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LIKKUTEI SICHOS, VOLUME 18, P. 378
Adapted from sichos delivered on Shabbos Parshas Mattos-Maasei 5729 (1969), 5733 (1973),
and 5735 (1975), and Shabbos Parshas Pinchas 5737 (1977)

Introduction
mong the recurring themes in the Rebbe’s sichos are the following three:

a) The name of the weekly Torah reading reveals the fundamental theme of the entire
parshah, providing an inclusive lesson that encompasses all its details.

b) When two parshiyos are combined, they are not considered as two separate readings, but
are treated as an organic whole.

c) The weekly parshiyos (Torah readings) share a connection with the time of year when they
are read.

In the sichah that follows, the Rebbe touches on these three points, teaching a lesson from
the name Mattos and a further lesson from the name Maasei. He proceeds to explain how the
combination of these Torah readings produces an additional insight, enhancing and adding
depth to each one of them.

He then proceeds to emphasize the connection to the time of year when these parshiyos are
read - the “Three Weeks,” which are associated with destruction of the First and Second Batei
HaMikdash and the beginning of our people’s exile. In doing so, the Rebbe provides us with a
lesson that augments our personal Divine service and, concurrently, serves as a powerful cata-
lyst to hasten the coming redemption.
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The Strength Gained
Through Our Journeys

Preparing the Cure

1. As mentioned many times, Shelah' ex-
plains that the weekly Torah readings share
a connection to the times of the year when
they are read and studied. Thus, the parshiyos
of Mattos and Maasei, which are always read
during the three weeks of bein hameitzarim,*
share a unique connection to the theme of
those weeks.’ The connection between these
Torah readings and bein hameitzarim is clear-
ly evident from several points:*

Parshas Mattos® relates that, when speak-
ing to the tribes of Gad and Reuven, Moshe
reminded them regarding the Sin of the Spies
that caused the Jews to remain in the desert
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1. Shelah, Torah Shebichsav, the
beginning of Parshas Vayeishev (p.
297a).

2. The term bein hameitzarim refers
to the three weeks between the fast
days of the Seventeenth of Tammuz
(the fast that commemorates the
fall of Jerusalem) and Tishah BeAv
(the fast which commemorates the
destruction of the Beis HaMikdash).
This period is marked by several
customs that reflect our national
mourning.

3. See Shelah, loc. cit., the begin-
ning of Parshas Mattos (p. 366a),
which states, “These three Torah
readings - Mattos, Maasei, and
Devarim - are always [read] on the
Shabbasos of bein hameitzarim.
Therefore, they will be discussed in
one account.”

See also ibid., p. 366b ff. See Likku-
tei Sichos, Vol. 9, p. 61, footnotes

3-4, which explain that the connec-
tion between these Torah readings
and this time of year is also alluded
to in the wording of the Tur (Orach
Chayim, sec. 428).

4. The connection between Parshas
Pinchas (which is read during

this time period in most years, as
stated in the main text), Parshas
Mattos, and bein hameitzarim can
be explained as follows: In these two
Torah readings (Bamidbar 27:171E.
and 31:2f; see Rashi’s commentary
on Bamidbar 31:3, 5), it is related
that Moshe would die* and Yehosh-
ua would lead the Jews into Eretz
Yisrael. This made possible the
destruction of the Beis HaMikdash
and the exile, for if Moshe had led
the Jews into Eretz Yisrael, the Beis
HaMikdash would never have been
destroyed and there would not have
been another exile or subjugation of

Jews to non-Jewish nations (see the
Mitteler Rebbe’s Shaar HaTeshuvah,
Vol. 2, the beginning of the section
entitled Chinuch; Or HaTorah,
Devarim, Vol. 1, pp. 65, 93ff., and
the sources mentioned there).

* Note our Sages’ statements
(Rosh HaShanah 18b), that, “The
death of the righteous is equiva-
lent to the burning of the House
of our G-d,” (Eichah Rabbah 1:9),
“The death of the righteous is
more severe before the Holy One,
blessed be He... than the destruc-
tion of the Beis HaMikdash.”

This also relates to Parshas Maa-
sei, for the story about Aharon’s
passing is primarily related
there (Bamidbar 33:38- 39). See
Likkutei Sichos, Vol. 8, p. 198,
Vol. 18, p. 411, and Kli Yakar on
Bamidbar 33:49.

5. Bamidbar 32:8ff.
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for 40 years. This bears a resemblance to the Jews’
exile, which began during bein hameitzarim.¢

The beginning of Parshas Maasei speaks about
the journeys of the Jews in the desert, concerning
which the Midrash states,” “The Holy One, bless-
ed be He, told Moshe, ‘List all the places where
[the people] angered Me. For that reason, the To-
rah reading begins,® “These are the journeys of the
Children of Israel.” Similarly, acts that angered G-d
were the cause of the exile which began during bein
hameitzarim.’

Also, there is another parallel to the exile. Later,
Parshas Maasei speaks about the Cities of Refuge,'
to which a person was exiled for an unintentional
killing."

Alternatively, the connection between Parshas
Mattos and bein hameitzarim can be understood
based on Shelah’s'* explanations regarding the other
concepts discussed in this Torah reading - the sins
involving vows' and oaths which cause a blemish in
the soul, and the sin of murder, discussed in Parshas
Maasei, that causes a blemish in the body. These two

6. Also - and this is of primary im-
portance - on Tishah BeAv, “It was
decreed that our ancestors would
not enter Eretz Yisrael (because

of the Sin of the Spies).... [When]
the people wept.... The Holy One,
blessed be He, told them, ‘You wept
needlessly [on this night]; I will
establish [it as a night of ] weeping
for all generations”™ (Taanis 29a).
This was the reason that the first
and the second Batei HaMikdash
were destroyed on that day because
“an unfavorable matter is [caused
to happen] on an unfavorable day”
(ibid.). The establishment of Tishah
BeAv as an unfavorable day came
about because of the people’s weep-
ing due to the report of the spies.

7. Midrash Tanchuma, Parshas
Maasei, sec. 3; Bamidbar Rabbah
23:3.

8. Bamidbar 33:1.

9. In particular, the statements in
the main text apply according to the
inner, mystical dimension of the
concepts. See Likkutei Sichos, Vol.
18, p. 393ff. (sec. 5 and 7), and the
sources mentioned there (trans-
lated on p. 562ff. below). See also
footnote 19 below.

10. Bamidbar 35:11fF. See also ibid.
35:6.

11. Similarly, in a general sense, the
destruction of the Beis HaMikdash
and the ensuing exile came about —
as stated in the Mussaf prayer recited
on festivals — “because of our sins”
and sin is comparable to murder, as
stated in Likkutei Torah, Bamidbar,
p- 13¢, et al., “shedding the blood
and vitality of ‘the man of holiness’
and increasing the flow of vitality
into ‘the man of kelipah.””

Conversely, exile also brings about
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atonement as did exile to a city of
refuge (Makkos 2b, et al).

12. Shelah, Torah Shebichtav, p.
366b.

13. By and large, our conduct should
be guided by the principle reflected
in our Sages’ rhetorical question
(Talmud Yerushalmi, Nedarim 9:1),
“Is not what the Torah forbade you
sufficient for you?!” Nevertheless,
from an inner, mystical perspective,
the necessity for vows arises be-
cause of a person’s spiritual decline
(see Likkutei Torah, Bamidbar, p.
84b, et al.). In that same vein, Chas-
sidus explains that many Rabbinical
decrees and safeguards were enact-
ed specifically after the destruction
of the first Beis HaMikdash with the
concurrent decline in man’s spiritual
standing. See Likkutei Sichos, Vol.

4, p. 1076, translated on p. 500ft.,
below.
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categories of sins led to the destruction of both
Batei HaMikdash, as Shelah explains at length."

However, it is possible to say that the connec-
tion between these parshiyos and bein hameitzarim
does not merely involve the allusions to exile with-
in them. Instead - and this is of primary importance
— they also empower the service appropriate for
bein hameitzarim® that enables the Jews to leave
the exile.'®

To explain: In a straightforward sense, the cus-
toms reflecting mourning that are observed during
bein hameitzarim are not observed on the Shabba-
sos that occur in that time period because sadness is
not appropriate on Shabbos;'” on the contrary, it is
a mitzvah to delight on that day.'® From this, we see
that Shabbos is unaffected by the negative dimensions
of bein hameitzarim. Moreover, from an inner, mys-
tical perspective - as the Tzemach Tzedek explains®
- the Shabbasos of bein hameitzarim embody the
motif of “preparing the cure before the wound,” be-
cause they precede and thus prepare a remedy for the
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negative dimensions of bein hameitzarim.>

14. See also his Tractate Taanis,
derush liParshas Mattos-Maasei (p.
207a ff.).

15. Note the explanation found in
many sources (in particular, see Va-
yikra Rabbah 32:8; Likkutei Torah,
Bamidbar, p. 35c, et al.) that adding
the letter alef to golah (7%), “exile,”
produces the word geulah (72183),
meaning “redemption.”

16. In a straightforward sense as
well, these Torah readings - Pin-
chas, Mattos, and Maasei — contain
allusions to the Ultimate Redemp-
tion in that, they speak about the
division of Eretz Yisrael (Bamidbar
26:53fT., 34:171f.), the inheritance of
the Land and its boundaries (ibid.
33:511L.), and the conquest of the
Land and the promise of the tribes
of Gad and Reuven, “We will pro-
ceed as a vanguard” (ibid. 32:171f.).

17. See Talmud Yerushalmi, Berachos

2:7, Accordingly, even when Tishah
BeAv falls on Shabbos, one may

eat meat and drink wine at the

last meal before the fast. He may
partake of as ample a feast as that
served to King Shlomoh at the
height of his reign (Shulchan Aruch
of Rav Yosef Caro, Orach Chayim
552:10; Magen Avraham 552:13).

18. Tur (Orach Chayim), the Alter
Rebbe’s Shulchan Aruch, and the
commentaries to the Shulchan
Aruch of Rav Yosef Caro, sec. 242.
Note the sources cited there.

19. See Or HaTorah, Nach, Vol. 2,

p- 1097, that states, “In the realm

of time, the three weeks of bein
hameitzarim parallel a desert in

the realm of space. [G-d] prepares

a cure - the three Shabbosos - be-
forehand. Each of these Shabbosos
contains within it seven Shabbosos.*
Thus, through six times seven

Rl

[which equals] 42 [- representative
of the 42 journeys through the
desert - the negative dimensions
of] the desert were subdued. See
Likkutei Torah, Bamidbar, the
beginning of Parshas Maasei.

* Perhaps the intent is “two Shab-
basos” (for, as explained in Likku-
tei Torah, Vayikra, p. 41a) every
Shabbos contains two Shabbosos.
According to that understanding,
the reckoning in the footnote

can be explained as follows: The
“six times” represent the twofold
dimension of Shabbos in each of
the three Shabbosos, a total of six.
“Seven” refers to the seven days
of the week. In each of the days of
the week, there is a reflection of
the two dimensions of Shabbos of
the Shabbos of that week.

20. See the explanation of the
concept stated in the main text in



7 PARSHAS MATTOS MAASEI |

Similar concepts apply - and indeed, to a
greater degree - regarding the Torah readings
of this period since “Zion will be redeemed
through judgment and those who return to her
through tzedakah”*' As highlighted by Chassi-
dus,** judgment - which, in this context, refers
to Torah study - and tzedakah are the catalysts
that bring about redemption from exile. Thus,
it follows that the parshiyos that are read and
studied in these weeks represent a preparation
of the cure® that precedes the wound of exile.
They serve as instruction, empowering the Di-
vine service appropriate for bein hameitzarim
that will bring about the transformation of this

»24

period into “gladness, joy, and happy festivals.
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A Unique Motif of Empowerment

2. All the aspects of the Torah are precise in
their details. (If all matters of the world at large
are controlled by Divine Providence, how much
more so does this apply regarding matters of the
Torah?!) Accordingly, in a year such as the pres-
ent year, 5738 (1978),” when the parshiyos of
Mattos and Maasei are joined together, there is
a special lesson - and unique powers generat-
ed - for the Divine service appropriate for bein
hameitzarim.

Simply put: In years when the parshiyos of
Mattos and Maasei are read separately, only
they and Parshas Devarim are read and stud-
ied during these three weeks. When, however,
Mattos and Maasei are combined into a single
Torah reading, Parshas Pinchas is also read
during this period. Moreover, in certain years

Likkutei Sichos, Vol. 4, p. 1090ft.,
and the sources cited there.

21. Yeshayahu 1:27, the concluding
verse of the Haftorah read on the
Shabbos before Tishah BeAv.

22. Likkutei Torah, Devarim, p.
1b ff.

23. Eichah Rabbah 1:23 uses this
concept to explain why Yeshaya-
hu’s prophecies preceded those

of Yirmeyahu: “For all the harsh
prophecies Yirmeyahu delivered
regarding the Jewish people, Yesha-
yahu [delivered a parallel, positive
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prophecy] beforehand as a remedy
[and cure]”

24. Zechariah 8:19.

25. The year this sichah was pub-
lished.
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- like the present year — Parshas Balak is also
read on the day of the Seventeenth of Tam-
muz, the first day of bein hameitzarim.

Since there is an outpouring of Torah
during this time, it is understood that great-
er and more powerful energy has been sent
down to remedy - in a manner in which “the
cure [comes] before the wound” - the nega-
tive dimensions of bein hameitzarim. It is also
self-evident that this empowerment results
not only from the plethora of Torah associated
with these weeks, but also from the combina-
tion of the lessons resulting from the content
of the Torah readings of Mattos and Maasei*
due to their unique connection to this time, as
stated above.
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When Two Become One

3. The above can be clarified based on the
concept that, on those Shabbasos when two
parshiyos are combined, the intent is that
we are not reading two different parshiyos.
Instead, by combining them together, they be-
come one Torah reading.” This is evidenced
by the fact that we do not read the two par-
shiyos separately, each in a different time on
that Shabbos,” but we read them together. Fur-
thermore, in the seven aliyos — and similarly,

OTP72 TUYIRD OXT WH LYN .3

0°N2Y YOV IR DX OXT IX ,1IN"27
oY LR NN NIITO MY YIS
TR NI PR PR YR D X 07
IX 1912 TR NINANNT YT NI, N0
A2 PR'D N PR IIT0 1R TN %
A0 YTV U LIYTYD OXD DT
PPaw M WBR R PR WK
JUBRDIE T LIYPYR NYWI RN
DRMP TV IR RPN T PR

26. Similar concepts apply regard-
ing the parshiyos of Pinchas and
Balak. See sections 8-9 and 11-12 in
the main text.

27. See the responsa of Rabbeinu
Moshe of Mintz (also known as
Maharam), responsum 85, where
he states regarding combined
parshiyos, “They are like one Torah
reading that Shabbos.” See the
remainder of his comments there.
Note that Jewish custom - which
has the validity of the Torah - is
when two Torah readings are joined
together, the combined reading is

called Parshas Mattos-Maasei, for
example, and not Parshiyos Mattos
and Maasei.

28. Note Dagul Mervavah on
Orach Chayim 135:2, which states
that the entire Shabbos day is an
appropriate time for the reading of
the Torah. Chidah (Chayim Shaal,
Vol. 2, responsum 16) differs. See
Shaarei Efraim, the end of Shaar 7
and Pischei Shearim there, sec. 31,
where a distinction is made whether
the reading for Shabbos morning

is conducted before or after the
recitation of the Minchah Service.

See Or HaChamah on Zohar, Vol.
IL, p. 206b, the end of s.v. VeHaRav
Chayim Vital.

Note also Bircas HaBayis, shaar 44,
sec. 12, which states that on a Shab-
bos where two Torah readings were
supposed to be combined, and the
congregation mistakenly read only
one, if they remembered before
they departed from the synagogue,
they should read the second one

in its entirety, reciting a blessing
beforehand and afterwards. This
applies even after they recited the
Mussaf prayer.
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when studying the passages during the week
for Chitas® - it is not evident that these are
two Torah readings with a separation between
them; we do not read and study four aliyos in
one Torah reading and three in the other,* or
the like. Instead, the end of one Torah reading
and the beginning of the second are combined
in the fourth aliyah, which is read and studied
as one.”® When that aliyah is read publicly, the
blessings that are recited beforehand and after-
wards cover the verses of both the parshiyos
together.*

On the surface, since they are, in essence,
different Torah readings — as evident from the
fact that they are read separately in other years
- it would appear that some type of distinction
should have been made between them. For ex-
ample, when they are read as one, the parshiyos

THE STRENGTH GAINED THROUGH OUR JOURNEY
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could have been separated in different aliyos.”

29. Chitas is an acronym for the
names Chumash, Tehillim, and Tan-
ya, which the Rebbe Rayatz ordained
to be studied on a daily basis.

30. This is the Yemenite custom

as recorded in Kesser Torah “Taj”
(Jerusalem, 5724 edition). However,
the custom in all other places (see
the following footnote) is that the
fourth aliyah combines portions
from both readings.

According to Magen Avraham,

the end of Orach Chayim 282:16
(Levushei S’rad to that source), and
according to Rav Mordechai Yaffe in
his Levush 282:4, it is not necessary
to join the two Torah readings in
one aliyah. See also Minchas Elazar,
Kuntreis Shirei Sheyarei Minchah
on sec. 66. However, Eliyah Rabbah
(Orach Chayim 282:9) states that
Rav Mordechai Yaffe also maintains
that one aliyah joins together both
readings and, “The objection of
Magen Avraham concerning this is
unnecessary.” See Chida’s Machzik
Berachah, Orach Chayim 282:71f.

31. The responsa of Rabbeinu

Moshe of Mintz, loc. cit. (a portion
is cited by Magen Avraham 135:4);
D’var Shmuel, responsum 86;
Magen Avraham, the end of sec.
282:16; Pri Megadim, Mishbitzos
Zahav, the beginning of sec. 282;
Shaarei Efraim, loc. cit., sec. 21;
Aruch HaShulchan 282:12.

32. Furthermore, all the seven men
who receive aliyos are considered as
one.* This is indicated by the fact that
in the era of the Talmud,** the first
person called would recite the bless-
ing before the Torah reading and the
last person called would recite the
concluding blessing (Magen Avra-
ham, the beginning of sec. 282; the
Alter Rebbe’s Shulchan Aruch 282:3).
Thus, one blessing for the aliyah,
which has parts of both parshiyos,
would cover both Torah readings.

* See Or HaChamabh, s.v. Veraza,
on passage from the Zohar which
Magen Avraham explains.

** Magen Avraham writes in this
manner at the beginning of sec.
282. However, in sec. 282:1, he
writes, “Even in the era of the Tal-
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mud, all [those called to the To-
rah] would each recite a blessing.”
However, the Alter Rebbe, loc.
cit,, differs, stating, “In the era of
the Sages of the Mishnah not all
the men called to the Torah would
recite a blessing. Instead, the
first...” Later in that subsection,
he writes, “In the era of the Sages
of the Gemara, it was already
customary for all [those called to
the Torah] to recite the blessings
individually”” This distinction is
also evident from the source for
these concepts, Tashbetz, Vol.

2, the end of sec. 70. (Magen
Avraham did not spell out this
distinction.) See Tzemach Tzedek,
Orach Chayim, responsum 35, et
al., which discusses this matter.
This is not the place for further
discussion of the matter.

33. See the Zohar, Vol. 11, loc. cit.,
quoted by Magen Avraham, the be-
ginning of sec. 282, which states, “It
is forbidden for the one reading the
Torah to interrupt a passage or even
one word except in a place where
Moshe interrupted a passage [when
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Thus, the fact that the parshiyos are not sep-
arated in this manner indicates that when the
two Torah readings are joined together, they
then become one Torah reading. Although
each one of them has its own specific content
and theme® - for the Torah is divided into
53 Torah readings® - nevertheless, in a year
when it is prescribed that two Torah readings
should be read together, they are combined
and become a single reading.”

Clarification is necessary regarding the mat-
ter at hand: Unlike other Torah readings, where
one reading follows another in either chronolo-
gical or thematic sequence,”® the readings
Mattos and Maasei do not appear to share a
connection.”’” Parshas Mattos speaks about the
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teaching the Torah to] the holy
nation. One should not interrupt the
words of a passage associated with
one Shabbos* with a passage associ-
ated with another. This secret... [The
passage says,] ‘Tam from this-and-
this Shabbos.” Consult that source
at length and see Or HaChamabh, loc.
cit., s.v. yeshavei.

* See Midrash Tanchuma, Par-
shas Ki Sissa, sec. 3, “Similarly,
Moshe taught the Torah to
Israel.... He gave them the order
of the Torah readings and the
parshiyos that they would read
every Shabbos” Note Or Zerua,
Hilchos Shabbos, sec. 45.

34. As mentioned in many places
in the Zohar (Zohar, Vol. I, p. 104b
(in Midrash HaNelam), Vol. 11, p.
206b; Tikkunei Zohar, tikkun 13,
Pp- 29b); the Siddur of Rav Saadia
Gaon - Krias HaTorah; Rashi’s
Sefer HaOrah, Hilchos Sefer Torah,
sec. 73.

35. In particular, this applies re-
garding the parshiyos of Mattos and
Maasei, which are read together in
most years. Indeed, there are only
two situations — and those occur

in leap years - when they are read
separately. See the calendars* in

Tur, Orach Chayim, that follow the
laws of Rosh Chodesh.

* See the mention of these
calendars in Pri Chadash, Orach
Chayim, Hilchos Rosh Chodesh;
Avnei Neizer, Orach Chayim,
responsum 315; Chasam Sofer,
Vol. 6, responsum 35, Koros
Cheshbon Halbur, p. 163fL. See
ibid, p. 164, which says that in
some of the manuscript copies
of Tur (Oxford 702, Paris 422),
there are correct calendars with
22 lines, etc. It would be desir-
able that future editions of the
Tur correct the printing errors
that crept into the text.

After the above was written,

one scholar showed me the text
Shearis Yosef (Salonika, 5328),
shaar 7, that mentions the calen-
dars printed in the Tur and the fact
that there are several scribal and
printer’s errors in the published
version. That text concludes, “Be
careful and guard your soul very
much. Do not rely or depend on
the notes for the 13 cycles that
were printed at present.”

36. For example, among the Torah
readings that are joined together,
there are thematic connections

between the readings of Vayakhel-
Pekudei, Tazria-Metzora, Chukas-
Balak, and Nitavim-VaYeilech. Also,
the readings Acharei and Kedoshim
share a connection because both
speak about forbidden intimate rela-
tions. Similarly, connections can be
found between other Torah readings
that are at times joined together. This
is not the place for further discussion
of the matter.

37. Note our Sages’ statement
(Bereishis Rabbah 12:3; Shmos
Rabbah 30:3, and the sources
mentioned there, cited by Rashi in
his commentary on the beginning
of Parshas Mishpatim), “Wherever
[the Torah introduces a passage
with the word] Eileh, it negates
what came before. [If it begins,]
Veeileh, it builds on [what came
before]. Parshas Maasei begins Eileh
maasei, implying a break.

Note that among the resolutions
offered to the question as to why is it
said that there are 53 Torah readings
when in fact there are 54, nowhere

is it said that Parshas Mattos-Maasei
should be reckoned as a single read-
ing. See Or HaChamah on Zohar,
Vol. II, p. 206b, s.v. VeHaRav Chayim
Vital; Nitzutzei Oros on Zohar, loc.
cit.; D'vash Lfi, maareches pei, os 3.
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commandments and events that took place at
the end of the 40 years of the Jews’ journey
in the desert. By contrast, Parshas Maasei
begins with a summation of the Jews’ jour-
neys while mentioning certain events that
happened that were recounted in the books
of Shmos, Vayikra, and Bamidbar, encapsu-
lating the entire 40-year period spent in the
desert.

THE STRENGTH GAINED THROUGH OUR JOURNEY
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The Messages the Names Mattos and Maasei Convey

4. As mentioned many times, the Baal
Shem Tov taught®® that the name of an entity
in Hebrew, the Holy Tongue, conveys its funda-
mental life energy and communicates what it
represents. Similarly, with regard to the names
of the Torah readings: The inner theme of the
entire Torah reading is reflected in its name.”
With regard to the Torah readings under dis-
cussion, as well, the names with which they are
referred to according to Jewish custom, Mattos
and Maasei,*” communicate the inner theme
of those respective Torah readings.

To explain the above: There are two He-
brew terms used to refer to the tribes of the
Jewish people, shevatim and mattos,*' both of
which also describe branches detached from a
tree. The difference between them is that she-
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See also Siddur Rav Saadia Gaon,
loc. cit.; Sefer HaOrah, loc. cit., and
the sources cited in Nitzutzei Oros.

38. See Tanya, Shaar HaYichud
VehaEmunah, ch. 1; the Maggid of
Mezeritch’s Or Torah, Bereishis, p.
4b ff., and Likkutei Amarim, sec.
244.

39. See Likkutei Sichos, Vol. 5, p.
571t

40. In Rambam’s Seder Tefilos at
the end of Sefer Ahavah, he refers
to these Torah readings as Rashei
HaMattos and Eileh Maasei. Sefer

HaOrah, loc. cit., also refers to
them in this manner. Rashi in his
commentary on Bamidbar 20:1,
refers to Eileh Maasei, and Tur,
Orach Chayim, sec. 428, speaks of
Rashei HaMattos.* However, Jewish
custom in these later generations is
to use the names Mattos and Maas-
ei. See footnote 54 below.

* Tosafos, Megillah 31D, s.v.
K’llalos, mention that in the
house of study of Rabbeinu
Nissim, a question was raised
regarding Parshas Mattos-Maas-
ei. Similarly, when that passage is

referred to in Mordechai, it men-
tions Parshas Mattos-Maasei.
However, when Rabbeinu Asher,
Megillah, ch. 4, sec. 10, quotes
that passage, he speaks of Rashei
HaMattos and Maasei.

41. With regard to the concepts

that follow, see Maamarei Admur
HaZakein, 5562, p. 2371f., and also
p- 243; and the notes to the maamar
in Or HaTorah, Bamidbar, Vol. 4,

p- 12944F. See also Or HaTorah, Vol.
2, Shmos, p. 415, and the series of
maamarim entitled BeShaah She-
hikdimu, 5672, Vol. 1, p. 322fF.
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vet describes a branch that is still supple, while
mateh - plural, mattos - implies that the branch
has become hardened and firm, like a staff used
for support. The reason for the difference be-
tween them is that shevet refers to a branch that
is still flowing with the sap of the tree. (Indeed,
sometimes, the term is used to describe a bough
that is still attached to the tree.) Therefore, it
is still fresh and supple. By contrast, the term
mateh is used specifically when a branch has
been cut off from its nurture from the tree and,
therefore, has become firm and hard.

In a like manner, there is a difference be-
tween the way these two terms are used to refer
to the Jewish people. Both terms, shevatim and
mattos, refer to the souls of the Jewish people
as they stem from the ultimate root and tree
- G-dliness, the sublime tree.*”” The term sheva-
tim refers to these souls as they share a revealed
connection to G-dliness; i.e., when they are at-
tached to the sublime tree. In general, this term
refers to the soul as it exists in the spiritual
realms in a state of ongoing bittul and dveikus -
self-nullification and cleaving - to G-d.

By contrast, mattos refers to the Jews when
their connection with their source is not ap-
parent; it is not clearly evident that they are
attached to G-dliness. In general, this term
refers to the G-dly soul as it descends to this
physical plane and enclothes itself in the body
and the animal soul. Through this descent, the
soul becomes materially-oriented, hardened
by having to face the challenges of this material
realm; it is as if it were cut off from the sublime
tree.

Thus, as the name of a Torah reading, Mattos
refers to the souls* of the Jewish people as they

42. Maamarei Admur Zakein, 5562,
p. 238.

43. See Shelah, Tractate Taanis,

derush liParshas Mattos-Maasei
(p. 207a ff.), which states that in
general the parshiyos of Mattos and
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Maasei contain allusions to matters
of the soul. Consult that source.
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have descended and become materially oriented,
to the extent that they are like an entity detached
from its source.

By contrast, the name Maasei, “journeys,’
indicates that one departs entirely from his pre-
vious place and - in the instance referred to in this
Torah reading - comes closer to the Holy Land,
a loftier place. In the parallel within our Divine
service, this refers to the ability to proceed and
advance that the soul gains through its descent to
this physical plane, where it becomes a mateh. It
is specifically through this descent that the soul
gains the potential to reach a loftier level than the
state in which it previously existed in the spiritual
realms prior to its descent to this world.*

Before its descent to this world, a Jew’s soul is
described as “standing,”* i.e., “static,” similar to the
angels — who are also described in that manner* -
because, in their lofty realms, the love and fear of
G-d is defined and measured. Accordingly, even
though the soul continually ascends to higher lev-
els in those realms, the ascent is limited, dependent
on, and relative to, its previous level; the soul never
departs its previous level entirely. Therefore, it is
described as “standing.”

44, See the maamar entitled VeAtah

THE STRENGTH GAINED THROUGH OUR JOURNEY
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Yigdal in Likkutei Torah (Ba-
midbar, p. 38d), and the maamar
entitled Mi Manabh (ibid. 67d).* See
also Torah Or, p. 30a ff.; Likkutei
Torah, Bamidbar, p. 91c-d; Sefer

spiritual realm, they are referred
to as “those who stand” ... and
through their descent into the
body, they attain [the level of]
“those who progress,” [i.e., they
achieve love for G-d] “with all

HaMaamarim 5562, p. 1171L.

*In Or HaTorah, loc. cit.,

p- 1296 (see also Maamarei
Admur Zakein, 5562, loc. cit.),

it is explained that the descent
alluded to in Parshas Mattos is
for the sake of an ascent, i.e., that
through the descent, the soul will
attain the level of a baal teshu-
vah. There, the Tzemach Tzedek
continues:

See what is stated in the maamar
entitled VeAtah Yigdal - that
while the [souls] are in the

your might” [(Devarim 6:5),

i.e., an unlimited expression of
love,] ... as stated in the maamar
entitled Mi Manah.

Thus, the Tzemach Tzedek refers to
the two maamarim in Likkutei To-

rah cited in the body of the footnote.

45. The maamarim referred to in
the previous footnote cite the words
of the Prophets Eliyahu and Elisha
(I Melachim 17:1, 18:15, and IT
Melachim 3:14, 5:16), “As G-d before

Whom I stood lives...,” as referring
to the state of their souls (- and the

souls of the entire Jewish people -)
in the spiritual realms before their
descent into this material world.

46. The above maamarim also cite
the prophecy of Zechariah (Zecha-
riah 3:7) interpreting it to mean, “I
will make you ‘ones who progress’
among these who stand”

Zechariah had a vision of himself
among the angels. They and the
souls in the spiritual realms are
described as “these who stand” for
the reasons explained in the main
text. G-d was telling Zechariah that,
through his Divine service on this
physical plane, he could reach an
unlimited level of connection to
G-d, and thus warrant being de-
scribed as “one who progresses.”
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However, by descending into the body and the
animal soul on this physical plane, the soul be-
comes a mateh. When it studies and observes the
Torah and its mitzvos — which are G-d’s wisdom
and will - while enclothed in the body and, seem-
ingly, separated from its source, it gains the potential
for maasei; it is able to journey forth and become
“one who progresses,” reaching incomparably
higher levels than those on which it existed in the
spiritual realms beforehand.
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Where the Soul's Descent Leads

5. The above summarizes the concept as a whole:
The descent of the soul is alluded to in Parshas
Mattos and its reward and ascent is alluded to in
Parshas Maasei. More specifically, however, both
Mattos and Maasei allude to the descent of the soul
and also to its Divine service — and the reward and
the ascent that results from its service during its de-
scent to this world.

The firmness and strength of Mattos does not
only allude to the fact that that the soul appears to
have become separated from its source in G-dli-
ness, as stated above, but it also has a positive
connotation. It alludes to the strength*” of the Di-
vine service that a Jew must — and does - exhibit on
this material plane. To overcome the challenges of
the body, the animal soul, and how much more so,
of the world at large, he must firmly stand with the
strength and power of a mateh, a firm staff. In that
way, he will not be fazed and will be able to prevail
over all the obstacles and hindrances to his service
that arise from the concealment of G-dliness that he
faces.

When a Jew on this physical plane carries out
his Divine service with strength and is not daunted

47. See Or HaTorah, Shmos, Vol.
2, p. 417, and Bamidbar, Vol. 4, p.
1300.
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by all these obstacles and hindrances, his reward is
also associated with a mateh, a hardened staff. His
soul is given the power and the strength rooted in
its source, the level of aisan within his soul.*® This
exceeds the power possessed by the soul in the spir-
itual realms before its descent, when it was on the
level of shevet.

In a like manner, all these concepts are alluded to
in the name Maasei.* That word is plural, alluding
to the many-phased journeys of the soul:

a) The soul’s first journey requires that it descend
from the spiritual realms to this material plane, i.e.,
our world.

b) On this physical plane, a Jew’s soul must car-
ry out the Divine service of journeying, ascending
from level to level, higher and higher.

¢) The reward the soul receives as a result of this
Divine service involves more journeys. The soul is
able to ascend in a matter of “one who progresses,”’
i.e., its ascent is not merely gradual and limited, but of
a radical nature.*

Out of Darkness, Light

6. Based on all the above, it is possible to
understand the connection between Parshas Mat-
tos-Maasei and bein hameitzarim. The unique and
new insight brought about by Mattos-Maasei is that
when the soul undertakes the journey of descending
to this physical plane, it must carry out its service
with strength. That strength and, similarly, the

48. Ibid. See also Likkutei Torah,
Devarim, the beginning of Parshas
Reeh; Kuntreis Limud HaChassidus,
ch. 3, and the sources mentioned
there.

These sources explain that the word
aisan has two connotations: a)
strong and firm, and b) well-estab-
lished, existing for all time. The two

points are connected, because when
an entity is not something new,

brought about by immediate circum-

stances, but rather exists innately, it
has a bedrock of inner strength that
can never be shaken.

To apply these concepts to the soul:
The innermost dimension of the
soul is an actual part of G-d (Tanya,

THE STRENGTH GAINED THROUGH OUR JOURNEY
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ch. 2), existing and bound up in
an essential bond with Him before
creation. For this reason, it has the
strength to withstand any and all
challenges that may arise.

49. See Likkutei Torah, Bamidbar,
the maamarim for Parshas Maasei.
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reward the soul receives come not so much be-
cause of its fundamental descent into this world,
but, more particularly, because of the descent
experienced in the era of exile®® - which came
about due to the events that occurred during bein
hameitzarim.

In the time of the Beis HaMikdash,”' “Ten mir-
acles were performed for our ancestors in the Beis
HaMikdash;”> the Jews overtly saw and perceived
G-dliness. As a natural result, they achieved bittul,
losing their consciousness of self, and became at-
tached to G-d in dveikus, as indicated by our Sages’

3 “TJust as one came to see G-dliness, so

statement,’
too, did he come to present himself to - and be
seen by — G-d” At that time, the Jews’ Divine ser-

vice was characterized by the love and fear of G-d.

It cannot be said that such a state is compara-
ble to a mateh, a branch severed from the tree. The
analogy of a shevet, a branch connected with the
roots and trunk of the tree is a more appropriate
description. They did not require unique strength
to carry out their observance of the Torah and its
mitzvos. However, as a result, it is understood that
the level of aisan within the soul was not revealed
within them.

By contrast, in the era of exile, G-dliness is not
seen or perceived overtly as it was in the era of the
Beis HaMikdash but is concealed. The Jews func-
tion as mattos; their attachment to G-dliness is
not visible. Therefore, it is necessary for them to
call forth and reveal much more powerful inner
strength in order to overcome the obstacles and
hindrances obstructing the service of the Torah
and its mitzvos and, especially, to transform the
darkness of exile into light.

50. See Or HaTorah, Devarim, Vol.
2, pp- 900, 910. See the beginning
of the maamar entitled Ki Immcha,
5700, et al.

51. Regarding the concepts to be ch. 2ff, and ch. 11fF, et al.

explained below, see Likkutei Torah,
Devarim, p. 98b; Or HaTorah, Ba-
midbar, Vol. 4, pp. 1358, 1365; the
maamar entitled Kol Dodi, 5709,
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52. Avos 5:2.

53. Chagigah 2a; note the sources
cited there. See Or HaTorah, Berei-
shis, Vol. 1, p. 103b ff.
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For this reason, the reward the soul receives for
its Divine service in the era of exile is also described
with the analogy of mattos, because the strength of
the essence of the soul is revealed as the soul exists in
this material realm to a greater extent than it was in
the era of the Beis HaMikdash and even greater than
it was when the soul existed in the spiritual realms
before its descent to this world. The challenges of exile
generate the potential for maasei, enabling the soul
to progress.®* Similar concepts apply to the other
journeys of the soul alluded to by the word maasei.

The Ultimate Ascent

7. All the above also applies when Parshas Mat-
tos and Parshas Maasei are read individually, during
separate weeks. However, in those years when they
are read together - as is the practice in most years
- each one has an effect on the other> leading to a
further lesson that empowers us to carry out a ser-
vice of a unique nature. At such a time, distinctive
power is generated that enables our Divine service
to be carried out in a loftier manner and yet, simul-
taneously, for it to be easier to perform.

To spell out what this means: It was explained above
that there are three phases within the soul’s journeys: a)
the journey involved in the descent of the soul, b) the
journeys the soul undertakes in its Divine service, and

54. On this basis, it may be possible
to explain why specifically in these
later generations the established
Jewish custom is to refer to the
Torah reading with the name
Mattos and not Rashei HaMattos
(literally, “the heads of the tribes”),
as mentioned in Rambam and Tur
(see footnote 40). It is specifically
in these later generations when the
darkness and the concealment of
the exile has become much stronger
that the Torah dictates that the
quality of mattos be revealed and
brought to the surface within every
Jew.

This quality is manifest in all the

three dimensions mentioned pre-
viously in the main text: a) On an
apparent level, the soul is separate
from its attachment to its source; b)
greater strength is required to carry
out its Divine service; and c) it re-
ceives the reward of the revelation
of the attribute of mattos, i.e., the
essential, inner strength of the soul.
This quality is manifest within every
Jew, not only within “the heads of
the tribes”

Note a related concept explained

in Likkutei Sichos, Vol. 7, p. 103ft.,
regarding why it became customary
to refer to Parshas Metzora by that
name specifically in the later gener-
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ations, while in previous genera-
tions, a different name was used.

55. Nevertheless, the lesson from
this year 5738 (1978) - when these
Torah readings are combined -
applies every year, even when they
are read separately. In particular,
this is true since in most years, they
are combined in one Torah reading,
as stated above.

To cite a parallel: There are lessons
from the festival of Pesach, and
the like, that apply not only on that
festival, but throughout the year, as
mentioned many times.
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c) the upward journey granted to the soul as reward for
its Divine service. The combination of Mattos and Maa-
sei augments each of these dimensions of Divine service.

Regarding the descent into exile (Mattos), the
combination of the two parshiyos highlights that the
descent is Maasei, a journey charted by G-d. Just as the
actual journeys of the Jewish people in the desert were
dictated “by the word of G-d,”*® so, too, the journey
of every Jewish soul - and the journeys of the Jewish
people in exile as a whole - are mapped out by Divine
Providence. Knowing this generates encouragement
and greater strength in our Divine service in exile.

Similarly, when the Divine service of Mattos is
combined with Maasei, the Torah generates greater
empowerment, making it possible that the strength
of Mattos be manifest in every element of a Jew’s
Divine service®” during exile. Journeying forward in
a manner of Maasei enables one to continually as-
cend, manifesting progressively higher levels of the
strength of Mattos.>®

This also relates to the third aspect of Mattos:
Combining the parshiyos enables the strength of the
root of the soul that is revealed through the Divine
service of Mattos to be revealed in a manner of Maa-
sei, empowering the soul to reach an even loftier level
within its root and source. Indeed, ultimately, the soul
is empowered to ascend and reach a strength that sur-
passes the strength of the root of the soul.

How is this possible? Because the strength of the root
of the soul is limited, for the soul was brought into being
and is therefore defined. Through consummate Divine
service in a manner of Mattos during the era of exile,
the soul ascends to an even higher level, an unlimited
rung of G-dliness, which transcends creation entirely.

56. Bamidbar 9:18, 20, and 23. neys throughout his lifetime.

57. See Degel Machaneh Efraim,
Parshas Maasei, which quotes the
Baal Shem Tov (as cited in Likkutei
Sichos, Vol. 4, p. 1083), as teaching
that every Jew undergoes 42 jour-

58. Note Or HaTorah, Bamidbar,
Vol. 4, p. 1302, which states, “There
are two dimensions of Mattos,

one involving ascent from below
and one involving descent from
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above”; consult that source. In the
maamarim of Parshas Maasei in
Likkutei Torah, Bamidbar, p. 91d
ff., and Or HaTorah, loc. cit., pp.
1358, 1365, mention two aspects of
Maasei, a descent from above and
an ascent from below.
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Indeed, the soul has the potential to proceed
until it “is absorbed in the body of the King,”*
becoming a single entity, as it were, with G-d’s
Essence.®

Maasei, the reward the soul receives by be-
coming “one who progresses,” also has an effect
on Mattos. That reward does not come at a sep-
arate time, but rather is manifest together with
Mattos. While the soul still finds itself on this
material plane, it already has manifest within it
this progress and ascent.

THE STRENGTH GAINED THROUGH OUR JOURNEY
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The Catalyst for the Fusion of Both Torah Readings

8. Based on the above, it is possible to under-
stand the connection between the two concepts
- that specifically when the Torah readings of
Mattos and Maasei are joined together, Parshas
Pinchas (and, at times, as this year, 5738, also
Parshas Balak) is read during bein hameitzarim.

On the surface, the question arises: How
is it possible to ask a Jew to stand with the
strength and power of Mattos in every phase of
his life-journey®” when that journey involves so
many variations? He experiences many different
ascents and descents and changes - at times,
from one extreme to another.

At the initial phase of the journey, corre-
sponding to the Jews departure from Ramses,
when they first left Egypt, when “the Children
of Israel left exultantly before the eyes of all
the Egyptians,”® or at a phase corresponding to
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59. Cf. Zohar, Vol. 1, p. 217b. See
Torah Or, p. 9a, which states that
this level is identified with the ascent
reached through loving G-d “with
all your might,” and is attained
through the descent to this material
plane and involvement in the wor-
ries of earning a livelihood.

60. See Derech Chayim, p. 38c ff.
Note related concepts in Sefer

Arachim-Chabad, Vol. 1, the

end of p. 333fF.; and also Erech
Ahavas HaShem, which discusses
the increase brought about by the
animal soul. Consult the sources
mentioned there.

See a similar concept in Likkutei
Sichos, Vol. 15, p. 247fF. (translated
in Selections from Likkutei Sichos,
Bereishis, p. 3911F.), which explains

that although the Jewish souls are
rooted in G-d’s Essence, they still
exist as a distinct entity. By carrying
out G-d’s desire and creating a dwell-
ing place for Him in this world, they
become one with the source of that
desire, His very Essence.

61. Bamidbar 33:3.
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the journey which brought the Jews to Mount Si-
nai, it is understandable how it is appropriate to
demand that one summon up the strength neces-
sary to rise higher in his Divine service.

When, however, one is in a phase compara-
ble to the journey of Rismah - given that name
because of the spies’ slander of Eretz Yisrael®
- or one comparable to “the plain of Shitim”® -
where the Jews committed the sin of worshiping
Baal Peor®* - how is it possible to demand that
one proceed further with the inner strength de-
scribed above?

The answer to that question comes from Par-
shas Pinchas: When the strength for a person’s
Divine service stems from his own identity, since
he, like all people, is limited, it is impossible to
demonstrate the same strength in every phase of
his journey. However, when the strength for his
Divine service resembles that of Pinchas, being
“zealous for G-d’s sake,”®
actual mesirus nefesh before the entire Jewish
people,*® he transcends his individual identity
and taps into an unlimited Divine resource. At
that point, the phase where he is found within
his individual journey makes no difference. He
will continuously carry out G-d’s commandment
with unvarying strength.

and standing up with

From this, it is understood that the perfection
of the fusion of the Divine service of Mattos and
the Divine service of Maasei is achieved specif-
ically when Parshas Pinchas is also read in the
period of bein hameitzarim. This is especially
true in a year like the present, 5738, when we
not only read about the reward G-d gave Pinchas

62. Ibid. 33:18, as described in
Rashi’s commentary on the verse. etal.

63. Ibid. 33:49.

67. In our times, ikvesa demeshicha,
the era when Mashiach’s approach-
ing footsteps can be heard, there
was revealed the festival of libera-
tion on Yud-Beis-Yud-Gimmel Tam-

64 Ibid. 25:11t.
65. Ibid. 25:11.
66. See Likkutei Sichos, Vol. 4, p.

1072fF,, Vol.18, pp. 2971f., 320fF,,
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muz of my revered father-in-law,
the Rebbe Rayatz, who conducted
himself with actual mesirus nefesh
in every dimension of his life. This
festival serves as preparation for
bein hameitzarim by setting the tone
for its transformation. See Likkutei
Sichos, Vol. 18, p. 3091f.



21 PARSHAS MATTOS MAASEI |

for his actions in Parshas Pinchas, but we also read
Parshas Balak, whose conclusion describes Pinchas’
actions and his self-sacrifice.” The approach to Di-
vine service he exemplified empowers the perfect
fusion of the themes of Parshas Mattos and Parshas
Maasei.®

A Two-fold Perception

9. A similar question arises regarding the re-
ward® the soul receives for carrying out the Divine
service implied by the fusion of Parshas Mattos
and Parshas Maasei: How is it possible for the
soul - particularly after its descent into exile (bein
hametzarim) - to reach Maasei, the great strength
of the soul, including even a level loftier than the
highest source of the soul? Furthermore, how can
that level shine within the soul as it is a mateh, hard-
ened by having to face the challenges of this physical
plane and, particularly, those of the era of exile?

On the surface, the reward the soul receives for
carrying out the Divine service of “loving G-d with all
your might” that results from its descent to this physi-
cal plane and, particularly, in the era of exile, does not
come in this world. Toborrow a phrase from our Sages,”
“After their passing, they see,” i.e., the revelations ex-
perienced by the soul come only after it concludes its
refinement of the body and the animal soul through
the Divine service of subduing and transforming the
challenges of material reality. The implication is that
these revelations are not granted to a person in his
lifetime.”” How then can the source of a person’s soul
shine within him as he faces the struggles of exile?

This question is also answered by Parshas Pin-
chas which is read earlier during bein hameitzarim.
As long as a person serves G-d within the context
of his own identity - even when his Divine service

68. See also Likkutei Sichos, Vol. 4, sei mentioned in the main text.

p. 1075.

431, Bamidbar Rabbah, the end of
ch. 14.

69. Here, the Rebbe is referring to
the third aspect of Mattos and Maa-

70. See Yalkut Shimoni, Vayikra, sec.
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71. Likkutei Torah, Vayikra, p.
47c-d.
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is on the loftiest levels - he is still self-confined,
acting within the limits of a created being. When,
however, his Divine service is characterized by ac-
tual mesirus nefesh, something entirely opposite
his nature, he transcends himself, going beyond
the limits of a created being, and even the limits of
the soul, as it exists in its ultimate source. For even
at its loftiest source, the soul exists as an individu-
al entity; it is not G-d’s Essence. However, through
mesirus nefesh, the soul becomes one with G-d’s Es-
sence — as it is written, “The spirit will return to G-d
Who granted it””?

Furthermore, Divine service characterized by
actual mesirus nefesh brings about the consummate
refinement and purification” of the body and the
animal soul. The challenges of exile evoke such mesi-
rus nefesh. Accordingly, they enable the soul - even
as it exists enclothed within a body on this material
plane in the era of exile - to perceive and appreciate
the unlimited ascent and progress (Maasei) that it
achieves through its Divine service.”
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A Purpose Beyond Oneself

10. As mentioned above, there is another
unique element manifest when the parshiyos Mat-
tos and Maasei are joined together; there are times
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72. Cf. Koheles 12:7. Likkutei Torah,
Devarim, p. 71c ff.

The return to G-d mentioned in
this verse refers to the ascent the
soul achieves through its descent
to the material plane (Mattos), and
in particular, in the era of exile.
Through service at such a time, the
soul attains the attribute of a baal
teshuvah, as stated in Maamarei
Admur HaZakein 5562, loc. cit.,
Or HaTorah, Bamidbar, Vol. 4, p.
1296ft. See also Likkutei Torah,
Bamidbar, p. 73a, et al.

True, even before the souls’ descent,
they are rooted in G-d’s Essence,
as our Sages state (see Rus Rabbah

2:3), “With whom [did G-d] consult
[regarding creation]? With the
souls of the tzadikim.” Nevertheless,
that applies regarding the level of
G-d’s will concerning which it is
relevant to speak about “consulta-
tion” However, from the standpoint
of G-d’s Essence, the Master of

the will, the fundamental intent is
teshuvah. See sec. 5 of the maamar
entitled Mayim Rabim, 5738 (Lik-
kutei Sichos, Vol. 20, p. 279; Toras
Menachem, Sefer HaMaamarim
Melukat, Vol. 1, p. 248, footnote
47); the maamar entitled VeShavti
BeShalom, 5738 (Toras Menachem,
Sefer HaMaamarim Melukat, Vol.

2, p. 281F.).

73. Note the series of maamarim
entitled BeShaah Shehikdimu, 5672,
Vol. 3, p. 1281ft., which explains
that Divine service characterized

by loving G-d “with all your might”
contributes an additional measure
beyond that of the observance of the
mitzvos. This unlimited love trans-
forms the animal soul and enables it
to become a conduit for revelation.

74. Likkutei Torah, Vayikra, loc.

cit., states that, “A radiance [of this
ultimate reward can be] appreciated
every day. After death - [i.e.,] when
refinement is completed - they

»

see....
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that, like the present year 5738, the first day of bein
hameitzarim, the Seventeenth of Tammuz, and
the last day, Tishah BeAv, fall on Shabbos. In such
a year, Parshas Balak is read on the Seventeenth of
Tammuz.

The significance of the above and the link to the
previous explanation of the connection between
the parshiyos Mattos and Maasei can be clarified as
follows: The fundamental intent of the descent of
the soul to this material plane and, in particular,
into the era of exile (Mattos), is not for its own sake.
As the Alter Rebbe states in Tanya,”” based on Etz
Chayim: “The soul itself does not require correc-
tion at all” It descended solely to rectity the body,
the animal soul, and “the portion of the world at
large designated for it.”

From the above, we can infer that the primary
Divine service to be carried out with the strength
and power of Mattos, a staff - and by implication,
the true reward that the Jews will receive, the fu-
sion of Mattos and Maasei in their Divine service
on this material plane - does not merely involve the
soul’s overcoming the concealment and veiling of
G-dliness stemming from the body, the animal soul,
and the darkness of exile. Were that the case, the Di-
vine service of the soul and its activity would be of
fundamental importance. Instead - and primarily
- the soul’s purpose is its Divine service to subdue
and transform’® the animal soul and, moreover, the
spiritual darkness of the world, including the dark-
ness of exile - a challenge beyond that involving
one’s own animal soul.

The fundamental concept is that”” the strength
manifest in the soul in its descent to the material
plane, and even the strength that it gains through

75. Ch. 37 (p. 48b).

76. See Torah Or, pp. 9a, 30D ff. See
also Or HaTorah, Bamidbar, loc.
cit., pp. 1300, 1302. It can be said
that transformation is also alluded
to by the word Mattos for it implies

p- 1300, which cites verses that
illustrate this concept).

77. See the maamar entitled

“rulership and sovereignty”; specif-
ically, a king rules with the power
of a staff (see Or HaTorah, loc. cit.,
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LeReiach Shemanecha, 5706, ch.

6, et al. See also Likkutei Torah,
Bamidbar, p. 91c, and Sefer HaAra-
chim-Chabad, loc. cit., pp. 498ft.,
504, and the sources mentioned
there.
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overcoming the challenges caused by the conceal-
ment of G-dliness brought about by the animal
soul and the world at large, is not a true novel
development. Since, in its core, the soul is G-dly
and inherently derives pleasure from G-dliness,
the fact that it can overcome these challenges is a
given. As such, this achievement does not repre-
sent consummate progress and ascent (Maasei)
that reaches G-d’s Essence.

However, using the soul’s power (Mattos) to
subdue and transform the animal soul, having it
do good - this being inherently opposite its na-
ture - causing its entire makeup to be reduced to
nothing, and particularly, working to transform
the darkness of exile, brings about the consum-
mate strength and unlimited ascent of the G-dly
soul. This is a complete realization of loving G-d
“with all your might””® Indeed, it surpasses even
the boundless expression” of the G-dly soul itself
because, through such service, it becomes one, as
it were, with G-d’s Essence.®
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When Transformation Is Possible

11. Based on the above, we can understand the
unique contribution that stems from the fact that
the Seventeenth of Tammuz, the first day of bein
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78. There is a twofold implication:
The person’s Divine service involves
loving G-d “with all your might” “All
your might” is a translation of bichol
meodecha, which is interpreted

in Chassidus (Likkutei Torah, Shir
HaShirim, p. 49b, et. al.) as referring
to a love that transcends all bound-
aries and limits, including even the
natural limits of the G-dly soul. Also,
the experience of that love and the
boundless satisfaction involved with
it constitutes the reward the soul
receives for this service.

79. “Boundless expression” is being
used as a translation for the word
meod. The transformation of the
animal soul leads to a more com-
prehensive expression of the love for

G-d, bichol meodecha, “with all your
might,” than that which is within the
inherent potential of the G-dly soul.

80. There is an additional point:
The transformation of the material
dimensions of existence fulfills G-d’s
intent in creation, His desire for a
dwelling place in the lowest realm
(Tanya, the beginning of ch. 36).
See the continuation of the Alter
Rebbe’s statements there, “This

is what arose in His will, that He
derive pleasure from man subduing
the sitra achra, [the forces of evil,]
and transforming darkness into
light”) As such, this pleasure in-
volves His very Essence and unites,
as it were, the one who achieves this
purpose with G-d’s Essence.

By contrast, the teshuvah and the in-
herent love for G-d possessed by the
G-dly soul - its attachment to G-d
that continues even after its descent
to this physical world - relates to the
concept that the purpose of creation
was to reveal the perfection of G-d’s
powers. This intent relates only to
the revealed levels of G-dliness,

but not to His Essence. Similarly,

it can be said that it relates to the
heightened spiritual levels attained
by the soul in its descent to this
world. (See Likkutei Sichos, Vol. 20,
pp- 283-284, and footnote 30 there.
See also Likkutei Sichos, Vol. 15, p.
247ff. (translated in Selections from
Likkutei Sichos, Bereishis, p. 3871f.)
and Lessons in Basi LeGani, 5710.
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hameitzarim,® falls on Shabbos Parshas Balak.

The intent and the ultimate purpose of bein
hameitzarim is the realization of G-d’s promise,
“I will transform their mourning into celebra-
tion,”* i.e., that the days of fasting themselves will
be transformed into days of happiness and joy.*

It can be said that this is also alluded to in
G-d’s showing the Prophet Yirmeyahu an almond
branch (makal shokeid) to emphasize that “I am
hastening (shokeid®) to carry out My word.”®
Our Sages interpret this as an allusion to bein ha-
meitzarim, which is a 21-day period, just as the
almond takes only 21 days from the time of its
budding until its nuts mature.®

With this allusion, however, G-d was not only
emphasizing a negative dimension, the haste with
which He will bring retribution but, on the con-
trary - and primarily - the ultimate purpose of
the prophecy, as highlighted by the positive di-
mension of an almond branch. In that context,
the Alter Rebbe® explains the reason for the
flowering of Aharon’s staff and its production
of almonds® was to serve as a sign of the speed
and the power with which Divine beneficence is
drawn down to this material plane.

When the Seventeenth of Tammuz and Tishah
BeAv fall on Shabbos - as in the present year,
5738 - Shabbos causes the postponement of the
fasts.* In addition, Shabbos transforms the day -
a day which is part of bein hameitzarim®' - into a
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81. Note the Rabbinic discussion
whether the blessing Shehechiyanu
may be recited when the Seven-

teenth of Tammuz falls on Shabbos.

(Magen Avraham 551:42; Birchei
Yosef 551:12; Sdei Chemed, Asifas
Dinim, the beginning of maareches
bein hasmeitzarim; Peas HaSadeh,
loc. cit., sec. 2.)

82. Yirmeyahu 31:12.
83. Tur, Orach Chayim, the end

of sec. 580, the end of the laws of
communal fast days.

84. The Hebrew word shokeid means
both “almond” and “hastening.” The
almond was given that name because
it produces its fruit faster than other
trees.

85. Yirmeyahu 1:12.

86. Rashi, in his commentary on
the above verse; Koheles Rabbah on
Koheles 12:7; Zohar Chadash, Shir

HaShirim, p. 61¢; Eichah, p. 93a.

87. Likkutei Torah, Bamidbar, the
conclusion of Parshas Korach.

88. Bamidbar 17:23.

89. Note that when a fast - even the
fast of Tishah BeAv - is postponed,
there are certain leniencies regarding
the severity of its observance. See
Shulchan Aruch (Orach Chayim
559:9) and the commentaries there.
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day on which there is a mitzvah to rejoice® and take
pleasure, resembling the concept of “transform[ing]
their mourning into celebration."

In particular, the above applies since, as a whole,
Shabbos is associated with the theme of transforma-
tion. Thus, while commenting on the phrase,” “A
psalm, a song for the Shabbos day,” Toras Kohanim®
explains that Shabbos alludes to the era when “harm-
ful animals will be nullified (lehashbis)®* from the
world” And the Tzemach Tzedek® explains that the
ultimate concept of Shabbos is not that the harmful
animals will be destroyed, but that they will be trans-
formed into good.

This is comparable to the state of Shabbos at the
beginning of creation. Then, such transformation was
manifest in an actual physical sense; for example, the
night was as bright as day. As our Sages state,” at the
end of the week of creation, “The light shone for 36
hours”®” In other words, in its most complete sense,
Shabbos brings about the transformation of bein ha-
meitzarim in a revealed manner. In its perfect state
- as it was visibly manifest at the beginning of cre-
ation - Shabbos®® transforms the darkness of night
to days; as it is written, “Night will shine as day”* This
is the direct opposite of exile and bein hameitzarim,
which transform day into night.'®

Consequently, it follows that when the Seven-
teenth of Tammuz - the very beginning of bein

90. Sifri, Bamidbar 10:10. See
Likkutei Sichos, Vol. 4, p. 1090,
footnote 31.

91. The Selichos prayers recited on
the Seventeenth of Tammuz include
the prayer to “transform” the day
“for us to happiness and rejoicing.”

The Rebbe Rayatz (Sefer HaSichos
5700, p. 157) related that in 5640,
the Seventeenth of Tammuz fell

- like this year 5738 (the year the
sichah was originally published) - on
Shabbos and the Rebbe Maharash
commented that since the fast is

postponed, “May it be postponed
completely” After sharing those
words, the Rebbe Rayatz continued,
“And may it be transformed into
happiness and rejoicing.” See Lik-
kutei Sichos, Vol. 33, p. 156 ff., where
this adage is explained.

92. Tehillim 92:1.

93. Toras Kohanim on Vayikra 26:6;
Yalkut Shimoni, Vayikra, sec. 672.

94. The root letters of this word are
the same as those of Shabbos.

95. Or HaTorah (Yahel Or) to Tehil-
lim, pp. 328ft., 630f1T.
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96. Talmud Yerushalmi, Berachos
8:5; Bereishis Rabbah 11:2, 12:6.

97. Twelve hours during the day on
Friday, twelve hours of that night,
and twelve hours of Shabbos day.
That Shabbos, the night was as day.

98. See Likkutei Sichos, Vol. 17, p.
59fF., and the sources mentioned
there.

99. Cf. Tehillim 139:12.

100. See Shir HaShirim Rabbah
(3:1) and Zohar, Vol. 111, p. 67b,
which state that night is an analogy
for exile.
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hameitzarim - falls on Shabbos, the cure is
being prepared before the wound of bein ha-
meitzarim. Shabbos transforms these days at
the very outset. This facilitates a person’s Di-
vine service of bein hameitzarim - the Divine
service of Mattos and that of Maasei and their
fusion, as explained above - transforming the
animal soul and the exile.
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Catalysts for Redemption

12. Similar concepts apply with regard to
the Torah portion read on the Seventeenth of
Tammuz, Parshas Balak. Its content centers on
the blessings of Bilaam, which were delivered
because, “G-d your L-rd did not desire to lis-
ten to Bilaam and G-d your L-rd transformed
the curse into a blessing for you.”'*' The novel
and unique dimensions of these blessings in-
volve not only the transformation of a curse
into a blessing, but especially the fact that this
came about through Bilaam. He was the one
who corresponded to Moshe in the realm of
evil; that is to say, he was the very antithesis
of holiness.'"”

Furthermore, the conclusion of his proph-
ecy concerns the End of Days, the Ultimate
Redemption through Mashiach, as Rambam
explains.'® At that time, Mashiach will lead
the Jews out of exile and from bein ham-
eitzarim entirely.

When all these factors occur concurrent-
ly - the parshiyos of Mattos and Maasei are
combined and, as a result, Parshas Pinchas is
also read during the bein hameitzarim period.
Also, of special significance is that this year

101. Devarim 23:6.

102. See the lengthy explanation in
Shelah, Parshas Balak, p. 362a ff.
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103. Hilchos Melachim 11:1, ex-
plained in Likkutei Sichos, Vol. 18,
p. 2714F,, translated on p. 355, above.



5738, the beginning of bein hameitzarim falls
on Shabbos, and Parshas Balak is read that day
- together, they combine to speed the transfor-
mation of these days into days of rejoicing and
happiness. This will enable the almond branch
to be transformed into a sign of haste for good-

Won-nMen e | e ’L’ﬂP5

ness, quickening the advent of the Ultimate

Redemption, as occurred in the time of the Ex-
odus when G-d “hastened to bring His children
(the Jews) into Eretz Yisrael immediately:

104

May this cause the Ultimate Redemption led by

Mashiach to be manifest in this physical world
immediately, with a single Divine act.

104. Eichah Rabbah, Pesichta, sec.
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