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Mordechai wrote of these matters, and dispatched scrolls to all the Jews in all of King Achashverosh’s
colonies, those nearby and those distant.
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Mandating that they resolve to permanently observe the fourteenth day of the month of Adar, and the fifteenth
day of the month, each and every year.
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Corresponding with the days when the Jews realized deliverance from their antagonists, and the month which
had been transformed for them, from one of anguish to rejoicing, from grief to days of celebration; to observe
them as days of feasting and rejoicing, sending gifts of food to one another, and gifts to the poor.

The Jews accepted, as binding, the observances that they had begun, and those that Mordechai had
mandated in his letter to them.
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For Haman, the son of Hamdasa, the Agagite, oppressor of all the Jews, thought that he would annihilate
the Jews. He cast a pur, meaning “lot,” to terrorize, then annihilate them.
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But when she came before the king, he directed, in writing, that the evil scheme which he intended for the
Jews rebound against his own head, and they hung him and his sons from a gallows.
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For this reason, these days are entitled purim, because of the lottery. [They are celebrated] for this reason—
because of all that is narrated in this letter. [This letter records] why they saw fit to act in such a way, and
what happened to them as a result.
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The Jews resolved | accepting as binding—for themselves, their progeny, and anyone associated with them,
never to be changed, that they would observe these two days, as written, and at the proper time each year.
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These days shall be recalled and observed in every generation, by every family, in every colony and every
city; and these Purim days shall never pass from among the Jews, nor their memory depart from their
descendants.
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Queen Esther, daughter of Avichail, wrote together with Mordechai the Jew, with all the power [of their
position] confirming this Purim letter a second time.
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Scrolls were dispatched to all the Jews, to the one hundred and twenty-seven colonies of Achashveros’s
kingdom; words of peace and truth.
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To maintain these Purim days at the proper time, as was resolved and confirmed by Mordechai the Jew and
Queen Esther, and as they had resolved for themselves and their descendants; [commemorating] the
incidents of the fasts and their cries.
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On the basis of Esther’s request, these Purim matters were perpetuated, and inscribed in a scroll.
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Megillah 7a

With regard to the establishment of the holiday of Purim, the Gemara cites: Rav Shmuel bar Yehuda said:
Esther sent to the Sages: Establish me for future generations. Esther requested that the observance of
Purim and the reading of the Megilla be instituted as an ordinance for all generations. They sent to her: You
will thereby arouse the wrath of the nations upon us, as the Megilla recounts the victory of the Jews over
the gentiles, and it is best not to publicize that victory. She sent back to them: | am already written in the
chronicles of the kings of Media and Persia, and so the Megilla will not publicize anything that is not
already known worldwide.
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Rashi on the above

ESTABLISH ME - as a festival on which to read {the story}, for my renown.
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Megillah 7a

It was related that Rav and Rabbi Hanina and Rabbi Yohanan and Rav Haviva taught the statement cited
below. The Gemara comments: Throughout the order of Moed, wherever this latter pair of Sages is
mentioned, exchange Rabbi Yohanan and insert Rabbi Yonatan in his place. They said: Esther sent to
the Sages: Write me for future generations and canonize my book as part of the Bible. They sent to her
that it is written: “Have | not written for you three times” (Proverbs 22:20), indicating that Israel’s battle
with Amalek is to be mentioned three times in the Bible and not four times? Since it is already mentioned
three times (Exodus 17:8-16; Deuteronomy 25:17-19; | Samuel 15), there is no need to add a fourth source.
The Sages did not accede to Esther’s request until they found a verse written in the Torah: “Write this
for amemorial in the book, and rehearse it in the ears of Joshua: That | will utterly blot out the remembrance
of Amalek from under the heavens” (Exodus 17:14). The Sages interpreted the verse: “Write this,” that
which is written in the Torah here in Exodus, and in Deuteronomy; “a memorial,” that which is written
in the Prophets, i.e., in | Samuel, on this matter; “in the book,” that which is written in the Megilla. The
Megilla is the third mention of Amalek and not the fourth, as both mentions in the Torah pertaining to Amalek



are considered one; therefore, Esther would be the third, not the fourth source.
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Rashi on Esther 9:32

On the basis of Esther’s request [these Purim matters] were perpetuated, etc. Esther requested of the
Sages of the generation to commemorate her and to write this book with the rest of the Scriptures, and that
is the meaning of “and inscribed in the book.”.
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Talmud Yerushalmi Tractate Megillah Chapter 1, Halacha 5

...What did Mordechai and Esther do? They wrote an Igeres (letter) and sent to our sages here. They said to
them "accept on yourselves these two days every year (make a Yom Tov and read the Megilah)."
[The sages] said to them "it is not enough the afflictions that come upon us, that you want to add to us the
affliction of Haman?!" (This will arouse enmity. The gentiles will think that we rejoice over their downfall!).
[Mordechai and Esther] returned and wrote a second letter to them (Therefore the verse states: - " confirming
this Purim letter a second time”). What was written in it? They said to them, if you are afraid of this (you need
not be, for they already recall their downfall)! It is written in their chronicles - " all of these are inscribed in the
book of archives of the royalty of Media and Persia”.
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Yoma 29a

Rabbi Asi said: Why was Esther likened to the dawn? It is to tell you: Just as the dawn is the
conclusion of the entire night, so too, Esther was the conclusion of all miracles (performed for the
entire Jewish people). The Gemara asks: But isn’t there the miracle of Hanukkah, which was performed
many years later? The Gemara answers: It is true that additional miracles were performed after the miracle
of Purim; however, it is with regard to miracles for which permission was granted to write them in the Bible
that we are saying that the miracle of Purim was the last one.
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Esther spoke with Hasach, and instructed him to [tell] Mordechai:
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“All of his majesty’s servants, as well as the peoples of his majesty’s colonies, know that any man or woman
who comes as close to his majesty as the innermost courtyard without an invitation, suffers a single fate;
execution—save for someone toward whom his majesty extends the golden sceptre, to permit him to live.
And | have not been granted an invitation to visit his majesty these thirty days.”
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They conveyed Esther’s remarks to Mordechai.
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Mordechai declared, in reply to Esther: “You had better not fantasize that in the royal palace you will escape
the fate of all the other Jews.
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For, if you keep silent at this time, release and liberation will materialize for the Jews from some other source,
and you and your father’s lineage will perish. And who knows, perhaps you have attained to royal position for
just such a crisis.”
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Esther declared, in reply to Mordechai:
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“Go, assemble all the Jews who live in Shushan, and fast in my behalf; do not eat or drink for three days,
night or day. I and my maidens will observe the same fast. Then | shall go to the king, though it is contrary to
the law; and if | am to perish, | shall perish!”
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Tractate Shabbos 88a

The Gemara cites additional homiletic interpretations on the topic of the revelation at Sinai. The Torah says,
“And Moses brought forth the people out of the camp to meet God; and they stood at the lowermost part of
the mount” (Exodus 19:17). Rabbi Avdimi bar Hama bar Hasa said: the Jewish people actually stood beneath
the mountain, and the verse teaches that the Holy One, Blessed be He, overturned the mountain above the
Jews like a tub, and said to them: If you accept the Torah, excellent, and if not, there will be your burial. Rav
Aha bar Ya’akov said: From here there is a substantial caveat to the obligation to fulfill the Torah. The Jewish
people can claim that they were coerced into accepting the Torah, and it is therefore not binding. Rava said:
Even so, they again accepted it willingly in the time of Achashverosh, as it is written: “The Jews ordained,
and took upon them, and upon their seed, and upon all such as joined themselves unto them” (Esther 9:27),
and he taught: The Jews ordained what they had already taken upon themselves through coercion at Sinai.
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Levush Orach Chaim, sec. 670, par. 2

In the days of Haman, the decree was to destroy and kill their bodies... not their souls, for even had they
renounced their religion G-d forbid, he would not have accepted them; therefore, when they were saved, they
established to praise [Hashem] also through (physical) feasting and happiness.
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Chulin 139b

They also asked Rav Mattana: From where in the Torah can one find an allusion to the events involving
Esther? He replied to them that the verse states: “Then My anger shall be kindled against them on that day,
and | will forsake them, and | will hide My face from them, and they shall be devoured, and many evils and
troubles shall come upon them; so that they will say in that day: Have not these evils come upon us because
our God is not among us? And | will hide [haster astir] My face on that day for all the evil which they shall
have wrought, in that they are turned to other gods” (Deuteronomy 31:17-18). They also asked him: From
where in the Torah can one find an allusion to the greatness bestowed upon Mordecai? He replied: As it is
written with regard to the anointing oil in the Tabernacle: “And you shall also take the chief spices, of flowing
myrrh [mor deror]” (Exodus 30:23); and we translate mor deror into Aramaic as: Mira dakhya, (which
resembles the name Mordecai).
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Tractate Sanhedrin 24a

With regard to the verse: “He has made me dwell in dark places, as those that have been long dead”
(Lamentations 3:6), Rabbi Yirmeya says: This is the Talmud of Babylonia, which is not as clear as the
Talmud of Eretz Yisrael.
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Tur, Orach Chaim 1:1

Yehudah ben Tema says: "Be as strong as a panther, as light as an eagle, running like a gazelle and mighty
as a lion to perform the will of your Father in heaven." He specified four things concerning the service of the
Creator, may He be blessed.... A person needs strengthen himself as a lion to stand in the morning for the
service of his Creator, even if his evil impulse taunts him in winter, saying ‘How can you get up in the morning
when the cold is so great?’ or taunts him in summer, saying ‘How can you get up from your bed when you
have not had enough sleep?’ he should strengthen himself to rise, for you should awaken the dawn, but it
should not awaken you, as David, peace be on him, stated “Awake, my soul, awake, harp and lyre; | will
awaken the dawn,” ‘| awaken the dawn, but the dawn does not awaken me.’
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Shulchan Arukh, Orach Chayim 1:1

One should strengthen himself like a lion to get up in the morning to serve his Creator, so that it is he who
awakens the dawn.

2K 0N NIXK WY [n'71v 2y aat 1o .15

NMIYNN MY DIXA AYIYD T 'RY KN YN K78 V"9 NITAT KIN XX WD DT DDMY 'R NNIRDY .12 7Iyn RIn K'Y
12'¥NT 'X111.7"7 X9'0 7T MIX 2'yn AW 'RENYA IR 'Y IR 10N 1120 W' 7" 191 anyy My nwiy? onnr Yy
3"NXI1'ONNA MIYNN "NNY NNIYNN 2'N 2 Y'Y DNIYNN W7 0"1unn InIR PuTiEm 'onn mxy NX YT 0
yIro7 X"Rw 2" "71ma nuNN 7Y NNMIYNNY D" N7YNa AW MYy DX TIT N2 TV 17 Y1OY [1M7un niNIvnn 17y XA
RXI'D1 TIT?7 X7 NI'R NRT D700 INYWN DR 7Y w'd 7R nwITRe md anwn 1'vn IR Nk 3"yl nyn 79 nniynn



NIN9N '72%W N7 NAN'W 21 Y"win 10T X7 0"y "wn'n 3"NR Xa'w 1T 'on'tn NNNIYNNYG DY IRITN 112 RYIIIR 72X 1D
11707TY NwN NN DO K7W QR INWN Ivn XN

Turei Zahav on Shulchan Arukh, Orach Chayim 1:2

2. That he should awaken etc. Seemingly (waking in the morning) is not related to this idea, rather it simply
implies alacrity. So, the message is: you cannot compare one who is inspired by others to performs a mitzvah,
with one who (sustains his internal inspiration to) perform on his own. Accordingly, it seems that we can
explain what our master the Tur writes, "I awaken the morning but the morning does not awaken me."
Whereas (the Shulchan Aruch) omits the ending. Apparently, as we know, when a person sanctifies himself
a bit on his own, heaven helps him to be sanctified more. The same is true regarding inspiration, that there
are two kinds of inspiration. First one must inspire himself ‘from below' (on his own) and afterwards additional
inspiration is sent to him from above to help him. And this is what Kind David praised himself for that he was
on such a level, ie. that his own inspiration was so intense that he did not need the helping inspiration from
above. Therefor he he said, "I awaken the morning." ... ... ... But this level belongs only to David and those
like him. But as for us and those like us, we could only wish to merit even the inspiration ‘from below" that
might cause the inspiration 'from above ' to come. For this reason the Shulchan Aruch mentions only that one
must strengthen himself at least that "he should awaken the morning" even if he will not merit the second
level that we mentioned.
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Kiddushin 30b:7

And Rabbi Shimon ben Levi says: A person’s inclination overpowers him every day, and seeks to kill him, as
it is stated: “The wicked watches the righteous and seeks to slay him” (Psalms 37:32). And if not for the fact
that the Holy One, Blessed be He, assists each person in battling his evil inclination, he could not overcome
it, as it is stated: “The Lord will not leave him in his hand” (Psalms 37:33).
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Berakhot 29a

We learned in a mishna: Do not be sure of yourself until the day you die, as Yohanan the High Priest served
in the High Priesthood for eighty years and ultimately became a Sadducee.
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Shulchan Aruch Alter Rebbe 1:1

Yehudah son of Teimah says: " Be Bold as a leopard and and light as an eagle , swift as a deer and strong
as a lion to carry out the will of your Father in heaven.'Bold as a leopard' means one should not to be
humiliated by people who ridicule [him]. 'Strong as a lion' [refers to] moral strength which is primarily in the
heart, [to act] like a lion and overpower ones evil urge and rise from ones sleep before the morning light, to
serve one's Creator. So that he awake the morning, as it states, (Psalms, 57:9 )"l| awake the morning",
[Meaning] | awake the morning but the morning doesn't wake me. This is the intermediate level.
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Tanya Chapter 14

In previous chapters, the Alter Rebbe explained that though the beinoni is unsullied by sin in thought, speech,
or action, the internal evil of his animal soul remains strong enough to desire evil. That these desires do not
find any practical expression is due only to the divine soul’s restraining them with the aid given it by the
Almighty. The Alter Rebbe now continues:

Now, the rank of beinoni is one that is attainable by every man; each person should strive after it, every
person can, at any time or hour, be a beinoni, (because a beinoni does not abhor evil; unlike the tzaddik, he
does not find worldly pleasures revolting and loathsome,) for this is a matter entrusted to the heart, (and as
explained earlier, the beinoni has yet to conquer [the evil in] his heart; consequently, he does not loathe evil).
Also, not all times are alike.

(There are times—such as during prayer—when one’s heart is open and receptive; at such time, he may
evoke a loathing toward evil. At other times, the heart may be “blocked” and spiritually insensitive, and one
is incapable of loathing evil. Inasmuch as the beinoni’s attitude toward evil varies while his status
of beinoni remains constant, it is understood that loathing evil is not the measure of the beinoni.)

Rather, the task of the beinoniis only to “turn away from evil and do good” in actual practice—in deed,
speech, and thought. In these matters, as opposed to “matters of the heart,” every man is given the choice,
ability, and freedom to act, speak, and think even that which is contrary to the desire of his heart and
diametrically opposed to it.



