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When the Communal Fasts
Will Become Days of Joy

A Focus on the Future

1. The Tenth of Teves always falls close to Shab-
bos Parshas Vayigash." Since “the fasts... are all
connected to the weekly Torah portions in which
they fall,”* it follows that the fast of the Tenth of
Teves shares a connection with that Torah reading.

The Tenth of Teves is the first of — and the
source for - all the four commemorative fasts,?
as will be explained below (sec. 16). Accordingly,
it can be said that the connection between Par-
shas Vayigash and the Tenth of Teves lies not only
in its particular quality, that it is “the fast of the
tenth [month,]” but also to the all-encompassing
element that characterizes all the four commemo-
rative fasts.

All the four fasts commemorating the destruc-
tion of Jerusalem and the Beis HaMikdash have one
common purpose - to lead to the rebuilding of the
Beis HaMikdash,> at which time the fasts will be
nullified and transformed into festivals.® As such,
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1. In most years (as in the year the
sichah was delivered), the Tenth of
Teves follows and therefore is bless-
ed from Shabbos Parshas Vayigash,
which precedes it. See the following
footnote.

2. This is the wording of Shelah at
the beginning of his explanations
on Parshas Vayeishev. Note his
statements before that - that the
days of Chanukah are connected

to the three parshiyos VaYeishev,
Mikeitz, and Vayigash, “for they fall
in these Torah readings... either
before them or after them.”

3. The Tenth of 10 Teves, the Sev-
enteenth of Tammuz, Tishah BeAv,
and the Fast of Gedaliah, which
commemorate successive stages in
the destruction of Jerusalem, the
first Beis HaMikdash, and the exile
of our people at that time.

4. Zechariah 8:19.

5. Note our Sages’ statement
(Tosefta, the conclusion of Tractate
Taanis; the conclusion of Tractate
Sotah, Bava Basra, the end of ch.
2; Pesikta Rabbasi on Tehillim, ch.
137, “By the rivers of Babylon”; see
Taanis 30b, Bava Basra 60b), “All

who mourn over her [(Jerusalem)]
in this world, will rejoice with her
in the World to Come.”

6. It could be said that this is allud-
ed to by the fact that the conclusion
of Rambam’s Hilchos Taanios (as
well as that of the Tur and the
Shulchan Aruch) speaks of the
transformation of the fasts into days
of joy, which will take place in the
Ultimate Future (as mentioned in
the main text below at length). The
implication is that the perfection
and the purpose of the fasts is that
they be transformed into days of joy.
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it can be said that the connection between Parshas
Vayigash and the four commemorative fasts lies
primarily in the ultimate intent of the fasts - how

the fasts will be observed in the Ultimate Future.

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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What the Haftarah Taches Us

2. Like all the other Torah readings, the theme
of Parshas Vayigash is encapsulated in its name,
Vayigash, which refers to Yehudah’s approach to
Yosef. For this reason, the Haftarah of this parshah’
- since the Haftaros are thematically connected to
the Torah readings® - speaks of the unity between
Yehudah and Yosef that will be achieved in the Ul-
timate Future, with them uniting “as one,”® which
is comparable to Yehudah approaching Yosef, as

described in Parshas Vayigash."

There is another aspect regarding Yehu-
dah’s approach to Yosef and the unity between
them that is brought to light by the Haftarah."

Note Rav David Abudraham’s
Hilchos Taanios (cited by Beis Yosef,

Orach Chayim, the conclusion of sec.

550), which states that on the Shab-
bos before the fasts, we announce,
“The fast of such-and-such [will

fall on] this-and-this day. May the
Holy One, blessed be He, transform
it to joy and happiness, as we were
promised in [the prophecies of] con-
solation. And let us say, ‘Amen.””

7. Yechezkel 37:15ft.

8. Tur and Shulchan Aruch, Orach
Chayim, the beginning of sec. 284;
the Alter Rebbe’s Shulchan Aruch,
the beginning of sec. 284 and sec.
283; Tur, Orach Chayim, sec. 428;
Rama, Orach Chayim, 428:8.

9. Yechezkel 37:17, explained in
Torah Or, p. 44b, as referring to
them joining in “the ultimate of
true unity”

10. See the explanations of this
matter in Torah Or (44a ff.) and
elaborations upon them in Toras
Chayim, the maamar entitled Va-
yigash, sec. 9ff.

11. It could be said that the reason
this concept is emphasized only in
the Haftarah and not in the Torah
reading itself (note Toras Chayim,
loc. cit., p. 93d) is that there is a
parallel to Yehudah approaching
Yosef which is applicable in our
Divine service in the present age.
(As explained in the maamarim of
Chassidus on the above verse, that
parallel involves linking Redemp-
tion (the blessing Goel Yisrael) to
prayer (the Shemoneh Esreh) and the
spiritual service implied therein. By
contrast, Yehudah’s elevation to a
level above that of Yosef will only
occur in the Ultimate Future, when
“action” - the actual observance of
mitzvos, identified with Yehudah -
“will take precedence” over “study”
- identified with Yosef (see Kiddush-
in 40b); (Or HaTorah, Bereishis, Vol.
2, p. 348b, et al.).

Nevertheless, since all the revelations
of the Ultimate Future are dependent
on our actions and Divine service
over the entire course of exile
(Tanya, the beginning of ch. 37),
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therefore, from an inward perspec-
tive, Yehudah’s advantage over Yosef
is also relevant in the present era.
For this reason, our Sages speak of
“joining redemption to prayer” (Be-
rachos 4b), which implies that prayer
(identified with Yehudah) is loftier
than redemption (identified with
Yosef). See the end of the maamar
entitled Vayigash, 5666, and also To-
ras Menachem, Sefer HaMaamarim
Melukat, Vol. 4, p. 136.

The defining characteristic of the
prophets is that they reveal the
inner quality and intent of all mat-
ters, as implied by the phrase (Amos
3:7), “He revealed His secret to His
servants, the prophets” * Regarding
the matter at hand, the Haftarah
(the words of the prophets) reveals
the inner dimension of Yehudah’s
approach to Yosef described in the
Torah reading. From the Haftarah,
we understand that even when
Yehudah approached Yosef - at
which time, Yehudah was lower
than Yosef - Yehudah possessed an
advantage over Yosef. The intent in



Npawamwy | e ’E1P5 6

Even though Yehudah and Yosef will be united, as
stated above, nevertheless, Yehudah will have an
advantage over Yosef,'? and for that reason, specif-
ically “David,"* My servant” — the scion of the tribe
of Yehudah - will be the nasi for them forever”'

Both of these aspects that will be realized in
the Ultimate Future - the unity of Yehudah and
Yosef and the prominence that will be given to Ye-
hudah - are also found with regard to the status
of the four commemorative fasts in the Ultimate
Future. Thus, at the conclusion of Hilchos Taanios,
Rambam quotes the prophecy” that in the era of
Mashiach, the fasts will be transformed into “[days
of] gladness and joy, and festivals for the house of
Yehudah, and you shall love truth and peace.” Al-
though the Jews love of “truth and peace” reflects
the unity that will prevail among the Jews at that
time, nevertheless, distinction will still be given to
“the house of Yehudah,” as will be explained below
in secs. 4 and 12.

This point - that regarding the transformation
of the fasts to days of joy in the Ultimate Future,
distinction is granted to “the house of Yehudah”
- also shares a special connection to the Tenth of
Teves, “the fast of the tenth [month],” as will be ex-
plained below, sec. 17.
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Analyzing Rambam’s Words

3. The above can be clarified by first explaining

Yehudah’s approach to Yosef was
that he would ascend higher than
Yosef (Toras Chayim, loc. cit.).

loc. cit., regarding all the above.

13. Yechezkel 37:25.
* See Likkutei Sichos, Vol. 20,

12. See Torah Or and Toras Chayim,

p- 286, which explains that the
Haftarah of Parshas Noach, which
is the words of the prophets,
reveals the inner content of the
Torah reading - that the deeper
dimension of the flood was that
its waters were mei noach, “waters
of tranquility;” intended to return
the world to a state of serenity.

14. This is the wording in Toras
Chayim, loc. cit., et al. However,
Torah Or, loc. cit., et al., states,
“Take.... And David, My servant,
will be king over them” (Yechezkel
37:24). Some analysis is neces-
sary since the verse about David’s
kingship was not solely a proph-
ecy about the future, for this is
something that had already taken

PLYIRD OXT R LYN .3

place. By contrast, “nasi for them
forever” is clearly a prophecy for the
future. Note the maamarim entitled
V’Avdi David, 5699 and 5708,
which explain that the choice of the
phrase “And David, My servant,
will be king over them” is based

on the interpretation of Metzudas
David that the verse (37:24) refers
to “the future King Mashiach.” See
also Likkutei Sichos, Vol. 35, p. 207,
footnote 9.

15. Zechariah 8:19.
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the halachah in Rambam cited above:

In the era of Mashiach, all these [commemora-
tive] fasts will ultimately be nullified. Indeed,
they will ultimately be [transformed into] fes-
tivals’® and days of gladness and joy, as it is
written, “Thus, declares G-d, Commander of
Legions, ‘The fast of the fourth [month], the
fast of the fifth [month], the fast of the seventh
[month], and the fast of the tenth [month]'” will
be [days of] gladness and joy and festivals for
the House of Yehudah. And you shall love truth
and peace.”

The source for this halachah is the Tosefta at the
end of Tractate Taanis. However, the wording of
that source is, “In the future, those days [i.e., the
fasts] will be festivals for Israel, as is written, “Thus
declares G-d, Commander of Legions, “The fast of
the fourth [month]”....”

Clarification is necessary:'®

a) Why does Rambam divide the concept into
two clauses: i) “all these [commemorative] fasts will
be nullified,” and ii) “indeed, they will ultimately
be [transformed into] festivals...,” instead of con-
cisely stating as the Tosefta does, “these days will be
festivals,” which implies as a matter of course that
the fasts will be nullified?

b) Why does Rambam omit the phrase “for Is-
rael” that the Tosefta uses? On the surface, this
addition is necessary. The prooftext cited uses
the wording, “will be [days of] gladness... for the
House of Yehudah.” In that context, the wording is
appropriate, because straightforwardly, the verse is

16. The wording of the standard
printed editions is in the singu-

lar, “a festival,” even though the
remainder of the halachah uses the
plural “fasts,” “days of rejoicing,”
and “festivals” However, several
printed editions of the Mishneh
Torah, including the Rome edition

as in the main text above.

respectively.

and the authoritative manuscripts of
that text (see the Frankel edition),
use the plural for this word as well,

17. These refer to the Seventeenth
of Tammuz, Tishah Be’Av, the Fast
of Gedaliah, and the Tenth of Teves

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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18. It can be said that the addition,
“It is also explained in this manner
in the Tosefta at the end of Tractate
Taanis. Consult that source,” in the
commentary of Tzafnas Paneiach
on Rambam, loc. cit., also intended
to allude to these differences be-
tween Rambam and the Tosefta.
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speaking about the era of the Second Beis Ha-
Mikdash at which time “the Ten Tribes had not
[yet] returned”’ Therefore, it appears neces-
sary to add that in the era of Mashiach these
fasts will be festivals for all Jews,” including
the Ten Tribes.*!

¢) How does the conclusion of the verse,
“And they shall love truth and peace,” relate to
Rambam’s preceding words?
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Peace Will Lead to Shared Happiness

4. Tt can be said that the last two questions an-
swer each other. In order to clarify that the fasts
will be transformed into festivals for all Jews —
even though the verse mentions only “the House
of Yehudah” - Rambam quotes also the conclu-
sion of the verse, “And they shall love truth and
peace.” Since “they shall love truth and peace,”
i.e., the Ultimate Future will be an era of peace
- including also peace between the Houses of Ye-
hudah and Yosef, as stated in sec. 2 above - the
gladness of the House of Yehudah will encom-
pass all Jews, also those of the Ten Tribes.**

Nevertheless, it is still not understood: Why
does Rambam merely allude to this concept
by citing the words “they shall love truth and
peace,” instead of explicitly stating - as the
Tosefta does - that these days will become fes-
tivals for all Israel?
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19. Radak on the verse. See Metzu-
das David on the verse.

After the passing of King Shlomoh,
ten of the tribes of Israel followed
Yeravam ben Nevat and established

a separate kingdom in the north of
Eretz Yisrael. By and large, the rulers
of this kingdom were from the tribes
of Efraim and Menasheh (the sons of
Yosef). Only the tribes of Yehudah and
Binyamin remained under the rule of
the House of David, the scion of the
tribe of Yehudah. The Ten Tribes were

exiled in varying stages, over 100 years
before the destruction of the First Beis
HaMikdash. According to Talmudic
tradition, these tribes were exiled
beyond the Sambation River and have
remained there. By contrast, the tribe
of Yehudah were exiled to Babylon
after the destruction of the First Beis
HaMikdash, many returned to Eretz
Yisrael after an exile of 70 years, and
then suffered many further exiles fol-
lowing the destruction of the Second
Beis HaMikdash.

20. This is the interpretation

in Chasdei David’s gloss on the
Tosefta, loc. cit. Note the commen-
tary of Rabbi Yosef Kra on Zecha-
riah, loc. cit., which specifically
mentions “the House of Israel”

21. Metzudas David writes that the
fasts mentioned will be transformed
into festivals for the descendants

of Yehudah because they suffered
tribulations on those days. “By
contrast, the descendants of the Ten
Tribes, who suffered tribulations
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Different Prooftexts

5. A further question arises: At the end of
Hilchos Taanis, the Tur? cites the above theme,
but uses different wording, “In the Ultimate Fu-
ture, the Holy One, blessed be He, will transform
[these days] to gladness and joy, as it is written,”
‘T will transform their mourning to gladness; I will
comfort them and cause them to rejoice after their

sorrow.

Clarification is necessary: Why does Rambam
quote the verse from Zechariah cited previous-
ly — whose straightforward meaning refers to the
era of the Second Beis HaMikdash® and places an
emphasis specifically on “the House of Yehudah”
- when he could have, as did the Tur, quoted the
verse, “I will transform their mourning to glad-
ness...,” which clearly* speaks about the Ultimate
Future?”

It can be said that these two differences be-
tween Rambam and the Tur - that Rambam
divides the teaching into two clauses, while the Tur
suffices with only one clause, and Rambam cites
the verse, “The fast of... and the fast of... will be
[days of] gladness,” while the Tur cites the verse,
“I will transform...” - are interdependent, as will
be explained.

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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on other days will have those days
transformed for them into [days of]
gladness.”

Nevertheless, the wording of the
Tosefta indicates that the fasts cited
in the verse will be transformed
into days of gladness for all of
Israel, as stated in Chasdei David,
loc. cit.

22. The Shulchan Aruch (loc. cit.)
rules in a similar manner. However,
that text merely states, “In the Ul-
timate Future, G-d will transform
them into days of rejoicing and joy;”

without mentioning the prooftext,
as is the general pattern of the
Shulchan Aruch.

23. Yirmeyahu 31:12.

24. See Pesikta Rabbasi, loc. cit.,
which states, “Happiness will only
come on Tishah Be'Av because -
although it was established as a day
of mourning in the present era - in
the future, the Holy One, blessed be
He, will transform it into a festival,
as it is written, ‘T will transform
their mourning to gladness; I

will comfort them and have them

rejoice from their sorrow.” See
Bereishis Rabbah, at the end of
Parshas Vayechi.

25. Note, however, footnote 47
below.

26. See Rashi, Yirmeyahu 31:3.

27. However, it could be said that
because Rambam is speaking spe-
cifically about the four commem-
orative fasts, he therefore cites a
verse that mentions all these four.
By contrast, the Tur is referring to
all the days when Jews observe fasts.
Consult that source.
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Three Positive Conceptions of These Fasts

6. These points can be understood by first
explaining the difference between implications
and the
fast of... will be [days of] gladness” and “I will
transform...”

of the two verses cited, “The fast of...

The change that will occur regarding the
fasts in the Ultimate Future will involve three
dimensions:

a) The fasts will be nullified. In other words,
since peace will prevail at that time, the obliga-
tion to fast will be nullified, as our Sages rule,*
“If there is peace, we do not fast”

b) Not only will these days not be fast days,
but they will also become festivals and days of
rejoicing. It can be said that the very fact that the
Jews will leave a painful situation - one involv-
ing persecution by the ruling authorities and a
time when “there is no peace” - and instead the
prevailing situation will be one of peace, is itself
a reason that calls forth happiness.”

¢) Not only will the fast days be festivals in
the Ultimate Future, but furthermore, the di-
mension associated with the fast itself — the
sorrow and the agony — will be transformed into
gladness and joy.* To cite a parallel, it is writ-
ten,” “I will thank you, G-d, for venting Your
anger against me.” In the Ultimate Future, the
Jews will thank G-d because He vented His anger
against them.

28. Rosh HaShanah 18b; Tur, Orach
Chayim 550:1. Rosh HaShanah,

loc. cit., refers to the verse from
Zechariah, noting that it mentions
both “fasts” and “[days of] gladness
and joy;” and explains when there

is “peace;” i.e., when the Beis
HaMikdash is standing, these days
will be “[days of] gladness and

wish, they do not fast” *

joy” “If [the Jewish people] face
persecution [and difficulty, they are
days of] fasting. When there is no
persecution, but [still] no peace, [if
people] wish, they fast, and if they

* As stated in the Tur, loc. cit.,
the intent is that in an era when
the Jews do not face outright
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persecution, but the Beis HaMik-
dash is not standing, there is no
obligation to fast. Nevertheless,
as stated in that source, it has
already become accepted custom
to fast on these days.

29. See Metzudas David on Zecha-
riah, loc. cit.
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WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY

What Teshuvah Motivated by Love Teaches Us

7. Fasting is one of “the ways of teshuvah.*
As such, we also find parallels to the above three
dimensions of the transformation of the fasts in te-
shuvah motivated by love of G-d:

a) Through teshuvah motivated by love, the per-
son’s “sin is uprooted from the outset,”* i.e., the sin
is nullified retroactively; it was never committed.

b) When a person’s teshuvah is motivated by
love, “he will increase his good deeds more than
would be necessary [to outweigh] that sin** Not
only does his teshuvah nullify the sin, but more-
over, it motivates him to increase his performance
of good deeds to the extent that they surpasses what
is necessary to counterbalance the sin.

c) Through teshuvah motivated by love, (even)

> «s

a persons “intentional sins are transformed into
merits for him”* In addition to the fact that
through his teshuvah, he will be motivated to accu-
mulate other good deeds and merits,*® these sins
themselves will also be transformed into merits.

The redemption as a whole is dependent on fe-

shuvah, as Rambam writes,*”

“Ultimately, Israel will do teshuvah, at the end of
their exile, and immediately, they will be redeemed.”
Similarly, it could be said that the three patterns
regarding the nullification of the commemorative
fasts in the Ultimate Future will be brought about
through the complete teshuvah of the Jewish peo-
ple - i.e., teshuvah motivated by love - as expressed
in the three patterns mentioned above.*®

30. This resembles the conclusion
of Tractate Makkos, which quotes
Rabbi Akiva as saying, “For this
reason” — for the very reason the
other Sages cried - “I am laughing.”
See the extensive explanations in
Likkutei Sichos, Vol. 19, p. 671F.

31. Yeshayahu 12:1.

32. Rambam, Hilchos Taanios 1:2.
His intent is that this also includes
fasting, as stated there, in halachah

4ff., and as stated explicitly in the
beginning of ch. 5 of those hala-
chos. Note Tanya, Iggeres HaTeshu-
vah, chs. 1-3.

33. Rashi, Yoma 86a, s.v. kan
meiahavah.

34. Maharsha, Chiddushei Aggados,
Yoma 86b.

35. Yoma 86b.

36. This is the way Maharsha (Chid-
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dushei Aggados, loc. cit.) interprets
our Sages’ statement, “intentional
sins are transformed into merits for
him.” However, the straightforward
meaning of our Sages’ statement is
as stated in the main text, that the
sins themselves become merits. This
concept is explained at length in
Likkutei Sichos, Vol. 17, p. 183ft.

37. Hilchos Teshuvah 7:5.

38. On this basis, it is possible to
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The Goal of a Fast

8. Based on the above, it is possible to understand
a perplexing dimension regarding the above halachah
in the Mishneh Torah - and also in the Tur and the
Shulchan Aruch: The intent of the Mishneh Torah is, as
Rambam writes in his introduction to that text, to be
a book of law, consistently presenting “halachos [fol-
lowing] halachos,” one law after another. Unlike his
other works, he does not present philosophy, ethics, or
words of inspiration in the Mishneh Torah unless they
are halachos, laws to be fulfilled. Accordingly, it is nec-
essary to understand, what is the halachah conveyed
by the ruling® that “In the era of Mashiach, all these
[commemorative] fasts will be nullified...” 2%

(With regard to Rambam, it could be said that
he quotes this point because, in that text, he also
includes laws that will be relevant only in the era of
Mashiach. However, that explanation is not viable re-
garding the citation of the concept in the Tur and the
Shulchan Aruch, which do not include laws that will
be relevant only in the era of Mashiach.

However, by doing so, the purpose of these texts is
to explain how a person should fast - that he should
focus on the intended result. As stated above, fast-
ing is “one of the ways of teshuvah,” and Rambam is
emphasizing that the teshuvah of a fast must be car-
ried out in a manner*' that will achieve the complete

explain the connection between the
beginning and the end of Rambam’s
Hilchos Taanios.* ('This follows the
pattern, “The beginning is rooted in
the end.” See Sichas Yud-Tes Kislev,
5735, where it is explained that this
pattern also features in the Mishneh
Torah. See the extensive explana-
tions in that source.)

In the beginning of Hilchos Taanios,

Rambam writes, as mentioned
above (footnote 32), that fasting

is among “the ways of teshuvah?”
He concludes Hilchos Taanios by
describing the consummate effect
of teshuvah on fasts - that the fasts

will be transformed into “days of
gladness and joy and festivals.”

See sec. 10 of the main text, which
explains that Rambam’s intent in
this halachah is also to focus on the
concept of transformation.

* A similar pattern is found in
the beginning and the end of the
final chapter of Hilchos Taanios.

39. A similar question arises re-
garding Rambam’s statements at the
end of Hilchos Megillah.

40. The question is reinforced by the
fact that although many other Torah
works follow the pattern of con-
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cluding with “a positive teaching,”
a word of comfort or inspiration
or a motivating ethical teaching,
Rambam does not always follow
this pattern in the Halachos of the
Mishneh Torah. See, for example,
his conclusion of Hilchos Eivel.

41. The above concept is significant
even for someone to whom the lofty
levels of teshuvah motivated by love
are not presently relevant. Never-
theless, immediately, in the initial
stages of his Divine service, he
must know what is the consummate
perfection of this mode of Divine
service and what he should aspire to.
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transformation of the sorrow and pain associated
with the fast; the transformation must so thorough
that even the pain and sorrow become rejoicing
and joy. *

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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Looking to the Horizon

9. This also clarifies the reason for the difference
between the two prooftexts chosen by Rambam
and the Tur respectively. The verse, “The fast of
the fourth [month], the fast of the fifth [month]...
will be [days of] gladness and joy and festivals,”
speaks specifically about the fast days - that the
days will become festivals. In other words, in ad-
dition to the nullification of the fasts, a positive
dimension will be added - the days will become
festivals. By contrast, the verse, “I will transform
their mourning into gladness,” speaks about the
state of mourning itself — that the mourning will
be transformed® into gladness and joy.*

(The reason for the difference is that the verse,
“The fast of the fourth [month]...,” speaks of the
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Alternatively, this is comparable to
the concept explained in Kuntreis
Eitz Chayim (ch. 7ff.), that a “taste”
of yichuda ilaah, the sublime
expression of Divine unity, is
necessary to enable him to carry out
the service involved with yichuda
tataah, the lower expression of
Divine unity.

There is another point involved.
Making known that ultimately these
days will be transformed - using
wording which implies a promise —
prevents a person from falling into
despair. The same concept applies
regarding teshuvah, concerning
which Rambam (Hilchos Teshuvah
7:5) states, “The Torah promised
that ultimately Israel will do teshu-
vah... and immediately, they will be
redeemed.”

42. On this basis, it is possible
to resolve the question raised by
Chasam Sofer (Orach Chayim,

responsum 208). Based on the infer-
ence from the phrase in Zechariah,
“They shall love truth and peace,
our Sages derived (see footnote

28 above), “When there is ‘peace;
there will be ‘gladness and joy.”
Chasam Sofer asks: Since this day
was established as a day of fasting
and teshuvah, on what basis did the
prophets teach the new insight that
at a time of peace, i.e., when the Beis
HaMikdash is standing, “there will
be ‘gladness and joy’”? (See also

the question raised in Or HaTorah,
Bamidbar, Vol. 4, at the beginning
of p. 1385.)

It can be said that since the intent

of the fast day is that because it is
“of the ways of teshuvah” - and the
ultimate perfection of teshuvah is
that sins be transformed into merits
- the transformation of the fasts
into days of gladness and joy is not
a supplementary point, but rather

the ultimate purpose of the fasts
themselves.

43. See Bereishis Rabbah, the end
of Parshas Vayechi, which states, “I
will convert your mourning into
gladness, as it is written, ‘T will

>»

transform their mourning...’

44. See the lengthy explanation in
Or HaTorah, Bamidbar, Vol. 4, p.
1384ff. See also Yalkut Shimoni,
Yirmeyahu, sec. 259, which states,
“A lion arose in the month [whose
sign is] a lion... so that a lion [this
refers to the Holy One, blessed

be He,...] will come in the month
[whose sign is] a lion, [as it says,]

‘T will transform their mourning
into joy,” which is explained in the
Tzemach Tzedek’s gloss on Eichah,
p- 26 (Or HaTorah, Nach, Vol. 2, p.
1056-1057). See also Or HaTorah
on the verse, “I will transform their
mourning...”
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era of the Second Beis HaMikdash (as mentioned
in sec. 3). Since the Second Beis HaMikdash lacked
five manifestations of holiness,* it also lacked the
complete measure of the transformation of the
fasts.” By contrast, the verse, “I will transform
their mourning” speaks about the Ultimate Future,
when the world as a whole will reach consummate
perfection, including the transformation of the
fasts and the mourning that accompanies them.
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For Sorrow to Become Joy

10. Based on the above, it is possible to offer an
additional concept implied by Rambam’s citation
of the prooftext, “The fast of the fourth [month]...
will be...” On the surface, according to the above
explanation, he should have cited the verse, “I will
transform their mourning...,” which points to a
loftier level than that alluded to in the other verse.
However, by citing the verse, “The fast of the fourth
[month]...,” Rambam intends to highlight that not
only will the days of fasting be transformed into
festivals, but the fast itself — i.e., the dimension of
these days associated with pain and sorrow — will
be transformed into gladness and joy.

To explain: Rambam states that the fasts “ulti-
mately... will be [transformed into] festivals” in
association with the previous clause which relates
that “All these [commemorative] fasts will be nul-
lified. Indeed, they will ultimately be [transformed
into] festivals” The word “indeed”¥ introduces a
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45. Yoma 21b.

46. In particular, the lack of a total
transformation of the fasts is empha-
sized in Rambam’s statements in his
Commentary on the Mishnah (Rosh
HaShanah 1:3), that in the era of
the Second Beis HaMikdash, the
Jewish people would fast on Tishah
Be’Av. (They would also fast on the
other commemorative fasts, if they
so desired.) A dialectical analysis

of this matter is found in Tashbetz,
Vol. 2, responsum 271, and Shoel
U’Meishiv, mahadura kama, Vol. 3,
responsum 179.

47. Rambam’s words lo od ela literally
mean “not only that, but also,” which
further emphasize the concept stated
in the main text.

Based on the above, it is also possi-
ble to explain why, in his introduc-
tory paraphrase, Rambam alters

the wording of the verse. The verse
states “will be [days of] gladness and
joy,” and only afterwards mentions
“festivals” By contrast, Rambam’s
wording is “festivals,” and after-
wards, “days of rejoicing and joy”

Rambam is using the construct of
“not only this, but also that.” Not
only will the fast days be “festi-
vals,” but they will also be “days of
rejoicing and joy.” By contrast, by
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new concept — not only will the fasts be nullified,
but in addition, there will be a novel dimension -
they will become festivals.

Therefore, it cannot be said that Rambam
means only that the days themselves will become
festivals. There is no need to state this separately;
it is an inevitable consequence of the nullifica-
tion of the fast. It is natural that the nullification
of a situation that caused pain calls forth joy at
the specific time or occasion when previously
there was pain.

Instead, we are forced to say that “indeed” al-
ludes to an additional, novel quality. The intent is
that also the aspect of the pain of the fast itself*
will be transformed to rejoicing. This is the intent
of citing the prooftext,” “The fast... will be...
gladness and joy” - that not only the date, but also
the very pain of the fast will itself be transformed
into gladness and joy.

A proof of the above - that the verse, “The
fast... will be... gladness and joy;” can also be in-
terpreted as referring to the fast, i.e., the pain of
the fast itself - can be found in the gloss of Bayis
Chadash:*

»
>

[On the verse, “I will transform...,"] the Talmud
asks,”® “These dates] are called ‘fast[s]’ [and
they are called ‘gladness’” The Talmud is sug-
gesting that] the interpretation of the verse’s
words is perplexing. It implies that [the fast]
itself is [transformed into] “gladness and joy.”
That is [seemingly] impossible since a fast it-
self is pain, suffering, and anguish. The [verse]
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enumerating the fasts individually,
the verse is emphasizing that each
of them will be transformed - pro-
portionate to its individual quality -
into “a day of rejoicing and joy;,” and
as a whole, they will all be included
in the category of “festivals.”

48. This is also evident from the
wording “ultimately, they will be

transformed,” which refers to what
was stated previously, “all these
[commemorative] fasts will be nul-
lified” The intent is not the dates of
the fasts - for these dates will not be
nullified - but rather the negative
dimension of the fast itself.

49. There are other instances where
a prooftext is used for a purpose

not directly intended by the
original verse. See Likkutei Sichos,
Vol. 15, p. 237, footnote 59, and the
sources cited there.

50. Bayis Chadash on Tur, Orach
Chayim, the beginning of sec. 550.

51. Rosh HaShanah 18b.
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should have read, ‘The fourth month... will be
transformed into gladness; i.e., that the month will
be transformed from mourning into a festival.

Bayis Chadash® is emphasizing that by using the
word “fasts” - not “months” - the verse implies that
the fast itself>® — the pain and suffering associated
with it — will be transformed into joy.
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Two Periods in the Era of Redemption

11. On several previous occasions,* Rambam’s
conception of the era of Mashiach has been ex-
plained at length. Rambam understands that within
that era, there will be two general periods:

a) The period at the beginning of the era of
Mashiach, when “there [will be] no difference be-
tween the present era and the era of Mashiach
except [Israel’s] subjugation to the [non-Jewish]
kingdoms.”>* At that time, the ordinary pattern of
existence that prevails at present will not be nulli-
fied, “there will not be any innovation in the work
of creation, but the world will continue according to
its existing pattern.”*

b) A later period* that will include the Resurrec-
tion of the Dead, when even Rambam® agrees that
the prevailing pattern of existence will be nullified

52. Bayis Chadash concludes his
statements by saying, “Beis Yosef
interpreted [the Talmud’s words]
otherwise. The interpretation I
advanced is straightforward.”

53. Nevertheless, there is room for
the question raised by the Talmud
- how can the verse call these days
both “fasts” and “[days of] gladness
and joy”? We cannot simply answer
that the verse’s intent is that the
fast itself will be transformed into
gladness - for were that the case
“the verse should have said, ‘the
fast of the fourth [month]... will be
transformed into gladness.... Since
the verse states, ‘will be [days of ]
gladness, the implication is that the

fast will not be entirely nullified,
but itself will be ‘[a day] of gladness;
and that is [seemingly] impossible”
(Turei Zahav, the introduction to
Orach Chayim 550).

54. Sichos Chodesh Nissan, 5733. See
the addition to the maamar entitled
Lo Yeitzei Ha'’Ish (Kehot, 5716) and
the note there; Kuntreis Inyanah
shel Toras HaChassidus, footnote 27;
Haggadah shel Pesach im Likkutei
Taamim, Vol. 2, the footnote on p.
653. See also Likkutei Sichos, Vol. 27,
p- 191fF, 271ff. (translated in Selec-
tions from Likkutei Sichos, Vayikra, p.
456ft.). Note also Tzafnas Paneiach
al HaTorah, Haftaras Parshas Va-
yigash and Parshas Vayechi 49:9.
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55. Rambam, Hilchos Teshuvah 9:2;
Hilchos Melachim 12:2, based on
Berachos 34b.

56. Hilchos Melachim 12:1.

57. The division of the era of
Mashiach into two separate periods
resolves many questions regarding
Rambam’s approach to the nature of
that era, for example, the question
raised by Lechem Mishneh, Hilchos
Teshuvah 8:7, concerning the
prophecies of the World to Come,

as explained in the sichos cited in
footnote 55.

58. Rambam interprets (Hilchos
Melachim 12:1) the prophecy
(Yeshayahu 11:6), “A wolf will dwell
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and there will be innovations in the work of
creation.” The only reason Rambam does not
mention the matter in his Mishneh Torah® is
because “All these and similar matters will
not be clearly known by man until they occur,
for they are undefined,” and “nor are the se-
quence of these events and their precise details
a fundamental principle of faith¢!

According to the above, it is possible to un-
derstand why Rambam divides the halachah
at the end of Hilchos Taanios into two clauses
— for the two dimensions of the nullification of
the commemorative fasts in the era of Mashi-
ach will occur in two different®* periods.*

In the first period, when peace will prevail
in the world, the fasts will be nullified - and
as a direct consequence, the fasts will become
festivals, as explained in sec. 10 above. Howev-
er, the second point - that the fasts themselves,

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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with a lamb,” as “an allegory and
metaphor” since he understands
that verse as referring to the initial
stages of the era of Mashiach, when
“A shoot will emerge from the stem
of Yishai” (ibid. 11:1). See Ram-
bam’s Maamar Techiyas HaMeisim.

59. The fact that there will be
innovations in the natural order

in this period is evident from the
concept of the Resurrection of the
Dead itself, for it clearly involves “a
nullification of the ordinary pattern
of existence” and an “innovation in
the work of creation.” See Maamar
Techiyas HaMeisim cited above.
Note Or HaTorah, Bereishis, Vol.

2, p. 391b, which states that the
Resurrection of the Dead will repre-
sent a deviation from the pattern of
existence that prevails at present.

The proof that the Resurrection

of the Dead will take place in

a second period in the era of
Mashiach applies only according

to the approach of Rambam, who
maintains (Hilchos Teshuvah, ch. 8)
that the World to Come is solely for

incorporeal souls and, therefore, the
term “the World to Come” does not
refer to the era of the Resurrection.
This indicates that the Resurrection
of the Dead is a later period within
the era of Mashiach itself. By con-
trast, according to the approach of
Ramban (in Shaar HaGemul) and
others - that the World to Come is
identified with the Resurrection of
the Dead - the Resurrection of the
Dead does not compel us to say that
there will be a second period in the
era of Mashiach.

60. For a reason which will be ex-
plained, Rambam does not mention
the Resurrection of the Dead - and
all the more so the details it will in-
volve - in Hilchos Melachim* and in
Hilchos Teshuvah. He merely states
(Hilchos Teshuvah 3:6) that one who
denies the Resurrection of the Dead
will not have a portion in the World
to Come. See his Maamar Techiyas
HaMeisim.

* Rambam’s statement (Hilchos
Melachim 11:3) that Mashiach
need not resurrect the dead is not

speaking about the Resurrection
of the Dead as a whole, but rather
concerns the criteria for identi-
fying Mashiach, as explained in
Sichos Chodesh Nissan, 5733.

See Rambam’s Maamar Techiyas
HaMeisim.

61. Hilchos Melachim 12:2.

62. This also explains why in

the second clause (which begins
“indeed”), Rambam adds the word
“ultimately” and does not concisely
say, “they will be [transformed into]
festivals.” This indicates that the fact
that the fasts “will be [transformed
into] festivals” will only come about
afterwards, after the time when “the
fasts will ultimately be nullified”

63. On this basis, we can also
understand why the Tur and the
Shulchan Aruch did not divide the
law into two clauses. Since they
do not cite laws that are relevant
to the era of Mashiach, they only
described the concept as a whole —
what is relevant to actual practice
in the present era (as stated in sec.
8 above).
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i.e., the dimension of the fasts that is “pain, suf-
fering, and anguish,”** will be transformed into
gladness and joy represents a nullification of the
ordinary pattern of existence. Therefore, this will
be achieved only in the second period in the era
of Mashiach
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Why the Joy of Yehudah Will Be Noteworthy

12. The reason Rambam cites as a prooftext spe-
cifically the verse, “The fast of the fourth [month]...
will be [days of] gladness and joy and festivals for
the House of Yehudah,” and not the verse, “I will
transform...,” is because, in this context, it is im-
portant to emphasize “the House of Yehudah.”

To explain: The primary hardships suffered in ex-
ile - the oppressive decrees of the ruling kingdoms,
etc. - were borne by “the House of Yehudah,” and not
the Ten Tribes which were exiled beyond the Sam-
bation River.® Thus, we say in the hymn® recited on
Tishah BeAv, “You [the Ten Tribes] were forced to
wander once, while I [the House of Yehudah] have
wandered many times.” Thus, the tribulations borne
by the “House of Yehudah” throughout the exile did
not directly affect the Ten Tribes.””

The great joy that will be experienced in the era
of Mashiach on the days that are now commemo-
rative fasts stems from - and corresponds to - the
intensity of the anguish experienced on these fasts
in the era of exile.®® Therefore, in order to high-
light the great joy that will be experienced on those
days in the era of Mashiach, Rambam speaks of
“gladness... for the House of Yehudah.” By doing
s0, he highlights that since the House of Yehudah
experienced far more severe hardships due to the
subjugation to the non-Jewish nations than the Ten
Tribes, their gladness and joy will be far greater.

64. To use the wording of Bayis 10:5, et al.

Chadash, cited in sec. 10 above.

65. Bereishis Rabbah 73:6; Bamid-
bar Rabbah 16:25; Pesikta Rabbasi,
the end of Perek VaTomar Tziyon.
See Talmud Yerushalmi, Sanhedrin

66. The hymn entitled Shomron kol
titein, recited on Tishah B’Av night.

67. Le., the Ten Tribes were exiled
only once and have remained in
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their place of exile since. By contrast,
the House of Yehudah suffered many
exiles and persecutions.

68. Note Pesikta Rabbasi on Tehillim,
ch. 137, which states, “Happiness
will only come on Tishah Be'Av”
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Nevertheless, since at that future time, “they
shall love truth and peace,’ i.e., there will be unity
between Yehudah and Yosef, the extra dimension
of gladness experienced by “the House of Yehudah”
will pervade and encompass all Jews, even the Ten
Tribes which, as a whole, are identified with Yosef.

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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From a Source Above Light

13. It was explained that emphasis was placed
on the House of Yehudah because they will experi-
ence greater joy in the future, since the magnitude
of that joy derives from - and is proportionate to
- the intensity of the hardship due to the subjuga-
tion to the non-Jewish nations that was primarily
experienced by them. This concept applies also ac-
cording to the second explanation given in sec. 6
- that the nullification of the fasts will cause those
dates to become days of gladness and joy® - be-
cause the greater the intensity of the sorrow and
anguish of the fast, the greater the joy will be when
the fast is nullified.*”

Nevertheless, Rambam also cites the prooftext,
with the emphasis on “the House of Yehudah,
in reference to the third dimension stated above
- that the distress of the fasts themselves will be
transformed into gladness and joy. This compels
us to say that this dimension of the transforma-
tion of the distress of the fasts to gladness is also
connected specifically to “the House of Yehudah”

To explain this concept from a mysti-
cal perspective: The difference between Yosef
and Yehudah in terms of Divine service” is that
Yosef is identified with Torah study, which in-
volves the revelation of G-dliness downward,
within the material plane. Yehudah is identified

69. This is the interpretation of the 47 above.

verse, “The fast... will be...,” as ex- 70. Regarding the concepts
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David, 5699 (both 1 and 2), and
5708; et al. See Torah Or and Toras

plained in sec. 9. In particular, this
is true because the verse is speaking
about the era of the Second Beis
HaMikdash. See, however, footnote

explained below, see Or HaTorah,
Bereishis, Vol. 2, p. 348b, Vol. 5, p.
985a; the maamarim entitled VAvdi

Chayim, the beginning of Parshas
Vayigash, regarding the concepts of
heaven and earth.
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with action - the refinement and purification of the
material plane.

Among the differences between these two ap-
proaches to Divine service is that from the standpoint
of the revelation of G-dly light (Yosef), the darkness
of material existence merely becomes batel; it is not
elevated. By contrast, through the refinement of the
material realm (Yehudah), the darkness itself is trans-
formed into light.

Therefore, Divine service stemming from the attri-
bute of Yosef only accomplishes the nullification of
these fasts. The Divine service of “the House of Yehu-
dah” brings about a novel achievement, the refinement
of the material realm that leads to the transformation
of even the agony of the fasts themselves to gladness
and joy.

What Yehudah Achieves

14. This also explains the connection between
“the House of Yehudah” and the extreme difficul-
ties resulting from the subjugation to the non-Jewish
nations.

From the perspective of Yosef, which follows the
motif of revelation of G-dliness downward, one’s Di-
vine service can only affect a low level that is at least
somewhat - sensitive to and - associated with light.
The attribute of Yehudah, which follows the motif of
refining the material plain through one’s own efforts,
has an effect even on the lowest levels of material
existence. As a result, even the intense darkness and
the difficulties resulting from the subjugation to the
non-Jewish nations are refined and elevated, to the
extent that darkness itself is transformed into light.”

Since the Divine service of Yehudah is carried out
in the place of darkness, the lowest levels of material
existence, its effects reach G-d’s very Essence, tran-
scending all the revealed levels of G-dliness. This

71. See similar concepts in Likkutei
Sichos, Vol. 18, pp. 347-348, (trans-

lated in Selections from Likkutei
Sichos, Bamidbar, p. 460-462).
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parallels’”> the advantage baalei teshuvah possess
over tzaddikim. Since their Divine service is moti-
vated by their previous distance from Him, it reaches
G-d’s Essence - surpassing the levels reached by the
Divine service of tzaddikim.

This is the difference between the redemption as
it will be brought about through Yosef and as it will
be brought about through Yehudah.” When Yosef is
the agent of the redemption, it will come in a manner
reflected by the verse,” “If goodness will redeem you,”
i.e., a redemption that is associated with “goodness,”
light, and revelation. By contrast, when Yehudah is
the agent of redemption, it will come in a manner re-
flected by the verse,” “I (Anochi) will redeem you,” a
redemption that stems from Anochi, G-d’s Essence.

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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G-d's Essence, Not Revealed Levels of G-dliness

15. As explained previously, the transformation of
the suffering of the fasts to gladness involves the nul-
lification of the ordinary pattern of existence. This
reflects a connection between the verse, “The fast of
the fourth [month]... will be gladness... for the House
of Yehudah,” and the second period in the era of
Redemption. On the basis of the prior concepts, a fur-
ther connection between the two can be understood.

As is well known,” there will be two spiritual as-
cents in the World to Come:

a) The first is the G-dly delight resulting from the
elevation of the material realm, which our Sages de-
scribed with the analogy of a feast”® at which will be
served the meat of the Leviathan and the wild ox.

73. See the maamar cited in the
previous footnote.

72. See the end of the maamar
entitled Inyan Hagashas Yehudah
LeYosef, 5629, which develops the
connection between the concept
that in the Ultimate Future, Yehu-
dah will be granted prominence,
since the earth arose first in G-d’s
thought and because of the positive
quality of teshuvah involving one
who was distant becoming close.

74. Rus 3:13, as translated within
the context of its use in the main
text and the maamar referenced
above. Or HaTorah, Vayikra, Vol.
2, pp. 650, 669, and the maamar
entitled Inyan Hagashas Yehudah

LeYosef, cited above, reference this
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verse in the context of the difference
between tzaddikim and baalei
teshuvah.

75. The series of maamarim entitled
Yom Tov shel Rosh HaShanah, 5666,
p-105ft.

76. See Bava Basra 74b fI., Pesachim
119b, et al.
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This will involve a revelation of G-dliness which is
comparable to”” eating and drinking as we know it.

b) The second will represent a loftier level in the
World to Come, when “there will be no eating or
drinking”?®

The difference between them is that the spiritual
counterpart to eating and drinking that will character-
ize the first level of the World to Come, is the pleasure
derived from comprehension of the inner, mystical
rationales of the Torah that will be revealed in the Ul-
timate Future. This revelation will come as a result of
our Divine service in the Torah and its mitzvos in the
present era. However, the second phase will involve a
further ascent, the revelation of G-d’s Essence which
transcends all revealed levels of G-dliness. This revela-
tion transcends being clothed in wisdom, or anything
else that can be described with the analogy of eating
and drinking.” The revelation of G-d’s Essence in the
future is brought about through teshuvah and also
through mesirus nefesh for the sake of the Torah and
its mitzvos, which is aroused “through the oppression
and difficulty due to the subjugation to the non-Jew-
ish powers”® during the era of exile.

It could be said that a similar® distinction can be
made regarding the two above-mentioned periods
in the era of Mashiach. In the first period, the Jewish
people will “be free to occupy themselves in the Torah
and its wisdom™®* (which are comparable to eating and
drinking). This period relates to the revealed levels of
G-dliness. The second period will include the Resurrec-
tion of the Dead and the nullification of the ordinary
pattern of existence (which resembles life without eat-
ing). This relates to the manifestation of G-d’s Essence.

77. See the varying approaches of
Rambam and Raavad regarding this
matter, Hilchos Teshuvah 8:4.

and gratification that is somewhat
comparable to this physical activity.

78. Berachos 17a.

79. The first level is described with
the analogy of eating and drinking
because the intellectual satisfaction
derived from understanding the To-

p. 106.

81. The two concepts are not
entirely the same because the two

rah’s mystic secrets provides pleasure

80. The series of maamarim entitled
Yom Tov shel Rosh HaShanah, 5666,
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periods described in the main text
will, according to Rambam, both be
included in the era of Mashiach and
not in the World to Come.

82. Rambam, Hilchos Melachim
12:4. See also halachah 5 there and
Hilchos Teshuvah, ch. 9.
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Therefore, the “gladness and joy” of the House
of Yehudah will be associated with the second
period of the era of Mashiach because it is the
Divine service of Yehudah during the difficulties
of the subjugation to the non-Jewish powers that
reaches G-d’s Essence, as explained above.

WHEN THE COMMUNAL FASTS WILL BECOME DAYS OF JOY
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When the Calamities Started

16. Based on all the above, it is possible to un-
derstand the connection of all the above to the
Tenth of Teves. Rav David Abudraham states®
that were the Tenth of Teves to fall on Shabbos,
the fast could not be postponed to another day,
because it is written® concerning it, “on the es-
sence of that day;” just as is written regarding Yom
Kippur.®

Itispossibleto explain thereason for thisas fol-
lows: The fast of the Tenth of Teves was instituted
because the siege of Jerusalem began on that date.
That was the initial step that eventually led to the
subsequent events® of the Seventeenth of Tam-
muz, when the walls of the city were breached,*”
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83. In his Hilchos Taanios.

Rav Yosef Caro cites this statement
in his Beis Yosef (Orach Chayim
550), although he writes, “I do

not know his source for this”* By
contrast, Rashi (Megillah 5a, s.v.
avel) states that when the commem-
orative fasts fall on Shabbos, the fasts
of Tishah BeAv, “and similarly, the
Seventeenth of Tammuz and the
Tenth of Teves,” are postponed until
after Shabbos. (Shoel U’Meishiv,
mahadura kama, Vol. 3, responsum
179, reconciles Rashi’s words with
the approach of Rav David Abudra-
ham; consult that source.) Rambam
appears to share Rashi’s approach, as
he writes in his Hilchos Taanios 5:5,
“When one of the four fasts falls on
Shabbos....” See Likkutei Sichos, Vol.
20, p. 354, footnote 29.

Note that according to the fixed
calendar followed at present, “the

Tenth of Teves will never fall on
Shabbos,” (as stated by Rav David
Abudraham, loc. cit.). Neverthe-
less, there is a practical difference
regarding this law in the era when
the new moon was sanctified based
on the testimony of witnesses - and
even afterwards for several hundred
years, until this practice ceased. It
could also apply according to the
opinions that it is possible for the
Sanhedrin to be convened before
the coming of Mashiach (Rambam’s
Commentary on the Mishnah,
Sanhedrin 1:3; see the discussion
regarding this in Likkutei Sichos,
Vol. 9, p. 105, footnote 74, and

the sources mentioned there). At
that time, the new moon will be
sanctified based on the testimony of
witnesses. This explanation answers
the point raised by the note of
Magen Avraham 550:4, who states
that according to our fixed calendar,

the Tenth of Teves can never fall on
Shabbos.

* Knesses HaGedolah (Orach
Chayim 550, quoted in Eliya
Rabbabh, loc. cit.) states that
Tikkun Yissachar quotes this
concept in the name of the
responsa of the Geonim.

84. Yechezkel 24:2.

85. Vayikra 23:28-30. Note that there
are other common factors shared by
these two fasts: They both fall on the
tenth of the month and the first day
of that month is a festival.

86. See Rosh HaShanah 18b, which
states that it would have been ap-
propriate for the Tenth of Teves to
be stated first in the verse describing
the order of the fasts.

87. Obviously, the above is unre-
lated to the difference of opinion
between the Talmud Bavli (Taanis
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Tishah BeAv, when the Beis HaMikdash was
destroyed, and the Third of Tishrei, when Geda-
liah was murdered. Since the Tenth of Teves was
the source for all the subsequent calamities, it
has a dimension of severity beyond that of the
other fast days.*
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The Uniqueness of the Tenth of Teves

17. Since the fast of the Tenth of Teves is the
source of all the four fasts, it is understood that
the teshuvah prompted by this fast is of greater
intensity than that of the other fasts. Conse-
quently, it reaches a loftier dimension within
G-d’s Essence than that reached through the
teshuvah of the other fasts. This resembles the
abovementioned advantage attained by the
House of Yehudah, who underwent the severity
of the subjugation to the non-Jewish nations.

This represents the inner dimension of the
law that were the Tenth of Teves to fall on Shab-
bos it would not be postponed to another day.
The inner dimension of that fast surpasses Shab-
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28b) and the Talmud Yerushalmi
(Taanis 4:5): whether the breaching
of the walls on the Seventeenth of
Tammuz occurred only during

the period of the destruction of

the Second Beis HaMikdash or

also during that of the First.* The
reason is that the emphasis here is
that the Tenth of Teves (when the
siege of Jerusalem began during the
period leading to the destruction of
the First Beis HaMikdash) was the
beginning of all the national calam-
ities, including also those connected
with the destruction of the Second
Beis HaMikdash.

Note Tashbetz (Vol. 2, responsum
271), which states that the Sages “did
not ordain a fast for the siege which
the Romans laid against Jerusa-
lem... because the destruction of
the First Beis HaMikdash was more
difficult for the Jewish people than

the destruction of the Second....
Furthermore, [since] in [the era of]
the Second Beis [HaMikdash, the
Jewish people’s] return [from exile]
was not complete.... [Accordingly,]
the hardship of the destruction of
the Second Beis HaMikdash was
not considered significant enough
to ordain other fasts because of it.”
Consult that source, which explains
that the fast of the Seventeenth of
Tammuz was also ordained because
of the breaching of the city’s walls
at the time of the destruction of the
First Beis HaMikdash. Although the
walls were breached on a different
day of the month of Tammuz at that
time, the Sages were only con-
cerned that the fast “be in the same
month [in which the walls were
breached].... They did not show
concern for the specific date”

* Turei Even (Rosh HaShanah

18b) writes that even according
to the Talmud Bavli, at the time
of the destruction of the First
Beis HaMikdash, the breaching
of the city’s walls also took place
on the Seventeenth of Tammuz.
See the lengthy explanation in
Likkutei Sichos, Vol. 18, p. 308,
footnote 10, which states that
based on what is written in
Maharsha’s Chiddushei Aggados
(Taanis, loc. cit.), it could be said
that the Talmud Bavli agrees
with the Talmud Yerushalmi that
there were mistaken calculations
involved. Consult the lengthy
explanations in that source.

This is not the place for further
discussion of the matter.

88. See similar concepts explained
in the responsum of Shoel U’Meis-
hiv cited above.
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bos, like the advantage of the self-affliction
of Yom Kippur - which is a microcosm
of the World to Come when there will be
no eating and drinking® - over the eating
and drinking of Shabbos.* The reason for
this superiority is that the Divine service of
teshuvah associated with this fast reaches
G-d’s Essence, which will be revealed in the

World to Come, a time which will transcend

eating and drinking.

89. The series of maamarim entitled
Yom Tov shel Rosh HaShanah, 5666,

pp. 105, 542.
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