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Introduction

the latter part of this Torah reading raises an obvious question: When recounting the 
sacrifices that the nesi’im (“the leaders of the tribes”) brought for the dedication of the 
Altar, the Torah describes the sacrifice brought by each nasi in detail, even though their 

offerings were identical. Now, the Torah is careful about every word and letter, with our Sages 
deriving laws and concepts from even one seemingly unnecessary letter. So why then does the 
Torah repeat the same passage twelve times, instead of relating it once and then stating that the 
same offering was brought by every nasi?

The commentaries explain that, from an inner perspective, the offerings were not the same. 
Although the animals and objects brought were identical, each nasi had a different spiritual 
intent that characterized his individual offering. By bringing it, he enabled others who followed 
that path of Divine service to draw close – and be drawn close – to G-d in all future generations.

The Rebbe does not content himself with that explanation, but rather views these offerings in 
a more encompassing context. He highlights how the nasi of each tribe carried out the sacrificial 
service associated with the dedication offerings in a manner that reflected his own particular 
virtue, and how, concurrently, the offerings of every nasi emphasized that his own individual 
service and that of his tribe were one with all the other nesi’im and tribes. Indeed, there are 
commentaries1 that view their offerings not as individual sacrifices, but as communal sacrifices. 

The Rebbe builds on the concept of these offerings possessing both communal and indi-
vidual aspects to arrive at a unique conception of Jewish unity. Often, oneness in a collective 
is achieved by eclipsing the individual identities of the persons involved; in such a case, unity 
requires the members of the group to rise above their individual selves. There is, however, a 
drawback to the unity thus achieved, because when one’s own personal identity is obscured, his 
or her individuality does not become part of the collective bond. Conversely, however, it would 
seem that unless individuals are able to rise above themselves, there is no way they can join with 
others in a truly comprehensive bond.

Herein lies the true singularity that marks Jewish unity. Our people are characterized by an 
innate and essential oneness that allows absolute oneness and unity to be established among 
Jews in a manner that preserves – and, indeed, brings to full expression – each individual’s 
uniqueness.

1. Yedei Moshe – and similarly, Ma-
harzu – on Bamidbar Rabbah 14:13. 

See also Zayis Ra’anan to Yalkut 
Shimoni, sec. 717, and see Panim 

Yafos, Bamidbar 7:2, 11.

NASSO  II | אשנ ב
LIKKUTEI SICHOS, VOLUME 23 , P. 53FF.

Adapted from sichos delivered on Shabbos Parshas Tzav, 5740 (1980), Simchas torah, 5742 (1981), 

and Shabbos Parshas Vayikra, 5 Nissan, 5743 (1983)

Achieving Perfect Unity



פרשת נשא ב  | לקוטי שיחות  4

תּּוֹֹרָָה  דִִי  וֹוִֹי  דִֶעם  נָָא�ךְ  א. 
דִִי  וֹוִֹי  סִִיפּּוֹּרָ  דִֶעם  ט  דִִיקְךְ עֶנָךְ פַּארָךְ
זֵֵייעֶרֶָע  ט  רַָאכְךְ גֶֶעבְּּךְ ן  הָאבְּּךְ יאִים  שִׂ�ִ נָךְ
ט  חַַ" – זֵָאגֶךְ בְֵּּ זֵךְ תּ הַמִִּּ נָוֹֹתּ "לַַחֲַנָֻכְַּ בְָּּ קְָרָךְ
חַַ  בְֵּּ זֵךְ הַמִִּּ תּ  חֲַנָֻכְַּ "זֵֹאתּ  סִוֹּקְא:  פָּּ דִֶערָ 
יאֵי  שִׂ�ִ נָךְ מִֵּאֵתּ  אוֹֹתּוֹֹ  חַ  ַ שִׂ� הִמִָּּ יוֹֹם  בְּּךְ
רֵָה  ים עֶשִׂ�ךְ תֵּּ ךְ סִֶף שִׂ� רָָאֵלַ קְַעֲרָוֹֹתּ כְֶּ יִשִׂ�ךְ
עָרָוֹֹתּ פּוֹּן  )– דִֶערָ סַַךְ־הַַכֹּל פּוֹּן דִִי קְךְ

יאִים( גֶוֹ'". שִׂ�ִ אַלֶַע י"בְּ נָךְ

בְּ:  רָָשִׂ� מִִּדִךְ אִין  דִֶעם  אוֹֹיף  טֵייט  ךְ שִׂ�
רִָיבְּוֹּ  הִקְךְ כְוֹ'  ת  אַחַַ עָרָָה  קְךְ "וַֹהֲלַאֹ 
הֶעֱלַָה  א  אֶלַָּ  .  . אוֹֹתּוֹֹ  חַ  ַ שִׂ� הִמִָּּ יוֹֹם  בְּּךְ
רִָיבְּוֹּ  הִקְךְ כֹּלָּם  אִלַּוֹּ  כְּךְ תּוֹּבְּ  הַכְָּ עֲלֵַיהֶם 
רָָשִׂ�  מִִּדִךְ דִֶערָ  )אוֹּן  וֹֹן  רִָאשִׂ� יוֹֹם  בְּּךְ
נָָארָ  מִִּיט,  דִֶערָךְ נִָיט  זִֵי�ךְ  ט  נָךְ נָוֹּגֶךְ אגֶךְ בְַּּ
רִָיבְּוֹּ  הִקְךְ ם  לַָּ כְֻּ אִלַּוֹּ  וֹּכְךְ  ): י�ךְ ִ שִׂ� מִַּמִּךְ אִיזֵ 

יוֹֹם אַחֲַרָוֹֹן". בְּּךְ

בְַּאֵרָ,  מִּךְ ינֶָען  זֵַיךְ יםגֶ  ִ שִׂ� פָּרָךְ מִּךְ )אוֹּן 
ֹן"  ֲרוֹ אַחַ יוֹֹם  בְּּךְ רִָיבְּוֹּ  הִקְךְ  .  . אִלַּוֹּ  "כְּךְ אַזֵ 
וֹוָֹאסִ  פּוֹּן  דִֶערָךְ ט  נָךְ גֶֶעלֶַערָךְ אָפּּךְ ט  וֹוֶֹערָךְ
נָוֹֹתּ  בְּּךְ ן אַלֶַע קְָרָךְ ין וֹוֶֹעגֶךְ ם זֵַיךְ סִַיֵּ ן מִּךְ נָָאכְךְ
"זֵאֹתּ  תּּוֹֹרָָהדִ:  דִִי  ט  זֵָאגֶךְ יאִים  שִׂ�ִ הַנָּךְ
חַ אוֹֹתּוֹֹ"(. ַ שִׂ� י הִמִָּּ חַַ אַחַרֲֵ בְֵּּ זֵךְ תּ הַמִִּּ חֲַנָֻכְַּ

לַָמִָּא  ךְ שִׂ� בְִּּ טֵיין:  ךְ שִׂ� פַּארָךְ מִֶּען  ף  דִַארָךְ
רִָיבְּוֹּ  הִקְךְ  .  . אִלַּוֹּ  "כְּךְ אִין  מִַּעֲלַָה  דִִי 
דִ  מִִּצַַּּ סִַיי  מִּוֹּבְָּן:  אִיזֵ  רִאשׁוֹֹן"  יוֹֹם  בְּּךְ
אִיזֵ  וֹוָֹאסִ  דִֶערָ   – רָָא"  "גֶַבְּךְ דִֶעם 

First and Last

1. After the Torah concludes its description of 
the way the nesi’im1 brought their offerings for the 
dedication of the Altar, it summarizes,2 “This is the 
dedication offering for the Altar presented by the 
nesi’im of Israel on the day it was anointed; there 
were twelve silver bowls…,” and then lists the total 
number of bowls and other offerings brought by all 
twelve nesi’im.

The Midrash3 comments on this verse, “Behold, 
[only] one bowl… was brought on ‘the day it was 
anointed’…. However, Scripture considers it as 
if they all brought their offerings on the first day.” 
Moreover, the Midrash does not content itself with 
that statement, but continues, “and [Scripture con-
siders it] as if they all brought their offerings on the 
last day.”

(The commentaries4 explain that the statement, 
“it is as if… they all brought their offerings on the 
last day,” is derived from the fact that after listing all 
the offerings of the nesi’im, the Torah states,5 “This 
is the dedication offering of the Altar after it was 
anointed.”)

Clarification is necessary: The positive virtue of 
it being considered as if the nesi’im all brought their 
offerings on the first day is understandable. From 
the point of view of the person involved (the gavra, 
to borrow Talmudic phraseology), bringing one’s of-

1. The term nasi, pl. nesi’im, literally 
means “upraised one(s).” It is used 
to refer to the leaders of the tribes 
of the Jewish people during their 
journey through the desert.

2. Bamidbar 7:84.

3. Bamidbar Rabbah, the end of 
14:13. Similar comments are found 
in ibid. 13:9. For the interpretation 
of the Midrash according to Chassi

dus, see Likkutei Torah, Bamidbar, 
p. 29b.

4. Matnos Kehunah on Bamidbar 
Rabbah 13:9.

5. Bamidbar 7:88.

Achieving Perfect Unity
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6. This wording is found in Bamid
bar Rabbah 13:8.

7. Ibid. 13:9.

8. It is possible to say that this is the 
rationale for the difference between 
the two positions mentioned in 
Bamidbar Rabbah 13:9, which differ 
regarding whether equivalence of all 
the nesi’im is derived from the word 
vikorbano, “and his offering” (Ba
midbar 7:13), or from the phrase, 
“This is the dedication offering of 
the Altar...” (Bamidbar 7:84).

The derivation from the word vikor
bano reflects that the advantage of 
the one who goes first is associated 
with all the persons involved (the 
gavra), as the Midrash says, “One is 
not greater than another.” (Similar 
wording is found in Bamidbar Rab
bah 13:8.) By contrast, deriving the 
concept from the phrase, “This is 

the dedication offering of the Altar,” 
highlights the positive quality of the 
object being dedicated (the cheftza). 
See the end of ibid. 14:12.

9. See a similar statement in Alshich 
to this passage.

10. Alternatively, it is as if they all 
would have brought their offerings 
together.

11. A somewhat forced resolution 
could be offered: It could be said 
that using this phrase further 
emphasizes that “no one is greater 
than another” (Bamidbar Rabbah 
13:9). To cite a parallel, Bamidbar 
Rabbah 13:8 states that if the nasi 
of Yehudah would boast that he was 
the first to bring an offering, the oth-
er nesi’im could point to the wording 
the Torah uses and say, “You were 
the one who brought his offering 
last.” See Alshich on that verse.

However, there is an obvious diffi-
culty with that proposed resolution: 
Once “they all brought their offer-
ings on the first day” was stated, the 
point that no one has an advantage 
over another has seemingly been 
made. However, there is a further as-
pect that is not understood: When 
speaking about a dedication – i.e., 
a beginning and initiation – what 
advantage is there to being last?

See Bamidbar Rabbah 14:12, which 
states that all the tribes were equal, 
and they were all cherished as one 
before G-d. Therefore, Scripture 
considers it as if they all brought 
their offerings on the first day. No 
mention is made about their being 
last.

12. See Avos 1:2, the commentaries 
there, et al.

fering first shows that one offering is cherished 
more6 and is greater7 than the others. Similar 
concepts apply regarding the objective, the ded-
ication of the Altar,8 the cheftza. There is room 
to say that the sacrifices brought after the first 
day are not considered as “the dedication of the 
Altar,” since the Altar was already dedicated 
through the sacrifices offered by the nasi who 
brought his offerings on the first day.9 There-
fore, the Midrash underscores that it was as if 
every nasi was the first10 to bring his offerings 
and that he was the one who dedicated the Altar.

Nevertheless, clarification is necessary: What 
is the virtue and new contribution reflected in 
the statement that it is considered “as if they all 
brought their offerings on the last day?”11

Equally Valid Paths

2. It is possible to offer the following expla-
nation for the above: Offering sacrifices on the 
Altar represents the general concept of avodah, 
sacrificial service,12 which is intended to bring 
the person offering the sacrifice closer to G-d. 

ט אַזֵ עֶרָ אִיזֵ "חַָבְִּיבְּ  יזֵךְ וֹֹנָָה וֹוַֹיךְ רִָיבְּ לַָרִָאשִׂ� מִַּקְךְ
דִֶערֶָע;  אַנָךְ דִִי  פּוֹּן  "גֶָדִוֹֹלַ"וֹ  אִיזֵ  אוֹּן  יוֹֹתֵּרָ"ה 
ֻכֹּת  נֻ דִ "חֲַ צַָּא", מִִּצַַּּ דִ דִֶערָ "חֶַפּךְ אוֹּן סִַיי מִִּצַַּּ
ן אַזֵ דִִי  ט צַּוֹּ זֵָאגֶךְ חַַ"זֵ – עֶסִ אִיזֵ אַן אָרָךְ בְֵּּ זֵךְ הַמִִּּ
דִִיקְֶע טֶעגֶ )נָָא�ךְ  עטֶערָךְ פֶּּ ךְ נָוֹֹתּ פּוֹּן דִִי שִׂ� בְָּּ קְָרָךְ
כֹּת  נֻֻ יָן פּוֹּן "חֲַ ינֶָען נִָיט אַן עִנָךְ וֹֹן( זֵַיךְ יוֹֹם רִָאשִׂ�
ַנֵּךְ  חַ תְ ין נִֻ חַַ אִיזֵ שׁוֹֹ בְֵּּ ילַ דִֶערָ מִִּזֵךְ חַַ", וֹוַֹיךְ בְֵּּ זֵךְ הַמִִּּ
רִָיבְּ  נָוֹֹתּ פּוֹּנֶָעם "מִַּקְךְ בְָּּ �ךְ דִִי קְָרָךְ ן דִוֹּרָךְ גֶֶעוֹוָֹארָךְ
דִֶערָ  עֶסִ  ט  נָךְ אוֹוָֹארָךְ בְַּּ  – וֹֹן"חַ  הָרִָאשִׂ� יּוֹֹם  בְַּּ
יא  נָָשִׂ�ִ יֶעדִֶערָ  וֹוִֹי  אִלַּוֹּ  כְּךְ 'אִיזֵ  סִךְ אַזֵ   , רָָשִׂ� מִִּדִךְ
ֶר  רִָיבְּט אוֹּן עֶ טֶערָ מִַּקְךְ ךְ שִׂ� אִיזֵ גֶֶעוֹוֶֹען דִֶערָ עֶרָךְ

חַַ. בְֵּּ �ךְ גֶֶעוֹוֶֹען דִֶעם מִִּזֵךְ חַַנֵָּ הָאט מִּךְ

וֹוָֹאסִ  יאוֹּרָ:  בְִּּ ערָ  אָבְֶּּ זִֵי�ךְ  ט  פָּאדִֶערָךְ עֶסִ 
יָן  עִנָךְ דִֶעם  אִין  טוֹּ  אוֹֹיפּךְ אוֹּן  מִַּעֲלַָה  דִִי  אִיזֵ 
רִָיבְּוֹּ  ם הִקְךְ לַָּ כְֻּ אִלַּוֹּ  כְּךְ פּוֹּן "הֶעֱלַָה עֲלֵַיהֶם . . 

יוֹֹם אַחַרוֹן"י? בְּּךְ

זֵֶה: יאוֹּרָ בְּּךְ יֵשִׂ� לַוֹֹמִַּרָ הַבְִּּ בְּ. וֹךְ

חַַ, דִֶערָ  בְֵּּ זֵךְ הַמִִּּ י  בְֵּּ גֶַּ עַלַ  נָוֹֹתּ  בְָּּ רָךְ הַקְָּ רָָבְַּתּ  הַקְךְ
טוֹּט  "עֲבְּוֹֹדִָה"יא,  פּוֹּן  יָן  עִנָךְ לַָלַוֹּתּ'דִִיקְֶערָ  כְּךְ
רִָיבְּ  גֶ" פּוֹּן דִֶעם מִַּקְךְ טֶערָוֹּנָךְ נֶָעעֶנָךְ אוֹֹיף דִִי "דִֶערָךְ
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13. Sefer HaBahir, sec. 109, (in some 
prints) sec. 46. See also Zohar, Vol. 
III, p. 5a; Rabbeinu Bachya, Vayikra 
1:9; Shelah, Tractate Taanis, p. 
2011b; Pri Etz Chayim, Shaar HaTe
filah, ch. 5; et al.

14. Note Kesubos 10b and Rashi, 
there, which states, “the Altar… 
endears Israel to their Father.”

15. See Pri Etz Chayim, Intro-
duction to Shaar 1, et al.; Emek 
HaMelech, Shaar Olam HaBeriyah, 
the note in ch. 11; the introduction 

to Shaar HaKollel; note the sources 
mentioned there, et al. See also 
Likkutei Sichos, Vol. 6, the note on 
p. 11, p. 304; Vol. 10, p. 97ff.; Vol. 
23, p. 6, and the sources mentioned 
there.

16. See Torah Or, the beginning 
of Parshas Vayechi p. 45a ff.; Or 
HaTorah, Bereishis, Vol. 5, p. 997a 
ff., Vol. 6, p. 1138b ff.

17. Bereishis 49:28, referring to the 
blessings Yaakov gave his children, 
the progenitors of the twelve tribes. 

See the commentaries to this verse.

18. See Likkutei Torah, Devarim, 
p. 98c.

19. See Or HaChayim, Bamidbar 
7:10.

20. Bamidbar Rabbah 13:14. 
However, according to the under-
standing of Rabbi Pinchas ben 
Yair (ibid. 14:12), they all brought 
the sacrifices with one intent. See 
Rashi, Bamidbar 7:19ff. This is ex-
plained at length in Likkutei Sichos, 
Vol. 8, p. 41ff.

As explained in many sources,13 korbanos, Hebrew 
for “sacrifices,” shares the same root letters with the 
Hebrew word kiruv, meaning “closeness.”14

As is well known,15 the division of the Jews into 
twelve tribes is connected with the different paths 
of service through which each one was to serve his 
Creator. As a whole, man’s Divine service16 is divided 
into twelve general paths. Each nasi and tribe were 
given their own specific path of Divine service. This 
concept is alluded to in the verse,17 “He blessed each 
one according to his blessing,” i.e., Yaakov gave each 
of his sons, the progenitors of the tribes, a different 
blessing that served as a guide and a catalyst, indicat-
ing the specific type of activities fitting for that tribe 
and empowering their expression in G-d’s service.

It can be said that this is the reason why the 
dedication of the Altar was carried out specifically 
through the twelve nesi’im18 and not by Moshe and 
Aharon.19 Moshe and Aharon empowered the Jews 
through all-encompassing paths of Divine service. 
By contrast, the nesi’im embodied specific paths of 
Divine service. Each nasi dedicated the Altar ac-
cording to his unique path by bringing sacrifices 
that were fit for that path of service, enabling others 
to draw close – and be drawn close – to G-d for all 
time by following that path of service.

As the Midrash20 explains, although all the ne-
si’im brought identical offerings, every nasi had 
different intentions, each one appropriate to his own 

וֹֹן  שִׂ� מִִּלַּךְ נָוֹֹתּ"  בְָּּ )"קְָרָךְ ן  טךְ ךְ שִׂ� ערָךְ אוֹֹיבְֶּּ צַּוֹּם 
ה  כְַמִָּּ בְּּךְ ט  לֶַערָךְ קְךְ עֶרָךְ וֹוִֹי  "קְִירָוֹּבְּ"יבְּ(, 

קְוֹֹמִּוֹֹתּיגֶ. מִּךְ

קְוֹּתּ פּוֹּן  חַַלַּךְ 'אִיזֵ יָדִוֹּעַידִ, אַזֵ דִִי הִתּךְ סִךְ
ן  דִךְ בְּּוֹּנָךְ בְָּטִים אִיזֵ פַּארָךְ ךְ ן אוֹֹיף י"בְּ שִׂ� אִידִךְ
וֹוִֹי  אוֹֹפֶּן  דִֶעם  אִין  חִַילַּוֹּקְ  דִֶעם  מִִּיט 
אֶתּ  שִׂ�  מִֵּּ ַ שִׂ� "מִּךְ אִיזֵ  זֵֵיי  פּוֹּן  יֶעדִֶערֶָערָ 
רַָ�ךְ  בְֵּּ כְָתּוֹֹ  בְִּרָךְ כְּךְ רָ  ֶ אֲשִׂ� "אִישִׂ�  קְוֹֹנָוֹֹ", 
יָ�  לַ מִַּעֲשִׂ�ֶ �ךְ כְָּ " דִוֹּרָךְ שִׂ� מִֵּּ ַ שִׂ� אוֹֹתָּם"טוֹ "לַךְ
אִין  ן  ידִךְ ִ שִׂ� פַּארָךְ ינֶָען  זֵַיךְ זֵֵיי  )וֹוָֹאסִ  וֹכְוֹ' 
אוֹֹי�ךְ  אוֹּן  רָָכְוֹֹתּ(  הַבְּּךְ בְּּךְ )כֹּמְְפוֹֹרָשׁ  דִֶעם 
עֲבְּוֹֹדִַתּ ה'  נִָיּוֹּתּטזֵ(;  הָרָוֹּחַךְ עֲבְּוֹֹדִָה  אִין 
ים,  לַָלִַיִּ כְּךְ רָָכְִים  דִךְ י"בְּ  אִין  זִֵי�ךְ  ט  טֵיילַךְ
ין  זֵַיךְ הָאט  בְֶּט  ֵ שִׂ� וֹךְ יא  נָָשִׂ�ִ יֶעדִֶערָ  אוֹּן 

ם. ֵ ּ יוֹּחַָדִ אִין עֲבְּוֹֹדִַתּ הַשִׂ� דִֶרֶָ�ךְ מִּךְ

אִיזֵ דִֶערָ טַעַם  אַזֵ דִָאסִ  יֵשִׂ� לַוֹֹמִַּרָ  וֹךְ
אִיזֵ  חַַ"  בְֵּּ זֵךְ הַמִִּּ תּ  "חֲַנָֻכְַּ וֹוָֹאסִ  פַּארָךְ
קְָאיזֵ –  יאִים דִַוֹךְ שִׂ�ִ �ךְ דִִי י"בְּ נָךְ גֶֶעוֹוֶֹען דִוֹּרָךְ
ילַ  אַהֲרָֹןיחַ – וֹוַֹיךְ וֹךְ ה  ֶ �ךְ מִֹּשִׂ� אוֹּן נִָיט דִוֹּרָךְ
גֶֶעוֹוֶֹען   " �ךְ חַַנֵָּ "מִּךְ הָאט  יא  נָָשִׂ�ִ יֶעדִֶערָ 
�ךְ  דִוֹּרָךְ עֲבְּוֹֹדִָה,  ין  זַַיְ לַוֹֹיט  חַַ  בְֵּּ מִִּזֵךְ דִֶעם 
תּּוֹֹכְֶן  זֵֵייעֶרָ  וֹוָֹאסִ  נָוֹֹתּ  בְָּּ קְָרָךְ גֶֶען  רֶָענָךְ בְּּךְ
עֲבְּוֹֹדִַתּ  בְַּּ דִֶרֶָ�ךְ  ין  זֵַיךְ צַּוֹּ  אִים  מִַּתּךְ אִיזֵ 

ם. ֵ ּ הַשִׂ�

עַלַ  אַף  אַזֵ  יט,  רָָשִׂ� דִךְ מִִּּ בְַּּ בְּוֹֹאָרָ  כְִמִּךְ ]וֹךְ
דִִי  ט  רַָאכְךְ גֶֶעבְּּךְ אַלֶַע  ן  הָאבְּּךְ זֵֵיי  אַזֵ  י  פִּּ
ערָ יֶעדִֶערָ  אָבְֶּּ נָוֹֹתּ, הָאט  בְָּּ ע קְָרָךְ בְֶּּ זֵֶעלַךְ
ֶעֶ  ֶעֶר ְדֶ אַנֻ יי  בְַּּ דִֶערָךְ גֶֶעהַאט  יא  נָָשִׂ�ִ
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21. Bamidbar Rabbah 13:14ff., 
14:1-11.

22. This is reflected in the straight-
forward meaning of the verses 
(Bamidbar 7:10, 11, 84, 88) which 
indicate that the offerings of all 

the nesi’im were for the dedication 
of the Altar. This is expressed in 
the wording of the Midrash (Ba
midbar Rabbah 14:12), “Until the 
completion of the twelve days, the 
dedication of the Altar was not 

completed.”

23. Bereishis 49:21. See Bamidbar 
Rabbah, 14:11, regarding the con-
cepts and allusions hinted at by the 
offerings of the nasi of Naftali.

understanding and the approach to Divine service 
of his tribe. To cite a parallel: As mentioned above, 
Yaakov blessed each of his sons “according to his bless-
ing,” i.e., according to the specific blessing appropriate 
for him. Similarly, every nasi brought his offerings ac-
cording to his own intent. Thus, we find the Midrash21 
specifying different intentions for the specific sacri-
fices, distinctive for each nasi individually.

Based on the above, we can understand that a 
new and different dimension of the dedication of the 
Altar took place on every one of the twelve days;22 
the contribution of each of the days had not been 
made on the other eleven days. Therefore, the dedi-
cation of the Altar had not been completed until the 
twelfth nasi brought his offerings.

Only after each one of the twelve nesi’im brought 
his offerings according to his individual intent – 
thereby, dedicating the Altar according to his mode 
of Divine service and thus enabling that service 
– was the dedication of the Altar completed. For 
example, only on the twelfth day was the Altar ded-
icated according to the approach that would draw 
close Jews from the tribe of Naftali, Jews whose lives 
followed the motif reflected in the blessing:23 “Naftali 
is a swift gazelle, offering pleasant sayings.”

The Beginning and the End

3. Based on the above, it is possible to understand 
the words of the Midrash,3 “Scripture considers it as 
if they all brought their offerings on the first day 
and as if they all brought their offerings on the last 
day.” True, the offerings brought by the nasi on each 
of the twelve days brought about a different dimen-
sion of the dedication of the Altar. Nevertheless, 

ין  יְ ין דִֵעָה אוֹּן זַַ אֵם צַּוֹּ זֵַיךְ הֶתּךְ כֹּוָּנֻוֹֹת, בְּּךְ
לַ  לַּוֹֹ( – "כְָּ ֶ רָָכְָה שִׂ� כְָתּוֹֹ – בְּּךְ בְִּרָךְ בְֶּט )כְּךְ ֵ שִׂ�
ֹ". אוֹּן  תּוֹ עְֶ י דֶַ פִ רִָיבְּוֹֹ לְ אֶחַָדִ הִקְךְ אֶחַָדִ וֹךְ
נָוֹֹתּ  וָֹּ ט דִִי כְַּ רֵ פָ כְ אִיזֵ מְְ רָָשִׂ� וֹוִֹי דִֶערָ מִִּדִךְ
נָוֹֹתּ,  בְָּּ רָךְ הַקְָּ רָָטֵי  פּּךְ אַלֶַע  פּוֹּן  שׁוֹֹנֻוֹֹת 

.] שִׂ� דִֶערָךְ יא אַנָךְ ן נָָשִׂ�ִ יי יֶעדִךְ בְַּּ

תּ  "חֲַנָֻכְַּ דִִי  אַזֵ  מִּוֹּבְָּן,  זֵֶה  י  פִּּ עַלַ 
פּוֹּן  טָאגֶ  ן  יֶעדִךְ גֶֶעוֹוֶֹען  אִיזֵ  חַַ"  בְֵּּ זֵךְ הַמִִּּ
אִין  טָאגֶ  ן  יֶעדִךְ טֶעגֶכְא  ף  וֹוֶֹעלַךְ צַּךְ דִִי 
נִָיט  אִיזֵ  כְֶערָ  וֹוֶֹעלַךְ  – אוֹֹפֶּן  נַֻייְעֶֶם  אַ 
ף  עֶלַךְ דִֶערֶָע  אַנָךְ דִִי  אִין  כֹּללַ  גֶֶעוֹוֶֹען 
ִיט  חַַ אִיזֵ נֻ בְֵּּ זֵךְ טֶעגֶ. – דִֶערָ חִַינָּוֹּ�ךְ הַמִִּּ

ן – ט גֶֶעוֹוָֹארָךְ דִִיקְךְ עֶנָךְ פַּארָךְ

אוֹּן  יא  נָָשִׂ�ִ יֶעדִֶערָ  וֹוֶֹען  ט  ךְ שִׂ� עֶרָךְ
ט אַלֶַע  רַָאכְךְ ן גֶֶעבְּּךְ יאִים הָאבְּּךְ שִׂ�ִ נָךְ אַלֶַע 
תּּוֹֹ"  דִַעךְ פִּי  )"לַךְ נָוֹֹתּ  בְָּּ קְָרָךְ זֵֵייעֶרֶָע 
דִֶעם  גֶֶעוֹוֶֹען  �ךְ  חַַנֵָּ מִּךְ ן  הָאבְּּךְ וֹוָֹאסִ 
עֶם  דֶֶ אוֹֹיף(  )אוֹּן  מִִּיט   ) )אוֹֹי�ךְ חַַ  בְֵּּ מִִּזֵךְ
תּ  "חֲַנָֻכְַּ גֶֶעוֹוֶֹען  אִיזֵ  הָעֲבְּוֹֹדִָה(  אוֹֹפֶּן 
דִֶעם  ט  ךְ שִׂ� עֶרָךְ מִָּא:  דִוֹּגֶךְ לַךְ חַַ";  בְֵּּ זֵךְ הַמִִּּ
חַַ  בְֵּּ מִִּזֵךְ דִֶערָ  אִיזֵ  טָאגֶ  ן  טךְ פּךְ וֹוֶֹעלַךְ צַּךְ
ין  זֵַיךְ קְָרֵָבְּ  מִּךְ אוֹֹיף  ן  גֶֶעוֹוָֹארָךְ נִֻתְחַַנֵּךְ 
בְֶּט  ֵ שִׂ� פּוֹּן  ינֶָען  זֵַיךְ כְֶע  וֹוֶֹעלַךְ ן  אִידִךְ
לַָה  ן אִיזֵ "אַיָּ לִַי, וֹוָֹאסִ זֵֵייעֶרָ לֶַעבְּּךְ תָּּ נַָפּךְ

פֶּרָ"כְבְּ. ָ רֵָי שִׂ� לַוֹּחַָה הַנָּוֹֹתֵּן אִמִּךְ ךְ שִׂ�

טֵיין  ךְ שִׂ� פַּארָךְ מִֶּען  וֹוֶֹעט  זֵֶה  י  פִּּ עַלַ  גֶ. 
ט "הֶעֱלַָה עֲלֵַיהֶם  רָָשִׂ� זֵָאגֶךְ וֹוָֹאסִ דִֶערָ מִִּדִךְ
וֹֹן  יוֹֹם רִָאשִׂ� רִָיבְּוֹּ בְּּךְ ם הִקְךְ לַָּ אִלַּוֹּ כְֻּ תּוֹּבְּ כְּךְ הַכְָּ

יוֹֹם אַחֲַרָוֹֹן": רִָיבְּוֹּ בְּּךְ ם הִקְךְ לַָּ אִלַּוֹּ כְֻּ וֹּכְךְ

דִִי  )פּוֹּן  ן טָאגֶ  יֶעדִךְ אַזֵ  י  פִּּ עַלַ  אַף 
אַ  גֶֶעטָאן  אוֹֹיפּךְ זִֵי�ךְ  הָאט  יוֹֹם(  י"בְּ 
חַַ  בְֵּּ זֵךְ הַמִִּּ חִַינָּוֹּ�ךְ  אִין  רַָט  פּּךְ בֶּעֶזַוָּנְֻדֶֶעֶר 
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24. See Likkutei Sichos, Vol. 20, p. 
75ff., translated in Selections from 
Likkutei Sichos, Bereishis, p. 181ff., 
which emphasizes the challenge – 
and the virtue – of beginning a new 
path of service.

25. The emphasis on “in actual fact” 

is because, from the standpoint of 
the potential, it was considered as if 
they all brought their offerings on 
the first day.

To bring out an abstract point, it 
is possible to say that there is a 
difference between the potential and 

the actual manifestation with regard 
to the intent that was required when 
offering the daily sacrifice for the 
sake of those bringing it – in this 
instance, the entire Jewish people – 
during the initial days until all the 
nesi’im brought their offerings.

the first day and the last day possessed an advan-
tage over all the other days. The first day represented 
the beginning – the opening24 – of the dedication 
of the Altar. Also, aside from expressing the partic-
ular quality associated with the tribe of Yehudah, 
the offerings of the first day brought about a gener-
al accomplishment that is of primary importance. 
These offerings brought about a breakthrough: an 
Altar for the sacrifices of the Jewish people had been 
dedicated. Similarly, there is a positive quality in 
the offerings of the last day; as a result of this offer-
ing, the Altar was dedicated even for the last tribe, 
the tribe of Naftali and, in that way, in actual fact, 
dedicated for the Jewish people as a whole, as an 
inclusive group.25

This is the point emphasized by the Midrash in 
saying, “Scripture considers it as if they all brought 
their offerings on the first day and as if they all 
brought their offerings on the last day.” Every nasi 
achieved more than the dedication of the Altar asso-
ciated with his individual offerings. He also attained 
the virtue of bringing about something of all-inclu-
sive significance – the dedication of the Altar as a 
whole (and also, the generation of the potential for 
all the different particular paths to be carried out); 
these two objectives were achieved on the first day. 
In addition, each nasi had a portion in the dedica-
tion of the Altar as a whole in actual practice; this 
was the effect of the contribution of the last day.

Rising Above One’s Own Identity

4. It is understood that since the Torah of truth 
states that it is “as if they all brought their offerings 
on the first day and… on the last day,” in truth, 

יא  נָָשִׂ�ִ דִֶעם  פּוֹּן  נָוֹֹתּ  בְָּּ קְָרָךְ דִִי  �ךְ  )דִוֹּרָךְ
ערָ  אָבְֶּּ אִיזֵ   – זֵֶה(  יוֹֹם  בְּּךְ רִָיבְּ  הִקְךְ ֶ שִׂ�
דִֶעם  אִין  יוֹּחֶַדִֶתּ  מִּךְ מִַּעֲלַָה  אַ  פַּארַָאן 
וֹֹן אוֹּן אִין דִֶעם יוֹֹם אַחֲַרָוֹֹן:  יוֹֹם רִָאשִׂ�
גֶֶעוֹוֶֹען  אִיזֵ  וֹֹן  רִָאשִׂ� יוֹֹם  דִֶעם  אִין 
חִַינָּוֹּ�ךְ  פּוֹּן  הַ  וֹּ(פְתיִחַָ חַָלַָה  )הַתּךְ דִִי 
סִ  דִַאמִָּאלַךְ  – ר  יקָָ עִֶ וְֹ עוֹֹדִ  וֹךְ חַַ,  בְֵּּ זֵךְ הַמִִּּ
)נָוֹֹסִָף  ִי  כֹּלל יָן  עִנָךְ דִֶערָ  ן  גֶֶעוֹוָֹארָךְ אִיזֵ 
הוֹּדִָה(,  יךְ בְֶּט  ֵ שִׂ� פּוֹּן  פְּרַט  דִֶעם  אוֹֹיף 
פּוֹּן  צִַּיאוֹּתּ  מִּךְ דִִי  ן  גֶֶעוֹוָֹארָךְ אִיזֵ  עֶסִ 
יוֹֹם  דִֶעם  אִין  אוֹּן   ; �ךְ חַוֹּנָָּ מִּךְ חַַ  בְֵּּ מִִּזֵךְ אַ 
אַחֲַרָוֹֹן אִיזֵ דִָא דִִי מִַּעֲלַָה, אַזֵ אִין אִים 
חַַ  בְֵּּ גֶֶעטָאן אַזֵ דִֶערָ מִִּזֵךְ הָאט זִֵי�ךְ אוֹֹיפּךְ
ן  פַּארָךְ )אוֹי�ךְ  �ךְ  חַוֹּנָָּ מִּךְ ן  גֶֶעוֹוָֹארָךְ אִיזֵ 
דִֵי  יךְ עַלַ  וֹךְ לִַי,  תָּּ בְֶּט נַָפּךְ ֵ בְֶּט, שִׂ� ֵ לֶעֶצְְטְן שִׂ�
סִ  רָָאֵלַ אַלַךְ לַַלַ יִשִׂ�ךְ ( פַּארָ כְּךְ �ךְ חַוֹּנָָּ זֵֶה – מִּךְ

לכְגֶ. עֵֶ אַ כֹּללַ בֶּפְּוֹֹ

רָָשִׂ�  מִִּדִךְ דִֶערָ  ט  מִֵּיינָךְ דִָאסִ  אוֹּן 
ם  לַָּ כְֻּ אִלַּוֹּ  כְּךְ תּוֹּבְּ  הַכְָּ עֲלֵַיהֶם  "הֶעֱלַָה 
ם  לַָּ כְֻּ אִלַּוֹּ  וֹּכְךְ וֹֹן  רִָאשִׂ� יוֹֹם  בְּּךְ רִָיבְּוֹּ  הִקְךְ
יא  נָָשִׂ�ִ יֶעדִֶערָ  אַחֲַרָוֹֹן":  יוֹֹם  בְּּךְ רִָיבְּוֹּ  הִקְךְ
דִֶעם  נָָארָ  נִָיט  גֶֶעטָאן  אוֹֹיפּךְ הָאט 
אִיזֵ  וֹוָֹאסִ  חַַ  בְֵּּ זֵךְ הַמִִּּ תּ  חֲַנָֻכְַּ פּוֹּן  רַָט  פּּךְ
נָוֹֹתּ – נָָארָ  בְָּּ עֶ קְָרָךְ ן מִִּיט זַַיְינֶֻ דִךְ בְּּוֹּנָךְ פַּארָךְ
דִִי  אוֹֹי�ךְ  הָאט  עֶרָ  וֹוִֹי  אִלַּוֹּ  כְּךְ 'אִיזֵ  סִךְ
לַָלַוֹּתּ הַחִַינָּוֹּ�ךְ )אוֹּן אוֹֹי�ךְ  מִַּעֲלַָה פּוֹּן כְּךְ
רָָטִים( אוֹּן  כְחַַֹ" פּוֹּן אַלֶַע פּּךְ – דִֶערָ "בְּּךְ

ֵל. עֶ חַַ בֶּפְּוֹֹ בְֵּּ זֵךְ לַָלַוֹּתּ חִַינָּוֹּ�ךְ הַמִִּּ כְּךְ

אַזֵ  דִִיקְ,  טַאנָךְ ךְ שִׂ� פַּארָךְ אִיזֵ  עֶסִ  דִ. 
ם  לַָּ אִלַּוֹּ כְֻּ ט "כְּךְ דִ תּּוֹֹרַָתּ אֱמְֶת זֵָאגֶךְ אלַךְ וֹוִֹיבְַּּ
וֹֹן . . אַחֲַרָוֹֹן", אִיזֵ עֶסִ יוֹֹם רִָאשִׂ� רִָיבְּוֹּ בְּּךְ  הִקְךְ
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26. Yedei Moshe – and similarly, 
Maharzu – on Bamidbar Rabbah 
14:13. See also Zayis Ra’anan to 
Yalkut Shimoni, sec. 717, and see 
Panim Yafos, Bamidbar 7:2, 11.

27. Bamidbar Rabbah 14:13.

28. See the lengthy discussion of 
this concept in Likkutei Sichos, Vol. 
23, p. 42ff.

29. See the opinion of Rabbi 
Pinchas ben Yair, cited in footnote 
20 above.

every nasi had a portion in the dedication as an 
all-inclusive undertaking. Each of them possessed 
the virtues associated with both the first day and 
those associated with the last day, as explained 
above.

On this basis, there are commentaries26 that 
explain the teaching of the Midrash stated near 
the previous teaching,27 “No one of them brought 
more than another, for had one brought more 
than another, none of their offerings would have 
superseded the Shabbos prohibitions.” This refers 
specifically to the offering of the tribe of Efraim, 
whose offering was brought on Shabbos,28 the sev-
enth of Nissan.

The reason the sacrifices of the dedication of the 
Altar superseded the Shabbos prohibitions28 is that 
since “Scripture considers it as if they all brought 
their offerings on the first day and as if they all 
brought their offerings on the last day,” their offer-
ings “were considered as a communal sacrifice and 
thus superseded the Shabbos prohibitions.”26 The 
communal dimension of these offerings is indicated 
by the statement, “No one of them brought more 
than another.” The fact that the same offerings 
were brought every day shows that each individual 
offering was not merely a specific offering brought 
by that nasi, but rather also a communal offering – 
and, hence, was the same for all the tribes.29

Two Dimensions Simultaneously

5. Further clarification is still necessary: How 
is the concept that all of the nesi’im brought their 
sacrifices each day as if they were communal offer-
ings consistent with the statement of the Midrash 

אִיזֵ  יא  נָָשִׂ�ִ יֶעדִֶערָ  וֹוָֹאסִ  פַּארָ  דִֶערָךְ
סִַיי  אוֹּן  "כֹּלָּם"  פּוֹּן  חַלֵקֶָ  אַ  בֶּאֱמְֶת 
סִַיי  אוֹּן  וֹֹן"  רִָאשִׂ� "יוֹֹם  פּוֹּן  מִַּעֲלַוֹֹתּ  בְּּךְ

"לַ. מִַּעֲלַוֹֹתּ פּוֹּן "יוֹֹם אַחֲַרָוֹֹן" הַנַָּ בְּּךְ

בְַּאֵרָ  מִּךְ יםכְדִ  ִ שִׂ� פָּרָךְ מִּךְ ינֶָען  זֵַיךְ מִִּיט  דִֶערָךְ
ט  דִָארָךְ טכְה  זֵָאגֶךְ רָָשִׂ�  מִִּדִךְ דִֶערָ  וֹוָֹאסִ 
רִָיבְּ  הִקְךְ לַאֹ  "וֹךְ  – דִֶעם  פַּארָ  מִִּיכְוֹּתּ  סִךְ בְִּּ
רִָיבְּ  אִלַּוֹּ הִקְךְ ֶ אֶחַָדִ מִֵּהֶן יוֹֹתַּרָ עַלַ חֲַבְֵּרָוֹֹ שִׂ�
הָיָה  לַאֹ  חֲַבְֵּרָוֹֹ  עַלַ  יוֹֹתֵּרָ  מִֵּהֶן  אֶחַָדִ 
בְֶּט  ֵ ן פּוֹּן שִׂ� בְָּּ ן אֶחַָדִ מִֵּהֶן )דִֶעם קְָרָךְ בְָּּ קְָרָךְ
יוֹֹם  בְּּךְ ן  גֶֶעפַּאלַךְ אוֹֹיסִךְ אִיזֵ  וֹוָֹאסִ  רַָיִם  אֶפּךְ

תּ". בְָּּ ַ ּ תּכְוֹ( דִּוֹֹחֶַה אֶתּ הַשִׂ� בְָּּ ַ ּ הַשִׂ�

נָוֹֹתּ פּוֹּן  בְָּּ וֹוָֹאסִ דִִי קְָרָךְ דִֶערָ טַעַם פַּארָךְ
תּכְוֹ אִיזֵ  בְָּּ ַ ינֶָען דִּוֹֹחֶַה שִׂ� חַַ זֵַיךְ בְֵּּ זֵךְ תּ הַמִִּּ חֲַנָֻכְַּ
תּוֹּבְּ  הַכְָּ ילַ הֱיוֹֹתּ אַזֵ "הֶעֱלַָה עֲלֵַיהֶם  וֹוַֹיךְ
יוֹֹם  וֹֹן כְוֹ' בְּּךְ יוֹֹם רִָאשִׂ� רִָיבְּוֹּ בְּּךְ ם הִקְךְ לַָּ אִלַּוֹּ כְֻּ כְּךְ
ן  בְַּּ קְָרָךְ בְּ לַךְ ָ שִׂ� ערָ "הָיָה נֶָחַךְ אַחֲַרָוֹֹן", דִֶערִָיבְֶּּ
הוֹֹכְָחַָה  דִִי  אוֹּן  תּ".  בְָּּ ַ שִׂ� דִּוֹֹחֶַה  ֶ שִׂ� צְִבֶּוָּר 
"לַאֹ  וֹוָֹאסִ  פּוֹּן  דִֶערָךְ אִיזֵ  דִֶעם,  אוֹֹיף 
ן אֶחַָדִ מִֵּהֶן יוֹֹתֵּרָ עַלַ חֲַבְֵּרָוֹֹ":  בְַּּ הָיָה קְָרָךְ
ט  רַָאכְךְ ן טָאגֶ גֶֶעבְּּךְ 'הָאט יֶעדִךְ דִ מִּךְ אלַךְ וֹוִֹיבְַּּ
נָוֹֹתּ, אִיזֵ אַ הוֹֹכְָחַָה, אַזֵ  בְָּּ דִִי זַעֶֶלְבֶּעֶ קְָרָךְ
)נָָארָ(  נִָיט  גֶֶעוֹוֶֹען  אִיזֵ  זֵֵיי  פּוֹּן  יֶעדִֶערָ 
נָָארָ  יא,  נָָשִׂ�ִ עֶם  דֶֶ פּוֹּן  יוֹּחַָדִ  מִּךְ ן  בְָּּ קְָרָךְ אַ 
דִִי  מִֵּילַָא –  וֹּבְּךְ בְּּוֹּרָ,  הַצִַּּ נָוֹֹתּ  בְּּךְ קְָרָךְ  ) )אוֹֹי�ךְ

בְָּטִיםכְזֵ. ךְ א אַלֶַע שִׂ� ע בְַּּ בְֶּּ זֵֶעלַךְ

טֵיין:  ךְ שִׂ� פַּארָךְ ערָ  אָבְֶּּ ף  דִַארָךְ מִֶּען  ה. 
אִלַּוֹּ  'אִיזֵ כְּךְ יָן )אַזֵ סִךְ ט דֶֶעֶר עִנָךְ טִימִּךְ ךְ וֹוִֹי שִׂ�
דִִי  ט  רַָאכְךְ גֶֶעבְּּךְ ן  הָאבְּּךְ יאִים  שִׂ�ִ נָךְ אַלֶַע  וֹוִֹי 
נָוֹֹתּ  בְּּךְ קְָרָךְ סִ  אַלַךְ וָֹיוֹֹם  יוֹֹם  כְָלַ  בְּּךְ נָוֹֹתּ  בְָּּ קְָרָךְ
אִין  טֵייט  ךְ שִׂ� וֹוָֹאסִ  דִָאסִ  מִִּיט  צְִבֶּוָּר( 
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30. On the surface, it is difficult to 
say that the Midrash quoted initially 
follows the opinion of Rabbi Pin-
chas ben Yair, who, as cited in foot-
note 20 above, maintains that all 
the nesi’im brought their offerings 
with the same intent.

31. Ramban, Bamidbar 7:2; Or 
HaChayim, Bamidbar 7:10; Panim 
Yafos, Bamidbar 7:11. See also 
Ba midbar Rabbah, the end of ch. 

12, and Rabbi Eliyahu Mizrachi on 
Rashi, Bamidbar, 7:11, et al.

32. Bamidbar 7:10.

33. Ibid. 7:11.

34. According to the explanations 
in Likkutei Sichos, Vol. 8, p. 41ff. 
(cited in footnote 20 above) re-
garding Rashi’s understanding, the 
nesi’im had both the communal and 
personal dimensions in mind when 

bringing these offerings.

35. Sifri, Rashi, Bamidbar 7:12; 
Bamidbar Rabbah 13:7, 13.

36. This is necessary when a sacri-
fice or object brought by a private 
individual is transferred to the 
community at large to be used for 
communal purposes (Rosh HaSha
nah 7b, et al).

37. Bamidbar 7:17.

that every nasi brought his offerings according to 
his own intent?30

Conversely, if the offerings of the nesi’im are 
also considered as communal offerings, they could 
have all brought their offerings on the same day. 
Indeed, initially, the nesi’im thought of doing so,31 
as is reflected by the verse,32 “The nesi’im brought 
[their offerings for] the dedication of the Altar on 
the day it was anointed, and the nesi’im presented 
their offerings in front of the Altar.” However, G-d 
instructed them otherwise, saying,33 “One nasi each 
day, one nasi each day, shall present his offering.”

This compels us to say that their offerings pos-
sessed both personal and communal dimensions.34 
Although all of the sacrifices of the nesi’im were 
communal offerings, nevertheless, they were 
brought from the personal resources of each of the 
nesi’im;35 we do not find that they were required 
to transfer ownership of the sacrifices to the Jewish 
people as a whole.36 On the contrary, each nasi of-
fered his sacrifices according to his own personal 
intent, as emphasized by the Torah’s words,37 “This 
is the sacrifice of Nachshon ben Aminadav.” The 
same applies regarding the other nesi’im. Thus, the 
actual offering of the sacrifices was performed by 
each nasi with his own distinct intentions. There-
fore, the offerings were brought on separate days, 
as will be explained.

Did the Nesi’im Donate Generously?

6. There is another matter related to the 

אֶחַָדִ  וֹךְ אֶחַָדִ  לַ  "כְָּ אַזֵ  "לַ(  נַָּ )כְַּ רָָשִׂ�  מִִּדִךְ
ֹ"כְחַ? ְתּוֹ עֶ פִּי דֶַ רִָיבְּוֹֹ לַךְ הִקְךְ

יאִים  שִׂ�ִ נָוֹֹתּ הַנָּךְ בְּּךְ : אוֹֹיבְּּ דִִי קְָרָךְ אִידִָ�ךְ וֹּלַךְ
ן  הָאבְּּךְ בְּּוֹּרָ  הַצִַּּ נָוֹֹתּ  בְּּךְ קְָרָךְ  ) )אוֹֹי�ךְ ינֶָען  זֵַיךְ
ין אִין אֵיין  רִָיבְּ זֵַיךְ ט מִַּקְךְ זֵֵיי אַלֶַע גֶֶעקְָאנָךְ
אַזֵ  רַָט  וֹּבְִּפּךְ טָאגֶ?  ן  בְּּךְ זֵֶעלַךְ דִֶעם  אוֹּן 
ה  חִַלַָּ כְַתּּךְ מִִּלַּךְ טַאקְֶע  ן  הָאבְּּךְ יאִים  שִׂ�ִ נָךְ דִִי 
וֹוִֹי  טָאןכְט,  צַּוֹּ  אַזֵוֹֹי  דִֵיעָה  בְּּךְ גֶֶעהַאט 
אֵתּ  יאִים  שִׂ�ִ הַנָּךְ רִָיבְּוֹּ  קְךְ "וַֹיַּ טֵייטלַ  ךְ שִׂ� עֶסִ 
אוֹֹתּוֹֹ  חַ  ַ שִׂ� הִמִָּּ יוֹֹם  בְּּךְ חַַ  בְֵּּ זֵךְ הַמִִּּ תּ  חֲַנָֻכְַּ
נֵָי  לִַפּךְ נָָם  בְָּּ קְָרָךְ אֶתּ  יאִים  שִׂ�ִ הַנָּךְ רִָיבְּוֹּ  קְךְ וַֹיַּ
דִֶערָ  הָאט  כְֵן  י  פִּּ עַלַ  אַף  וֹךְ  – חַַ"  בְֵּּ זֵךְ הַמִִּּ
קְָא  דִַוֹךְ אַזֵ  ט  גֶֶעזֵָאגֶךְ אָנָךְ טֶערָ  ךְ שִׂ� ערָךְ אוֹֹיבְֶּּ
לַַיּוֹֹם  אֶחַָדִ  יא  נָָשִׂ�ִ לַַיּוֹֹם  אֶחַָדִ  יא  "נָָשִׂ�ִ

נָָם"לַא? בְָּּ רִָיבְּוֹּ אֶתּ קְָרָךְ יַקְךְ

ינֶָען  זֵַיךְ דִָא  אַזֵ  ן,  זֵָאגֶךְ מִֶּען  מִּוֹּזֵ 
דִִי  דִָרִָיםלַבְּ:  וֹּגֶךְ יָנִָים  עִנָךְ יידִֶע  בְֵּּ גֶֶעוֹוֶֹען 
נָוֹֹתּ  בְּּךְ קְָרָךְ ינֶָען  זֵַיךְ יאִים  שִׂ�ִ הַנָּךְ נָוֹֹתּ  בְּּךְ קְָרָךְ
אִיזֵ  זֵֶה  עִם  יַחַַדִ  וֹּבְּךְ ם"  לַָּ "כְֻּ הַַצִּבֶּוָּר 
ט  'גֶֶעפִּינָךְ מִּךְ אוֹּן  הֵבְִּיא"לַגֶ  לַּוֹֹ  ֶ ּ "מִִּשִׂ� קְָא  דִַוֹךְ
יָפֶּה  רָוֹֹ  "מִּוֹֹסִךְ ין  זֵַיךְ ף  דִַארָךְ עֶסִ  אַזֵ  נִָיט 
אוֹּן  רִָיבְּ  הִקְךְ  ֹ ְתּוֹ עֶ לדְֶַ א  רַָבְָּּ אַדִּךְ וֹךְ יָפֶּה"לַדִ 
וֹֹן  שִׂ� ן נַָחַךְ בְַּּ סִוֹּקְ אִיזֵ מְַדְֶגִּישׁ זֵֶה קְָרָךְ דִֶערָ פָּּ
רָָבְָּה  כְַיּוֹֹצֵַּא בְָּזֵֶה, דִִי הַקְךְ ינָָדִָבְּלַה וֹךְ ן עַמִִּּ בְֶּּ
ְט  ֵייל ֶעֶט ָפְּגֶ יא אִיזֵ א ן נָָשִׂ�ִ פּּוֹֹעֵלַ פּוֹּן יֶעדִךְ בְּּךְ
מִֵּילַָא אוֹֹי�ךְ אִין אַ  קְָא וֹּבְּךְ לַוֹֹיט דֶַעְֶתּוֹֹ דִַוֹךְ

ן. קְַמִָּּ דִִלַךְ בֶּאזַוָּנְֻדֶֶעֶר טָאגֶ, וֹּכְךְ

בְַּתּ  יכְוֹּתּ צַּוֹּ נִָדִךְ יךְ ַ שִׂ� יָן )בְּּךְ וֹ. נָָא�ךְ אַן עִנָךְ
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38. Ibid. 7:3.

39. Ibid. 7:4ff.

40. See also Panim Yafos, Bamidbar 
7:2, which raises this question. In 
his second interpretation of that 
verse, Ramban explains that they 
brought their sacrifices for the 
dedication of the Altar on these 
wagons. It was only afterwards that 
G-d commanded Moshe to take 
the wagons and oxen to transport 
the Sanctuary. Nevertheless, Rashi 

(Bamidbar 7:10) describes them as 
two different gifts. This is explicitly 
stated in Bamidbar Rabbah 12:16, 
“They donated wagons so that the 
[Sanctuary] could be transported 
upon them.”

41. Bamidbar Rabbah, loc. cit.; et 
al., Rashi, Bamidbar 7:3. See also 
Rashi, Shmos 35:27; however, there 
Rashi is describing the nasi’s intent 
when bringing the sacrifices for 
the dedication of the Altar, not the 
wagons and the oxen. See Likkutei 

Sichos, Vol. 16, p. 424, footnote 
3 (translated in Selections from 
Likkutei Sichos, Shmos, p. 573ff.). See 
also Likkutei Sichos, Vol. 28, p. 40ff., 
translated on p. 92ff.

42. Although a half-shekel was 
specified as one of the donations 
for the Sanctuary, in that instance, 
G-d specifically commanded that 
only a half-shekel be given. In this 
instance, by contrast, the gifts were 
offered to show the nesi’im’s generos-
ity of heart.

offerings of the nesi’im that requires expla-
nation: Before – but on the same day – as the 
nesi’im brought their offering for the dedication 
of the Altar, they collectively brought “six cov-
ered wagons and twelve oxen.”38 G-d told Moshe 
that the wagons and the oxen should be given to 
the Levites to transport the Sanctuary.39

Clarification is necessary: On the surface, 
this donation has no connection with the service 
in the Sanctuary and the dedication of the Altar. 
Why then did the nesi’im bring this donation at 
the same time they brought their offerings?40

Another point also requires explanation: 
Why was it that the nesi’im, who each brought 
these gifts in a manner that emphasized the 
generosity of their hearts,41 did not bring a com-
plete entity individually? Instead:

a) Two nesi’im joined together to bring 
one wagon;38 a nasi did not bring a wagon 
individually.

b) Similarly, with regard to the oxen that they 
did bring individually,38 the gift of that ox could 
still be considered as only a half-entity, because 
that ox needed another ox to pull the wagon, for 
each wagon was drawn by two oxen.42

Two Types of Unity

7. It is possible to explain all the above from 
an inner and homiletic dimension. Every Jew 

יאוֹּרָ: ן בְִּּ ף הָאבְּּךְ יאִים( וֹוָֹאסִ דִַארָךְ שִׂ�ִ הַנָּךְ

ט  רַָאכְךְ גֶֶעבְּּךְ ן  הָאבְּּךְ יאִים  שִׂ�ִ נָךְ דִִי  אֵיידִֶערָ 
ערָ צַּוֹּזֵַאמִֶּען  חַַ" אָבְֶּּ בְֵּּ זֵךְ תּ הַמִִּּ נָָם לַַחֲַנָֻכְַּ בְָּּ "קְָרָךְ
שִׂ�  ֵ ט "שִׂ� רַָאכְךְ רִָיעֶרָ גֶֶעבְּּךְ ן זֵֵיי פּךְ מִִּיט זֵֵיי, הָאבְּּךְ
דִֶערָ  אוֹּן  קְָרָ"לַוֹ.  בְָּּ רָ  עָשִׂ�ָ נֵָי  ךְ וֹּשִׂ� צַָּבְּ  לַוֹֹתּ  עֶגֶךְ
ה'ןלַ  ֶ מִֹּשִׂ� ט  גֶֶעזֵָאגֶךְ אָנָךְ הָאט  טֶערָ  ךְ שִׂ� ערָךְ אוֹֹיבְֶּּ
נֵָי  ן דִִי בְּּךְ אַזֵ דִִי עֲגֶָלַוֹֹתּ וֹּבְָּקְָרָ זֵָאלַ מִֶּען גֶֶעבְּּךְ

מִּשׁכֹּן. לֵַוִֹי לָשֵׂאת הַַ

דִָבְָּה  נָךְ דִִי  אָט  דִִיקְ:  טַאנָךְ ךְ שִׂ� פַּארָךְ נִָיט  אִיזֵ 
מִִּיט  נִָיט  יכְוֹּתּ  יךְ ַ שִׂ� קְֵיין  אוֹֹרָָה  לִַכְךְ הָאט 
חַַ  בְֵּּ זֵךְ הַמִִּּ תּ  חֲַנָֻכְַּ ן(  כְָּ ךְ מִִּשִׂ� אִין  )עֲֶבוֹֹדֶָהַ  דִֶערָ 
יאִים  שִׂ�ִ נָךְ דִִי  ן  הָאבְּּךְ וֹוָֹאסִ  פַּארָךְ ט  ינָךְ הַיךְ  –
מִַּןלַחַ? ן זֵךְ בְּּךְ עֶם זֵֶעלַךְ דִָבְָּה אִין דֶֶ ט דִִי נָךְ רַָאכְךְ גֶֶעבְּּךְ

ט  דִִיקְ: וֹוִֹי קְוֹּמִּךְ טַאנָךְ ךְ שִׂ� אוֹֹי�ךְ אִיזֵ נִָיט פַּארָךְ
פּוֹּן  יֶעדִֶערָ  וֹוָֹאסִ  יאִים,  שִׂ�ִ נָךְ דִִי  וֹוָֹאסִ  עֶסִ, 
בְַּתּ  תּ נִָדִךְ ַ שִׂ� גֶָּ הַדִךְ אוֹֹפֶּן וֹּבְּךְ ן בְּּךְ זֵֵיי הָאט גֶֶעגֶֶעבְּּךְ
ם  רַָאכְט נִָיט אַ דִָבְָּרָ שׁלֵ בְּלַט, הָאט גֶֶעבְּּךְ הַלֵַּ
עַלַ  ת(  )אַחַַ )א( "עֲגֶָלַָה  נָָארָ:  מִּוֹֹ,  עַצַּךְ לַךְ
יא  נָָשִׂ�ִ יֶעדִֶערָ  נִָיט  )אוֹּן  יאִים"לַוֹ  שִׂ�ִ הַנָּךְ שׁנֻיֵ 
נָּוֹֹגֵֶעַ  בְַּּ )בְּ( אוֹֹי�ךְ  מִּוֹֹ(;  עַצַּךְ לַךְ עֲגֶָלַָה  אַן 
הָאט  יא  נָָשִׂ�ִ יֶעדִֶערָ  )וֹוָֹאסִ  וֹֹרָ"  "שִׂ� דִֶעם 
דִָבְָּה  נָךְ דִִי  אִיזֵ  מִּוֹֹלַוֹ(  עַצַּךְ נֵָי  פּךְ בְִּּ ט  רַָאכְךְ גֶֶעבְּּךְ
"אַ  אִיזֵ  וֹֹרָ  שִׂ� דִֶערָ  אַזֵ  אוֹֹפֶּן  בְּּךְ גֶֶעוֹוֶֹען 
" עֶרָ מִּוֹּזֵ "אָנָךְקְוֹּמִֶּען" צַּוֹּ נָָא�ךְ  ע זֵַא�ךְ בְֶּּ הַאלַךְ
קְָרָ אוֹֹיף יֶעדִֶערָ עֲגֶָלַָה(מִּ? וֹוֵֹיי בְָּּ וֹֹרָ, )צַּךְ אַ שִׂ�

נִָימִִּיּוֹּתּ  פּךְ כְָלַ זֵֶה )בְִּּ יאוֹּרָ בְּּךְ יֵשִׂ� לַוֹֹמִַּרָ בְִּּ זֵ. וֹךְ
יָן(: רֶָמִֶּזֵ הָעִנָךְ וֹךְ
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43. See Tanya, ch. 32; Kuntreis 
Ahavas Yisrael. Consult the sources 
mentioned there.

44. Devarim 29:9-10.

45. Likkutei Torah, Devarim, the 
beginning of Parshas Nitzavim, p. 
44a.

46. See Likkutei Sichos, Vol. 4, p. 
1141ff. In that source, the Rebbe 
focuses on the Alter Rebbe’s maamar 

and explains the implication of the 
words he uses to describe the Jews’ 
unity on Rosh HaShanah, misachdim 
yachad lihiyos le’achadim ki’echad, 
“The people come together to be 
united as one.” The Rebbe explains 
that the Alter Rebbe is referring 
to three approaches to unity. Two, 
yachad and le’achadim, represent 
unity that involves joining together 
different people – each with his 
own positive virtue – who share a 

common bond, enabling each one to 
appreciate how he is complemented 
by the other. The third type, ki’echad, 
reflects a more comprehensive unity. 
Each person rises above his indi-
vidual identity and is subsumed in 
the awareness of the greater whole. 
For example, the body’s limbs and 
organs do not see themselves as dis-
tinct entities but rather as elements 
of a single organism.

possesses two different types of general virtues:

a) The virtues that he shares together with 
all Jews that stem from the fact that we all have 
one Father, and, furthermore, from the stand-
point of the source of their souls, all Jews are a 
single entity.43

b) Individual virtues that every Jew pos-
sesses according to his individual spiritual 
standing, ranging from “your heads” to “your 
water-drawers,”44 each one possessing an attri-
bute that another does not.45

These types of virtues also lead to unity 
among the entire Jewish people. When one 
knows and feels “that all [Jews] need one 
another” and no one can attain “perfection 
without the other,”45 this realization leads to 
unity with other Jews, each one complement-
ing the other. As is well known, together all 
Jews form “one complete body.”45

Each of these two types of unity possesses 
an advantage over the other.46 The first type of 
unity reflects a greater and more deeply-root-
ed unity, for the oneness stems from the fact 
that all Jews are inherently a single entity. By 
contrast, in the second type of unity, the one-
ness comes as a result of contemplating that, to 
reach perfection, it is necessary to join together 
with another Jew. As such, fundamentally, each 
person is an entity unto himself, separate from 
the others.

לַָלִַיּוֹֹתּ: וֹוֵֹיי מִַּעֲלַוֹֹתּ כְּךְ יֶעדִֶערָ אִידִ הָאט צַּךְ

אִיזֵ  עֶרָ  כְֶע  וֹוֶֹעלַךְ אִין  מִַּעֲלַוֹֹתּ  דִִי  א( 
אָבְּ  וֹוָֹאסִ  פַּארָ  דִֶערָךְ ן,  אִידִךְ אַלֶַע  מִִּיט  י�ךְ  לַַיךְ גֶךְ
 ) וֹֹרֶָשִׂ� )שִׂ� דִ  מִִּצַַּּ  – ה  מִִּזֵֶּ וִֹיתֵּרָָה  נָָה,  כְֻלַָּ לַךְ אֶחַָדִ 

מִּא. ֵיין זֵַא�ךְ ן א ינֶָען אַלֶַע אִידִךְ מִּוֹֹתּ זֵַיךְ ָ שִׂ� הַנָּךְ

חִַילַּוֹּקְֵי  דִִי  רָָטִיּוֹֹתּ, לַוֹֹיט  פּּךְ דִִי מִַּעֲלַוֹֹתּ  בְּ( 
ן:  אִידִךְ יי  בְַּּ דִָא  ינֶָען  זֵַיךְ וֹוָֹאסִ  רֵָיגֶוֹֹתּ  מִַּדִךְ
שִׂ�  יֵּ "שִׂ�ֶ מִֵּימִֶּיָ�מִּבְּ,  וֹֹאֵבְּ  שִׂ� עַדִ  וֹךְ גֶוֹ'  יכְֶם  ֵ רָָאשִׂ�
מִַּה  רֵָגֶוֹֹתּ  וֹּמִַּדִךְ חִַינָוֹֹתּ  בְּּךְ אֶחַָדִ  וֹךְ אֶחַָדִ  כְָלַ  בְּּךְ

חֲַבְֵּרָוֹֹ"מִּגֶ, אֵין בְַּּ ֶ ּ שִׂ�

צַּוֹּ  ט  פִּירָךְ מִַּעֲלַוֹֹתּ  סִוֹּגֶ  דִֶערָ  אוֹֹי�ךְ  וֹוָֹאסִ 
עַתּ  ַ שִׂ� בְּּךְ ילַ  וֹוַֹיךְ ן,  אִידִךְ אַלֶַע  ן  ךְ וֹוִֹישִׂ� צַּךְ דִּוֹּתּ  אַחַךְ
רִָיכְִין זֵֶה  ם צַּךְ לַָּ ט אַזֵ "כְֻּ 'פִּילַךְ מִֶּען וֹוֵֹייסִ אוֹּן מִּךְ
לֵַימִּוֹּתּ  ךְ זֵֶה" אוֹּן קְֵיינֶָערָ הָאט נִָיט קְֵיין "שִׂ� לַךְ
ט עֶסִ צַּוֹּ דִֶעם אַזֵ מִֶּען  גֶךְ רֶָענָךְ לִַי חֲַבְֵּרָוֹֹ"מִּגֶ, בְּּךְ בְּּךְ
ן,  ן אִידִךְ וֹוֵֹייטךְ ין מִִּיט אַ צַּךְ אַחֵַדִ זֵַיךְ זֵָאלַ זִֵי�ךְ מִִּתּךְ
�ךְ דִֶעם אִיזֵ אֵיינֶָערָ  ן, וֹוָֹאסִ דִוֹּרָךְ מִִּיט נָָא�ךְ אִידִךְ
ן  יָדִוֹּעַ אַזֵ אַלֶַע אִידִךְ ן. וֹּכְךְ וֹוֵֹייטךְ לִַים דִֶעם צַּךְ ךְ מִַּשִׂ�

לֵַמִָּה"מִּגֶ. ךְ ן צַּוֹּזֵַאמִֶּען "קְוֹֹמִָּה אַחַַתּ שִׂ� טֶעלַךְ ךְ שִׂ�

אִיזֵ  סִוֹּגִֶים  וֹוֵֹיי  צַּךְ דִִי  פּוֹּן  ן  יֶעדִךְ אִין  אוֹּן 
ןמִּדִ: וֹוֵֹייטךְ י דִֶעם צַּךְ גֶַבְֵּּ פַּארַָאן אַ מִַּעֲלַָה לַךְ

דִּוֹּתּ אַ  ן סִוֹּגֶ אִיזֵ דִִי אַחַךְ טךְ ךְ שִׂ� דִ דִֶעם עֶרָךְ מִִּצַַּּ
ט פּוֹּן דִֶעם וֹוָֹאסִ  ילַ דִָאסִ קְוֹּמִּךְ רֶָעסִֶערֶָע, וֹוַֹיךְ גֶךְ
 ; זֵַא�ךְ יין  אֵ ה  חִַלַָּ כְַתּּךְ מִִּלַּךְ ינֶָען  זֵַיךְ ן  אִידִךְ אַלֶַע 
אַ  דִּוֹּתּ  אַחַךְ דִִי  אִיזֵ  סִוֹּגֶ  ן  וֹוֵֹייטךְ צַּךְ אִין  ערָ  אָבְֶּּ
ף  נָוֹּתּ אַזֵ מִֶּען דִַארָךְ בְּּוֹֹנָךְ תּּוֹֹצַָּאָה פּוֹּן דִֶערָ הִתּךְ
ט  יבְּּךְ לַַיךְ בְּּךְ מִֵּילַָא –  )וֹּבְּךְ ן  וֹוֵֹייטךְ צַּךְ אָנָךְקְוֹּמִֶּען צַּוֹּם 
ט פּוֹּן  גֶֶעטֵיילַךְ , אָפּּךְ יֶעדִֶערֶָערָ אַ זֵַא�ךְ פַּארָ זִֵי�ךְ

ן(; וֹוֵֹייטךְ צַּךְ
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Conversely, there is an advantage to the sec-
ond type of unity, for the bond that it brings 
about joins together the particular dimensions 
of the Jews’ personalities. As such, even in those 
dimensions where one is separate from the other 
– and even in those qualities where his own par-
ticular superiority is felt – he also realizes that 
he is not complete without another Jew.

Rising Above All Sense of Self

8. The ultimate intent is to fuse together the 
advantages of both types of unity. Even when 
one recognizes his individual virtue, at that very 
same time, not only should he realize that he 
needs another Jew because he personally is lack-
ing the virtue that the other possesses, he should 
also feel that he is inherently one with the other 
Jew in perfect unity.

To explain: When the Alter Rebbe elaborates45 
on the oneness that prevails among the Jews be-
cause “all [Jews] need one another” and no one 
can attain “perfection without another,” he states 
that recognizing the positive virtue of other Jews 
and seeking to join with them will lead to a uni-
ty in which “one will not find a beginning or an 
end.” (As explained in that source, this unity is 
associated with the lofty mystical level of iggulim, 
literally, “spheres,” the source of the transcendent 
light of sovev kol almin, which, like a circle “has 
no beginning or end.”)

The latter statement requires clarification: The 
concept that every Jew complements his fellow 
to the extent that even a person comparable to 
the feet possesses a positive virtue that one com-
parable to the head lacks – for a person “needs 
[his feet] to walk and they support the body and 
the head” – explains only how every person can 
provide something for his fellow and, thus, in 
some sense, serve as a head for him. However, 

מִַּעֲלַָה  אַ  פַּארַָאן  ערָ  אָבְֶּּ אִיזֵ  אִידִָ�ךְ  לַךְ
אִירָ  ילַ  וֹוַֹיךְ דִּוֹּתּ –  הָאַחַךְ ן אוֹֹפֶּן  וֹוֵֹייטךְ צַּךְ אִין 
דִִי  אִין  אוֹֹי�ךְ  אִיזֵ  דִּוֹּתּ  אַחַךְ הַהִתּךְ תּ  עוֹּלַַּ פּּךְ
כְֶע  ן )אִין וֹוֶֹעלַךְ יָנִָים פְּרָטִיִּים פּוֹּן אַ אִידִךְ עִנָךְ
ן( – אַזֵ  וֹוֵֹייטךְ עֶרָ אִיזֵ אָפְּגֶֶעֶטֵיילְט פּוֹּן אַ צַּךְ
ט  לַּוֹֹ וֹוֹאוֹּ עֶרָ פִּילַךְ ֶ רַָט שִׂ� אֲפִּילַוֹּ אִין דִֶעם פּּךְ
ט וֹוִֹי  ט עֶרָ אוֹֹי�ךְ דִָארָךְ הֶערָךְ זַַיְין מִַּעֲלַָה, דִֶערָךְ
ן  וֹוֵֹייטךְ צַּךְ דִֶעם  אָן  לֵַם  ָ שִׂ� קְֵיין  נִָיט  אִיזֵ  עֶרָ 

ן. אִידִךְ

נָָה אִיזֵ, אַזֵ עֶסִ זֵָאלַ  וָֹּ לִַיתּ הַכְַּ כְךְ חַ. דִֶערָ תַּּ
עֶ מִַּעֲלַוֹֹתּ  גֶ פּוֹּן בֶּיידֶֶ אֵיינִָיקְוֹּנָךְ ין דִִי פַּארָךְ זֵַיךְ
ין מִַּעֲלַָה  זֵַיךְ ירָ  – אַזֵ אוֹֹי�ךְ וֹוִֹי מִֶּען אִיזֵ מִַּכְִּ
ן ]נִָיט  יטִיקְ פִּילַךְ צַַּיךְ יכְךְ לַַיךְ רָָטִיתּ, זֵָאלַ עֶרָ גֶךְ פּּךְ
ן  וֹוֵֹייטךְ עֶן צַּוֹּ אַ צַּךְ ף אָנֻקְָוָּמְֶ נָָארָ אַזֵ עֶרָ דִַארָךְ
שִׂ�  יֵּ ֶ ילַ עֶרָ הָאט נִָיט דִִי מִַּעֲלַָה שִׂ� ן )וֹוַֹיךְ אִידִךְ
חֲַבְֵּרָוֹֹ(, נָָארָ[ אַזֵ עֶרָ אִיזֵ איין זֵַא�ךְ מִִּיט  בְַּּ

מִּוֹּרָָה. דִּוֹּתּ גֶּךְ אַחַךְ ן, בְּּךְ ן אִידִךְ וֹוֵֹייטךְ אַ צַּךְ

טֶערָ  אַלַךְ דִֶערָ  עַתּ  ַ שִׂ� בְּּךְ זֵֶה:  בְּּךְ רָָה  בְָּּ הַסִךְ דִִי 
עֶסִ  אִיזֵ  ן  אִידִךְ יי  בְַּּ וֹוִֹי  בְַּאֵרָמִּגֶ  מִּךְ אִיזֵ  י  רֶָבְִּּ
ילַ  וֹוַֹיךְ זֵֶה",  לַךְ זֵֶה  רִָיכְִין  צַּךְ ם  לַָּ "כְֻּ אַזֵ  אוֹֹפֶּן  בְּּךְ
לִַי  בְּּךְ לֵַימִּוֹּתּ  ךְ "שִׂ� קְֵיין  נִָיט  הָאט  קְֵיינֶָערָ 
�ךְ  וֹֹן, אַזֵ דִוֹּרָךְ ט עֶרָ דִֶעם לַָשִׂ� חֲַבְֵּרָוֹֹ" – זֵָאגֶךְ
דִּוֹּתּ  אַחַךְ אַן  גֶֶעטָאן  אוֹֹיפּךְ ט  וֹוֶֹערָךְ דִֶעם 
)אוֹּן  סִוֹֹף"  וֹךְ רָֹאשִׂ�  הָאָדִָם  צַָּא  יִמִּךְ לִַי  "מִִּבְּּךְ
אִיזֵ  דִָאסִ  אַזֵ  בְַּאֵרָ,  מִּךְ ט  דִָארָךְ אִיזֵ  עֶרָ  וֹוִֹי 
עִיגֶּוֹּלִַים",  חִַינַָתּ  "בְּּךְ מִִּיט  ן  דִךְ בְּּוֹּנָךְ פַּארָךְ
חִַינַָתּ רָֹאשִׂ�  וֹוָֹאסִ אִין אַן עִיגֶּוֹּלַ "אֵין לַוֹֹ בְּּךְ

סִוֹֹף"(. וֹךְ

דִִיקְ:  טַאנָךְ ךְ שִׂ� פַּארָךְ נִָיט  אוֹֹרָָה  לִַכְךְ אִיזֵ 
לִַים דִֶעם  ךְ דִָאסִ וֹוָֹאסִ יֶעדִֶערָ אִידִ אִיזֵ מִַּשִׂ�
יזֵ אַזֵ אֲפִּילַוֹּ דִֶערָ וֹוָֹאסִ אִיזֵ אִין  ן, בְִּּ וֹוֵֹייטךְ צַּךְ
לַַיִם" הָאט אַ מִַּעֲלַָה  א פּוֹּן "רַָגֶךְ גֶָּ דִַרָךְ דִֶערָ 
�ךְ  הַלֵַּ רִָי�ךְ לַךְ צַָּּ ֶ וֹוָֹאסִ אִיזֵ נִֻיטָא אִין רָֹאשִׂ� )"שִׂ�
 – )" הָרָֹאשִׂ� גֶַם הֵם מִַּעֲמִִּידִֵי הַגֶּוֹּף וֹךְ הֶם וֹךְ בְָּּ
רָֹאשִׂ�  אַ  אִיזֵ  חֲַבְֵּרָוֹֹ  אַזֵ  ירָ,  בְִּּ מִַּסִךְ נָָארָ  אִיזֵ 

צַּוֹּ עֶם;

אַן  עֶם  דֶֶ דִ  מִִּצַַּּ ט  וֹוֶֹערָךְ ערָ  אָבְֶּּ אַזֵוֹֹי  וֹוִֹי 
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47. From the wording in Likkutei To-
rah, loc. cit., it does not appear that 
the Alter Rebbe is referring to the 
unity implied by the term ki’echad 
(Likkutei Sichos, loc. cit., as cited in 
footnote 46) which transcends all 
distinctions, because the wording in 
Likkutei Torah expresses how every 
individual complements another. 
That appreciation recognizes the 
existence of individual distinctions. 
Consult that source.

48. To clarify the Rebbe’s use of the 
term “essence”: Chassidus explains 
that, within the essence of the soul, 
there exist all the different potentials 
and powers that are later revealed. 

However, within the essence, they 
exist solely as undifferentiated poten-
tials rather than as distinct entities. 
Indeed, the use of the term potential 
has to be clarified, because a potential 
does in fact exist, even when it has 
not become actualized. Chassidus 
explains this via the analogy of fire 
within a coal. Although the fire is 
not evident or visible, it exists as a 
separate entity distinct from the coal. 
Thus, the analogy is not an entirely 
appropriate description of the manner 
in which our different powers exist la-
tent in the essence of the soul, for the 
essence of the soul is utterly simple, 
uncompounded, and undefined. Were 

the powers of the soul to exist within 
its essence as distinct potentials, the 
essence would be a compounded 
entity. However, the fact that the soul 
later exhibits these actualized powers 
compels us to say that they must exist 
within its essence in some manner, 
abstract and rarefied as that level of 
existence is. See Lessons in Heichaltzu, 
p. 58ff., et al.

49. See also Likkutei Sichos, Vol. 9, p. 
160; Vol. 18, p. 116; Vol. 21, p. 258.

50. See Maamarei Admur HaZakein 
– Parshios, Noach, p. 72; Toras 
Chayim, Noach, p. 72c ff., the 
maamar entitled Heichaltzu, sec. 

it does not explain how this leads to a unity where 
there is “no beginning or end.”47 Seemingly, when 
there is no beginning or end, the individual qualities 
a person possesses are entirely insignificant; all are 
entirely equal and neither the head nor the feet are 
felt as distinct entities.

A Truly Consummate Unity

9. It is possible to say that by speaking of unity 
where there is “no beginning or end,” the Alter Reb-
be is alluding to a loftier spiritual level that leads to 
a more comprehensive unity, enabling the fusion of 
the two perceptions of unity mentioned previously. 
The fundamental point on which this thesis is based 
is that the individual qualities and powers possessed 
by a Jew are not distinct from the essence of his soul. 
On the contrary, they are rooted in that essence 
and emerge from it, for the essence carries within 
it48 the potential for all the particular49 qualities the 
soul possesses. Accordingly, the different powers of 
the soul are inclusive of each other, each individual 
power containing with it all the other powers.

Since the root and source of every power is in 
the essence of the soul, which carries within it the 
potential for all the powers, every power – because 
of the root of the essence within it – includes all the 
other powers.50

צַָּא  יִמִּךְ לִַי  "מִִּבְּּךְ אוֹֹפֶּן  אַן  אִין  דִּוֹּתּ  אַחַךְ
סִוֹֹף"מִּה? הָאָדִָם רָֹאשִׂ� וֹךְ

מִִּיט אִיזֵ דִֶערָ  יֵשִׂ� לַוֹֹמִַּרָ, אַזֵ דִֶערָךְ ט. וֹךְ
ן  הֶעכְֶערָךְ אַ  צַּוֹּ  זֵ  רַָמִֵּּ מִּךְ י  רֶָבְִּּ טֶערָ  אַלַךְ
יידִֶע  בְֵּּ צַּוֹּזֵַאמִֶּען  דִט  ינָךְ בְִּּ וֹוָֹאסִ  יָן,  עִנָךְ
מִַּעֲלַוֹֹתּ  דִִי  "לַ:  הַנַָּ דִּוֹּתּ  אַחַךְ סִוֹּגֵֶי 
ינֶָען  זֵַיךְ ן  אִידִךְ אַ  פּוֹּן  ים  רָָטִיִּ הַפּּךְ כְחַֹוֹֹתּ  וֹךְ
ין עֶצֶַּם  דִֶערָ זֵַא�ךְ פּוֹּן זֵַיךְ אזֵוֹּנָךְ נִָיט קְֵיין בְַּּ
ן  דִךְ בְּּוֹּנָךְ פַּארָךְ ינֶָען  זֵַיךְ זֵֵיי  נָָארָ  מִָּה,  ָ שִׂ� הַנָּךְ
מִָּה )וֹוָֹאסִ  ָ שִׂ� הַנָּךְ אוֹּן קְוֹּמִֶּען פּוֹּן עֶצֶַּם 
רָָטִים(מִּוֹ. א אִין זִֵי�ךְ אַלֶַע פּּךְ  זִֵי אִיזֵ נָוֹֹשִׂ�ֵ

לַוֹּתּ  לַךְ כְַּ הִתּךְ אוֹֹי�ךְ  ט  קְוֹּמִּךְ פּוֹּן  דִֶערָךְ
רָָטִי( אִיזֵ כְּוֹֹלֵַלַ  הַכְּחַֹוֹֹתּ, יֶעדִֶערָ כְּחַַֹ )פּּךְ

אַלֶַע כְּוֹֹחַוֹֹתּ –

וֹֹרֶָשִׂ� וֹּמִָּקְוֹֹרָ פּוֹּן  דִ אַזֵ דִֶערָ שִׂ� אלַךְ וֹוִֹיבְַּּ
פֶּשִׂ� וֹוָֹאסִ  ן כְּחַַֹ, אִיזֵ דִֶערָ עֶצֶַּם הַנֶָּ יֶעדִךְ
ערָ  דִֶערִָיבְֶּּ  – כְּוֹֹחַוֹֹתּ  אַלֶַע  א  נָוֹֹשִׂ�ֵ אִיזֵ 
דִֶעם  דִ  )מִִּצַַּּ כְּחַַֹ  ן  יֶעדִךְ אִין  ינֶָען  זֵַיךְ
דִֶערֶָע  אַנָךְ אַלֶַע  לַוֹּלַ  כְָּ בְּּוֹֹ(  ֶ שִׂ� "עֶצֶַּם" 

כְּוֹֹחַוֹֹתּמִּזֵ.
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6. See the sources cited in Sefer 
HaErachimChabad, Vol. 1, erech 
eivarim, sec. 6, erech adam, sec. 1, 
et al.

51. Regarding the concepts that 
follow, see the Tzemach Tzedek’s 
Derech Mitzvosecha, mitzvas ahavas 
Yisrael, sec. 1.

52. To explain: Generally, when a 
particular entity comes into being 
from a source, it only includes 
certain dimensions or qualities of 
that source, but not the source in 
its entirety. Therefore, its bond with 
another dimension or quality is 

merely an incremental connection. 
However, G-d brought the Jews 
into being in a manner where every 
Jewish soul is “an actual part of G-d 
from Above” (Tanya, ch. 2). As such, 
just as G-d’s essence includes the 
potential for every possible quality 
and virtue, so too, every Jewish 
soul is similarly all-encompassing. 
Although every soul has a particular 
quality that it manifests in a revealed 
manner, it includes within it all 
other qualities and, thus, unites with 
all other Jewish souls in an inherent 
and essential bond (see Tanya, ch. 

32). Thus, the unity is inclusive even 
from the perspective of the individ-
ual qualities.

53. Tzafnas Panei’ach, K’llalei 
HaTorah VehaMitzvos, erech oseik 
bemitzvah; from the standpoint 
of Chassidus, see the series of 
maamarim entitled Yom Tov shel 
Rosh HaShanah, 5666, pp. 68, 522; 
the maamar entitled Lemarbeh 
Hamisrah, 5700, ch. 3, Sefer HaMa-
maarim Kuntreisim, Vol. 2, p. 435b; 
et al.

54. Sukkah 25a.

Similar concepts apply regarding the Jewish 
people as a whole for they are “one complete 
body.”51 The fact that all the individual virtues 
of every Jew together form “one complete body” 
results from the fact that all Jews are innately a 
single entity due to the source of their souls, and 
from that essential source they derive all their 
individual qualities. For this same reason, the in-
dividual qualities of a Jew include all the other 
individual qualities that all other Jews possess.52

As a result of this innate and essential oneness 
and the interrelation between the particular quali-
ties it brings about, the Jews’ unity – even the unity 
that relates to their individual virtues – is man-
ifest in a manner where there is “no beginning 
or end.” Consequently, no one Jew is of greater 
standing than another. Every Jew possesses all the 
positive qualities; the difference is only whether 
these qualities are in a revealed or hidden state. 
One Jew may manifest the quality of the head in a 
revealed manner, and all the other positive qual-
ities will be included in it in a concealed manner. 
Another may manifest a different quality – e.g., 
that of the heart or the feet – in a revealed manner, 
and all the other positive qualities will be includ-
ed in it in a concealed manner.

To cite a parallel: Our Rabbis53 explain the 
reason for the law,54 “A person involved in the 

דִֶערָ  נָּוֹֹגֵֶעַ  בְַּּ עֶסִ  אִיזֵ  זֵֶה  רֶָ�ךְ  דִֶּ עַלַ  וֹךְ
רָָאֵלַמִּחַ:  לַַלַ יִשִׂ�ךְ לֵַמִָּה" פּוֹּן כְּךְ ךְ "קְוֹֹמִָּה אַחַַתּ שִׂ�
רָָטִיּוֹֹתּ פּוֹּן  דִָאסִ וֹוָֹאסִ דִִי אַלֶַע מִַּעֲלַוֹֹתּ פּּךְ
"קְוֹֹמִָּה  צַּוֹּזֵַאמִֶּען  ן  טֶעלַךְ ךְ שִׂ� ן  אִידִךְ אַלֶַע 
וֹוָֹאסִ  פַּארָ  דִֶערָךְ עֶסִ  אִיזֵ  לֵַמִָּה",  ךְ שִׂ� אַחַַתּ 
דִ  מִִּצַַּּ זֵַא�ךְ  אֵיין  עֶצֶַּם  בְּּךְ ינֶָען  זֵַיךְ ן  אִידִךְ אַלֶַע 
ן  טךְ דִָארָךְ פּוֹּן  אַזֵ  הֱיוֹֹתּ  ם,  ָ שִׂ� נַָפּךְ וֹֹרֶָשִׂ�  שִׂ�
"לַ(;  נַָּ )כְַּ רָָטִיּוֹֹתּ  פּּךְ מִַּעֲלַוֹֹתּ  דִִי  זִֵי�ךְ  נֶָעמִֶּען 
מִַּעֲלַָה  דִִי  אוֹֹי�ךְ  אִיזֵ  מִָּא  טַעךְ מִֵּהַאי  אוֹּן 
אַלֶַע  כְּוֹֹלֵַלַ  זִֵי�ךְ  אִין  ן  אִידִךְ אַ  פּוֹּן  רָָטִיתּ  פּּךְ

ן. דִֶערֶָע מִַּעֲלַוֹֹתּ פּוֹּן אַלֶַע אִידִךְ אַנָךְ

דִּוֹּתּ )אוֹֹי�ךְ  ט אַן אַחַךְ דִ דִֶעם וֹוֶֹערָךְ אוֹּן מִִּצַַּּ
ן( אִין  ת פּוֹּן אִידִךְ יִּוֹֹ דִ דִִי מִַּעֲלַוֹֹתּ פְּרָטִ מִִּצַַּּ
צַָּא הָאָדִָם רָֹאשִׂ�  לִַי יִמִּךְ אַן אוֹֹפֶּן פּוֹּן "מִִּבְּּךְ
נִָיטָא  ילַ אִין דִֶעם אוֹֹפֶּן אִיזֵ  סִוֹֹף" – וֹוַֹיךְ וֹךְ
ן אוֹֹיף אַ  יט פּוֹּן אֵיין אִידִךְ קְַיךְ קְֵיין הֶעכְֶערָךְ
פַּארַָאן  ינֶָען  זֵַיךְ ן  אִידִךְ ן  יֶעדִךְ יי  בְַּּ ן;  וֹוֵֹייטךְ צַּךְ
נָָארָ  אִיזֵ  חִַילַּוֹּקְ  דִֶערָ  מִַּעֲלַוֹֹתּ, אוֹּן  אַלֶַע 
ן  אִידִךְ אֵיין  יי  בְַּּ לֵַם:  הֶעךְ וֹךְ גִֶילַּוֹּי  צַּוֹּ  נָּוֹֹגֵֶעַ  בְַּּ
גִֶילַּוֹּי  בְּּךְ  " הָ"רָֹאשִׂ� יַן  עִנָךְ דִֶערָ  טֵייט  ךְ שִׂ�
לַוֹּלַ  כְָּ ינֶָען  זֵַיךְ מִַּעֲלַוֹֹתּ  דִֶערֶָע  אַנָךְ אַלֶַע  אוֹּן 
ן  וֹוֵֹייטךְ צַּךְ אַ  יי  בְַּּ אוֹּן  לֵַם(;  הֶעךְ )בְּּךְ דִֶעם  אִין 
גִֶילַּוֹּי  בְּּךְ מִַּעֲלַָה  וֹוֵֹייטֶע  צַּךְ אַ  טֵייט  ךְ שִׂ�
ינֶָען  זֵַיךְ מִַּעֲלַוֹֹתּ  ערִָיקְֶע  אִיבְֶּּ אַלֶַע  אוֹּן 

לֵַם( אִין אִירָ. הֶעךְ לַוֹּתּ )בְּּךְ לַךְ כְַּ הִתּךְ בְּּךְ

יָן  עִנָךְ דִֶעם  אִין  בְּוֹּאָרָמִּט  הַמִּךְ רֶָ�ךְ  דִֶּ ]עַלַ 
וָֹה"נָ,  צַּךְ טוֹּרָ מִִּן הַמִִּּ וָֹה פָּּ מִִּצַּךְ פּוֹּן "עוֹֹסִֵקְ בְּּךְ
אַלֶַע  וֹוָֹאסִ  פַּארָ  דִֶערָךְ אִיזֵ  דִָאסִ  אַזֵ 
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55. The Torah and its mitzvos are 
characterized by a oneness of this 
nature because, as reflected in the 
chassidic interpretation (see Likkutei 
Torah, Bamidbar, p. 48d) of our 
Sages’ (Shabbos 105a) statement that 
the first word ,אנָכְי of the Ten Com- 

mandments, is an acronym for the 
Aramaic phrase, ּהַבְִּית תָּבְִּיתּ יךְ י כְּךְ ִ שִׂ�  ,אֲנָָא נַָפּךְ
meaning, “I have inscribed and con-
veyed My soul,” i.e., G-d wrote down 
and invested His very Essence in the 
Torah. Thus, the mitzvos reflect His 
essential will. Accordingly, following 

the explanation in footnote 52, every 
dimension of the Torah and its mitz-
vos includes the entire Torah and 
thus, all its other dimensions. See 
Likkutei Sichos, Vol. 30, pp. 153-154, 
and footnote 59 there.

fulfillment of one mitzvah is exempt from other 
mitzvos,” is that every mitzvah includes all the oth-
er mitzvos.55 Therefore, although in actual fact a 
person may be fulfilling only one individual mitz
vah, it is as if he is fulfilling all the mitzvos, because 
they are all included in the mitzvah he is fulfilling, 
but in a hidden manner.

Focusing on the Individual and the Whole Simultaneously

10. The above concepts help explain the order 
and manner in which the nesi’im presented their 
offerings for the dedication of the Altar. For the 
dedication of the Altar to be carried out in a con-
summate manner, it was necessary to unify the 
two seemingly contradictory approaches men-
tioned above:

a) On the one hand, the nasi of every tribe car-
ried out the sacrificial service associated with the 
dedication offerings in a manner that reflected his 
own particular virtue; as stated above, every nasi 
brought his offerings according to his own intent. 
Therefore, there was a difference in the times when 
they brought their offerings – each one brought his 
offerings on a separate day.

b) On the other hand, the offerings that every 
nasi brought had to emphasize that his own indi-
vidual service and that of his tribe were one with 
all the other nesi’im and tribes. The Midrash un-
derscores this point by saying, “It is as if they all 
brought their offerings on the first day… and on 
the last day.” As mentioned above (sec. 4), the lat-
ter point stems from the fact that the sacrifices of 
each day were communal offerings. Therefore, the 
sacrifices of each day included also the communal 

אוֹּן  וֹֹתּ,  צַּךְ הַמִִּּ לַ  מִִּכְָּ לַוֹּלַ  כְָּ ינֶָען  זֵַיךְ וֹֹתּ  מִִּצַּךְ
לוָּי אִיזֵ עֶרָ  י אַזֵ בֶּגֶָ ערָ, אַף עַלַ פִּּ דִֶערִָיבְֶּּ
רָָטִיתּ, אִיזֵ עֶסִ  וָֹה פּּךְ לַוֹֹיזֵ דִִי מִִּצַּךְ ם בְּּךְ קְַיֵּ מִּךְ
ם גֶֶעוֹוֶֹען  קְַיֵּ ט אוֹֹי�ךְ מִּךְ אִלַּוֹּ וֹוִֹי עֶרָ וֹוָֹאלַךְ כְּךְ
ינֶָען  זֵַיךְ כְֶע  )וֹוֶֹעלַךְ וֹֹתּ  מִִּצַּךְ דִֶערֶָע  אַנָךְ אַלֶַע 

לֵַם([. הֶעךְ וָֹה בְּּךְ לַוֹּלַ אִין דִֶערָ מִִּצַּךְ כְָּ

יאוֹּרָ  יוֹ"דִ. אוֹּן דִָאסִ אִיזֵ אוֹֹי�ךְ דִֶערָ בְִּּ
יאִים  שִׂ�ִ בְַּתּ הַנָּךְ סִֵדִֶרָ פּוֹּן נִָדִךְ אִינֶָעם אוֹֹפֶּן וֹךְ

חַַ: בְֵּּ זֵךְ תּ הַמִִּּ לַַחֲַנָֻכְַּ

ין  זֵַיךְ זֵָאלַ  חַַ  בְֵּּ זֵךְ הַמִִּּ תּ  חֲַנָֻכְַּ דִִי  דִֵי  כְּךְ
ט  פּךְ גֶֶעדִַארָךְ הָאט  לֵַימִּוֹּתּ  ךְ ּ הַשִׂ� לִַיתּ  תַּכְךְ בְּּךְ

צַָּוֹוֹֹתּ: יידִֶע קְךְ ין דִֶערָ אִיחַוֹּדִ פּוֹּן בְֵּּ זֵַיךְ

בְֶּט(  ֵ )שִׂ� יא  נָָשִׂ�ִ ן  יֶעדִךְ פּוֹּן  עֲבְּוֹֹדִָה  דִִי 
אֶחַָדִ  לַ אֶחַָדִ וֹךְ י – "כְָּ יָן פְּרָטִ ין עִנָךְ דִ זֵַיךְ מִִּצַַּּ
פַּארָ  דִֶערָךְ אוֹּן   –  " דֶַעְֶתּוֹֹ פִּי  לַךְ רִָיבְּוֹֹ  הִקְךְ
ט אוֹֹי�ךְ אִין  גֶֶעטֵיילַךְ אִיזֵ עֶסִ גֶֶעוֹוֶֹען אָפּּךְ
ֶעֶר  ְדֶ רָָבְָּה אִין אַ בֶּאזַוָּנֻ מִַּן: יֶעדִֶערָ הַקְךְ זֵךְ

טָאגֶ;

ערָ, הָאט אִין דִֶעם גֶוֹּפָּא  אִידִָ�ךְ אָבְֶּּ לַךְ
אוֹֹי�ךְ  וֹוִֹי  ן,  וֹוֶֹערָךְ ט  הֶערָךְ דִֶערָךְ ט  פּךְ גֶֶעדִַארָךְ
דִֶעם  פּוֹּן  רָָטִיתּ  פּּךְ עֲבְּוֹֹדִָה  דִֶערָ  דִ  מִִּצַַּּ
מִִּיט  זַאךְ  ֵיין  א עֶרָ  אִיזֵ  בְֶּט  ֵ שִׂ� וֹךְ יא  נָָשִׂ�ִ

בְָּטִים, ךְ יאִים וֹּשִׂ� שִׂ�ִ ערִָיקְֶע נָךְ אַלֶַע אִיבְֶּּ

אִלַּוֹּ  "כְּךְ רָָשִׂ�  מִִּדִךְ דִֶערָ  ט  זֵָאגֶךְ דִָאסִ  אוֹּן 
יוֹֹם  בְּּךְ  .  . וֹֹן  רִָאשִׂ� יוֹֹם  בְּּךְ רִָיבְּוֹּ  הִקְךְ ם  לַָּ כְֻּ
עִיף דִ – אַזֵ דִָאסִ אִיזֵ  "לַ סִךְ כְַנַָּ אַחֲַרָוֹֹן" )וֹךְ
ן  יֶעדִךְ פּוֹּן  נָוֹֹתּ  בְָּּ קְָרָךְ דִִי  וֹוָֹאסִ  פַּארָ  דִֶערָךְ
בְּּוֹּרָ( –  נָוֹֹתּ הַצִַּּ בְּּךְ ינֶָען גֶֶעוֹוֶֹען קְָרָךְ טָאגֶ זֵַיךְ
ן  ן טָאגֶ הָאבְּּךְ נָוֹֹתּ פּוֹּן יֶעדִךְ בְָּּ ילַ דִִי קְָרָךְ וֹוַֹיךְ
עֲבְּוֹֹדִוֹֹתּ  דִִי  אוֹֹי�ךְ  ן  טךְ הַאלַךְ טךְ אַנָךְ זִֵי�ךְ  אִין 
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56. Based on the above, it is possi-
ble to amplify the explanation of 
the directive of the Rebbe Rashab 
(cited in Hayom Yom, entry 1 Nis-
san) that on each of the first twelve 
days of Nissan, even a kohen or Levi 
should not only follow the custom 
of reading the passage describing 
the sacrifices brought by the nasi on 
that day but should also recite the 
request beginning yehi ratzon after 
reading the appropriate passage.

True, the tribe of Levi did not bring 
offerings for the dedication of the 
Altar. Moreover, since a person may 
be certain that he is from the tribe 
of Levi, why should he pray, “If I 
am from the tribe of the tribe who 
gave the offering that day… may all 
the holy radiance that is included 
in the holiness of this tribe shine 
upon me,” mentioning the name of 
another tribe, but not that of Levi, 

from whom he descended?

The explanation is that every tribe 
includes all the other tribes. There-
fore, it is possible for every person, 
regardless of his individual tribe, to 
receive “the holy radiance “ included 
in every other tribe. (In HaYom 
Yom, it is explained that this potential 
stems from the phenomenon of ibur 
(“pregnancy,” wherein one soul vests 
itself within another and is carried 
within it like a mother carries a 
child.) See Sefer HaGilguim, ch. 5; 
Shaar HaGilgulim, Hakdamah 2ff.

According to the above explana-
tion, the prayer, “If I am from the 
tribe of…” requires clarification. 
Seemingly, it is unnecessary, because 
as explained above, regardless of 
his descent, every person certainly 
possesses the qualities of every 
tribe. Nevertheless, there is a point 
in mentioning a specific tribe, for 

if the person reciting the prayer is 
from that specific tribe in a simple, 
genealogical sense, he will receive 
the holy radiance of this tribe in a 
manifest manner, with greater pow-
er and intensity. By contrast, if he is 
from another tribe, he will receive 
only a semblance of that radiance.

It can also be said that reciting 
the prayer, “ If I am from the 
tribe of…,” assists in revealing the 
person’s connection to the tribe 
associated with that particular day. 
Therefore, even a kohen or Levi 
uses this wording when reciting 
this prayer, because he reveals his 
connection to that tribe through 
this prayer. Nevertheless, further 
analysis is still necessary.

57. See the end of the maamar enti-
tled Atah Hivdalta, 5702, et al. Note 
also the end of the first maamar enti-
tled Vayidaber Elokim, 5699, et al.

dimension of the sacrificial service that was 
common to all the tribes.

For this same reason, all the nesi’im 
brought the same offerings. Every one of 
the offerings alluded to the communal ser-
vice required of all of them. The difference 
was merely which dimension of service was 
manifest in a revealed manner, as explained 
above.56

Why the Nesi’im Gave the Wagons First

11. On this basis, we can also understand 
the connection between the donation of the 
wagons and the dedication of the Altar. In 
order to bring about this loftier degree of uni-
ty – to the extent that it is impossible to find 
the beginning or end – while simultaneously 
being involved in their individual Divine ser-
vice, it was necessary that, before bringing their 
individual offerings, for the nesi’im to bring an 
offering that stemmed from and expressed 
unity that was above any sense of division.57

ם"; לַָּ בְּּוֹּרָ פּוֹּן "כְֻּ רָָבְּוֹֹתּ"( הַצִַּּ )"הַקְךְ

יאִים  שִׂ�ִ נָךְ אַלֶַע  ן  מִָּא גֶוֹּפָּא הָאבְּּךְ וֹּמִֵּהַאי טַעךְ
נָוֹֹתּ – עֶסִ אִיזֵ  בְָּּ רִָיבְּ גֶֶעוֹוֶֹען דִִי זַעֶֶלְבֶּעֶ קְָרָךְ מִַּקְךְ
זֵ(  רָוֹּמִָּּ )מִּךְ פַּארַָאן  נָוֹֹתּ  בְָּּ קְָרָךְ דִִי  פּוֹּן  יֶעדִֶע  אִין 
)אוֹּן  ם  לַָּ כְֻּ פּוֹּן  צְִבֶּוָּר,  דִֶעם  פּוֹּן  עֲבְּוֹֹדִָה  דִִי 
טֵייט  ךְ כְֶע עֲבְּוֹֹדִָה שִׂ� דִֶערָ חִַילַּוֹּקְ אִיזֵ נָָארָ, וֹוֶֹעלַךְ

"לַ(נָא. נַָּ בֶּגִֶילָּוָּי, כְַּ

טֵיין דִִי  ךְ שִׂ� מִִּיט וֹוֶֹעט מִֶּען אוֹֹי�ךְ פַּארָךְ יא. דִֶערָךְ
חַַ: בְֵּּ זֵךְ תּ הַמִִּּ בְַּתּ הָעֲגֶָלַוֹֹתּ צַּוֹּ חֲַנָֻכְַּ יכְוֹּתּ פּוֹּן נִָדִךְ יךְ ַ שִׂ�

דִִי  טָאן  אוֹֹיפּךְ קְֶענֶָען  זִֵי�ךְ  זֵָאלַ  עֶסִ  דִֵי  כְּךְ
צַָּא  יִמִּךְ לִַי  "מִִּבְּּךְ  – פּוֹּן  אוֹֹפֶּן  לַךְ עַדִ  )וֹךְ דִּוֹּתּ  אַחַךְ
דִִיקְ  עֶנָךְ זֵַייךְ אוֹֹי�ךְ  סִוֹֹף"(  וֹךְ רָֹאשִׂ�  הָאָדִָם 
ן דִִי  רָָטִיתּ, הָאבְּּךְ נָוֹּמִֶּען מִִּיט אַן עֲבְּוֹֹדִָה פּּךְ פַּארָךְ
כְֶע  וֹוֶֹעלַךְ דִָבְָּה  נָךְ אַ  ט  רַָאכְךְ גֶֶעבְּּךְ רִָיעֶרָ  פּךְ יאִים  שִׂ�ִ נָךְ
דִּוֹּתּ וֹוָֹאסִ אִיזֵ  ט אוֹֹיסִ אַן אַחַךְ רִָיקְךְ ט אוֹּן דִךְ קְוֹּמִּךְ
הָאט  דִָאסִ  וֹוָֹאסִ  קְוֹּתּנָבְּ,  חַַלַּךְ הִתּךְ פּוֹּן  הֶעכְֶערָ 
דִּוֹּתּ  אַחַךְ ין דִִי הִתּךְ ן דִֶעם כְּחַַֹ צַּוֹּ פּּוֹֹעֵלַ זֵַיךְ גֶֶעגֶֶעבְּּךְ

רָָטִיּוֹֹתּ. מִּוֹּרָָה( אוֹֹי�ךְ אִין דִִי עֲבְּוֹֹדִוֹֹתּ פּּךְ )גֶּךְ
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58. This resembles the concept of a 
half-shekel (see footnote 42 above). 
See Likkutei Sichos, Vol. 20, p. 189, 
et al., where it is explained that 
this is one of the allusions of the 
half-shekel.

59. The intent here is not (only) – as 
explained above in sec. 7 – that each 
one complements the other because 
he possesses an individual virtue 
that the other lacks. Instead, joining 
together with the others primar-
ily emphasizes that all of them 
together represent a single whole 
that is above definition or division. 
Therefore, they brought all of their 
offerings together as one donation, 
as stated in the main text.

60. It can be said that this concept is 
also alluded to by the verse (Bamid
bar 7:6), “Moshe took the wagons… 
and gave them to the Levites,” 
which makes a general statement 
that the wagons were given to the 
Levites without specifying to which 

families they were given. Only after-
wards (ibid. 7:7-8), does the Torah 
specify how many wagons and 
oxen were given to the descendants 
of Gershon and how many to the 
descendants of Merari. Since the 
nesi’im made their donation as one 
inclusive offering, Moshe gave it to 
the Levites in a similar manner: 
first, as a general gift to the Levites 
as a whole, and then, as a specific 
division, some to the descendants 
of Gershon and some to the descen-
dants of Merari.

61. The explanation in the main 
text clarifies – also from an inner, 
spiritual perspective – the state-
ment of Ramban (see footnote 40 
above) that the nesi’im brought 
their offerings for the dedication 
of the Altar on the wagons. The 
wagons, representative of absolute 
unity, affected and transformed the 
individual gifts – which were loaded 
onto the wagons – from separate 

entities into one indivisible whole. 
Alternatively, this showed how the 
essential unity was reflected in each 
of the individual sacrifices.

62. Therefore, for the dedication of 
the Altar as well, (on the first day) 
all the nesi’im initially brought their 
offerings before the Altar together 
(Bamidbar 7:10) in a manner sim-
ilar to the donation of the wagons 
and the oxen. Only afterwards (ibid. 
7:11) were they commanded to 
actually bring them individually, 
each nasi on a different day.

The manner in which the nesi’im 
initially brought their offerings 
for the dedication of the Altar – 
characterized by perfect unity (all 
of them bringing their offerings 
as one) – led to a unity within the 
sacrifices each one brought on 
successive days afterwards. Note the 
commentary of Panim Yafos cited 
above footnote 26.

This was the intent of donating the wagons first. 
This empowered them to bring about complete 
unity even within their individual Divine service.

Every nasi gave only half a wagon and, more-
over, the ox that he brought could only be used 
together with an ox brought by another, as stat-
ed above (sec. 6). This expresses the principle58 
that every individual nasi could bring about his 
personal achievement only when it was comple-
mented by that of another.59 Therefore, the nesi’im 
brought the wagons and oxen together, all at the 
same time, as one all-inclusive donation. Similarly, 
when Moshe accepted these offerings from them, 
there was no difference between the offering of 
one nasi and another.60

Only afterwards,61 during the actual dedication 
of the Altar, did every nasi bring his own particu-
lar sacrifices individually. Making the offering in 
this manner62 elicited complete unity and caused it 
to be reflected in their individual offerings as well.

בְַּתּ  הַ פּוֹּן נִָדִךְ דָּמְָ אוֹּן דִָאסִ אִיזֵ דִִי הַַקְָ
ע  בְֶּּ הַאלַךְ אַ  לַוֹֹיזֵ  בְּּךְ גִֶיט  עֶרָ  הָעֲגֶָלַוֹֹתּ: 
קְֶען  וֹֹרָ  שִׂ� ין  זֵַיךְ אוֹֹי�ךְ  אוֹּן  עֲגֶָלַָה, 
מִִּיט  צַּוֹּזֵַאמִֶּען  נָָארָ  ן  וֹוֶֹערָךְ ט  אנָוֹּצַּךְ בְַּּ
דִָאסִ   – וֹ  עִיף  סִךְ "לַ  נַָּ כְַּ סִ,  נָךְ וֹוֵֹייטךְ צַּךְ אַ 
יא  נָָשִׂ�ִ יֶעדִֶערָ  וֹוִֹי  אַרָוֹֹיסִנָגֶ  ט  גֶךְ רֶָענָךְ בְּּךְ
וֹוֶֹען  נָָארָ  טָאן  אוֹֹיפּךְ קְֶען  מִּוֹֹ  עַצַּךְ נֵָי  פּךְ בְִּּ
ן  הָאבְּּךְ פַּארָ  דִֶערָךְ אוֹּן  לִַימִּוֹֹנָגֶ*.  ךְ מִַּשִׂ� חֲַבְֵּרָוֹֹ 
כְוֹ'  עֲגֶָלַוֹֹתּ  דִִי  ט  רַָאכְךְ גֶֶעבְּּךְ יאִים  שִׂ�ִ נָךְ דִִי 
דִָבְָּה  נָךְ ֵיין  א סִ  אַלַךְ צְוָּזַַאמְֶעֶן,  אַלֶַע 
הָאט  ה  ֶ מִֹּשִׂ� וֹוֶֹען  אוֹֹי�ךְ  אוֹּן  לַָלִַיתּ(,  )כְּךְ
גֶֶעוֹוֶֹען  נִָיט  אִיזֵ  גֶֶענָוֹּמִֶּען,  זֵֵיי  יי  בְַּּ עֶסִ 
יא  נָָשִׂ�ִ אֵיין  בְַּתּ  נִָדִךְ ן  ךְ וֹוִֹישִׂ� צַּךְ חִַילַּוֹּקְִים 

ןנָדִ. וֹוֵֹייטךְ ן צַּךְ מִִּיטךְ

תּ  חֲַנָֻכְַּ דִִי  ט  קְוֹּמִּךְ נָה  נָָא�ךְ דִֶערָךְ ט  ךְ שִׂ� עֶרָךְ
י  נֵֻ בֶּפְ יא  נָָשִׂ�ִ יֶעדִֶערָ  וֹוָֹאסִ  חַַ  בְֵּּ זֵךְ הַמִִּּ
נָוֹֹתּ  בְָּּ קְָרָךְ דִִי  ט  רַָאכְךְ גֶֶעבְּּךְ הָאט  עֶַצְְמְוֹֹ 
גֶוֹּפָּאנָ  דִֶעם  אִין  אוֹּן   – בֶּאזַוָּנְֻדֶֶעֶר 
דִּוֹּתּ  אַן אַחַךְ י�ךְ גֶֶעוֹוֶֹען  ִ שִׂ� הָאט מִֶּען מִַּמִּךְ

מִּוֹּרָָה. גֶּךְ
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63. See an elaborate explanation of 
this concept in Likkutei Sichos, Vol. 
21, p. 252ff.

64. Although the statement was cited 

in reference the tribe of Shimon, it is 
understood to also apply to the oth-
er tribes, since there is no reason 
to differentiate between them with 
regard to the matter mentioned 

below in the main text.

65. Bamidbar Rabbah 13:19, com-
menting on Bamidbar 7:37.

66. Shmos 27:18.

Parallels Within the Courtyard of the Sanctuary

12. As explained above, there are three dimensions 
present in the inner makeup of every Jew:

a) From the outset, he and all Jews are one unified 
whole, without any division.

b) He also possesses an individual virtue.

c) That individual virtue is united with his essence, 
as explained above.

These three dimensions also exist with regard to the 
Sanctuary:63

a) The Sanctuary was characterized by an inclusive 
aspect of holiness that encompassed the entire Sanctu-
ary and all its elements and individual details equally.

b) Every one of the elements of the Sanctuary 
possessed an individual degree of sanctity. Thus, the 
courtyard of the Sanctuary, the Tent of Meeting itself, 
and the Holy of Holies each possessed its own level of 
holiness.

c) These two aspects of holiness synergistically in-
fluenced each other; the general sanctity that pervaded 
the Sanctuary as a whole elevated the individual sancti-
ty of each of its elements to a higher level.

On this basis, it is possible to explain the statement 
of the Midrash regarding the sacrifices brought by the 
nasi of the tribe of Shimon,64 who brought his sacri-
fices to reflect the order of the design of Sanctuary, as 
stated there:65

“A bowl” – this corresponds to the courtyard of the 
Sanctuary which surrounded it.

“Weighing 130” – as it is written, “the length of 
the courtyard, 100 cubits”;66 the Sanctuary located 
within it was 30 cubits long; [this is the allusion] 
implied by 130.

ינֶָען דִָא דִִי  זֵַיךְ ם וֹוִֹי עֶסִ  ֵ שִׂ� כְּךְ יבְּ. 
ן  אִידִךְ אַ  יי  בְַּּ "לַ  הַנַָּ יָנִָים  עִנָךְ רַָיי  דִךְ
ה  חִַלַָּ כְַתּּךְ מִִּלַּךְ אִיזֵ  עֶרָ  )א( וֹוִֹי   –
אָן  ן,  אִידִךְ אַלֶַע  מִִּיט  זֵַא�ךְ  אֵיין 
מִַּעֲלַָה  ין  )בְּ( זֵַיךְ קְוֹּתּ,  חַַלַּךְ הִתּךְ
ין  זֵַיךְ פּוֹּן  אִיחַוֹּדִ  )גֶ( דִֶערָ  רָָטִיתּ,  פּּךְ

רַָט – ן פּּךְ "לַ( מִִּיטךְ נַָּ עֶצֶַּם )כְַּ

רַָיי  ט מִֶּען דִִי דִךְ רֶָ�ךְ זֵֶה גֶֶעפִּינָךְ עַלַ דִֶּ
ןנָזֵ: כְָּ ךְ יי דִֶעם מִִּשִׂ� יָנִָים אוֹֹי�ךְ בְַּּ עִנָךְ

לַָלִַיתּ פּוֹּן דִֶעם  ה כְּךְ ָ ּ דִוֹּשִׂ� )א( דִִי קְךְ
דִֶעם  אַרָוֹּם  ט  נֶָעמִּךְ וֹוָֹאסִ  ן,  כְָּ ךְ מִִּשִׂ�
רָָטָיוֹ  לַ חֲַלַָקְָיוֹ וֹּפּךְ ן – כְָּ כְָּ ךְ ן מִִּשִׂ� צַּךְ גֶַאנָךְ

הַ. – בֶּשׁוֶֹ

פּוֹּן  רָָטִיּוֹֹתּ  פּּךְ וֹֹתּ  ּ דִוֹּשִׂ� קְךְ דִִי  )בְּ( 
תּ חַָצֵַּרָ,  ַ ּ דִוֹּשִׂ� ן – קְךְ כְָּ ךְ שִׂ� קְֵי הַמִִּּ דִִי חֶַלַךְ
תּ  ַ ּ דִוֹּשִׂ� וֹּקְךְ מִּוֹֹעֵדִ  אהֶֹלַ  תּ  ַ ּ דִוֹּשִׂ� קְךְ

ים. ִ דִָשִׂ� י הַקְֳּ ֵ שִׂ� קְָדִךְ

יידִֶע  בְֵּּ פּוֹּן  יִחַוֹּדִ  דִֶערָ  )גֶ( 
דִ דִֶעם  מִִּצַַּּ יַחַַדִ )וֹוָֹאסִ  בְּּךְ וֹֹתּ  ּ דִוֹּשִׂ� קְךְ
תֵּרָָה  יךְ ה  ָ ּ דִוֹּשִׂ� קְךְ אַ  נִָתּּוֹֹסִֵף  ט  וֹוֶֹערָךְ

רָָטִיתּ(. ה פּּךְ ָ ּ דִוֹּשִׂ� אִין דִֶערָ קְךְ

ין  ירָ זֵַיךְ בְִּּ י זֵֶה קְֶען מִֶּען מִַּסִךְ עַלַ פִּּ וֹךְ
נָּוֹֹגֵֶעַ  בְַּּ ט  זֵָאגֶךְ רָָשִׂ�  מִִּדִךְ דִֶערָ  וֹוָֹאסִ 
עוֹֹןנָחַ  מִּךְ ִ שִׂ� יא  שִׂ�ִ נָךְ פּוֹּן  נָוֹֹתּ  בְָּּ קְָרָךְ דִִי 
גֶֶעוֹוֶֹען  רִָיבְּ  מִַּקְךְ הָאט  עֶרָ  וֹוָֹאסִ   –
 – מִּשׁכֹּן"  הַַ ה  מִַּעֲשִׂ�ֵ סִֵדִֶרָ  "עַלַ 
חֲַצַַּרָ  נֶָגֶֶדִ  כְּךְ קְַעֲרַָתּ  וֹֹנָוֹֹנָט:  שִׂ� לַךְ זֵֶה  וֹךְ
ן  כְָּ ךְ שִׂ� יף אֶתּ הַמִִּּ הָיָה מִַּקְִּ ֶ ן שִׂ� כְָּ ךְ שִׂ� הַמִִּּ
מִָּה  כְּךְ קְָלַָהּ  ךְ וֹּמִֵּאָה מִִּשִׂ� ים  ִ לַשִֹׂ� ךְ . שִׂ�  .
ה  תֵּימִָּאסִ ארֶָֹ�ךְ הֶחַָצֵַּרָ מִֵּאָה בְָּאַמִָּּ דִךְ
ים  ִ לַשִֹׂ� ךְ שִׂ� תּוֹֹכְוֹֹ  בְּּךְ הָיָה  ֶ שִׂ� ן  כְָּ ךְ שִׂ� הַמִִּּ וֹךְ
ים.  ִ לַשִֹׂ� ךְ וֹּשִׂ� מִֵּאָה  הֲרֵָי  כְּוֹֹ  אָרָךְ ה  אַמִָּּ
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67. See Rashi, Eruvin 23b, quoted 
in Eitz Yosef on Bamidbar Rabbah, 
loc. cit.

68. This is an approximation, as the 
Rebbe proceeds to mention. This 
opinion is saying that 70 represents 

the approximate length and width of 
a square whose area is the same as 
the area of the courtyard.

“One silver sprinkling basin weighing 70” – this 
corresponds to [the length of] the courtyard 
without the Sanctuary, which was 70 cubits 
(100 - 30), just as the weight of the sprinkling 
basin was 70 shekelim (Matnos Kehunah).

Alternatively, the courtyard was 100 cubits long 
and 50 cubits wide…. Take the 50 [cubits] by 
which the length [of the courtyard] exceeded its 
width and, [as it were,] add them as strips around 
[its] width67…. thus, there will be a square whose 
length and width are 70 cubits....68 Concerning 
this, the Torah says, “70 shekelim….”

On the surface, that interpretation raises several 
points that require clarification:

a) The 30 cubits of the length of the Sanctuary 
were included in the hundred cubits of the length 
of the courtyard. How then can the 30 cubits be 
counted again, being combined with the 100 cubits 
to reach a sum of 130 cubits?

b) Since the number 130 includes the measure of 
the courtyard and the Sanctuary, why was it neces-
sary to bring another offering that corresponded to 
the courtyard without the Sanctuary?

לַאֹ  בְּּךְ הֶחַָצֵַּרָ  נֶָגֶֶדִ  כְּךְ סִֶף  כְֶּ אֶחַָדִ  רָָקְ  מִִּזֵךְ
קְַלַ  ךְ כְֵן מִִּשִׂ� ה ]וֹךְ תָּה ע' אַמִָּּ הָיךְ ֶ ן שִׂ� כְָּ ךְ שִׂ� הַמִִּּ
ה[  הוֹּנָָּ נָוֹֹתּ כְּךְ קְֶלַ, מִַּתּּךְ ֶ עִים שִׂ� בְּךְ ִ רָָקְ שִׂ� זֵךְ הַמִִּּ
קְ'  כְּוֹֹ  אָרָךְ הָיָה  הֶחַָצֵַּרָ  אַחֵַרָ  בְָּרָ  דִָּ  .  .
ים  ִ ּ ה . . טוֹֹלַ חֲַמִִּשִׂ� בְּּוֹֹ נָ' אַמִָּּ רָָחַךְ ה וֹךְ אַמִָּּ
רִָבְּּוֹּעַ  צַּוֹּעוֹֹתּסִא . . בְּּךְ נָּוֹּ רָךְ ה מִִּמִֶּּ . . וַֹעֲשִׂ�ֵ
עַלַ  וֹךְ ה כְוֹ'  אַמִָּּ בְּּוֹֹ ע'  רָָחַךְ כְּךְ כְּוֹֹ  אָרָךְ יֶה  יִהךְ

קְֶלַ וֹגֶוֹ'. ֶ עִים שִׂ� בְּךְ ִ זֵֶה אָמִַּרָ שִׂ�

דִִיקְ: טַאנָךְ ךְ שִׂ� אוֹֹרָָה נִָיט פַּארָךְ אִיזֵ לִַכְךְ

אוֹֹרֶָ�ךְ  פּוֹּן  ה  אַמִָּּ ים  ִ לַשִֹׂ� ךְ שִׂ� דִִי  א( 
דִִי  אִין  לַָלַ  נִָכְךְ דִָא�ךְ  ינֶָען  זֵַיךְ ן  כְָּ ךְ שִׂ� הַמִִּּ
וֹוִֹי   – הֶחַָצֵַּרָ  אוֹֹרֶָ�ךְ  פּוֹּן  ה  אַמִָּּ מִֵּאָה 
ים  ִ לַשִֹׂ� ךְ שִׂ� דִִי  נָָאכְַאמִָּאלַ  מִֶּען  ט  נָךְ רֶָעכְךְ
ה  ה אִין צְוָּגֶָאבֶּ צַּוֹּ דִִי מִֵּאָה אַמִָּּ אַמִָּּ
קְ"לַ  ךְ־הַכְּלַֹ:  אַסַַ ט  מִַּאכְךְ מִֶּען  אוֹּן   –

ה? אַמִָּּ

רָ  פָּּ 'אִיזֵ דִָא דִֶערָ מִִּסִךְ דִ סִךְ אלַךְ בְּ( וֹוִֹיבְַּּ
ה  פּוֹּן קְ"לַ )וֹוָֹאסִ הָאט אִין זִֵי�ךְ דִִי מִִּדִָּ
ן( – צַּוֹּ וֹוָֹאסִ  כְָּ ךְ ן מִִּשִׂ� פּוֹּנֶָעם חַָצֵַּרָ מִִּיטךְ
ין  זֵַיךְ רִָיבְּ  מִַּקְךְ ט  פּךְ גֶֶעדִַארָךְ מִֶּען  הָאט 
בֶּלֹא  הֶחַָצֵַּרָ  נֶָגֶֶדִ  "כְּךְ ן  בְָּּ קְָרָךְ אַ  נָָא�ךְ 

ן"? כְָּ ךְ שִׂ� הַמִִּּ

A - the length of the entire 
       courtyard – 70 cubits
B - the width of the courtyard – 
      50 cubits
c - the length of the Sanctuary – 
      30 cubits

the Dimensions of the courtyard  of the Sanctuary
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c) What is the reason for the opinion that the 
70 shekelim do not correspond to the courtyard 
without the Sanctuary, but rather to the area of the 
entire courtyard? (In particular, this approach in-
volves a difficulty because it is necessary to add a 
new point – that the fractions slightly less than 1/5 
of a cubit must be ignored.)67

Seeing Both the Whole and the Part, Each in Its Fullness

13. Based on the explanations given above, an 
inference can be drawn from the three ways of de-
scribing the length of the courtyard mentioned 
above:

a) 130 cubits – a number that includes both the 
length of the courtyard (100) and the Sanctuary (30) 
together, and also, the length of the Sanctuary alone;

b) 70 cubits – the length of the courtyard with-
out the Sanctuary (100 - 30);

c) 100 cubits – the length of the courtyard, in-
cluding within it the length of the Sanctuary.

These three calculations parallel the three con-
ceptions of the holiness of the Sanctuary:

When speaking about the all-encompassing 
holiness of the Sanctuary, the length of the court-
yard is measured as 100 cubits, including the 
entire Sanctuary as a single entity.

When one wants to emphasize the particular 
holiness of each of the elements of the Sanctuary, 
the courtyard is considered as a distinct entity and 
70 cubits – its length without reckoning the Sanc-
tuary – is featured, thus highlighting the holiness 
of the courtyard in and of itself.

The unity of these two conceptions of holiness 
is expressed by the number 130. That number in-
cludes the all-encompassing holiness symbolized by 
100 – in which there is no focus on 30 cubits of the 
Sanctuary as a distinct entity but rather as part of 
the whole – and 30, where the holiness of the Sanc-
tuary is distinguished as an entity in its own right. 

בְָּרָָא פּוֹּן דִֶעם מִַּאן־ גֶ( וֹוָֹאסִ אִיזֵ דִִי סִךְ
ִיט  ינֶָען נֻ קְֶלַ" זֵַיךְ ֶ עִים שִׂ� בְּךְ ִ אָמִַּרָ אַזֵ דִִי "שִׂ� דִּךְ
נֶָגֶֶדִ  ן", נָָארָ כְּךְ כְָּ ךְ שִׂ� לַאֹ הַמִִּּ נֶָגֶֶדִ הֶחַָצֵַּרָ בְּּךְ "כְּךְ
דִ דִֶעם  רַָט אַזֵ מִִּצַַּּ ן חַָצֵַּרָ )וֹּבְִּפּךְ צַּךְ דִֶעם גֶַאנָךְ
נֶָעןסִבְּ  ין – נִָיט רֶָעכְךְ שִׂ� זֵַיךְ חַַדִֵּ ף מִֶּען מִּךְ דִַארָךְ

ירַָיִם"(? ִ דִִי "שִׂ�

רַָיי  "לַ יֵשִׂ� לַוֹֹמִַּרָ, אַזֵ דִִי דִךְ י הַנַָּ יגֶ. עַלַ פִּּ
דִֶעם  רֶָעכְֶענֶָען  צַּוֹּ  וֹוִֹי  "לַ  הַנַָּ ים  אוֹֹפַּנִָּ

אוֹֹרֶָ�ךְ הֶחַָצֵַּרָ

רָ  פָּּ מִִּסִךְ אַ   – וָּמְֵאָהַ  שׁלֹשׁים  ])א( 
חַָצֵַּרָ  פּוֹּן  ה  מִִּדִָּ דִִי  כְּוֹֹלֵַלַ  אִיזֵ  וֹוָֹאסִ 
מִִּיט –  יַחַַדִ אוֹּן צַּוֹּזֵַאמִֶּען דִֶערָךְ ן בְּּךְ כְָּ ךְ וֹּמִִּשִׂ�
מִּוֹֹ, )בְּ( דִֶעם  נֵָי עַצַּךְ פּךְ בְִּּ ן  כְָּ ךְ שִׂ� תּ הַמִִּּ דִִי מִִּדִַּ
ה",  ִים אַמִָּּ ְעֶ ן . . שׁב כְָּ ךְ שִׂ� "חַָצֵַּרָ בֶּלֹא הַמִִּּ
)וֹוָֹאסִ  חַָצֵַּרָ  דִֶעם  פּוֹּן  ה  אַמִָּּ )גֶ( מְֵאָהַ 
אוֹֹרֶָ�ךְ  דִֶערָ  ל  לָ נִֻכְְ ט  וֹוֶֹערָךְ אִים  אִין 

ן([ – כְָּ ךְ שִׂ� הַמִִּּ

יָנִָים  עִנָךְ רַָיי  דִךְ דִִי  צַּוֹּ  אֵם  הֶתּךְ בְּּךְ ינֶָען  זֵַיךְ
ן: כְָּ ךְ שִׂ� תּ הַמִִּּ ַ ּ דִוֹּשִׂ� קְךְ "לַ בְִּּ הַנַָּ

ה  ָ ּ דִוֹּשִׂ� קְךְ דִֶערָ  ן  וֹוֶֹעגֶךְ רֶָעדִט  מִֶּען  וֹוֶֹען 
דִֶעם  מִֶּען  ט  נָךְ רֶָעכְךְ  – ן  כְָּ ךְ מִִּשִׂ� פּוֹּן  כֹּללִָית 
ה, דִָאסִ אִיזֵ  סִ מִֵּאָה אַמִָּּ אוֹֹרֶָ�ךְ הֶחַָצֵַּרָ אַלַךְ

ָדֶ; ֶחַ ן כֹּא כְָּ ךְ שִׂ� לַ הַמִִּּ כְּוֹֹלֵַלַ כְָּ

וֹֹתּ  ּ דִוֹּשִׂ� ין דִִי קְךְ ישִׂ� זֵַיךְ גִֶּ 'וֹוִֹילַ מִַּדִךְ וֹוֶֹען מִּךְ
מִֶּען  ט  נָךְ רֶָעכְךְ  – ן  כְָּ ךְ מִִּשִׂ� פּוֹּן  פְּרָטִיִּוֹֹת 
ה(,  אַמִָּּ עִים  בְּךְ ִ )שִׂ� ן"  כְָּ ךְ שִׂ� הַמִִּּ בֶּלֹא  "חַָצֵַּרָ 
נֵָי  פּךְ בְִּּ ה  ָ ּ דִוֹּשִׂ� קְךְ אַ  אִיזֵ  חַָצֵַּרָ  דִֶערָ  וֹוִֹי 

מִּוֹֹ; עַצַּךְ

וֹֹתּ  ּ דִוֹּשִׂ� יידִֶע קְךְ אוֹּן דִֶערָ אִיחַוָּדֶ פּוֹּן בְֵּּ
'הָאט  רָ קְ"לַ: מִּךְ פָּּ ט אַרָוֹֹיסִ אִין מִִּסִךְ קְוֹּמִּךְ
ים  ִ לַשִֹׂ� ךְ סִַיי דִֶעם כֹּללַ – "מִֵּאָה" )וֹוֹאוֹּ דִִי שִׂ�
נֵָי  פּךְ ה בְִּּ ָ ּ דִוֹּשִׂ� ינֶָען נִָיט קְֵיין קְךְ ן זֵַיךְ כְָּ ךְ פּוֹּן מִִּשִׂ�
לַַלַ(: אוֹּן סִַיי  מִָּה, נָָארָ אַ טֵיילַ פּוֹּן כְּךְ עַצַּךְ
)אַ  אִיזֵ  וֹוִֹי דִָאסִ  ן  כְָּ ךְ ים פּוֹּן מִִּשִׂ� ִ לַשִֹׂ� ךְ דִִי שִׂ�

ָהּ. ְמְ צְ י עֶַ נֵֻ ה( בֶּפְ ָ ּ דִוֹּשִׂ� קְךְ
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The offerings for the dedication of the Altar brought 
by the nesi’im relate to these three approaches as 
they apply regarding – and are expressed within 
– the Jewish people, as explained above at length. 
Therefore, when the nasi of the tribe of Shimon 
brought his offerings to reflect the design of the 
Sanctuary, he intended to express these same con-
cepts as they relate to the Sanctuary.

Where to Place the Emphasis

14. The above concepts also explain the two ap-
proaches regarding whether the 70 shekalim are 
reckoned as corresponding to the length of the 
courtyard without the Sanctuary, or whether the 
courtyard is considered according to its full length 
and width, 100 cubits and 50 cubits respectively, as 
they are made into a square.

According to the first approach, the fundamen-
tal emphasis regarding the dedication of the Altar 
is on the advantage of the individual elements, 
and the goal is to enable unity to be manifest with-
in them. Therefore, the all-pervading holiness of 
the Sanctuary as a distinct entity is not highlight-
ed. That element relates to the allusion implicit in 
the donation of the wagons and oxen, as explained 
in sec. 11 above.

By contrast, according to the second approach, 
the fundamental emphasis is on the positive vir-
tue of the whole. Therefore, the achievement of 
the dedication of the Altar is to express the man-
ner in which the particular elements are subsumed 
within the whole and reflect its positive virtue.

According to this approach, the individual holi-
ness is not alluded to as a distinct entity. Therefore, 
the emphasis is placed on 70 – the square-root of the 
entire area of the courtyard including the Sanctu-
ary. (This did not include the area of the Sanctuary 
as a separate and distinct entity because it manifest-
ed a further individual aspect of holiness and that 
was not the focus here.) Instead, this approach high-
lights the positive virtue of the whole.

עוֹֹן  מִּךְ ִ שִׂ� יא  שִׂ�ִ נָךְ עַתּ  ַ שִׂ� בְּּךְ ערָ,  דִֶערִָיבְֶּּ אוֹּן 
תּ  לַַחֲַנָֻכְַּ נָוֹֹתּ  בְָּּ קְָרָךְ גֶֶעוֹוֶֹען  רִָיבְּ  מִַּקְךְ הָאט 
דִִי  מִִּיט  ן  דִךְ בְּּוֹּנָךְ אִיזֵ פַּארָךְ וֹוָֹאסִ  חַַ –  בְֵּּ זֵךְ הַמִִּּ
נָּוֹֹגֵֶעַ צַּוֹּ )אוֹּן  יָנִָים וֹוִֹי דִָאסִ אִיזֵ בְַּּ רַָיי עִנָךְ דִךְ
אֲרָוֹּכְָה – הָאט עֶרָ אִין  "לַ בְַּּ נַָּ ן, כְַּ אִין( אִידִךְ
ן"  כְָּ ךְ שִׂ� הַמִִּּ ה  מִַּעֲשִׂ�ֵ נֶָגֶֶדִ  "כְּךְ נָוֹֹתּ  בְָּּ קְָרָךְ ינֶָע  זֵַיךְ
יָנִָים  עִנָךְ ע  בְֶּּ זֵֶעלַךְ דִִי  גֶֶעוֹוֶֹען  ן"  כְַוֵֹּ "מִּךְ אוֹֹי�ךְ 

ן. כְָּ ךְ נָּוֹֹגֵֶעַ צַּוֹּ מִִּשִׂ� ן זִֵי�ךְ אוֹֹיסִ בְַּּ רִָיקְךְ וֹוִֹי זֵֵיי דִךְ

רָָה  בְָּּ הַסִךְ דִִי  אוֹֹי�ךְ  אִיזֵ  דִָאסִ  אוֹּן  ידִ. 
ט  נָךְ רֶָעכְךְ מִֶּען  צִַּי   – דִֵיעוֹֹתּ  וֹוֵֹיי  צַּךְ דִִי  אִין 
לַאֹ  נֶָגֶֶדִ הֶחַָצֵַּרָ בְּּךְ קְָלִַים" "כְּךְ ךְ עִים שִׂ� בְּךְ ִ דִִי "שִׂ�
ן", אָדִֶערָ אַזֵ דִָאסִ אִיזֵ דִִי מִֵּאָה  כְָּ ךְ שִׂ� הַמִִּּ
מִֶּען  וֹוִֹי  בְּּוֹֹ  רָָחַךְ ה  אַמִָּּ נָ'  וֹךְ כְּוֹֹ  אָרָךְ ה  אַמִָּּ

בְּּוֹֹ": רָָחַךְ כְּוֹֹ כְּךְ ט זֵֵיי "אָרָךְ מִַּאכְךְ

דִֵיעָה, אִיזֵ דִֶערָ  טֶערָ  ךְ שִׂ� לַוֹֹיט דִֶערָ עֶרָךְ
 – חַַ  בְֵּּ זֵךְ הַמִִּּ תּ  חֲַנָֻכְַּ אִין  ה  ָ שִׂ� גֶָּ הַדִךְ עִיקְַרָ 
אִיזֵ  דִֶעם  אִין  אוֹֹי�ךְ  )אַזֵ  הַַפְּרַט  מִַּעֲלַַתּ 
 – דִּוֹּתּ(  הָאַחַךְ יַן  עִנָךְ דִֶעם  י�ךְ  ִ שִׂ� מִַּמִּךְ מִֶּען 
ערָ אִיזֵ דִָא נִָיט אַזֵוֹֹי נָוֹֹגֵֶעַ דִִי  אוֹּן דִֶערִָיבְֶּּ
ָהּ(  ְמְ ַצְ ֵי עֶ ְנֻ לַָלִַיתּ )וֹוִֹי זֵי אִיזֵ בֶּפ ה כְּךְ ָ ּ דִוֹּשִׂ� קְךְ
זֵ –  רָוֹּמִָּּ יכְוֹּתּ אוֹּן אִיזֵ מִּךְ יךְ ַ ]דִָאסִ הָאט אַ שִׂ�
עִיף יא[; "לַ סִךְ נַָּ בְַּתּ הַָעֲֶגֶלָוֹֹת כְוֹ', כְַּ אִין נִָדִךְ

וֹוֵֹייטֶערָ  צַּךְ דִֶערָ  לַוֹֹיט  ן  כְֵּ אֵין  ֶ ּ שִׂ� מִַּה 
טוֹּ – מִַּעֲלַַתּ  דִֵיעָה, אִיזֵ דִֶערָ עִיקְָרָ אוֹֹיפּךְ
תּ  חֲַנָֻכְַּ פּוֹּן  טוֹּ  אוֹֹיפּךְ דִֶערָ  אוֹּן  הַַכֹּללַ, 
וֹוִֹי  ט  יזֵךְ אוֹוַֹיךְ בְַּּ דִָאסִ  וֹוָֹאסִ  אִיזֵ  חַַ  בְֵּּ זֵךְ הַמִִּּ
לַַלַ; ט זִֵי�ךְ מִַּעֲלַַתּ הַכְּךְ רָָטִים הֶערָךְ אוֹֹי�ךְ אִין פּּךְ

נִָיט  מִֶּען  אִיזֵ  דִֵיעָה  דִֶערָ  לַוֹֹיט  אוֹּן 
)וֹוִֹי  ית  טִ פְּרָ ה  ָ ּ דִוֹּשִׂ� קְךְ דִֶערָ  אוֹֹיף  זֵ  רַָמִֵּּ מִּךְ
ערָ  דִֶערִָיבְֶּּ אוֹּן  מִָּהּ(,  עַצַּךְ נֵָי  פּךְ בְִּּ אִיזֵ  זִֵי 
ינֶָען דִֶערָ  עִים" זֵַיךְ בְּךְ ִ ט עֶרָ אַזֵ דִִי "שִׂ� נָךְ לֶַערָךְ
הֶחַָצֵַּרָ  טַחַ  ֶ שִׂ� לַָלַוֹּתּ  כְּךְ דִֶעם  פּוֹּן  בְּּוֹֹן  ךְ חֶַשִׂ�
ן וֹוָֹאסִ הָאט  כְָּ ךְ שִׂ� טַחַ הַמִִּּ ֶ ן שִׂ� אֵין כְֵּ ֶ ּ )מִַּה שִׂ�
ית(  טִ ה נָוֹֹסִֶפֶּתּ – פְּרָ ָ ּ דִוֹּשִׂ� אקְוֹּמִֶּען אַ קְךְ בְַּּ

לַַלַ. – מִַּעֲלַַתּ הַכְּךְ

)מְשיחַוֹת ש״פ צְוֹ תש״מְ. יוֹם שמְחַ״ת 
תשמְ״ב. ש״פ וֹיקָרא, הַ' נֻיסַן, תשמְ״גֶ(
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פּרָשִׂתּנָוֹ זֵ, פּדִ. א( 
וֹעלַ  )בְּסִוֹפּוֹ(.  יגֶ  פּי״דִ,  רָבְּה  בְּמִּדִבְּרָ  בְּ( 
דִרָ� זֵה שִׂם לַפּנָי זֵה פּי״גֶ, ט. – בְּיאוֹרָ 
המִּדִרָשִׂ עלַ דִרָ� החַסִידִוֹתּ רָאה לַקְוֹטי 

תּוֹרָה פּרָשִׂתּנָוֹ כְט, בְּ.
מִּתּנָוֹתּ כְהוֹגֶה פּי״גֶ שִׂם. גֶ( 

פּרָשִׂתּנָוֹ שִׂם, פּחַ. דִ( 
לַשִׂוֹן המִּדִרָשִׂ – בְּמִּדִבְּרָ רָבְּה שִׂם, חַ. ה( 

בְּמִּדִבְּרָ רָבְּה שִׂם, ט. וֹ( 
וֹישִׂ לַוֹמִּרָ שִׂזֵהוֹ החַילַוֹקְ בְּין בְּ׳ המִּאן־ זֵ( 

אם  ט(  )פּי״גֶ,  רָבְּה  בְּבְּמִּדִבְּרָ  דִאמִּרָ 
"וֹקְרָבְּנָוֹ",  יגֶ(  )זֵ,  הפּסִוֹקְ  מִּן  נָלַמִּדִ 
המִּזֵבְּחַ  חַנָוֹכְתּ  "זֵאתּ  הפּסִוֹקְ  מִּן  אוֹ 
בְּנָוֹגֶע  הוֹא  מִּ״וֹקְרָבְּנָוֹ״  הלַימִּוֹדִ  גֶוֹ'": 
לַהמִּעלַה בְּה״רָאשִׂוֹן״ )שִׂמִּצַּדִ הגֶבְּרָא(, 
מִּזֵה"  גֶדִוֹלַ  זֵה  "אין  המִּדִרָשִׂ  כְלַשִׂוֹן 
חַ(;  שִׂם,   – הדִרָשִׂה  זֵה  דִרָ�  )וֹעלַ 
חַנָוֹכְתּ  מִּ״זֵאתּ  הלַימִּוֹדִ  כְן  שִׂאין  מִּה 
שִׂמִּצַּדִ  לַהמִּעלַה  בְּנָוֹגֶע  הוֹא  המִּזֵבְּחַ״ 
)וֹרָאה  החַפּצַּא(  )שִׂמִּצַּדִ  הַחַנֻוֹכְהַ 

בְּמִּדִבְּרָ רָבְּה פּי״דִ, יבְּ )בְּסִוֹפּוֹ((.
רָאה עלַ דִרָ� זֵה אלַשִׂי� פּרָשִׂתּנָוֹ כְאן. חַ( 

אוֹ שִׂכְוֹלַם הקְרָיבְּוֹ כְאחַדִ. ט( 
מִּדִגֶישִׂ  שִׂזֵה  לַוֹמִּרָ  אפּשִׂרָ  בְּדִוֹחַקְ  י( 
)בְּמִּדִבְּרָ  מִּזֵה"  גֶדִוֹלַ  זֵה  "שִׂאין  יוֹתר 

שִׂכְתּוֹבְּ  מִּה  דִרָ�  ]וֹעלַ  ט(  פּי״גֶ,  רָבְּה 
לַיהוֹדִה  בְּנָוֹגֶע  חַ(  )שִׂם,  רָבְּה  בְּבְּמִּדִבְּרָ 
וֹרָאה  אחַרוֹן"[.  שִׂהקְרָבְּתּ  הוֹא  "אתּה 
עלַ  נָוֹסִף  אבְּלַ  שִׂם.  פּרָשִׂתּנָוֹ  אלַשִׂי� 
הקְרָיבְּוֹ  שִׂ״כְוֹלַם  כְיוֹוֹן  )שִׂהרָי  הדִוֹחַקְ 
בְּיוֹם רָאשִׂוֹן״ אין מִּעלַה לַא׳ עלַ השִׂנָי( 
שִׂבְּ״אחַרָוֹן״  המִּעלַה  מִּוֹבְּנָתּ  אינָה   –
בְּענָין חַנֻוֹכְהַ – הַתחַלהַ! וֹרָאה בְּמִּדִבְּרָ 
רָבְּה פּי״דִ )שִׂבְּהערָה זֵ(: שִׂכְלַ השִׂבְּטים 
לַפּנָי  כְאחַדִ  כְוֹלַם  וֹחַבְּיבְּים  שִׂוֹים  הם 
כְאלַוֹ  הכְתּוֹבְּ  עלַיהם  שִׂהעלַה  הקְבְּ״ה 

בְּיוֹם ראשוֹן הקְרָיבְּוֹ )וֹתּוֹ לַא(.
רָאה אבְּוֹתּ פּ״א מִּ״בְּ וֹבְּמִּפּרָשִׂים שִׂם.  יא( 

וֹבְּכְמִּה מִּקְוֹמִּוֹתּ.
וֹבְּפּירָוֹשִׂ  סִע״בְּ(  )י,  מִּכְתּוֹבְּוֹתּ  לַהעירָ  יבְּ( 
רָשִׂ״י שִׂם: מִּזֵבְּחַ כְוֹ׳ מִּחַבְּבְּ אתּ ישִׂרָאלַ 

אלַ אביהַם.
גֶם  וֹעיין  )מִּוֹ(.  קְט  סִי׳  הבְּהירָ  סִפּרָ  יגֶ( 
ט.  א,  וֹיקְרָא  בְּחַיי  רָע״א.  ה,  זֵחַ"גֶ  כְן 
שִׂלַ"ה מִּסִכְתּ תּענָיתּ )רָיא, בְּ(. פּרָי עץ 

חַיים שִׂערָ התּפּלַה פּ"ה. וֹעוֹדִ.
לַשִׂערָ  בְּהקְדִמִּה  חַיים  עץ  פּרָי  רָאה  ידִ( 
עוֹלַם  שִׂערָ  המִּלַ�  עמִּקְ  וֹעוֹדִ.  א', 
הכְוֹלַלַ  שִׂערָ  )בְּהגֶהה(.  פּי״א  הבְּרָיאה 
וֹרָאה  וֹעוֹדִ.  נֻסַמְן.  וֹשם  בְּהקְדִמִּתּוֹ. 
ע׳  שִׂם  )בְּהערָה(.   11 ע׳  חַ״וֹ  לַקְוֹ״שִׂ 
304. לַקְוֹ״שִׂ חַ״י ע׳ 97 וֹאילַ�. חַכְ״גֶ ע׳ 

6. וֹשִׂם נָסִמִּן.

וֹיחַי מִּט, כְחַ. וֹרָאה מִּפּרָשִׂים שִׂם. טוֹ( 
וֹיחַי. אוֹרָ  רָאה תּוֹרָה אוֹרָ רָישִׂ פּרָשִׂתּ  טזֵ( 
וֹאילַ�.  )כְרָ� ה תּתּקְצַּזֵ, א  התּוֹרָה שִׂם 

כְרָ� וֹ תּתּשִׂלַחַ, בְּ וֹאילַ�(.
רָאה לַקְוֹטי תּוֹרָה בְּרָכְה צַּחַ, גֶ. יזֵ( 
רָאה אוֹרָ החַיים פּרָשִׂתּנָוֹ זֵ, י. יחַ( 

בְּמִּדִבְּרָ רָבְּה פּי״גֶ, ידִ. – אבְּלַ לַדִעתּ רָ׳  יט( 
יבְּ( הקְרָיבְּוֹ  יאירָ )שִׂם פּי״דִ,  בְּן  פּנָחַסִ 
כְוֹלַם לַכְוֹוֹנָה אחַתּ. וֹרָאה פּירָוֹשִׂ רָשִׂ״י 
נָתּבְּארָ   – וֹאילַ�  יט  שִׂם,  פּרָשִׂתּנָוֹ 

בְּארָוֹכְה בְּלַקְוֹ״שִׂ חַ״חַ ע׳ 41 וֹאילַ�.
פּי״גֶ )שִׂם וֹאילך( וֹפּי״דִ )א־יא(. כְ( 

י;   – )שִׂם  הכְתּוֹבְּים  לַשִׂוֹן  וֹכְפשטוֹת  כְא(
הנָשִׂיאים  כְל  שִׂקְרָבְּנָוֹתּ  פּחַ(  פּדִ;  יא; 
המִּדִרָשִׂ  וֹבְּלַשִׂוֹן  המִּזֵבְּחַ.  לַחַנָוֹכְתּ  היוֹ 
עדִ  י(:  שִׂבְּהערָה  פּי״דִ  רָבְּה  )בְּמִּדִבְּרָ 
חַנָוֹכְתּ  נָגֶמִּרָה  לַא  יוֹם  י״בְּ  מִּלַאתּ 

המִּזֵבְּחַ.
וֹיחַי מִּט, כְא. וֹרָאה בְּמִּדִבְּרָ רָבְּה פּי״דִ,  כְבְּ( 

יא ענָינָי וֹרָמִּזֵי קְרָבְּנָוֹתּ נָשִׂיא נָפּתּלַי.
הקְרָיבְּוֹ  כְוֹלם  כְאילַוֹ  הרָי   – בכְחַ  כְי  כְגֶ( 

בְּיוֹם רָאשִׂוֹן.
נָפּקְא־מִּינָה  לַוֹמִּרָ  ישִׂ  וֹ)לַחַידִוֹדִא(   
דִקְרָבְּן  בְּעלַים"  "לַשִׂם  לַכְוֹוֹנָתּ  בְּנָוֹגֶע 

תּמִּידִ בְּימִּים הרָאשִׂוֹנָים.
בְּמִּהרָזֵ״וֹ(  זֵה  דִרָ�  )וֹעלַ  מִּשִׂה  ידִי  כְדִ( 
זֵיתּ  גֶם  וֹרָאה  יגֶ.  פּי״דִ,  רָבְּה  לַבְּמִּדִבְּרָ 
רָמִּזֵ  פּרָשִׂתּנָוֹ  שִׂמִּעוֹנָי  לַילַקְוֹט  רָענָן 
תּשִׂיזֵ. וֹרָאה פּנָים יפּוֹתּ פּרָשִׂתּנָוֹ )זֵ, בְּ. 

שִׂם, יא(.
פּי״דִ שִׂם. כְה( 

 42 רָאה בְּארָוֹכְה בְּזֵה לַקְוֹ״שִׂ חַכְ״גֶ ע׳  כְוֹ( 
וֹאילַ�.

רָאה דִעתּ רָ׳ פּנָחַסִ בְּן יאירָ הוֹבְּא לַעילַ  כְזֵ( 
הערָה יט.

זֵה  שִׂמִּדִרָשִׂ  לַוֹמִּרָ  דִוֹחַקְ  וֹלַכְאוֹרָה  כְחַ( 
אתּי כְדִעתּ רָ׳ פּנָחַסִ בְּן יאירָ שִׂסִבְּירָא 
)כְבְּהערָה  אחַתּ  לַכְוֹוֹנָה  שִׂהקְרָיבְּוֹ  לַיה 

הנָ״לַ(.
זֵ, בְּ. אוֹרָ החַיים שִׂם,  רָמִּבְּ״ן פּרָשִׂתּנָוֹ  כְט( 
י. פּנָים יפּוֹתּ שִׂם, יא. וֹרָאה גֶם בְּמִּדִבְּרָ 
רָשִׂ״י  לַפּירָוֹשִׂ  רָא״ם  פּי״בְּ.  סִוֹף  רָבְּה 

פּרָשִׂתּנָוֹ שִׂם. וֹעוֹדִ.
פּרָשִׂתּנָוֹ שִׂם, י. לַ( 

שִׂם, יא. לַא( 
וֹלַפּי המִּבְּוֹארָ בְּלַקְוֹ״שִׂ )שִׂבְּהערָה יט(  לַבְּ( 
בְּדִעתּ רָשִׂ״י – גֶם בְּהכְוֹוֹנָוֹתּ עצַּמִּן היוֹ 

בְּ׳ קְצַּוֹוֹתּ אלַוֹ.
יבְּ.  זֵ,  פּרָשִׂתּנָוֹ  רָשִׂ״י  וֹפּירָוֹשִׂ  סִפּרָי  לַגֶ( 

בְּמִּדִבְּרָ רָבְּה פּי״גֶ, זֵ. שִׂם, יגֶ )בְּסִוֹפּוֹ(.
כְשִׂמִּוֹסִרָוֹ  בְּיחַידִ  לַהיוֹתּ  שִׂצַּרָי�  כְמִּוֹ  לַדִ( 
לַענָין דִצַּבְּוֹרָ )רָאשִׂ השִׂנָה זֵ, רָישִׂ ע״בְּ. 

וֹעוֹדִ(.

זֵ, יזֵ. לַה( 
פּרָשִׂתּנָוֹ שִׂם, גֶ. לַוֹ( 

שִׂם, דִ וֹאילַ�. לַזֵ( 
רָאה גֶם פּנָים יפּוֹתּ פּרָשִׂתּנָוֹ )שִׂם, בְּ(.  לַחַ( 
– בְּרָמִּבְּ״ן שִׂם )בְּפּירָוֹשִׂ הבְּ׳( שִׂהבְּיאוֹ 
בְּעגֶלַוֹתּ  הַמְזַבחַ  לַחַנָוֹכְתּ  קְרָבְּנָוֹתּיהם 
לַמִּשִׂה  ה׳  צַּיוֹה  כְ�  שִׂאחַרָ  )אלַא  אלַוֹ 
אבְּלַ  המִּשִׂכְן(.  לַשִׂאתּ  אוֹתּם  שִׂיקְחַ 
י( מִּוֹכְחַ שִׂהיוֹ בְּ׳  בְּפּירָוֹשִׂ רָשִׂ״י )שִׂם, 
בְּבְּמִּדִבְּרָ  מִּפּוֹרָשִׂ  וֹכְן  שִׂוֹנָוֹתּ.  נָדִבְּוֹתּ 
העגֶלַוֹתּ  שִׂ״התּנָדִבְּוֹ  טזֵ(  )פּי״בְּ,  רָבְּה 
שִׂתּהיוֹ נָוֹשִׂאים אוֹתּוֹ )המִּשִׂכְן( בְּהם״.

רָשִׂ״י  פּירָוֹשִׂ  וֹעוֹדִ.  שִׂם.  רָבְּה  בְּמִּדִבְּרָ  לַט( 
פּרָשִׂתּנָוֹ שִׂם, גֶ )וֹלַעילַ וֹיקְהלַ לַה, כְזֵ – 
"לַחַנָוֹכְתּ  לַהקְרָבְּנָוֹתּ  הכְוֹוֹנָה  שִׂם  אבְּלַ 
וֹרָאה  כְוֹ׳(.  לַהעגֶלַוֹתּ  )וֹלַא  המִּזֵבְּחַ" 

לַקְוֹ״שִׂ חַט״זֵ ע׳ 424 הערָה 3(.
בְּתּרָוֹמִּתּ  זֵה  דִרָ�  עלַ  שִׂמִּצַּינָוֹ  וֹאף  מִּ( 
היה  שִׂם   – השִׂקְלַ״  ״מְחַצְית  המִּשִׂכְן 
הַצְיוֹוֹי דִמִּחַצַּיתּ, מִּה שִׂאין כְן בְּנָדִוֹן זֵה 

שִׂהיה נָדִבְּתּ לבם.
אהבְּתּ  קְוֹנָטרָסִ  לַבְּ.  פּרָקְ  תּנָיא  רָאה  מִּא( 

ישִׂרָאלַ. וֹשם נֻסַמְן.
נָצַּבְּים כְט, ט־י. מִּבְּ( 

לַקְוֹטי תּוֹרָה רָישִׂ פּרָשִׂתּ נָצַּבְּים. מִּגֶ( 
רָאה לַקְוֹ״שִׂ חַ״דִ ע׳ 1141 וֹאילַ�. מִּדִ( 

בְּאוֹפּן  האחַדִוֹתּ  שִׂזֵוֹהי  מִּשִׂמִּע  וֹלַא  מִּה( 
 – מִּהתּחַלַקְוֹתּ  )שִׂלַמִּעלַה  דִ"אחַדִ" 
הלַשִׂוֹן  כְי   – שִׂם(  חַ״דִ  לַקְוֹ״שִׂ  רָאה 
שִׂבְּפּנָים בְּא בְּהמִּשִׂ� הבְּיאוֹרָ אי� שִׂכְלַ 

אחַדִ מְשלים אתּ השִׂנָי. עיין שִׂם.
רָאה גֶם לַקְוֹ״שִׂ חַ״ט ע׳ 160. חַי״חַ ע׳  מִּוֹ( 

116. חַכְ״א ע׳ 258.
רָאה מִּאמִּרָי אדִמִּוֹ״רָ הזֵקְן – פּרָשִׂיוֹתּ  מִּזֵ( 
סִע״גֶ  עבְּ,  נָחַ  חַיים  תּוֹרָתּ  עבְּ.  ע׳  נָחַ 
וֹרָאה  פּ״וֹ.  תּרָנָ״ט  דִ״ה החַלַצַּוֹ  וֹאילַ�. 
הערָכְים־ בְּסִפּרָ  שִׂנָסִמִּנָוֹ  בְּמִּקְוֹמִּוֹתּ 
חַבְּ״דִ )חַ״א( ערָ� אבְּרָים סִעיף וֹ. ערָ� 

אדִם סִעיף א. וֹעוֹדִ.
בְּהבְּא לַקְמִּן רָאה סִפּרָ המִּצַּוֹוֹתּ לַהצַּמִּחַ  מִּחַ( 

צַּדִקְ מִּצַּוֹתּ אהבְּתּ ישִׂרָאלַ פּ״א.
צַּפּנָתּ פּענָחַ כְלַלַי התּוֹרָה וֹהמִּצַּוֹתּ ערָ�  מִּט( 
החַסִידִוֹתּ  דִרָ�  וֹעלַ  כְוֹ'.  בְּמִּצַּוֹה  עוֹסִקְ 
דִ״ה  תּקְכְבְּ.  סִחַ.  ע׳  תּרָסִ״וֹ  המִּשִׂ�   –

לַםרָבְּה המִּשִׂרָה ה׳שִׂ״תּ פּ״גֶ. וֹעוֹדִ.
סִוֹכְה כְה, א. נָ( 

בְּיאוֹרָ  לַהוֹסִיף  ישִׂ  אוֹלַי  זֵה  פּי  עלַ  נָא( 
א׳  יוֹם  )היוֹם  נָ״ע  אדִמִּוֹ״רָ  בְּהוֹרָאתּ 
לַוֹמִּרָ  צַּרָי�  לַוֹי  אוֹ  כְהן  נָיסִן( שִׂאפּילַוֹ 
הנָשִׂיא  אמִּירָתּ  שִׂלַאחַרָי  רָצַּוֹן״  ה״יהי 
אף   – וֹאילַ�(  נָיסִן  חַדִשִׂ  )מִּרָאשִׂ 
שִׂשִׂבְּט לַוֹי לַא הבְּיאוֹ קְרָבְּנָוֹתּ לַחַנָוֹכְתּ 
בְּוֹדִאי  שִׂיוֹדִע  מִּכְיוֹן  וֹגֶם:  המִּזֵבְּחַ; 
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שִׂבְּאם  יתּפּלַלַ  אי�  לַוֹי  מִּשִׂבְּט  שִׂהוֹא 
שִׂיאירָוֹ  כְוֹ׳  פּלַוֹנָי  מִּשִׂבְּט  עבְּדִ�  אנָי 
הכְלַוֹלַוֹתּ  הקְדִוֹשִׂוֹתּ  מִּהאוֹרָוֹתּ  עלַיוֹ 

בְּקְדִוֹשִׂתּ זַהַ השִׂבְּט )לא דִלַוֹי(?
כְי כְלַ שִׂבְּט כְלַוֹלַ מִּכְלַ השִׂבְּטים, וֹלַכְן   
שִׂבְּט  מִּאיזֵה  וֹאחַדִ  אחַדִ  לַכְלַ  אפּשִׂרָ 
שִׂהוֹא, לַקְבְּלַ מִּהאוֹרָוֹתּ הכְלַוֹלַוֹתּ בְּכְלַ 
זֵה  כְי  שִׂם:  יוֹם  )וֹבְּהיוֹם  וֹשִׂבְּט  שִׂבְּט 

שִׂיי� לעֶיבוֹר(.
מִּשִׂבְּט  אנָי  ״שבאם  שִׂאוֹמִּרָ  ]וֹמִּה   
כְלַ  בְּוֹ  ישִׂ  שִׂכְנָ״לַ  אף   – כְוֹ'״  )פּלַוֹנָי( 
מִּפּנָי  זֵה  הרָי   – בְּוֹדִאי  וֹשִׂבְּט  שִׂבְּט 
כְפשוֹטוֹ,  פּלַוֹנָי  מִּשִׂבְּט  הוֹא  שִׂבְּאם 
מִּקְבְּלַ מִּהאוֹרָוֹתּ דִשִׂבְּט זֵה בְּגֶלַוֹי, בְּיתּרָ 
הוֹא  אם  כְן  שִׂאין  )מִּה  עזֵ  וֹיתּרָ  שִׂאתּ 

מִּשִׂבְּט אחַרָ מִּקְבְּלַ רָקְ מִּעין כְוֹ'(.
וֹישִׂ לַוֹמִּרָ, שִׂעלַ ידִי שִׂמִּתּפּלַלַ "שִׂבְּאם   
מִּסִייע  גֶוֹפּא  זֵה  הרָי  כְוֹ'",  אנָי מִּשִׂבְּט 
וֹלַכְן  זֵה.  דִיוֹם  לַשִׂבְּט  שִׂייכְוֹתּוֹ  לַגֶלַוֹתּ 
גֶם כְהן אוֹ לַוֹי מִּתּפּלַלַ בְּנָוֹסִחַ זֵה כְי עלַ 
לַשִׂבְּט  שִׂייכְוֹתּוֹ  מִּתּגֶלַה  התּפּילַה  ידִי 

פּלַוֹנָי. וֹעדִיין צַּרָי� עיוֹן[.
תּשִׂ״בְּ.  הבְּדִלַתּ  אתּה  דִ״ה  סִוֹף  רָאה  נָבְּ( 
וֹעוֹדִ. וֹלַהעירָ מִּסִוֹף דִ״ה וֹידִבְּרָ אלַקְים 

)הא׳( תּרָצַּ״ט. וֹעוֹדִ.

עלַ דִרָ� הענָין דִ״מְחַצְית השִׂקְלַ״ )רָאה  נָגֶ( 
לַעילַ הערָה מִּ( – רָאה לַקְוֹ״שִׂ חַ״כְ )ע׳ 
בְּמִּחַצַּיתּ  מִּהרָמִּזֵים  שִׂזֵהוֹ  וֹעוֹדִ   )189

השִׂקְלַ.
לַהענָין  )רָקְ(  לַא  היא  כְאן  הכְוֹוֹנָה  נָגֶ*( 
דִחַבְּירָוֹ מִּשִׂלַימִּוֹ מִּצַּדִ המִּעלַה פרטית 
שִׂישִׂ בְּכְלַ אחַדִ וֹאחַדִ )כְנָ״לַ סִעיף זֵ(, כְי 
אם )בְּעיקְרָ( מִּצַּדִ זֵה שִׂכְוֹלַם )יחַדִ( הם 
מִּהתּחַלַקְוֹתּ,  שִׂלַמִּעלַה  אחַתּ  מִּצַּיאוֹתּ 

שִׂלַכְן הבְּיאוֹ נָדִבְּה אחַת כְוֹ', כְבְּפּנָים.
וֹישִׂ לַוֹמִּרָ שִׂזֵהוֹ גֶם כְן מִּה שִׂנָאמִּרָ )שִׂם,  נָדִ( 
וֹיתּן  גֶוֹ׳  העגֶלַוֹתּ  אתּ  מִּשִׂה  "וֹיקְחַ  וֹ( 
וֹרָקְ לַאחַרָ  הַלוֹים" )סִתּם(,  אוֹתּם אלַ 
כְוֹ׳  עגֶלַוֹתּ  כְמִּה  מִּפּרָט  זֵ־חַ(  )שִׂם,  זֵה 
נָתּן לַבְּנָי גֶרָשִׂוֹן וֹלַבְּנָי מִּרָרָי – כְי מִּכְיוֹן 
הנָתּינָה  גֶם  לַכְן  אחַת,  נָדִבְּה  שִׂהיא 
)מִּקְוֹדִם(  כְזֵה:  בְּאוֹפּן  היתּה  לַלַוֹיים 
חַלַקְוֹ  כְ�  וֹאחַרָ  לַלַוֹיים,  כְלַלַיתּ  נָתּינָה 

אוֹתּם לַבְּנָי גֶרָשִׂוֹן וֹלַבְּנָי מִּרָרָי.
)גֶם  יוֹמִּתּקְ  בְּפּנָים  המִּבְּוֹארָ  פּי  עלַ  נָה( 
בְּפּנָימִּיוֹתּ הענָינָים( מִּה שִׂכְתּבְּ הרָמִּבְּ״ן 
שִׂקְרָבְּנָוֹתּ  לַחַ(  הערָה  לַעילַ  )רָאה 
דִחַנָוֹכְתּ המִּזֵבְּחַ הבְּיאוֹ הנָשִׂיאים בתוֹך 

הַעֶגֶלוֹת.
וֹלַכְן גֶם בְּחַנָוֹכְתּ המִּזֵבְּחַ, מִּקְוֹדִם )בְּיוֹם  נָוֹ( 

אתּ  הנָשִׂיאים  כְל  הקְרָיבְּוֹ  רָאשִׂוֹן( 
כְוֹלַם  י(,  )שִׂם,  המִּזֵבְּחַ  לַפּנָי  קְרָבְּנָם 
כְוֹ'(,  העגֶלַוֹתּ  בְּנָדִבְּתּ  דִרָ�  )עלַ  בְּיחַדִ 
יא(  )שִׂם,  הצַּיוֹוֹי  בְּא  כְ�  שִׂאחַרָ  אלַא 
נָשִׂיא אחַדִ לַיוֹם גֶוֹ׳, שִׂההקְרָבְּה בְּפּוֹעלַ 
בְּפּנָי  בְּיוֹם  אחַדִ  כְלַ  לַהיוֹתּ  צַּרָיכְה 

עצַּמִּוֹ –
ההקְרָבְּה  שִׂהתּחַלַתּ  זֵה  ידִי  עלַ  כְי   
שִׂלַ  בְּאוֹפּן  היתּה  המִּזֵבְּחַ(  )דִחַנָוֹכְתּ 
נָמִּשִׂ�  בְּיחַדִ(,  )כְוֹלַם  גֶמִּוֹרָה  אחַדִוֹתּ 
האחַדִוֹתּ גֶם אחַרָ כְ�, בְּהקְרָבְּתּ כְלַ יוֹם 
וֹיוֹם בְּפּנָי עצַּמִּוֹ. וֹלַהעירָ מִּפּנָים יפּוֹתּ 

)שִׂצַּוֹין לַעילַ הערָה כְדִ(.
רָאה בְּארָוֹכְה בְּזֵה לַקְוֹ״שִׂ חַכְ״א ע׳ 252  נָזֵ( 

וֹאילַ�.
שִׂמִּזֵה מִּוֹבְּן גֶם לַשִׂארָ השִׂבְּטים, שִׂהרָי  נָחַ( 
בְּענָין המִּבְּוֹארָ לַקְמִּן בְּפּנָים – אין כְלַ 

סִבְּרָא לַחַלַקְ בְּינָיהם.
בְּמִּדִבְּרָ רָבְּה פּי״גֶ, יט. נָט( 

תּרָוֹמִּה כְזֵ, יחַ. סִ( 
)נָעתּקְ בְּעץ  בְּ  רָאה רָשִׂ״י עירָוֹבְּין כְגֶ,  סִא( 

יוֹסִף לַבְּמִּדִבְּרָ רָבְּה שִׂם(.
רָאה בְּהמִּצַּוֹיין בְּהערָה הקְוֹדִמִּתּ. סִבְּ( 
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