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1. 
 
THE STORY OF ESTHER: INCREMENTAL 
RECOGNITION  

 
In tractate Megillah, the Talmud 

relates:1 “Esther petitioned the Sages: 

Establish me for posterity.’” Meaning, 

Esther asked the Sages to designate the 

fourteenth and fifteenth of Adar “as a 

festival on which to read {the story}, ’לקריי, 

for my renown.”2  

 

Then the Talmud relates a different 

teaching on this subject: “Esther asked the 

Sages: ‘Record me {my story} for 

posterity.’” Esther requested that they 

write the Megillah, which was called by 

her name, and to include this written 

account “in the sacred Writings.”3 

 

In other words,4 at the outset she 

asked only to “establish me for posterity” — 

“as a festival on which to read {the story}.” 

That is, the story of Purim should be 

recounted every year but not necessarily 

read from a sacred text {in the biblical 

canon}.5 Later, she asked that the Megillah 

should be recorded for future generations 

and be incorporated into Kesuvim.6 

Therefore, we were obligated to read the 

 

 

 

 

גְּמָרָא בִמְגִילָה: " א. שָלְחָה לָהֶם אִיתָא בַּ
חֲכָמִים קִבְעוּנִי לְדוֹרוֹת  –" אֶסְתֵר לַּ

יְמֵי י"ד וט"ו אֶסְתֵר בִיקְשָה שֶיִּקְבְעוּ 
רְיֵיהּ לִהְיוֹת לִי  אֲדָר "לְיוֹם טוֹב וּלְקַּ בַּ

 ם".לְשֵ 

 

 

 

אֲמָר שֵנִי בְעִנְיָן  גְּמָרָא הוּבָא מַּ וּבְהֶמְשֵךְ הַּ
חֲכָמִים  יזֶה: "שָלְחָה לָהֶם אֶסְתֵר לַּ תְבוּנִּ  כִּ

מְגִילָה  –לְדוֹרוֹת"  אֶסְתֵר בִיקְשָה שֶהַּ
ל  נִקְרֵאת עַּ תֵב( שְמָהּ)הַּ יכָּ "עִם שְאָר  תִּ

כְתוּבִים".  הַּ

 

 

 

 

ק " תְחִילָה בִיקְשָה רַּ יְינוּ, שֶבַּ קִבְעוּנִי וְהַּ
 –" וּלְקַרְיֵיהּ"לְיוֹם טוֹב  –לְדוֹרוֹת" 

רֵאשֶסִיפּוּר פּוּרִים  יקָּ בְכָל שָנָה, אֲבָל  יִּ
כְתָב; וּלְאַחֲרֵי  לְלֹא חִיּוּב לְקוֹרְאוֹ  מִתוֹךְ הַּ

מְגִילָה זֶ  תֵבה בִיקְשָה שֶהַּ יכָּ דּוֹרוֹת  תִּ לַּ
"כְתוּבִים"  וּמִמֵילָא  –וְתֵיעָשֶה חֵלֶק מִן הַּ

כְתָב, וְאִם  יֶשְנוֹ  חִיּוּב לִקְרוֹתָהּ מִתוֹךְ הַּ
ל פֶּה   יָצָא". לאֹ"קְרָאָהּ עַּ

 

 

 

                                                             
1 7a. 
2 Ibid, Rashi ad loc, s.v. “קבעוני.” 
3 Rashi on Esther 9:32; see Chidushei Aggados of the Maharsha, ad loc. 
4 Turei Even on Megillah, loc cit. 
5 This idea is expressed in Turei Even, ibid. Put a little differently: The need for the story to be written was 
only for the purpose of reading it (but not for the purpose of including it in Scripture). 
6 {Lit., “the Writings,” this is the third section of the Tanach.} 
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Megillah from a written scroll, “and one 

who recounts the narrative from memory 

{even verbatim} does not discharge his 

obligation.”7 

 

2. 
 
ESTABLISHING PURIM AS A HOLIDAY 

 
In the Talmud Yerushalmi,8 it says: 

“Mordechai and Esther sent a message to 

the Rabbis. They {Mordechai and Esther} 

asked the Rabbis, ‘Take it upon yourselves 

to establish these two days, every year….’” 

In other words, both Mordechai and Esther 

(wrote to the Sages and) petitioned to have 

Purim commemorated. This version in the 

Yerushalmi differs from the version in the 

Talmud Bavli cited above. The Bavli states 

that Esther alone sent the request: 

“Esther sent a request… establish me… 

record me.” 

 

Conceivably, the Bavli and 

Yerushalmi do not disagree (about the 

facts) whether Esther submitted the 

request alone, or whether Esther and 

Mordechai submitted it together. Rather, 

the Bavli and Yerushalmi discuss distinct 

points: 

 

The Bavli speaks about the edict to 

read the Megillah. [Therefore, Rashi 

 

 

 

 

 

 

 

 

י וְהִנֵהב.  ר: "מָרְדְּכַּ לְמִי נֶאֱמַּ יְּרוּשַּ , בַּ
בוֹתֵינוּ וְאֶסְתֵר כָתְ  בוּ אִגֶּרֶת וְשָלְחוּ לְרַּ

תֶם עֲלֵיכֶם שְנֵי  בְלִין אַּ שֶכֵן אָמְרוּ לָהֶם מְקַּ
לָלוּ בְכָל שָנָה יְינוּ  –כו'"  יָמִים הַּ וְהַּ

ם שְנֵיהֶׁ י וְאֶסְתֵר, )כָתְבוּ וּ(שֶׁ  פָּנוּ , מָרְדְּכַּ
פּוּרִי ר זִכְרוֹן הַּ ל־דְּבַּ קָּשָה עַּ חֲכָמִים בְבַּ ם לַּ

ק( וכו' בְלִי, שֶבוֹ נִזְכְרָה רַּ בַּ , וְלֹא )כְבַּ
דָּהּ )"שָלְחָה לָהֶם  סְתֵראֶסְתֵר לְבַּ . .  אֶׁ

יקִבְעוּ י. . כִתְבוּ נִּ  "(.נִּ

 

 

 

 

 

 

ר, שֶאֵין כָאן פְּלוּגְתָא בֵין  אֲבָל יֵש לוֹמַּ
חֲלוֹקֶת  לְמִי )וּבִפְרָט שֶזוֹ מַּ יְּרוּשַּ בְלִי לַּ בַּ הַּ

קָּשָה הָיְתָה שֶל אֶסְתֵר  –בִמְצִיאוּת  בַּ אִם הַּ
דָּהּ, אוֹ שֶל שְנֵיהֶם יַּחְדָּיו(, אֶלָא  לְבַּ

 בָר אוֹדוֹת שְנֵי עִנְיָנִים שוֹנִים:וּשֶמְד

 

 

 

בְלִי לְמוּד בַּ תַּ קָּנַּת קְרִיאַת  בַּ נִידּוֹן הוּא תַּ הַּ
מְגִילָה,  הַּ

                                                             
7 Mishnah in Megillah, beg. ch. 2. 
8 {I.e., the Jerusalem Talmud, as opposed to the Babylonian Talmud (Talmud Bavli), to which tractate 
Megillah, cited above in the text, belongs.} 
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interprets the phrase, “establish {for} me 

{a day},” as meaning, “(not only) as a 

festival (but also) on which to read {the 

story}.” Because the main point of 

Esther’s request — “establish me” — “for 

my renown,” focused on the reading of the 

Megillah (which was to be called by her 

name).] Also, the Bavli speaks about 

(afterward) incorporating the Megillah 

into the Writings — “record me.” Esther 

alone made these two requests (without 

Mordechai). 

 

In contrast, the Yerushalmi only 

speaks about the core of the enactment, to 

establish the days of Purim as “days of 

feasting and joy; the sending of food gifts 

between friends; and the giving of presents 

to the poor” every year. This request to the 

Sages9 was made by both Esther and 

Mordechai together [as can be inferred 

readily from the Yerushalmi: “Take it upon 

yourselves {to establish} these two days, 

every year…”]. 

 

 

 

 

 

שִ"י "קִבְעוּנִי"  ק( )לֹ –]וְלָכֵן מְפָרֵש רַּ א רַּ
ם(  ר וּלְקַרְיֵיהּ"לְיוֹם טוֹב )אֶלָא גַּּ " כִי עִיקַּּ

ת  קָּשַּ סְתֵרבַּ י"קִבְעוּ אֶׁ " )"לִהְיוֹת לִי נִּ
מְגִילָה לְשֵם "( הָיְתָה בְקֶשֶר לִקְרִיאַת הַּ

ל  נִקְרֵאת עַּ  ([,שְמָהּ)הַּ

מְגִילָה (  –וְכֵן )לְאַחֲרֵי זֶה  שֶתִיכָתֵב הַּ
וּשְתֵי  –"כְתוּבִים" )"כִתְבוּנִי"( וְתִיכָלֵל בְ 
קָּשוֹת  דָּהּ )לְלֹא  אֵלּוּבַּ הָיוּ שֶל אֶסְתֵר לְבַּ

י(. תְפוּת מָרְדְּכַּ  הִשְתַּ

 

 

 

 

 

ק  נִידּוֹן הוּא רַּ לְמִי הַּ יְּרוּשַּ םוְאִילוּ בַּ צֶׁ  עֶׁ
קָּנָה לִקְבוֹעַּ אֶת  תַּ פּוּרִים בְכָל שָנָה  יְמֵיהַּ הַּ

ה וְשִמְחָה וּמִשְלוֹחַּ מָנוֹת "יְמֵי מִשְתֶ לְ 
תָנוֹת לָאֶבְיוֹנִים"  אִיש לְרֵעֵהוּ וּמַּ
בְלִין . .  לְמִי, "מְקַּ יְּרוּשַּ שְטוּת לְשוֹן הַּ ]כְפַּ

יםשְנֵי  לָלוּ בְכָל שָנָה יָּמִּ כו'"[, וְאֶת זֹאת  הַּ
םבִיקְּשוּ  חֲכָמִים. שְנֵיהֶׁ  יַּחְדָּיו מֵהַּ

 

 

 

 

 

 

 

 

 

                                                             
9 Seemingly, this point requires further analysis, considering that the reply of the Sages to Mordechai and 
Esther’s request in the Yerushalmi is the same reply found in the Bavli regarding Esther’s request to 
“establish me.” (Similarly, Mordechai and Esther’s response to the Sages in the Yerushalmi is the same 
response made by Esther to them recorded in the Bavli.) 
Possibly, we may posit that Esther’s request to “establish me” was made simultaneously with the request 
(of both Mordechai and Esther) to “take it upon yourselves {to establish} these two days.” This scenario 
seems to be supported by Rashi who interprets “establish me” as implying (not just a request to enact a 
“reading” of the story, but by) a request to enact a” festival.” 
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3. 

 
THREE DISTINCT REQUESTS 

 
[So the three requests made were: (a) 

“Take it upon yourselves to establish these 

two days”; (b) “establish me”; (c) “record 

me.” The first request was made by 

Mordechai and Esther together, while the 

last two were made by Esther alone.] These 

three requests, and the differences between 

the first one and the last two, are expressly 

alluded to in the Megillah:  

 

When we are told how the Jews 

accepted upon themselves10 “to observe 

these days of Purim,” the Megillah adds,11 

“as Mordechai the Jew and Queen 

Esther had obligated them to do.” The 

following verse says,12 “And the ordinance 

of Esther validated these observances of 

Purim, and was transcribed in a scroll.” 

These two verses refer to the three above 

points: 

 

The first verse discusses the 

enactment of the days of Purim (as days of 

feasting and joy, etc.), as implied by the 

phrase, “to observe these days of Purim.” 

It corresponds to what the Yerushalmi 

says, “Take it upon yourselves to establish 

these two days.” That’s the reason why the 

 

 

 

 

ר,  ג. הָעִנְיָנִים הנ"ל  שֶשְלוֹשֶתוְיֵש לוֹמַּ
תֶם עֲלֵיכֶם שְנֵי יָמִים  בְלִין אַּ ])א( "מְקַּ
לָלוּ", )ב( "קִבְעוּנִי", )ג( "כִתְבוּנִי"[  הַּ
חִילוּק הנ"ל בֵינֵיהֶם ]שֶהָעִנְיָן הָרִאשוֹן  וְהַּ

שְנַּיִם  – י וְאֶסְתֵר, וְהַּ בִיקְּשוּ מָרְדְּכַּ
דָּהּ[ אֶסְתֵ  –הָאַחֲרוֹנִים  מָזִים וּמְר –ר לְבַּ

דְגָּשָה בִמְגִילָה:  בְהַּ

 

 

 

 

ל כָךְ שֶקִּיבְלוּ  דְּבָרִים עַּ בְתוֹךְ סִיפּוּר הַּ
יֵּם אֵת יְמֵי  צְמָם "לְקַּ ל עַּ יְּהוּדִים עַּ הַּ

פּ אֲשֶר וּהַּ כָתוּב "כַּ ר בַּ רִים הָאֵלֶה", נֶאֱמַּ
ם עֲלֵיהֶם  כַיקִיַּּ רְדֳּ יְּהוּדִי  מָּ סְתֵֵּהַּ  רוְאֶׁ

ר  ר מִכֵן נֶאֱמַּ לְכָה", אֲבָל לְאַחַּ מַּ הַּ
ר  אֲמַּ סְתֵר"וּמַּ פּ אֶׁ ם דִּבְרֵי הַּ רִים הָאֵלֶה וּקִיַּּ

ר שֶבִשְנֵי  סֵפֶר". וְיֵש לוֹמַּ וְנִכְתָב בַּ
בָר אוֹדוֹת שְלֹשֶת וּפְּסוּקִים אֵלוּ מְד

 הָעִנְיָנִים הנ"ל:

 

 

 

פָּסוּק הָרִאשוֹן מְד קָּנָה  בָר אוֹדוֹתוּבַּ תַּ הַּ
יםשֶל  ֵּהַפּוּרִּ )שֶיִּהְיוּ יְמֵי מִשְתֶה  יְמֵי

לָשוֹן  –וְשִמְחָה וגו'(  שְמָעוּת הַּ כְמַּ
יֵּם אֵת  פּ יְמֵי"לְקַּ ל־דֶּרֶךְ וּהַּ רִים הָאֵלֶה" )עַּ

בְלִין . . שְנֵי  לְמִי "מְקַּ יְּרוּשַּ לָשוֹן הנ"ל בַּ הַּ
ים לָלוּ"(; וְלָכֵן נִזְכְר יָּמִּ וּ כָאן שְנֵיהֶם, הַּ

לְכָה", כִי  מַּ יְּהוּדִי וְאֶסְתֵר הַּ י הַּ כַּ "מָרְדֳּּ

                                                             
10 After the second letter was distributed, as only then was the festival established as obligatory 
throughout the world (Megillah 7a; Rashi, ad loc.). 
11 Esther 9:31. 
12 Ibid., v. 32. 



Volume 16 | Purim | Sichah 1     projectlikkuteisichos.org - page 6 

verse mentions both of them: “Mordechai 

the Jew and Queen Esther,” as this edict 

was enacted as a result of their joint13 

petition, as explained above. 

 

The second verse, in contrast, speaks 

of the edict to read the Megillah14 and how 

to write it. The verse, “And the ordinance of 

Esther validated (these) observances of 

(Purim),” alludes to the edict to read the 

Megillah. Therefore, it says, “observances 

of, דברי, Purim” (and not “days of Purim”), 

which denotes (at least by allusion) 

speech15 — to speak about and narrate the 

story of the Purim miracle — “...on which to 

read {the story}.”16 The phrase, 

“transcribed in a scroll,” connotes that the 

story of Purim, the Megillah, was recorded 

in a {sacred} text and added to the 

“Kesuvim,” כתובים (“record me,” כתבוני). 

 

Accordingly, in alluding to these 

{innovations about the reading and writing 

of the Megillah}, the verse says, “And the 

ordinance of Esther,” and doesn’t 

mention Mordechai, because only Esther 

had petitioned for these two enactments.  

 

 

 

 

קָּנָה זוֹ בָאָה ע"י  קָּשָתָםתַּ מְש בַּ תֶפֶת, וּהַּ
 כנ"ל.

 

 

 

שֵנִי מְד פָּסוּק הַּ קָּנַּת וּוְאִילוּ בַּ בָר אוֹדוֹת תַּ
מְגִילָה:  ת הַּ מְגִילָה וְאוֹדוֹת כְתִיבַּ קְרִיאַת הַּ

אֲ  ם "וּמַּ ר אֶסְתֵר קִיַּּ ֵּמַּ בְרֵי יםֵּ)דִּ הַפּוּרִּ
אֵלֶּׁה מְגִילָה, הָּ קָּנַּת קְרִיאַת הַּ ל תַּ (" קָאֵי עַּ

ר כָאן " בְרֵיוְלָכֵן נֶאֱמַּ פּוּרִים", וְלֹא  דִּ הַּ
ל־כָל־פָּנִים(  "יְמֵי", שֶפֵּירוּשוֹ )בְרֶמֶז עַּ

יםֵּ רִּ יםֵּהַנֶׁאֱמָּ רִּ סִיפּוּר  –דְבָּ דִּיבוּר וְהַּ ל־הַּ עַּ
רְיֵיהּ"(; וְכֵן  פּוּרִים )"לְקַּ ר נֵס הַּ דְּבַּ

ר" כְתַבֵּבְסֵפֶׁ " פֵּירוּשוֹ שֶסִיפּוּר פּוּרִים, וְנִּ
ב וְנִכְלָל בְ"כְתוּבִים"  מְגִילָה, נִכְתַּ הַּ

 )"כִתְבוּנִי"(.

 

 

 

 

 

 

 

כָתוּב בָ וְלָכֵן לָ  ר שוֹן הַּ אֲמַּ זֶה הוּא "וּמַּ
סְתֵר ר כָאן מָרְ אֶׁ י( " )וְלֹא נִזְכַּ כִי אֶת  –דְּכַּ

דָּהּ. לָלוּ בִיקְשָה אֶסְתֵר לְבַּ  שְנֵי הָעִנְיָנִים הַּ

 

 

 

 

 

 

                                                             
13 The verse mentions Mordechai first, because in this respect, Esther was subordinate to him. 
14 It is noteworthy that the Megillah is not read specifically on “these days of Purim,” since the Megillah is 
(also) read on the 11th, 12th, and 13th of Adar — Shulchan Aruch, “Orach Chaim,” sec. 688, par. 1, and in the 
Ramah — beginning from Rosh Chodesh Adar. 

15 {In Hebrew, “דברי” (translated here as “observances of”) is cognate to the word, “דיבור,” meaning, “speech.” 
16 Cf. Rif on Ein Yaakov, Megillah 7a (s.v. “she sent… establish me.”) 
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4. 
 
QUESTIONS ON THE EXPLANATION 

 
Still, we need to clarify: 

 

a) How could Mordechai have 

requested the Sages to establish only 

the days of Purim as a holiday but 

not the reading and writing of the 

Megillah? 

 

b) Moreover, Mordechai was a member 

of the Sanhedrin, and among the 

sages who had consented to 

Esther’s request to “establish me” 

and to “record me.” Accordingly, he 

should have certainly joined together 

with Esther in making this request. 

 

 We must posit that Mordechai 

functioned in two capacities: (i) As 

his own individual, and from this 

perspective, there was no need to 

“establish me” or to “record me”; 

therefore, he was not a party in 

Esther’s requests; (ii) Mordechai’s 

role as a member of the Sanhedrin; 

from this perspective, it was 

reasonable to grant Esther’s request 

to “establish me,” and to “record me.” 

 

c) Every aspect of Torah is absolutely 

precise. As such, presumably the fact 

that Esther’s request to “establish me 

for posterity,” and “record me for 

 

 

 

יִין צָרִיךְ לְהָבִין: ד. ךְ עֲדַּ  אַּ

 

י  הֶסְבֵר לְכָךְ, שֶמָרְדְּכַּ הוּ בֶאֱמֶת הַּ א( מַּ
קָּנַּת יְמֵי  ר תַּ ל־דְּבַּ ק עַּ חֲכָמִים רַּ בִיקֵּש מֵהַּ

פּוּרִים,  מְ  וְלאֹהַּ ל קְרִיאַת הַּ גִילָה עַּ
 וּכְתִיבָתָהּ?

 

 

י הָיָה  יְתֵירָהב(   חָבֵרמִזוֹ: הֲלֹא מָרְדְּכַּ
חֲכָמִים  נְהֶדְרִין, וְנִמְצָא שֶהוּא הָיָה מֵהַּ סַּ הַּ

ימוּ סְכִּ הִּ קָּשוֹת אֶסְתֵר "קִבְעוּנִי"  שֶׁ לְבַּ
אי הָיָה לוֹ  –וְ"כִתְבוּנִי"  דַּּ וְאִם כֵן בְוַּ

קָּשָה  בַּ תֵף בַּ ד עִם אֶסְתֵר.לְהִשְתַּ  זוֹ יַּחַּ

 

 

 

 

י גּוּפָא הָיוּ בָזֶה  ר, שֶאֵצֶל מָרְדְּכַּ וְצָרִיךְ לוֹמַּ
ד שְנֵי אוֹ  ֵּפָנִים: )א( מִצַּ ֵּעַצְמוֹ רְדְכַי  –מָּ

עִנְיָן "קִבְעוּנִי" וְ"כִתְבוּנִי", אֵין צוֹרֶךְ בְ 
קָּשוֹת אֶסְתֵר; )ב(  לאֹוְלָכֵן  תֵף בְבַּ הִשְתַּ

ד הֱיוֹתוֹ  נְהֶדְרִין, יֵש מָקוֹם  חָבֵרמִצַּ סַּ הַּ
קָּשוֹת אֶסְתֵר "קִבְעוּנִי"  לְמִילוּי בַּ

 וְ"כִתְבוּנִי".

 

 

 

 

 

תוֹרָה הֵם בְדִיּוּק. וְצָרִיךְ  ג( כָל עִנְיְנֵי הַּ
מָה  ר, שַּ קָּשוֹת אֶסְתֵר "קִבְעוּנִי שֶ לוֹמַּ בַּ

ק  לְדוֹרוֹת" וְ"כִתְבוּנִי לְדוֹרוֹת" הוּבְאוּ רַּ
ת בַּ  קָּשַּ לְמִי(, וּלְאִידָךְ, בַּ יְּרוּשַּ בְלִי )וְלֹא בַּ בַּ

תֶם עֲלֵיכֶם  בְלִים אַּ י וְאֶסְתֵר "מְקַּ מָרְדְּכַּ
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posterity” is found only in the 

Talmud Bavli (and not in the Talmud 

Yerushalmi), and conversely, 

Mordechai and Esther’s joint request 

to “take it upon yourselves to 

establish these two days” is found 

only in the Talmud Yerushalmi (and 

not in the Talmud Bavli) — is all 

absolutely deliberate.  

 

5. 
 
ESTHER IS LIKE THE DAWN 

 
To understand the two functions of 

Mordechai, we need to first clarify that the 

composition of the Megillah (“record me”) 

was not simply an additional detail and 

facet of the Purim miracle. Rather, it was 

connected to the miracle’s main theme. 

 

This key connection {of the Megillah 

to Purim} can be adduced also from a 

passage in tractate Yoma:17  
 

“Why was Esther likened to the 
dawn? To teach us that just as the 
dawn marks the end of the whole 
night, {the miracle of} Esther 
marked the end of all the miracles.” 

 

True, the Gemara explains, “there 

was {the miracle of} Chanukah,” which 

occurred after the Purim miracle. 

Nonetheless, Esther’s miracle is regarded 

as “the end of all miracles,” because it was 

לְמִי  יְּרוּשַּ ק בַּ לָלוּ" נִמְצֵאת רַּ שְנֵי יָמִים הַּ
בְלִי(  בַּ  הִנֵה כָל זֶה הוּא בְדִיּוּק. –)וְלֹא בַּ

 

 

 

 

 

 

 

 

 

 

 

ן זֶה  ה. ת , בְהֶקְדֵּיםוְיוּבַּ דְּהִנֵה, כְתִיבַּ
ק עוֹד עִנְיָן  מְגִילָה )"כִתְבוּנִי"( אֵינָהּ רַּ הַּ
דָּבָר קָשוּר  ף בְנֵס פּוּרִים, אֶלָא הַּ וּפְרָט נוֹסַּ

נֵס;  לְעֶצֶם תוֹכֶן הַּ

 

 

 

גְּמָרָא בְיוֹמָא:  אֲמָר הַּ ם מִמַּ  וְכֵן מוּבָן גַּּ

 

 

ר לָךְ  ר לוֹמַּ חַּ שַּ מָה "לָמָה נִמְשְלָה אֶסְתֵר לַּ
ר חַּ יְלָה אַף אֶסְתֵר סוֹף כָל  שַּ לַּ סוֹף כָל הַּ

נִסִים",   הַּ

 

 

גְּמָרָא, שאע"פ דְ   אִיכָא"וּמְבוֹאָר בַּ
ע וּכָה" )וְנֵס חֲנוּחֲנ נֵס  לְאַחֲרֵיכָה אֵירַּ

ת  –פּוּרִים(  מִכָל מָקוֹם נֶחְשֶבֶת מְגִילַּ
נִסִים" כִי אֶסְתֵר אֶסְתֵר לְ  "סוֹף כָל הַּ

נֵס הָאַחֲרוֹן שֶ  –" יתְנָה לִכְתוֹבנִ " כְתַבֵּהַּ נִּ

                                                             
17 29a. 
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“given to be transcribed.”18 Meaning, the 

miracle of Esther was the final miracle to 

be written (in Scripture, in Tanach).  

 

Put differently, the miracles that 

were recorded {and canonized} comprise a 

distinct class of miracles. With Esther’s 

miracle, this class was closed. [Therefore, 

specifically (because the story of her 

miracle was “given to be transcribed,”) 

Esther can be compared to the “dawn… the 

end of the whole night,” sharing the same 

characteristic as “dawn.” Were her story 

not written {and included in Scripture}, 

this comparison would not be possible.] 

 
 

6. 
 
ESTHER WAS LIKE THE DAWN 

 
The following is the explanation. The 

obvious difference between Mordechai and 

Esther in their respective roles in nullifying 

Haman’s decree was that Mordechai was 

involved mainly in inspiring the Jews to 

repent for the sins responsible for Haman’s 

decree. Although it was Esther who had 

instructed Mordechai to “go… assemble the 

Jews… and fast…,”19 Mordechai was the 

one who implemented this plan. 

 

In contrast, Esther exerted herself 

and undertook several initiatives, in a 

ת  נַּ"ך( הוּא מְגִילַּ תַּ תוֹרָה שֶבִכְתָב, בַּ )בַּ
 אֶסְתֵר.

 

 

נִסִים אֲשֶר " יְינוּ, שֶהַּ " הֵם נִיתְנוּ לִכְתוֹבוְהַּ
דסוּג  שֶל נִסִים, וְאֶסְתֵר הִיא "סוֹף"  מְיוּחָּ
וְקָא מִפְּנֵי שֶאַסְתֵר " זֶׁהסוּג  נִיתְנָה ]וְדַּ

ר . . סוֹף לִכְתוֹב חַּ שַּ מוֹתָהּ "לַּ ר לְדַּ " אֶפְשַּ
יְלָה", וּלְפָרֵש שֶ"אֶסְתֵר" תוֹ  לַּ כְנָהּ כָל הַּ

וֶׁה תוֹכֶן שָּ ר"; וְ  לַּ חַּ ֵּשֶל "שַּ הָיְתָה לוּלֵא
ר   זֶה[. מָשָלנִכְתֶבֶת, אִי אֶפְשָר הָיָה לוֹמַּ

 

 

 

 

 

 

 

 

 

שְטוּת  ו. חִילוּק בְפַּ בֵיאוּר בְכֹל זֶה: הַּ וְהַּ
י לְאֶסְתֵר בִפְע לָתָם לְבִיטּוּל וּבֵין מָרְדְּכַּ

ת הָמָן הוּא:  גְּזֵירַּ

דְּלוּת  ר( בְהִשְתַּ סֵק )בְעִיקַּּ י הִתְעַּ מָרְדְּכַּ
אֵללְעוֹרֵר אֶת  שְרָּ ל הָעֲבֵירוֹת  יִּ לִתְשוּבָה עַּ

ת הָ  ם עִנְיָן "כְנוֹס אֶת שֶגָּרְמוּ לִגְזֵירַּ מָן; וְגַּ
יְּהוּדִים  אַף  –'" גו' וְצוּמוּ גוכָל הַּ

ת  קָּשַּ סְתֵרשֶנַּעֲשָה לְפִי בַּ י אֶׁ , הֲרֵי מָרְדְּכַּ
 ;בְפוֹעַלהוּא שֶהֵבִיא לְקִיּוּמוֹ 

 

 

 

מֶלֶךְ )   –וְאִילוּ אֶסְתֵר, שֶהָיְתָה בְבֵית הַּ
יְּהוּדִים(  ר "לְעֵת  יהָ וְעָלֶ שֶלֹּא בֵין הַּ נֶאֱמַּ

לְכוּת"  מַּ תְ לַּ עַּ תְ  –כָזֹאת הִגַּּ עַּ "לֹא הִגַּּ

                                                             
18 {Yoma, ibid.} 
19 Esther 4:16. 



Volume 16 | Purim | Sichah 1     projectlikkuteisichos.org - page 10 

natural way, to manoeuvre 

Achashverosh to nullify Haman’s decree. 

Since she lived in the the royal palace (not 

among Jews), and “it was for such a time 

that you became queen”20 — “you 

ascended to royalty only to intervene in 

such a crisis, to rescue the Jewish people,”21 

she was uniquely positioned to do so. So 

she approached Achashverosh uninvited, 

and organized several banquets for him 

and Haman, etc.22 

 

Put differently: Mordechai was busy 

(primarily) in dealing with the spiritual 

part in squashing the royal decree — taking 

action to have the decree rescinded from 

Above. To that end, Mordechai's 

involvement was with (and among) the 

Jews. For her part, however, Esther was 

taking (mainly) natural steps (by which the 

abolishment of the decree Above would be 

achieved on this plane below, acting 

entirely) through Achashverosh. She 

continued her efforts until Achashverosh 

finally nullified the decree; and moreover, 

“the tables were turned, and the Jews 

overpowered their enemies.”23 

 
 
 

זֹאת  עֲבוּר הָעֵת הַּ לְכוּת אֶלָא בַּ מַּ לַּ
דְּלָה  –שֶתוֹשִיעִי אֶת יִשְרָאֵל"  הִשְתַּ

מָה פְּע ע כְדֵי וּוְעָשְתָה כַּ טֶּבַּ לוֹת בְדֶרֶךְ הַּ
טֵּל אֶת גְּזֵירַּ אֲחַשְוֵרוֹשֵּשֶ  ת הָמָן: הִיא יְבַּ

שְוֵרוֹש מִבְלִי שֶתִיקָּרֵא,  בָאָה אֶל אֲחַּ
שְוֵרוֹש  הֵכִינָה סְעוּדוֹת עֲבוּר אֲחַּ  וְהָמָןהַּ

 וכו'.

 

 

 

 

 

 

י  קבְסִגְנוֹן אַחֵר: מָרְדְּכַּ ר(  עָסַּ )בְעִיקַּּ
גְּזֵירָה   –בְחֵלֶק הָרוּחָנִי שֶל בִיטּוּל הַּ

גְּזֵירָה  וְלָכֵן  – לְמַעְלָּהלְהָבִיא לְבִיטּוּל הַּ
יְּהוּדִים  סְקוּתוֹ עִם הַּ הָיְתָה הִתְעַּ

ר(  פָּעֲלָה)וּבְתוֹכָם(; וְאִילוּ אֶסְתֵר  )בְעִיקַּּ
ל־יָדָהּ  ע )שֶעַּ טֶּבַּ רְכֵי הַּ דְּלוּת בְדַּ בְהִשְתַּ

גְּזֵירָה שֶ  בָא לִידֵי פּוֹעֵל לְּמַעְלָּהֵּבִיטּוּל הַּ
ה הָ נַּעֲשוּ בְאֶמְצָעוּת לוֹתֶיוּ(, וְכֹל פְּעלְמַטָּ

ד  שְוֵרוֹש, עַּ סוֹףאֲחַּ שְוֵרוֹש  שֶלְבַּ בִיטֵּל אֲחַּ
גְּזֵירָה,  "וְנַּהֲפוֹךְ הוּא  –מִזוֹ  יְתֵירָהוְ אֶת הַּ

יְּהוּדִים הֵמָה בְשוֹנְאֵיהֶם".  אֲשֶר יִשְלְטוּ הַּ

 

 

 

 

 

 

 

 

                                                             
20 {Ibid., v. 14.} 
21 Ibid., Ibn Ezra, ad loc; cf. also Esther Rabbah, and Rashi, on Esther 2:11. 
22 Similarly, when the Jewish people {after their departure from Egypt} fought Amalek in the desert, 
Moshe’s role was analogous to Mordechai’s. Moshe raised his arms and inspired the Jewish people to 
subjugate their hearts to their Father in Heaven (Mishnah in Rosh Hashanah, end of ch. 3). Yehoshu’a task 
was to actually engage Amalek in battle (Shmos 17:9-13). 
23 Esther 9:1. 
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7. 
 
THEIR DIFFERENCE VIS-À-VIS THE MIRACLE 

 
Just as Mordechai and Esther fought 

on different fronts to revoke the decree, 

similarly, they emphasized different 

facets of the novelty introduced by the 

miracle of Purim. 

 

For Mordechai, the main element of 

the Purim miracle was the spiritual 

“victory” of the Jewish people. Their 

teshuvah was such that “they confirmed 

what they had accepted long before,”24 and 

“they reaccepted the Torah in the days of 

Achashverosh.” With their teshuvah, they 

eliminated “a good excuse” {for 

irreligiosity, based on how the Jewish 

nation had been “compelled”25 to accept 

the Torah} at Matan Torah. [Therefore, 

Mordechai had wanted work26 to be 

forbidden on Purim, similar to Yom 

Kippur, the {biblical} day of repentance on 

which Hashem had given the second 

Luchot. Mordechai had wanted Purim to 

be a holy day devoted to matters of the 

soul.]27 

 

In contrast, Esther underscored the 

miraculous deliverance of the Jewish 

people from Haman’s decree “to 

 

 

 

י  ז. ר, שֶכְשֵם שֶחֲלוּקִים מָרְדְּכַּ וְיֵש לוֹמַּ
לוֹתֵיהֶם לְבִיטּוּל וּר בְנוֹגֵעַּ לִפְעוְאֶסְתֵ 

גְּזֵירָה, כָךְ  חִילוּק זֶה בֵינֵיהֶם,  יֶשְנוֹ הַּ
ם בְנוֹגֵעַּ  הֵּלַּ בְאוֹתוֹ הָאוֹפֶן, גַּּ שָּ בְנֵס הַדְגָּ

חִידּוּש שֶבוֹ: פּוּרִים וְהַּ  הַּ

 

 

דְגָּשָה בְנֵס פּוּרִים הִיא  הַּ י, הַּ בֵי מָרְדְּכַּ לְגַּ
"נִצָחוֹן"  יהַּ נִּ רוּחָּ יְּהוּדִים  הָּ שֶעָשוּ  –שֶל הַּ

תְשוּבָה, וְאַף בְאוֹפֶן שֶהֵבִיא לְכָךְ 
מָה שֶקִּיבְלוּ כְבָר", וּמָה  קִיְּימוּשֶ"

שְוֵרוֹש" הֵסִיר  ר קִבְלוּהָ בִימֵי אֲחַּ שֶ"הָדַּ
בָה לְאוֹרַּ אֶ  "מוֹדָעָא רַּ מַתַןֵּיְיתָא" דְּ ת הַּ

הֵּ י שֶפּוּרִים תוֹרָּ ]וּמִפְּנֵי זֶה בִיקֵּש מָרְדְּכַּ
ל־דֶּרֶךְ יוֹם  –יִהְיֶה אָסוּר בִמְלָאכָה  עַּ

תְשוּבָה וְדִנְתִינַּת  כִפּוּרִים, יוֹם הַּ לוּחוֹתֵּהַּ
יּוֹתֵּ מ –שְנִּ סְ וּוְיִהְיֶה יוֹם הַּ קוּת קְדָּש לְהִתְעַּ
שבְעִנְיְנֵי   [.הַנֶׁפֶׁ

 

 

 

 

 

 

 

 

 

נֵסמשא"כ אֶסְתֵר הִדְגִּישָה  צָלָה  בַּ הַּ אֶת הַּ
בֵד  הֲרוֹג וּלְאַּ שְמִיד לַּ ת הָמָן "לְהַּ מִגְּזֵירַּ

יְּהוּדִים  ת  –'" גואֶת כָל הַּ צָלַּ יםהַּ  הַגוּפִּ
לְבוּש: שֶהָיְתָה  יְּהוּדִים, וּבִלְשוֹן הַּ שֶל הַּ

                                                             
24 Shabbos 88a. 
25 {The awesome and overwhelming revelation of G-d at Mt. Sinai made refusal of the Torah impossible.} 
26 See Megillah 5b. {The same sort of “work,” melachah, biblically forbidden on Shabbos.} 
27 See Megillas Sesarim {by R. Yaacov Lisa (1770-1832)} on Esther 9:19 (near the end). 
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exterminate and annihilate all the Jews”28 

— the rescue of the {physical} bodies of 

the Jews {from the threat of imminent 

death}. As the Levush puts it,29 “The decree 

was to destroy and kill their bodies… not 

their souls…; therefore, when they were 

saved….” 

 
8. 

 
THREE WAYS OF REMEMBERING: THOUGHT, 
SPEECH, ACTION 

 
In light of the above explanation, we 

can clarify why, when it came to 

commemorating the miracle, 

Mordechai and Esther requested “establish 

these two days,” whereas only Esther 

made the requests “establish me” and 

“record me.” The reason is because these 

three requests correspond to three 

different ways of commemorating the 

miracle of Purim: 

 

Establishing “days of Purim,” 

although linked to action-oriented 

mitzvos of “feasting and rejoicing, sending 

gifts of food… and presents to the poor,” 

serves as a means to promote the 

mindful and soulful remembrance of the 

miracle by the Jewish people. 

 

With {the objective of Esther’s 

request} “establish me”... “read {the 

שְמִ  גְּזֵירָה לְהַּ גּוּפוֹת . . הַּ הֲרוֹג אֶת הַּ יד וְלַּ
נְפָשוֹת . . לְכָךְ כְשֶנִצְלוּ מִמֶנוּ  וְלֹא אֶת הַּ

 כו'.

 

 

 

 

 

 

 

 

 

ם בְ  ח. ם שֶגַּּ עַּ טַּּ רוֹןֵּוּבָזֶה יֵש לְבָאֵר הַּ כָּ זִּ
תֶם עֲלֵיכֶם  בְלִין אַּ קָּשָה "מְקַּ בַּ נֵס, הֵנָה הַּ הַּ

יםשְנֵי  י וְ  יָּמִּ לָלוּ" בָאָה מִמָרְדְּכַּ אֶסְתֵר, הַּ
קָּשוֹת "קִבְעוּנִי" וְ"כִתְבוּנִי"  בַּ ק  –וְהַּ רַּ

לָלוּ  דָּהּ, כִי בִשְלוֹשָה עִנְיָנִים הַּ מֵאֶסְתֵר לְבַּ
זִכָרוֹן שֶל נֵס פּוּרִים  בָא לִידֵי בִיטּוּי הַּ

 פָנִים שוֹנִים:אוֹ בְ 

 

 

 

 

פּוּרִים", אע"פ שֶנַּעֲשָה ע"י  יְמֵיקִיּוּם " הַּ
יּוֹת מִצְווֹת , "מִשְתֶה וְשִמְחָה מַעֲשִּ

תָנוֹת לָאֶבְיוֹנִים" גווּמִשְלוֹחַּ מָנוֹת   –' וּמַּ
שְטוּת הוּא,  יעוֵּּהֲרֵי עִנְיָנָן בְפַּ ֵּיַגִּ ן עַל־יָּדָּ שֶׁ

יְּהוּדִים  םהַּ , בְנַּפְשָם, לִידֵי בְמַחְשַבְתָּ
נֵס.  זִכְרוֹן הַּ

 

 

", בָא לְקַרְיֵיהּ" –וע"י עִנְיָן "קִבְעוּנִי" 
ת  ךְ בְדִיבוּר, "עֲקִימַּ נֵס וְנִמְשַּ זִכְרוֹן הַּ

עֲשֶה"    –שְפָתָיו הָוֵי מַּ

                                                             
28 Esther 3:13. 
29 Orach Chaim, sec. 670, par. 2; his opinion is cited by Taz, ibid., sub-par. 3. 
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story},” the miracle is remembered 

verbally, and “movement of the lips is an 

action.”30 Nonetheless, speech is only “a 

minor action.”31 

 

Afterward, through fulfilment of 

Esther’s request to “record me,” the 

miracle would be remembered by a “major 

action.” The story of the miracle was 

transcribed using tangible ink, on tangible 

parchment.32 

 

Consequently: Since from 

Mordechai’s perspective, the main facet of 

the miracle was the spiritual victory, 

therefore, what was most important to 

commemorate the miracle was to 

remember it, thereby engaging the 

spiritual side of a person. And as noted 

earlier, this would explain why Mordechai 

had wanted work, on Purim, to be 

forbidden. 

 

In contrast, from Esther’s 

perspective, the main facet of the miracle 

was the simple salvation of the Jews, saving 

their physical lives. As such, cognitively 

remembering the miracle was insufficient. 

Rather, remembrance of the miracle 

עֲשֶה  דִּיבוּר הוּא "מַּ אֲבָל מִכָל מָקוֹם, הַּ
א ד;זוּטָּ  " בִלְבַּ

 

 

 

תוּלְאַחֲרֵי זֶה, ע"י  קָּשַּ "כִתְבוּנִי", יוֹרֵד  בַּ
בָ  עֲשֶה רַּ נֵס וְנִמְשָךְ בְ"מַּ נֵס  – "אזִכְרוֹן הַּ הַּ

שְמִי ב בִדְיוֹ גַּּ ל קְלָף  נִכְתַּ שְמִיעַּ  .וכו' גַּּ

 

 

 

 

נֵס הִיא  ת הַּ דְגָּשַּ י, שֶהַּ בֵי מָרְדְּכַּ וְלָכֵן: לְגַּ
נִצָחוֹן  יהַּ נִּ רוּחָּ נֵס נוֹגֵעַּ הָּ ם בְזִכְרוֹן הַּ , הֲרֵי גַּּ

זִכָרוֹן  ר הַּ הבְעִיקַּּ בָּ  רוּחָנִיּוּת – בְמַחְשָּ
רְצוֹנוֹ הָיָה שֶפּוּרִים הָאָדָם ]וכנ"ל, שֶ 

 יִהְיֶה אַף אָסוּר בִמְלָאכָה[;

 

 

 

 

 

 

נֵס הִיא  ת הַּ דְגָּשַּ בֵי אֶסְתֵר, שֶהַּ משא"כ לְגַּ
גּוּף  ת הַּ צָלַּ צָלָה כִפְשוּטָה, הַּ הַּ יהַּ , הַגַשְמִּ

חְשָבָה,  נֵס יִהְיֶה בְמַּ י בְכָךְ שֶזִכָרוֹן הַּ לֹא דַּּ
ר צָרִיךְ לְ  מְשִיכוֹ בְ"עֲשִיָּה" אֶלָא בְעִיקַּּ הַּ

עֲשֶה  עֲשֶה זוּטָא", וּלְאַחֲרֵי זֶה בְ"מַּ )בְ"מַּ
בָ   "(.ארַּ

 

                                                             
30 The opinion of Rabbi Yochanan, Bava Metzia 90b; Sanhedrin 65b; and this is the decisive view. See 
Tanya, ch. 37, 38, 53. 
31 Sanhedrin, ibid. 
32 Even according to what was cited earlier, in fn. 5, that in order to read the Megillah (“establish me”), it 
was necessary to write it, this was not writing, qua writing (or an action). Rather, it was a prerequisite 
(hechsher) or a detail of the reading (speech). At this stage, the writing was similar to what is explained in 
the text regarding “the days of Purim.” Namely, the mitzvos of Purim were enacted to serve as a means 
through which a person would reflect on the memory of the miracle. 
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needed to be expressed mainly through 

“action” (a “minor action,” and then 

afterward, a “major action”). 

 
 

9. 
 
MORDECHAI’S DUAL VIEWS 

 
When Mordechai had requested 

{together with Esther} only, “Take it upon 

yourselves to establish these two days” 

(not “establish me” or “record me”), this 

expressed Mordechai’s own, individual 

quality. This was the plane from which he 

perceived his generation (the generation 

over which he was the leader and of which 

he was the patron). From him, the people 

drew their spiritual sustenance,33 

commensurate to {the level of} their souls 

and spirituality. To remember the 

miracle from their spiritual station, it 

sufficed to do so in thought. There was no 

need to commemorate the miracle in 

action, as explained above. 

 

The Sanhedrin, however, was the 

place where difficult questions were 

brought to be resolved and the judges were 

responsible to decide the law in actual 

deed. To accomplish this required the 

judges to lower themselves to the people, 

and discern their material situation as it 

related to their bodily lives. (The rendered 

decision was carried out in deed.) As a 

 

 

 

 

 

 

 

 

ק  ט. י בִיקֵּש רַּ אָמְנָם, מָה שֶמָרְדְּכַּ
תֶם עֲלֵיכֶם שְנֵי  בְלִין אַּ ים"מְקַּ לָלוּ"  יָּמִּ הַּ

יְינוּ  )וְלֹא "קִבְעוּנִי" וְ"כִתְבוּנִי"(, הַּ
ת  עֲלַּ צָב וּמַּ ד מַּ י כְפִי שֶהוּא מִצַּ מָרְדְּכַּ

ם אֶת אַנְשֵי  צְמוֹ, אֲשֶר רוֹאֶה גַּּ  דוֹרוֹעַּ
רְנָס עֲלֵיהֶם וְרֹאשָם,  )שֶהוּא פַּּ

יּוֹת וְנִשְמוֹתֵיהֶם יוֹנְקוֹת  מִמֶנוּ( וְחַּ
עֲמָדָם  ד בְמַּ ֵּמִצַּ ם יּוּתָּ נִּ ֵּוְרוּחָּ ם תָּ שְמָּ  –נִּ

י בְכָךְ שֶזִכָרוֹן  צָבָם הָרוּחָנִי אָכֵן דַּּ ד מַּ וּמִצַּ
ת כָל־כָךְ  עַּ חְשָבָה, וְאֵין נוֹגַּ נֵס יִהְיֶה בְמַּ הַּ

עֲשֶה, כנ"ל; מְשָכָתוֹ לְמַּ  יְרִידָתוֹ וְהַּ

 

 

 

 

 

 

 

נְהֶדְרִין,   שֶאֵלֶיהָ אֲבָל בְעֵת יְשִיבָתוֹ בְסַּ
קָּשֶה  כָלבָא מוּ נְהֶדְרִין  –דָּבָר הַּ סַּ וְעִנְיַּן הַּ

דִּין  ההוּא לִפְסוֹק אֶת הַּ , וּלְשֵם כָךְ לְמַעֲשֶׁ
צְמָם אֶל יִשְרָאֵל  שְפִּיל עַּ חֲכָמִים לְהַּ ל הַּ עַּ

צָבָם בָעוֹלָם  יוְלִרְאוֹת אֶת מַּ ד הַגַשְמִּ , מִצַּ
ם ק)וּ גוּפָּ הֲלָכָה צָרִיךְ  פְּסַּ  צֵעַּ לְהִתְבַּ הַּ

י רוֹאֶה הוּא אֶת יִשְרָאֵל  –( בְמַעֲשֵה אֲזַּ
ד  םכְמוֹ שֶהֵם מִצַּ ד זֶה צָרִיךְ גוּפָּ , וּמִצַּ

מָש,  זִכָרוֹן עֲשֵה מַּ נֵס לִהְיוֹת נִמְשָךְ בְמַּ הַּ

                                                             
33 See Tanya, ch. 2. 
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member of the Sanhedrin, Mordechai 

therefore looked at the Jews in their 

physical bodily state. From this 

perspective, commemoration of the 

miracle needed to be expressed in tangible 

action, for only in this way would the 

message completely suffuse the corporeal 

body. 

 

 
 

10. 
 
THE PURIM MIRACLE — LIGHT AND VESSELS 

 
The explanation of the subject 

according to Chassidus: 

 

The difference between the level of 

Mordechai and Esther is as follows: The 

essence-character of Mordechai was 

“Yesod Abba,” {lit. “Foundation of Father.” 

From the vantage point of Abba (the 

sefirah of wisdom {chochmah}), “light” 

{Or}34 is of primary importance. In 

contrast, Esther embodied the sefirah of 

sovereignty {malchus}, and as this sefirah 

itself has descended into the spiritual 

worlds Creation {Briah}, Formation 

{Yetzirah}, and Action {Asiyah}. [This 

association is alluded to by her name 

Esther, אסתר, connected to the verse,35 “I 

will utterly hide,36 אסתיר הסתר…” — 

דָּבָר וְכוֹבֵש אֶת  וְקָא כָךְ חוֹדֵר הַּ  הַגוּףכִי דַּּ
כְלִית.  בְתַּ

 

 

 

 

 

 

 

 

 

 

 

חֲסִידוּת:עִנְיָן הנ"ל בְסִ  י. ת הַּ  גְנוֹן תוֹרַּ

 

 

חִילוּק בֵין  תהַּ דְרֵיגַּ י לְ  מַּ דְרֵיגַּתמָרְדְּכַּ  מַּ
י עִנְיָנוֹ  בָא",  –אֶסְתֵר הוּא: מָרְדְּכַּ "יְסוֹד אַּ

חָכְמָה( נוֹגֵעַּ עִנְיַּן  ת הַּ בָא" )סְפִירַּ ד "אַּ וּמִצַּ
" לְכוּת, אוֹרהַּ מַּ ת הַּ "; וְאֶסְתֵר הִיא סְפִירַּ

לְכוּת כְפִי שֶיּוֹרֶדֶת  –בָזֶה גּוּפָא וּ מַּ הַּ
מָז וּלְעוֹלָמוֹת בְרִיאָה יְצִירָה עֲשִיָּה ]כִמְר

הַסְתֵרֵּוְאָנֹכִי מִלְשוֹן " –בִשְמָהּ "אֶסְתֵר" 
יר הֶסְתֵר[,  –" אַסְתִּ הֶעְלֵם וְהַּ כְלִית הַּ תַּ

לְכוּת נוֹגֵעַּ עִנְיַּן  מַּ ת הַּ ד סְפִירַּ וּמִצַּ
" יםהַּ  ".כֵלִּ

 

 

 

 

 

 

                                                             
34 {Oros & Keilim: Lit. "lights and vessels"; in Kabbalah, the sefiros (divine attributes) consist of “lights” 
or divine emanations, channeled through “vessels” that define and qualify their effect upon creation.} 
35 Devarim 11:15. 
36 Chullin 139b. 

https://www.chabad.org/search/keyword.asp?kid=2533
https://www.chabad.org/search/keyword.asp?kid=1544
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extreme cover-up and concealment.] From 

the perspective of the sefirah of malchus, 

“vessels” {kelim} are imperative. 

 

 From the vantage point of Or and of 

kelim, the Purim miracle is understood and 

sensed differently: 

 

The miracle of Purim, being one of 

the miracles vested in nature, incorporates 

two extremes: On the one hand, since the 

miracle was performed within nature in a 

manner that “nothing of it could be visibly 

be seen as supernatural,”37 

understandably, the miracle was connected 

to the Divine Light as it is clothed within 

the world. 

 

On the other hand, since what 

happened was clearly a miracle and a 

revelation of G-dliness (such that ‘all 

could see empirically the supernatural 

orchestration of events’), understandably, 

the miracle was rooted in the Divine Light 

that is beyond nature. Moreover, the very 

fact that the miracle could be clothed 

within nature proves that the source of this 

miracle was more sublime than the source 

of even overt miracles. For this reason, the 

miracle was not “limited” by the restriction 

of having to be supernatural. It {could be 

and} was enclothed in nature itself.  

 

 

 

 

 

חִי לוּק בֵין הָאוֹפֶן שֶבוֹ נֵס פּוּרִים וְהַּ
"אוֹר" לָאוֹפֶן הֱיוֹתוֹ וּמ ד עִנְיָן הַּ רְגָּש מִצַּ
"כֵלִים":וּמ ד הַּ  רְגָּש מִצַּ

 

מְל נִסִים הַּ בָשִים וּנֵס פּוּרִים, בִהְיוֹתוֹ מֵהַּ
ד גִּיסָא,  ע, יֵש בוֹ שְנֵי קְצָווֹת: מֵחַּ טֶּבַּ בַּ

נֵס מְל ע בְאוֹפֶן  בְתוֹךְבָש וּכֵיוָן שֶהַּ טֶּבַּ הַּ
יִן שֶהוּא  "שֶלֹּא הָיָה דָּבָר נִרְאֶה לָעַּ
ע", הֲרֵי מוּבָן, שֶהוּא נוֹבֵעַּ  טֶּבַּ עְלָה מֵהַּ לְמַּ
בְשוּת  בָא בְהִתְלַּ מִן הָאוֹר הָאֱלֹקִי הַּ

 בָעוֹלָם;

 

 

 

 

ר שֶזֶהוּ עִנְיָן שֶל נֵס  מֵאִידָךְ גִּיסָא, מֵאַחַּ
ילּוּי ד שֶ"נִרְאֶה בְחוּש  אֱלֹקוּת וְגִּ שֶכָל )עַּ

ע"(, הֲרֵי  הֲסִבוֹת טֶּבַּ עְלָה מֵהַּ ק לְמַּ הָיוּ רַּ
נֵס הוּא מֵהָאוֹר הָאֱלֹקִי  מוּבָן, שֶשוֹרֶש הַּ

ע;  טֶּבַּ עְלָה מֵהַּ מִזוֹ: הָא  יְתֵירָהוְ שֶלְמַּ
בֵש  נֵס יָכוֹל לְהִתְלַּ עגּוּפָא שֶהַּ , הֲרֵי בְטֶבַּ

ם מִן זוֹ הוֹ  עְלָה גַּּ כָחָה שֶבְשָרְשוֹ הוּא לְמַּ
גְּלוּיִים, וְלָכֵן אֵין הוּא "מ נִסִים הַּ גְבָל" וּהַּ

ע, אֶלָא  טֶּבַּ עְלָה־מִן־הַּ גְבָלָה שֶל לְמַּ הַּ בְהַּ
עהוּא נִמְשָךְ  טֶּבַּ  גּוּפָא. בַּ

 

 

 

 

 

 

                                                             
37 Torah Or, 93c, 100a. 
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In light of the above, we can 

understand the difference between the 

miracle of Purim as perceived from the 

aspect of Or, and as perceived from the 

aspect of kelim: Or precipitates 

“revelation” and the miraculous, the 

presence of a miracle as found in the 

miracle’s source and origin. The makeup of 

kelim is to lower the miracle into the 

concealment and obscurity engendered by 

the garments of nature. This {descent} 

expresses the miracle’s purpose: to 

transform the concealment of nature so 

that we can see how Hashem Himself 

conducts nature. 

 

11. 
 
MORDECHAI — LIGHT; ESTHER — VESSELS 

 
This is the difference between 

Mordecai and Esther: 

 

From Mordecai's perspective, the 

perspective of or, the main point of Purim 

was not the purification of nature but 

the revelation of light. Through the Purim 

miracle, the boundlessness of God was 

revealed, descending below into the 

conduct of nature 

 

Consequently, also when 

commemorating the miracle, there is no 

great need for action. It suffices for the 

remembrance of the miracle to be 

expressed through the practical mitzvos of 

חִילוּק בֵין נֵס פּוּרִים כְמוֹ שֶהוּא  וְזֶהוּ הַּ
"אוֹר" ד הַּ ד  מִצַּ וּכְמוֹ שֶהוּא מִצַּ

"אוֹר" פּוֹעֵל אֶת  "כֵלִים": עִנְיַּן הַּ הַּ
"גִּילוּי" וְאֶת הַּ  ֵּהַּ נֵס כְפִי שֶהוּא  –נֵס הַּ

ד שָרְשוֹ וּמְקוֹרוֹ; וְאִילוּ עִנְיַּן  מִצַּ
"כֵלִים" הוּא  יךְֵּהַּ ידֵּוּלְהַמְשִּ נֵס לְהוֹרִּ אֶת הַּ

הֶסְתֵר שֶל לְ  הֶעְלֵם וְהַּ בוּשֵי בְתוֹךְ הַּ
ע, שעי"ז נִשְלָם  טֶּבַּ מְכֻוָּוןהַּ נֵס  הַּ  –שֶל הַּ

ד  ע, עַּ טֶּבַּ הֶעְלֵם שֶל הַּ נוֹת אֶת הַּ לְשַּ
ע מ שֶיֵּירָאֶה טֶּבַּ נְהָג ע"י הקב"ה וּשֶהַּ

צְמוֹ.  עַּ

 

 

 

 

 

 

 

 

 

 

י לְאֶסְתֵר: יא. חִילוּק בֵין מָרְדְּכַּ  וְזֶהוּ הַּ

 

 

ר  "אוֹר", עִיקַּּ י, עִנְיַּן הַּ ד מָרְדְּכַּ מִצַּ
הַּ  יכוּךְֵּדְגָּשָה שֶל נֵס פּוּרִים הוּא )לֹא בהַּ ְזִּ

בַע בְכָךְ  –ר הָאוֹ  בְהִתְגַּּלוּת, אֶלָא( הַטֶׁ
נֵס  לֶהשע"י הַּ בְלִי מִתְגַּּ ־גְּבוּל הָאֲמִיתִי הַּ

טָּה,  טָּה מַּ ד לְמַּ גִּיעַּ עַּ יּוֹרֵד וּמַּ יִתְבָרֵךְ )הַּ
ע(; טֶּבַּ ת הַּ נְהָגַּ  לְהַּ

 

 

ם בְ  ֵּוּמִפְּנֵי זֶה, גַּּ רוֹן כָּ נֵס אֵין נוֹגֵעַּ כָל־זִּ הַּ
עֲשֵה  י בְכָךְ  –כָךְ שֶיִּהְיֶה נִמְשָךְ בְמַּ דַּּ

מִצְווֹת  נֵס יָבוֹא לִידֵי בִיטּוּי בַּ שֶזִכָרוֹן הַּ
נֵס  עֲשִיּוֹת שֶל פּוּרִים, וְאִילוּ זִכְרוֹן הַּ מַּ הַּ
חְשָבָה  גּוּפָא יָכוֹל לְהִישָאֵר בְמַּ

 חָנִיּוּת;וּבְרוּ
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Purim. However, remembrance of the 

miracle itself can remain intellective and 

spiritual. 

 

[Therefore, we find this concept 

addressed in the Talmud Yerushalmi, 

which in the realm of Torah is predicated 

on the idea of “light.” In it, we are 

presented immediately with the conclusion 

{of a halachic debate} and with the correct 

solution {to a difficultly}, and so forth, like 

a person who sees {everything clearly} in a 

well-lit room. 

 

In contrast, from the perspective of 

Esther, who represented the idea of kelim 

{as alluded to by the verse}, “I will utterly 

hide, הסתר אסתיר…,” the main idea of the 

Purim miracle was that it transformed the 

concealment and darkness of nature. As 

such, when commemorating the miracle, it 

was also important to do so in the sphere 

of action — by reading and writing {the 

wondrous story of Purim}. For specifically 

in this way would the miracle’s goal be 

achieved, i.e., nature itself would radiate 

light. 

 

[Accordingly, this perspective is 

adopted by the Talmud Bavli, {whose 

mode of analysis is} alluded to by the 

verse,38 “He made me dwell in deep 

darkness…,”39 since the Bavli focuses on 

 

 

 

  

לְמִי,  זֶׁה]וְלָכֵן מוּבָא עִנְיָן  לְמוּד יְרוּשַּ בְתַּ
"אוֹר"  תוֹרָה גּוּפָא הוּא עִנְיָן הַּ בוֹ  –)שֶבַּ

תֵירוּץ  סְבָרָא וְהַּ ר אֶת הַּ מוֹצְאִים לְאַלְתַּ
נְכוֹנִים  , כְאָדָם הָרוֹאֶה חֵפֶץ בְמָקוֹם וכו'הַּ
 מוּאָר([.

 

 

 

 

 

ד אֶסְתֵר "כֵלִים",  – וְאִילוּ מִצַּ עִנְיַּן הַּ
סְתֵר אַסְתִיר" דְגָּשָה בְנֵס  –" הַּ הַּ ר הַּ עִיקַּּ

ל־יָדוֹ  ל כָךְ שֶעַּ שְתַנָּהפּוּרִים הוּא עַּ  נִּ
ע; וְלָכֵן  טֶּבַּ חוֹשֶךְ שֶל הַּ הֶסְתֵר וְהַּ ךְ הַּ וְנֶהְפַּּ
נֵס יִהְיֶה נִמְשָךְ  ם זִכְרוֹן הַּ דָּבָר שֶגַּּ נוֹגֵעַּ הַּ

יָּּהֵּעוֹלַםֵּהֵָּּ)בְ  בִקְרִיאָה וּכְתִיבָה, כִי  –(עֲשִּ
וְקָא  נֵס, שֶ  נִשְלֶמֶתעי"ז דַּּ וָּונַּת הַּ בַעֵּכַּ הַטֶׁ

 יָאִיר.עַצְמוֵֹּ

 

 

 

  

 

 

 

בְלִי, שֶכֵן,  זֶׁה]וְלָכֵן מוּבָא עִנְיָן  לְמוּד בַּ תַּ בַּ
ים" לְמוּדָהּ שֶל  בְמַחֲשַכִּ נִי . . זֶה תַּ הוֹשִיבַּ

חוֹשֶךְ" עִנְיָנוֹ הוּא  –בָבֶל"  "בֵירוּר הַּ
תוֹרָה גּוּפָא([.  )בַּ

 

                                                             
38 {Eicha 3:6.} 
39 Sanhedrin 24a; see Rabbeinu Chananel, ad loc. 
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the “purification of the darkness” (as this 

process applies within Torah itself).]  

 

 

12. 
 
ESTHER — THE END OF ALL MIRACLES 

 
In light of all the above, we will better 

appreciate the comparison of “Esther” to 

the “dawn”: “Just as the dawn marks the 

end of the whole night, {the miracle of} 

Esther marked the end of all the miracles.” 

We will also appreciate how this simile is 

related to Esther’s story being transcribed 

and included in Scripture. 

 

The Gemara draws an equivalence 

between the “end of the whole night” and 

“the end of all miracles” even though, 

seemingly (as Maharsha asks),40 a miracle 

and the night’s end are conceptual 

opposites. The equivalence is valid, 

however, because as mentioned above (end 

of section 10), the purpose of a miracle is to 

alter nature itself. Meaning, nature, which 

is innately emblematic of “night” and 

darkness, should sense Divine light and 

revelation. 

 

Esther was “the end of all 

miracles.” Her miraculous story was the 

culmination and the purpose of all 

miracles, which is the telescoping of the 

 

 

 

 

 

 

 

דִּמְיוֹן בֵין וּי הנ"לע"פ כָל  יב. ם הַּ ק גַּּ מְתַּ
ר" "אֶסְתֵר" לְ  ר –"שָחַּ חַּ סוֹף כָל  "מָה שַּ

נִסִים",  יְלָה אַף אֶסְתֵר סוֹף כָל הַּ לַּ הַּ
יָּיכוּתוֹ לְכָךְ שֶאֶסְתֵר "  ":נִיתְנָה לִכְתוֹבוְשַּ

 

 

 

 

 

ם שֶ"סוֹף כָל  עַּ טַּּ יםהַּ סִּ גְּמָרָא הַנִּ " נִמְשָל בַּ
דְּלִכְאוֹרָה, הֲרֵי  –" הַלַּיְלָּה"סוֹף כָל לְ 

יְלָה" הֵם  כְלִית )כְמוֹ  יםהָפְכִיִ "נֵס" וּ"לַּ בְתַּ
רְשָ"א(  מָהַּ מְבוֹאָר  –שֶהִקְשָה הַּ הוּא, כַּ

כְלִיתוֹ שֶל נֵס הִיא  לְעֵיל )סוֹף ס"י(, כִי תַּ
ֵּשֶהַּ  בַע ד טֶׁ ע )שֶמִצַּ טֶּבַּ נֶה, שֶבַּ גּוּפָא יִשְתַּ

יְלָה" וְחוֹשֶךְ(  צְמוֹ הוּא עִנְיָן שֶל "לַּ עַּ
גִּילוּי שֶל רְגָּש הָאוֹ וּיִהְיֶה נִיכָר וּמ ר וְהַּ

 ;אֱלֹקוּת

 

 

 

 

 

סְתֵרוְזֶהוּ שֶ" נִסִים",  סוֹף" הִיא "אֶׁ כָל הַּ
תַּ  סוֹף וְהַּ יְינוּ, שֶהִיא הַּ כְלִית שֶל כָל הַּ

נִסִים  נֵס וְאֶת גִּילוּי  –הַּ מְשִיךְ אֶת הַּ לְהַּ
הֶסְתֵר שֶל  אֱלֹקוּתהָ  הֶעְלֵם וְהַּ בְתוֹךְ הַּ

ק בְ וּהָעוֹלָם, כִי פְּע חוֹשֶךְ לָתָהּ הִיא )לֹא רַּ
יָּיכוּת )  זֶה שֶיֵּש לוֹ שַּ הוּא  –הָעוֹלָם הַּ

                                                             
40 Chidushei Aggados, on Yoma, loc cit. 
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miracle and G-dly revelation into the fog 

and murkiness of the world. For she 

impacted (not only the darkness of the 

world that was linked to (proximate to) 

“Or,” the more refined elements of this 

world), but also the “end of the night,” the 

culmination of the darkness and 

concealment foretold by the verse, “I will 

utterly hide, הסתר אסתיר…” of this world. 

This extreme darkness is totally unrelated 

to light. [This {spiritual darkness in the 

world} is {metaphorically} comparable 

obviously to the darkness prevalent at “the 

end of the whole night,” because before 

dawn, the darkness of the night is more 

intense than any other time during the 

night.]  

 

In this context, we can understand 

why specifically those miracles that 

warranted to be written {and included in 

the Holy Writings} are analogous to 

“night,” and in particular, to “the end of 

the whole night”: These miracles were 

commemorated in “writing” and in deed, 

which in this world {and level} itself, 

belong to the {lowest} class of inanimate 

entities, representing the end of all the 

levels in the world of Assiah, since the 

purpose of these miracles was to transform 

the “night,” and especially, to transform 

“the end of the whole night.”41 

 

כִים "אוֹר", "בִסְמִיכוּת"( לָ  זַּ בְעִנְיָנִים הַּ
בִלְתִי חוֹ  זֶה, אֶלָא( וְהַּ מְרִיִּים שֶבָעוֹלָם הַּ

יְלָה"  סוֹףבְ" לַּ חוֹשֶךְ  –כָל הַּ כְלִית הַּ בְתַּ
סְתֵר אַסְתִירוְהֶעְלֵם וְ  זֶה,  הַּ שֶל עוֹלָם הַּ

יָּיכוּת כְלָל לְ  "אוֹר" בְמָקוֹם שֶאֵין לוֹ שַּ
לַּ  יְלָה" כִפְשוּטוֹ, שֶבוֹ ]כְמוֹ "סוֹף כָל הַּ

יְלָה  לַּ ר( חוֹשֶךְ הַּ חַּ שַּ וְקָא )לִפְנֵי עֲלוֹת הַּ דַּּ
בְרוּת מֵאֲשֶר בְמֶשֶךְ  הוּא בְיֶתֶר הִתְגַּּ

יְלָה[. לַּ  הַּ

 

 

 

 

 

 

 

 

 

 

נִסִים  וְקָא הַּ ם שֶדַּּ עַּ טַּּ ועפ"ז מוּבָן הַּ
מוֹתָם נִיתְנָה לִכְתוֹב" שֶבְסוּג ר לְדַּ " אֶפְשַּ

יְלָ לְ  יְלָה":  סוֹף"ה", וּבִפְרָט לְ "לַּ לַּ כָל הַּ
נֵס  בֵש זִכְרוֹן הַּ לָלוּ הִתְלַּ נִסִים הַּ זֶה שֶבַּ

עֲשִיָּה  זֶה  –בְ"כְתִיבָה" וַּ אֲשֶר בָעוֹלָם הַּ
כָל  סוֹף, הַדוֹמֵםגּוּפָא, הֵן מִסוּג 

דְרֵיגוֹת מַּ הוּא מִפְּנֵי  –ם הָעֲשִיָּה שֶל עוֹלָ  הַּ
הֲפוֹךְ אֶת  שֶנִסִים אֵלוּ עִנְיָנָם הוּא לַּ

יְלָה", וּבִפְרָט  "לַּ אֶת "סוֹף כָל  –הַּ
יְלָה". לַּ  הַּ

 

 

 

 

 

 

                                                             
41 For this reason, possibly, the miraculous story of Chanukah was not written because the Chanukah 
miracle relates (mainly) to a Jew’s soul and spirituality. See Levush, Taz on Orach Chaim, sec. 670, par. 2. 
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13. 
 
DAWN AND ESTHER — THE LIGHT DERIVED 
FROM DARKNESS 

 
In this context, we can better 

appreciate why Esther is compared to the 

dawn: The light of dawn that splits the 

darkness at “the end of the whole night,” 

symbolizes the light that “emerges 

specifically from the preceding 

darkness” — the transformation of 

darkness itself into light. This idea is 

alluded to in the Hebrew word for “dawn,” 

 ,שחרות This word is related to .שחר

blackness, and to murky and dark. 

 

The same relationship applies to the 

sefiros: “‘Ayeles of the 42’,שחר refers to the 

Congregation of Israel,”43 the sefirah of 

malchus. Since “the dawn is the end of the 

whole night,” understandably, the 

{Zohar’s} reference is not to malchus as it 

is found in its {original} place in Atzilus, or 

even as malchus egresses into atik of 

Briah, where the quality of malchus is 

revealed. The reference, however, is to 

malchus as it slides under the cover and 

concealment of the worlds of Briah, 

Yetzirah, and Asiyah, doing so in order to 

transform the concealment there into light, 

as discussed earlier concerning Esther. 

 

 

 

 

 

 

בֵיאוּר בְכָךְ שֶ"נִמְשְלָה  יג. ם הַּ וְזֶהוּ גַּּ
בוֹקֵעַּ אֶת לְשַחַראֶסְתֵר  ר, הַּ חַּ שַּ ": אוֹר הַּ

חוֹשֶךְ שֶבְ  ל הַּ יְלָה", מוֹרֶה עַּ לַּ "סוֹף כָל הַּ
ךְֵּר אֲשֶר "הָאוֹ  ֵּהַחוֹשֶׁ ן ֵּמִּ א ֵּדַוְקָּ ךְ מְשָּ נִּ

דְמוֹ קָּ חוֹשֶךְ גּוּפָא לְאוֹר[; שֶׁ ת הַּ " ]הֲפִיכַּ
ר", שֶהִיא מִ"לְשוֹן וּכִמְר חַּ ת "שַּ מָז בְתֵיבַּ

חֲרוּת  דְרוּתשַּ  וְחוֹשֶךְ"; וְקַּ

 

 

 

 

 

 

ר  חַּ (שַּ יֶּלֶת הַּ ם בִסְפִירוֹת: ")אַּ וְכֵן הוּא גַּּ
לְכוּת;  –רָאֵל" דָּא כְנֶסֶת יִשְ  מַּ ת הַּ סְפִירַּ

יְלָה", הֲרֵי  לַּ ר סוֹף כָל הַּ חַּ וְכֵיוָן שֶ"שַּ
לְכוּת מַּ ת הַּ יְינוּ סְפִירַּ  מוּבָן, דְּהַּ

אֲצִילוּתלֹא כְמוֹ שֶהִיא בִמְקוֹמָהּ  – , וְאַף בַּ
תִיק לִבְרִיאָה"   –לֹא כְמוֹ שֶנַּעֲשֵית "עַּ

לְכוּת מַּ הוּא בְגִילוּי, אֶלָא  בְמָקוֹם שֶעִנְיַּן הַּ
– 

שֶל  וְהֶסְתֵרכְמוֹ שֶהִיא יוֹרֶדֶת לְהֶעְלֵם 
ל־ עוֹלָמוֹת בי"ע )בְרִיאָה יְצִירָה עֲשִיָּה(, עַּ
ל־דֶּרֶךְ  הֶעְלֵם לְאוֹר )עַּ הֲפוֹךְ אֶת הַּ מְנָת לַּ

מְבוֹאָר לְעֵיל בְנוֹגֵעַּ לְאֶסְתֵר(.  הַּ

 

 

 

 

 

                                                             
42 {Tehillim 22:1.} 
43 Zohar vol. 3, 21b; ibid., 25b. 
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14. 
 
IN ESSENCE, ESTHER IS UNAFFECTED BY 
CONCEALMENT 

 
Esther ability to transmute the 

concealment in the world, despite her 

essence-character itself being related to 

concealment, הסתר אסתיר, did not only avail 

itself of Mordechai’s strength (since 

Mordechai’s essence-character was Or and 

revelation, as elucidated above), but also 

emanated from Esther herself, since 

inwardly, she transcended concealment 

completely. 

 

This is the deeper meaning of the 

verse,44 “Hadassah, also known as 

Esther”: As she (also) descends into the 

world’s cloaking and concealment (“אסתר”), 

the aspect of “Hadassah” (“these are the 

righteous”)45 persists. This aspect is the 

inwardness of malchus, which remains 

united with the sefiros above it. 

 

This is also the lesson to be gleaned 

and applied to everyone’s avodah: Even 

when a Jew finds himself in a situation of 

spiritual darkness in which G-dliness is 

concealed, one should not be intimidated. 

On the contrary, since inwardly a Jew 

stands on high ground above the fog, a Jew 

has the fortitude not only to remove the 

 

 

 

 

תוּמָה שֶ"אֶסְתֵר" יד.  כֶׁ אֶת הֶעְלֵם  מְהַפֶּׁ
אע"פ שֶעִנְיָנָהּ הוּא  –הָעוֹלָם  וְהֶסְתֵר

יר" ֵּאַסְתִּ ק בְכֹחוֹ שֶל  –" הַסְתֵר אֵינוֹ רַּ
י )שֶעִנְיָנוֹ הוּא  וְגִילוּי, כנ"ל  אוֹרמָרְדְּכַּ

אֲר צְמָהּ וּבַּ ם מִפְּנֵי שֶאֶסְתֵר עַּ כָה(, אֶלָא גַּּ
מְרֵי מִן לְגַּ  לְמַעְלָּההִיא, בִפְנִימִיּוּתָהּ, 

הֶסְתֵר;  הַּ

 

 

 

 

 

פָּסוּק " פְּנִימִי בַּ פֵּירוּש הַּ הֵּוְזֶהוּ הַּ הֲדַסָּ
סְתֵר יאֵּאֶׁ יְּרִידָה לְתוֹךְ הֶעְלֵם הִּ ם( בַּ ": )גַּּ

סֵתֶר הָעוֹלָם )"אֶסְתֵר"(  בְחִינַּת  יֶשְנָהּוְהַּ
דִּיקִים(  צַּ סָה" )אֵלוּ הַּ מוֹרָהּ"הֲדַּ ל  הַּ עַּ

יּוּ ימִּ מְי תפְּנִּ לְכוּת הַּ מַּ חֶדֶת עִם וּהַּ
עְלָה מִמֶנָה. סְפִירוֹת שֶלְמַּ  הַּ

 

 

 

ת כָל אֶחָד  עֲבוֹדַּ הוֹרָאָה בַּ ם הַּ וְזוֹהִי גַּּ
ם כְשֶיְּהוּדִי נִמְצָא  צָבוְאֶחָד: גַּּ שֶל  בְמַּ

עֵל מִזֶה  סֵתֶר" וְחוֹשֶךְ, אַל לוֹ לְהִתְפַּּ  –"הַּ
בָה: כֵיוָן שֶבִפְנִ  דְּרַּ עְלָה וְאַּ ימִיּוּתוֹ הוּא לְמַּ

בֵר  ק לְהִתְגַּּ הֶסְתֵר, הֲרֵי בְכֹחוֹ לֹא רַּ מִן הַּ
הֶסְתֵר, אֶלָא  ל הַּ הֲפוֹךְ  –מִזוֹ  יְתֵירָהעַּ לַּ

צְמוֹ לְאוֹר. הֶסְתֵר עַּ  אֶת הַּ

 

 

 

                                                             
44 Esther 2:7. 
45 Megillah 13a. 
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concealment but also to transform it into 

light. 

 

 

 

 15. 

 
THE HINT IN SHULCHAN ARUCH 

 
As often explained, all the ideas 

found in the mystical dimension of Torah 

can be found, at least as hints, in the 

Torah’s revealed dimension. This hold true 

in the subject under discussion: 

 

The above lesson for one’s divine 

service — how a Jew, inwardly, stands 

higher than “concealment”46 — is alluded 

to by the Alter Rebbe in his Shulchan 

Aruch (in the second edition). At the 

beginning of the laws concerning “Arising 

in the Morning,” there is a pertinent clue in 

the ruling that states,47 “I awaken the 

dawn, the dawn does not awaken me.” 

 

The above point also has a bearing on 

a baffling difficulty found in the remarks of 

the Turei Zahav,48 and on a discrepancy 

between the wording found in the first and 

second editions of the Alter Rebbe’s 

Shulchan Aruch. Both these issues can be 

 

 

 

 

 

 

 

 

בוֹת, כָל עִנְיְנֵי  טו. כְפִי שֶנִתְבָאֵר פְּעָמִים רַּ
תוֹרָה יֶשְנָם, בְ פְּנִימִיּוּ ל־כָל־ת הַּ רֶמֶז עַּ
 דְּתוֹרָה. וְכֵן הוּא בְעִנְיָנֵנוּ: בְנִגְלֶהפָּנִים, 

 

 

 

ת כָל אֶחָד וְאֶחָד  עֲבוֹדַּ  –הָעִנְיָן הנ"ל בַּ
עְלָה  אֲשֶר יְהוּדִי בִפְנִימִיּוּתוֹ הוּא לְמַּ

זָקֵן בְשֻלְחָן־ רָמְזוֹ  –"הֶסְתֵר" מֵ  בֵינוּ הַּ רַּ
הֲדוּרָא תִנְיָינָא( בְרֵיש  עָרוּךְ שֶלוֹ )מַּ
דִּין "אֲנִי  בֵי הַּ בוֹקֶר, לְגַּ ת הַּ שְכָמַּ הִלְכוֹת הַּ
ר מֵעִיר אוֹתִי"; חַּ שַּ ר וְאֵין הַּ חַּ שַּ  מְעוֹרֵר הַּ

 

 

 

 

 

ן לָזֶה וּבְקֶשֶר , תִתְיַּישֵב תְמִיהָה בט"ז וְיוּבַּ
הֲדוּרָא שִינוּי  זָקֵן בֵין מַּ בֵינוּ הַּ בשו"ע רַּ

הֲדוּרָא תִנְיָינָא  מָא לְמַּ בֵיאוּר  –קַּ ע"פ הַּ
פְּנִימִי )דִּלְעֵיל סי"ג(  תהַּ דְרֵיגַּ ר". בְמַּ חַּ  "שַּ

 

 

                                                             
46 As Tanya, end of ch.24, puts it, “(even during a sinful act) a person remains faithful to Him,” similar to 
what is said about Esther (Esther 2:20). 
47 The phrasing of the Alter Rebbe, based on Tur, “Orach Chaim,” sec. 1. This ruling conforms with what is 
stated in Talmud Yerushalmi, Brachos, ch. 1, par. 1; Midrash Tehillim, Ps. 22, 108, et al; cited by Rashi in 
his commentary on Tehillim 57:9. 
48 {A halachic work known by the acronym, Taz, written by Rabbi David HaLevi (1586-1667).} 

https://www.chabad.org/library/article_cdo/aid/111909/jewish/Rabbi-David-Halevi-Taz.htm
https://www.chabad.org/library/article_cdo/aid/111909/jewish/Rabbi-David-Halevi-Taz.htm
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resolved in light of the deeper explanation 

(presented in section 13) of the spiritual 

level that “dawn” represents. 

 

 

16. 

 
TWO APPROACHES –— “I AWAKEN THE DAWN” 
OR “THE DAWN AWAKENS ME” 

 
In Tur (in the first section of “Orach 

Chaim”), it says:49  
 

A person must be courageous as a 

lion and arise in the morning to 

serve his Creator... The person 

should awaken the dawn; the dawn 

should not awaken him. As King 

David, may peace be upon him, 

declared…, implying, “I awaken the 

dawn, and the dawn does not 

awaken me.”  

 

In contrast, in Shulchan Aruch, the 

author {Mechaber}50 references only the 

beginning of this passage {in Tur}, “a 

person should awaken the dawn,” but 

doesn't reference the conclusion (“the 

dawn does not awaken me”). 

 

The author of the Turei Zahav 

explains:51 The word “shachar,” dawn, 

alludes to the Congregation (sanctity) of 

Israel, to the holiness residing in the 

 

 

 

 

 

 

 

 

 

טּוּר ) טז. סִימָןהֵבִיא הַּ הָרִאשוֹן דְּחֵלֶק  בַּ
יִּים(:  ח חַּ  אוֹרַּ

עֲ  אֲרִי לַּ בֵר כַּ מוֹד "צָרִיךְ הָאָדָם לְהִתְגַּּ
תָה  ת בוֹרְאוֹ . . שֶתְהֵא אַּ עֲבוֹדַּ בֹקֶר לַּ בַּ

ר וְלֹא יְהֵא הוּא  חַּ שַּ כְמוֹ  עִירְךָמְ מְעוֹרֵר הַּ
ר וְאֵין  חַּ שַּ ר דָוִד ע"ה . . אֲנִי מֵעִיר הַּ שֶאָמַּ

ר מֵעִיר אוֹתִי";  חַּ שַּ  הַּ

 

 

 

 

 

 

ק אֶת  בֵר רַּ מְחַּ אָמְנָם, בשו"ע הֵבִיא הַּ
ת הָעִנְיָן  תְחָלַּ יְּהֵא הוּא מְעוֹרֵר "שֶ  –הַּ

ר  חַּ שַּ ר", וְלֹא אֶת סִיּוּמוֹ )"וְאֵין הַּ חַּ שַּ הַּ
 מֵעִיר אוֹתִי"(.

 

 

 

יְינוּ כְנֶסֶת  ר הַּ חַּ וְהִסְבִיר הט"ז: שַּ
ת( יִשְרָאֵל וּ)קְד קְּד –שַּ שוֹרָהשָה וּהַּ  הַּ

נִיםבְיִשְרָאֵל; וּבָזֶה יֶשְנָם שְנֵי  : "אֲנִי אוֹפַּ
חַּ  שַּ הִתְעוֹרְרוּת  –ר" מֵעִיר הַּ ההַּ לְּמַטָּ  מִּ

                                                             
49 {Rabbi Jacob Ben Asher - (circa 5029-5100; 1269-1340).} 
50 {Rabbi Yosef Caro, 5248-5335 (1488-1575 CE).} 
51 {The substance of what Taz explains in paraphrased in this paragraph,} 

https://www.chabad.org/library/article_cdo/aid/111937/jewish/Rabbi-Jacob-Ben-Asher-The-Tur.htm
https://www.chabad.org/library/article_cdo/aid/380611/jewish/Rabbi-Yosef-Joseph-Caro-The-Master.htm
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Jewish people. In this relationship, there 

are two approaches: I awaken the dawn, 

which means an arousal from below in 

order to reach the “dawn.” Alternatively, 

“the dawn awakens me,” an arousal from 

Above, stemming from the level of 

“dawn.” 

 

This is what King David had in mind 

when he declared, “and the dawn does not 

awaken me”: “His arousal from below was 

so extraordinary that an assisting arousal 

from Above was not needed.” Since this 

level is appropriate only to someone of 

King David’s spiritual stature, the 

Mechaber does not cite this part in 

Shulchan Aruch. 

 

Seemingly, this is puzzling: How can 

anyone not possibly need support from 

Above? It says, after all,52 “If the Holy One, 

blessed is He, would not help a person, he 

would not be able to prevail against his evil 

inclination.” And isn’t every Jew, even a 

righteous person, cautioned not to be 

overly self-confident, “Do not be sure of 

yourself”?53 

 

 

 

 

 

 

ר מֵעִיר  חַּ ר"; וְ"שַּ חַּ "שַּ גִּיעַּ אֶל הַּ לְהַּ
הִתְעוֹרְרוּת  –אוֹתִי"  לְּמַעְלָּההַּ , מִבְחִינַּת מִּ

ר". חַּ  "שַּ

 

 

 

 

 

וָּונַּת דָוִד  ר מֵעִיר  וְאֵין" –וְזוֹהִי כַּ חַּ שַּ הַּ
טָּה  הִתְעוֹרְרוּת שֶלוֹ מִלְמַּ אוֹתִי": "שֶהַּ
גְּדוֹלָה כָל כָךְ שֶאֵין צָרִיךְ לְסִיּוּעַּ 

עֲלָההִתְעוֹרְרוּת שֶל  ". וְכֵיוָן שֶזוֹהִי מַּ
יּוֹצֵא  ק "לְדָוִד וְכַּ יֶּיכֶת רַּ שַּ דְרֵיגָה הַּ מַּ

בֵר  מְחַּ שֻ בָזֶה", לֹא הֵבִיא זֹאת הַּ ־לְחָןבַּ
 עָרוּךְ.

 

 

 

 

ר  וְלִכְאוֹרָה תָמוּהַּּ בְיוֹתֵר: אֵיךְ אֶפְשָר לוֹמַּ
מִי "שֶאֵין צָרִיךְ לְסִיּוּעַּ הִתְעוֹרְרוּת  שֶיֶּשְנוֹ 

עֲלָה"  הֲלֹא "אִלְמָלֵא הקב"ה  –שֶל מַּ וַּ
עוֹזְרוֹ אֵין יָכוֹל לוֹ", וּלְכָל אֶחָד מִיִּשְרָאֵל, 

דִּיק גָּ  אֲפִילוּ הוּא צַּ מוּר, אָמְרוּ "אַל וַּ
צְמְךָ"? אֲמִין בְעַּ  תַּ

 

 

 

 

 

 

 

 

 

                                                             
52 Kiddushin 30b; Sukkah 52b. 
53 Avos ch.2, mishnah 4; Brachos 29a. 
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 17. 

 
THE WORDING OF THE ALTER REBBE IN THE 
SECOND EDITION 

 
The Alter Rebbe, in the first edition 

of his Shulchan Aruch, also cites (similar to 

the Mechaber) only that “a person should 

awaken the dawn.” In contrast, in the 

second edition, the Alter Rebbe writes: “A 

person should awaken the dawn, as it 

says,54 ‘I awaken the dawn.’ {This implies 

that} I awaken the dawn; the dawn does 

not awaken me. This is the approach 

suitable for the average person.” 

 

We need to clarify: Since the second 

edition is also part of the Alter Rebbe’s 

Shulchan Aruch, equally germane to 

everyone, why does the Alter Rebbe make 

note of the idea that “the dawn does not 

awaken me,” since it speaks to a spiritual 

level suited only to King David and to those 

of his calibre?  

 

What is even more puzzling: From 

the flow of what the Alter Rebbe writes, it 

is clear that the statement, “This is the 

approach suitable for the average person” 

was said — 
 

[not in a general way just regarding 

the ruling that a person should arise before 

“the light of morning” (for those who 

cannot fulfil the teaching, “It is appropriate 

 

 

 

 

מָא וְהִנֵה יז. הֲדוּרָא קַּ זָקֵן בְמַּ בֵינוּ הַּ ם רַּ , גַּּ
ק הָעִנְיָן "שֶיְּהֵא הוּא  בֵר( רַּ מְחַּ הֵבִיא )כְהַּ

ר"  חַּ שַּ הֲדוּרָא תִנְיָינָא  –מְעוֹרֵר הַּ אֲבָל בְמַּ
ר כמ" חַּ שַּ ב: "שֶיְּהֵא הוּא מְעוֹרֵר הַּ ש כָתַּ

ר וְאֵין  חַּ שַּ ר אֲנִי מְעוֹרֵר הַּ חַּ אָעִירָה שַּ
ר מֵעִיר אוֹתִי וְזוֹ מִדָּה בֵינוֹנִית". חַּ שַּ  הַּ

 

 

 

 

 

 

הֲדוּרָא תִנְיָינָא  ם מַּ וְאֵינוֹ מוּבָן: כֵיוָן שֶגַּּ
שֻלְחָן־עָרוּךְ  חֵלֶקהִיא  שָוֶוה  –מֵהַּ דָּבָר הַּ

נֶפֶש  בֵינוּ הַּ  –לְכָל הַּ זָקֵן לְמָה הֵבִיא שָם רַּ
ר מֵעִיר אוֹתִי"  חַּ שַּ אֶת עִנְיָן "וְאֵין הַּ

יּוֹצֵא בָזֶה"? ק "לְדָוִד וְכַּ יָּיךְ רַּ שַּ  הַּ

 

 

 

 

תְמִיהָה:  לְשוֹנוֹ שֶל  מֵהֶמְשֵךְוְגָדְלָה הַּ
תֵיבוֹת "וְזוֹ מִדָּה  שְמָע, שֶהַּ זָקֵן מַּ בֵינוּ הַּ רַּ

ית  " קָאֵיבֵינוֹנִּ

 

 

 

ל  ק עַּ דִּין כְלָּלוּת]לֹא רַּ ר קִימָה  הַּ ל־דְּבַּ עַּ
עֲלָתָהּ  בוֹקֶר" )אֲשֶר אֵין מַּ "קוֹדֶם אוֹר הַּ
ת מָה שֶ"רָאוּי לְכָל יְרֵא  עֲלַּ גִּיעָה לְמַּ מַּ

יִם  "(, אֶלָא[בַחֲצוֹתֵּהַלַּיְלָּהכו' לָקוּם  שָמַּ

                                                             
54 Tehillim 57:9; 108:3. 
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for every G-d fearing person… to arise at 

midnight”).55 Rather, this statement was 

said] 
 

also regarding the matter {of the lofty 

avodah alluded to by phrase}, “the dawn 

does not awaken me.” In other words, this 

law {and the avodah it entails} is not just 

pertinent to exceptional individuals. On 

the contrary, it is “suitable for the average 

person.” 

 

 

 

 18. 

 
TWO APPROACHES –— “I AWAKEN THE DAWN” 
OR “THE DAWN AWAKENS ME” 

 
In light of what was explained above, 

that the level of dawn refers to the 

Congregation of Israel (malchus), as it 

descends into the concealment and 

hiddenness of the world, we can say as 

follows: When the Taz writes that a person 

“does not need an assisting arousal from 

Above,” he meant that the assistance 

coming from the level of dawn was not 

required. However, assistance from an 

even more sublime56 level of G-ddliness 

is still needed.57 

 

 

 

 

ר מֵעִיר אוֹתִי".  חַּ שַּ ל עִנְיָן "וְאֵין הַּ ם עַּ גַּּ
יָּיךְ לִיחִי יְינוּ שֶאֵין זֶה שַּ לָה וּדֵי סְגוְהַּ

בָה  דְּרַּ וְקָא, כִי אִם אַּ "זוֹ מִדָּה  –דַּּ
ית  ".בֵינוֹנִּ

 

 

 

 

 

 

 

 

 

 

דְרֵיגַּתוע"פ הנ"ל )סי"ג( בְנוֹגֵעַּ יח.   לְמַּ
ר"  חַּ שֶזוֹהִי "כְנֶסֶת יִשְרָאֵל"  –"שַּ

לְכוּת( כְמוֹ שֶהִיא יוֹרֶדֶת לְתוֹךְ הֶעְלֵם  )מַּ
סֵתֶר הָעוֹלָם  וָּונַּת הט"ז  –וְהַּ ר: כַּ יֵש לוֹמַּ

בִדְבָרָיו "אֵין צָרִיךְ לְסִיּוּעַּ הִתְעוֹרְרוּת שֶל 
עֲלָה " הִיא שֶאֵין הוּא זָקוּק לְסִיּוּעַּ מַּ
", אֲבָל צָרִיךְ שַחַררוֹ בִבְחִינַּת "שֶמְקוֹ 

דְרֵיגוֹתהוּא לְסִיּוּעַּ מִן  מַּ הַנַעֲלוֹתֵּיוֹתֵרֵּ הַּ
 .בֶאֱלֹקוּת

 

 

 

 

 

                                                             
55 Shulchan Aruch, loc cit., par. 2. 
56 As the nuanced wording of our sages, “If the Holy One {הקדוש}, blessed is He, would not help….” {This 

Divine name alludes to a sublime level of G-dliness that is removed, קדוש, from the world.} 
57 It is readily understood that the divine assistance needed upon rising from sleep at the beginning of the 
day is not comparable to the assistance that a person receives after his prayers and petitions for this 
assistance during the course of that day’s avodah. 
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The explanation: Regarding 

assistance from Above, in general, there 

are three levels: 

 

a) There is the support afforded to 

people to prevent them from 

indulging in forbidden desires, G-d 

forbid. This divine aid comes from 

the level of dawn, as malchus 

descends into “the end of the whole 

night,” the nadir of concealment in 

this world. 
 

b) There is the support given to help 

someone from indulging in a 

permissible desire. This support 

comes from the level of malchus as it 

functions in its role of atik of Briah. 

Still, this level is also “night,” as it 

represents the descent of malchus 

{from Atzilus} into the {lower, 

created worlds of} Briah, Yetzirah, 

and Asiyah. Thus, its influence in 

one’s avodah is to prevent a person 

from indulging in desires. However, 

since it is not “the end of the whole 

night,” its influence helps a person to 

eschew permissible desires. 
 

c) Help is given a person to enable him 

to ascend from one level to the next 

in the realm of sanctity itself. This 

Divine assistance originates from 

malchus of Atzilus, as malchus is 

found in its {proper} place in Atzilus. 

Then, malchus is called “day.” 

עְלָה  בֵיאוּר בָזֶה: י"ל שֶבְסִיּוּעַּ מִלְמַּ וְהַּ
דְרִיגוֹת:  יֶשְנָם בִכְלָלוּת שְלֹשָה מַּ

 

 

אֲווֹתא( סִיּוּעַּ שֶלֹּא לְהִכָשֵל  יסוּ בְתַּ  ראִּ
ר"  זֶׁהוְסִיּוּעַּ  –רח"ל  חַּ הוּא מִבְחִינַּת "שַּ

לְכוּת כְפִי שֶיּוֹרֶדֶת וְנִמְשֶכֶת בְ"סוֹף  – מַּ הַּ
הֶסְתֵר שֶל  כְלִית הַּ יְלָה", מְקוֹם תַּ לַּ כָל הַּ

זֶה.  הָעוֹלָם הַּ

 

 

 

 

אֲווֹת  סִיּוּעַּ לְהִשָמֵר מִפְּנֵי תַּ  – הֶיתֵרב( הַּ
לְכוּת מַּ תִיק  וְזֶה בָא מִן הַּ כְמוֹ שֶנַּעֲשֵית "עַּ

ם בְחִינָה זוֹ הִיא עִנְיָן  לִבְרִיאָה" ]דְּאַף שֶגַּּ
יְלָה" )יְרִידָה לְעוֹלָמוֹת בי"ע(   –שֶל "לַּ

ל־דֶּרֶךְ־זֶה בָעֲבוֹדָה: הִיא בָאָה לִשְמוֹר  וְעַּ
 סוֹףמִכָל מָקוֹם אֵין הִיא " – תַאֲווֹתמִפְּנֵי 

יְלָה", שֶהֲרֵי סִיּוּעַּ זֶה הוּא עֲבוּר כָ  לַּ ל הַּ
אֲווֹת  יתֵרתַּ  [.הֶׁ

 

 

 

 

 

 

 

 

לוֹת  ל הָאָדָם לְהִתְעַּ סִיּוּעַּ לְכָךְ שֶיּוּכַּ ג( הַּ
דְרֵיגָה דְרֵיגָה לְמַּ וְזֶה  –שָה גּוּפָא וּבִקְד מִמַּ

אֲצִילוּת כְמוֹ שֶהִיא  לְכוּת דַּּ בָא מִמַּ
אֲשֶר הִיא נִקְרֵאת בִמְקוֹמָהּ בָאֲצִילוּת, כַּ 

 "יוֹם".
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 19. 

 
WHY THE VARIANCE IN WORDING BETWEEN THE 
TWO EDITIONS  

 
These three levels parallel, in a 

general way, the three levels in Divine 

service: the avodah of a righteous person 

{tzaddik}; an intermediate person 

{beinoni}; and a wicked person {rasha}, as 

explained in Tanya: 

 

A tzaddik is not connected at all to 

desires arising from the animal soul.58 His 

avodah consists of ascending continually 

in the levels of holiness itself. For a beinoni, 

transgressing is absolutely precluded. As 

Tanya59 puts it, “He has never sinned… nor 

in the future will he ever sin.” However, 

he has to constantly struggle to refrain 

from indulging in permissible desires. For 

his part, a rasha has to fight not to stumble 

over a prohibition. Accordingly, he needs 

help from Above from the level of “dawn.” 

 

We may posit that the 

aforementioned also clarifies what it says 

in the Alter Rebbe’s Shulchan Aruch: 

 

According to the revealed 

dimension of Torah, a beinoni is one who 

has a 50/50 split of merits versus 

transgressions. Someone who has more 

than half — “a majority of merits” — is 

 

 

 

 

תְאִימִים יט.  וּשְלֹשֶת הָעִנְיָנִים הנ"ל מַּ
דְרֵיגוֹתבִכְלָלוּת לִשְלֹשֶת  מַּ עֲבוֹדָה הַּ : שֶבַּ

בֵינוֹנִי וְהָרָשָע, כְפִי  דִּיק, הַּ צַּ ת הַּ עֲבוֹדַּ
דְרֵיגָתָםשֶנִתְבָאֲרָה  נְיָא: מַּ  בְתַּ

 

 

 

יָּיךְ  דִּיק אֵינוֹ שַּ צַּ לְעִנְיָנִים שֶל  כְלָּלהַּ
אֲווֹת, אֲשֶר מְקוֹרָם הוּא בְנֶפֶש  תַּ

הֲמִית עֲלִיָּהעֲבוֹדָתוֹ הוּא  תוֹכֶן, וְ הֲבַּ  בַּ
בֵינוֹנִי  בִקְדוּשָה  מוּשְלֶׁלֶׁתגּוּפָא; אֵצֶל הַּ

ר עֲבֵירָה ית עֲבֵירָה רח"ל )"לֹא עָבַּ  עֲשִיַּּ
הוּא צָרִיךְ "(, אֲבָל וְלאֵֹּיַעֲבוֹרֵּלְעוֹלָּםכו' 

ל־מְנָת לְהִשָמֵר לְ  אֲווֹת מִלְחָמָה עַּ מִתַּ
ל־מְנָת ; וְהָרָשָע צָרִיךְ לְ הֶיתֵר מִלְחָמָה עַּ

וּלְשֵם כָךְ הוּא  –שֶלֹּא יִכָשֵל בְאִיסוּר 
ר". חַּ עְלָה מִבְחִינַּת "שַּ  נִזְקָק לְסִיּוּעַּ מִלְמַּ

 

 

 

 

 

בֵיאוּר בְדִבְרֵ  ם הַּ זָקֵן וי"ל שֶזֶהוּ גַּּ בֵינוּ הַּ י רַּ
 בְשֻלְחָן־עָרוּךְ:

 

 

ד  גְלֶׁהמִצַּ בֵינוֹנִי הוּא מִי  נִּ דְּתוֹרָה, הַּ
ל מֶחֱצָה", וּמִי  עֲמָדוֹ הוּא "מֶחֱצָה עַּ שֶמַּ

זְכִיּוֹת"  רוֹב" – מִמֶחֱצָהשֶיֵּש בְיָדוֹ יוֹתֵר 
הֲדוּרָא  – דִּיק, וּלְפִיכָךְ, בְמַּ הֲרֵי הוּא צַּ

מָא שֶנִ  ת "גְּמָרָא קַּ כְרָעַּ כְתְבָה ע"פ הַּ
זָקֵן אֶת עִנְיָן  בֵינוּ הַּ וּפוֹסְקִים", לֹא הֵבִיא רַּ

                                                             
58 Tanya, ch. 10. 
59 Ibid., beg. ch. 12. 
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deemed to be a tzaddik.60 Accordingly, in 

the first edition, which conforms with the 

viewpoint of the Gemara and the legal 

codifiers,61 the Alter Rebbe omits the point 

that “the dawn does not awaken me” (that 

there is no need for assistance of the 

“dawn” in order for a person to eschew 

transgressions {because a beinoni of this 

sort does need assistance; he does need to 

be “awakened by the dawn”}). 

 

However in the second edition, the 

Alter Rebbe decides in favour of the 

mystics.62 According to what is explained 

in the inner dimension of Torah, the 

beinoni also has no need to fight {with his 

evil inclination} to refrain from 

transgressing. As such, he does not need 

Divine assistance from Above from the 

level of “dawn.” Consequently, in the 

second edition, the Alter Rebbe also 

mentions the idea that “the dawn does not 

awaken me.” He concludes, “This is the 

approach suitable for the average person 

{beinoni},” alluding to the rank of a 

beinoni. 

 

This is the viewpoint that the Alter 

Rebbe establishes as the halachah, of equal 

relevance to everyone. For after the Alter 

Rebbe publicized the true spiritual 

personality of a beinoni, this became “the 

ר מֵעִיר אוֹתִי" )שֶתוֹ  חַּ שַּ אֵיןֵּכְנוֹ, שֶ "וְאֵין הַּ
ר"  חַּ הָאָדָם נִזְקָק לְסִיּוּעַּ מִבְחִינַּת "שַּ

עֲבוֹר עֲבֵירָה(. שוֹמְרוֹ מִלַּ  הַּ

 

 

 

 

 

 

 

 

הֲדוּרָא תִנְיָ  בֵינוּ משא"כ בְמַּ ינָא הִכְרִיעַּ רַּ
מְק זָקֵן "כְהַּ ד )וע"פ וּהַּ בָלִים", וּמִצַּ

בֵיאוּר בִ  יּוּ(הַּ ימִּ בֵינוֹנִי  תפְּנִּ תוֹרָה, אַף הַּ הַּ
עֲבוֹר עֲבֵירָה )וּמִמֵילָא אֵין וּמ שְלָל מִלַּ

ר"(; וְלָכֵן  חַּ הוּא צָרִיךְ לְסִיּוּעַּ מִבְחִינַּת "שַּ
ם עִנְיָן "וְאֵין הֵבִיא שָם אַדְמוֹ"ר הַּ  זָקֵן גַּּ

ר מֵעִיר אוֹתִי", וְסִיֵּים "וְזוֹ מִדָּה  חַּ שַּ הַּ
ית זדְּבָזֶה " )בֵינוֹנִּ  לִבְחִינַּת בֵינוֹנִי(. רָמַּ

 

 

 

 

 

 

 

 

 

עוְאֶת זֹאת גּוּפָא  זָקֵן בְתוֹךְ  קָבַּ בֵינוּ הַּ רַּ
שָוֶה  ק דִּין הַּ ת פְּסַּ שֻלְחָן־עָרוּךְ, בְתוֹרַּ הַּ

זָקֵן  –לְכֹל נֶפֶש  בֵינוּ הַּ ר שֶגִּילָה רַּ כִי לְאַחַּ
בֵינוֹנִי, הֲרֵי  ת עִנְיַּן הַּ נְיָא אֶת אֲמִיתַּ בְתַּ

רְגָּא  ת  זוֹדַּּ לֵּנֶעֶשְתָה "מִדַּּ אָדָם וְאַחֲרֶיהָ כָּ

                                                             
60 See the commentary of Rashi and Tosefos on Rosh Hashanah 16b; see Tanya, ch. 1. 
61 See Alter Rebbe’s Shulchan Aruch, “Orach Chaim,” sec. 25, par. 28. 
62 {In the Hebrew original, “mekubalim.”} See Shaar HaKolel, at the beginning. 
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rank that is attainable by every man; each 

person should strive after it, for every 

person can, at any time or hour, be a 

beinoni.”63 
  

 

20. 
 

INWARDLY, A JEW TRANSCENDS CONCEALMENT 
 

The Alter Rebbe demands a person to 

demonstrate this trait as soon as he arises 

in the morning, even before reciting the 

“Modeh Ani” prayer. Meaning, even before 

a person’s soul radiates it light, when the 

person still finds himself in “darkness,” he 

is told to “overpower his {evil} inclination 

as a lion.”64 This {subjugation of his 

inclination} should be done such that 

support from Above is not needed for the 

person to avoid succumbing to sin, Heaven 

forfend. (“The dawn does not awaken me.”) 
 

How can we expect a Jew to reach 

such a plane and spiritual state? The 

explanation is as follows: When a Jew finds 

himself in a situation of darkness, this is 

only the external reality. Inwardly, a Jew 

transcends the concealment (as 

explained in section 14, concerning the 

verse, “Hadassah  also known as Esther”). 
 

On the contrary, the situation of 

“concealment” calls forth the inwardness of 

a person’s soul {so that it reveals itself} 

יָכוֹל לִהְיוֹת  שֶכָל אָדָםיִמְשוֹךְ  אָדָםכָל 
 בֵינוֹנִי בְכָל עֵת וּבְכָל שָעָה".

 

 

 

 

 

 

יֵּים אֶת כ.  זָקֵן תוֹבֵעַּ לְקַּ בֵינוּ הַּ וְהֵנָה, רַּ
בוֹקֶר,  הנ"להָעִנְיָן  ת הַּ שְכָמַּ מִיָּד בְעֵת הַּ

ר,  ת מוֹדֶה אֲנִי. כְלוֹמַּ אֲפִילוּ קוֹדֶם אֲמִירַּ
אֲשֶ  ם כַּ יִין אֵין גִּילוּי אוֹר בְנֶפֶש גַּּ ר עֲדַּ

צָב שֶל "חוֹשֶךְ",  יִין יֵש בוֹ מַּ עֲדַּ הָאָדָם, וַּ
אֲרִי"  ל יִצְרוֹ כַּ בֵר עַּ נִדְרָש מִמֶנוּ "לְהִתְגַּּ
קֵּק אֲפִילוּ לְסִיּוּעַּ  בְאוֹפֶן שֶלֹּא יִזְדַּּ
עֲבוֹר עֲבֵירָה רח"ל  עְלָה שֶלֹּא לַּ מִלְמַּ

ר מֵעִיר אוֹתִי"(.)"אֵין הַּ  חַּ  שַּ

 

 

 

 

 

 

ד בֶאֱמֶת אֶפְשָר לִדְרוֹש מִיּהוּדִי  וְכֵיצַּ
צָב כָזֶה?  רְגָּא וּלְמַּ הֵנָה  –לָבוֹא לְדַּ

בֵיאוּר בָזֶה הוּא: מָה שֶיְּהוּדִי נָתוּן  הַּ
ד  ק מִצַּ צָב שֶל חוֹשֶךְ, הֲרֵי זֶה רַּ בְמַּ

 לְמַעְלָּהוּא הֲרֵי ה –ת פְּנִימִיּוּבִ חִיצוֹנִיּוּתוֹ; 
סָה  הֶסְתֵר )וכנ"ל סי"ד בְעִנְיָן "הֲדַּ מִן הַּ

 הִיא אֶסְתֵר"(;

 

 

בָה  דְּרַּ סֵתֶר" מְעוֹרֵר אֶת  –וְאַּ "הַּ צָב הַּ מַּ
נְשָמָה בְיֶתֶר שְאֵת וְיֶתֶר עָז, פְּנִימִיּוּ ת הַּ

וְהִתְעוֹרְרוּת זוֹ בָאָה לִידֵי בִיטּוּי בְכֹחַּ 
ת־נֶפֶש  מְסִירַּ יְהוּדִי; וּכְפִי  שֶיֶּשְנוֹ בְכָלהַּ

                                                             
63 Tanya, beg. ch. 14. 
64 The wording of the Alter Rebbe in the second edition, loc. cit. 
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more powerfully and more forcefully. In 

turn, this gives expression to a person’s 

self-sacrifice, a power possessed by every 

Jew. And as transpired in the days of 

Esther, throughout the entire year {that 

followed Haman’s genocidal decree}, the 

Jewish people exhibited literal self-

sacrifice at every moment of every day, 

because self-sacrifice suffuses a person 

totally. Self-sacrifice permeates all of a 

person’s faculties and “even {the soul’s} 

external garments.”65  
 

Similarly, in every person’s avodah: 

A situation of “darkness,” in particular, 

elicits the core66 of a person’s soul even 

more so than a situation of “revealed light.” 

In turn, this expresses itself in one’s 

disciplined obedience {kabbalas ol}, a 

demonstration of the soul’s essence, which 

suffuses the person completely. As a result, 

“at any time or hour, every person can be a 

beinoni.” 

 

-Based on talks given on Purim, and on 

Shabbos parshas Sisa, 5724 (1964) 

 

שָנָה  שֶהָיָה בִימֵי אֶסְתֵר, שֶבְמֶשֶךְ "כָל הַּ
ת־וּכ יְּהוּדִים "בִבְחִינַּת מְסִירַּ לָהּ" עָמְדוּ הַּ

מָש בְכָל יוֹם וּבְכָל עֵת וּבְכָל  נֶפֶש מַּ
ת־נֶפֶש חוֹדֵר בָאָדָם  מְסִירַּ שָעָה", כִי כֹחַּ הַּ

לֵא אֶת  וֹכוּלּ כֹחוֹתָיו, וְ"אֲפִילוּ  כָלוּמְמַּ
חִיצוֹנִים";  בִלְבוּשֶיהָ הַּ

 

 

 

 

 

 

 

ת כָל אֶחָד וְאֶחָד:  עֲבוֹדַּ ל־דֶּרֶךְ־זֶה בַּ וְעַּ
"חוֹשֶךְ" מְעוֹרֵר אֶת  ב הַּ צַּ וְקָא מַּ דַּּ

יּוּ ימִּ צָב שֶל  תפְּנִּ נַּפְשוֹ, יוֹתֵר מֵאֲשֶר מַּ
דָּבָר בָא לִידֵי בִיטּוּי  "גִּילוּי אוֹר"; וְהַּ

חוֹדֶרֶת בְכֹל  נְשָמָה הַּ ת־עוֹל דְּעֶצֶם הַּ בָלַּ בְקַּ
ד זֶה  "יָכוֹל לִהְיוֹת  –מְצִיאוּתוֹ, וּמִצַּ

הבֵינוֹנִי  עָּ לֵּשָּ לֵּעֵתֵּוּבְכָּ  ".בְכָּ

.תשכ"דתצא וש"פ משיחות פורים )  
אפורים טז, לקוטי שיחות   

קּוֹדֶש( רְגּוּם לְלָשוֹן הַּ  בְתַּ

 

                                                             
65 Tanya, end of ch. 19. 
66 {In the Hebrew original, “pnimius nafsho.” 


