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LIKKUTEI SICHOS, VOLUME 15, P. 42FF.
Adapted from the sichos delivered on Shabbos Parshas Mikeitz, 5726 [1965]; on Shabbos Parshas Mishpatim, 5726 [1966];
on 4 Marcheshvan, 5737 [1976]; and on 28 Adar, 5737 [1977]

Introduction

n the sixties and seventies, when the talks on which the sichah to follow were delivered,’

a topic that featured frequently in Jewish journals and public discussions was whether

there was a conflict between the Torah and science. In a world where scientific break-
throughs were rapidly changing the complexion of day-to-day life, there were those in the
Torah community who felt on the defensive, as if they had to justify clinging to a tradition
that had originated thousands of years earlier.

In this sichah, the Rebbe establishes a conceptual foundation that precludes the pos-
sibility of such a conflict existing. As axioms, the Rebbe quotes our Sages’ teachings that
a) the entire world and everything it contains was created “for the sake of the Torah and
for the sake of the Jewish people,”> and b) “everything that the Holy One, blessed be He,
created in His world, He created solely for His glory.”

Combining these two truths leads to the understanding that the ultimate intent of
everything that G-d created is that it be used by the Jewish people in their service of Him.
This twofold axiom also applies to secular knowledge. G-d brought it into being solely for
the sake of enhancing the Jews’ Divine service. As such, there is no possibility of secular
knowledge refuting the Torah’s validity.

In particular, this axiom holds true in the present era, as we are witnessing the fulfill-
ment of a unique prophecy of the Zohar, which states* that: “In the six hundredth year of
the sixth millennium,’ the floodgates of supernal wisdom will open and the wellsprings
of lower wisdom will burst forth, to prepare the world to enter the seventh millennium.”

The fact that the Zohar links the flourishing of secular knowledge (the bursting forth
of “the wellsprings of lower wisdom”) to the expansion of Torah knowledge (the opening
of “the floodgates of supernal wisdom”) and “entering the seventh millennium (the era of
Mashiach)” indicates that the entire intent of the breakthroughs in secular knowledge is
to augment the proliferation of Torah study and to prepare for the coming of Mashiach.

The Rebbe illustrates this concept by citing the example of radio being used to spread
the teachings of Chassidus. Needless to say, the relevance of these concepts has been
amplified through the subsequent breakthroughs and developments in the fields of tech-
nology and communications and the different ways in which they have facilitated the
spread of Torah knowledge.

1. The talks from which this si- 2. Osios D’Rabbi Akiva, 2; Rashi, 4. Zohar, Vol. 1, p. 117a.
chah were adapted were delivered ~ Bereishis 1:1; et al. 5. The six hundredth year of the
in 5726 and 5737 (1965-6 and 3. The conclusion of Pirkei Avos, sixth millennium began in 1839.

1976-7) respectively. ch. 6.
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The Rebbe further emphasizes that the implication of the Zohar’s prophecy is not
only that the advances in secular knowledge can be utilized to spread the Torah and its
mitzvos, but that secular knowledge itself can reflect and provide corroboration for the
Torah’s truths. For example, Einstein’s theory of relativity teaches that the world and all it
contains constitutes a dynamic unity between two components: mass and energy. Does
this not echo the mystic concept of achdus HaShem, that G-d’s transcendent oneness
permeates all existence?

In both these ways, the bursting forth of “the wellsprings of lower wisdom” can help
mankind reach its ultimate goal, “entering the seventh millennium,” when “the world will
be filled with the knowledge of G-d as the waters cover the ocean bed.”

6. Yeshayahu 11:9.
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A Deluge
of Knowledge

When the Waters Began to Surge

The Torah relates:' “In the six hundredth
year of Noach’s life... all the wellsprings
of the awesome depths of the earth burst
forth and the portals of heaven opened”
The Zohar comments® in connection with
that verse:

In the six hundredth year of the sixth
millennium, the floodgates of supernal
wisdom will open and the wellsprings
of lower wisdom will burst forth, to
prepare the world to enter the seventh
millennium.?

To explain the meaning of the terms “the
floodgates of supernal wisdom” and “the
wellsprings of lower wisdom” {that are al-
luded to in the phrases* “the wellsprings of
the awesome depths of the earth burst forth”
(i.e., “the wellsprings of lower wisdom”) and
“the portals of heaven opened” (i.e., “the
floodgates of supernal wisdom”)}: “Supernal
wisdom” refers to the wisdom of the Torah,
and “lower wisdom” to wisdom.’

As is plainly evident, from that time®

1. Bereishis 7:11.

2. Zohar, Vol. 1, p. 117a. (The
standard published editions of
the Zohar do not mention “the
portals of heaven.” However, Rav
Avraham Galanti, as quoted in
Or HaChamah, includes that
phrase. Similarly, from Ateres

Rosh, p. 55a, it appears that this
is the wording of the Zohar.

3. See Sanhedrin 97a, which
describes the seven millennia of
the world’s existence, emphasizing
that the seventh millennium will
be “the era that is entirely Shabbos
and tranquility for all eternity.”
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4. See Rav Avraham Galanti,
loc. cit.

5. The gloss to the Zohar entitled
Ashmores HaBoker, authored by
R. Moshe Castro.

6. The six hundredth year of the
sixth millennium began in 1839.
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onward there have been enormous break-
throughs in the revelation of the Torah’s wisdom,
particularly with regard to pnimiyus haTorah,
the inner dimension of the Torah, i.e., its mys-
tical secrets.” Thus, when the Tzemach Tzedek
was questioned about the fact that the year 5608
(1847-1848) was mentioned as one of the ap-
pointed dates for Mashiach’s arrival, he gave the
well-known response® that Likkutei Torah was
published that year.

{With this statement the Tzemach Tzedek was
implying that the publication of Likkutei Torah em-
bodied a foretaste of the revelation of the teachings of
Mashiach, for the fundamental new development that
the advent of Mashiach will bring about is that “the
world will be filled with the knowledge of G-d.”°}

The publication of Likkutei Torah continued an
ongoing pattern: A few years previously (in 5597
[1836]) Torah Orwas published,'’ enabling the study
of pnimiyus haTorah to be conducted in a man-
ner that allowed nurture to be derived' from the

7. See the continuation of that
passage in the Zohar, which
states (p. 118a) that “When the
day of Mashiach’s advent will be
nigh upon us, even the children
of the world will be prepared to
discover hidden wisdom.”* See
Derech Emes on Zohar, loc. cit.
See the sichah appearing at the
end of the series of maamarim
entitled Yom Tov shel Rosh
HaShanah, 5666 (1905), and in
Likkutei Sichos, Vol. 7, p. 206ft.

* “Hidden wisdom” refers to the
mystical knowledge of Kabbalah.

8. See Toras Shalom, p. 237.

9. Yeshayahu 11:9; quoted and
expanded upon in the conclusion
of Rambam’s Mishneh Torah. See
also his citation of the verse in
Hilchos Teshuvah, the beginning
of ch. 9.

10. See Hayom Yom, entry 3
Shvat, et al.

11. The main text is borrowing
the wording from Tikkunei
Zohar, the end of Tikkun 6. The
introduction to the Zohar from
Mikdash Melech interprets the
term “Derive nurture” as refer-
ring to “the explanation of the
true [meaning] of its statements.”

The gloss of Kisei Melech to
Tikkunei Zohar states:

Specifically, in a later genera-
tion, close to the era of Mashi-
ach... (even though) it is sever-

al hundred years after the Zohar

was revealed... the Redemption
has not yet arrived (because

the study of the Zohar must be
conducted in a manner that
(enables) nurture to be derived
from it... i.e., that its profound

A DELUGE OF KNOWLEDGE
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concepts be explained accord-
ing to the guidelines revealed
by the Arizal... so that they can
be comprehended....*

Although the study of the Zo-
har in a cursory manner brings
a desirable reward..., however,
its unique virtue - that it will
lead to “and you shall declare
freedom,” i.e., the coming of
the Redemption - is merited
only when one derives nurture
from its study and learns the
meaning of its statements.

See also the introduction of Rav
Chayim Vital to Shaar HaHak-
damos.

* On the physical plane, the body
derives nurture from food when it
is digested. Similarly, “nurture” -
spiritual vitality — can be derived
from mystical truths only when
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Zohar’s teachings and made it possible for the
wellsprings of the Baal Shem Tov’s teachings
(which were revealed around the year 5500"
[1740])" to be widely disseminated.'*

Simultaneously, from that time onward
there have been qualitative and quantitative
quantum leaps in the development of secu-
lar knowledge.

Explanation is necessary: It is understand-
able how the revelation of pnimiyus haTorah
serves as a preparation for “entering the sev-
enth millennium? Since the new development
that will characterize the era of Mashiach is
that “the world will be filled with the knowl-
edge of G-d as the waters cover the ocean
bed,” it is befitting that prior to that era (and
in preparation for it)" there be a revelation
of pnimiyus haTorah, which will reflect the
nature of the teachings of Mashiach. Howev-
er, what is the direct connection between the
development and revelation of secular knowl-
edge and “entering the seventh millennium”?

Moreover, since the Zohar mentions both
of these advances together, they evidently
share an inherent connection. The begin-
ning of a new phase in the revelation of the
wisdom of the Torah (in preparation for the
era of Mashiach) serves as a catalyst for the
radical growth of secular knowledge.

The nature of their interrelationship
requires explanation. Secular wisdom is
seemingly on a drastically lower plane than

they are thoroughly explained so
that a person can comprehend and
internalize them.

year 5500 (1739).

13. More specifically, in 5494
(1733-1734), as stated in Likkutei
Dibburim, Vol. 1, p. 31a, et al., and
in Eng. translation, Vol. 1, p. 71.

14. See the Baal Shem Tov’s let-

12. See the commentary of the Or
HaChayim at the beginning of Par-
shas Tzav, which states that the
process leading to the dawning of

the era of Mashiach began in the
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ter, published at the end of Ben
Poras Yosef, et al.

15. See Tanya, ch. 37, which
states that the advent of the era of
Mashiach depends on our Divine
service during the era of exile.
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the wisdom of the Torah, and pnimiyus haTorah
in particular. Indeed, the Zohar refers to the lat-

ter as “higher” and the former as “lower”."¢

A DELUGE OF KNOWLEDGE

THIPT NI P (RNNY)
e vPN XPYY)
laniizh]

Why Knowledge Was Imparted to Man

The explanation of the above concepts revolves
around two fundamental axioms:

a) that the entire world and everything it con-
tains was created “for the sake of the Torah and
for the sake of the Jewish people,”'” and

b) that “everything that the Holy One, blessed
be He, created in His world, He created solely
»18

for His glory:

Combining these two truths leads to the under-
standing that the ultimate intent of everything that
G-d created is that it be used by the Jewish people
in their service of G-d. This twofold axiom applies
not only to individual created beings but also to sec-
ular knowledge.'® The Divine intent in the radical
advances that secular knowledge has undergone is
(to borrow the wording of Tanya)* “that it be used
for the service of G-d or His Torah.”

{Nevertheless, not every person is capable of
suchan undertaking.?! The Alter Rebbe continues
in Tanya® that “This is the reason why Rambam,
Ramban, and others like them occupied them-
selves in secular wisdom.” The implication is that
such an endeavor is relevant solely to unique in-
dividuals comparable in stature to those cited.
When others of alesser caliber involve themselves
insecular knowledge, then — on the contrary - they

16. See Or HaTorah, Bereishis,
Vol. 3, p. 496b; Vayikra, Vol. 1,
p. 571t

19. See Derech Mitzvosecha, p. 61b,
which states that “Every individual
created being contains a dimension
of chochmah (Divine wisdom). This
is the origin of that created being’s
existence, and from chochmah the
Divine life-force is drawn down to
all the other aspects of its being.”

17. Osios D’Rabbi Akiva, 2;
Rashi, Bereishis 1:1; et al.

18. The conclusion of Pirkei
Avos, ch. 6.
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Consult that text.
20. Tanya, the end of ch. 8.

21. In the original, the Rebbe
borrows an expression frequently
used in texts of Kabbalah that
literally means “Not every mind
can bear this”
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“enclothe the powers of wisdom, under-

standing, and knowledge possessed by their
»}22

G-dly souls in impurity:

e mpd
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A Necessary Caveat

Before proceeding, further clarification
is called for: It is obvious that the possibility
of using secular knowledge for holy purposes
bears no connection to the issue of wheth-
er young men and women should attend
college, university, or similar institutions of
secular learning. Attending such institutions
violates a severe prohibition and is fraught
with danger (and “danger is more griev-
ous than a prohibition”).” For the entire
worldview that presently prevails in such
institutions is permeated and dominated by
the denial of G-d’s providence and by the be-
lief that there is no entity or power that can
influence or affect the “natural order” and its
rules. Such a worldview is accepted as a giv-
en and constitutes the underpinnings of the
entire course of study in such institutions.
The curriculum in the overwhelming ma-
jority of such schools includes the study of
heresy, belief in other deities,** and the like.

Additionally, in most, indeed in almost
all of these institutions, shame knows no
bounds and modesty is unheard of. One
who conducts himself or herself modestly
is mocked. The more one flaunts acceptable
norms, the more laudable he is considered.

The appalling situation on the campuses,

22. Tanya, loc. cit. See Likkutei Rambam and Ramban.
Sichos, Vol. 12, p. 1971F., which

describes different levels in the 23. Chulin 10a.
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/19190 79y3 - 0P 11197 72
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manded us not to read those

books... not to ponder upon such
matters... so that one not come to

study of secular knowledge for
the sake of holiness and further
explains the Tanya’s reference to

24. See Rambam, Hilchos Avodas
Kochavim 2:2, which states: “The
Holy One, blessed be He, com-

inquire about the worship of the
false deity” Consult that text, as well
as the following halachah, ibid. 2:3.

10
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most conspicuously in the dormitories and
recreational areas, is public knowledge; there
is no need to elaborate on the alarming nature
of the matter.

A person should not comfort himself by
rationalizing that these things will not affect
him, that he or she will surely be able to suc-
cessfully withstand the challenge. There is an
obvious rebuttal to such a claim: Even a com-
pletely righteous individual who has lived 120
years must, when beginning the very last day
of his life, before his daily prayers, request of
G-d,” “Do not confront me with challenge.”
These concepts can of course be elaborated
upon, but here is not the appropriate place.

A DELUGE OF KNOWLEDGE
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Enabling the Awareness of G-d

Returning to our point of initial focus: It
is evident from the fact that the Zohar links
the development of secular knowledge to the
preparations for “entering the seventh millen-
nium” that the benefit that such knowledge
brings to one’s Divine service is expressed in
a matter that itself prepares us and the entire
world for the novel developments that will
characterize the era of Mashiach.

One of the fundamental developments to
come about in the era of Mashiach is the fulfill-
ment of the prophecy,? “The glory of G-d will be
revealed, and all flesh will see together that the
mouth of G-d has spoken.” The prophecy is two-
fold: Not only will the revelation of G-dliness
follow the motif implied by “the world will be
filled with the knowledge of G-d,” but also the
motifimplied by the words “all flesh willsee.” Even
physical flesh - as it exists as a material entity -

25. As mentioned in the Morn-

ing Blessings (based on Berachos ~ focuses on this matter.

60b). See Sanhedrin 107a, which
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26. Yeshayahu 40:5.
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will see that “the mouth of G-d has spoken,’ i.e.,
that all existence is continuously being brought
into being and maintained by G-d’s word.”

In other words, not only will all mankind
perceive G-dliness with “the eye of the mind,”
i.e.,withourspiritual perception, butrather -
as the Mitteler Rebbe explains at length? -
we will see G-dliness with our physical eyes.
Moreover, the verse does not state “the eyes
of all flesh will see” - as we say in our prayers
“May our eyes behold...”™ - but rather that
“all flesh will see,” implying that physical
flesh itself will perceive G-d’s word.

On this basis, we can appreciate why the
flourishing of secular knowledge is linked
to preparing “to enter the seventh millen-
nium? Utilizing secular knowledge “for the
service of G-d or His Torah” is a prepara-
tion for all flesh to actually see and perceive
G-dliness in their service of Him, through
replicating this concept in microcosm.

e mpd
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A Takeaway from Radio

An example that aptlyillustrates the above
concept: One of the forces of “nature” that
has existed ever since the time of Creation -
although mankind was not yet aware of its
existence - but that has since been recog-
nized and developed over the last decades,*
enables the voice of a person speaking in
one place to be immediately heard in dis-
tant places - indeed, to the very ends of the
earth and even on the moon, i.e., via the

27. See Tanya, Shaar HaYichud

VehaEmunabh, ch. 1.
see with their very eyes””
28. Shaar HaEmunah, ch. 25fF;

see also Tanya, ch. 36.

29. See also Yeshayahu 52:8 (cit-

ed in Tanya, loc. cit., and Shaar
HaEmunah, ch. 26): “They shall

30. The talks from which this
sichah was adapted were delivered
in 1965-6 and 1976-7 (5726 and
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5737, respectively). Needless to
say, the relevance of these concepts
has been amplified through the
subsequent breakthroughs and
developments in the fields of tech-
nology and communications.

12
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telephone, and to an even greater degree via
the radio.’ More recently it has become possi-
ble not only to hear a person’s voice but to also
see him and all his actions.

This breakthrough in natural science - the
discovery that it is possible to hear a person’s
every word and to see him instantaneously
throughout the entire universe - provides one
with a way of grasping and even visualizing
how there is “an Eye that sees and an Ear that
hears,”*? observing everything he does. If phys-
ical eyes and ears are capable - thanks to the
advances in communications and technology -
of instantaneously seeing and hearing what
goes on across the globe, how much more so
can we understand how our actions and words
are seen and heard by “the Eyes and Ears”
Above, as the Psalmist declares:** “Shall He
Who implants the ear not hear? Shall He Who
forms the eye not see?” And for G-d, there are
no limits whatsoever. It can thus be under-
stood that everything that a person does, even
in the most secret of places, is instantaneously
perceived by “the Eye that sees and the Ear that
hears” Consequently, one can appreciate that
“all your deeds are inscribed in a book*

Since a person has an almost tangible exam-
ple of this concept that he can see and relate to**
when meditating on how “G-d is standing over
him... and observing him and examining his
inner parts and heart to see whether he is serv-
ing Him properly;* his understanding will not

31. See the section below entitled
“A World Encompassed by Divine
Truth”

concept is explained.

32. Pirkei Avos 2:1.

33. Tehillim 94:9. See Sefer
HaMaamarim Kuntreisim, Vol.
2, p. 279b fL,, et al., where this

34. See Sefer HaMaamarim Kun-
treisim, Vol. 1, p. 226b, which
explains that teaching via the use
of analogies enables a student to
comprehend G-dliness in a more
concrete manner. Consult that
text. See also footnote 53 below.
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35. Tanya, ch. 41. See Rama
(Orach Chayim 1:1; quoted by the
Alter Rebbe in his Shulchan Aruch,
Mahadura Kama 1:1-2 (Ma-
hadura Basra 1:4-5), where it is
emphasized that immediately upon
awakening a person should focus
on the fact that “the King of kings
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merely be of an abstract and intellectual nature,
(which does not necessarily motivate a person
to implement comprehensive change,) but will
be appreciated and felt concretely.”®* When the
person identifies with the idea and can picture it
in his mind’s eye, it impacts his emotions - and
even his thoughts, speech, and actions - to a far
greater degree.
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Solely for Spiritual Purposes

In an ultimate sense, as stated above,*” every
entity in the world was brought into being by
G-d “for the sake of the Torah and for the sake
of the Jewish people”’” Nevertheless, our Sages
specify certain entities that were brought into
being solely for a purpose explicitly associated
with the Torah and its mitzvos. For example,
our Sages state:*® “The world was not worthy of
using gold. If so, why was gold created? For the
sake of the Sanctuary and for the sake of the
Beis HaMikdash?”

There is a difference between the aforemen-
tioned entitiesand all other created beings: True,
all other created beings were also created “for
the sake of the Torah and for the sake of the Jew-
ish people” Nevertheless, the objective of their
creation can also be fulfilled indirectly through
utilizing them for worldly matters, i.e., for mat-
ters not directly associated with the Torah and
its mitzvos. Only afterwards will the fulfillment
of their purpose become manifest, because the

- the Holy One, blessed be He - is
hovering over him.” The statements
of the Alter Rebbe and Rama are
sourced in Moreh Nevuchim, Vol.
3, ch. 52, which emphasizes that a
person should always be conscious
that he is in the presence of G-d.

45a, which states that a person
“responds emotionally more
powerfully to something that he

being that physical sight is more

36. See Shaar HaEmunah, p.

actually sees than to something that
he merely ‘sees’ with his mind’s eye,

closely related to him than intellec-
tual thought” Consult that source.

0PIV 1y YR IK O3 )
22W2” 1IR3 1ONYR I
SOy Pawn e
™ PR YPDY3 YIVOYIND
TORT YRIYI OYIX P70 DU
WP VTR WA T
PRI JINNYI JONWN2
JURPLYRD X IR 30 YT
IRDPT ;NI 7790 P P
WRRYT? XY 07T T XY
1w 22w X1 1Y) 27132
R 7 irloly s Lokl i/t

TOowny Pt Wy

VPR IR JIRT YUPPLVIDNR
X JINT VIVDRUND YN
ARMRT T VWK 0T 72
TERWRD YT 1 TR IX 037
)ik iekieli72 A N o B 41 19
WK W SR PN
T UPDYIINT ONXI2 ND
Syinh »1 3N N PN PR

37. See the section above entitled
“Why Knowledge Was Imparted
to Man.”

38. Shmos Rabbah 35:1. In that
source, the Midrash also men-
tions other entities that were cre-
ated for a specific Divine intent.
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particular worldly matter will bring
about a benefit in the service of G-d.”

However, gold, for example, is differ-
ent. Since “the world was not worthy of
using gold,” when it is used for material
matters it has been debased, as it were,
being that the entire reason for its cre-
ation is that it be used for the Sanctuary
and for the Beis HaMikdash. {It is only
because man was granted free choice
that G-d created gold in a manner that
the option exists for him to use it for
purposes other than the Sanctuary and
the Beis HaMikdash.}*°

To apply these concepts to the Zohar’s
statement quoted initially: The fact that
the Zohar links the flourishing of secular
knowledge to the revelation of pnimiyus
haTorah and to “entering the seventh mil-
lennium” indicates that the entire intent
of the breakthroughs in secular knowl-
edge* is to augment the revelation of the
Torah as a whole, and pnimiyus haTorah
in particular. {Utilizing the benefit of this
wisdom for other additional purposes
was made possible only because man was
granted free choice, as explained above.}

The fact that a benefit to the service
of G-d can be derived from secular
knowledge (as explained above)* does
not express the true Divine intent in the
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39. To give an example from ev-
eryday life: A person eats in order
to nourish his body. Although the
act of eating is not holy in and

of itself, he can use the energy
derived from ingesting the food
for his Divine service.

40. See a parallel in Rashi, Bereishis
1:4, which quotes Aggadic sources

that state that the light created

on the first day was set aside for
revelation in the Ultimate Future.
Similarly, our Sages state (Shabbos
28D, cited by Rashi, Shmos 25:5)
that the tachash was created solely
so that its hide be used for the
Sanctuary. There are additional
examples of this concept.

41. Since these developments came
about solely for this intent and
purpose, this purpose constitutes
the totality of their existence. See
the detailed explanation in Likku-
tei Sichos, Vol. 19, p. 192ff.

42. See the section entitled “A
Takeaway from Radio.”
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development and flourishing of this knowl-
edge, (for such benefits involve worldly
matters; it is only that these worldly matters
lead to a certain benefit in Divine service.)

The ultimate intent of the development and
flourishing of secular knowledge is that the
knowledge itself be utilized for enhancing the
observance of the Torah and its mitzvos. More-
over, since the Zohar links the development
and flourishing of this knowledge to the era
in which the revelation of pnimiyus haTorah
simultaneously flourished, it follows that the
fundamental intent is to utilize the development
of secular knowledge as a means of revealing
and disseminating pnimiyus haTorah.
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A World Encompassed by Divine Truth

As mentioned above,® the novel devel-
opment that is to occur during the era of
Mashiach is reflected in two prophecies: that
“the world will be filled with the knowledge
of G-d as the waters cover the ocean bed,” and
that this novel revelation will follow the motif
of “all flesh will see together.” These two thrusts
are reflected in the novel accomplishment and
in the intent of using secular knowledge for
the dissemination of pnimiyus haTorah, which
is a foretaste of the teachings of Mashiach. For
in doing so, the revelation of pnimiyus haTo-
rah lays the groundwork for the teachings of
Mashiach, providing a foretaste of the fulfill-
ment of the prophecies that “the world will be
filled with the knowledge of G-d as the waters
cover the ocean bed” and that “all flesh will see
together”

By way of example: When the radio® is used

43, See the section entitled above.

“Enabling the Awareness of G-d,”
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to disseminate pnimiyus haTorah, the concept
in pnimiyus haTorah being conveyed is actually
being heard throughout the farthest reaches of
the world. Moreover, this enables the teachings
of Chassidus being transmitted on the radio to
encompass the entire world, including even plac-
es where there is no receiver to actually pick up
the sounds being transmitted via the radio waves.
For as is well known, radio waves transmit the
teacher’s voice throughout the entire world, not
merely in potentia but rather in actual fact. Radio
waves diffuse throughout the world; were one to
have a powerful-enough receiver, the voice could
be heard anywhere. However, the receiver, as its
name implies, only has the ability to receive the
radio waves and transform them into the sound
of the original voice; it does not create a new voice.

Thus, utilizing secular knowledge to dissemi-
nate pnimiyus haTorah reflects how and serves as
a foretaste for:

a) “the world will be filled with the knowledge
of G-d as the waters cover the ocean bed,” for the
teachings of pnimiyus haTorah are being heard
throughout the world, in every place; and how

b) “all flesh will see together,” for in actu-
al fact, the voice of the person who is teaching
pnimiyus haTorah is heard instantaneously and
simultaneously by all.

Achdus and Einstein

A further point: Radio waves are merely an ex-
ample that demonstrates how secular knowledge
can be utilized to disseminate pnimiyus haTorah,
i.e., how it serves as an intermediary for another
purpose - for propagating the Torah and its mitz-
vos. However, it does not exemplify how secular
knowledgeis connected to holiness inand of itself.
The true unity between secular knowledge and the

A DELUGE OF KNOWLEDGE

JTIRT NP0 T IBYIND
WT VWV QYTINT VYN
NI 1D I TWOIEY)
222 PR MW - 7707

bon b 4]

WIT T OVIIRI IR
LWLV JIWN OXN MITOn
VTRV RN IR
PR I2DX 07071 DXIRI T
7 KU1 PX'D RN U X
OYT HYRRDIR P2 RITRY
22 W IR, T PR'D M) Pip
922, DIVYIMR LYBNN TR
IR 792 IR VI PN 220 1%
"2 ORIDIN °T - 20192 PN
OYT 1DRIDYIN 18 7192 NI PR
PIR JIWTIY X DR PR 2ip
L1 V2R, D°IDIX VIVTWIND
(2P ® 1 wTOn 98

180 19T R ORI
n3o7 IR 07v7 Nimon 7
YR X KT PR 7707 NPRID
YT PR IR7N7 (X) D
,Ni2237 VIR X - “92 7 NN
X PX () 01071 01PN 222
“n3 12 92 IR PO IDIN
vIWIYy LW Yip Wi -
LU YA NN MTwaa

WX PR 297 I WT .0

*7 OYIX LIND OXN NI PN
VYR K IX 073V Ninan
770 1D P IR PR - N7
mmon 7 PR OWAR ,DNSm
R IX 01 T UYT INXD T8N
YIDR 07 TR 8 MY
nmn NS ANRIURIND



2mnwen |

Torah is expressed when the former it-
self demonstrates the truths of pnimiyus
haTorah.*

To cite an example of a fundamental
concept in physics that illustrates this
point: Pnimiyus haTorah reveals that
G-d’s simple unity (achdus hapeshutah)*
encompasses this material world. Despite
the existence of a multitude of created
beings, that multiplicity does not pose a
contradiction to G-d’s simple Oneness.*
On the contrary, as explained in many
sources,” this very multiplicity stems
from that selfsame oneness.

Since the true existence of the world is
G-d’s simple Oneness, it follows that such
oneness is reflected in the existence of the
world itself; i.e., the inner dimension of
the world itself is characterized by oneness.

This concept - that the unity that
pervades the world, which from the
standpoint of its inner dimension, is a
reflection of G-d’s simple Oneness - is
being progressively revealed to an ever
greater extent as secular knowledge de-
velops and flourishes.

Inthenot-so-distantpastitwasbelieved
that each of the world’s “natural forces”
is an independent entity unto itself and
that all physical matter is made up of var-
ious discrete elements. However, with the
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44. See the continuation of the
passage in the Zohar, Vol. 1, p.
118a, cited in footnote 7: “In that
era it will be revealed to all, as it
is written (Tzephaniah 3:9): “Then

>»

I will transform the nations....

45 That oneness is defined (Sefer
HaMaamarim 5678, p. 134) as

“simple oneness’: ‘oneness’ with-
out any multiplicity whatsoever,
and ‘simple’ without any division
whatsoever.”

46. On the contrary, the fact that
many entities exist and that they
are all permeated by G-d’s Oneness
reveals a deeper dimension of unity.

This reflects the advantage possessed
by the oneness alluded to by the
word echad over the oneness alluded
to by the word yachid. See Torah Or,
p. 55b; Imrei Binah, Shaar HaKerias
Shema, ch. 8 ff.; et al.

47. See Derech Mitzvosecha, p.
49a, et al.
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progressive development of secular knowl-
edge, there has been a realization that the
multiplicity and diverseness among the el-
ements are only external. As one becomes
increasingly aware of the manner in which
these seemingly discrete elements com-
bine and how they contract and expand,
he comes to appreciate that the existence
of the world and all it contains constitutes
a dynamic unity between two components:
mass and energy.

{True oneness exists only within - and
as a result of - G-dliness.* Therefore, the
manner in which created beings can reflect
oneness is that their existence entails a uni-
ty of two components: mass and energy.}*

The above explanation reflects thelink be-
tween the flourishing of secular knowledge
and the revelation of pnimiyus haTorah, a
connection necessary “to prepare the world
to enter the seventh millennium?°

The revelation of pnimiyus haTorah
engenders® the development of secular
knowledge®® because in this way, pnimiy-
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48. See the Rebbe’s letter pub-
lished in Igros Kodesh, Vol. 3,
pp- 31-33 and in Likkutei Sichos,
Vol. 15, pp. 473-474, which
explains this concept.

49. See Ibn Ezra’s introduction

to his commentary on the Torah:
“Why does the Torah’s narrative of
Creation begin with the letter beis?
To show that G-d is One, which is
alluded to with an alef. In contrast,
created beings are characterized by
duality: etzem and tzurah [‘essence’
and ‘form’]” See Rambam, Hilchos
Yesodei HaTorah 4:1, which states
that “These fundamental [ele-
ments], however, are a combination
of matter and form alone.” See the

explanation of that statement in
Bahd Kodesh, sec. 4, and notes.

The Rebbe is emphasizing that
G-d’s transcendent Oneness lies
at the core of all existence. Physics
- being a natural science — cannot
conceive of true oneness, because
such a concept runs contrary

to the fundamentals of material
existence. However, by conceiving
of existence as a dynamic flux
between two components, mass
and energy, it reaches as close to
unity as a human mind can.

50. See the conclusion of ch. 11 in
Rambam’s Hilchos Melachim (in the
portion deleted by the censor): “All
these matters... will only serve to

pave the way for the coming of King
Mashiach and for the betterment

of the entire world, motivating the
nations to serve G-d together.” See
there at length. How much more

so does that motif apply to the
development of secular knowledge,
as discussed in the main text!

51. Although the development of
secular knowledge is merely an
outgrowth of the flourishing of
pnimiyus haTorah, it represents

a matter of significance. See the
analogy given in Siddur im Dach,
Pp- 293d, which states that even the
leftovers from a king’s feast repre-
sent a feast in and of themselves.

52. See Rambam’s introduction



2mnwen |

us haTorah, the foretaste of Mashiach’s
teachings (which will reveal G-d’s One-
ness in the world), provides at least a
preview of the fulfillment of the proph-
ecy “all flesh will see,” that the world as
it exists in its own context will become
amedium for G-d’s Oneness. The world
itself demonstrates the concept of unity,
making possible the realization that in
truth, the unity in the world is nothing
other than an expression of G-d’s sim-
ple Oneness™ (as revealed in pnimiyus
haTorah). And it is precisely knowledge
of this nature that “prepares the world
to enter the seventh millennium.” May
this take place in the immediate future.
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to his Commentary on the Mish-
nah, where he explains that “the
most admirable of all intellectual
activity is to picture in one’s
mind the Oneness of G-d... All
other wisdom merely trains the
mind until it can grasp G-dly
knowledge.” See the elaborate
explanation in that text.

53. See Sefer HaMaamarim
Kuntreisim, Vol. 1, p. 226b, which
explains that through using ex-
amples of material entities when
explaining spiritual concepts, “the
G-dly soul refines and purifies its
portion in the world, i.e., those
physical entities through which
he grasps G-dliness. He sees a
G-dly dimension in them, i.e., he

sees the analogue, the spiritual
truth that is the source of the
physical entity, as it is enclothed
in the analogy, the physical entity
that comes into being as a result of
it, and how in truth, the two - the
spiritual truth and the physical
entity - are indeed one.” See the
lengthy explanation in that text.
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Why.. ”

Sle

Wmsm®C$
...Hashem created light first if
there were no other creations
to benefit from it yet?

FIND THE ORIGINAL QUESTION AND ANSWER IN SELECTIONS FROM
LIKKUTEI SICHOS, VOL. |, BEREISHIS, P. 18 FF.
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The Rebbe's Likkutei Sichos revolutionizes Torah study, Jewish

life, and G-dly experience. For the first time ever, a curated

selection of Likkutei Sichos is available in English.
Now you can enjoy the original in its purest form.
Bereishis, Shmos available. Vayikra coming soon.

BEREISHIS n wX1a

Original talks. Original questions. SELECTIONS Fon
Original answers. Original insights. K “ |

/o ORDER NOW AT CONNECT WITH US!
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