching a higher level of ownership. (This is 
similar to the way Rashi explains:22 “The field of 
Efron arose” — “the field underwent an 
elevation, leaving possession by a simple person 
and entering possession by a king.”) So, too, in 

ל פֵירוּש שֶהוּא  ר, כָּ ה זוֹ; כְלוֹמַּ תֵיבָּ
ה" )אֲפִילּוּ שֶלֹּא כְפֵירוּש  ת "תְרוּמָּ בְתֵיבַּ

שִ"י  ה" –רָּ שָּ פְרָּ "( יַּכְרִיחַּ שֶפֵירוּש הַּ
 ".לִשְמִי"לִי" הוּא "

 
 
 
 
 
 
 
 

זֶה: ה.  בֵיאוּר בָּ  וְהַּ
שְטוּת, פֵירוּשוֹ "וְיִקְחוּ לִי"  –, בְפַּ

יְינוּ לקב"ה, יַּקְדִישוּ ת בנ"י  הַּ שֶתְרוּמַּ
שֶה הֶקְדֵש. וְאֶת זֹאת  שִ"י  שוֹלֵלתֵיעָּ רָּ

תוּב " כָּ עְתִיקוֹ אֶת לְשוֹן הַּ לִי  וְיִקְחוּבְהַּ
ה  ".תְרוּמָּ

 
שְמָּ כִפְשוּטוֹ  "וְיִקְחוּ" ר  – עוֹ מַּ בָּ דָּ

קוֹם אַחֵר, אוֹ  קוֹם זֶה לְמָּ ח מִמָּ נִּלְקָּ הַּ
רמוּ ת לְאַחֶרֶת. עֳבָּ שוּת אַחַּ  מֵרָּ
 
 

רֵש, ע"פ פְשוּטוֹ שֶל  ן לְפָּ ה" נִיתָּ "תְרוּמָּ
א, בִשְנֵי  נִיםאוֹ מִקְרָּ  :פָּ

 
שִ"י, " הא( כְפֵירוּש רָּ שָּ פְרָּ יְינוּ", הַּ  הַּ

חֵפֶץ מ ש וּמוּשֶהַּ ד מֵרְשוּת וּפְרָּ פְרָּ
ה  שָּ פְרָּ הַּ ם, וע"י הַּ אָדָּ עֲלוּת הָּ תוֹרֵם, מִבַּ הַּ

הֶקְדֵש. יךְ לַּ יָּּ הֶקְדֵש( נַּעֲשֶה שַּ  )לַּ
 
 
 

הּ בְעִנְיָּנֵנוּ  ה, שֶפֵירוּשָּ הָּ גְבָּ ה וְהַּ מָּ רָּ   –ב( הָּ
יְינוּ שוֹן זוֹ נֶאֱמֶרֶת לֹא בְנוֹגֵעַּ  הַּ כְשֶלָּּ

א בְמ שְמִית, אֶלָּּ ה גַּּ מָּ הֲרָּ גִים שֶל וּלַּ שָּ
עֲלוּת וכיו"ב  ה  –בַּ לָּּ חֵפֶץ נִתְעַּ שֶהַּ

שוּתלְ  עֲלוּת רָּ נַּעֲלֵית יוֹתֵר )וע"ד  וּבַּ
רוֹן"  ם שְדֵה עִפָּ קָּ יָּּ ל "וַּ  –פרש"י עַּ

א מִ  צָּ ה לוֹ שֶיָּּ יְתָּ ה הָּ הֶדְיוֹט לְיַּד  יַּד"תְקוּמָּ
ה  חֵפֶץ  'יָּ הָּ מֶלֶךְ"(. ובנדו"ד: תְחִילָּּ הַּ

עֲלוּת  ה לְבַּ לָּּ ה נִתְעַּ תָּ ם, וְעַּ אָדָּ עֲלוּת הָּ בְבַּ
 הֶקְדֵש.

                                                
20 {Hekdesh, from the root word kadosh, lit., holy. Hekdesh usually refers to consecrated property; however, the 
term can also be used in general for matters of holiness.} 
21 {I.e., it becomes hekdesh — property consecrated to the Temple.} 
22 Bereishis 23:17. 
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our context: Originally, a person owned the 
article and now hekdesh23 owns it. 
 

On this basis, it is clear that the Torah, by 
using the word “(veyikchu) li,” cannot be 
teaching that the item is given to hekdesh, for its 
association with hekdesh has already been 
implied by the words “veyikchu” and “terumah.” 
These words imply that the item now belongs to 
hekdesh (“terumah”), and hekdesh owns it 
(“veyikchu”). 

 
[The only difference {as to how the above 

transfer takes place} depends on which of the two 
definitions of terumah is assumed: If terumah 
means elevation and lifting, then the word 
terumah itself connotes that the item has come 
under the ownership of hekdesh. The word 
veyikchu connotes only a change of possession, 
i.e., that the object is now in the possession of 
hekdesh. But if the word terumah means {just} 
separation, then we {must} say that veyikchu not 
only means transferring possession, but also that 
the object becomes fully owned by hekdesh.] 

 
Thus, Rashi teaches us there that “li” does 

not connote the item becoming Hashem’s 
property — hekdesh (as in the verse “consecrate 
to Me,” and so forth)24 {as this transfer of 
possession and (total) ownership} is implied by 
veyikchu and terumah}. Ratherr, li implies a 
distinct concept — that the donation must be 
given “lishmi.” That is, in addition to giving the 
item to hekdesh, there is another requirement: A 
person must intend to consecrate it for the sake 
of Hashem (similar to giving a divorce 

 
 
 
 

ן,  ונַּת עפ"ז מוּבָּ וָּּ רֵש שֶכַּ שֶאֵין לְפָּ
ת ") תוּב בְתֵיבַּ כָּ " הִיא לִי( וְיִקְחוּהַּ

יכוּת  יָּּ שַּ הֶקְדֵש, שֶהֲרֵי הַּ חֵפֶץ לַּ לִנְתִינַּת הַּ
ר מְבוֹאֶרֶת בְתֵיבוֹת  הֶקְדֵש כְבָּ  "וְיִקְחוּ"לַּ

ה  תָּ יךְ עַּ יָּּ ר שַּ בָּ דָּ ן שֶהַּ ה", שֶפֵירוּשָּ "תְרוּמָּ
א בִרְשוּת תְ  –) הֶקְדֵשלְ  ה( וְנִמְצָּ רוּמָּ

 (.וְיִקְחוּ –)הֶקְדֵש 
 
 
 

פֵירוּשִים  זֶה בְהֶתְאֵם לִשְנֵי הַּ חִילּוּק בָּ ]וְהַּ
ה ה" הִיא  בִתְרוּמָּ ק שֶאִם "תְרוּמָּ הוּא רַּ

ה  הָּ גְבָּ ה וְהַּ מָּ רָּ י עִנְיָּן זֶה  –מִלְּשוֹן הָּ אֲזַּ
הֶקְדֵש מְבוֹאָר  עֲלוּת הַּ חֵפֶץ נִכְנַּס לְבַּ שֶהַּ
ת  הּ, וְאִילּוּ תֵיבַּ דָּ ה" לְבַּ ת "תְרוּמָּ בְתֵיבַּ

ה שִינּוּי  "וְיִקְחוּ" ד,  רְשוּתהָּ מִשְמְעָּ בִלְבַּ
חֵפֶץ נִמְצָּ  א בִרְשוּת הֶקְדֵש; משא"כ שֶהַּ

ה" הוּא מִלְּשוֹן  אִם פֵירוּש "תְרוּמָּ
ה שָּ פְרָּ ת הַּ ר שֶתֵיבַּ רִיךְ לוֹמַּ י צָּ , אֲזַּ

הּ  "וְיִקְחוּ" שְמְעָּ שוּת, מַּ רָּ ק שִינּוּי הָּ לֹא רַּ
א  שעי"ז נַּעֲשֶה גַּּם שְלֵימוּת  –אֶלָּּ

הֶקְדֵש[. עֲלוּת שֶל הַּ בַּ  הַּ
 
 
 

כֵן  שִ"י שֶבְעִנְיָּנֵנוּ אֵין וְלָּ נוּ רָּ הִשְמִיעָּ
ה רְכוּש  ר נַּעֲשָּ בָּ דָּ פֵירוּש "לִי" שֶהַּ

דֶש לִיהקב"ה, הֶקְדֵש )ע"ד " " קַּ
צְמוֹ  ש בִפְנֵי עַּ דָּ א זֶהוּ עִנְיָּן חָּ וכיו"ב(, אֶלָּּ

ה לִהְיוֹת " – נְּתִינָּה צְרִיכָּ ". לִשְמִישֶהַּ
נְּ  ל הַּ ף עַּ ר, שֶנּוֹסָּ הֶקְדֵש, כְלוֹמַּ תִינָּה לַּ

הּ )ע"ד  ונָּה לִשְמָּ וָּּ ש עוֹד עִנְיָּן: כַּ נִדְרָּ
הּ בְגֵט, ס"ת וְכוּ'(  ונָּה לִשְמָּ וָּּ יְינוּ –כַּ  הַּ

נְּתִינָּה לְ  ם שֶבְעֵת הַּ אָדָּ וֵּון הָּ הֶקְדֵש יְכַּ
 ".לִשְמִישֶנְּתִינָּתוֹ הִיא "

 
 
 
 
 
 
 

                                                
23 {The Temple treasury.} 
24 {Shemos 13:2.} 
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document,25 or to writing a Sefer Torah,26 etc.). 
Meaning, when giving the article to hekdesh, a 
person must have in mind to donate it “for My 
sake.” 

  
6. 

 
RASHI AND RAAVAD 

 
In light of this elucidation, we can posit 

regarding the above issue (i.e., a person had to 
intend that his donations were “lishmi”), based 
on the “wondrous” halachic teachings ensconced 
in Rashi’s remarks, that Rashi’s opinion here is 
consistent with his opinion in his Talmud 
commentary: 

 
The Mishnah teaches:27  

 

Neither animals consecrated for the altar 
nor articles consecrated for the Temple 
upkeep, may be changed from one type of 
consecration to another.28  

 
Rambam and Raavad disagree regarding 

this issue: Rambam29 maintains that this law also 
applies to changes within Temple upkeep itself: 
“If a person consecrated an item for the upkeep 
of the Heichal,30 he may not change it’s 

 
 
 
 
 
 
 
 
 
 

ר ו.  בְ"עִנְיָּנִים  –עפ"ז יֵש לוֹמַּ
אִים"וּמ שִ"י  פְלָּ ה שֶבְרָּ כָּ הֲלָּ  –ע"ד הַּ
עִנְיָּןשֶ  תְרוּמוֹת הנ"ל יֶשְנוֹ  בָּ הנ"ל )שֶבַּ

ונָּה " וָּּ שִ"י "( אָּ לִשְמִידִין שֶל כַּ זִיל רָּ
תֵ  "ס:לְשִיטָּ שָּ ל הַּ  י' בְפֵירוּשוֹ עַּ

 
 
 
 
 
 

ד  דְשֵי מִזְבֵחַּ וְאֶחָּ ד קָּ מִשְנָּה "אֶחָּ א בַּ אִיתָּ
יִת אֵין בַּ דְשֵי בֶדֶק הַּ נִּי קָּ ן  ןמְשַּ אוֹתָּ

ה לִקְד ה". וּמִקְּדוֹשָּ  שָּ
 
 
 

רַּ  "ם וְהָּ מְבָּ רַּ אב"ד: וְנֶחְלְקוּ בְעִנְיָּן זֶה הָּ
ם בְנוֹגֵעַּ  "ם דִין זֶה הוּא גַּּ מְבָּ רַּ ת הָּ עַּ לְדַּ

א  יִת גּוּפָּ בַּ "אִם הִקְדִיש לְבֶדֶק  –לְבֶדֶק הַּ
ל לֹא  הֵיכָּ נֶּההַּ ל  יְשַּ , וְכֵן כָּ מִזְבֵחַּ לְבֶדֶק הַּ

רַּ  זֶה"; וְאִילּוּ הָּ יּוֹצֵא בָּ ל כַּ אב"ד חוֹלֵק עַּ
דְשֵי הֵיכַּל  עְתוֹ "אֵין שִינּוּי בֵין קָּ ךְ, וּלְדַּ כָּ

                                                
25 {The writing of a get (divorce document) and the signature of the witnesses must be done for the sake of the man 
and the woman being divorced. If not written with this intention, the get is invalid. Shulchan Aruch, “Even 
Ha’ezer,” ch. 131.} 
26 {Meaning, the passages must be written for the sake of the mitzvah, i.e., one must write them with the explicit 
intent that they be a sacred Sefer Torah. If one writes them without this specific intent, they are invalid. Shulchan 
Aruch, “Yoreh Deah” ch. 274.} 
27 Temurah 32a. 
28 {Some background: The consecration of property was the means of providing for the upkeep of the Temple and 
the sacrificial services as detailed in Vayikra 2:7. In the Temple period, generally, a person could consecrate: (a) 
items to the Temple treasury (hekdesh bedek habayis), which was used for maintaining and repairing the Temple 
buildings; or (b) animals, meal and drink offerings to the altar (hekdesh mizbeach), which were offered on the 
Temple altar. The donations to the construction of the Mishkan discussed in our parshah would fit into the 
category of hekdesh bedek habayis.} 
29 {Peirush Hamishnayos, ibid.} 
30 {The Heichal is another name of area known as Kodesh (“Holy”), but it also refers to the entire enclosed building 
of the Temple, consisting of three rooms: the Ulam (the Hall), Kodesh (the Holy) and the Kodesh HaKodashim 
(the Holy of Holies). Each room is holier than the previous one with the holiest room in the Temple being the 
Kodesh HaKodashim.} 



Volume 16 | Terumah | Sichah 1      projectlikkuteisichos.org - page 9 

designation and use it for the upkeep of the altar; 
similar rules apply in similar cases.” Raavad 
argues with Rambam and maintains, “There is no 
difference between the consecration for the 
upkeep of the Heichal and any other rooms or the 
altar.” He explains that the Mishnah’s law only 
applies to items consecrated to the altar: 
“Regarding items consecrated to the altar, one 
may not change their consecration, even from 
lesser degrees of holiness to higher degrees; and 
one may not reduce {the time for} the eating of 
sacrifices.31 However, regarding items 
consecrated for the upkeep of the Temple, what 
difference is there between one type of 
consecration and another?”32 

 
In his Talmud commentary, Rashi 

comments on the above mentioned Mishnah: “(If 
a person changes his designation from ‘Temple 
maintenance,’ {hekdesh bedek habayis}33 to 
‘altar offerings’ {hekdesh mizbeach}, he has 
accomplished nothing) and within hekdesh 
mizbeach, he may not change his designation 
from an olah34 to a shelamim35 or vice versa.” But 
Rashi does not mention that changing his 
designation is forbidden within hekdesh bedek 
habayis itself (in line with Raavad’s opinion). 

 

אֵר  ", וּמְבָּ מִזְבֵחַּ רוֹת וְלֹא לַּ לִשְאַר עֲזָּ
מִשְנָּהשֶדִין  א בְ  הַּ דְשֵיאֵינוֹ אָמוּר אֶלָּּ  קָּ

דְשֵי מִזְבֵחַּ אֲפִילּוּ  , שֶ"קָּ שִיםמִ מִזְבֵחַּ דָּ  קָּ
לִּים  חֲמוּרִיםקַּ נִּים וְאֵין  לַּ אֵין מְשַּ

ל בֶדֶק  שִים, אֲבָּ דָּ ת קָּ אֲכִילַּ עֲטִים בַּ מְמַּ
ה יֵש בֵין זֶה לְזֶה". יִת מָּ בַּ  הַּ

 
 
 
 
 
 
 
 
 
 
 
 

ש  "ס פֵירַּ שָּ ל הַּ שִ"י בְפֵירוּשוֹ עַּ וְהִנֵּה רָּ
מִשְנָּה  דְשֵי: ")הנ"להַּ יִת  דְקָּ בַּ בֶדֶק הַּ

ה כְלוּם(  שָּ מִזְבֵחַּ לֹא עָּ ם לַּ שֶהִקְדִישָּ
דְשֵי נִּימִזְבֵחַּ אֵין  וּבְקָּ ת וּמִקְּד ןמְשַּ שַּ
ה  מִים וּמִ לִ עוֹלָּ מִיםשְלָּ הלְ  שְלָּ  –" עוֹלָּ

ל לֹא בִקְד א וּאֲבָּ יִת גּוּפָּ בַּ ת בֶדֶק הַּ שַּ
רַּ  ת הָּ  אב"ד(.)כְשִיטַּ

 
 
 
 
 
 
 
 
 

                                                
31 {E.g., some types of sacrifices may be eaten until the end of the following day; others may only be eaten until 
daybreak on the following day.}  
32 {To clarify: Both Rambam and Raavad agree that an object consecrated for hekdesh bedek habayis cannot be 
altered to hekdesh Mizbeach and vice versa, for this is stated explicitly in the Mishnah. Their dispute is if this law 
applies within each of these two categories individually. Rambam maintains that the law applies within both, and 
Raavad maintains that it is only forbidden to alter designations within the category of hekdesh Mizbeach; however, 
making changes within hekdesh bedek habayis is of no consequence.} 
33 {See footnote 28.} 
34 {An olah is completely burnt on the altar; no part of it is eaten by anyone and the entire offering is given to 
Hashem (i.e., it cannot be used after it is burnt). An olah could be from cattle, sheep, goats, or even birds, depending 
on the offerer's means.} 
35 {A shelamim is an offering expressing thanks or gratitude to Hashem for His bounties and mercies. A portion of 
the offering is burnt on the altar, a portion is given to the kohanim, and the rest is eaten by the person who offers 
the sacrifice and his family; thus, everyone gets a part of this offering. This category of offerings includes 
thanksgiving-offerings obligatory for survivors of life-threatening crises, free will-offerings, and offerings made 
after fulfillment of a vow.} 
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Conceivably, this also relates to the 
aforementioned law that terumah36 had to be 
given “lishmi.” Since the person had to intend to 
donate “lishmi” — for the sake of Hashem — the 
particular use for which he consecrated the item 
should have been of (little or) no significance, as 
long as it “came” into Hashem’s possession and 
was given “lishmi.” Thus, if a person consecrated 
an item to be used for the upkeep of the heichal, 
it would have been permitted to change its 
designation to be used for the upkeep of the altar, 
etc., because the intention “lishmi” (is not 
intended specifically for the heichal, rather, it) 
implies a general intention of lishmah for the 
Temple’s upkeep.  

 
7. 

 
WHO HAD TO HAVE THE INTENTION? 

 
Regarding this law — that donations had to 

be given with the intention that it be “lishmi” — 
we might ask: 

 
One of the donations mentioned in our 

verse is the terumah used for the altar by 
purchasing communal sacrifices. (As Rashi 
remarks here:37 “Our Rabbis said: ‘Three 
offerings are mentioned here.’” The halachah38 
specifies that the donation for the altar is exacted 
by force, and they {the collectors} take collateral 
{from those who refuse to pay} for the 
shekalim.39 If so, how can we propose that this 
donation had to be given “lishmi”? When a 
person donates against their will, they clearly 

דִין  שוּר לַּ ם זֶה קָּ ר שֶגַּּ  הנ"לוְיֵש לוֹמַּ
נְּתִינָּה צ"ל " נּוֹתֵן לִשְמִישֶהַּ ן שֶהַּ ": כֵיוָּ

וֵּון שֶנְּתִינָּתוֹ הִיא " ם לְשֵ  –" לִשְמִימְכַּ
עִנְיָּן  – הקב"ה הֲרֵי אֵין נוֹגֵעַּ )כ"כ( הָּ

ר  בָּ דָּ ן שֶהַּ ל זְמַּ טִי שֶלִּשְמוֹ הִקְדִיש, כָּ פְרָּ הַּ
גִּ  " לִידֵי הקב"ה, ""מַּ כֵן, לִשְמִייעַּ ". וְלָּ

ל, מם לְשֵ אִם הִקְדִיש  הֵיכָּ ר וּבֶדֶק הַּ תָּ
ן  מִזְבֵחַּ וכיו"ב, כֵיוָּ נּוֹת זֹאת לְבֶדֶק הַּ לְשַּ

ונָּה " וָּּ כַּ " לִשְמִי" הִיא )לֹא "לִשְמִישֶהַּ
טִי לִית  פְרָּ ונָּה כְלָּ וָּּ א( כַּ ל, אֶלָּּ הֵיכָּ דְהַּ

יִת." שֶל לִשְמִי" בַּ  בֶדֶק הַּ
 
 
 
 
 
 
 
 
 
 
 

דִין ז.  ל הַּ א שֶעַּ וֵּון  – הנ"לאֶלָּּ רִיךְ לְכַּ שֶצָּ
נְּתִינָּה " קְשוֹת: –" לִשְמִיבְעֵת הַּ ן לְהַּ  נִיתָּ

 
 
 

הֶן מְד תְרוּמוֹת שֶבָּ ת הַּ סוּק זֶה וּאַחַּ ר בְפָּ בָּ
רְבְנוֹת  מִזְבֵחַּ לִקְנוֹת מֵהֶן קָּ ת הַּ הִיא תְרוּמַּ

שִ  סוּק צִבוּר )כְפֵירוּש רָּ פָּ ל הַּ  –"י עַּ
בוֹתֵינוּ ג' תְרוּמוֹת אֲמוּרוֹת  "אָמְרוּ רַּ
ת  ה: בְנוֹגֵעַּ לִתְרוּמַּ אן"(; וְלִכְאוֹרָּ כָּ

דִין הוּא שֶנּוֹטְלִין מִמֶנּוּ  מִזְבֵחַּ הַּ בַעַל הַּ
רְחוֹ  לִים, וא"כ כָּ שְקָּ ל הַּ שְכְנִין עַּ וּמְמַּ

ר שֶנְּתִינָּה זוֹ  כֵן לוֹמַּ ה לִהְיוֹת  אֵיךְ יִתָּ צְרִיכָּ
לֹּא נְתִינָּה בע"כ הִיא  –" לִשְמִי"  לְלאֹוְהַּ

א  ל, וּפְשִיטָּ נּוֹתֵן כְלָּ ונָּתוֹ שֶל הַּ וָּּ לְלֹא  –כַּ
ונָּה " וָּּ  "?לִשְמִיכַּ

 
                                                
36 Terumah for the Mishkan (in our parshah) was considered bedek habayis. 
37 {Shemos 25:2, s.v. “tikchu es terumasi.” Rashi writes: “...One is the offering of a half-shekel per head, from which 
they made the sockets, as is delineated in Shemos 38:26, 27.... Another is the offering of a half-shekel per head for 
the community coffers, from which to purchase the communal sacrifices, and another is the offering for the 
Mishkan.”} 
38 Shekalim, ch. 1, mishnah 3,5; but Rashi does not quote this here in parshas Ki Sisa. 
39 {Shekalim, plural of shekel, in Hebrew, is a type of coin. However, shekalim is also a general term used as a 
reference for this “tax” collected for the purchase of sacrifices. It was given this name based on the words of the 
verse [Shemos 30:13] “machatzis hashekel.” Every Jew was required to donate a half-shekel coin for this purpose. 
These coins were occasionally also used to take a census.} 
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have no {voluntary} intention at all, and 
certainly no intention to donate for the sake of 
Hashem!  
 

Additionally, the above mentioned 
question raised by the commentators, “Why does 
the verse state “veyikchu li” and not “veyitnu li — 
they will give to Me?” remains unanswered.  

 
We can posit that these questions answer 

each other. The law that donations (at least 
those given for the purpose of purchasing 
sacrifices) had to be “lishmi” did not apply to 
their conferral, i.e., that a person had to intend 
to give them for the sake of Hashem. Rather, this 
applied to “veyikchu {those who take}” — the 
Temple treasurers. They had to have the 
intention to take these donations from the 
Jewish people for the sake of Hashem. 

 
[This corresponds to the two expressions 

used: “Speak to the children of Israel, 
veyikchu li terumah; from every person….” 
“Speak to the children of Israel” refers to the 
people who collected the donations, i.e., the 
treasurers; “from each person” refers to all the 
Jewish people who gave the materials.]  

 
Therefore, since “veyikchu” refers to the 

collection of the Temple treasurers “lishmi,” it is 
immaterial that the person giving the donation 
was forced. 

 
 

8. 
 
THE TAKING ITSELF HAD TO FOR THE SAKE OF HEAVEN 

 
We must still clarify the deeper meaning 

behind these issues: 
 

The donation (of the half shekel) could be 
taken against the will of the person who gave it. 

 
 
 
 

שֶה ק יִין קָּ ם: עֲדַּ רְשִים וּגַּּ מְפָּ שְיַּית הַּ
דוּעַּ  – הנ"ל רמַּ א  "וְיִקְחוּ לִי" נֶאֱמַּ וְלָּ

 "וְיִתְנוּ לִי"?
 
 
 
 

ר שֶקּ צוֹתשְיוֹת אֵלּוּ וּוְיֵש לוֹמַּ א  מְתוֹרָּ חֲדָּ
הּ " )בְנוֹגֵעַּ לִשְמִי: דִין "בַחֲבֶרְתָּ

מִזְבֵחַּ עכ"פ( אֵינוֹ  ת הַּ  – נְתִינָּהבְ לִתְרוּמַּ
יְינוּ רִיךְ  הַּ נּוֹתֵן צָּ " לִשְמִיזֹאת " לָּתֵתשֶהַּ

א בְ  – ם שֶל "וְיִקְחוּ"אֶלָּּ תָּ רֵי , בִלְקִיחָּ גִּזְבָּ
הֶקְדֵש, שֶ  ה הַּ ה לְקִיחָּ זוֹ מבנ"י צְרִיכָּ

 ".לִשְמִילִהְיוֹת "
 
 
 
  

 
בֵיאוּר בְ   בֵר אֶל ]וְזֶהוּ הַּ לְּשוֹנוֹת, "דַּ ב' הַּ

אֵל וְיִקְחוּ  ה בְנֵי יִשְרָּ ל לִי תְרוּמָּ מֵאֵת כָּ
אֵל" קָּ אִיש  בֵר אֶל בְנֵי יִשְרָּ י אִ גו'": "דַּ

ל אוֹ  תְרוּמוֹת עַּ ל  –סְפֵי הַּ רִין, וְ"כָּ גִּזְבָּ הַּ
נּוֹתְנִים י אִ קָּ אִיש גו'"  אֵל הַּ ל יִשְרָּ ל כָּ עַּ

 כו'[.
 
 

נְּתִינָּה הִיא  ה מִזֶה שֶהַּ כֵן אֵין סְתִירָּ וְלָּ
רִים,  –בע"כ  גִּזְבָּ ת הַּ ן שֶלְּקִיחַּ כֵיוָּ

 ".לִשְמִי, הִיא ""וְיִקְחוּ"
 
 
 
 
 
 
 
 
 

רִיךְ ח.  יִין צָּ ךְ עֲדַּ בִין בִפְנִימִיּוּאַּ ת לְהָּ
עִנְיָּנִים:  הָּ

 
שֶקֶל(  חֲצִית הַּ ה )מַּ תְרוּמָּ ר שֶהַּ מֵאַחַּ
נּוֹתֵן,  ה לִהְיוֹת גַּּם בע"כ שֶל הַּ יְכוֹלָּ
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This demonstrates that intention was not needed 
for this donation (unlike the donations for the 
construction of the Mishkan, given by self-
motivated benefactors).40 Of significance was 
only that the item be transferred to hekdesh. As 
such, why did the treasurers who collected these 
donations need to have the intention “lishmi”?  

 
At first glance, we can answer this question 

based the Sages’ statement,41 “A community 
leader should not cast excessive fear on the 
community if not for the sake of Heaven.” Since 
the treasurers’ task was to collect donations from 
the Jewish people (even) by force, it was 
absolutely crucial that they had no ulterior 
motives. Therefore, they had to be forewarned to 
collect “lishmi,” for the sake of Hashem.  

 
This answer however, is not altogether 

adequate: On this basis, the requirement of 
“lishmi” did not relate to (taking) the 
donations, rather it related to the treasurers — 
that they had to do so for the sake of Heaven. 
However, the plain reading of the Torah’s 
wording implies that the requirement of “lishmi” 
related to (taking) the donations, that it had to 
be “li — lishmi {to Me — for My sake}.” 

 
9. 

 
DO NO EVIL VS. DO GOOD 

 
The explanation: 
 

This terumah was donated for the Mishkan 
and the sacrifices, in order to construct a 
Mishkan in which Hashem’s presence would 
dwell, and from there, would spread throughout 
the entire world. 

 

א  הנִמְצָּ אֵין צוֹרֶךְ בְשוּם  שֶבִתְרוּמָּ
ן  מִשְכָּ ת הַּ ונוֹת )שֶלֹּא כְבִתְרוּמַּ וָּּ כַּ

לֵּב( אֶ  גִּיעַּ שֶנִּיתֶנֶת בִנְדִיבוּת הַּ ק שֶתַּ א רַּ לָּּ
דוּעַּ  הֶקְדֵש, וא"כ מַּ ה לִידֵי הַּ תְרוּמָּ הַּ

ונַּת " וָּּ זֶה כַּ " שֶל לִשְמִינִדְרֶשֶת בָּ
אוֹ  רִים הָּ גִּזְבָּ תְרוּמוֹת?סְ הַּ  פִים אֶת הַּ

 
 
 

ר רז"ל  אֲמַּ שְטוּת י"ל, שֶזֶהוּ ע"ד מַּ בְפַּ
צִיבוּר שֶלֹּא  ל הַּ ה עַּ רְנָּס אַל יָּטִיל אֵימָּ "פַּ
ם הִיא  תָּ ן שֶעֲבוֹדָּ יִם": מִכֵיוָּ מַּ לְשֵם שָּ
תְרוּמוֹת )אֲפִילּוּ( בע"כ שֶל  לֶאֱסוֹף אֶת הַּ

נּוֹתְנִים, הֲרֵי נָּחוּץ בִמְי ד שֶלֹּא וּהַּ חָּ
זֶה שוּם עִנְיָּן שֶל פְנִ  רֵב בָּ דִית, יָּ יִתְעָּ ' צְדָּ

ם  תָּ בְטִיחַּ שֶלְּקִיחָּ רִיךְ לְהַּ ל כֵן צָּ וְעַּ
שֶה "  ", לְשֵם הקב"ה.שְמִילִ תֵיעָּ

 
 
 
 

ל אֵין זֶה מְח א וָּ וּאֲבָּ ר: לפ"ז נִמְצָּ
ונָּה " וָּּ כַּ ת לִשְמִישֶהַּ עַּ " אֵינָּהּ נוֹגַּ

(לְ  ת הַּ ה)לְקִיחַּ א לַּ תְרוּמָּ רִין, , אֶלָּּ גִזְבָּ
יִם;  הֵםשֶ  מַּ עֲשוֹת זֹאת לְשֵם שָּ צְרִיכִים לַּ

שוֹן  לָּּ שְטוּת הַּ עִנְיָּןוְאִילּוּ מִפַּ ע,  וְהָּ שְמָּ מַּ
ר נוֹגֵעַּ לְ  בָּ דָּ (שֶהַּ ת הַּ ה)לְקִיחַּ , תְרוּמָּ

שֶה "לִי הִיא שֶ   ".לִשְמִי –תֵיעָּ
 
 
 
 
 
 
 
 

זֶה: ט. בֵיאוּר בָּ  וְהַּ
 

ן  מִשְכָּ ה עֲבוּר הַּ יְתָּ ה הָּ תְרוּמָּ נְתִינַּת הַּ
ה לוֹ  ן דִירָּ מִשְכָּ עֲשוֹת בַּ נוֹת, כְדֵי לַּ רְבָּ קָּּ וְהַּ

ל יָּדוֹ  רֵךְ, וְעַּ ם כ כֹלבְ  –יִתְבָּ עוֹלָּ  לּוֹ.וּהָּ
 
 
 
 
 

                                                
40 {Shemos 25:2.} 
41 Rosh Hashanah 17a. 
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When building a home befitting for a king, 
two tasks are necessary: “They must first dispose 
of any dirt... and only then can beautiful 
furnishings be {brought in and} arranged.”42 In 
our service of Hashem, these tasks correspond to 
turning from evil and doing good.43 The 
difference between them: Turning from evil 
(only) serves to prepare and lay the groundwork 
for making a dwelling place for Hashem. Actually 
constructing it — bringing G-dliness into 
physical things in order to transform them into a 
dwelling place Hashem — is accomplished 
through “doing good.” 

 
Thus, as explained by Chassidus, there is a 

distinction between the avodah of turning from 
evil and of doing good, :44 In turning from evil, 
the outcome is of primary importance. How a 
person brings himself to refrain from disobeying 
Hashem’s will is inconsequential. He may even 
be motivated by selfishness, fear of sin, or the 
like. In contrast, when doing good, it is 
important to do so lishmah; a person’s entire 
intention should be for the sake of Hashem, and 
not for a self-serving reason. Since through this 
avodah a person draws G-dliness into the world 
and makes a dwelling for Hashem in the lower 
realms, his actions should be appropriate in 
order to enable G-dliness to dwell in the world. 
(Accordingly, he can have no ulterior motives, G-
d forbid).  

 
Therefore, the Sages say,45 “A person 

should always engage in Torah study and the 
performance of mitzvos, even not for their own 
sake, for doing so not for their own sake will lead 
to doing so for their own sake.” Meaning, the 
reason why a person should perform Torah and 
mitzvos even for ulterior motives is not because 

ה, ע"מ  ית דִירָּ עֲשִיַּּ ' אוּיָּ רְ  'תִהְיֶ שֶ בַּ
ת מֶלֶךְ, יֵש צוֹרֶךְ בִשְנֵי עִנְיָּנִים:  לְדִירַּ

ל לִכְלוּךְ . ל מִכָּ הֵיכָּ נּוֹת הַּ .  "צְרִיכִים לְפַּ
ם כֵלִים נָּאִים".  דֵר שָּ "כ לְסַּ וְאַחַּ
עִנְיָּנִים דְסוּר  ת ה' הֲרֵי אֵלּוּ שְנֵי הָּ עֲבוֹדַּ וּבַּ
חִילּוּק בֵינֵיהֶם:  עֲשֵה טוֹב. וְהַּ ע וַּ מֵרַּ

ת  נָּה  סוּרעֲבוֹדַּ ק( הֲכָּ ע הִיא )רַּ מֵרַּ
ה מָּ קְדָּ ית  וְהַּ ה, וְאִילּוּ עֲשִיַּּ דִירָּ ית הַּ עֲשִיַּּ לַּ

ה בְ  דִירָּ ל הַּ ת  –פוֹעַּ כַּ מְשָּ אֱלֹקוּת הַּ
ה לוֹ  שוּ דִירָּ שְמִיִּים, ע"מ שֶיֵּיעָּ רִים גַּּ בִדְבָּ

רֵךְ   טוֹב". ועֲַשֵהזֶהוּ ע"י " –יִתְבָּ
 
 
 
 
 

ה שֶל  עֲבוֹדָּ כֵן יֶשְנוֹ חִילּוּק בֵין אוֹפֶן הָּ וְלָּ
ע וּבֵין  עֲשֵה סוּר מֵרַּ מְבוֹאָר וַּ טוֹב, כַּ

ת סוּר  עֲבוֹדַּ חֲסִידוּת: בַּ ע בַּ ה שֶנּוֹגֵעַּ מֵרַּ מָּ
" ר הַּ ", וְאֵין נוֹגֵעַּ כ"כ בְפוֹעַלהוּא בְעִיקָּּ

צְמוֹ שֶלֹּא  ל עַּ ם עַּ אָדָּ בְאֵיזֶה אוֹפֶן פוֹעֵל הָּ
אֲפִילּוּ אִם  עֶלְיוֹן, וַּ צוֹן הָּ ל רָּ עֲבוֹר עַּ לַּ

רְמֵי' וּמִיִּרְ  עוֹנֶש עוֹשֶה זֹאת לְגַּ אַת הָּ
ת  עֲבוֹדַּ עֲשֵה וכיו"ב; משא"כ בַּ טוֹב וַּ

יתוֹ  הּ, בִשְלֵימוּת ' תִהְיֶ נָּחוּץ שֶעֲשִיָּּ לִשְמָּ
ונָּה לִשְמוֹ שֶל הקב"ה, וְלֹא עֲבוּר  וָּּ כַּ הַּ

צְמוֹ,  ןעַּ מְשִיךְ  דְכֵיוָּ  אֱלֹקוּתשעי"ז מַּ
רֵךְ  ה לוֹ יִתְבָּ ה וְעוֹשֶה דִירָּ טָּ לְמַּ

עֲשֶה  מַּ רִיךְ שֶהַּ חְתוֹנִים, צָּ תַּ עֵי ' יִהְיֶ בַּ כִדְבָּ
א אָסוּר  אֱלֹקוּתבוֹ  שֶתִשְרֶהכְדֵי  )וּמִמֵילָּ

זֶה שוּם עִנְיָּן שֶל  רֵב בָּ  ח"ו(.' יָּ פְנִ שֶיִּתְעָּ
 
 
 
 
 

ם  ם יַּעֲסוֹק אָדָּ כֵן אָמְרוּ "לְעוֹלָּ וְלָּ
הּ שֶמִתוֹךְ  בתומ"צ אע"פ שֶלֹּא לִשְמָּ

הּ",  א לִשְמָּ הּ בָּ יְינוּשֶלֹּא לִשְמָּ ם  הַּ עַּ טַּ שֶהַּ
הּ  עֲסוֹק אֲפִילּוּ שֶלֹּא לִשְמָּ רִיךְ לַּ לְזֶה שֶצָּ
ה  סְפִיקָּ ה זוֹ מַּ ם עֲבוֹדָּ אֵינוֹ לְפִי שֶגַּּ

עֲשֶה מַּ ן  )דְהַּ א כֵיוָּ ר(, אֶלָּּ עִיקָּּ הוּא הָּ
כְלִית  וןשעי"ז יָּבוֹא סו"ס לְתַּ כְוָּ מֻּ , וְלַּ

                                                
42 Likkutei Torah, “Balak,” p. 70c; “Shlach,” p. 36d. 
43 {Tehillim 34:15.} 
44 Sefer HaMaamarim 5708, discourse entitled, “Vayachalom,” ch. 3 ff. 
45 Pesachim 50b. 
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such avodah is also adequate (for “actions are 
primary”).46 Rather, it is because eventually he 
will reach his goal and objective — avodah 
lishmah — which then creates a perfect dirah 
betachtonim.47 

 
 

10. 
 
THE EQUIVALENT GIVING AND COLLECTION 

 
Just as these two {aforementioned} 

movements apply in an individual’s avodah, it 
also applies to our interaction with all the 
elements of the world that we use to build a 
Mishkan for Hashem: 

 

a) “Turning away” — Exiting the domain 
of “worldliness” which is under the domain 
of klipas nogah,48 analogous to, “turn from 
evil.”  
 

b) Entering Hashem’s domain — when we 
consecrate something, we thereby create a 
Mishkan for Hashem, analogous to, “do 
good.” 
 
On this basis, it is clear why it was 

acceptable that “the collectors take collateral 
{from those who refuse to pay} for the shekalim,” 
i.e., collecting from a donor who gives under 
coercion. Intention (lishmi) is unnecessary when 
turning from evil, since the practical outcome is 
of primary matter of importance — extracting the 
terumah from the domain of kelipas nogah. 
However, the collection of the Temple treasurers 

הּ, שֶאָז נַּעֲשֵית שְלֵימוּת  ה לִשְמָּ עֲבוֹדָּ
חְתוֹנִים. תַּ ה בַּ דִירָּ  הַּ

 
 
 
 
 
 
 
 
 
 

ם,  יו"ד. אָדָּ ת הָּ עֲבוֹדַּ ךְ הוּא בַּ וּכְשֵם שֶכָּ
בְרִיאָה שֶמֵהֶם עוֹשִים  כֵן הוּא בְעִנְיְנֵי הַּ
זֶה שְנֵי  רֵךְ, שֶיֶּשְנָּם בָּ ן לוֹ יִתְבָּ מִשְכָּ אֶת הַּ

עִנְיָּנִים:  הָּ
 
 
 

ם"  –" סוּרא( " "עוֹלָּ יְּצִיאָה מֵרְשוּת הָּ הַּ
הּ  ת נוֹגַּ ת מֶמְשֶלֶת קְלִיפַּ חַּ א תַּ נִּמְצָּ  –הַּ

ע, וּבְד ת עִנְיַּן סוּר מֵרַּ  גְמַּ
 
 

הב(  כְנִיסָּ לִרְשוּתוֹ שֶל הקב"ה,  הַּ
ה הֶקְדֵש ועי"ז  ר נַּעֲשָּ בָּ דָּ קוֹםשֶהַּ  מָּ

ן עֲבוּר הקב"ה  ת עִנְיָּן וּד –מִשְכָּ גְמַּ
עֲשֵה טוֹב.  וַּ

 
 

ל  שְכְנִין עַּ ן, שֶאַף שֶמְמַּ ועפ"ז מוּבָּ
נְּתִינָּה הִיא בע"כ שֶל נוֹתֵן  לִים, הַּ שְקָּ  –הַּ

ן  ע, א" שֶבְעִנְיָּןכֵיוָּ ונָּה סוּר מֵרַּ וָּּ צ כַּ
ל, לְהוֹצִיא לִשְמִי) בְפוֹעַּ ר נוֹגֵעַּ הַּ (, בְעִיקָּּ

ה, שע"י  –מֶמְשֶלֶת ק"נ  לְּקִיחָּ ךְ הַּ אַּ
ר, שעי"ז נִכְנַּס בִרְשוּת הֶקְדֵש,  גִּזְבָּ הַּ

 ".לִשְמִיצ"ל "
 
 
 

                                                
46 Pirkei Avos 1:17. 
47 {Home for Hashem in the lower realms.} 
48 {Kelipah translates literally as “a shell” or “a peel.” The term refers to anything that conceals, and thus opposes 
G-dliness, just as a shell or a peel conceals the fruit within. Kelipah is often used to refer to evil or impurity. 
Kabbalah delineates two distinct types of kelipah: Kelipas nogah—literally, a kelipah that can be illuminated, and 
shalosh kelipos hatmeios — “three totally impure kelipos.” Kelipas nogah, which includes most things in the world 
can be elevated and refined when used for a G-dly purpose, while conventionally, the only form of reformation or 
redemption for the three impure kelipos is their destruction. A baal teshuva, though, can even elevate the shalosh 
kelipos hatmeios. (See Likkutei Sichos, vol. 14, “Vezos Haberacha,” 1st sichah, section 6.)} 
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who bring the terumah into the domain of 
holiness had to be done “lishmi.” 

 
 

11. 
 
TERUMAH — SEPARATING FROM THE MUNDANE AND 
ELEVATING TO HOLINESS 

 
These two elements are reflected in the two 

interpretations of the word terumah (mentioned 
above): separation; and elevation, lifting. 

 
Separation, which on a simple level means 

removing something from a mixture {in the 
context of terumah} refers to the separation from 
mundane matters. Similarly, as this idea applies 
to people, separation means removing 
something from a person’s domain. Elevation 
and lifting means, as mentioned, elevating {the 
spiritual level of} an item, bringing it into the 
domain of holiness.  

 
Rashi alludes to this concept by writing “li 

— lishmi” after quoting the words, “veyikchu li 
terumah,” but before writing “terumah means 
separating.” (Before reading Rashi’s explanation, 
“terumah means separating,” a student would 
naturally understand the word terumah literally: 
“lifting.”) For the requirement, “lishmi” 
(primarily) relates to the act of lifting, i.e., the act 
of bringing matters into the domain of hekdesh, 
and not to the act of separating the item from a 
person’s domain.  

 
12. 

 
HOW TO INFLUENCE PEOPLE 

 
The lesson for our service of Hashem: 
 

When a Jew wants to influence his fellow 
by drawing him closer to Torah and mitzvos in 

 
 
 
 
 
 
 
 
 
 

שְנֵי עִנְיָּנִים אֵלּוּ מְבוֹאָרִים בִשְנֵי  יא.
ת "תְר פֵירוּשִים שֶבְתֵיבַּ ה" )הַּ ( כנ"לוּמָּ

ה – שָּ פְרָּ ה:הַּ הָּ גְבָּ ה וְהַּ מָּ רָּ  , הָּ
 
 

ה שָּ פְרָּ הּשֶ , הַּ שְמְעָּ ר  מַּ בָּ דָּ הּ שֶהַּ כִפְשוּטָּ
ש מֵחֵלֶק אַחֵר שֶעִמוֹ הָּ וּמ ב, ' מְעוּיָּ פְרָּ רָּ

ה  ל פְרִישָּ חוֹל, וְכֵן הוּא  מֵעִנְיָּנֵימוֹרֶה עַּ
יכוּת לָּ  יָּּ ם בְשַּ ר מגַּּ בָּ דָּ ם, שֶהַּ ש וּאָדָּ פְרָּ

ה  הָּ גְבָּ ה וְהַּ מָּ רָּ מֵרְשוּתוֹ; וְאִילּוּ פֵירוּש הָּ
לֶּה וְנִכְנָּס כנ"להוּא  ר מִתְעַּ בָּ דָּ , שֶהַּ

 לִרְשוּת הֶקְדֵש.
 
 
 
 

שִ"י  ז רָּ מַּ תְבוֹ וְאֶת זֹאת רָּ " לִשְמִי"לִי  בְכָּ
ר שֶהֶעֱתִיק " ה", וְיִקְחוּ לִי לְאַחַּ תְרוּמָּ

ה  קוֹדֵם הפֵירוּשוֹ "תְרוּמָּ שָּ פְרָּ ן הַּ " )וּמוּבָּ
ה  השֶלִּפְנֵי פֵירוּשוֹ "תְרוּמָּ שָּ פְרָּ " הַּ

ש  מָּ הּ מַּ ה כִפְשוּטָּ לּוֹמֵד תְרוּמָּ רֵש הַּ  –מְפָּ
ה( לָּ  מָּ רָּ ן שֶעִנְיַּן " –שוֹן הָּ " לִשְמִיכֵיוָּ

ה, לְ  מָּ הֲרָּ ר( לְעִנְיַּן הַּ ה נוֹגֵעַּ )בְעִיקָּּ כְנִיסָּ
לְעִנְיַּן לִרְשוּת הֶקְדֵש, וְלֹא כ"כ 

ה מֵרְשוּת הֶדְיוֹט. שָּ פְרָּ הַּ  הַּ
 
 
 
 
 
 
 
 
 

ת ה': יב. עֲבוֹדַּ אָה מִזֶה בַּ הוֹרָּ  הַּ
 

ל  שְפִיעַּ עַּ ה שֶיְּהוּדִי הוֹלֵךְ לְהַּ עָּ בְשָּ
רְבוֹ חֲבֵירוֹ,  יֵּים  לְקָּ ה וּמִצְווֹת, לְקַּ תוֹרָּ לַּ
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fulfillment of the mitzvah,49 “You shall surely 
rebuke your fellow,” he may think: “Indeed, my 
study of Torah and performance of mitzvos must 
be done properly: “lishmah.” But as far as 
influencing others, the practical outcome is of 
primary importance — the person I am working 
with should begin to don tefillin, refrain from 
sinning, or the like. But the way I achieve this 
goal is not (so) relevant.” Consequently, one’s 
rebuke may have feelings mixed in that are 
opposite of love for a fellow Jew. Or a person may 
feel that since he is the admonisher, he is 
superior to the other person, etc.  

 
Although he realizes that thinking this way 

constitutes a shortcoming in his service of 
Hashem, as he has not yet refined his character 
completely, and still has feelings of yeshus.50 {He 
thinks to himself,} “What has this got to do with 
my ability to positively influence another person? 
The other should accept the truth no matter from 
whom it comes.51 This applies especially to 
turning from evil, in which a person’s intention 
is certainly irrelevant,” as discussed. 

 
This, then, is the lesson: This type of 

calculation is only relevant for the other person, 
who should want to run away from evil by any 
effective method. However, a person setting out 
to improve his fellow must act lishmah, even 
when trying to persuade his fellow to rethink his 
bad choices. For his efforts to influence others 
are alway considered doing good for him, and 
proactive activities must be done lishmah. 
Furthermore, when it is noticeable that the 
influencer’s lishmah is deficient, that he has 
ulterior motives, etc., not only does his own 

ותאֶת  הוֹכֵחַּ תוֹכִיחַּ אֶת עֲמִיתֶךָ,  מִצְוַּ
חֲשוֹב:  לוּל הוּא לַּ אֲשֶר עָּ א כַּ מָּ בִשְלָּ

י וּמְד צְמוֹ, אֲזַּ ר בְקִיּוּם תומ"צ שֶלּוֹ עַּ בָּ
ת ה' שֶלּוֹ  עֵי, ' תִהְיֶ נָּחוּץ שֶעֲבוֹדַּ כִדְבָּ

נִּדוֹן הוּא  ה שֶהַּ עָּ ל בְשָּ הּ"; אֲבָּ "לִשְמָּ
ה שֶנּוֹגֵעַּ הוּא  ת, הֲרֵי מָּ זוּלָּ ל הַּ ה עַּ עָּ שְפָּ הַּ

ל"  "בְפוֹעַּ ר הַּ הּ יַּתְחִיל שֶהַּ  –בְעִיקָּּ לָּּ
נִּיחַּ תְפִילִּין,  נַּעלְהַּ ה ימֵעֲשִיַּּ  יִמָּ ת עֲבֵירָּ
אוֹפֶן וכיו"ב; וְאִילּוּ  הֶם וְהַדֶרֶךְ הָּ שֶבָּ

ה אֵינָּם  ת לִכְאוֹרָּ זוּלָּ ל הַּ הוּא פוֹעֵל זֹאת עַּ
רֵב  א יָּכוֹל לְהִתְעָּ נוֹגְעִים )כ"כ(. וּמִמֵילָּ

רֶגֶש שֶל  חְתוֹ הָּ ת  הֵיפֶךְבְתוֹכַּ אַהֲבַּ
אֵל, אוֹ עכ"פ בְ  קּוּיִשְרָּ הֶרְגֵּש –ת דַּ  הַּ

מוֹכִיחַּ אֶת חֲבֵירוֹ, שֶטוֹב וְנַּעֲלֶה הוּא שֶ  הַּ
 הוּא מִמֶנּוּ וְכוּ'.

 
רוֹןאָמְנָּם הוּא יוֹדֵעַּ שֶזֶהוּ  ת  חִסָּ עֲבוֹדַּ בַּ

רוֹת  יִין אֵינָּן מְבוֹרָּ יו עֲדַּ ה' שֶלּוֹ, שֶמִדוֹתָּ
י יָּּ יִין קַּ עֲדַּ רֶגֶש שֶל יֵשוּת וַּ  –ם אֶצְלוֹ הָּ

ת?  זוּלָּ תוֹ עִם הַּ עֲבוֹדָּ ה לְזֶה וְלַּ ל מָּ אֲבָּ
בֵל אֱמֶת מִמִי  קַּ רוֹ אֶת הָּ ט שֶאֲמָּ , וּבִפְרָּ

ע, בְנוֹגֵעַּ לְ  אי שֶאֵין  זֶהשֶבָּ סוּר מֵרַּ דַּ וַּ
ת, כנ"ל. עַּ ונָּה נוֹגַּ וָּּ כַּ  הַּ

 
 
 
 
 

אָה, שֶחֶשְבוֹן זֶה נָּכוֹן  הוֹרָּ אָה הַּ ל זֶה בָּ וְעַּ
ת  זוּלַּ ס לַּ ק בְיַּחַּ יו  –רַּ לָּ לִבְרוֹחַּ  לִרְצוֹתשֶעָּ
ל דֶרֶךְ  ע בְכָּ רַּ ל מִי שֶהוֹלֵךְ 'תִהְיֶ שֶ מֵהָּ ; אֲבָּ

ם כְשֶמְד תוֹ, הִנֵּה גַּּ ל זוּלָּ שְפִיעַּ עַּ ר וּלְהַּ בָּ
רִיךְ ע צָּ עִנְיָּן שֶל סוּר מֵרַּ עֲשוֹת  בָּ הוּא לַּ

ן שֶפְע הּ", כֵיוָּ ל וּזֹאת "לִשְמָּ תוֹ עַּ לָּּ
ת הִיא  זוּלָּ ם עִנְיָּן שֶל  אֶצְלוֹהַּ לְעוֹלָּ

עֲשֵה " רִיךְ לִהְיוֹת וַּ טוֹב", עִנְיָּן חִיּוּבִי שֶצָּ
ט שֶנִּרְאֶה בְחוּש  הּ"; וּבִפְרָּ "לִשְמָּ

שְפִיעַּ יֵש חֶסְרוֹן בְ  מַּ אֲשֶר אֵצֶל הַּ עִנְיָּן שֶכַּ
רְבִים אֶצְלוֹ  תוֹ, וּמִתְעָּ הֲרָּ הּ" בְטַּ "לִשְמָּ
רוֹן אֵינוֹ  חִסָּ י הַּ דִיּוֹת וכיו"ב, אֲזַּ פְנִיּוֹת צְדָּ

ם  א גַּּ תוֹ, אֶלָּּ עֲבוֹדָּ ק בַּ פְעוּרַּ הבַּ עֵי(  לָּּ )כִדְבָּ
ת. זוּלָּ ל הַּ  עַּ

 

                                                
49 Vayikra 19:17. 
50 {Yeshus connotes an exaggerated sense of self, self-importance, and an over-embellished focus on one’s needs 
to the exclusion of those of others.} 
51 Rambam’s Perush HaMishnayos, “Hakdamah LePirkei Avos” (Kapach ed.); Rema’s introduction to Mechir 
Yayin.  
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avodah suffer, but his (needed) impact on the 
other person will also be inadequate. 

 
Therefore, the teaching that a person 

“should not cast excessive fear”52 on the 
community unless he does so for the sake of 
Heaven also applies when attempting to 
influence the community to avoid evil, and the 
like. For if an unseemly interest is mixed in with 
his motives,53 he will not fully realize his 
objective. 

 
When a person performs this avodah 

“lishmi,” however, even if compels the other 
person, employing coercion — “strong arming 
 — someone to give charity,”54 or the like {מעשין}

then “he receives a greater reward than the 
person who gave, as alluded to by the verse,55 
‘And the deed {מעשה} of charity is peace.’ 

Regarding charity collectors and the like, 
Scripture says,56 ‘Those who bring merit to the 
many are like the stars.”’57 And {our Sages 
taught}, “Giving charity (even such 
{involuntarily given} charity) is great, and 
hastens the Redemption.”58 

 
-Based on a talk delivered on Shabbos, 

parshas Terumah, 5725 (1965) 
 

 
 
 
 

ל  ה עַּ ל "אַל יָּטִיל אֵימָּ כְלָּ ם זֶה הַּ עַּ וּמִטַּ
צִיבוּר שֶלֹּא  ם הַּ ר גַּּ יִם" נֶאֱמַּ מַּ לְשֵם שָּ

ן בְנוֹגֵעַּ לְ  ע וכיו"ב, כֵיוָּ זְהִירוּת בְסוּר מֵרַּ
זֶה רֶגֶש  ב בָּ פְכִישֶאִם מְעוֹרָּ ל הָּ , לֹא יִפְעַּ

ון מְכֻּוָּּ עֵי עי"ז. הַּ  כִדְבָּ
 
 
 
 
 

תוֹ  ה שֶהוּא עוֹשֶה עֲבוֹדָּ עָּ ל בְשָּ אֲבָּ
ר הוּא לִשְמִי" בָּ דָּ אֲשֶר הַּ ", אֲפִילּוּ כַּ

רוּךְ בִפְעבע"כ ה שֶל כְפִיָּ וּ, וְכָּ  –' לָּּ
שִין ה וכיו"ב  מְעַּ קָּ צְדָּ ל הַּ רוֹ  –עַּ י "שְכָּ אֲזַּ
דוֹל  רגָּּ נּוֹתֵן  מִשְכַּ רהַּ עֲשֵה  שֶנֶּאֱמַּ יָּה מַּ וְהָּ

לוֹם  ה שָּ קָּ צְדָּ ל הַּ אֵיוְעַּ בָּ יּוֹצֵא  גַּּ ה וְכַּ קָּ צְדָּ
הֶם אוֹמֵר  בִיםבָּ כוֹכָּ בִים כַּ רַּ צְדִיקֵי הָּ ", וּמַּ

ה זוֹ(  קָּ ם צְדָּ ה )כוֹלֵל גַּּ קָּ ה צְדָּ וּ"גְּדוֹלָּ
גְּא רֶבֶת אֶת הַּ ה".וּשֶמְקָּ  לָּּ

 
ה תשכ"ה. )מִשִיחַּ  ת ש"פ תְרוּמָּ  

ה א.לקוטי שיחות חלק ט ז, תְרוּמָּ  
רְגּוּם לְ  קּוֹדֶש(לָּ תַּ שוֹן הַּ  

 
 

                                                
52 {Cf. Gittin 6b.} 
53 {In the euphemistic original Hebrew, “hergesh hafchi”; lit. “a contrary feeling.”} 
54 {See Bava Batra 9a; Chidushei Aggados, by Maharal, ad loc.} 
55 {Yeshaya 32:17.} 
56 {Daniel 12:3.} 
57 Mishneh Torah, “Hilchos Matnos Aniyim,” ch. 10, par. 6. 
58 Bava Basra 10a. 


