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Dear Friend,

We are delighted to share with you this sichah on Parshas
Vayikra from Likkutei Sichos Vol. 17, as it is being learned
now by thousands across the globe as part of “Project
Likkutei Sichos”

This sichah is a sample from our widely acclaimed series
“Selections from Likkutei Sichos,” that can be purchased in

Judaica stores or on our website SIE.org.

Currently there are two volumes available for purchase —

Bereishis and Shmos, with Vayikra in the works.

Moshiach now!

Sichos In English
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LIKKUTEI SICHOS, VOLUME 17, P. 1FF.
Adapted from a sichah delivered on Nissan 13, 5726 [1966]

Introduction

hen trying to develop a child’s awareness of self, parents and educators face a dilem-

ma. Obviously, they do not want children to grow up self-centered, with inflated

egos, thinking the world revolves around them. However, they also do not want
them to grow up timid, overwhelmed by the people and situations around them. They try to
cultivate a healthy self-esteem that gives children the inner strength to act creatively and spon-
taneously, while continually being guided by a moral compass that trains them to be sensitive to
the feelings and needs of other people.

But setting such goals and achieving them are often two different things. One of the ways
the Torah has taught us to take the theoretical principles mentioned above and make them real
values in our children’s education is to look at exemplars from our Jewish heritage and model
our conduct according to theirs.

In the sichah that follows, the Rebbe focuses on an incident in which the Alter Rebbe guided
the education of his grandson, the Tzemach Tzedek. Recalling the conduct of Moshe our teacher
and Adam first man, the Alter Rebbe taught his grandson a critical lesson, one that endowed
him with a genuine awareness of his inner potential, while teaching him to temper his self-es-
teem with modesty.

This story and its message speak to each one of us, enabling us to appreciate the unique gifts
that G-d has granted each of us and, simultaneously, the responsibility to be vigilant lest we
become carried away with pride in our abilities. Recognizing our potentials and humbly appre-
ciating that they been granted by G-d empower us to take advantage of all the possibilities for
growth that we are granted.
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DISCOVERING WHO WE REALLY ARE

Discovering Who We Really Are

A Lesson the Alter Rebbe Taught the Tzemach Tzedek

1. (At a Pesach farbrengen,') the Rebbe
Rayatz related the manner in which the Alter
Rebbe brought his grandson, the Tzemach
Tzedek, to cheder for the first time. Among
the points the Rebbe Rayatz mentioned is
that the Alter Rebbe instructed the teacher
to study the first passage of Parshas Vay-
ikra with the child.? After the teacher had
studied the passage with the child, the child
asked the Alter Rebbe, “Why is the alef in
the word vayikra small?”?

The Alter Rebbe entered a state of dveikus
for quite some time. Afterwards, he replied:

Adam, the first man, was G-d’s hand-
iwork! and G-d testified that his
wisdom surpassed that of the minis-
tering angels.” However, Adam knew his
own greatness and consequently became
over-impressed as a result of this awareness
Therefore, he lapsed and committed the Sin
of the Tree of Knowledge.¢

X IPX) UP7XIWT PROK LR °27 WT X
W7 N 770 OvT (YYHVIIND 70D
PPN 11 UTYPTIN LN °2] DK
0 PR PISTIET TR DYTR Ti2D
JXT LR °27 YT OXN JINT T NN
LR *2] WUPK WT TR PR PR
B [IY PN Y T OYT 1073
gy IR1 RPN PO IWID YOUIY U7 TR
m*”-lp " UJW&VJDB [l 3] 'I'DY_?D WM
OV7 K2 LAVIDYI TP OXT UK TR JO°D
XIP"1 UIRDN T PR ORIIND 11727 T07N

IRPYTIZR IR D

YYD X URATIND T OKI 2 WI
{VINTV T LN OYTIR PIX U7X

oW TR TR NI PR TIWRIT OTX
PR NI 192 WITRA PR R 2 WITRR
DX T NIV N IR PPV TR
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[PRDYIINT Y PR IYDUYIWIN 7oK
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1. Sichos Yom Shivi’i Shel Pesach,
5700 (Sefer HaSichos 5700, p. 68; p.
123 in English).

2. The source for this custom is found in
Midrash Tanchuma, Parshas Tzav,
sec. 14; Vayikra Rabbah 7:3. See also
the commentary of Kli Yakar at the
beginning of this Torah reading;
Sefer Chassidim, sec. 1140; Kolbo,
sec. 74, quoted by Sifsei Kohen in his
gloss to Yoreh Deah 245:8.

3. Throughout the Tanach, each of the
letters of the alphabet appears at least once
in an oversized form and at least once in

miniature. In the word vayikra at the begin-

ning of this Torah reading, the alef appears
in miniature and in the name Adam at the
beginning of Divrei HaYomim, it appears
oversized.

4. See Bereishis Rabbah 24:5;
Koheles Rabbah 3:11 (2) which refer
to Adam as G-d’s handiwork; Avos
D’Rabbi Nasson, the conclusion of
ch. 1 (citing Tehillim 139:5).

5. Bereishis Rabbah 17:4, and the
sources cited there.

6. See Torah Or, the conclusion of

Parshas Mishpatim: “The fundamen-

tal point of the kelipah of haughtiness
became integrated within the nature

of man through the Sin of the Tree

of Knowledge.... causing one not to

see himself as he is and feel self-concern,
realizing his own lacks and appreciat-
ing what is to his own benefit” As is
well known (see the maamer entitled
Lehavin Inyan Cheit Adam HaRishon
in Sefer HaMaamarim V’Eshaleich,
Liozna; the maamer entitled Padeh
BiSholom, 5677, et al), the Sin of the
Tree of Knowledge resulted from Ad-
am’s desire for sensitivity to feelings
of satisfaction.
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Moshe our teacher... also knew his own great-
ness. However, not only did Moshe not become
over-impressed as a result of this awareness,
it caused him to have a broken and contrite
heart, making him appear very lowly in his own
eyes.” He thought: Were another person, who
was not Amram’s son, nor the seventh gener-
ation in descent from Avraham, and who had
not been granted such a great, lofty soul and
such ancestral merit, that person would have
certainly been better than he.?

The Holy One, blessed be He, states in the
Torah,” “The man, Moshe, was exceedingly
humble, more than any person on the face of
the earth” No matter how low a person’s stature
and how simple he was, Moshe would measure
himself against him, thinking that if that person
had possessed the positive spiritual qualities
with which he, Moshe, had been endowed - i.e.,
qualities that he had not earned through his own
work - as well as his ancestral merit, that per-
son would certainly have been better than he.'

There are three types of forms for the letters
which the Holy One, blessed be He, gave at
Mount Sinai: oversized letters, average-sized
letters, and miniature letters. Generally, the
Torah is written in average-sized (beinonim)
letters, for the intent is that a person should
be a beinoni (an intermediate)."" Through the
Torah, one reaches the level of a beinoni. With
regard to Adam, the first man, whose recogni-
tion of his own greatness caused him to lapse
and commit the Sin of the Tree of Knowledge,

DOIRNYZ IR LRI . . 27 WD
WM ORN IR 073 PR NIY NoYn
R JYPIYIIWIR V) T OKT D
ORI OXT,7277X,OYT U0 172X 71
ORY1 79731 7203 27 X LINDYI DX
JnYY pya Toow v PR W
L3R TN X IR PUTI0INIY
DAPIX Di7IR U1 X 1T X 0’070y
NIX ONIVI UPRD 22w 997 X
a7 YIPVIR PR AW YO*IN3 I
YT IV VPR LN Y N NI
JPR YN WOy YN

M2 WITRI OXN X OXT PIX
Y IWH WORM TN PR VIR X
TR 71D PY WK DTN 791 XD
MYV PR ORN OTX TV 1D
V1 PR Y NYT PR LIWD PR PR
DK V) 27 AW T ORI VIV
ORIV VPR WY IR JUONRIIND
VOPTIND U} - YORIwY) v
mMan AW NYyn - P8y Nyl
YOV T T WA VRN, NiAN
JOK IND

OXN NPRIRG nimwn 7 PR

S02 12Yava LRI NI 172 WITRD
INX  NPRIX 27577 IRIND X
PTPTYIINN PR PP INX P73
DONP2 NN PR PV PR 770
INTRI DIR WT IR PR 97D 7
vIP AR JNT PR P2 X T
MR OTR 2002 NPT 38 W
PR DIy NPYH N7 JNT OXD

7. See Likkutei Sichos, Vol. 13, p. 33,
footnote 28, and the marginal note
there. Clarification is still required.

8. See the Alter Rebbe’s maamer
entitled Veyasfu HaAnavim (Sefer
HaMaamarim 5562, p. 51). See also
the sources mentioned in note 10.

9. Bamidbar 12:3.

10. Regarding Moshe’s humility,
see the extensive explanation in
Likkutei Sichos, Vol. 13, p. 30ff.,
p- 37, the footnotes there, and the
sources cited.

11. See Rambam, Mishneh Torah,
Hilchos Deos 1:4; Commentary

to the Mishnah, Introduction to
Avos (Shemoneh Perakim, ch. 4). In

these sources, Rambam speaks about the
advantage of following the “middle path”
and having one’s emotional character-
istics evenly balanced. See Tanya, ch.
1, 12ff et al., which elaborates on
the meaning of the term beinoni,
“intermediate,” offering a different

interpretation than that of Rambam.
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an oversized alef is used.'> With regard to
Moshe, our teacher, whose Divine service of
recognizing his own humble ness brought
him to the highest level of humility, vayikra
is written with a miniature alef.

DISCOVERING WHO WE REALLY ARE

VUUY NPT YY XOMI TARDYIONT
ORI 137 770 037 2% X 0 07X
gy Mbow N7 P TRy W T
RITT WOV WTII WNPIYNI Y TR
RTYTIR IR 0D R 00T, 10y 11D

Why mention Adam?

2. On the surface, there is a point in this story
which requires clarification: Why was it neces-
sary for the Alter Rebbe to elaborate regarding
the description of Adam, the first man, and the
reason why an oversized alefis used in his name,
and furthermore, to mention it before answer-
ing the question regarding Moshe? The use of an
oversized alef with regard to Adam appears
irrelevant to clarifying why a miniature alef is
used in the word vayikra. Seemingly, it is suffi-
cient to say that the miniature alef in vayikra is
an allusion to Moshe’s great humility.

Furthermore, the explanation that the
miniature alef in vayikra alludes to Moshe’s hu-
mility is stated in several of the commentaries"
to the Torah,' which do not mention the over-
sized alef used with regard to Adam. How much
more so does its mention seem unnecessary in the
instance at hand, as the Tzemach Tzedek had not
yet learned about the oversized alef used with
regard to Adam. He was just beginning to study
Chumash (and the oversized alef first appears in
Divrei Hayomim). Thus, on the surface, it does
not seem appropriate to mention — and at such
great length — the concept of the oversized alef
used with regard to Adam, the first man.

In particular, this is true because the expla-
nation given by the Alter Rebbe concerning the

12. I Divrei HaYomim 1:1.

13. With the exception of Paneiach
Raza and Toldos Yitzchak. See also
the next note.

14. The commentary of Rabbenu
Asher to the Torah; Paneiach
Razah; Moshav Zekenim; Toldos
Yitzchak (by Rav Yitzchak Caro);

T MNP PR NSO YT PN 2
SR

27 WUPR WT LRI ONIIND
07T - X1 ISTVT 1IN) TART UDINTY)
TR OTX YN MD*IN YRIND T (1
7% JX DX X2 U»LY OY DRNIND 1IN
N7X T OXIIND [WHLIYIND 18 2°12]
TIRD? PR RTYT 2K X PR X197 71D
OTR 19 °N27 78 11D 13y W7 Yai v7)
T IR MND T MW PR OY ;1URT7]
WTPIN TR PR XY PO RPYT AN
21°27 AU PO ANY W)

A28 OYT PR 273 IND W TN
™ X PX OXT X - K1) 1D XTYT
LPUY - 11727 WD 11D Y WT IR
TOPRNMieT owen e R
NPX OYT TAYN PIWT O3 VIR
NNX 2y INT PR ;TR 07X 19 N2
THOE W YN - 1T 1M M) M
YT PN LWV U IN] LR RT3
LY OX) IR OTX D °N27 7K
Yy X Y (077 13T PR VYT
ORI OY IX - W WIW? 1Y
OYT VY12 38 LI R 0 TIRDY
PR OYT JAVD MPIX2 0N 7Y
JWRY DTN 139 °N27

Tzror HaMor; Kli Yakar; the
commentary of Sifsei Kohen to the
Torah.
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oversized alef speaks unfavorably about Adam"
and the Torah does not speak pejoratively even
about a non-kosher animal.'® Certainly, it would
not be appropriate to speak about Adam - G-d’s
handiwork, as the Alter Rebbe describes him - in
such a manner (unless there is a necessity to do
s0)."”

TWXIT DIXT NI APX OYT N
O7X P¥ v 3900 - 0K Y2
T2 MR IR IRTIR PR WK
71D NOX Py 772N 727 X2 Nnw
%7 KD KT VIRT W ON Y302 nd)
TR OTR X1 12 WiTRn 2w voD

(°OyT PN 1727 X X7 PR'D 1770)

Moshe's Humility

3. It is also necessary to understand the
Alter Rebbe’s lengthy explanation regarding the
humility of Moshe. Seemingly, it would have
been sufficient to state in brief (as do the other
commentaries cited) that Moshe was exceed-
ingly humble, as G-d testifies in the Torah.’ It
is possible to say that the Alter Rebbe wanted
to clarify to the Tzemach Tzedek how Moshe
could be “humble in his own eyes” despite his
being aware of his own greatness, (a greatness
so extraordinary that no one can compare him-
self to Moshe)."® Indeed, Moshe thought that
if another person had been granted the same
positive qualities with which he, Moshe, had been
endowed, i.e, his lofty soul and ancestral mer-
it - qualities that he had not earned through his
own efforts — that other person would have cer-
tainly been better than he.

Nevertheless, there are points that still require
clarification:

a) This concept itself requires explanation:
Why is it necessary to emphasize that Moshe
also recognized his own greatness (thereby cre-
ating a need to explain that this recognition does
not contradict his humility)?

b) The Alter Rebbes explanation of why

15. In contrast to the explanations of
the commentaries mentioned in the
previous note which interpret the
oversized alef as alluding to Adam’s

sec. 4.

16. Bava Basra 123a.

positive qualities, as explained in

T PULYIRD YD AINT PR L3
W W PO ANY T YN MK
JART I3 2V YN VRN A7IKIPT -
Awn IR (5737 DOWIER 2T ) MR
M PR Y WO K IV PR D)
770 PR TYD PR WOTIWIR YT
S TR WY Y R

YOI YT IR JANT PRI'R 2K 197D
DY OYT WP UPRNY] LN °2)
27 AT IR U201 PR OY N PIX
W NYW3 "Iy "Pya oY X 71 O
2) "3y NoYn LOIRNYS PIX LN
(Y 13 12723 U PTIVR WP X
X 2IX IX LIRIVYI OXT Y PN -
YURIWYI YIT ORIV VRN WO
nivyn - N3y NYUPra YOPTIND U7 -
WPT I VRN MR MM AR
- "X IRD TYOY2 1

721 0’3 YO NI WK PR

K01 N1} - *Y2 Kyw Ko X7 ()
MY (TIN) I P WAT S RT AP
PR X77127) 198y N7y LOIRNY) UNA
0’1 X OKRT °N 71 7°201 1% 172D
26109 7178 PAD TR

WM OXMIND 177 %201 138 IR ()

17. See Likkutei Sichos, Vol. 5, p.
281; Vol. 10, p. 26ff.

18. See Shulchan Aruch, Yoreh Deah
242:36.
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Moshe did not become over-impressed de-
spite his awareness of his own greatness - in
contrast to Adam who did - appears superflu-
ous. It would have been sufficient to say that
Moshe’s humility resulted from him thinking
that his greatness was not earned through his
own labor, but rather was the result of the pos-
itive qualities he was granted from Above and
his ancestral merit. Why did the Alter Rebbe
also elaborate on Moshe’s comparison of him-
self to every other person and his supposition
that, if another person had been endowed with
the qualities he himself had been granted, that
person would have certainly been better than
he?

DISCOVERING WHO WE REALLY ARE

LN WIWIWPR U TN 01
O JWXTT OTX 1 0 - 113y N7y
TTORT PN I03Y N2V LOINNY) LR
IRUYIWIR YR PIXD DYT U
ORT IX ,JANT I8 2Iy3 [yNV3 UoRN -
VIRV LRI WD DN INDWT PR
YOPTIRD” L1 YPT M2Yn YT X
DURIDWDI YIT TR0 NI, LY Y2

;PN 1197 M niby

M OPIWD PR Y PR OXNIND
JTV7 U JUORDIND PTLKRT AW
YPOT LRIV UPRN W YN X DTN
TPT IY VRN 1191 NIYYN YUYV
20°K XD VT YNV

A Sign of Greatness

4. Initially, when viewing the Alter Reb-
be’s explanation, it appears that the oversized
alef used with regard to Adam is an allusion
to an undesirable quality: the fact that he be-
came over-impressed due to the awareness of
his greatness (in contrast to the miniature alef
in vayikra which alludes to the humility of
Moshe).

In truth, this cannot be said, for there is a
clear-cut principle that the oversized letters
in the Torah are loftier than the average-sized
letters and, certainly, the miniature letters."”
Even a child can understand that the Torah
uses an oversized letter to indicate a degree of
greatness and importance as judged by the scales
of the Torah of truth.

For this reason, commentaries® explain that
the oversized alef used with regard to Adam

19. This principle is also discussed in

the Kabbalah; see the statements of
the Zohar and Ramaz, et al., at the
beginning of this Torah reading. See

also Or HaTorah, Vayikra, Vol. 3, p. Elokim, 5699, et al.

7244L.; the maamarim entitled Vay-
ikra in Sefer HiMaamarim 5678, p. 234,
and in Sefer HaMaamarim 5705 (ch. 3);
and the second maamar entitled Vayidaber

UK T TN OYT PTIVIWYR I

-----

WRYIWPR T PIR 877 90%0 TN
oyT 1o 79°0) ”iD:XS_J n‘;x_gr_z” 0n I
TPIX OPN OXN XN D RTYT PN

.(1°27 W 119 IV WT

w3 OUX YD R IR PR WA
IX 0IWY 273 X X OY DIIRY JANT
TR PR 1Y HY ORN P NPNIN T
NP2 NPRIN 11D 12D WV 1Y
PR SPPYT NPRIX po j2whan px
TN IR TR X 12DR UPLUYIND OKT
OXT TX ,NIX 7O} X L¥N 171R
PR TR MR N7I0 °D Y OXN IRDIYT
J112'00 X, 070173 X IXIND OV

I TDOWIDR YRR JIRT IRDWT
X PX JIWRI] 078 11D D27 19X WY

20. Paneiach Raza. See also Toldos
Yitzchak, loc. cit.; see Zohar, Vol. I,
p. 239a; Vol. III, p. 300a.
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alludes to the fact “that there was never a man as
great as he... or to the profuse wisdom he pos-
sessed, to the extent that he was able to name all

the created beings.”?!

Furthermore, in Likkutei Torah,”” the Alter
Rebbe himself discusses the difference between
the miniature alef of vayikra and the oversized alef
of Adam in Divrei HaYamim and explains how it
indicates that Adam was even greater than Moshe.

In that discourse, the Alter Rebbe explains that the
oversized alefrefers to Adam as he existed “before
the sin, when he was on a very lofty and exalted
level.”” (Accordingly, he was able to receive influ-
ence from the oversized alef, i.e., “the attribute of
Kesser, as it is subsumed in G-d’s very Essence.”)*
With regard to Moshe, by contrast, the Torah
states,” “And Moshe could not enter the Tent of
the Meeting because the cloud had rested upon it
The cloud reflects influence from “a very sublime
and awesome level,”* (Kesser), which Moshe could
not access. For this reason, with regard to Moshe,
vayikra is written with a miniature alef, for call-
ing (i.e., drawing down influence) to Moshe (from
the sublime level of the cloud) was possible only
through a tzimtzum, a contraction alluded to by the
miniature alef.*

Thus, the Alter Rebbe’s addition - the discussion
of the oversized alef used with regard to Adam -
seemingly defeats his purpose, as it appears to indi-
cate that Adam was on a higher level than Moshe.
Moreover, it alludes not to Adam’s stumbling

.. ininD i1y o7x 0 NPY T
XIPW 7Y 2 W o0 37 Y R
Jiny

TUPX 27 WUPR WT WHIN]
PIR TR0 WP PR PT UYL
P77 PR OV WS P10V
OT¥ N2 017 *1272" X "RV
OTX "1 I PX PR NI 782
I 11D WD PR WK

TWRTT OT¥ PO N7 X W
Y 03 TWRIT OTX NPRa7 PR
VIVRY3 1Y LRI DT ) >y
PX ORN N30 R D P 2apn
MmN XY WD N3 Nena”
VAU IR 1D PRY T 5(TINmIN
D "3 X3P AN Y2 X717 Purow
X PRIV T OXN - "1y vy 1Y
PrIRD X 1Py Oipn” mwnn
2 LPUY NRDWT PR - (M)
PN RTYTAIR IR U RPN TUD
TB) WD 1% (YR IR T
2roiXny 70 DY IR PR (Y OV7

Ov7 PX 79017 °7 IX 07X LmIp

TN DTN ™2 I8 T 027 0PN
7N} OXT PX N27 78 1% 070w
PWRIT OTR TR 19 PR OYT P
TR 127 WD D IWIvD uruw
IR 107) 117 X X OXT - WHIN]
Yy NOMD) 1PXDYIINT” N T X

21. See Likkutei Sichos, Vol. 15, P. 13ff.,
translated in Vol. 1 of this series, p. 35ff.

22. At the beginning of our Torah
reading. See also the maamarim
entitled Vayikra and Vayidaber
cited in footnote 19, above.

23. Likkutei Torah, Vayikra, p. 1b.
The maamarim entitled Vayikra
and Vayidaber cited above explain
that the oversized alef refers to the

consummate perfection man will
reach in the era of Redemption
(which will surpass the level of
Adam before the sin).

24. Shmos 40:35.
25. Likkutei Torah, Vayikra, p. 1a.

26. See also Or HaTorah, Parshas
Vayikra, Vol. 1, p. 119; Zohar, loc.

cit., quoted and explained in Or Ha-

Torah, Vayikra, Vol. 3, loc. cit. and
in the maamarim entitled Vayikra
and Vayidaber, loc. cit.; the Likkutei
Torah of the Arizal, the beginning
of Parshas Vayikra quoted in Or
HaTorah, Vol. 3, p. 726, and the end
of the maamar entitled Vayikra cit-
ed above. Note also Paneiach Raza,
loc. cit., et al.
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through the Sin of the Tree of Knowledge but, on the
contrary, to his superior level prior to the sin.

DISCOVERING WHO WE REALLY ARE

NPRR” K (UIVRIND WD, (YT
27RONT "197 MY M2 TR DTN

Living with an Inner Paradox

5. It is possible to offer the following reso-
lution: By presenting this explanation to the
Tzemach Tzedek, the Alter Rebbe was not merely
answering his question concerning the verse. In-
stead, the Alter Rebbe was primarily concerned with
educating the Tzemach Tzedek and teaching him
the lesson in Divine service that can be derived
from the miniature alefin vayikra.”

[This explains how this story is connected to
statements of the Rebbe Rayatz (at an earlier
farbrengen),”® that the Alter Rebbe personally
devoted himself to the education and the train-
ing of the Tzemach Tzedek. That was the reason
he personally took him to cheder for the first
time, as well as undertook other matters related to his

education and training.]

In order for the lesson from the miniature
alef to be complete, it was necessary for the Alter
Rebbe to introduce his explanation with the critique
of Adam’s conduct.

By elaborating on Adam’s qualities and the
fact that he appreciated his own greatness, the
Alter Rebbe’s intent was not merely to negate the
undesirable aspects of Adam’s conduct. Quite the
contrary, every Jew (- due to the spark of Adam
he possesses, as will be explained in sec. 7 —) must
emulate the positive self-esteem Adam possessed. To
refer to the well-known adage,” “Just as a person
must recognize his own shortcomings, so, too,
must he recognize his own positive qualities.”

27. This also explains why - before
giving this answer - the Alter Rebbe
remained in a state of dveikus for an
extended time, despite the fact that
the fundamental focus of his reply

taries.

English).

is found in the Torah’s commen-

28. Shabbos Chol HaMoed Pesach
(Sefer HaSichos 5700, p. 40; p. 83 in

i w2 - YT PR TN TR
WOX 7172
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Oy7 9% JURT2 LM OXT PN
PR) UPPXIYT IRT LR ¥27 T ORN
W IR CIVIYITND TIY0 K
JAVIVIBN 172X T LNI *27 WON
THY PO 7TM PPN OYI LD
PP DK W LR WOWT - P
131770 PR UPEYRTIR

’|‘;}5 oy o RN 77 IR 779 PR
TANIT TV T 2w 1 PR KTV
IR OTX T2V DTN YYIRG 0T

1D Ni%YH °7 YN MK YT D
YNV PR DK 2 N X TR TR
WK YT PR /%Y n2yn man”
R il VAR D B oA A R
- MI277X W1 JWRYT DTN 1D A
TED) TTR TV 72 P77 9IRT UK N
TRR?T2 120 IR OTR 0 YIS T
]Vp m "ITX” :”XJHZU D;JJDZ)J -1 q’yp
T INT IS DRI0N T WO AN
/nioyn YRR T 10

29. Likkutei Dibburim, Vol. 4, p.
581a (in English translation, Vol. 4, p.
91); see HaYom Yom, entry 26 Chesh-
van, and Sefer HaSichos 5687, p. 114.

30. See also Ibid., Vol. 3, p. 430a.
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This teaches us how we must approach “recogniz-
ing our own humbleness.” That awareness should not
negate the recognition of one’s positive qualities.*
Instead, the two can coexist. Though one is aware of
his positive qualities, that recognition need not lead
to haughtiness because he realizes these potentials
were granted him from Above. They were not earned
through his own efforts, but instead resulted from
his inherent spiritual gifts and his ancestral merit.
The paradigm for this is the humility of Moshe.?! Such
humility can be achieved by every person, for everyone
possesses a spark from the soul of Moshe.*

Furthermore, when a person recognizes his
positive qualities, it is necessary that he possess an
extreme drive toward humility, like Moshe, who was
“exceedingly humble, more than any person,” as
will be explained in sec. 9.

Therefore, there is no contradiction. The over-
sized alef used with regard to Adam alludes to the
genuinely great powers he possessed, as explained
above in sec. 4. Simultaneously, it alludes to the fact
that he recognized his own superiority. Although
such awareness could lead to negative consequences, it
is not necessarily a fault. On the contrary, the recog-
nition of one’s own superior qualities is a path in
Divine service mandated by the Torah. Indeed, such
awareness is specifically associated with the Divine
service of the righteous (tzaddikim), as will be ex-
plained in sec. 7.

With his explanation, the Alter Rebbe underscored
the extent to which a person must be careful re-

31. The above can be connected
with the fact that Moshe was “truly
the embodiment of chochmah of
Atzilus” (as related by the Alter Rebbe
in the above narrative). Chochmah
also has a kli (receptacle), but - in
contrast to the other sefiros whose keilim
are characterized by yeshus, self-centered
awareness of their own existence - its
kli is characterized by utter bittul.
Indeed, it resembles the light and, like

the light, can also be referred to as
chayoihi (Likkutei Torah, Bamidbar,
p- 87d; Or HaTorah, Shmos, Vol. 1,
p- 150, et al.).

For this reason, chochmah is alluded
to by the letter yud, for the yud has
the form of a letter; it is not merely
a calligraphical embellishment —
thus, indicating that it relates to the
realm of existence. Nevertheless, it
is the smallest letter, “no more than

12
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a point” (Iggeres HaTeshuvah, ch.
4; see the lengthy explanation in
Likkutei Sichos, Vol. 19, p. 418ft.).

32. Tanya, the beginning of ch. 42.

33. Torah Or, p. 6a; see Sefer HaAra-
chim Chabad, erech Adam HaRis-
hon (pp. 168-169) and the sources
mentioned there.
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garding his recognition of his superior qualities.
Even one who truly possesses very great virtues
- to the extent that the Torah of truth refers to
him with an oversized alef - must guard against
the possibility that undesirable results may come
from the recognition of his positive qualities. In-
deed, this caused even Adam to lapse and commit
the Sin of the Tree of Knowledge, the source for
all sins.

DISCOVERING WHO WE REALLY ARE
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A Never Ceasing Virtue

6. Since Adam - even his body - was G-d’s
handiwork, it is self-evident that (as he was cre-
ated), he had no connection to evil,* for G-d is
solely the source of goodness, as Chassidus* interprets
the phrase,® “From the mouth of the Sublime
One, evil will not emerge” Similarly, with re-
gard to his surrounding environment, as is well
known,* there was no intermingling of good
and evil before the Sin of the Tree of Knowledge.
The kelipos then existed as a separate realm, lower
than the world at large.”’

True, the Sin of the Tree of Knowledge
brought about a descent for Adam (and the world
at large). Nevertheless, since G-d’s handiwork is
eternal, it is evident that Adam’s above-men-
tioned advantage is of eternal relevance and
remains within his nature (at least in a hidden
manner) even after the sin.

This concept is also alluded to in the word-
ing of the Alter Rebbe, “With regard to Adam, the
first man, whose recognition of his own great-
ness caused him to commit the Sin of the Tree
of Knowledge, an oversized alef is used.” On the

34. Toras Chayim, Bereishis, pp. 33c, Parshas Bereishis, et al.

155a, et al.

35. Eichah 3:38, as interpreted by
Chassidus.

36. Likkutei Torah of the Arizal,

Kelipah could be recognized as such. As

kelipah — the manifestation of the forces
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a consequence of the sin, kelipah became

interconnected and intertwined with

37. Before the Sin of the Tree of Knowl-
edge, there was a distinction between

material existence to the extent that it is
impossible to distinguish between the

two.

of evil - and material existence as a whole.

38. Likkutei Torah, Devarim, p.
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surface, since the oversized alef used with regard
to Adam reflects his level before the sin (as stated
in sec. 4), it would seemingly have been appropri-
ate for the Alter Rebbe to have worded his statement
in the opposite order, “Adam, the first man, is
referred to with an oversized alef. Through recog-
nizing his own greatness, he lapsed and committed
the Sin of the Tree of Knowledge.”

By phrasing his statements as he did - mentioning
the oversized alef at the end - the Alter Rebbe alludes
to the fact that even after Adam committed the
Sin of the Tree of Knowledge, he is still referred to
as Adam with an oversized alef (which, as above,
alludes to his level before the sin, indicating that
even after the sin he retained his original qualities, al-
beit in a hidden manner).

M7 PR WT IR TIRN ,ATINIPT
DTN NPOa” PR WX O 0
2719) "ROMI 197 WY 02 IR
JART LDINTVY IRT Y UK (T YD
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gy nyn N7 T PR DD
YV XUm3 RDYIOTT  (IRIWT)
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7|’iN TN 27D Y TR UDIWT NI
JPRDYIINT PR” W N OYT N
X L OT¥ LPLY NYTI TY XOm2
D7¥ NPRY” PR OXM) N7 A9
SRUTT 197 0T M2 TR
G0

A Spiritual Inheritance Possessed by Every Jew

7. The eternal dimension of Adam’s positive
qualities is reflected not only in his retention of
them (at least in a hidden manner) even after the
sin, but also in that they were transmitted by him
to every Jew until the end of time.

As is well known,*® the Jews are referred to
with the name Adam, “man,” as our Sages say,”
“You are referred to as ‘man’” “Every soul and
spark within the Jewish people [contains] a
portion of the soul of Adam, the first man.”*
Therefore, every Jew is endowed with (- at least
in microcosm -) Adam’s lofty positive qualities.

(Moreover, every Jew possesses a resemblance
wisdom that surpassed that of
the ministering angels,” as manifested through his
ability to name all the created beings by recog-
nizing “the living soul™ that being possessed.*

> <«

even to Adam’s

47b; see Tanya, Iggeres HaKodesh, 40. Bereishis 2:19.

Epistle 7.

39. Yevamos 61a.

41. See Or Torah by the Maggid of
Mezeritch, Parshas Bereishis (p. 4b
ff.); Likkutei Sichos, Vol. 15, p. 13
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(translated in Vol. 1 of this series, p. 35ff.),
and the sources mentioned there.

42. The writings of the Arizal
(Shaar HaGilgulim, Hakdamah 23;
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Similarly, as explained in holy texts,*? the names
which parents give their children are, in micro-
cosm, an expression of the spirit of prophecy.
Parents are granted from Above the insight to
call the child by a name that reflects the child’s
“living soul.”)

Therefore, every Jew — regardless of his cur-
rent situation — possesses a reflection of the
level of Adam as he existed before the sin.** The
difference is that, with regard to Adam, these
virtues were also manifest from the standpoint
of his body (for his body was also G-d’s hand-
iwork). For all others, these virtues are manifest
(in a revealed manner*) only from the stand-
point of their souls which are an “actual part of
G-d from Above”*

For this reason, a soul has no connection to
sin. (As the Zohar*® comments on the verse,*
“If a soul sins...,” stating, “The Torah and the
Holy One, blessed be He, ask in wonderment:
‘How could a soul sin?’”*® Even if a Jew stum-
bles in sin, Heaven forbid, his soul “remains
faithful to Him, even at the time of sin”*

This is the inner meaning of the verse,*
“Your people are all tzaddikim” Since there is a
dimension of Adam (as he existed before the
sin) within every Jew, each Jew’s Divine service
parallels that of tzaddikim despite the fact that
he may previously have been involved in the
direct opposite of that service. When a Jew ob-
serves the Torah and its mitzvos, as an expression

see Emek HaMelech, Shaar 1, ch. 4),
quoted in Or Torah, loc. cit., et al.

43, See also Likkutei Sichos, Vol. 17,
p- 14, which develops similar concepts.

44, In a hidden manner, this also
applies with regard to the body, for
the choice of the Jewish people that
stems from G-d’s essence is manifest in

the body.

body.

ibid, p. 13b.

See the extensive explanation in 47. Vayikra 5:1.

Likkutei Sichos, Vol. 17, pp. 345-
346. In that source, the phrase
(from Yeshayahu 60:21), “The work
of My hands in which to take pride”
is interpreted as referring to the

45. Tanya, the beginning of ch. 2.
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48. Although this is not the literal mean-
ing of the Scriptural phrase, it could also
be translated in that manner, because the

Hebrew word ki has both these meanings.
49. Tanya, end of ch. 24.

50. Yeshayahu, loc. cit.

51. Cf. Berachos 34b.

46. Zohar, Vol. 11, p. 16a; see also

52. See similar concepts explained
in Likkutei Sichos, Vol. 15, pp. 245-
246 (translated in vol. 1 of this series,
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of the inner dimension of his soul, the attribute of
Adam within him, he is not returning to G-d in te-
shuvah; he is not “one who was distant, but who was
drawn close””! Instead, his Divine service resembles
that of a tzaddik whose conduct was always virtu-
ous,” never having any connection to evil and sin.

Since every Jew possesses this positive quality,
there is potential for every Jew to recognize his own
positive virtues, for we are not discussing a person with
an egocentric outlook. On the contrary, a tzaddik does
not have a self-oriented identity. Instead, he is iden-
tified solely with holiness, a state that does not allow
evil to take a foothold. (In contrast, even after he
returns to G-d, a baal teshuvah must be continual-
ly on guard, watching carefully lest he return to his
previous undesirable conduct.*)

A person need not be inhibited by worry that adopting
this approach to Divine service may lead to him becoming
over-impressed by his positive qualities. On the con-
trary, he must recognize his positive qualities. At
times, it is specifically by realizing his virtues and there-
fore being able to “elevate his heart in the ways of
G-d”* - serving G-d with happiness and pride — that
one can overcome the hiddenness and concealment
of G-dliness in this world. The awareness of on€’s inner
potential infuses his Divine service with the power of
holiness in a manner similar to the Divine service of
the tzaddikim.

The Need for Vigilance

8. At the same time, caution is necessary. The aware-
ness of one’s positive qualities must be coupled with
an awareness of one’s fundamental humbleness. Oth-
erwise, the recognition of one’s positive qualities
can cause one to descend and lapse into haughtiness

p. 384).
ty, but instead to be humble in the

53. Likkutei Torah, Devarim 9d. See .
presence of every person.

also Tanya, Iggeres HaTeshuvah, end

of ch. 11, which advises a baal teshuvah, 54. II Divrei HaYomim 17:6; see

“one’s heart should not grow haugh-
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Torah Or, pp. 91b; 119c¢ ff.; Likkutei
Torah, Bamidbar, p. 15c¢, et al.

55. See, Tanya, ch. 13, which explains
that even when a person conducts himself
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that could lead to sin.

It is obvious that a person who is not righ-
teous, whose natural tendencies still possesses evil
“in its full power and strength,”** must surely be
careful with regard to the potential drawbacks of
recognizing his own positive qualities. Otherwise,
he may fall prey to the elemental yeshus (self-cen-
tered focus) that stems from the yetzer hara.

The Alter Rebbe was endeavoring to educate
the Tzemach Tzedek, who was by nature a tzad-
dik** and would grow up to be a nasi (leader)”’
among the Jewish people. Accordingly, he felt that
even greater caution was necessary. After all, Adam
was a tzaddik and, what is more, G-d’s handi-
work; seemingly, he had no connection to sin, nor
was there a foothold for the powers of evil within
his personality. Nevertheless, even in his instance,
the awareness of his own positive qualities caused
him to lapse and commit the Sin of the Tree of
Knowledge. Certainly every other tzaddik must
take precautions with regard to the recognition
of his positive qualities.”®

DISCOVERING WHO WE REALLY ARE
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When to Go to the Extreme

9. On this basis, we can also understand
why the Alter Rebbe elaborated when explain-
ing Moshe’s humility. (Not only did he explain that
Moshe was humble because he recognized that

in a completely righteous manner, it is

ch. 14).

possible that his animal soul, from which

TR WD LYD UBnWI WL
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ORI 18T 901 7Y P19 My W

possible to say that this alludes to
the concept that even one on the

his evil tendencies stem, still retains its
initial power and strength.

56. As our Sages comment (Bava
Basra 16a), “You created tzad-
dikim” As the Tikkunei Zohar
(Introduction 1:2) states, “Among
the souls of the Jewish people
are... tzaddikim,” people with an
inherent potential for righteous conduct.
Ultimately, by conducting himself in a
righteous manner, such a person reveals
this innate potential. (See Tanya,

57. A leader is obligated to conduct
himself in a manner bespeaking confi-
dence and ease, as Tehillim 119:45 states,
“I will proceed at ease...”

58. On this basis, we can explain
the continuation of the story cited
in footnote 1), that [after responding to
the Tzemach Tzedek, the Alter Rebbe
recited a maamar of Chassidus on
the verse (Vayikra 1:2), “When a
man (adam) from among you will
offer a sacrifice to G-d...” It is

level of Adam (the first man, see
Rashi’s commentary to the verse;
see also Likkutei Sichos, Vol. 17, p.
13ff.) must offer “from among you a
sacrifice to G-d,” i.e., that one must
sacrifice his own soul as it exists on
the earthly plane to G-d (Likkutei
Torah, Vayikra, p. 2c.)

59. See the Rambam’s statements in
his Commentary to the Mishnah, Intro-
duction to Avos, Shemoneh Perakim,
ch. 4 and Mishneh Torah, Hilchos
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his positive qualities had been endowed from
Above, but the Alter Rebbe emphasized that Moshe
compared himself to others. He thought that, if an-
other person had been granted these positive
qualities, he would have certainly been better
than him.

This is necessary because a person granted such lofty
qualities must take precautions. Since he adopts a
stance that reflects the power that stems from ho-
liness and involves the recognition of his positive
qualities, it is possible that yeshus will arise. Hence,
the ordinary recognition of his own humbleness
is not sufficient. Instead, he must go to the oppo-
site extreme® and manifest absolute humility and
self-nullification (bittul).

Genuine humility is demonstrated not only
by seeking to emphasize one’s own nothingness
and insignificance, but also by seeking to high-
light the positive qualities which another person
possesses.

We see this in actual fact. There are people who
are able to bring about bittul within themselves;
moreover, they can even bear hearing another per-
son reduce their ego to nothingness. Even so, it is
possible for the thought to enter their minds, “It’s
true, 'm nothing, but the other person is even
more of a nothing than I am.”

To bring himself to the level that he thinks about
himself as nothing and views the other person as
important requires a very different approach to
Divine service, one that demands a greater and
loftier degree of bittul.

Here as well, we see the great humility of Moshe,
who rectified the Sin of the Tree of Knowledge.
(As is well known, when “Moshe received the To-

Deos 2:2. See also his statements
(ibid. 2:3) with regard to humility
and lowliness (that this is one of the
areas where one’s conduct should be
extreme. “Hence, with regard to

Moshe, our teacher, it is written that
he was “exceedingly humble”). See
the gloss of the Lechem Mishneh to
Hilchos Deos 1:4, and the Alter Reb-
be’s Shulchan Aruch, Orach Chayim
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155:1, 156:3.
60. Cf. Avos 1:1.

61. Shabbos 146a. On this basis, we
can appreciate why the humili-
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rah at Sinai,’® the contamination from the Sin
of the Tree of Knowledge ceased.®’) Not only
was Moshe humble, he was the direct opposite
of yeshus: “exceedingly humble, more than any
person on the face of the earth.”® He compared
himself with every Jew, in doing so coming to re-
spect them, thinking that “had that person been
given his positive qualities... he would certainly
have been better than him.”

DISCOVERING WHO WE REALLY ARE
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To Assume a Proactive Stance

10. This leads to one of the practical lessons we
can derive from this story. On one hand, every
Jew must realize that he is endowed with a heri-
tage of awesome potentials and must recognize
his own positive qualities. And that is extremely
important. In this way, when a mitzvah presents
itself he will not shy away, for recognizing the failings
within his own spiritual standing might other-
wise cause him to protest, “Who am I? How can
a person like me undertake this holy project?”®
Instead, he must realize that he possesses within
himself an attribute that reflects Adam as he ex-
isted before the sin. That is his present standing.
Accordingly, regardless of his previous actions,
at this moment, he must - and has the potential
to - conduct himself as if he is utterly above any
connection to sin.

However, he must realize that all these awe-
some positive qualities are endowed to him
from Above. Were they to have been given to an-
other person, that person could have possibly
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ty of Moshe is alluded to in the
miniature alef of the word vayikra
specifically. The indwelling of the
Divine Presence within the Sanctu-
ary was a sign that atonement was
granted for the Sin of the Golden
Calf (Rashi, in his commentary to
Shmos 38:21 and Vayikra 9:23; see
also his commentary to Vayikra 9:2,
et al.). It was through the Sin of the

Golden Calf that the contamination
brought about by the Sin of the Tree
of Knowledge returned (Zohar, Vol.
I, p. 52b; Vol. I, p. 193b).

62. Not only was Moshe humble
and lowly in his own eyes, he had -
to quote the Alter Rebbe’s wording
in the story - “a broken and con-
trite heart.”

63. See Likkutei Sichos, Vol. 3, p. 804,
Vol. 34, p. 201, et al., where the Rebbe
emphasizes how such misplaced humility
can cause a person to despair and fail to
perform Divine service that is actually
within his capacity.

64. Zohar, Vol. 1, p. 122b; Vol. I1I, p.
168a. Note also the Paneiach Raza,
loc. cit., which states that the over-
sized alef used with regard to Adam



NN | ’D1P5 20

achieved more than he. Consequently, the rec-
ognition of his own positive qualities will not
cause him to feel self-important. On the con-
trary, it will cause him to be humble in his own
eyes.

This bittul enables him to reach true great-
ness, as it is said,** “He who is small is great”
And this will lead to G-d “call[ing] to Moshe”
- (to the attribute of Moshe each Jew possesses in
his soul), addressing him with endearment.®
This, in turn, enables the Divine service of
bringing sacrifices, including even the consum-
mate expression of this phase of Divine service in
the Third Beis HaMikdash, where “We will offer
before You the sacrifices we are obligated... in
accordance with the command of Your will.”*
May this take place in the immediate future.

actually refers to Moshe. Consult that verse.

that source. 66. Musafliturgy.

65. See Toras Kohanim and Rashi to
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