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Dear Friend,

We are delighted to share with you this sichah on Parshas
Vayechi from Likkutei Sichos Vol. 15, as it is being learned
now by thousands across the globe as part of “Project
Likkutei Sichos”

This sichah is a sample from our widely acclaimed series
“Selections from Likkutei Sichos,” that can be purchased in

Judaica stores or on our website SIE.org.

Currently there are two volumes available for purchase —

Bereishis and Shmos, with Vayikra available for pre-order.

Moshiach now!

Sichos In English
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LIKKUTEI SICHOS, VOLUME 15, P. 432FF.
Adapted from a sichah delivered on Shabbos Parshas Vayechi, 5730 [1969]

Introduction

hey were our parents or grandparents. Their own parents had come from the al-

ter heim, the Jewish communities of Eastern Europe, to America for a better life.

Some had lived through the horrors of the Holocaust, but many had arrived well
beforehand. Thanks to their parents, these Jews knew their roots and were proud of their
Jewish heritage. They spoke Yiddish and wanted their children to grow up Jewish. But
they also wanted to make it in America, to start a new life, and to take advantage of the
opportunities open to them here.

Their children were different. They also knew they were Jewish, but they were “as
American as apple pie” English was their primary language and Jewish life in Europe
was a subject they studied in school. They wanted no part of the ghetto mentality that
had plagued our people for centuries. On the contrary, their image of Jewish identity and
pride had taken on a different cast and a particularly American swagger.

In the sichah to follow, the Rebbe uses Yosef’s sons, Ephraim and Menashe as proto-
types for these two types of Jews, for like them, Ephraim and Menashe lived their lives
in exile and their father, Yosef, had undergone a totally different type of upbringing. Me-
nashe is the Jew for whom “his father’s house,” the old country, is a reality, while Ephraim
knows only “the land of my oppression,”” the new land into which he was born and in
whose culture he lives.

The Rebbe emphasizes the full measure of respect the Menashe-Jews deserve. Even
though ultimately, “his younger brother will become greater than he,”> Menashe is given
the esteem due a firstborn and is held up as an example from whom Ephraim must learn.
Nevertheless, primarily, the sichah is a message of hope and confidence in the Ephraim-
Jews. It encourages them to use their energy and vigor to take Judaism to new horizons
of which the previous generations could never have conceived.

1. Bereishis 41:51. 2. Ibid., verse 52. 3. Ibid. 48:19.
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llluminating Exile

Rearranged Hands

This week’s Torah reading relates that
when Yosef presented his two sons, Ephraim
and Menasheh, before Yaakov for him to
bless them, Yaakov placed his right hand on
Ephraim and his left on Menasheh. When
Yosef saw this:!

It displeased him.... Yosef told his father:
“No, father, this one (Menasheh) is the
firstborn. Place your right hand on his
head’..”

«c

[Yaakov answered him:] “I know, my son,
I know.... He will also become great, yet
his younger brother will become greater
than he.... And he placed Ephraim before

Menasheh?”

Explanation is necessary: The reason a
firstborn is deserving of receiving a greater
blessing than all the other children is that he
possesses an inherent advantage over them
and greater prominence.” Since Ephraim’s
level surpassed Menasheh’s® (“His younger
brother will become greater than he”), why
was it ordained from Above that Menasheh
would be the firstborn, and not Ephraim?
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1. Bereishis 48:17-20.

2. See ibid. 49:3: “Reuven, you
are my firstborn... endowed

with greater rank and greater
strength,” and the commentaries
of our Sages to that verse.

3. Yaakov was not able to bless

Menasheh that he would be great-

er than Ephraim, for a blessing
only empowers the manifestation
of an already existing potential.

It can elicit the revelation of a
potential from its source, enabling
it to be revealed in a full and com-
plete manner. However, a blessing

cannot generate a new potential.
Ephraim’s source was higher than
Menashel’s and there is no way a
blessing could have compensated
for this inherent difference (Lik-
kutei Torah, Devarim, p. 19a, the
second maamar entitled Ko Sivor-
chu, Toras Shmuel 5626, et al).
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The fact that Menasheh was nevertheless
the firstborn leads to the conclusion that, al-
though “his younger brother would become
greater than he,” Menasheh possessed an ad-
vantage over Ephraim and, accordingly, he
was Yosef’s firstborn. However, with regard
to Yaakov’s blessing, the quality in which
Ephraim surpassed Menasheh deserved em-
phasis. Therefore, in this context, he “placed
Ephraim before Menasheh.”

Two Truths

There is another concept involved. As
mentioned many times, it is not appropriate to
say that tzaddikim - and surely not the Patri-
archs or Yaakov’s sons - commit mistakes in
a simple sense. In particular, this applies with
regard to matters that were recorded in the
Torah of truth. Certainly, such matters rep-
resent eternal® truth.” Since the word Torah
is related to the word horauh, meaning “in-
struction,’® these matters also serve as eternal
lessons for every Jew in all generations.

From this, it can be understood that Yosef
did not state, “This one is the firstborn. Place
your right hand on his (Menasheh’s) head,
because he erred and did not realize that “his
younger brother will become greater than
he” Rather, he maintained that the advantage
Menasheh possessed {as manifest in his being
the firstborn (as stated above)} outweighed
the advantage Ephraim would achieve.

4. To quote Tanya, ch. 17: “The
Torah is eternal” See Likkutei
Sichos, Vol. 5,, p. 240fF. translated
above, p. 561fF.

verse.

6. Zohar, Vol. I11, p. 53b.

5. A slight question may be
raised based on Bereishis 31:32
and Rashi’s commentary to that

7. This explanation also clarifies
why in Yaakov’s blessing to Yosef
(Bereishis 48:15-16) - “May the
angel who has redeemed me
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bless the youths... ” — Rashi,

(see Maskil LeDavid) men-

tions Menasheh first, before
Ephraim, although this was after
Yaakov “maneuvered his hands,”
and placed his right hand on
Ephraim’s head (ibid., verse 14).
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Thus, both concepts - Yosef’s impression
that Menasheh’s inherent advantage was high-
er, and Yaakov’s understanding that Ephraim
would reach a loftier rung - are true. From the
standpoint of Yosef’s attributes (and Divine
service), Menasheh deserved prominence,’
while from the standpoint of Yaakov’s at-
tributes (and Divine service), Ephraim was
deemed worthier.

Thus, we see that with regard to Yosef’s
fathering his two sons, Menasheh was the first-
born, and the power of his father was manifest
in him more than in Yosef’s other son.® With re-
gard to their relationship to Yaakov, by contrast,
the order is, “The two sons born to you... are
mine.... I will consider Ephraim and Menasheh
as Reuven and Shimon.” In this statement,
Ephraim" is placed before Menasheh and com-
pared to Reuven, Yaakov’s firstborn."

ILLUMINATING EXILE
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Knowing Your Origin and Your Destination

The difference between Menasheh and
Ephraim - also the advantage each of them
possessed, and the reason Menasheh’s advan-
tage shared a closer connection to Yosef while
Ephraim’s shared a closer advantage to Yaakov’s
(blessing) - can be understood through an
analysis of the differences between their names.

Yosefnamedhisolderson “Menasheh”because
“G-d made me forget (nashani) all my struggle
and all my father’s home,”"> while he named his
younger son “Ephraim” because “G-d has made

8. See Shaar HaMitzvos (from
the Arizal), Parshas Yisro; Likku-
tei Torah of the Arizal, Parshas

Vayeira. Rabbah 2:3.

9. Bereishis 48:5.

10. See also Rashi’s commentary
(Bereishis 48:1) which states that
Ephraim would frequently study
with Yaakov. Note also Vayikra

11. Note the commentary of
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Alshech to this verse. See also the
Midrash HaGadol on this verse;
Bereishis Rabbah 6:4; Pesikta
Rabbasi, beginning of ch. 3.

12. Bereishis 41:51.
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me fruitful (hifrani) in the land of my oppres-
sion””* Both names thus express the feelings
which the descent to Egypt evoked within
Yosef, but each communicates an opposite
thrust.

The name Menasheh reminded Yosef that
he “was made to forget... his father’s house” -
{i.e., he realized that he was living in a place
which made him “spring away”* (and for-
get) his father’s home}. This name expresses
his yearning'® (not to forget and, on the con-
trary,) to remain connected with his father’s
home. The name Ephraim, by contrast, re-
flects praise and thanksgiving for “making
me fruitful in the land of my oppression,”
focusing on the virtues achieved by Yosef in
Egypt.

These two concepts reflect two general
thrusts of the Jews’ Divine service!® in “the
land of their oppression,” in exile: One mode
of Divine service emphasizes laboring not to
beaffected by one’s surrounding environment.
Thisisachieved by remainingin touch with one’s
“father’s home” (the person’s situation prior to
exile). The person continually reminds him-
self that he isliving in a situation which makes
him forget his father’s home, and these efforts

13. Ibid. 41:52.
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14. This is the interpretation of
the root of the name Menasheh,
nasheh, given by Rashi in Bereishis
32:33, with regard to gid hanasheh.
Because he explained the meaning
of the root previously, Rashi (in
contrast to the Ibn Ezra and the
Rashbam and other commentar-
ies) does not focus on the term
here. Similarly, he does not explain
the meaning of the term hifrani,
for it can be understood from his
commentary to Bereishis 26:22.

With this note, the Rebbe is al-
luding to his frequently repeated
thesis that Rashi does not restate
the definition of the meaning of

a term unless questions in the
meaning of the new verse require
him to do so. He often relies on
an explanation he gave previously.

15. On this basis, we can under-
stand why Yosef gave his son a
name that focuses on his forget-
ting everything about his father’s
home (as Alshech asks in his
commentary to this verse). The
intent is not to imply that there

is anything positive in forgetting,
only to use the possibility of for-
getting as a prod to remember.

16. Note the teaching of Noam
Elimelech to Bereishis 48:13,
which explains that Menasheh
and Ephraim reflect two ar-
chetypal tzaddikim: one whose
energies are devoted primarily to
spiritual concerns and another
whose energies are devoted
primarily to drawing the flow of
holiness from Above into revealed
goodness in this material world.
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prevent him from forgetting."”

The second mode emphasizes how the person
and his Divine service focus on working within
and transforming “the land of my oppression,”
confronting the darkness of exile. Such a per-
son is not (to the same degree) concerned with
remembering his “father’s home.” Instead, he la-
bors to illuminate the darkness of the exile with
the light of holiness. Doing so also elevates and
engenders positive virtues within the person
himself. And through these efforts, the person
“becomes fruitful (specifically) in the land of his
oppression.”'®

ILLUMINATING EXILE
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Immediate Necessities and Ultimate Goals

The reason Ephraim’s achievement is consid-
ered greater than Menashel’s is that the ultimate
purpose of the descent to Egypt (and in a larg-
er sense, the descent into all the exiles) is that
they are “descents for the sake of ascent,”” i.e.,
springboards enabling the Jewish people to reach
a position above the level that preceded the de-
scent. {Such an ascent is achieved not only by
not forgetting one’s father’s home, but also (and
primarily) by making a change within the envi-
ronment of the exile,} transforming the descent
into exile to a positive influence, being “fruitful
in the land of my oppression.”

Nevertheless, Menasheh is still the firstborn.

17. The person on this level of
Divine service is initially affected
internally by the challenges of ex-
ile and he experiences a descent.
Nevertheless, he labors to make
sure that this descent does not
affect his conduct. In doing so, he
expresses the fundamental power
his G-dly soul possesses, that
even in a negative environment,
it can still manifest its power (See
Likkutei Sichos, Vol. 5, p. 96ff.,

and Vol. 15, p. 243ff,, translated
above, p. 375fF, where similar
concepts are explained).

18. In this mode of Divine service,
the persons attention is not pri-
marily focused on trying to remain
unaffected by his environment, but
rather on what he can do to refine
his surroundings. Nevertheless, as
the Rebbe emphasizes in the main
text, these efforts have a reciprocal
effect and also endow him with
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positive virtues. See the sichos men-
tioned in the previous footnote.

19. Cf. Makkos 7b.

20. See Rashi’s commentary to
Bereishis 25:26, which indicates
that the ultimate purpose will
not necessary be expressed by
the firstborn among twins. On
the contrary, the one who is born
later may reflect a higher source
in holiness.
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Regarding birth* (which relates to the quality of
revelation) - i.e., Divine service in a revealed,
active sense - Menasheh must precede Ephraim.
Before a person can positively impact “the land
of my oppression” - i.e., follow the mode of “do-
ing good”™' - he must first ensure that he will
not be affected by the darkness of exile and must
first follow the mode of “turning away from
evil,’”” by continually remembering (and thus
remaining in contact with) his father’s home.

However, since the ultimate intent of the
descent into “Egypt” is the subsequent ascent,
(the Divine service of Ephraim), Ephraim is
given prominence in Yaakov’s blessing.” Yaa-
kov’s blessing endowed the Jews with power
from Above for Divine service during the exile.
Ephraim’s service reflects the ultimate purpose
of the exile, and therefore, Yaakov “placed
Ephraim before Menasheh.”>
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So that Darkness Shines

A deeper explanation of the above: There
are several dimensions to the positive virtue
and the higher quality which a Jew achieves
through his service in (the darkness of)

exile:
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21. Cf. Tehillim 34:15. Note the
sources cited in footnote 11
which explain that Ephraim

and Menasheh parallel Reuven
and Shimon respectively.

Torah Or (at the beginning of
Parshas Vayechi) explains that
Reuven is identified with the
attribute of chesed (kindness),
while Shimon is identified with
gevurah (might). The attribute
of might is primarily expressed
through “turning away from evil,”
refraining from undesirable acts,
which relates to Menashe’s Divine

service. By contrast, the attribute
of kindness is expressed through
“doing good,” which reflects to

Ephraim’s thrust in Divine service.

22. For a blessing draws down a
potential as it exists in its source,
and in their source, Ephraim is the
loftier of the two brothers. See the
sources mentioned in footnote 3.

23. This sequence must also

be reflected within a person’s
individual Divine service.
Although chronologically, when
actually performing one’s Divine

service, the mode of Menasheh
comes first (as above), in the
preparation person undergoes,
which involves identifying his
priorities, primacy must be given
to the mode of Ephraim. Before
descending into exile a person
must appreciate that the descent
is for the sake of ascent. Such a
mindset is also absolutely nec-
essary to enable the first stages
of Divine service (“turning away
from evil,” laboring not to forget
“one’s father’s home”) to be
carried out appropriately.
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a) Just as an adversary calls forth a person’s
inner drive for victory, descent brings out the
soul’s tenacity, showing that it is not influenced
by the darkness of exile.**

In a similar vein, the Baal Shem Tov inter-
prets® the verse,® “My soul thirsts for You
(because I am) in a parched land... so may I see
You in the Sanctuary,” as a plea: If only that the
intense desire for G-dliness a person feels when
distant from G-d would be sustained after the
person comes close to Him again.

b) Aneven more profound purposeisachieved
by the soul’s descent: The radical descent it un-
dergoes calls forth the deeper, unbounded inner
powers the soul possesses. These powers enable
the soul (not only to remain whole and unblem-
ished - i.e., exile does not bring about a descent
in the person’s spiritual level — but on the con-
trary,) the person influences his surroundings
and elevates them to his level, transforming the
darkness of the exile into light.”

These two achievements, however, reflect the
soul’s inherent virtues and positive qualities. Ex-
ile thus serves merely as a catalyst, enabling these
innate virtues to surface through Divine service.

There is, nevertheless, a higher positive qual-
ity which the soul achieves (through its Divine
service in exile), one that makes the exile itself a
positive, contributory influence:

c) Through transforming the darkness of ex-
ile to light, the soul receives a positive quality

24. See the maamar entitled
Tzidkas Pirzono in Toras
Chayim, Shmos, (p. 323a ff.); the
series of maamarim entitled Basi
LeGani 5710, ch. 11.

25. Kesser Shem Tov, Addendum,
sec. 52, sec. 64, in the later print-

ings, and the sources mentioned
there,

26. Tehillim 63:2.

27. The first advantage reflects how
the soul is not affected by the dark-
ness of exile. The second advantage
demonstrates that not only can the
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soul withstand challenge, the soul
can become a contributory influ-
ence, improving its surroundings.
The ability to make such a change
expresses the soul’s unlimited pow-
er; it is not confined to a particular
setting and can bring out positive
energy in any situation.
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which it does not inherently possess. To cite a
parallel: a baal teshuvah possesses merits that
come from the transformation of his sins into
merits, a positive quality which a tzaddik who
does not sin does not possess.?®

Two Paths

On this basis, we can appreciate the difference
between the paths of Divine service personified
by Menasheh and Ephraim. Both brothers are
Yosef’s children, i.e., they both reveal his unique,
individual quality which is expressed in the verse
explaining his name:* “May G-d grant me anoth-
er’® son” As implied by that verse, Yosef’s Divine
service involves generating an increase through
Divine service in exile (by transforming the sitra
achra, “the other side,” into a son).>! However, this
service involves the above mentioned two levels:*

a) Menasheh - the powerful memory of
one’s father’s home - the intense tenacity of the
soul, which is revealed within Yosef through
his Divine service in Egypt.

b) Ephraim - the even higher quality of
light that is drawn down from the transfor-
mation of the darkness itself. “G-d made me
fruitful in the land of my oppression.”
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28. A parallel also exists within
the Divine service of every
person: Greater and more intense
yearning reaching the level of
loving G-d “with all your might,”
is generated within the G-dly soul
through the transformation of the
animal soul and the refocusing of
its power of desire. (see Torah Or,
p- 39¢-d; see also Sefer HaAra-
chim Chabad, erech Ahavas
HaShem, Vol. 1, p. 492fF., which
focuses on, the advantage contrib-
uted by the animal soul, and the
sources mentioned there which
discuss this matter at length.)

Within this third quality itself,
there are two levels: a) the recipro-
cal effect generated for the soul by
its elevation of the sparks of evil to
their source in Tohu, which tran-
scends the immediate source of
the holiness of Tikkun, b) an even
higher level - the elevation the
soul receives from carrying out its
role in fulfilling G-d’s desire for a
dwelling in the lower realms. See
Likkutei Sichos, Vol. 15, p. 2454t
translated above, p. 38111, et al.

29. Bereishis 30:24.

30. Achar, the Hebrew word

translated as “another;” also has
the connotation of one who is
estranged.

31. Or HaTorah, Bereishis, Vol. 1,
p. 220a ff.; Vol. 2, p. 386a-b; et al.

32. See the series of maamarim
entitled Yom Tov Shel Rosh
HaShanah 5666 (p. 384), which
explains that Yosef contains

two dimensions: how he existed
while connected with Yaakov,
and how he existed when separat-
ed from his father, at which time
he was most successful.
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Since the loftiest level is attained through
the positive quality which is drawn down
from the transformation of darkness,*
Ephraim is superior to Menasheh.
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Born in a Strange Land

Based on the above, it is even more difficult
to understand the connection of Menasheh
to Yosef and of Ephraim to Yaakov. On the
surface, the opposite appears to be true.
Menasheh, who brings to mind “my father’s
home,” seems to have a greater connection
with Yaakov, while Ephraim, being “fruit-
ful in the land of my oppression,” appears to
share a more direct connection with Yosef,
the increase which comes about through the
Divine service of “May G-d grant me another
son,” transforming the “other” into a son.*

This question can be resolved through the
explanation of the verse:’ “And now the two
sons born to you in the land of Egypt before
I came to you in Egypt are mine. I will con-
sider Ephraim and Menasheh as Reuven and
Shimon.” There is a difficulty in this verse.*
On the surface, it would have been sufficient
to say: “And now your two sons Ephraim and
Menasheh are mine. I will consider Ephraim
and Menasheh as Reuven and Shimon.” Why
is it necessary for the verse to add the phrase
“born to you in the land of Egypt before I
came to you in Egypt”?

33. See Likkutei Sichos, Vol. 10,
p. 163, translated below, p. 634ff.,
which explains that there are

advantage over darkness is revealed,
for the light dispels the darkness.
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darkness into light.

34. See Or HaTorah, Neviim

two interpretations of the phrase
(Koheles 2:13): “the advantage (nn°)
of light over darkness.” The first
interpretation is straightforward.
When light shines into darkness, its

The second interpretation under-
stands the word i, translated
before as “advantage,” as meaning

“higher quality” The higher quali-

ty of light comes about specifi-
cally from the transformation of

VeKesuvim, Vol. 1, pp. 378-381.

35. See the commentary of
Alshech and others on the verse,
and the commentary of Ramban
to Bereishis 48:15.
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It is possible to explain that the verse
is doing more than mentioning which of
Yosef’s sons will be counted in the reck-
oning of the tribes. It is also providing
a rationale and explanation as to why -
“they are mine” - they are connected to
Yaakov. “They are mine” because they
were born to Yosef “in the land of Egypt,”
and moreover, they were born “before I
came to you in Egypt”

The intent is that, although they
were born in Egypt and raised in an
environment distant from Yaakov, they
nevertheless conducted themselves as
Yaakov’s grandchildren. This demon-
strates that “they are mine;” they express
Yaakov’s true perfection.*
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Heredity Over Environment

Based on the above, we can explain
why Yaakov mentioned Ephraim before
Menasheh in this context:*” Menasheh
reflects how the memory and connection
to “my father’s home” did not cease en-
tirely (as explained above at great length).
Thus, this mode of service does not truly
reflect how Yosef existed “before I came to
you in Egypt,” for (the memory of) “my
father’s home” remains an ongoing factor.

In contrast, it is specifically the Divine
service of Ephraim which truly reflects
the state of “before I came to you in
Egypt.” In this mode of service, the person
lives in “the land of my oppression,” and
does not share an outward connection

36. For it is with regard to
Yaakov specifically that it is
said: “His bed (his progeny) is

perfect” (Vayikra Rabbah 36:5,
Rashi’s commentary, Bereishis
47:31; see also Pesachim 56a, and
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other sources.)

37. See the section entitled “Two
Truths”
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with Yaakov (“my father’s home”). Neverthe-
less, the person carries out his Divine service
in a manner that makes it evident that he is
Yaakov’s grandchild.
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Seeing Mystic Truths Manifest

Chassidus explains’® that Yaakov is identified
with “the attribute of truth which extends from
one end to the other,”* from the highest to the
lowest extreme. This motif is actually expressed
by Yosef. The level of Yaakov (as he exists for
himself) is in the lofty realm of Atzilus where all
existence is at one with G-d, above the realms of
Beriah, Yetzirah, and Asiyah, where the created
beings feel their individual identities. It is Yosef
who brings Yaakov’s level (Atzilus) into these
lower realms and, extending even into this ma-
terial world (the lowest extreme).

{This is the inner motivating factor as to why
Yaakov’s descent to Egypt came about through Yo-
sef. Egypt (Mitzrayim) is identified with meitzarim
(“boundaries” and “limitations”). Yosef draws Yaa-
kov down into the boundaries and limitations of
the worlds of Beriah, Yetzirah, and Asiyah.}

Similar concepts apply with regard to the other
extreme: Through the transformation of darkness
(of the worlds of Beriah, Yetzirah, and Asiyah)
into light - transforming an “other” into a “son”
- an even higher quality of light is brought out
from the transformation of darkness, attaining a
level above Atzilus (Yaakov’s own spiritual level).*

38. Biurei HaZohar (of the Mitteler
Rebbe), p. 29¢ ff.; and from the
Tzemach Tzedek, p. 168ft.; Or Ha-
Torah, Bereishis, Vol. 2, the the
above; see also Or HaTorah, Bere-

ya, the conclusion of ch. 13.

entitled Ben Poras, and its explana-
tion (p. 385b ff.; Vol. 6, p. 1147b fF.)
and also Or HaTorah, Bereishis, Vol.
5, p. 993b ff,, Vol. 6, p. 1122b ff.

As explained in those sources,

39. Zohar, Vol. 11 2, p. 175b; Tan-

40. See the extensive explanation in
entitled Ben Poras cited

ishis, Vol. 2, p. 354a; Vol. 6, p. 1123a.

Yaakov, represents the middle vec-
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tor, which is sourced in pnimiyus
hakesser, the inner dimension of
kessef, in which is vested the Ein
Sof, G-d’s infinity.

Yosef as the extension of Yaakov
taps this infinite dimension and
enables the Divine light to make
a transition to levels below the
realm of Atzilus. Indeed, he draws
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This also explains* why the seventeen years
that Yaakov spent in Egypt were his best years,
as implied by the verse:** “And Yaakov lived in
the land of Egypt seventeen years;” it was there
that Yaakov lived in the fullest sense.* Through
the descent into Egypt, he achieved his per-
sonal fulfillment. His inner virtue was given
consummate expression, showing that it ex-
tended from the highest extreme to the lowest.
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When Did the Jews Enter Egypt?

Since Ephraim and Menasheh replace Yosef
in the reckoning of the tribes, it can be conclud-
ed that they reflect “the posterity of Yaakov,
Yosef”** They manifested Yaakov’s qualities in
the land of Egypt and, in doing so, contributed
a dimension beyond that of Yosef himself.

By descending into Egypt (in the analogue,
descending from the world of Atzilus into the
worlds of Beriah, Yetzirah, and Asiyah), Yosef
brings Atzilus, Yaakov’s level, into overt rev-
elation even in those realms. Since through
Yosef’s Divine service, Yaakov’s influence -
which is above Egypt (i.e., Beriah, Yetzirah,
and Asiyah)* - shines overtly; from the very
outset, there is no possibility for the darkness
of Egypt to truly conceal G-dliness. On the
contrary, Yosef becomes the ruler of Egypt.
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it down to Egypt, the lowest levels
of existence.

41. See Biurei HaZohar, loc. cit.,
Or HaTorah, Bereishis, Vols. 5
and 6, loc. cit.

42. Bereishis 47:28.

43. See the commentary of the
Baal HaTurim and others to the
above verse. Note the teaching of
the Alter Rebbe explaining their
statements (Hayom Yom, p. 12,
entry of 18 Teves, clarified at length

in Likkutei Sichos, Vol. 10, p. 160ff.,
translated above, page 6271F.). See
also Zohar, Vol. 1, p. 216b.

44, Bereishis 37:2. See the exten-
sive explanation in the sources
cited in footnote 38. See also the
passage from Or HaTorah, Neviim
VeKeuvim, cited in footnote 34,
sec. 1, with regard to Ephraim.

As explained in those sources,
Yosef’s Divine service involved
extending the revelation of

Yaakov’s bond with G-dliness into
the worlds of Beriah, Yetzirah,
and Asiyah, the realms of exis-
tence characterized by feelings of
yeshus, independent existence.

45. See the sources in Biurei
HaZohar and Or HaTorah cited
in footnote 38, et al., which ex-
plain that the task of refinement
achieved by Yosef involves “ele-
vating the dimensions of Beriah
to Atzilus, until they are actually
on the level of Atzilus.”

14
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Thus, Yosef’s Divine service does not involve
a genuine descent (and involvement with) the
darkness of Egypt (the lowest extreme). Be-
cause of Yosef’s spiritual power, he did not have
to contend with Egypts darkness as it present
opposition to the light of holiness.

{This concept is reflected in the events which
actually transpired. As long as Yosef was alive,
there could not be any harsh decrees against
the Jewish people; it was as if they had yet to
descend into Egypt. It was only when Yosef
died that the descent became distinct; “On that
day, it was as if the Jews entered Egypt.”*}

It is only through Ephraim and Menasheh, “the
two sons born to you in the land of Egypt before
I came to you in Egypt,” - i.e., Divine service in
a place where Yaakov’s influence is not openly
visible, a level where the darkness of Egypt can
conceal and oppose holiness - that Yaakov’s qual-
ity achieves consummate expression. Their Divine
service demonstrates how Yaakov’s virtue was
given consummate expression, showing that it ex-
tended from the highest extreme to the lowest.”
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Three Paths in the Night

The three levels described above:

a) that of Yaakov, who transcends any connec-
tion to Egypt by virtue of his innate spiritual level,

b) that of Yosef, who illuminates Egypt with
the influence of Yaakov, and
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46. Shmos Rabbah 1:4; Midrash
Tanchuma, Shmos, sec. 3. See
the explanation of this concept
at length in Likkutei Sichos, Vol.
6, p. 311f.

47. See a somewhat similar con-
cept, explained in Likkutei Sichos,
Vol. 10, (p. 164, note 32, translat-

ed above, page 657), clarifying the
advantage of the Divine service
of Yaakov’s other sons - {whose
spiritual level is in the realms of
Beriah, Yetzirah, and Asiyah and
whose Divine service involves the
refinement of the world of sepa-
ration (see the sources mentioned
in footnote 45)} - over Yosef.

See also Pelach HaRimon,
Parshas Vayechi, (p. 121a) which
explains that (also) the fact that
Yaakov’s sons illumine the realm
of Beriah is because their source
derives from Yaakov’s potential,
for he possesses the capacity to
extend from the highest extreme
to the lowest extreme.
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¢) that of Yosef’s sons, who relate to the
darkness of Egypt, as it exists within its own
frame of reference,

reflect the three positive qualities (enu-
merated previously)*® that are accomplished
through the descent into exile.

The first quality - that, because of the
soul’s inherent spiritual power, the exile can-
not bring about a descent for the soul (but the
darkness of exile itself is not transformed)
- reflects a spiritual level that is entirely tran-
scendent, above all connection to exile. It is
as if the two are discrete realms,* like Yaakov
himself,>® whose own level was too lofty to de-
scend to the mindset of Egypt.**

The second quality expresses the strength
of the soul, that it is so powerful that nothing
can oppose it, and thus even the darkness of
exile is transformed into light. This parallels
the Divine service of Yosef,*> who draws down
the level of Yaakov into Egypt. Thus, the trans-
formation of darkness to light comes about
because of the revelation of Atzilus (Yaakov)>
in Beriah, Yetzirah, and Asiyah (Egypt).
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48. See the section entitled “So
Darkness Shines.”

49. The two are not entirely
separate, for the person is actually
living in exile, but his spiritual
level and Divine service are above
the exile and he is not affected by
it at all. We can see somewhat of a
parallel to this in our own time: a

person who lives in a cloistered To-

rah community without extensive
contact with the outside world.

50. See Or HaTorah, Bereishis, Vol.

2, the explanation to the maamar
entitled Ben Poras (p. 388b ft.,
Vol. 6, 1147b fI.) which identifies
Yaakov with the first revelations
of the kav, the vector of Divine
light that shines after the initial

tzimtzum, which is above the

task of refinement carried out in
Beriah, Yetzirah, and Asiyah. (See
also ibid., p. 1148a.)

51. Therefore even as Yaakov
descended to Egypt, he remained
above the darkness of Egypt.
Yaakov nevertheless derived a
positive advantage through his
descent into Egypt that raised him
above his previous level. Specifi-
cally through this descent, which
demonstrated how light retains its
power even in a place of darkness,
is brought out the higher quality
of light (that it has the potential
to illuminate even a place of dark-
ness). See Likkutei Sichos, Vol. 10,

p. 163 (translated above, p. 6271t.).

52. See the maamarim from Or
Ha'Torah cited in footnote 50,
which explain that Yosef is the fi-
nal point of the kav which brings
about refinement in the realms
of Beriah, Yetzirah, and Asiyah
(as reflected in the interpretation
of the verse “May G-d grant me
another son”).

53. This reflects the difference
between the transformation of
darkness into light brought about
because of the light, and the
transformation of the darkness it-
self. (See the series of maamarim
entitled BeShaah Shehikdimu
5672, Vol. 3, p. 1325ff. and Likku-
tei Sichos, Vol. 9, p. 631F.)
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The third level reflects how the higher qual-
ity of light which is drawn down through the
transformation of darkness itself is achieved
(primarily)** through Divine service performed
while in the midst of the darkness of Egypt - i.e.,
when Yaakov’s influence is not apparent.> This
Divine service is performed by “your sons born
to you in the land of Egypt before I came to you.”

Tracing the Links

Based on the above, we can appreciate the
connection between Menasheh and Yosef (which
caused him to be Yosef’s firstborn), and the bond
Ephraim shares with Yaakov.” The Divine service
of Menasheh focuses on revealing the remem-
brance of “my father’s home” (and through this
memory engenders the capacity to transform the
darkness of Egypt). This resembles® the Divine
service of Yosef that draws down (into revelation)
the influence of Yaakov into the realms of Beriah,
Yetzirah, and Asiyah, and through this, brings
about the transformation of these lower realms.

However, the consummate expression of Yaa-
kov’s spiritual potential comes when the higher
quality of light is revealed from the darkness it-
self. This is accomplished by Ephraim,” for his
Divine service reflects how “G-d made me fruit-
ful in the land of my oppression.”

54. Even when the darkness is
transformed because of the light,
i.e., the second level, a higher
quality of light is brought out
because of the darkness. Never-
theless, the true concept of this
advantage (stemming from the
ultimate source of the darkness)
comes about when the darkness
is transformed on its own ini-
tiative, as explained in the series
of maamarim entitled BeShaah

Shehikdimu 5672, loc. cit. (which
explains that the attributes of
gevurah can be sweetened and
transformed only in their source).

55. See the passage from the
Noam Elimelech cited in footnote
16 above.

56. Although Menasheh’s Divine
service resembles Yosef’s, it is not
entirely the same. For Yaakov’s
spiritual qualities shone openly
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for Yosef, while Menasheh pos-
sesses only a remembrance of
“his father’s house.” (Moreover,
that remembrance was only sec-
ond-hand, dependent on Yosef, for
as reflected in the actual chronol-
ogy, Menasheh was born “before
Yaakov came to ... Egypt.”)

57. Some explanation is necessary
regarding the above (and the
statements in the section entitled
“Heredity over Environment?”



MalaRal7als)

| e owpb

On an Individual Level

As a collective, Jews are referred to by the
name Yosef, as it is written:*® “He leads Yosef
like sheep.” From this, we can appreciate that
every Jew must express himself in both thrusts
of Divine service: that of Menasheh and that
of Ephraim.”

A Jew must begin with wishing and
yearning to be in “his father’s home,” to find
himself in an environment loftier than exile.
His descent into a world where G-dliness is
concealed (in order to refine the exile) must
be, to borrow our Sages’ wording,* “compelled
by G-d’s decree,” against his will. Consequent-
ly, as soon as he completes his mission in the
place of exile to which Divine Providence
directed him, he hurries back, immediately
returning to a place where he can devote him-
self entirely to matters of holiness, Torah, and
Divine service.5!

Nevertheless, throughout the time a per-
son is involved in his or her mission in exile,
one must know that he cannot remain content
with the Divine service of Menasheh. He can-
not satisfy himself with the knowledge that he
does not forget his father’s home and is not in-
fluenced by his environment.
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and in footnote 47), for the pas-
sage from Or HaTorah, Yirmeya-
hu cited in footnote 34, sec. 1, 8),
states that like Yosef, Ephraim’s
spiritual level is in Atzilus, above
that of Yaakov’s other sons
(whose spiritual levels were of
Beriah, Yetzirah, and Asiyah).

58. Tehillim 80:2; see the commen-
taries of Rashi and Metzudos David
to the verse. See pp. 5591f., 618, for
further explanation of this concept.

59. As reflected in the blessing
that Yaakov gave Ephraim and
Menasheh (Bereishis 48:20):
“Through you, Israel - every sin-
gle member of our people - shall
be blessed.... May G-d make you
as Ephraim and Menasheh”

60. Cf. the Pesach Haggadah; see
also Shabbos 89b. See also Likku-
tei Sichos, Vol. 4, p. 1219.

As explained in Sichas Lag BaO-

mer, 5738, et al., this does not
conflict with the concept that the
service of Ephraim (stated fur-
ther in the text) is to be carried
out with happiness.

61. This directive is reflected by
Mordechai’s departure from Per-
sia — where he served as second
to the king - and ascent to Eretz
Yisrael (Ezra 2:2). See Sichas
Motzoei Shabbos Shemini, 5738,
where this is explained at length.
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PARSHAS VAYECHI | ILLUMINATING EXILE

This alone is not sufficient. Such Divine
service serves only as a preparation for the

consummation of the ultimate intent: “that

G-d make me fruitful in the land of my op-
pression,”® illuminating the darkness of exile
with “the lamp of mitzvah and the light of To-

rah,’%® until that darkness is transformed into

light, and “The night will shine as the day”**

62. It is noteworthy that, at times,

the entire Jewish people are re-

ferred to as Ephraim (Yirmeyahu

31:19, et al.), but never as Me-

nasheh (Ramban, commentary

to Bereishis 48:16).

63. Cf. Mishlei 6:23.

64. Tehillim 139:12. The intent is
that the darkness will shine on
its own. (See Sefer HaArachim
Chabad, vol. 2, Erech or biyachas
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lichoshech,p. 597, and the sourc-
es mentioned there; see also the
series of maamarim entitled
BeShaah Shehikdimu 5672, Vol.
3,p. 1346.)
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SELECTIONS FROM LIKKUTEI SICHOS

Bereishis ° ShmOS ° VaYikra (coming soon)
)

SHULCHAN ARUCH
VOlumeS 1—8, 10, 12« VOlume 9 (coming soon)

)

LESSONS IN MAAMARIM

THE REBBE

Lessons in Sefer Hamaamarim
TIXN ANKT « WY CNWY 01°2 ¢ 027 0% ¢ 775WnN 20 KXY ¢ 213D nXa

Lessons in Sefer Hamaamarim
Festivals 1 e» 2

Lessons in Lecha Dodi
WD 1T 197 « v7HIN I 19Y

THE REBBE RASHAB
Lessons in Heichaltzu

THE TZEMACH TZEDEK

Lessons in Derech Mitzvosecha
Volumes 1 e» 2

X

SEFER HASICHOS (OF THE REBBE RAYATZ)
5700, 5701, 5702, 5703, 5704, 5705 (] 5698—99 (coming soon)






