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LIKKUTEI SICHOS, VOLUME 23, P. 8FF.
Adapted from sichos delivered on Shabbos Parshas Bamidbar, 5728 (1968) and 5738 (1978)

Introduction

n 5725 (1964), after the passing of his mother, Rebbetzin Chanah, the Rebbe began a practice
that he followed until approximately a year after the passing of his wife, Rebbetzin Chayah
Mushkah in 5748 (1988):

Whenever a farbrengen was held on Shabbos, he would explain one of Rashi’s commentaries
on a verse in the Torah reading of that week. While doing so, he pioneered a different concep-
tion of Rashis commentary based on the axiom that Rashi himself states in several sources,’
“I came solely to explain the simple meaning of the verse” Unlike others who view Rashi’s com-
mentary as a catchall for assorted Midrashic and Talmudic teachings, the Rebbe understood
Rashi as a guide for “a five-year-old beginning his Torah study;? a tool to enable a child of that
age to understand the text to which he is first being introduced.

Accordingly, it follows that even in instances like the sichah to follow, when the Rebbe ana-
lyzes commentaries that Rashi based on Talmudic or Midrashic passages, he does not understand
Rashi’s words as an attempt to clarify those passages, but rather as a means to help one under-
stand “the simple meaning of the verse” under discussion. Conversely, however, in the process of
doing so, the Rebbe shows how Rashi’s commentary provides insights relevant to many areas of
study, including also “the wine of the Torah,” the Torah’s inner dimensions and secrets.?

For example, in the following sichah, the Rebbe focuses on Rashi’s explanation of Bamidbar
3:1, where Rashi states, “Anyone who teaches the Torah to another person’s son is considered by
Scripture as if he fathered him.” The Rebbe clarifies the connection of this concept to the words
in the verse, “on the day G-d spoke to Moshe on Mount Sinai,” explaining that the possibility for
one’s instruction to have such a comprehensive effect results from the bond established between
G-d, the Jewish people, and the Torah on that day. As such, the sichah serves as a preparation
for the upcoming Shavuos holiday, the day on which we relive — not only recall - the Sinai
experience.

1. Bereishis 3:8, 24, 33:20; Shmos 2. Cf. Avos 5:21. 3. See Hayom Yom, entry 29 Shvat.
31:10, et al.
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When Moshe Taught Aharon's Sons

1. When explaining the verse,' “These are the descen-
dants of Aharon and Moshe on the day G-d spoke to
Moshe on Mount Sinai,” Rashi cites the words “These are
the descendants of Aharon and Moshe” and comments:

The verse mentions only the sons of Aharon.? They
are called the descendants of Moshe because Moshe
taught them the Torah. This clarifies that anyone
who teaches the Torah to another person’s son is
considered by Scripture as if he fathered him.

The commentaries® explain that although Moshe
taught Torah to the entire Jewish people, this spe-
cial distinction was given only to the sons of Aharon
because Moshe taught them individually, doing so
before he taught the Jewish people as a whole.

(Rashi already mentioned this detail earlier, at the
end of Parshas Ki Sissa,* when describing the order of
instruction through which Moshe conveyed the Torah
to the Jewish people. There, he explained that Moshe
taught each passage of the Torah that he received from
G-d four times: first to Aharon, then to his sons, then
to the elders, and then to the Jewish people as a whole.)

Moshe was not obligated to teach Aharon’s sons

1. Bamidbar 3:1. p- 9, footnote 1. Thus, the question
is the opposite: Why are Aharon’s
sons considered Moshe’s descen-

dants?

2. When saying that the verse
mentions only the sons of Aharon,
Rashi is not addressing the question
of why Moshe’s sons are also not
mentioned as his descendants. In-
stead, the focus is solely on the sons
of Aharon, since the passage relates
to the kehunah (“priesthood”) and,
unlike Aharon’s children, Moshe’s
children were not kohanim, as ex-
plained in Likkutei Sichos, Vol. 13,

See Ramban’s commentary on
this verse, where he explains that
Moshe’s sons are referred to later
in the Torah reading, Bamidbar
3:271F., when speaking about the
families of the Levites.

and Maskil LeDavid on this verse.

3. See Gur Aryeh, Sifsei Chachamim,
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Devek Tov offers a slightly different
interpretation. See footnote 21
below.

4. Shmos 34:32. Note that there,
Rashi mentions only Elazar and Isa-
mar, but not Nadav and Avihu. See,
however, Rashi’s commentary on
Shmos 18:23, where he singles out
Nadav and Avihu. See Maharsha’s
Chiddushei Aggados, Eruvin 54b.
This is not the place for further
discussion of the matter.
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separately. On the contrary, since Moshe had
already conveyed the teachings to Aharon,
the obligation® to teach his children® fell upon
Aharon himself. Accordingly, Moshe received a
unique reward for this: “Scripture considered
it as if he fathered them?”

Rashi then continues his interpretation, be-
ginning a new entry, “‘On the day that G-d spoke
to Moshe’ - [It was on this day that] they became
his descendants, because he taught them what he
had learned from the mouth of the Almighty”
It appears superfluous to add this explanation
in the second entry. Seemingly, Rashi already
communicated this concept in the first entry by
stating, “because Moshe taught them Torah...
Scripture considered it as if he fathered them.”

PROPAGATING SPIRITUAL CHILDREN
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5. On this basis, it is possible to un-
derstand the preciseness of Rashi’s
choice of wording. The words
translated as “another person’s son”
are ben chaveiro meaning, literally,
“son of his friend.” lin Talmudic ter-
minology, the Hebrew term chaveiro
connotes “one who is on a similar
level of Torah knowledge.” (See Iyun
Yaakov to Ein Yaakov, Sanhedrin
19b.) Thus, this teaching applies in
an instance where the other person
has the same potential to teach his
own son. Therefore, when another
person instructs that child,* the
other person is performing an act
that he is not obligated to do and is
thus going beyond the measure of
the law. Therefore, it is considered
as if he fathered him.

By contrast, this reward does not
apply when one teaches the son

of a person who is not chaveiro -
i.e., he does not possess his level

of knowledge and thus is unable
teach his son - or if one teaches

an orphan or the like. In such an
instance, the teacher is not going
beyond the measure of the law; he is
obligated to teach because the child
does not have anyone else to teach
him. Therefore, the teacher does not
receive the reward that it is consid-

ered as if he fathered him.**

Ahavas Eitan on Ein Yaakov,
Sanhedrin, loc. cit., posits the re-
verse: that even the sons of Aharon,
whom Moshe was not obligated

to teach, are considered Moshe’s
descendants. How much more so
does this apply to those whom one
is obligated to teach. See Pnei David
on the above verse, Iyun Yaakov on
the passage in Sanhedrin.

* It appears preferable to explain
that the child’s teacher also
teaches him, i.e., in addition to
his father. Just like in the reward,
by saying that he is considered

“as if he fathered him,” our Sages
did not minimize at all the role

of the child’s actual parents. This
is reflected in the case at hand.
Although Moshe taught Aharon’s
sons, Aharon also taught them,
as stated in Eruvin 54b, and refer-
enced in Rashi, Shmos 34:32. Note
the comments of Iyun Yaakov,
Sanhedrin, loc. cit. See, however,
sections 5 and 7 in the main text.

** Perhaps it could be said that
this represents a different type
of category, similar to the people
taught by Avraham whom Rashi
(Bereishis 12:5) describes not as

fathering them, but as “the souls
he made in Charan” However,
see footnote 35 below.

6. The focus is on the individual in-
struction that Moshe gave Aharon’s
sons, which was specifically
Aharon’s obligation. Therefore, by
instructing them individually, and
not together with the entire people,
Moshe went beyond the measure
of the law.

Maskil LeDavid explains that
Aharon’s sons were called Moshe’s
descendants because he taught
them before he taught the entire
Jewish people, since it is a mitzvah
to teach one’s own son before
teaching others. That interpretation
is problematic because, if so, then
Aharon and the elders should also
have been considered Moshe’s
descendants, since he also taught
them all before teaching the entire
Jewish people.

Why were only the sons of Aharon
called Moshe’s descendants?
Because studying with them
individually involved going beyond
the measure of the law, since he
had already taught Aharon - their
father - beforehand. See footnote
33 below.
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The commentaries” explain that Rashi felt it nec-
essary to address the following questions: How does
the previous phrase, “These are the descendants
of Aharon,” relate to the phrase that immediate-
ly follows in this verse, “on the day that G-d spoke
to Moshe...”? What connection do they share? In
answer, Rashi explains that the phrase “on the day
that G-d spoke...” refers not to the words, “These
are the descendants of Aharon,” but to the inclusion
of Moshe in that phrase - that he, too, is regarded as
having fathered them. Since Aharon’s sons are also
called the descendants of Moshe (because he taught
them the Torah, as Rashi mentioned in his previous
entry), the Torah clarifies when this happened - “on
the day G-d spoke to Moshe,” for it was then that
Moshe “taught them what he had learned from the
mouth of the Almighty”

Nevertheless, the emphasis on “the day G-d spoke
to Moshe” still seems somewhat problematic. On the
surface, Moshe did not teach Aharon’s sons Torah
only on that one day, but throughout the entire time
following “the day G-d spoke to Moshe.” Moreover,
Moshe’s principal instruction of the Jewish people
as a whole and Aharon’s sons in particular, did not
begin until® the day after Yom Kippur, following the
third 40-day period that Moshe spent on Mount
Sinai, more than four months after “the day G-d
spoke to Moshe on Mount Sinai,” when he “taught
them what he had learned from the mouth of the
Almighty”

The commentaries offer two possible resolutions
of this difficulty:

a) In this instance, the phrase bayom dibar means
not “on the day [G-d] spoke,” but “from the day G-d
spoke” We find a similar use of the letter beis as a
prefix in the verse,’ on?21 7w22 I, which means

7. Rabbi Eliyahu Mizrachi, Sefer

HaZikaron, Gur Aryeh, et al. that same day that ‘G-d spoke to

8. Rabbi Eliyahu Mizrachi add
abbi Hllyatm Mizrachiaddresses taught them and they became his

that question, saying, “It was not on

Moshe on Mount Sinai’ that Moshe
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descendants.” See, however, sec. 5
below and footnote 41.

9. Vayikra 8:32.
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“what remains from the meat and the bread”!°

b) By saying “on the day,” the Torah
teaches us that “even if a person only teach-
es [another person’s son] one thing - i.e., he
taught them only on one day — he becomes his

descendant”!!

In addition to these resolutions appearing
forced, it is difficult to say that this is Rashi’s
intent because:"

a) What does it matter when Aharon’s sons
became Moshe’s descendants
taught them Torah”?"

“because he

b) More crucially: Moshe also taught the
Jews the Torah before the Giving of the Torah
at Sinai, i.e., “the day G-d spoke to Moshe.” As
Rashi explains,'* “[Before the Giving of the To-
rah,] in Marah, he related to them some of the
passages of the Torah so that they could occupy
themselves with their [study].” Furthermore,
even in Egypt, G-d commanded many laws,
as stated in Parshas Bo,”” and Moshe commu-
nicated them and taught them to the Jewish
people. Why, then, did Aharon’s sons first be-
come Moshe’s descendants on “the day G-d
spoke to Moshe on Mount Sinai” and not be-
fore that time?

It is problematic to say that the order of in-
struction through which Moshe conveyed the
Torah and at which time he taught Aharon’s
sons the Torah individually - for which rea-

PROPAGATING SPIRITUAL CHILDREN
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10. Rabbi Eliyahu Mizrachi, Ba-
midbar 3:1.

11. Gur Aryeh on the verse.

12. Alternatively, it is possible to say
that “on the day that G-d spoke to
Moshe on Mount Sinai” can be in-
terpreted as an introduction to the
statement that follows (Bamidbar
3:4), “Nadav and Avihu died...” (see
Rashbam, Ibn Ezra, Ramban, et al.)

13. It could be said that the verse

appears to be alluding to the fact
that the description of Aharon’s sons
as Moshe’s descendants does not
apply in a literal sense. Instead it
relates specifically to the concept of
Torah knowledge and their connec-
tion to it, as indicated by the phrase,
“on the day G-d spoke to Moshe

on Mount Sinai.” However, it is
impossible to say that that is Rashi’s
intent, for were that to be so, rather
than add a redundant commentary

as a separate entry, Rashi should
have included the words “on the
day... on Mount Sinai” in the head-
ing to the first entry. From Rashi’s
elaboration in the second entry, it
is obvious that his intent is to add a
new concept.

14. Rashi, Shmos 15:25. See also
Rashi, Shmos 24:3.

15. Shmos 12:2ff., 12:43ff., 13:1ff.
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son they became his descendants, as explained
above - began only after Yom Kippur'® and not
before then. After all, the reason - whatever it
was — for teaching according to this order of in-
struction and, in particular, for teaching Aharon’s
sons individually, was relevant to the same degree
also before Moshe taught the people after Yom
Kippur. Indeed, this is evident from the very fact
that already “on the day G-d spoke to Moshe on
Mount Sinai,” i.e., on the sixth or seventh of Siv-
an,"” Moshe taught Aharon’s sons individually.?
(We must say so, because it was then that they be-
came “his descendants.”) Accordingly, it is logical
to say that even before the Giving of the Torah,'®
Moshe studied with them in the same manner as
afterwards.

P0IBT O NI 1Y
- 7710 L) 3N

PR (TP APY) Oyw WY
1D (1927,9792 MIw) 170 OYT LY
- IR %32 °7 UM WTINRD PIWY
nInn IRI_PIX i9P0 D02 W TR
X7 1191 PRD N DX ;0827 OF
YN DX A 12T 0127 PIY TR XD
- 7’11’03 (vy’aw) vm - "»;sp 7-'13
70 TWTINRD VIWHYI W LN
T OPRBYTIX TARDM) IR 12
RPP2 PR (720 NITPIN 1INV )
AR IR IR IR JINT ¥ 12001
VWLV T LR WD LRI TR
[OyTax3 M 19IX 12537 197X

Rearing Spiritual Children

2. There also several details in the wording that
Rashi uses that raise questions. Among them:

a) From Rashi’s wording in the first entry, “It is
considered by Scripture as if he fathered him,” it
is evident that the intent is not that Aharon’s sons
actually became Moshe’s descendants. Instead,
the wording implies that, as their teacher, Moshe is
being given a reward - it is “considered as if he fa-
thered them.” By contrast, in the second entry, Rashi
says, “they became his descendants,” implying that
Aharon’s sons actually became Moshe’s descendants.

The questions multiply when viewing the Tal-
mudic source for Rashi’s commentary,’ “Anyone

PR D177 12 KT W77 IR .2
Rt i vaRiivel

TOLNY OYT PX U T 10 (X
7372 1982 20277 1YY 17Yn” 1127
P1IN U7 LD ORT IR 10 PR
NI NITPIR YT 1IRIDD IS
LN OXT W 1D 1Y 1K A
PR 13VPRT ;"7 19KD” LIOYTIND
19X U177 VIRT 11T TN
1RV T ) iR NiTRing
2(7Wn NiTPIn

WT WOV IXI PR 47D T
PR X "Y1 WITH OV 1D TN

16. See Rashi, Shmos 34:29.
17. Rashi, Shmos 19:15.

18. Note that even before the
Giving of the Torah (see Rashi,
Shmos 24:1), the Torah (Shmos 24:1
and 24:9) refers to “you, Aharon,
Nadav, Avihu, and 70 of the elders
of Israel,” listing similar distinctions
as Rashi mentions in the order of

instruction mentioned in his com-
mentary on Shmos 34:32. Shmos,
ch. 24, is speaking in relation to
matters of Torah study; see ibid.
24:3-4, and Rashi’s commentary
there, and Rashi’s commentary on
ibid. 24:7.

In his Chiddushei Aggados to Eruvin
54b, Maharsha explains that the
order of instruction that the Talmud

mentions is based on this verse.
Note Rashi’s commentary on Ba-
midbar 30:2 and super-commentar-
ies there which also speak about the
order of instruction.

19. Sanhedrin 19b. See also the Tar-
gum of Rabbi Yonason ben Uziel on
Bamidbar 3:3. The wording he uses
is “they are called by his name.”
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who teaches another person’s son Torah is con-
sidered by Scripture as if he fathered him, as it is
stated, “These are the descendants of Aharon and
Moshe'.... Moshe taught [them Torah.] Therefore,
they were called by his name.” Rashi adds to the
wording of the Talmud, saying not only that “they
were called?® the descendants of Moshe,” but also
“they became his descendants.”

b) The lengthy wording used by Rashi, “He
taught them what he learned from the mouth of
the Almighty,” appears superfluous. Seemingly,
Rashi should have used the same concise word-
ing he used in the first entry, “He taught them the
Torah*!

Even if one would say that since the verse uses
the phrase, “on the day G-d spoke to Moshe,” Rashi
sought to emphasize that Moshe taught them what
G-d told him, the wording is still problematic.
Were that to be the intent, the following difficulty
still remains: Why does Rashi deviate from both
the wording and meaning of the verse and say,
“what he learned,” not “what he heard”? And why
does he say “from the mouth of the Almighty,” not
“from the mouth of G-d” or the like? Why does he
refer to G-d with this term?

PROPAGATING SPIRITUAL CHILDREN
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A Complete Metamorphosis

3. To explain all of the above: Rashi cannot re-
main content with the interpretation, “Anyone who
teaches Torah to another person’s son is consid-
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20. Similarly, Rashi’s commen-
tary (Devarim 6:7, cited in sec. 3
below), states, “Students are called
children”

21. The super-commentary, Devek
Tov, explains that Rashi’s intent

is that Moshe did not only teach
them the mitzvos, but “everything
that he learned from the mouth of
the Almighty.” According to this
interpretation, by saying so, Rashi

is explaining why only the sons

of Aharon are called Moshe’s de-
scendants and not the entire Jewish
people. Moshe taught Aharon’s sons
“everything he learned,” while he
taught the remainder of the Jewish
people only the mitzvos.

This does not appear to be Rashi’s
intent. Firstly, there are aspects of
Rashi’s commentary mentioned
below that are not explained by this

interpretation. Moreover, the order
of instruction mentioned at the
end of Parshas Ki Sissa (Rashi to
Shmos 34:32) indicates that Moshe
taught the remainder of the people
not only the mitzvos but also “what
he learned from the mouth of the
Almighty” As Rashi continues in
that source, “Thus, the entire nation
[heard from] Moshe once... and
Aharon’s sons [heard from him]
three times.”
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ered by Scripture as if he fathered him,” because
the verse states, “These are the descendants of
Aharon and Moshe.” If the verse had merely stat-
ed these are the descendants of Moshe, it could be
explained that the verse is using the term “descen-
dants” figuratively,* i.e., that by teaching another
person’s child the Torah, one is “considered by
Scripture as if he fathered him.” To cite a parallel:
On the phrase,” “the souls he made in Charan,’
Rashi comments that Avraham, “brought them
under the wings of the Divine Presence... and
is considered by Scripture as if he made them.”
Similarly, later on,** when - as in the verse at
hand - speaking about Torah study, Rashi offers
the interpretation, ““You shall teach them to your
children’: This refers to students. Universally, we
find that students are called sons.”

However, that interpretation is not appropri-
ate regarding the verse at hand, because it states,
“These are the descendants of Aharon and
Moshe,” mentioning the two in the same breath,
implying that they are Moshe’s descendants to
the same degree as they are Aharon’s descen-
dants. That is difficult to understand: How can
it be said that Aharon’s sons are Moshe’s descen-
dants just like they are Aharon’s descendants,
when in fact their entire existence came about
because Aharon fathered them, while Moshe
only studied Torah with them? Without minimiz-
ing how important that is, it cannot be said that
Moshe brought about an entirely new state of be-
ing. Seemingly, all that can be said is that because
Moshe taught them Torah, “Scripture considers it
as if he fathered them?”

For this reason, Rashi explains that the verse

22. See also Shmos 2:10, Rashi on
Bereishis 37:10, and the end of
Parshas Vayechi, Bereishis 50:23.
Note Bereishis 4:20-21 and Rashi’s
commentary at the beginning of
Parshas Noach, Bereishis 6:9, et al.,
from which it is evident that the

word toldos, translated as “de-

non-literal manner.

23. Bereishis 12:5

scendants,” can be interpreted in a

24. Devarim 6:7. See the lengthy
explanation in Likkutei Sichos, Vol.

/372 19X0 21973 LY APyn 7R
niT?In PR LY PI0B PR PPN
AWM 170R

IVIRUWYI DPRY P02 PR I

Wn UYRN AU niTHinT i
DYT LY PIOD WT IR JART LIVPYA
SPORWINT W 09K "NiT?IR” UIND
PR "A7IR 77977 OXN OVT 7797 IR
2y ;7372 19D 2027 VY AYyn”
TNV WIDN PIY LR WM 177
wDIT” (JY'0i7IN I FPI0D 197X
D12 NNRA TOIIAY - 1702 WY TN
2N27 Oy AYY™ 13 Araws
TTOTIT YO T@INDY D
I8 NI - PIYuTN Y VYOI
:(PI0D TWINR PX M) NIAD TR
WE,DTHIRTIN, T2 Oy
2072 0P 0 TRRaY oipn Y2

PR WA IXT UULY KT
PI0D WT UM 1R NiTYin
IXLRDND RTN2 7T DINDWT
uPIg awn TR T ARy
ONT X - 1K NiT2IR U1 1 om
DRI ORT 272098 1V [V N :330
9Y”1 ORN - TN NITPIR 9T
X - IR 7D TR K PR NN
YN NITYIR WYt T ORN oYY
ORN 1 M 7R W 1 e
Oy TX RV MPY NN JOn
PR VAT PR 071 A7IRI? WwaK
IR TUR T 1IR) MINVIND DRY YT
227 "V "An” i JIRT OVY
2737 13

LIININD OXT IX Y7 VIR

9, p. 33ff. Consult that source for a
discussion regarding the new insight
derived from Rashi’s commentary
there as compared to Rashi’s com-
mentary in the verse at hand.
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clarifies this point by adding the words, “on
the day G-d spoke to Moshe.” This verse em-
phasizes that the Torah Moshe taught Aharon’s
sons was “what he learned from the mouth
of the Almighty” As such, this brought about
a mighty act, i.e., Aharon’s sons “became his
descendants”* The implication is that this
study transformed and remade their entire ex-
istence in a spiritual sense to the extent that
they became Moshe’s descendants, as will be
explained.

PROPAGATING SPIRITUAL CHILDREN
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The Effect of Hearing G-d's Voice

4. As a preparation for the Giving of the
Torah, G-d instructed Moshe to tell the Jew-
ish people,”® “Now, if you heed My voice and
keep My covenant, you shall be a treasure for
Me among all peoples.... You shall be for Me a
kingdom of kohanim and a holy nation”

The Giving of the Torah, and its acceptance
by the Jewish people, brought about a funda-
mental change in the essential nature of their
existence. Beforehand, they were like the other
nations. As a result of the Giving of the Torah,
they became a distinct and different entity - “a
treasure among all peoples” and “a kingdom of
kohanim and a holy nation.”

G-d, therefore, revealed Himself to the Jew-
ish people at the Giving of the Torah with might
- there was “thunder... lightning... and the
sound of the shofar.””” This brought about the
change in the fundamental being of the Jewish
people® and, therefore, our Sages highlight the

25. Rashi does not mention this
point immediately in his first entry,
after stating that “they are called
descendants of Moshe” because,

as stated in the main text, this
concept is dependent on the phrase
appearing later in the verse, “on the
day G-d spoke to Moshe.” The two

following in sequence.

below in footnote 45.

26. Shmos 19:5-6.

entries in Rashi should be seen as

The reason Rashi quotes the
concept, “This clarifies that anyone
who teaches... as if he fathered
him,” in this entry is explained
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27. Ibid. 20:15. Note Rashi’s com-
mentary there, et al.

28. Note that one of the signs of
G-d’s might was that, at the Giving
of the Torah, there were no persons
who could not see, speak, or hear
among the Jewish people (Rashi, loc.
cit.), i.e, it transformed their very



29272 nwe | mw ’D7P5 12

fact that the Jews heard the Ten Commandments
“from the mouth of the Almighty”*

Since the Jews existence as a “treasure” is
connected with the Giving of the Torah and de-
pendent on their keeping G-d’s covenant - the
observance of the Torah® - it is understood that
the power of the Giving of the Torah to bring
about a radical change in the very existence of
the Jewish people is invested in the Torah itself.

This is reflected in Rashi’s choice of wording
mentioned above, that Moshe “taught them what
he learned from the mouth of the Almighty” Since
the Torah that he taught specifically to Aharon’s
sons was “what he learned from the mouth of the
Almighty,” i.e., what Moshe himself heard and
learned directly from G-d, the Torah Moshe taught
possessed in an open and evident manner® the
power and might of the Giving of the Torah,** which
has the potential to change the very existence of a
Jew. Therefore,** when Moshe taught Aharon’ sons,
they became his descendants, because his teaching
brought about their birth in a spiritual sense.

physical being in a radical manner.
Also, the first of the Ten Command-

of the Torah. However, he does not
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to say that Aharon should be consid-

ments emphasized that G-d took
the Jews out of Egypt, a redemption
performed “with a mighty hand”

29. Rashi, Shmos 19:19, Bamidbar
15:22.

30. Rashi, Shmos, 19:5.

31. Note Eruvin 54b, which states,
“Since Moshe heard from the

mouth of the Almighty, [hearing
from Moshe] was more effective.”

32. Rashi does not cite the words “on
Mount Sinai” when quoting from the
verse in the heading to this entry. On
the surface, since the fundamental
emphasis is that Moshe was commu-
nicating G-d’s speech as revealed at
the Giving of the Torah, seemingly,
Rashi should have cited these words
so that it would be evident that he is
not referring to the times when G-d
spoke to Moshe before the Giving

include that phrase, because were

he to have done so, one could err

and think that he is referring to the
earlier words Moshe heard on Mount
Sinai - i.e,, the interchange between
G-d and Moshe related in Shmos,

ch. 19 as a whole - before he heard
the Ten Commandments “from the
mouth of the Almighty”

33. The explanations in the main

text add further clarification to why
Aharon was not included as one

of the descendants of Moshe, even
though Moshe taught him individual-
ly, as he taught Aharon’s sons. Firstly,
Moshe was obligated to teach him.
True, it could be said that by teaching
Aharon before all the people (see
Rashi, Shmos 34:32) and instructing
him individually, Moshe went beyond
the measure of the law (see footnote
6 above). Nevertheless, there is an-
other reason why it is not appropriate

ered Moshe’s descendant. G-d spoke
to Aharon directly, communicating
to him the passage regarding the pro-
hibition against performing sacrificial
service while intoxicated (Rashi,
Vayikra 10:3). If so - since learning
from the mouth of the Almighty
obviously surpasses learning from
Moshe - from that time onward,
there was no longer any place to refer
to Aharon as Moshe’s descendant, for
- to borrow a Talmudic expression
(Sanhedrin 31a, et al.) - “Within 200
is included 100.%

* In a similar vein, Aharon’s
sons were originally just his de-
scendants and, afterwards, they
became Moshe’s descendants.
However, in this context, it is
not appropriate to say, “Within
200 is included 100,” because
Aharons relationship to his sons
and Moshe’s relationship to them
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Learning, Not Only Hearing

5. Based on the above - that “the descendants
of Moshe” means not only that it is as if Moshe fa-
thered Aharon’s sons, but that his relation to them
was actually similar to that of Aharon himself and
“they became his descendants,” just like they were
Aharon’s descendants - it is possible understand
the choice of words in the verse, “on the day G-d
spoke to Moshe” and not “from the day...”

When fathering a child in the physical sense,
it cannot be said that a child’s conception is re-
peated several times; conception takes place at
the very first moment. From that moment on, he
merely grows and develops.

Similarly, when it comes to a spiritual concep-
tion, Aharon’s sons became Moshe’s descendants
“on the day G-d spoke to Moshe” - through the
first teaching that Moshe communicated to them
individually, sharing the Torah “he had learned
from the mouth of the Almighty” When Moshe
taught them later, it did not make them “his de-
scendants”; it did not bring about a new birth. By
teaching them at that later time, he only received
the merit of “anyone who teaches Torah to anoth-
er person’s son is considered by Scripture as if he
fathered him,” as will be explained in sec. 7 below.

However, the above explanation gives rise to
the following question: At the Giving of the To-
rah, the Jewish people - including Aharon’s sons
- heard the Ten Commandments from G-d Him-
self, from the mouth of the Almighty. They heard
all ten of the commandments, first as they were
delivered all together in one utterance and, again
afterwards, as the first two commandments, “I
am G-d, your Lord,” and “You shall not have any
other gods” were spelled-out individually by G-d.**

are of two different natures.
Aharon fathered them in a phys-
ical sense, and Moshe fathered

them in a spiritual sense.

34. Rashi, Shmos 19:19, 20:1.
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Thus, all Jews - including Aharon’s sons - were
already conceived in a spiritual sense through hear-
ing the commandments “from the mouth of the
Almighty” How then can it be said that Aharon’s
sons became Moshe’s descendants as a result of
Moshe afterwards conveying to them individually
what he heard “from the mouth of the Almighty”?
Seemingly, that had already been accomplished by
G-d Himself.

Therefore, Rashi is precise in the wording he
uses, stating, “He taught them what he had learned
from the mouth of the Almighty” In order to bring
about the spiritual birth that comes about via the
Torah, merely hearing® words of Torah is not suf-
ficient; those words must be learned. Thus, the fact
that the Jews merely heard the Ten Commandments
from G-d Himself** did not bring about their birth.
Instead, for that to be achieved, the Torah had to be
studied, i.e., accepted, understood, and internalized
by the recipients.’”” This is what Moshe achieved
when he “taught them what he had learned®® from
the mouth of the Almighty” Moshe did not mere-
ly relate® the last eight commandments to the
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35. It can be said that even “hear-
ing,” which has the connotation of
“heeding,” accepting upon oneself
to do what was commanded is not
sufficient to bring about such an
inner change.

Possibly, this degree of acceptance
characterized “the souls Avraham
made in Charan,” because he
“brought them under the wings

of the Divine Presence.” (See the
second marginal note to footnote 5
above, where a distinction is made
between “fathering” one’s students
and “the souls Avraham made.”)

36. This is reflected in the precise
wording Rashi uses (Shmos 19:19)
regarding the last eight of the Ten
Commandments: “They did not
hear [them] from the mouth of the
Almighty” As the main text pro-
ceeds to state, to bring about a new
birth, the Torah must be accepted,

understood, and internalized by the
recipient. By contrast, even the first
two commandments were merely
“heard,” implying that the process of
internalization was lacking. In the
same vein, Rashi (Bamidbar 15:22)
states that the Jews “heard” the first
two commandments “from the
mouth of the Almighty”

True, Rashi (Shmos 20:1) states that
the Jews affirmed their acceptance
of the commandments, answering
“yes” to the positive command-
ments and “no” to the negative
commandments, but even this
represented only a commitment to
accept the commandments, not a
process of internalization.

37. See Rashi’s commentary (Shmos
19:5) on the phrase, “now, if you
hear,” where he emphasizes that
“hearing” involves more than listen-
ing, suggesting that this indicates the

beginning of a learning process.

38. See Rashi’s commentary (Shmos
31:18), where he states that Moshe
would hear the laws from G-d and
“then they would both study the
halachah together” True, that
source is referring to G-d teaching
Moshe during the first 40 days when
he ascended Sinai to receive the
tablets on which the Ten Com-
mandments were inscribed, and
not to “the day when G-d spoke to
Moshe,” i.e., the day of the Giving
of the Torah. Nevertheless, Rashi’s
statement serves as proof that G-d
would study and teach the laws of
the commandments to Moshe after
He commanded them. Moshe did
not learn them on his own. If so,

it can be safely assumed that this
same pattern applied regarding the
Ten Commandments.

39. Rashi, Shmos 19:19.
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Jews. Instead, he taught* them all Ten Com-
mandments, with all their laws and detailed
requirements.* Since he taught Aharon’s sons
individually, they “became his descendants.”

PROPAGATING SPIRITUAL CHILDREN
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Going Beyond the Measure of the Law

6. Nevertheless, the above explanation still
requires clarification: Were it to be said that be-
cause Moshe taught Torah to Aharon’s sons and,
as a reward, Scripture considers it as if he fa-
thered them, it would be possible to understand
why Aharon’s sons are specifically referred to as
Moshe’s descendants even though he taught the
Torah to the entire Jewish people. The reason for
this distinction is that — as mentioned previously
(in sec. 1) - teaching Aharon’s sons individually
went beyond the measure of the law and, there-
fore, was worthy of a unique reward.

However, it was explained above, (in
sections 3 and 5), that Aharon’s sons being con-
sidered as Moshe’s descendants was not merely
a reward, but rather “they became his descen-
dants” as a result of him “teaching them what
he learned from the mouth of the Almighty;”
and that brought about a new birth for them
in a spiritual sense. Since this was a direct
spiritual result of his teaching them, seeming-
ly, there should be no difference whether he
was obligated to do so, or he went beyond the

40. Note Devarim 5:24, and Rashi’s
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commentary there, where he speaks
of the Jews “learning from [him]”
See also ibid. 5:28, which speaks

of G-d telling Moshe to teach the
people.

41. The detailed instruction Moshe
shared with the Jews on the day of
the Giving of the Torah was not
confined to the Ten Command-
ments. On that same day, he also
taught them in detail the passage

beginning (Shmos 20:19), “You saw
that from the heavens.... Do not
make gods of silver...,” which was
communicated by G-d to Moshe di-
rectly after the Giving of the Torah
and serves as a continuation of it.

(According to Tanya, ch. 34, which
states that G-d commanded the
Jewish people to build the Sanctuary
“immediately” after giving them
the Torah, the Parshiyos Terumah
and Tetzaveh were also related to

the Jewish people on that day. How-
ever, this is not Rashi’s opinion, as
stated in his commentary on Shmos
31:18 and 33:11.

* The statements in Tanya appear
to follow the opinion of the
Zohar (Vol. 11, p. 224a), which
maintains that the donations to
the Sanctuary were also given be-
fore the Sin of the Golden Calf.
This is not the place for further
discussion of the matter.
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measure of the law to do so. If so, what is the differ-
ence between Aharon’s sons and the entire Jewish
people, whom Moshe also taught? Since Moshe taught
the entire Jewish people “what he learned from the
mouth of the Almighty,” seemingly, they all should
have become “his descendants.”

In resolution: The reason that Torah study brings
about a change and a new birth in the student who
learns it is not because of the teacher, but rather be-
cause of the power of the Torah being studied. The
power of the Almighty is invested in the Torah.

Accordingly, even when a person teaches Torah to
another person, teaching him “what he learned from
the mouth of the Almighty” because of an obligation,
in truth, this brings about a new spiritual birth for the
student. However, that birth is not associated with the
teacher, but rather with the Torah and, more specifically,
with “the mouth of the Almighty,” He Who command-
ed that the Torah be taught and He Whose might can
transform existence. To cite a parallel: G-d refers to the
plagues with which the Egyptians were afflicted as “My
wonders”*
Moshe, for Moshe was merely acting according to G-d’s
command and as His agent. Therefore, the plagues are
not attributed to him. Similarly, a teacher receives a
reward for carrying out the commandment of the Al-
mighty to teach the Torah to others. However, the fact
that his instruction brought about new birth for them
in a spiritual sense is not ascribed to him.*

even though they were brought about by

It is only when one teaches the Torah to another
person — not because he is obligated to do so by G-d’s
command or the agency with which He charged him
— but when, on his own initiative, he teaches a student
in a manner that goes beyond the measure of the law,
that the student’s new “birth” is ascribed to him.

42. Shmos 10:1. is the Almighty’s - “the butler

43. To borrow a Talmudic expres- [deserves only] gratitude.” The

sion (Bava Kama 92b), “the wine
belongs to the owner” - in this case,

the might invested in the Torah change and the "new birth” within

intent in the present context is that
since the potential to bring about the
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the student stems from the power
G-d invested in the Torah and is not
the teacher’s, therefore, the teacher,
like the butler, deserves merely “grat-
itude,” a limited reward.
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Not Only Past History

7. Clarification is still necessary. According to
the above, it would appear that teaching a student
in a manner that he “becomes his descendent” is no
longer possible. It was possible:

a) only for Moshe; he alone learned from “the
mouth of the Almighty,” and, therefore, his teach-
ing Aharon’s sons had the potential to bring about
a new spiritual birth within them; and

b) this took place only “on the day G-d spoke
to Moshe,” when he first began teaching “what
he learned from the mouth of the Almighty” to
Aharon’s sons.

How then can it be said that “anyone who teach-
es Torah to another person’s son is considered by
Scripture as if he fathered him”?

In explanation: Were one to say that by teaching
Torah to another person, that person “becomes his
descendent” is relevant only to Moshe, by adding
his name to the verse, the Torah would merely be
relating a story of past history - that it happened
only once, i.e., it was only Moshe who achieved this
effect by teaching Aharon’s sons.

However, according to a straightforward under-
standing of Scripture — whenever it is appropriate
to do so - it is plausible to say that the story con-
tains a directive and a lesson for all time. Thus, in
several places,** we find Rashi stating that the verse
comes to teach a lesson and the like.

Therefore, Rashi interprets the verse under
discussion in the same manner. Although in a
complete sense the concept that a student will ac-
tually become the teacher’s spiritual descendent
is relevant only to Moshe, who “learned from the
mouth of the Almighty;” and only “on the day that
G-d spoke to Moshe,” nevertheless, it is possible to

44. See Rashi’s commentary on
Bereishis 6:9, et al.
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learn® from this story that also “anyone who
teaches Torah to another person’s son is consid-
ered by Scripture” - at least — “as if he fathered

»

him.

Since, at all times, every Torah concept that
a Jew teaches another person derives “from
the mouth of the Almighty” - therefore, even
though the teacher did not directly learn it
“from the mouth of the Almighty” as Moshe
did, and the person being taught is already
a learned individual - the teacher receives
a unique reward: he is considered as if he fa-
thered him.

However, it is possible to say that Rashi’s
precise choice of words — “another person’s son”
and not simply “another person™® - alludes to
another point. Primarily, the concept that teach-
ing another person the Torah is considered as
if he fathered him does not apply when teach-
ing an independent adult, but rather “another
person’s son,” i.e., a child in his initial stages
of study.” Since the teacher begins that child’s
Torah study, the teacher’s achievement is a new
development, resembling to a certain degree the
child’s spiritual birth.*®
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A Spiritual Birth for the Entire World

8. Tangentially, from the above, it is also

VIR VB W POWT A

45. It is possible to say that it is

for this reason that Rashi quotes
this concept - “This clarifies that
anyone who teaches...” - immedi-
ately in the first entry that begins,
“These are the descendants...”
directly after saying that Aharon’s
sons were “called the descendants of
Moshe because he taught them the
Torah,” and not after he concludes
his explanation in the second entry
that describes how they became his
descendants, as explained above at
length.

The equation with Moshe and the

possibility of learning from his
example applies only with regard to
the general concept that “they were
called Moshe’s descendants because
he taught them the Torah,” and not
in the more unique and specific
manner that applied in the specific
instance under discussion when
“they became his descendants,”

i.e., he brought about their spiritual
birth.

46. Ramban quotes Rashi’s com-

mentary in his own commentary
on the verse. Note that in certain
editions of that commentary, he

quotes Rashi as referring to teaching
“another person” and not “the son of
another person.”

47. To rephrase the wording in the
main text: The phrase “the son of
another person” emphasize that his
identity is defined as merely being
“the son of another person,” noth-
ing more than that. He has never
learned the Torah and, therefore,
does not possess any of the merit it
brings.

48. See also Likkutei Sichos, Vol. 15,
p. 180fE.
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possible to derive an explanation of the great im-
portance of “relating a concept in the name of its
author” Our Sages* highlight the great virtue of
doing so, stating that “it brings redemption to the
world.”

When a person relates a Torah teaching in the
name of its author, he emphasizes that the Torah is
a tradition passed on from teacher to student. Just
as he received this teaching from his teacher, it is
also likely that his teacher also received it from his
teacher, in a chain of tradition extending back gen-
eration after generation until Moshe our teacher,*
who “learned [it] from the mouth of the Almighty”

Thus, by connecting the concept in Torah that
he is teaching with Moshe as Moshe learned it
“from the mouth of the Almighty,” he reveals the
power of the Almighty in the Torah that he relates.
With this power, he brings about spiritual birth for
his students, as explained above.

It is possible to make a further inference: It is
for this reason that “he brings redemption to the
world,” for redemption is identified with might
and with birth, as explained in several sources.”!

An Actual Renewal

9. True, from a straightforward perspective, it
cannot be said that whenever anyone teaches To-
rah to the son of another person he brings about

49. Avos 6:6; see the sources men-
tioned there. Based on Midrash
Tanchuma, Parshas Bamidbar, sec.
22, Magen Avraham (Orach Chayim
156:2) states that failing to mention
the author of a teaching constitutes
the violation of the prohibition
against robbery. See Sdei Chemed,
K’llalim, maareches haayin, k’llal
64 (Vol. 3, pp. 625, 634, and the
sources mentioned there), which
explain the concept that a violation
of a prohibition is involved.

the concepts that he does quote

Some analysis is necessary regard- desh 5740, p. 408fE.).

ing the fact that, in that section in
his Shulchan Aruch and, similarly,
in his Choshen Mishpat, the Alter
Rebbe completely omits this and
several other concepts, even though
he does cite the concepts that Ma-
gen Avraham mentions afterwards.
(Similarly, the Alter Rebbe states

from Magen Avraham in a different
order than Magen Avraham does.)
See the sichos delivered on Shabbos
Parshas Ki Sissa, 5740 (Sichos Ko-

PROPAGATING SPIRITUAL CHILDREN
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Regarding the general concept of
quoting a teaching in the name of
its author, see Sdei Chemed, Vol. 7,
p. 15411F, Vol. 8, p. 34301,

50. See Midrash Tanchuma, loc. cit.,
which states that one should also
mention the source from which one’s
teacher received the lesson especially
if he cites a Sage who stated that the
teaching he received was communi-
cated in a chain extending back to “a
law received by Moshe at Sinai.”

51. Yechezkel, ch. 16; Torah Or, p.
55a, et al.
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his spiritual birth, as explained above. Neverthe-
less, since the Torah — which is the Torah of truth
- states that he “is considered by Scripture as if
he fathered him,” we can understand that this is
not merely an external resemblance to an unre-
lated matter. Instead, from an inner perspective,
the teacher has achieved something that bears a
similarity>* to that of bringing about the student’s
birth.*

To explain: Our Sages™ relate that the severe
punishment mandated for a person who neglects
Torah study is because “he scorned the word of
G-d... therefore, his soul shall surely be cut off,”*
i.e., that persons life-force will be cut off, Heaven
forbid. A Jew’s life-energy is associated with the
Torah, for “it is our life’>* When a Jew separates
himself from the Torah, the outcome is the same
as when fish are separated from the sea, their
source of life.””

This concept can be amplified through the
teaching of the Baal Shem Tov*® that, at every mo-
ment, G-d is renewing the existence and vitality
of every created being. Accordingly, it follows
that when a person studies the Torah and thus
ensures that his soul will not be cut off, he is not
merely preventing something negative - that the
continued flow of life-energy to him will not be
cut off - he is also bringing about a positive influ-
ence. Through his study, he causes G-d to renew
his vitality.

Therefore, whoever “teaches Torah to anoth-
er person’s son is considered by Scripture as if he
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52. See also Likkutei Sichos, Vol. 18,
p. 412fF.,, where the Rebbe explains
our Sages’ statement (Midrash
Tanchuma, Parshas Tzav, sec. 14),
“I will consider it as if [you] are
involved in building the Beis Ha-
Mikdash,” and emphasizes that such
study is comparable to — and leads
to — the actual rebuilding of the Beis
HaMikdash.

53. Note Shelah, Torah Shebichtav,
Parshas Bamidbar, p. 352a, which
states concerning a person who
teaches Torah to another person’s
child, “Do not say that it is [merely]
‘as if he fathered him, [implying]
that he did not actually father him.
Shelah proceeds to explain that the
teacher actually fathers his students
in a spiritual sense.

54. Sanhedrin 99a.
55. Cf. Bamidbar 15:31.

56. The blessing Ahavas Olam in the
evening prayers.

57. Berachos 61b, Avodah Zarah 3b.

58. Tanya, Shaar HaYichud Veha-
Emunabh, ch. 1.
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fathered him.” Whenever one studies the To-
rah with another person, regardless of whom
one studies with, one is connecting that oth-
er person with the source of his life. That is
equivalent to fathering him, i.e., bringing
about his birth. At this moment, he is caus-
ing G-d to renew the existence of that other

person.
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