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©® What happened to the place where Ya’akov slept? (v. 13)

RasHi: God folded the entire Land of Israel under him, hinting to
him that it would be easily conquered by his children.

CHizkuNI: Rashi does not mean that the entire Land of Israel was
folded under Ya’akov literally. Rather, this was part of Ya’akov’s dream.

MaskiL LEDAvID: Rashi was troubled by the fact that the verse states,
“l will give to you and to your descendants the fand on which you
are lying,” suggesting that God was only promising him the four
cubits on which he was lying! Therefore, Rashi explained that, in

It was explained at length above that the Land of Israel was not yet holy
in the time of the Patriarchs, which is why we find that they left the Land
on a number of occasions (see Toras Menachem to 15:8; see also ibid. 26:2-3).

This begs the question: If the Land was not yet holy, why were the
angels forbidden to leave?

THE EXPLANATION

When we say that the Land of Israel was not holy in the times of the
Patriarchs, it means that the physical Land itself had not become holy. In
heaven, however, the Land has always been desired by God.

Therefore, the Patriarchs who lived down here on earth were permitted
to leave the Land, since the physical Land had not yet become holy. But
the angels, who dwelled in heaven, were not permitted to leave, because
in heaven the Land of Israel has always been associated with holiness.

(Based on Likutei Sichos vol. 25, p. 152ff.)

@2 DID THE LAND OF ISRAEL FOLD LITERALLY? (v.13)

Rashi writes that when Ya’akov was sleeping, the entire Land of Israel
was folded by God miraculously underneath him, as a sign that the Land
would be easy to conquer by his children.

Chizkuni and Maskil leDavid write that this miracle could not have
happened literally, for it appears to be an unnecessarily extreme violation
of nature, and they offer alternative explanations for Rashi’s words.
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this instance, the entire Land of Israel had been miraculously folded
under Ya’akov.

But how was such an astonishing miracle possible? And what was
the point of it? Where did all its inhabitants go?

It seems to me, that the whole of the Land of Israel was not folded
under Ya’akov in the literal sense. Rather, God uprooted Mount
Moriah, on which the “foundation stone” of the world is located, and
placed it under Ya‘akov (see Rashi to v. 11). Since that stone was the
foundation of the entire Land of Israel, the result is that when Ya’akov
was lying there, it was as if the whole Land was underneath him.

Rashi however gives no indication whatsoever that the miracle did not
occur in the literal sense, and bearing in mind that Rashi wrote his
commentary for a child who is learning the Torah for the first time, we can
presume that Rashi expected the reader to take his words at face value.

This however leaves us with the question: Why did God make such a
grandiose miracle, compacting hundreds of miles into the space of a few
feet, merely as a “hint” to Ya'akov that the land would be easy to conquer
in the future?

Rashi’s comment is even more alarming when one compares his words
with the source of this teaching in the Talmud (Chullin 91b):

The Talmud states that, “God folded the entire Land of Israel under
Ya’akov our father, so that its conquest by his children would be easy.” Le.
according to the Talmud, this miracle somehow helped Ya’akov’s children
conquer the land.

Rashi, however, adapted the Talmud’s words to read, “God folded the
entire Land of Israel under him, hinting to him that it would be as easily
conquered by his children.” Le. the miracle was of no practical help. It
merely hinted to Ya’akov about the future conquest of the Land.

Hence with Rashi’s turn of phrase, he actually reduced the impact of the
miracle, from miraculous assistance, to a mere “hint.” This magnifies our
earlier question: Why did God perform such an earth-shattering miracle
merely to provide Ya’akov with a hint?
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28:13-15

"* Suddenly, God was standing over him, and He said, “I am God, the God of Avraham your father,
and the God of Yitzchak. I will give to you and to your descendants the land on which you are lying.
" Your descendants will be as (widespread as) the dust of the earth, and you will be strong to the west,
to the east, to the north and to the south. All the families of the earth will be blessed through you and

your descendants.”

5 “Look, I am with you, and I will guard you wherever you go (from Eisav and Lavan). I will bring
vou back to this land, for I will not abandon you until I have carried out what I have spoken (to Avraham,
a promise that was intended) for you (and not Eisav).”

WHAT WAS TROUBLING RASHI?

In order to solve this problem, we first need to clarify why our verse
troubled Rashi, prompting him to offer an explanation.

At first glance, Rashi appears to have explained this matter in his
commentary to the Talmud (ibid). There he writes that the reader will be
troubled as to why the verse states, “I will give to you and to your
descendants the land on which you are lying,” which seems to suggest
that God was only promising Ya'akov the four cubits on which he was
lying. (The Talmud thus answers that God compacted the Land of Israel
into four cubits underneath him to make the whole Land as easy to
conquer as if it were merely four cubits).

However, it appears unlikely that this was Rashi’s problem here in his
commentary to the Torah, for the following reasons:

a.) Rashi’s commentary to the Talmud was written for a more advanced
student than his commentary to the Torah, since “a five year-old begins
scripture and...a fifteen year old begins Talmud” (Avos 5:22). Therefore, it
would be unacceptable to presume that a detail which required
clarification in the Talmud to the fifteen-year old was obvious to the
student of scripture at the age of five. Rashi does not indicate here in his
commentary to the Torah that he was troubled by the above question
(why God was only giving four cubits of land to Ya'akov), and he would
not have expected the five-year-old to work it out by himself, if even the
fifteen-year-old student of Talmud needed prompting on this matter.

b.) Earlier, in Parshas Lech Lecha, God told Avraham, “Please raise
your eyes and, from the place where you are positioned, look northward,
southward, eastward and westward. Because, I will give all the land that
you see to you and to your descendants for eternity” (13:14-15).

Now, even if Avraham was on a high mountain, he would not have
been able to see the entire Land of Israel. Nevertheless, it is obvious to
the reader that when God said, “I will give all the land that you see to you

c.,” He was not limiting the promise to the area which Avraham was

a9 Tbe Last wOvb )

”UFARATZTA" (v 14)

faratzta—spreading forth wrtho,u,t_k llmntsemeans the breaking
down-of barriers, even when those barriers represent good
and valid limitations. For example extendmg beyond one’s fixed
times for Torah study; or giving more-charity than Jewish law
requires; or meditating. on the greatness of God for extended
periods before, during and even after prayer :
This ability to'break beyond all constramts IS the: mhentance of
Ya’akov, our father. . :

" (Based oh Likutei Sichos; vol. 1;,.p. 168-70)

TORAS MENACHEM

able to see physically at that moment in time. Rather, it is self-evident that
God promised him the entire Land, and that Avraham was looking at a
portion of it. This point is so obvious that Rashi deemed it unnecessary to
make any comment.

The same applies in our Parsha, when God promised Ya'akov, “I will
give to you... the Land on which you are lying”™: It is self-evident, at the
literal level, that God intended to give Ya'akov the entire Land, and that
Ya'akov was sleeping on part of it. God was merely giving an indication
to which land He was referring.

Rather, Rashi was troubled by a much simpler question: Why did God
need to mention at all that Ya’akov was sleeping on the land? He could
have simply said, “I will give this Land to you and your descendants.”
What was the significance of Ya'akov sleeping on it?

Due to this problem, Rashi came to the conclusion that with the words,
“the Land on which you are lying,” God was not indicating to Ya'akov the
geographic location of the land. Rather, He was hinting to Ya’akov’s
ownership of it.

In other words, just like in the above case of Avraham, God told him to
carry out a physical act which reinforced his future ownership of the land
(“Get up and walk through the land, across its length and its breadth, for
I am going to give it to you”—13:17); so too here in the case of Ya'akov,
God miraculously compacted the entire land physically underneath where
Ya’akov was sleeping, to underscore the future ownership of the land by
his descendants.

There is however one significant difference between Avraham and
Ya'akov’s acts: Avraham actually performed a positive act, whereas
Ya'akov merely slept, while God compacted the land underneath him.
So, what did Ya’akov accomplish?

To clarify, Rashi continues that this event served the purpose of “hinting
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he hrghest aspect of the Jewrsh soul—the yechldah—bs 0 -
sublime that it cannot be contained wrthm the body, and-it"
spreads to.a distance of four cubits (approx 6-ft) around a person.
* The yechidah is also a level of the soul which can never become

“tarnished, because it is not susceptlble to: any negative i ﬂuences
Thus, when God placed the entire Land of Israel within fuur[ ,
cubits of Ya'akov to stress his future ownership of it (see Toras Mena-

- chem; the Land became connected with Ya‘akov's yechidah, and -
50'100, with the yechidah of every smgle one.of his descendants,
And that is the reason why “it would be as easrly conquered by
his children,” because the land was assocnated wrth a Ievel of the
soul ' which rs xmpervrous to any opposntton o i
(Based on Likutei Sichos vol. 20 po134ff)
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® Why did Ya’akov make his promises (v. 22) conditional
on the clauses specified in v. 20-212

PANE’ACH RAzA: Ya'akov did not intend to fulfill his promise only if
God would abide by the specified clauses, since a person should
serve God regardless of the reward. Rather, he was saying to God,
“Just as | am fulfilling my promise, | hope You will fulfill Yours.”

MaskiL LEDAVID: A person is only obligated to separate a tenth of his
produce for ma‘aser (tithe) but Ya'akov promised to separate a fifth,
on the condition that God fulfill His promises. This was not
inappropriate since Ya’akov made his additional gift to God
conditional, but not his basic obligation.

CLASSIC QUESTIONS
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® What did Ya’akov mean with the phrase, “God will be
my God”? (v. 21)

RasHI: That His Name will rest on me from beginning to end so that
no disqualification should be found among my descendants.

RAMBAN: Rashi is incorrect in his assertion that the words “God will
be my God” was the last of Ya’akov’s clauses. In fact, it was the first
of his promises. Ya’akov was saying, “If I return to my father’s house
then | will worship God as He is known by His true Name, in the
Chosen Land, at the location of this stone which will be for me a
house of God, and there | will separate ma’aser.”
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s Ya'akov woke up from his sleep, and he said, “God is truly in this place, and I didn’t realize
(otherwise I wouldn’t have slept here)!”

7 He felt frightened. He said, “How awesome this place is! This is none other than the house of God.
This is the gate of heaven (through which all prayers ascend).”

"® Ya'akov arose early in the morning. He took the stone that he had placed at his head, set it up as
a monument, and poured oil on top of it. '* He named the place Beis-Ail, but Luz was originally the name
of the city.

* Ya’akov made a vow, saying, “If God will be with me (keeping His promises), and He will guard me
on this route in which I am going (like He said He would), and He will give me bread to eat (as He
promised not to abandon me) and garments to wear, *' and if I return in peace to my father’s house (as
He promised I would), and God will be my God (to prevent any of my children from going off the path—
2 then I will do the following for You:) This stone, which I have placed as a monument, will (eventually
be built to) be a house of God, and I will definitely separate tithes for You from everything that You
give me.”

28:16-22

TORAS MENACHEM

to him that it would be easily conquered by his children.” Le. unlike
Avraham’s symbol of future ownership—which had entailed a significant
effort on his part, walking from one end of the land to the other—
Ya'akov’s act had been effortless. This hinted to him that the future
conquest of the Land of Israel by his descendants would likewise be
devoid of any effort at all.

Thus, in the final analysis, it turns out that at the literal level of Torah
interpretation God gave Ya'akov an even greater promise than that which
the Talmud conveys. For, according to the Talmud, God was making the
Land of Israel as easy to conquer for Ya’akov as if it were only four cubits,
but nevertheless, those four cubits still needed conquering. According to
Rashi’s commentary on the Torah however, God was promising that the
conquest would be totally effortless, just like sleeping on the ground.

(Based on Likutei Sichos vol. 20, p. 129ff.)

@2 YA’AKOV’S PROMISE (v.20-22)

Pane’ach Raza and Maskil leDavid question why Ya'akov made a
conditional promise to God, when a Jew is supposed to serve God
without contemplating the benefits that might result from his observance.

Maskil leDavid answers that Ya'akov was not expecting God to

reward him for his observance of mitzvos, but for his additional promises
that extended beyond the basic obligations of Jewish law. Therefore,
Ya’akov attached conditions only to his additional promises to God,
which he expected to yield fruit.

However, such an act appears to be out of character with the moral
caliber of the Patriarchs. Our Sages taught that the Patriarchs were so
devoted to God, at the expense of any personal agenda, that they-are
compared to a “chariot” which follows the direction in which it is led
without deviating to either side (see Bereishis Rabah 47:6). Thus, it is
somewhat unsatisfying to conclude that Ya’akov would have made any
conditions in his Divine service, even in matters in which he was not
strictly obligated.

Rather, it would appear that Ya'akov was not demanding rewards from
God; he was merely requesting the necessary working conditions to fulfill
his promise. Le. in order to build a “house of God” and perform the
mitzvos (tithes) properly, Ya'akov would need God'’s protection, provision
of food and clothing, assistance to return back to the Land of Israel,
assistance to build a family. Thus Ya'akov was merely requesting from
God the necessary means to be able to serve Him.

(Based on Likutei Sichos vol. 15. p. 243)

89 Sparks of Chasidus &8

According to -Chasidic 'teachings, Ya'akov's prorhise could be
understood. as follows (translation follows Ramban):
If God will be with-me—to help me serve Him.
And He will guard me on this route in which | am going—He
guards me from transgressing the:prohibitions of the Torah.
And He will give me bread to eat—i.e. he will help me to- study
Torah which. is described-as “bread” (spiritual 's’u‘stenance)
And garments to'wear—this refers to mltzvos which are descrubed
as “garments” for the soul.

And if | return in peace to my father’s house—this refers to Dtxllzmg
non-holy “objects: for the sake of heaven ‘causing the sparks of
holiness within them to “return” to their source: ;

Then God will-be my Cod—Then t-will - reap: personal splntual :
gain, becatise the soul which descénded into my body will enjoy
an “ascent,” having completed its mission successfully. - %

And_ this ‘stone, Wthh 1"have placed as a monument, will be a.,
house of God——But more importantly, the physical world nse!f .
(“this stone”) will become a home for God below (a ”house of',l
God”) through my Divine. service. ; :

(Based on Likutei Sichos vol. 15, pp: 249-250)
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