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Introduction

ne of the followers of the Alter Rebbe, Reb Binyamin Kletzker, was both a very success-
ful timber merchant in Russia and a mystic known to meditate for hours on end.

Once, after laboring over his annual budget and arriving at the bottom line — one
which sported quite a hefty profit — he wrote in Hebrew: Ein od milvado, “There is nothing
apart from Him.”

An associate took him to task for this, saying that it was not appropriate for him to try to
“show oft” his spirituality with such pronouncements.

Reb Binyamin explained that he was not trying to show off, it was simply how he had felt at
that moment. Responding to the look of amazement on his associate’s face, he continued: “Just
as, from time to time, we think of our business in the midst of prayer, so, too, at times, we can
think of prayer in the midst of business”

Another story:

One of the chassidim of the Rebbe Rashab, an owner of a large factory that produced boots,
entered a private meeting with the Rebbe while his mind was still churning with his business
affairs.

Said the Rebbe to him, “Until now I only knew that boots can be worn on one’s feet. Now I
see that it is also possible for one’s head to be clad in boots.”

Both chassidim were successful businessmen. Both were also deeply involved in the chassid-
ic lifestyle. But there was an obvious difference. For Reb Binyamin, his business was but a further
expression of Ein od milvado, that “there is nothing apart from Him.” For the other fellow, the
business was just business. Even though he ran it according to the Torah’s dictates, it was just
business.

By showing us a path of genuine bitachon, trust in G-d, the sichah to follow empowers us to
remain aware of the ideal standard of Reb Binyamin, to keep our heads out of our boots and, at
the same time, to function successfully in the real world. Not only is the Rebbe’s advice current
and contemporary, it gives us a window on the era of Mashiach and motivates us to live in a
manner that will make that future era a reality.
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Looking Through a Different Lens

The Lesson from the Haftarah

1. According to Jewish law,' the Haftarah for
a Torah reading reflects the content of that To-
rah reading, and more precisely, its conclusion.?

Seemingly, the connection between Parshas
Balak and its Haftarah is direct. The Haftarah
relates’ that G-d commanded the Jewish people,
“My nation, remember the counsel given by Ba-
lak, King of Moayv, and the response Bilaam the
son of Beor gave him from Shittim.” This relates
to the content of Parshas Balak.

It is, however, understood that the con-
nection between the Haftarah and the Torah
reading is not confined to a single verse but
relates to its general theme. This is reflected in
the well-known concept that the Haftarah was
originally instituted in place of the entire Torah
reading.* According to the recognized general
principle® that a subject’s theme is alluded to
in its beginning, it is clear that there is a con-
nection between (the conclusion of) Parshas
Balak and the beginning of the Haftarah,® “The
remnant of Yaakov will be in the midst of many
nations... they will not hope from man, nor ex-
pect from a mortal”
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3. Michah 6:5.

1. Tur and Shulchan Aruch (and

the Alter Rebbe’s Shulchan Aruch),
Orach Chayim 284:1; Tur and Rama,
428:8.

2. See Beis Yosef to the Tur (Orach
Chayim 283; see also the Alter
Rebbe’s Shulchan Aruch 283:1, based
on Tosafos, Megillah 23a) which

emphasizes that the Haftarah should
relate to the last concept mentioned.
Rama, loc. cit. (and also Shulchan
Aruch 284:7; the Alter Rebbe’s Shul-
chan Aruch 284:13) use this concept
as the basis for the ruling that when
two Torah portions are combined,
the Haftarah is associated with the
second portion.

4. Avudraham; Levush, Bach, Taz,
the Alter Rebbe’s Shulchan Aruch
284:1.

5. See Likkutei Sichos, Vol. 5, p. 58,
fn. 12, et al.

6. Michah 5:6.
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Just Before Dawn

2. The Haftarah is speaking about the time at
the beginning of the Redemption; the time before
Mashiach’s identity will be definitely established.
To establish Mashiach’s identity definitively, it is re-
quired that he complete waging all the wars and
“transform the nations... so that they serve G-d
with a single purpose.”” However, the Haftarah,
speaks about a preliminary stage, how Mashiach
will wage wars against the nations, as it is writ-
ten,® “The remnant of Yaakov will be in the midst
of the nations... like a lion among the animals of
the forest... who tramples and preys.”

Moreover, not only will the era that the Haftar-
ah speaks about involve conflict with external
evil - wars against non-Jewish nations - there
will also be internal evil, i.e., degeneracy within
the Jews themselves, as it is written,”
away witchcraft from your hand.... I will cut away
your idols.... I will uproot your Asherah trees”'’
Implied is that the evil will be so powerful that it
will be necessary for there to be assistance from
Above to eliminate it, as the verse states, “I will
cut away.... I will uproot” The existence of such
evil indicates that the Haftarah is speaking about
the time at the beginning of the Redemption
when the last preparations for the complete Re-
demption will take place.

I will cut

Similarly, the Torah reading, Parshas Balak,
speaks of a comparable phase in history, the time
directly before the Jews’ entry into Eretz Yisrael
for the first time as a nation. The Jews were “in
the plains of Moayv, across from Jericho at the Jor-
dan,;’"' ready to enter Eretz Yisrael. This resembles

7. Tzephaniah 3:9. When quoted by
Rambam, Mishneh Torah, Hilchos
Melachim 11:4, he adds an extra vav.
See the marginal notes to Likkutei
Sichos, Vol. 5, p. 420, and Vol. 14,

p- 414. The latter source explains not yet will do so ch. 11, loc. cit.

that Rambam occasionally changes
slightly the wording of a verse that
he quotes in order to fit the meaning
of his text. See also the context of
Rambam’s statements at the end of
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8. Michah 5:7-8.
9. Ibid. 5:11-13.
10. Trees worshipped as false deities.

11. Bamidbar 22:1.
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the Jews’ state before entering Eretz Yisrael at
the time of the ultimate Redemption. In par-
ticular the connection is apparent according to
the well-known concept'* that had the Jews not
sinned, the ultimate Redemption would have
come when they first entered Eretz Yisrael.
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Identifying the Source of Blessing

3. At the beginning of the Haftarah, the
Prophet Michah" relates that part of the spiritu-
al preparation necessary for the Redemption is
“not [to] place our hope in man, nor [to] look
forward to help from a mortal.” Even before the
Redemption blossoms into complete fulfillment,
we will not pin our hopes on any man, not even
on our fellow Jews, as it is written,* “Cursed is
the mortal who trusts in man (adam).”'* Rath-
er, we will rely on G-d alone, as it is written,'
“Blessed is the man who puts his trust in G-d.”

Since the above prophecy - that we will “not
place our hope in man” - relates to the time of
the beginning of the Redemption, it is obvi-
ously not speaking of forbidden conduct, that
one act in opposition to the Torah’s directive,
“Cursed is the mortal who trusts in man.” Rath-
er, it foretells how at that time we will rise above
reliance on man even in a manner permitted by
the Torah.

To explain: It is written,"” “And G-d your
L-rd will bless you in everything that you do.”
In explanation of this verse, Sifri writes, “Lest a
person think that he should sit idly,'® the verse
comes to teach us that G-d’s blessing is be-
stowed ‘in everything that you do.”” This means
that the Torah instructs a person to create a nat-

12. Nedarim 22b; see Shmos Rabbah
32:1, et al.

15. See Yevamos 61a.

16. Yirmeyahu 17:7.

13. Michah 5:6. 17. Devarim 15:18.

14. Yirmeyahu 17:5.

18. This is the manner in which the
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passage is usually quoted, although
the wording in the standard pub-
lished texts of the Sifri is slightly
different. Yalkut Shimoni on this
verse quotes a third version.
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ural conduit? for his livelihood,* and that “one
should not rely on a miracle”” Hence, since
according to the natural order, making a living
requires that one have dealings with mere mor-
tals (including those who are not fellow Jews),
“placing our hope in man” is well within the To-
rah’s guidelines.

The verse, “Cursed is the mortal who trusts
in man,” does not contradict the above course of
action. For making a natural conduit for a liveli-
hood does not mean that one relies on the natural
order as it exists in its own right. Rather, one
trusts that G-d will grant His blessings through
the natural conduit that He has prepared.”

This represents the new development that will
come about in the era of the Redemption: Bless-
ings will then come “like dew from G-d,” which
“does not come to the world through mortal ef-
forts, nor does man request it. Similarly, we will
not hope to be helped by man, but by G-d.”*

A related verse states,* “It is preferable to rely
on G-d than to trust in man.” As understood in
the teachings of Chassidus,” this means that al-
though “trust[ing] in man” is also permitted by
the Torah, it is preferable “to rely on G-d”

In this context, “to trust in man” can be un-
derstood as a mystical allusion to the Sublime
Man, i.e., the Divine energy that “permeates all
the worlds” (memale kol almin).?® From the per-
spective of this level of spirituality, a person must

19. In the original, kli - lit., “vessel”;
i.e., a channel through which Divine
blessing flows.

20. See: the introduction to Derech
Chayim; Derech Mitzvosecha,
mitzvas tiglachas metzora, sec. 2 ft.;
Kuntreis UMaayon, Discourse 17ff.

above. See also the maamar entitled

VeYadaata, 5657.

to rely on the supernatural for the
provision of their material needs,
but did not succeed in this.” See
the sources cited in footnote 8

22. See the sources cited in foot-
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24. Tehillim 118:8.

25. Likkutei Torah, Devarim, pp.
90d, 91b; Yahel Or (by the Tzemach
Tzedek) on Tehillim, commenting
on this verse; the closing lines of the
maamar entitled VeLo Zachar 5688
(1928).

note 20 and the maamar entitled

21. See Pesachim 64b; Zohar, Vol.
I, p. 111b; Vol. II, p. 112b. See also
Berachos 35b, “Many emulated

R. Shimon bar Yochai and sought 5:6.

VeYadaata, 5657.

23. Rashi’s commentary on Michah

26. (This term that refers to the
G-dly energy that establishes and
maintains the natural order.
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endeavor to make a conduit within the natural
order on which G-d’s blessings will rest.”” There-
foreitis “preferable to rely on G-d,” on the level of
G-dliness that “transcends all the worlds” (sovev
kol almin).*® At this level, a person has no need
to ground his endeavors in the natural order.
Rather, “He (G-d Himself) will provide for you
(793927),” by providing the conduit (*%3) as well.'®
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Unraveling the Code

4. The ultimate Divine intent is not that the
natural order should cease to exist, but that it
should be refined and elevated® to the extent
that it is apparent to everyone that nature is one
with G-d. With regard to the concept at hand
- not to place one’s hope in man - the Divine
intent is not that help via mortals will cease to
exist. Rather, the natural order will then be so
utterly fused with G-dliness that we will per-
ceive the assistance we receive not as help from
man, but only as help from G-d.

The requirement to do® - i.e., to create a nat-
ural conduit through which one’s living is to be
earned - may be approached in either of two
ways:

(a) One knows that nature per se has no in-
dependent existence and is no more than “an
ax in the hand of the woodchopper”*
theless, since G-d commanded that one should
do - i.e., one should create a natural conduit
for one’s livelihood - nature acquires a certain
standing in one’s mind. Not that this status de-
rives from nature in its own right. Instead, it

is only by virtue of G-d’s command that one

Never-

27. This concept is explained in:

28. This term that refers to the G-dly
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30. See: Likkutei Dibburim, Vol. 4,

Toras Chayim, Parshas Vayechi,
in the maamar entitled Ben Pores
Yosef, sec. 13; Yahel Or (by the
Tzemach Tzedek) on Tehillim 40:5;
the maamar entitled VeLo Zachar,
loc. cit.

energy that transcends the natural
order, revealing G-dliness as it is
infinite and unbounded.

29. The full verse reads (Tehillim
55:23), “Cast your burden on G-d
and He will provide for you.”

p- 752b ff. in English translation:
Vol. 5 (Kehot, N.Y., 5760/2000), p.
140; Likkutei Sichos, Vol. 5, p. 80;
et al.

31. Cf. Yeshayahu 10:15.
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sees the natural order as significant .*

(b) One engages in natural ways and means
only because G-d so commanded. The natural
order in of itself is of no importance in the
person’s eyes; he perceives it as nothing more
than a means to fulfill G-d’s will.**

This explains* the teaching of our Sages®
on the verse,* “He shall be the faithfulness of
your times....” The Sages teach that here, emu-
nas (“faithfulness”) alludes to Seder Zera’im
which is the section of the Mishnah that deals
mainly with the laws applying to agriculture,
for a Jewish farmer “believes in Him Who is
the Life of all the worlds - and sows.”

True enough, the fact that germination
follows sowing is a natural phenomenon. It
does not matter whether the farmer is Jewish
or not, nor even if the seed fell to the ground
without any human agency. The earth by na-
ture promotes germination. (Indeed, this
intrinsic nature of the earth is constant, as in
the verse,” “seed time and harvest... will not
cease.”) Nevertheless, though cognizant of all
the above, nature does not acquire status in
the mind of a Jew. When he sows, he does not
do so because according to the laws of nature
sowing leads to germination, but only because
“he believes in Him Who is the Life of all the
worlds - and sows.” That is why he sows.

LOOKING THROUGH A DIFFERENT LENS

PR T10N X YU UMPR2 KT 72
SR P

T PN IR YAV PR LW W @
oY LIRTVAIR TR LND WOUIVDIR
A1 U PR DX 72 AR URVIIND
0 X IR OYT PR LY Y P
X927 7987 OYT TPOOYIR

OYPR N2 WT PR OXT ORY)

NIRRT TPI0D 19K F9UTY MR

- OOV 170 T NPBR IR A TRy
Y DYV N3 PRy

NYw3 1R YV PIY IR PR OXT WOKI
R?D1 1R PR'D IR, PR30 PR 01 YD
S TR XY - Y PRD W 0 A
VMR ORTI2°DK WIK TR LI X 2°7277
W PR PYIN UKD OXN PTIWR X T
n2wD 7 Py XYW) YK T D T
TPRYT? T T 9 V1YL PX - (@TN

IRV V2R3 TR VIV 07 9 TR PN
7070w Oy "M DI X PR T W PR
- MW R 13 PIR Y

AVBYPR DYT IXDJIVNUDYTID
NODI MW 1R Y2V 7T 01 VNP2
YT PR Y YN PR GIPR X 72 0ipn
VYN Y2V °D Py PPN ) OXT Y LW
2M PI22 INRDATRY X WAV Ay
INDWT “OMPID N2 1HRD” PR Y
Jyn”

32. To cite a parallel: Likkutei
Sichos, Vol. 4, p. 1044, translated on

the spies that “it is as if the Divine
Homeowner is powerless to remove
His utensils”; i.e., He cannot
displace the Canaanite nations.

The spies understood that the
Canaanites and the entire natural
order were merely G-d’s utensils
and that He is the Master over the

natural order. Nevertheless, they
felt that since He desired that the
world follow the natural order, “He
cannot remove His utensils.”

33. See Pirkei deRabbi Eliezer, sec.
33:1, “Did Yitzchak sow grain,
Heaven forbid?! He took tithes. and
sowed tzedakah for the poor.” As
explained in Likkutei Sichos, Vol. 5,
p- 74, his entire intent in performing

the physical activity was to carry out
the mitzvah.

34. See Likkutei Sichos, Vol. 1, pp.
216, 240.

35. Shabbos 31a. See Tosafos,
s.v. Emunas, citing the Talmud
Yerushalmi.

36. Yeshayahu 33:6.
37. Bereishis 8:22.
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Integrity In Thought, Speech And Action

5. The difference between the above two
approaches is not only a matter of how one experi-
ences and feels the attribute of trust in G-d. Instead,
the manner in which one experiences this attribute
of bitachon leads ultimately to differences in one’s
actual conduct in the realms of thought, speech,
and action.

When what one has to do is perceived as a value
in its own right,* i.e., when the laws of nature enjoy
a certain standing in one’s mind, then one’s obliga-
tions in the realm of Torah and its commandments
(on one hand) and the requirement to do (on the
other hand) are perceived as two separate entities.
In such a case, what happens if the two interests
conflict?

(A person might fear, for example, that if he in-
vests more time in meditation during prayer, he
will lose contacts necessary for his business affairs.
Likewise, if he fulfills the mitzvah of tzedakah gen-
erously, he may worry that he will be left with less
money to invest in his business or the like.) The
tension between the two contrary approaches can
then be metaphorically described by the phrase,”
“Two nations will contend for the upper hand.”

Let us even suppose that one foregoes involve-
ment in activities mandated by the natural order
(knowing that “it is G-d’s blessing that bestows
wealth,”* and that these natural processes are only
a conduit and a channel for G-d’s blessing) and
involves himself in studying Torah and observing
mitzvos. Even then, doing so involves an inner war
and a struggle to overcome his animal soul. More-
over, there is always the possibility that the balance
of power will shift and the “other nation” will gain
the upper hand (G-d forbid!).

38. In the original, “when itis a
metzius in its own right””

39. Bereishis 25:23. Tanya, ch. 13
speaks of a similar struggle within a
person’s heart (explained in Lessons
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in Tanya, Vol. 1, pp. 193-195).
40. Mishlei 10:22.
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When, however, a person gives no importance
to the conduit that he makes for G-d’s blessing, and
involves himself with it only in order to fulfill the Cre-
ator’s will, that involvement in itself becomes a mode
of Divine service and therefore acquires significance.

Our Sages* teach that “all your actions should be
performed for the sake of Heaven,” and it is written,*
“Know Him in all your ways” When one’s service of
G-d is such that he engages in natural ways and means
only in order to fulfill His will, “all his actions” and
“all his ways” are not distinct from “the sake of Heav-
en” and from the obligation to “know Him. They
are so utterly permeated by those ideals that they all
become one. Accordingly, the person’s activities to es-
tablish a conduit for G-d’s blessings become regarded
differently.

Since in such a person’s mind nothing is consid-
ered of any significance other than G-d’s will, there
can obviously be no conflict between one mitzvah and
another. Indeed,® “One mitzvah draws another in its
train” and the person’s involvement in spiritual and
material spheres complement each other.
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Navigating the Slippery Slope

6. The difference between these two approaches
does not begin with a distinct point of conduct. At
the outset, the yetzer hara does not try to convince a
person that he should transgress G-d’s will outright.
It begins with a hair’s-breadth. As our Sages teach,*
“This is how the yetzer hara plies his craft: Today,
he tells a man, Do this; the next day he tells him, Do
that; until ultimately he tells him, Serve idols — and he
goes and serves them.” At first, the yetzer hara con-
cedes, as it were, that this person’s involvement in
making a living via a natural conduit should not
conflict with his observance of the Torah and its mitz-
vos. It merely emphasizes that activities within the

41. Avos 2:12. 43. Avos 4:2.

42. Mishlei 3:6. 44, Shabbos 105b.
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natural order should be given their due standing.
Ultimately, “tomorrow,” however, it causes these
activities within the natural order to be consid-
ered of primary importance.

My revered father-in-law, the Rebbe Rayatz,
interpreted® the above Talmudic teaching as fol-
lows: At the beginning, the yetzer hara does not
try to convince a person to do the opposite of his
true will* (and thereby violate G-d’s will, Heaven
forbid). On the contrary;, it tells him to “Do this;”
it agrees that he should observe the Torah and its
commandments. It even explains to him how that
observance makes sense according to the under-
standing of the animal soul and the yetzer hara.
In this way, by projecting itself into this person’s
observance of the Torah and mitzvos, and by ha-
bituating his listener to thinking that the listener
needs his consent, the yetzer hara draws him along
to the point at which “the next day he tells him, Do
that; until ultimately it tells him, Serve idols.”

Therefore, the way to defend oneself properly
against the wiles of the yetzer hara is not to gear
one’s Divine service to the dictates of mortal rea-
son, because mortal reason gives weight to nature
as a significant consideration. Rather, one should
go about his avodah by subjugating his own will -
to the point of self-sacrifice — to G-d’s will,*” in a
manner that transcends mortal reason, for then,
the only consideration that exists for him is G-d’s
will.

The difference between these two possi-
ble approaches to Divine service parallels the
above-mentioned distinction*® between “relying
on G-d” and “trusting in man.” The level of Di-
vine service at which one “trusts in man” relates
to the G-dly light that “permeates all the worlds.”*
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46. As Rambam states, the true and
innermost desire of every Jew is to
observe the Torah and its mitzvos
(Hilchos Geirushin 2:20).

45. The maamar entitled Amar Rav
Oshaya 5689 1929, sec. 7 (in Sefer
HaMaamarim - Kuntreisim, Vol.
1, p. 37a). See also Likkutei Sichos,
Vol. 3, p. 900.

47. In the original, bittul umesirus
nefesh tzum ratzon heElyon.

48. See sec. 3 above.
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In terms of our Divine service, this mode of Di-
vine influence corresponds to Divine service that
is directed by mortal logic and that requires world-
ly involvement according to the natural order, for
with regard to this level of G-dly light, logic and the
natural order are significant.

The level of Divine service at which one “relies on
G-d” relates to the G-dly light that “transcends all
the worlds”? In terms of a person’s Divine service,
this mode of Divine influence corresponds to Divine
service that is directed by bittul, transcending mortal
reason, and ascribing no independent importance to
the conduits of the natural order. For a person who
lives at this level of trust, the appropriate expectation
is that “He will provide for you” (123%2*) - G-d Him-
self will provide the conduit (*23) as well. There will be
conduits, but they will come from Above. As men-
tioned previously,* even when such a person employs
natural means, he does not grant them any indepen-
dent importance. It is not appropriate to say that he
receives “help from man,” because in his perception,
the conduits of the natural order are one with G-d.

This explains why in the above-quoted proph-
ecy of Michah, the preparation for the Ultimate
Redemption is that we will “not place our hope in
man.” At that time, the veil of concealment will be
entirely lifted from nature and we will see with our
fleshly eyes that nature itself is G-dly. Hence the
pattern will be that blessings will come, unasked for,
“like dew from G-d” At that time, we will “not place
our hope in man, nor look forward to help from a
mortal,” but “He will provide for you.”

Establishing Priorities

7. Based on the above, we can appreciate the con-
nection of the Haftarah to the conclusion of Parshas
Balak, which relates the sin of Baal Peor and the

49. See sec. 4 above.
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self-sacrifice of Pinchas® that corrected that sin
(as it is written,” “And he atoned for the children
of Israel”).

Baal Peor was served by defecating in the
idol’'s presence.’® It is explained in Chassidus>
that the source for this sin is that one grants im-
portance to physical pleasures which are in truth
the waste product of the sublime pleasure.

What would cause a person to consider
waste products (physical pleasures) of primary
importance? This comes from the fact that he
considers the natural order as being important.
Making this initial error leads him to be totally
absorbed in material matters.

On this basis, we can understand our Sages’
statement® that the atonement brought about by
Pinchas is still an active force and will contin-
ue to exert positive influence in this world until
the Resurrection of the Dead, for the purifica-
tion and atonement for the sin of Baal Peor will
not come until that time. In that era, nature will
be consummately refined and it will be obvious
that nature is completely at one with G-dliness.
Thus, it will not be possible to give primacy to
material concerns.

Therefore, the atonement for this sin was
brought about through the self-sacrifice of Pin-
chas. Torah Law does not mandate such self-sac-
rifice. Indeed, were Pinchas to have asked whether
to have taken such an action, he would not have
been instructed to do so according to Torah law.>

50. Pinchas risked his life to kill the
nasi of the tribe of Shimon even
though the entire tribe was gathered

Sanhedrin 64a.

52. Rashi, Bamidbar 25:3; see also
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54. Sifri to Parshas Pinchas. See also
Sanhedrin 82b which states, “It is
appropriate that this atonement...”

together at that place. Moreover, he
required several miracles to prove
the propriety of his actions. (See
Targum Yonason ben Uziel, Sifri,
Midrash Tanchuma to the conclusion
of Parshas Balak; Sanhedrin 82b.)

51. Bamidbar 25:13.

53. Likkutei Torah, Devarim, p.

11¢; the maamar entitled Vineishev
Bagei at the conclusion of Sefer
HaMaamarim Eshalaleich Liozna;
Sefer HaMaamarim 5562, p. 88T
See also Likkutei Sichos, Vol. 4, p.
13271f. (with regard to the concepts
explained in secs. 7I and 8).

Note also Tosafos, Sotah 14a, s.v.
mipnei.

55. Le., although taking such action
is sanctioned - and even considered
praiseworthy - it must come on the
person’s own initiative. The court
should not instruct a person to take
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Nevertheless, Pinchas remained steadfast and was
willing to sacrifice his life. This reflects self-sacri-
fice that transcends logic and reason, even logic
and reason within the realm of holiness. As ex-
plained above, it is through bittul that transcends
logic and reason, (even logic and reason within the
realm of holiness) that it is possible to protect one-
self and not make a division between nature and
G-dliness even though one carries out in nature the
Torah’s directive, “And G-d will bless you in all that
you do.”

LOOKING THROUGH A DIFFERENT LENS
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The Catalyst to Enter Eretz Yisrael

8. On this basis, we can also understand the con-
nection between the above concept and the entry of
the Jewish people into Eretz Yisrael. (As explained
in sec. 2, the events described in Parshas Balak oc-
curred shortly before the entry into Eretz Yisrael.)

In the desert, the Jews were sustained by manna,
i.e., a miraculous pattern of existence. It was not
possible to err and think that human input could
have any effect on one’s fortunes, as reflected by the
verse,” “The one who gathered more did not have
more, nor did the one who gathered less have less.”
Moreover, only enough manna for one day de-
scended, emphasizing how one must have absolute
trust in G-d that He will provide for his needs day
by day.””

By contrast, the entry into Eretz Yisrael brought
about the beginning of a new phase in Divine ser-
vice,® serving Him in a way appropriate for “a
settled land.”* Hence, as a preparation, it was neces-
sary to confront the issue of Baal Peor, to emphasize
that even though one begins to live according to the
natural order, one should not “hope in man.” In-

such steps (Sanhedrin 82a.; Rambam,
Mishneh Torah, Hilchos Issurei Biah
12:5; Tur, Even HaEzer, sec. 16; Rama,
Choshen Mishpat 425:4).

258; see also Yoma 76a.

56. Shmos 16:18.

57. Yalkut Shimoni, Beshalach, sec.

58. In particular, this was true after
the Jews conquered the lands of Si-
chon and Og. Note, however, Rashi’s
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commentary to Shmos 16:35. See
Likkutei Sichos, Vol. 8, p. 189.

59. Shmos, loc. cit.
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stead, he should appreciate that nature is not
an independent entity and the same utter reli-
ance on G-d that prevailed in the desert is still
necessary.
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Looking To The Horizon

9. This lesson is also appropriate in these last
days of exile, when we are preparing to enter
Eretz Yisrael, led by Mashiach. We are still living
in an era characterized by the double and re-
doubled darkness® of exile, the very opposite of
“the beginning of the Redemption,™" as is plain-
ly seen. Nevertheless, all the revelations of the
Future Redemption “depend on our actions and
Divine service throughout the era of exile”* In
particular, this applies in our present genera-
tion, when we are making the final preparations
for the redemption to be led by Mashiach. As
in the adage of the Rebbe Rayatz,”> Mashiach is
“standing behind our wall,”** and moreover, the
walls of exile are already burning.*

At this time, therefore, every individual’s
Divine service should have at least a foretaste
of the level at which we will “not place our
hope in man.” He should not place any impor-
tance on the worldly conduits of the natural
order, but should place his trust in G-d alone.

Through such an approach, every individ-
ual will be redeemed from the worries and
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60. The phrase “double and redou-
bled darkness” alludes to those who
“mistake darkness for light” (Yesha-
yahu 5:20) and consider our current
situation of exile as “the beginning
of the Redemption” (aschalta
digeulah). This conception is itself a
darkness that conceals the darkness
of exile.

See the interpretation of the Baal
Shem Tov (quoted in Toldos Yaakov
Yosef at the beginning of Parshas
Bereishis) of the verse, “I will surely

conceal My face on that day” (De-
varim 31:18). The dual form of the
Hebrew verb “conceal” (haster astir)
implies that the concealment itself
is veiled. There are those who do not
perceive the concealment, and call
this darkness “the beginning of the
Redemption!”

61. Discussed at length in Likkutei
Sichos, Vol. 5, p. 149, footnote 51.

62. Tanya, ch. 37.
63. In the Kol Koreh published in

HaKeriah VeHaKedushah, Sivan
5701 (1941). See the Igros Kodesh of
the Rebbe Rayatz, Vol. 1, p. 361ff.

64. Cf. Shir HaShirim 2:9.

65. See the extract of the letter of
the Rebbe Rayatz published in
Tackling Life’s Tasks: Every Day En-
ergized with HaYom Yom (SIE, N.Y.,
5771/2010), p. 606. See also Likkutei
Dibburim, Vol. 3, p. 794 (in English
translation: Vol. 3, p. 86); et al.
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problems that disturb him. For when he en-
gages in “all that you do” only for the sake of
fulfilling G-d’s will, he will not be fazed nor
bothered by his worldly occupations, for all
that will concern him is carrying out G-d’s

will.

The individual redemption which will be
experienced by each person® will also serve
as the preparation and the conduit for the
all-encompassing Redemption led by Mashi-

PARSHAS BALAK |

ach, and to “the day that will be entirely

Shabbos and rest for life everlasting.”s’

66. See Tanya - Iggeres HaKodesh,

Epistle 4.

67. The end of Tractate Tamid.
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