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Introduction

ne of the principles the Rebbe frequently emphasizes' in his sichos is that when two To-
rah readings are combined together, they should not be seen as separate readings, but as
one reading that fuses the two into a single organic whole.

A second principle on which he frequently focuses is that just as the name of a child is a
small prophecy reflecting his or her inner being,” so too, the name of a Torah reading expresses
its fundamental theme.? Both of these principles are given expression in the sichah that follows.

After pointing out the obvious connection between the two Torah readings - that they both fo-
cus primarily on the phenomenon of tzaraas — the Rebbe notes that the themes the names convey
appear to be somewhat contradictory. Tazria is associated with the generation of new life, while
Metzora seems to put the emphasis on the tzaraas affliction, the opposite of life.* Indeed, naming
the Torah reading Metzora is itself problematic: Why give a Torah reading a name that is seeming-
ly negative in nature? Accordingly, there are some who refer to this reading as Zos Tihiyeh.?

A Springboard for Growth

The Rebbe goes on to resolve these issues, basing his explanation on the principle stated by
Rambam that “tzaraas is not a natural occurrence. Instead, it is a sign and a marvel that existed
among the Jewish people to warn them against lashon hara, ‘malicious gossip.” Accordingly,
like other punishments that G-d visits upon a person, it must be seen as positive since it is an

opportunity for change, a chance for a new beginning.

The name Tazria alludes to this. Tazria represents the conception of new life, or sowing seeds
which result in new growth. Similarly, although a person afflicted with tzaraas is forced to isolate
himself from people at large, the intent is that he should focus his energies inward and, by doing
so, bring about a metamorphosis of his character.

To compel him to focus on this inner change, the Torah requires him to “dwell alone, outside
the camp where he lives”® So complete must his isolation be that “other impure people should
not dwell with him””’

The Inner Meaning of Tzaraas

Building on this foundation, the Rebbe introduces a mystical concept - that tzaraas blemishes

1. See Likkutei Sichos, Vol. 18, pp. 3. See Likkutei Sichos, Vol. 5, p. 57ff.,  Siddur, the section entitled, Krias

300, 380ft., et al. See also p. 413. Vol. 25, p. 126ft,, et al. See also p. HaTorah, Rashi, Vayikra 13:8, and

2. Shaar HaGilgulim, Hakdamah 23; 100ff. Rambam at the conclusion of his
Seder Tefilos.

the end of Shaar Maamarei Razal; 4. See Nedarim 64b.
Emek HaMelech, shaar 1, end of ch.
4; the Maggid’s Or Torah, p. 4d, et al.
See also Likkutei Sichos, Vol. 30, p.
134, et al.

5. The opening words of Parshas 6. Vayikra 13:46.

Metzora. The Torah reading is given 7. Pesachim 67a.
this name by Rav Saadia Gaon in his
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afflict only a person who is on the level of adam, a term used to refer to a person on a lofty rung,
one who is “perfect in all matters”® He is afflicted with fzaraas on his skin, i.e., the external di-
mension of his being, as a Divine cue to purify the residue of evil that remains in the outer aspects
of his personality. Thus tzaraas afflictions show how G-d brings about a miraculous phenomenon
to help a Jew reach complete fulfillment and purify even those seemingly superficial matters.

The Rebbe then explains the positive import of the name Metzora. The Torah reading of that
name does not describe a person afflicted with tzaraas as he is in a state of impurity; rather, it
delineates what to do “on the day of his purification Nevertheless, calling the Torah reading
Metzora indicates that the activities that bring about the actual purification of the afflicted per-
son do not cause something new, but merely serve as a catalyst to reveal the inner process of
change that was already brought about within the afflicted person by the tzaraas itself. The per-
sons spiritual healing process — what tzaraas was intended to promote — comes about through
the affliction and the resulting isolation.

From the Microcosm to the Macrocosm

The situation of an individual afflicted with tzaraas can be seen as an analogy for the state
of the Jewish people as a whole who, in the era of exile, are “dwell[ing] alone, outside the camp
where [they] live”

In the case of a tzaraas affliction, the affliction and the accompanying isolation described in
Parshas Tazria are integral elements of the process of change leading to the person’s purification
described in Parshas Metzora. Similarly, the exile is not for the sake of punishment; rather, it is
meant to engender the sowing of the seeds of redemption. The revelation of G-dliness in the era
of Mashiach is an outgrowth of the Divine service that exile brings about.

No Need to Wait

Tazria and Metzora are sometimes read separately and sometimes together. This can be seen
as an analogy for the way one conceives of the relationship between exile and redemption.

Even when the exile is seen as the catalyst for redemption, it is possible to view the two as
separate from each other with the possibility of a block of time intervening between them -
corresponding to the times when Tazria and Metzora are read as separate parshiyos. A person
who takes such an approach awaits Mashiach’s coming; however, he is patient and accepts the
possibility of a delay.

Combining the two readings as one reflects the approach of a person who anxiously expects
Mashiach’s coming and every day looks forward to his coming that day. Within this latter ap-
proach itself, there are two possibilities:

a) A person performs his Divine service with the intent that it will hasten Mashiach’s coming.
However, he sees Mashiach’s coming as something else, distinct from his service.

b) A loftier approach is that of a person who views Mashiach’s coming as the outgrowth, the
flourishing and, consequently, the completion and perfection of the seeds he sowed through his
Divine service.

8. Likkutei Torah, Vayikra, p. 22b, 9. Vayikra 14:2.
etal.
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The difference between these two approaches is reflected in the names Zos Tihiyeh and Me-
tzora: Zos tihiyeh, “This shall be,” is interpreted by our Sages'® as implying, “It shall be as it is,”
i.e., something that will come about independently, without a direct connection to the Divine
service that precipitated it. By contrast, calling the Torah reading Metzora indicates that the af-
fliction and the purification from it are a single motif. In a similar way, the exile - and the Jews’
Divine service during it - is seen and felt as merely a catalyst for the redemption Mashiach will
bring.

What the Horizon Holds

The Rebbe also explains what we are waiting for when we say that we await Mashiach’s com-
ing. As a foundation, the Rebbe cites Rambam’s statements at the conclusion of his Mishneh
Torah, where he writes that Mashiach will engender consummate perfection in the study of the
Torah’s laws and the observance of the mitzvos, enabling the Jewish people to know G-d to the
fullest extent of human potential. This implies that when a Jew yearns for Mashiach’s coming, he
is yearning for the era when the Jews will study the Torah and observe the mitzvos as G-d desires
and “the occupation of the entire world will be solely to know G-d.”"!

All this becomes palpably relevant in the present era of ikvesa demeshicha, the time when
Mashiach’s approaching footsteps can be heard. As people become aware that their Divine service
can hasten Mashiach’s coming, they are inspired to increase their involvement in the Torah and
its mitzvos to an even greater extent so that the world will reach its consummate perfection faster.

Making the Future Present

The Rebbe ties together all the concepts explained in the sichah by citing a narrative from
Tractate Sanhedrin.? There the Talmud relates that the Prophet Eliyahu told Rabbi Yehoshua
ben Levi that Mashiach “was sitting among paupers afflicted by illness,” interpreted by Rashi as
meaning that both he and they were afflicted by tzaraas.

The Rebbe explains that Mashiach is associated with tzaraas because tzaraas blemishes re-
flect the state of the Jewish people in the era of ikvesa demeshicha. In that era, the evil in the
inner dimensions of the bodies and the souls of the Jewish people as a whole will have been
refined, but traces will still remain in their external dimensions.

This enables us to understand why, when Rabbi Yehoshua ben Levi asked,!’ “When is the
master coming?” Mashiach answered, “Today,” which the Prophet Eliyahu explained as referring
to the verse,”* “Today, if you hearken to His [G-ds] voice”

Mashiach is anxious to come. He is “watching through the windows, peering through the
cracks;" anticipating that each day be “Today,” the day when the Jews will hearken to G-d’s
voice and complete the refinement of the evil in the external dimensions of their being. By
completing their service in exile, which is comparable to tzaraas, the Jews will bring about the
redemption led by Mashiach.

10. Menachos 5a. 12. Sanhedrin 98a. 14. Cf. Shir HaShirim 2:9.
11. Rambam, Hilchos Melachim 12:5. 13. Tehillim 95:7.
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Lessons G-d Gives So Man
Can Grow and Flourish

What a Name Reveals

1. In most years - i.e., all years that are not leap
years — the parshiyos of Tazria and Metzora are
joined together.! The connection between these two
parshiyos is obvious. First, both parshiyos focus on
tzaraas® blemishes. Parshas Tazria describes those
that appear in a person’s flesh® or on his clothes,*
while Parshas Metzora describes those that ap-
pear on walls of buildings.” In addition, Parshas
Metzora concludes the description of the concepts
mentioned in Parshas Tazria, namely: Parshas Taz-
ria describes the laws applying to the identification
and conduct of a person afflicted by tzaraas while
Parshas Metzora describes the process of his purifi-
cation on the day that he is purified.®

Nevertheless, clarification is necessary re-
garding the names of these Torah readings. As
mentioned on numerous occasions,” the names
of the parshiyos are not merely titles, i.e., words
chosen from the beginning of the Torah reading
and used solely to differentiate one Torah reading
from another. Instead, the name of every Torah
reading - like all “the names with which entities
are referred to in the Holy Tongue™ - embodies
and expresses the fundamental theme of that To-
rah reading.
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1. See the charts included in the
Tur, Orach Chayim, after Hilchos
Rosh Chodesh. See also Itim Li-
Binah, discourse 15.

2. Tzaraas is generally translated as

leprosy. However, as Rambam writes,

cited in sec. 3 below, in truth, it is
not a physical disease. Although

some of its manifestations resemble
leprosy, it is a manifestation of spiri-
tual ill health in one’s physical being
and possessions.

3. Vayikra 13:2fF.
4. Ibid. 13:471t.
5. Ibid. 14:34fF.

6. Ibid. 14:2-32.

7. See the sources cited in Likkutei
Sichos, Vol. 5, pp. 571, 354ft., Vol.
21, p. 250, footnotes 1 and 2.

8. The Rebbe is quoting, and referring
to the concepts stated in Tanya,
Shaar HaYichud VehaEmunah, ch. 1.
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This is underscored by the Jewish custom
that refers to this Torah reading by the name
Tazria,” meaning “conceives,” rather than Ishah,
“woman,’’® even though ishah is the first word
following the opening verse, “G-d spoke to
Moshe, saying....” (Since many Torah readings
begin with that phrase, it would not be appro-
priate to use a word from it as a name for a given
Torah reading.)

It is necessary to understand the connection
between the name Tazria and the Torah read-
ing as a whole." Why was this word chosen as
its name when almost the entire content of the
Torah reading concerns tzaraas blemishes?
Furthermore, not only does tazria not relate
to tzaraas blemishes, it seemingly conveys the
very opposite theme. As reflected by the verse,
“When a woman conceives and [then] gives
birth...,” tazria is connected with birth, i.e.,
with bringing new life into being.'? By contrast,
tzaraas blemishes have the opposite connotation,
as our Sages say," “a person afflicted with tzaraas
is considered as if dead” It is not merely that
his impurity’* resembles that engendered by a
corpse, but rather, the afflicted person himself*
is considered as if dead.'s

Similarly, the choice of the term metzora as

LESSONS G-D GIVES SO MAN CAN GROW AND FLOURISH
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9. The Torah reading is referred to

as Tazria in Magen Avraham 428:6.
Rambam, in his Seder Tefilos includ-
ed at the end of Sefer Ahavah, and

in other places, * refers to the Torah
reading as Ishah ki Tazria. See Likku-
tei Sichos, Vol. 21, p. 146, footnote 6,
which mentions several Torah read-
ings to which Rambam refers with
names including more than one word,
while in more recent generations,
people largely refer to those readings
with a name of one word.

* The reference appears to be

to Hilchos Tefilah 13:2. See the
marginal note in Likkutei Sichos,
Vol. 7, p. 100.

10. The Torah reading is referred to
as Ishah in the Siddur of Rav Saadia
Gaon, in the section entitled, K’rias
HaTorah.

11. See Likkutei Sichos, Vol. 7, p.
74ft., which explains the unique
significance of the name Tazria.
(See also Likkutei Sichos, Vol. 17,
pp. 148-149, p. 155.) However,
those sources do not explain the
connection between tazria and
tzaraas blemishes, but rather to the
laws pertaining to impurity that
affects humans.

12. Similarly, the word tazria shares
the root letters of the word zera,

meaning “seed””
13. Nedarim 64b.

14. See Sifri and Rashi on Bamidbar
12:12.

15. See Maharsha’s Chiddushei
Aggados to Nedarim, loc. cit., which
highlights this point.

16. A similar explanation can be
given regarding the textual associa-
tion (hekesh in Talmudic terminol-
ogy) established between a person
afflicted with tzaraas and a corpse.
See Yevamos 103b, Rambam,
Hilchos Tumaas Tzaraas 13:14. This
is not the place for further discus-
sion of the matter.
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the name of that Torah reading requires clarification.
That Torah reading does not describe the tzaraas af-
fliction - the types of blemishes that bring about the
metzora’s impurity - but the opposite, the purification
of a person with that affliction,'” how he ceases to be
classified as a metzora, enabling him to enter the camp
of the Jewish people and bring the required sacrifices.
Why then is the Torah reading called Metzora, a
name that refers to the afflicted person rather than his
purification?'®

Although the Torah reading also goes on to speak
about tzaraas blemishes that appear on walls of build-
ings, the association with the name Metzora is still not
entirely straightforward:

a) Tzaraas blemishes that appear on walls of build-
ings are not included in the simple understanding
of the term metzora, that it is an affliction affecting
a person’s body."

b) Furthermore, the emphasis in the passage con-
cerning tzaraas blemishes that appear on walls of
buildings is not on the blemishes per se, i.e., that
they are a negative factor, but rather - as Rashi
(whose commentary reflects the straightforward
understanding of Scripture) comments on the
verse,’ “I will place a tzaraas blemish [upon a
building]” - that this is a favorable tiding for [the
Jews. Such] blemishes appear on [their homes,] for
the Amorites had hidden [treasures of gold inside
the walls ...] and as a result of the blemish, [a Jew]
will demolish the house and discover them.

By contrast - as Rashi explains here®' and as our
Sages elaborate in the interpretations they provide

17. It is possible to say that this is
the reason why several texts refer
to this Torah reading as Parshas
Taharah. See Likkutei Sichos, Vol. 7,
p- 100, footnote 5, and the sources
mentioned there.

beginning of the Torah reading
speaks about Sarah’s passing and
burial, and the Torah reading as a
whole speaks about matters that
happened after her passing. See Lik-
kutei Sichos, Vol. 15, p. 145ff., and
the sources mentioned there, which
explain the connection between
these matters and Saral’s life.

18. Note the Torah reading called
Chayei Sarah, “Life of Sarah.” It
is given that name although the
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19. Note Rambam’s Commentary on
the Mishnah, Negayim 12:5, which
differentiates between tzaraas blem-
ishes that appear on a person’s flesh
and those that appear on garments
and walls of buildings.

20. Rashi, Vayikra 14:34; Vayikra
Rabbah 17:6.

21. Vayikra 14:4.
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concerning the beginning of the Torah reading®
discussing the character flaws and punishment of
a person afflicted with tzaraas - the name Metzo-
ra highlights the connection between that affliction
and gossip and arrogance.

Another point requires clarification: This Torah
reading has two names. Jewish custom refers to it
as Metzora and the Tur and the Shulchan Aruch®
use that name. However, Rav Saadia Gaon,*
Rashi,> and Rambam? refer to it as Zos Tihiyeh,
meaning “This shall be...” What is the reason for
the difference between these two approaches?

LESSONS G-D GIVES SO MAN CAN GROW AND FLOURISH
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Punishment and Purification

2. It is possible to offer the following expla-
nation of the above. As a preface, one of the
fundamental principles of our faith is the concept
of reward and punishment, as Rambam?® writes in
his Commentary on the Mishnah:**

The eleventh fundamental principle is that G-d
grants a reward to a person who fulfills the mitz-
vos of the Torah and punishes one who violates
its prohibitions. The greatest reward is receiving
a portion in the World to Come and the most
severe punishment is kareis, the soul being cut
off and not receiving such a portion.

Rambam further elaborates on these concepts
in his text, Mishneh Torah, in Hilchos Teshuvah.”

NNT” - 913N T UIWN P07
PI2°T OV WT PR OXN S0
MW PN *7 D

:772 N2 i v .2

NiTio’ 7 PO VIR TR0
VW PO PIWWT - PR AIOK]
WD PX) 072177 1 Wi
R37 %2 X773 TI0M): "N
AYIYY w7 B i T 0w
2y 12ivw *n w1y 7IRa nisn
oty Pima w21 PN
PR ,"D 072 PN WY K20
R0 72 17902 712 TIRD PR W
PnIwn nidya PR

22. Midrash Tanchuma; Vayikra
Rabbah 16:5-6.

23. Tur and Shulchan Aruch, Orach
Chayim 428:4.

24. The Siddur of Rav Saadia Gaon,
the section entitled K’rias HaTorah.

25. Rashi, Vayikra 13:8.

26. At the conclusion of his Seder
Tefilos. See Likkutei Sichos, Vol. 7,
p- 100, and the marginal note to
footnote 3 there.

27. Even Sefer Halkrim, which

maintains that there are only three
principles of faith, includes the
principle of reward and punishment
as one of them (Ikrim, discourse 1,
chs. 4 and 10.)

28. Sanhedrin, the introduction
to ch. 10, where Rambam lists his
Thirteen Principles of Faith.

It has already been noted that
Rambam does not quote the concept
of Thirteen Principles of Faith in

his Mishneh Torah, because it is a
text of Torah Law, not philosophy.

Nevertheless, that does not detract
from their importance. See Tur and
Shulchan Aruch, Yoreh Deah 268:2,
which explain that a prospective
convert should be “inform[ed] of the
fundamental principles of faith”

29. See Hilchos Teshuvah, chs. 8

and 9, where Rambam explains that
the observance of the Torah and its
mitzvos will bring a person manifold
blessings in this world. However, the
ultimate reward for his observance
will be in the World to Come.
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The Torah is a “Torah of kindness.”*® According-
ly, it is understood that even the penalties mandated
by the Torah were not ordained solely for the sake of
punishment,* but rather to rectify the sinner’s soul,*
as reflected by our Sages’ statement,*® “Those who are
liable for kareis but who received lashes are exempt-
ed from kareis.” Similar concepts apply regarding
the punishment of execution by the court. Thus, re-
garding Yehoshua’s statement prior to the execution of
Achan,* “May G-d darken you this day,” our Sages
comment,* “On this day, you will be darkened but
you will not be darkened in the World to Come.”*

Nevertheless, it is not overtly apparent that most
of the Torah’s punishments to which a transgressor is
subjected are for the sake of that person’s benefit in
his life in this world. By contrast, as will be explained,
according to Rambam, we can openly see that tzaraas
blemishes are for the benefit of the afflicted person.
Thus, the punishment of tzaraas blemishes serves
as an example from which it can be derived that the

same applies regarding all the punishments mandat-
ed by the Torah.”

G-d-Given Cues

3. At the conclusion of Hilchos Tumaas Tzaraas,
Rambam writes:*®

This change mentioned [above] that affects
clothes and houses to which the Torah referred
with the general term of tzaraas is not a natural
occurrence. Instead, it is a sign and a marvel that
existed among the Jewish people to warn them

30. Cf. Mishlei 31:26. 35. The Mishnah, Sanhedrin 43b.

31. Note Berachos 5a, which
speaks about yissurim shel ahavah,
“suffering [that is an expression] of
[Divine] love.

36. See Likkutei Torah, Bamidbar,
pp- 53d, 86b, et al. See Likkutei

according to the straightforward

32. See Kuzari, discourse 2, ch. 44. X R
meaning of the Scriptural verses.

See also Ikrim, discourse 4, ch. 38.
33. The Mishnah, Makkos 23a.
34. Yehoshua 7:25.

37. Note the discussion in Berachos
5b whether tzaraas blemishes are
considered “suffering [that are

Sichos, Vol. 23, p. 96ft., which states
that this concept is understood even
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an expression] of [Divine] love.”
However, all agree that they are
comparable to an “altar that brings
atonement.”

38. See Rambam’s Commentary on
the Mishnah, Negayim 12:5, and
Moreh Nevuchim, Vol. 3, the end
of ch. 47, where he makes similar
statements.
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against lashon hara, “malicious gossip.”

When a person speaks lashon hara, the walls of
his house change color. If he repents, the house
will be purified. If, [however,] he persists in his
wickedness until the house is destroyed, the leath-
er implements in his house change color.... If he
persists in his wickedness until [the Torah requires
that] they be burnt, the clothes he wears change
color. If he repents, they will be purified. If he per-
sists in his wickedness [until the Torah requires
that] they be burnt, his skin undergoes changes
and he develops tzaraas. [This causes him to] be
isolated and for it to be made known [that he must
remain] alone so that he will not be involved in
the talk of the wicked* which is [characterized by]
mockery and lashon hara.*

Rambam is saying that G-d brings about a unique

change* in the natural order “to warn [the Jewish

39. Rambam’s statements appeared
to be sourced in the Tosefta, Nega-
yim 6:6; Midrash Tanchuma, Parshas
Metzora, the end of sec. 4; Vayikra
Rabbah 17:4; and Pesikta Rabasi, ch.
17, which describes explicitly tzaraas
afflictions as coming in this order:
first, blemishes on walls of homes,
etc. Nevertheless, these sources do
not mention that fzaraas is “a sign
and a wonder that existed among the
Jewish people” and that it is intended
to prevent Jews from “be[ing] in-
volved in the talk of the wicked.”

40. See Seforno at the end of
Parshas Tazria, which elaborates
concerning the concept that tzaraas
is a unique Divine sign granted to
the Jewish people to enable them to
refine their conduct.

41. According to the straightfor-
ward understanding of Rambam’s
wording in Hilchos Tumaas
Tzaraas, loc. cit., the expression, “is
not a natural occurrence,” refers to
“the change mentioned above that
affects clothes and walls of houses.”

A similar understanding is reflected
by Rambam’s statements in his

Commentary on the Mishnah,
Negayim, loc. cit., “Garments and
walls of buildings are inanimate and
the change that occurs in them is
not tzaraas; it is only that the Torah
refers to it with this term.”* (This is
also explicitly stated in Ramban, Va-
yikra 13:47, K’li Yakar and Seforno
to that verse, and Sefer HaChinuch,
mitzvos 172 and 177**.) The implica-
tion of these authorities’ words is
that tzaraas that affects humans is in
fact a natural occurrence.

However, Likkutei Torah, Vayikra,
p- 22b, quoted in sec. 6 below, states
also regarding tzaraas that affects
man, “that physical signs appearing
on his flesh in an unnatural way...
is a miraculous occurrence.”

However, even from Rambam’s
statements, it can be understood that
since blemishes that affect a person
come about in continuation and
following the blemishes that appear
on the walls of his buildings and on
his garments indicates that they are
not a result of natural causes.**
This also could be inferred from
Rambam’s statements in Moreh
Nevuchim, loc. cit. Note also the con-

LESSONS G-D GIVES SO MAN CAN GROW AND FLOURISH
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clusion of Rambam’s Commentary
on the Mishnah, loc. cit., “Similarly,
with regard to blemishes affecting
men. You see that the balding of the
head is referred to as tzaraas, which
is a sickness.... And yet a person is
purified of tzaraas when his entire
body becomes white.... Obviously,
these conditions are Torah decrees”
(See also Rav Kapach’s translation of
that passage.)

See also K’li Yakar, loc. cit., which
states, “This also is a general
category applying also to blemishes
on a person’s body; they are also
unnatural, visited upon him as a
punishment.” See similar statements
by Rabbeinu Bachya, Vayikra 13:58.

* The above follows Rav Kapach’s
translation of that passage. How-
ever, the standard translated text
of Rambam’s Commentary on the
Mishnabh, loc. cit., suggests two
versions of this passage.

** Note the variation in the word-
ing in Sefer HaChinuch. With
regard to blemishes on garments,
that text states (mitzvah 172),
“This matter is not a natural
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people] against lashon hara.” Therefore, the order
is that G-d first brings about this change in the
walls of buildings, then in garments, so that the
Jews will be warned. The signs begin with a lesser
situation and proceed to one that is more severe, so
that they take heed and guard against lashon hara.*

Also, the confinement which a person afflicted
with tzaraas must undergo has a positive purpose.
It is prescribed that “he must be isolated and it

”43 and

be made known that he must remain alone
that “he shall dwell alone, outside the camp where
he lives.”** These measures were enacted with the
purpose that “he will not be involved in the talk
of the wicked which is [characterized by] mock-

ery and lashon hara”

To Begin Anew

4. It can be said that the Torah reading is
named Tazria for this reason. As stated in sec.
1 above, the term tazria is the beginning of the
conception of new life, like sowing the seeds of
grain or fruit, which result in new growth.

This is also the intent of the tzaraas blemishes
described in Parshas Tazria. Both the tzaraas
blemish itself and the confinement the afflicted
person must undergo, that he “be isolated and it
be made known that he must remain alone,” are
not (only) punishments and undesirable factors
that the afflicted person must bear, but they are
elements and means to correct and heal him,
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occurrence, but rather a won-
drous sign found among the holy
nation so that they learn [and
accept rebuke]” With regard to
blemishes on walls of buildings,
that text states (mitzvah 177), “I
heard that it is not a natural oc-
currence, but a wondrous matter,
that will appear from time to time
in Jewish homes to rebuke them.”

***This understanding is also

reflected in the statements of
Likkutei Torah, loc. cit., “Tzaraas
blemishes are not a result of

the moistness that is found, as
stated by Rambam.” This refers
to tzaraas blemishes affecting a
person as stated in the body of
the footnote. See also the sources
mentioned in footnote 59 below
and see Likkutei Sichos, Vol. 22,
p- 65, footnote 9.

42. Note the wording of Sefer HaChi-
nuch, mitzvah 172, “One of the
themes of the mitzvah is that G-d, in
His great kindness, desired to chas-
tise us “as a father chastises his son”
(Devarim 8:5). And in mitzvah 177,
that text states, “As a result of G-d’s
love for them, He makes known...”

43. Rambam, Hilchos Tzaraas, loc.
cit.

44. Vayikra 13:46.
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enabling him to enter a new lifestyle in which he will
have no connection with “the talk of the wicked that
is [characterized by] mockery and lashon hara”

Since the purpose of the Torah is to serve as in-
struction (horaah),” it follows that the passage
regarding tzaraas blemishes teaches a lesson* re-
garding all the punishments mandated by the Torah
- i.e., that they serve as a unique Divine act to lead to
an improvement in a Jew’s conduct, causing him to
follow an upright path.

Why was tzaraas singled out as the example
through which to teach this lesson?

A person afflicted with tzaraas is considered as if
he were deceased. It is evident therefore that the im-
purity imparted by tzaraas is one of the most severe
types of impurity.”’” Consequently, the punishment
the afflicted person receives — being forced to dwell
alone outside the camp - is one of the most severe
forms of punishment.*®

Despite its severity, ultimately, the isolation suffered
by a person afflicted by tzaraas that serves as his punish-
ment is for his own benefit. From this, it can be derived
that all other punishments are also the beginning - and
intrinsic elements - of the advancement and restoration

45. Indeed, the words Torah and
horaah share the same Hebrew root.
See Radak, Tehillim 19:8; Zohar, Vol.
IIL, p. 53b, et al.

in the era of the Beis HaMikdash,
the Beis HaMikdash and its inner
courtyard;

b) the camp of the Levites, who

46. Note Sefer HaChinuch (mitzvah
169) that states that the motivat-
ing principles for this mitzvah of
tzaraas blemishes, “to render a
person afflicted by them impure...
so that he come to a kohen” is “to
establish within our souls that the
Holy One, blessed be He, oversees
every person with specific Divine
providence.”

47. The impurity causes the afflicted
person to dwell “outside his camp,”
indeed, outside all three camps:

a) the camp of the Shechinah, i.e.,
the Sanctuary and its courtyard, and

camped between the Sanctuary and
camp of the Israelites, and in the era
of the Beis HaMikdash, the enclosed
area of the Mountain of the Beis
HaMikdash;

¢) the camp of the Israelites, in
the era of the Beis HaMikdash,
the walled cities in Eretz Yisrael
(Rabbeinu Asher; Rav Ovadiah of
Bartenura, et al., Keilim 1:7; there
are, however, other views).

No one who contracted other

forms of impurity was required to
be separated to such a great degree.
See Toras Kohanim and Rashi to Va-
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yikra 13:46; Pesachim 67a, quoted
by Rashi, Bamidbar 5:2.

48. Sefer HaChinuch, mitzvah 410,
describes the anguish a person pun-
ished by exile for causing a person’s
death accidentally as “almost equal
to the anguish of death, for the
person is separated from his loved
ones... and compelled to dwell...
among strangers.” The anguish
suffered by a person afflicted with
tzaraas is even greater, for he is
compelled to dwell alone. Note
Raavad’s commentary on Toras
Kohanim, loc. cit., which states that
a person afflicted with tzaraas is
like a person placed under a ban of
ostracism. See footnote 57, below.
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of the person being punished. Just like the tzaraas
blemishes - and the quarantine and isolation they
cause — enable the afflicted person to proceed from
a state comparable to death to becoming a new en-
tity, so too, the other punishments mandated by the
Torah] are aspects of a new “conception.”
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Growing Through Isolation

5. The above concept also leads to a halachic
distinction. The law regarding a person afflicted by
tzaraas - that “throughout the time he is [afflicted
by] the blemish, he shall dwell alone, outside the
camp where he lives”* - can be interpreted in two
ways:*

a) The separation that he must undergo resembles
the laws applying to other people who contracted
ritual impurity, e.g., a zav,”® a zavah,”" or one who
came in contact with a human corpse. They are
forbidden to enter the camp of the Shechinah* or
the camp of the Levites. Similarly, a person who is
afflicted by tzaraas, because his impurity is more se-
vere, must be distanced from all three camps, even
the camp of the Israelites. Consequently, he will per-
force dwell alone. According to this understanding,
the obligation to isolate a person afflicted by tzaraas
is of the same type as the isolation of other impure
people. However, because his impurity is more severe,
his isolation is also of a more encompassing nature.

b) Alternatively, the pronouncement - “He
shall dwell alone, outside the camp” - is a singu-
lar law applying specifically to a person afflicted by
tzaraas. It is not solely associated with his impu-
rity, but rather results from his distinct personal
circumstances, which are different from those of
other individuals who have contracted impurity.

49. With regard to the concepts that
follow, see Likkutei Sichos, Vol. 18,
p- 1351f., and the sources men-

tioned there. from gonorrhea. He is therefore

50. The term zav refers to a man

who discovers emissions from his
male organ that, according to some,
resemble those of a person suffering

deemed impure. See Vayikra, ch. 15.
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51. The term zavah refers to a wom-
an who discovers vaginal bleeding
outside her ordinary menstrual cycle
and is therefore deemed impure. See
Vayikra, loc. cit.
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To elaborate - it appears that there are two catego-
ries of laws that apply to a person afflicted by tzaraas:

a) The general law applying to all people who have
contracted impurity is stated in Parshas Naso,” “They
shall send forth from the camp all those afflicted by
tzaraas, all zavim, and all those who have contracted
the impurity associated with a human corpse.” The
reason for this measure is “so that they do not make
their camp impure,”> i.e., the measure is enacted for
the sake of the purity of the camp. Thus, the isolation of
the person afflicted with tzaraas is not being demanded
for the sake of the person, (i.e., to enable his purifica-
tion), but rather is an outcome of his impure state.

b) The command, “He shall dwell alone, outside the
camp where he lives,” is a unique law applying specif-
ically to the person afflicted with tzaraas. Its purpose
is not only to distance him from the camp because of
his impurity, but rather for his personal sake, to lead to
his purification.

It is possible to say that there are several corollaries
stemming from these two laws. Among them:

a) With regard to the general law - “They shall send
forth from the camp..”** - the fundamental purpose
is an exclusion, causing impure persons to leave the
camp “so that they do not make your camp impure.”**
Accordingly, when the laws applying to the different
camps of the Jewish people were nullified and the laws
regarding ritual impurity were no longer practiced, an

impure person no longer needed to separate from oth-

ers since he was no longer “in the camp.”**

52. Bamidbar 5:2. temporarily suspended until the

53. Ibid. 5:3. Jewish people encamped again.

With regard to later eras, according
to Rambam, Hilchos Beis HaBechirah
6:15-16, the holiness of the camps
still applies with regard to Jerusalem.
Raavad and others dispute that
position. Outside of Jerusalem,
Tosafos (Berachos 5b) maintains that
the holiness of the third camp - the
walled cities of Eretz Yisrael - was
nullified with the exile of a portion

54. Since the camp(s) no longer
exist, the impure person is not obli-
gated to separate.

In its original sense, the term “the
nullification of the camps” referred
to the situation that prevailed during
the actual journeys of the Jewish
people in the desert when the three
camps described in footnote 47 were
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of the Jewish people in the era of
the first Beis HaMikdash. From that
time onward, the majority of the
Jewish people did not live in Eretz
Yisrael and the laws pertaining to
the Jubilee year were also nullified,
including the holiness of the walled
cities. However, this point is a matter
of discussion among the commen-
tators. See Likkutei Sichos, Vol. 18,
p. 134ff. where these concepts are
discussed.
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However, putting the emphasis on the respon-
sibility incumbent on the impure person - “He shall
dwell alone, outside the camp where he lives,** that
he shall be “alone, outside the camp” - leads to a dif-
ferent inference. If for whatever reason he does not
“dwell alone, outside the camp where he lives” - even
when the reason he does not do so is because there are
no “camps” or the like — he cannot attain purification,
as explained in another source.”

b) The law that a person afflicted by tzaraas must
dwell outside all three camps appears to indicate that
our Sages™ interpretation of the obligation incumbent
on a person afflicted by tzaraas - “He should dwell in
isolation; other impure people should not dwell with
him” - only implies that such a person should separate
from individuals who contracted other forms of im-
purity (e.g., one who came in contact with a human
corpse, a zav, or a zavah). However, it does not appear
to mandate his separation from other persons also af-
flicted by tzaraas.>

By contrast, the command, “He shall dwell alone,”
produces an obligation incumbent on the afflicted
person: he must dwell alone, also separate from oth-
ers who are similarly afflicted.”” Specifically in such
a manner will he “be isolated and it [will] be made
known that he must remain alone.”*® Only in this way

from all others. Were the intent to be
that he must dwell outside all three

camps, that is explained by Rashi

in his next entry, “outside the camp

55. Pesachim 67a. See also the other
sources cited in footnote 47.

56. This is the straightforward un-

derstanding of the words of Rabbi
Yehudabh, the author of the teaching
in Pesachim, loc. cit.

57. This interpretation can be under-
stood from Raavad’s commentary
on Toras Kohanim, loc. cit. It also
appears to be implied by Rashi’s
commentary on Vayikra 13:46, s.v.
badad yeishev, where he explains the
reason for the isolation of a person
afflicted by tzaraas after asking rhe-
torically, “Why is he different from
other ritually impure people [and]
required to dwell in isolation?”

The implication is actual isolation

- outside the three camps.” Since
Rashi states that a person afflicted by
tzaraas must dwell outside the three
camps, it is obvious that he must sep-
arate from other impure individuals.
Hence, his statement that he must live
in isolation means a further state of
isolation, i.e., separate from all others.

See, however, Rabbi Eliyahu Mizra-
chi and other super-commentaries to
Rashi, loc. cit., and other commen-
taries to Toras Kohanim, loc. cit.,
who follow a different understanding.

See also Tzaphnas Paneiach al Ha'To-
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rah to Vayikra, loc. cit., which cites
several sources that indicate that
people afflicted with tzaraas would
actually dwell together. See also II
Melachim 7:3 (the Haftarah read
for Parshas Tazria-Metzora) that
describes “Four men afflicted with
tzaraas” and states that “one said to
the other” (Nevertheless, it could be
said that an exception was made in
that instance because the four were
Gechazi and his three sons and they
were obligated to honor their father.)

58. This seems to be the intent of
the passage from Rambam cited
above. See also Rambam, Hilchos
Tumaas Tzaraas 10:7, which states
that a person afflicted with tzaraas
must “dwell isolated.”
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can it be assured “that he will not be involved in
the talk of the wicked” By contrast, were he to
dwell together with other people afflicted with
tzaraas - and only with them - it is likely that the
opposite would occur.
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A Mystical Understanding of Tzaraas Blemishes

6. As mentioned, according to a straightfor-
ward understanding of the matter and, similarly,
according to halachah, tzaraas blemishes are a
sign and a warning to a Jew to refrain from speak-
ing lashon hara. If he is so habituated in this
undesirable path of conduct that his skin under-
goes changes and he develops tzaraas,*' activities
reflecting the intent of “he shall dwell alone” must
be mandated to heal him and separate him from
“the talk of the wicked”

Similar concepts apply - and, indeed, to an
even greater extent — with regard to the inner di-
mensions of the concept. As explained in Likkutei
Torah,” it is significant that the verse referring to
tzaraas blemishes® - “When a person has a dis-
coloration on the skin of his flesh...” - uses the
term adam, a very lofty term used to describe to
a Jewish person. Tzaraas blemishes afflict only a
person who is on the level of adam, an elevated
rung, referring to one “perfect in all matters”*
The reason for the above is that the appearance
of tzaraas blemishes on “the skin of his flesh”
indicates that the evil in the persons character
that caused the tzaraas blemish is not within the
person’s inner dimensions; instead, it is merely
a residue of evil that remains in the external di-
mensions of his personality, “at the fringe of his
garments.”” Therefore, the result produced by
this inner evil is, like its cause, only a blemish on

59. Likkutei Torah, Vayikra, p. 22b.
See also the end of the maamarim

entitled Adam Ki Yihiyeh, 5666 (in
the series of maamarim entitled,

Yom Tov shel Rosh HaShanah,

5666), and 5675 (in the series of
maamarim entitled, BeShaah She-
hikdimu, 5672), See also Alshich to
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Vayikra at the beginning of Parshas
Tazria. See also Likkutei Sichos, Vol.
22, p. 65fF.

60. Vayikra 13:2.
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“the skin of his flesh,” i.e., the external dimensions
of his body.

On the basis of this explanation, the Alter Rebbe
also clarifies why “the mitzvah concerning tzaraas
blemishes is not practiced in our time, after the
destruction of the Beis HaMikdash, because they
no longer exist at all®'... for they are a miraculous
matter.”®

The reason there are no longer tzaraas blemishes
in the present era is that, in this time, a person who
has no evil at all in his inner dimensions no lon-
ger exists. “Even a righteous and good man still has
some evil within his inner dimensions.” Accord-
ingly, in our time, evil does not bring about tzaraas
blemishes.

These explanations provide added clarification
for the rationale explained above: that the concept
of tzaraas blemishes mentioned in Parshas Tazria
follows the general theme of tazria - that it is for
the sake of conceiving something new and loftier.

Why does G-d bring about these “miraculous
matters”? So that even the external residue of evil
that a Jew possesses will be refined.
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Negative Factors as Springboards for Growth

7. Based on the above, it is possible to clarify
the significance of the name of the second Torah
reading of this week, Metzora. This name is given
to the Torah reading although it does not describe a
person afflicted with tzaraas as he is in a state of im-
purity, but rather “on the day of his purification.”*

This name clarifies that the purification and the

61. Analysis is required of the
meaning of the Alter Rebbe’s
statement quoted in the main text.
Is the intent that the reason these
laws do not apply at present is that
tzaraas blemishes simply do not
exist? Theoretically, the laws are
applicable even in the era when the

Beis HaMikdash no longer stands
(Rambam, Hilchos Tumaas Tzaraas
11:6), provided that there are no
obstacles to their observance, e.g.,
the lack of a kohen whose lineage
has been established.

See Torah Shleimah (Shmos, Mi-
lui’im, sec. 18), which cites various
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opinions regarding whether the
laws regarding tzaraas blemishes
are observed in the present era and
the reasons for those views. See also
the sources mentioned in Likkutei
Sichos, Vol. 22, p. 65, footnote 9.

62. See footnote 41 above.

63. Vayikra 14:2.
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healing of the afflicted person described in Parshas
Metzora is not a new development, something that
was made possible only as a result of the actions
and sacrifices mentioned in this Torah reading. In-
stead, this all comes about as a continuation and as
aresult of the matters explained in Parshas Tazria.

In other words, the activities described in
Parshas Metzora that bring about the actual pu-
rification of the afflicted person do not cause
something new. Rather, they merely serve as a
catalyst to reveal the inner process of change that
was already brought about within the afflicted
person by the tzaraas itself. As explained above,
the person’s spiritual healing process - which was
the purpose the tzaraas was intended to promote
- comes about through the affliction and the re-
sulting isolation (“He shall dwell alone”).

For this reason, the Torah reading is not named
Bayom Taharaso, “On the Day of His Purification,”
or the like,** which would indicate that it is the ac-
tivities mentioned here that bring about the afflicted
person’s purification. Instead, it is specifically called
Metzora, highlighting that the purification is a re-
sult of the tzaraas affliction itself.

LESSONS G-D GIVES SO MAN CAN GROW AND FLOURISH
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Exile as a Facilitator of Redemption

8. The situation of an individual afflicted with
tzaraas can be seen as an analogy for the state of the
Jewish people as a whole who in the era of exile are
“dwell[ing] alone, outside the camp where [they]

live”®

The Divine service® of the Jews in the era of ex-
ile follows the motif of tazria,” new conception or
sowing of seed, a necessary stage for the beginning

64. See Likkutei Sichos, Vol. 7, pp.
103-104, and footnote 40 there,
which focuses on the different
names of this Torah reading.

65. See the end of ch. 17 in Vayikra taken outside their camp/land.

Rabbah that interprets the entire pas-

sage describing tzaraas that afflicts
walls of buildings as referring to the
destruction of the Beis HaMikdash
and “the people exiled to Bavel, i.e.,

66. With regard to the concept to

X yai2 PX OXT N OWD .0
1M PR AL 17 7Y 01D yIiee
O] X1 oy mYYD v
TR VP 23 PR DT R TYrY)
W2 772" 1D X THYD X PR
79w mann pInm

P37 TOT2 PR PO ATy T
Tlnya-ﬁ 8 - Ily’-.”:n” ]19 ]ZJV ]g T’N

follow, see also Sefer HaSichos 5751,
Vol. 2, p. 490ft.

67. See the maamarim that focus on
the verse (Yeshayahu 27:6) HaBa'im
yashrish Yaakov... in Torah Or, Parshas
Shmos, p. 53¢ ff,, and other sources.
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of the new growth that will take place in the era of
Redemption. As the Alter Rebbe states in Tanya,*®
the revelations of that future era are “dependent
on our actions and Divine service over the en-
tire course of the exile, because the cause of the
reward for a mitzvah is the mitzvah itself” The
intent is that the revelations that will be brought
about in the era of Redemption and the era of
the Resurrection are not separate entities from
the exile. Instead, they are the outgrowth, i.e.,
what sprouts forth from the Jews’ labor in sowing
seeds of redemption during the era of exile.

This points to the lesson for each person to
apply in his Divine service from these Torah
readings being named Tazria and Metzora:

Itis a given that a Jew must study the Torah and
fulfill its mitzvos with kabbalas ol, performing
these activities solely because G-d commanded
them. Accordingly, it is possible for him to think
that there is no difference at all regarding what
the effect his Divine service will have.®

The names Tazria and Metzora teach us that
although a commitment of kabbalas ol is neces-
sary, it is also essential for us to appreciate that,
through “our actions and Divine service” in the
era of exile, we are sowing seeds which will sprout
forth in the revelation of Mashiach. Consequent-
ly, the revelations of that future era are not a
separate entity from our Divine service in the era
of exile, but rather a continuation and a prod-
uct of it, following the motif of Tazria-Metzora,
i.e., they are the outgrowth of our Divine service
during the era of exile.
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When Patience Is Not a Virtue

9. There are, however, several ways to relate

68. Tanya, the beginning of ch. 37

69. To borrow an oft-quoted expres-
sion from chassidic thought (Likkutei

Torah, Bamidbar, p. 40a): We are
obligated to perform G-d’s service
whatever it might be, “even were we
commanded to chop down trees,”

1792y W7 19D THIND OV PR .Y

i.e., perform an activity that lacks any
obvious spiritual meaning. See the
note in Moreh Nevuchim, Vol. 3, ch.
51. See also p. 71, footnote 33 above.
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to the connection between the Divine service of
the era of exile (Tazria) and the coming of Mashi-
ach (Metzora). Every Jew believes in the coming of
Mashiach and awaits his coming, for this is one of
the fundamental principles of the Jewish faith shared
universally by all Jews. However, there can be a dif-
ference in the degree that the coming of Mashiach
relates to a Jew’s study of the Torah and observance
of the mitzvos, i.e., his actions and his Divine service.

For example, it is possible that a Jew will study the
Torah and observe mitzvos and know that his actions
follow the mode of Tazria, i.e., that they lead to the
coming of Mashiach. However, this knowledge is ab-
stract, and it does not affect his Divine service. He
is not studying the Torah or observing the mitzvos
for this purpose. Moreover, it does not really bother
him that the Redemption will be delayed and come
at a later time, even during a later generation, Heav-
en forbid. Figuratively speaking, this is comparable to
having Metzora read as a separate Torah reading. In
his generation, in his time, he is content and happy
with studying the Torah and fulfilling its mitzvos,
knowing that he is sowing the seeds of the Redemp-
tion even if that Redemption is not imminent.

In response to such an approach, a lesson can be
derived from the fact that, in most years, the two To-
rah readings are read together. The significance of the
frequency of their combination receives greater focus
based on the fundamental principle that the Torah
speaks about the most prevalent circumstances” and
one of the basic principles in actual halachic rulings
is to follow the majority.”" Thus, the lesson from the
combination of the two readings is of greater relevance.

In this instance, this means that the Divine service
associated with the parshiyos Tazria and Metzora in-
volves the complete union of the lessons from each
Torah reading. This is reflected in the universal,
common Jewish practice that when asked what is the
Torah reading associated with a week when they are

70. Moreh Nevuchim, Vol. 3, ch. 34. 71. Chulin 11a, et al.
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joined, the straightforward answer is Tazria-Metzo-
ra, combining the two as one.

The implication of this linkage is that during exile,
a Jew’s Divine service must be permeated by the con-
stant expectation’” and striving for the Redemption
- “I await him (Mashiach) every day, that he come.””

Since every person “was created to serve [his] Cre-
ator;,””* a Jew’s Divine service continues throughout
his entire day. Thus, during the entire day, his study
of the Torah and observance of the mitzvos should
be permeated with the feeling that his Divine service
leads to and hastens the coming of the Redemption.”

22
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What Defines the Era of Mashiach

10. Within the second approach itself, there are
two possibilities:

a) The person appreciates that his Divine service
is Tazria, planting seeds' that will bring about the
flourishing of growth, i.e., the Redemption. How-
ever, he looks at it as Zos tihiyeh, “This shall be,””
interpreted by our Sages”” as implying, “It shall be
as it is,” i.e., something that will come about inde-
pendently, without a direct connection to the Divine
service that precipitated it. True, the person “awaits
[Mashiach] every day, that he come” and performs
his Divine service with the intent that it will has-
ten Mashiach’s coming. However, he sees Mashiach’s
coming as something else, distinct from his service.
He realizes that “our actions and Divine service” will
bring about and hasten the achievement of a purpose,
i.e., Mashiach’s coming, and “if [we] merit, [we] will

72. See Pesikta Rabasi, the begin-
ning of ch. 36, “What is the light
to which the Jewish people look

forward? The light of Mashiach.

See Shabbos 31a, which states that
one of the questions every person

will be asked in his heavenly judg-
ment is, “Did you look forward to

[the Jews’] salvation?” (Rashi’s com-

mentary on that passage requires

clarification.) See also Zohar, Vol. I,
pp- 4a, 1404, et al.

73. This expression is taken from a
translation of the summation of the
twelfth of Rambam’s Thirteen Prin-
ciples of Faith, each beginning with
the phrase, Ani Maamin, “I believe’

>

74. The conclusion of Tractate
Kiddushin.
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75. See Likkutei Dibburim, Vol. 3, p.
422a, (also printed in Sefer HaSichos
5703, p. 73.) See also Sefer HaSichos
5752, Vol. 1, pp. 111, 131, 249,
which emphasizes the importance of
dedicating one’s efforts to hastening
Mashiach’s coming.

76. These are the opening words of
Parshas Metzora.

77. Menachos 5a.



23 PARSHAS TAZRIA-METZORA |

‘hasten it,””® but this purpose is seen as something dif-
ferent from the service itself.

b) There is a loftier approach - the person sees Tazria
and Metzora as joined together. His continuous awaiting
and looking forward to the Future Redemption is felt ev-
ery day in his Divine service of Tazria. Not only does he
see every dimension of Divine service that he performs
as immediately bringing about Mashiach’s coming, he
also sees the Future Redemption as identified entirely
with his Divine service. For him, Tazria and Metzora are
joined together as one reading. He sees Mashiach’s com-
ing as the outgrowth, the flourishing, and consequently,
the completion and perfection of the seeds he sowed.

The above concept can be connected with the concept
that Mashiach will bring about consummate perfection
in the study of the Torah and the observance of the mitz-
vos. Hence, in that future era, “the Tishbite [the prophet
Eliyahu], will resolve all questions and queries.”” Mashi-
ach will reveal the inner motivating rationale for the
Torah’s laws®® and he will teach the Torah to all Jews.%!

This perfection in Torah study will include the de-
scription of the era of Mashiach given by Rambam:*

In the future, the King Mashiach will arise and re-
new the Davidic dynasty, restoring it to its initial

78. Sanhedrin 98a. In that source,
our Sages comment on Yeshayahu
60:22, “In its time, I will hasten it
[the Redemption],” explaining, “If
mankind merits, ‘I will hasten it’; if
not, it will come ‘in its time.”

79. Tosfos Yom Tov, the conclusion

of Tractate Eduyos; Shelah, p. 409a,
based on the Zohar, Vol. 111, p. 28a.
See also Aruch HaShaleim, erech teiku.

80. Rashi, Shir HaShirim 1:2, states
explicitly that in the Ultimate
Future, G-d will reveal the inner
motivating principles of the Torah
without specifying who will reveal
them. In this, there is a contrast to
the transmission of the revealed,
legal dimension of the Torah,
concerning which Avos 1:1 states,
“Moshe received [the Torah....]”.

Osios D’Rabbi Akiva, os 7 (also cited
in Yalkut Shimoni, Yeshayahu, the
beginning of sec. 429) states that in
the future, G-d will teach the righ-
teous in Gan Eden the inner moti-
vating principles of the Torah that
will ultimately be communicated by
Mashiach. (Yalkut Shimoni speaks
about G-d teaching the righteous,
but does not mention the Torah’s
inner motivating principles.) See
also the sources mentioned in the
following footnote.

81. Rambam, Hilchos Teshuvah

9:2. Rambam’s Commentary on the
Mishnah (Sanhedrin, the introduc-
tion to ch. 10, s.v. Veatah achail)
states that wonders will be revealed
by Mashiach. This refers to wondrous
explanations of the Torah’s motivating
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principles. (This is the wording of Rav
Kapach’s translation. The standard
translation understands that phrase
as coming in continuation to the
previous statement, “The peoples of
all lands will serve him because of his
great righteousness and the wonders
that he will work?”)* See Likkutei
Torah, Vayikra, p. 17b; Shaar HaE-
munah, ch. 56ft.; Derech Mitzvosecha,
mitzvas minui melech, ch. 3.

* According to Rav Kapach’s
translation, Mashiach will reveal
wondrous explanations of Torah.
According to the standard trans-
lation, he will reveal wonders and
miracles in the world

82. Mishneh Torah, Hilchos Mela-
chim 11:1.
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sovereignty. He will rebuild the Beis HaMikdash
and gather in the dispersed remnant of Israel.
[Then,] in his days, all the statutes will be re-
instituted as in former times. [We] will offer
sacrifices and observe the Sabbatical and Jubilee
years according to all their commandments as
set forth in the Torah.

As explained in another source,®** with that
statement, Rambam is teaching a halachah and
defining the nature of the change in the world that
Mashiach will bring about: Mashiach will engen-
der consummate perfection in the Torah’s laws and
mitzvos. This is the intent of Rambam’s statements:
Everything that was lacking in the consummate ob-
servance of the Torah and its mitzvos — due to the
fact that the entire Jewish people do not live in Eretz
Yisrael and the Beis HaMikdash is destroyed, these
being the defining characteristics of the Jews’ exile
- will be restored by Mashiach. This is the implica-
tion of the statement that “Mashiach will... renew
the Davidic dynasty, restoring it to its initial sover-
eignty... and all the statutes will be reinstituted as
in former times,” i.e., Mashiach will make possible
the complete observance of the laws and command-
ments of the Torah.

The perfect state that will exist within the Torah
and its mitzvos will also lead to perfection in the
Jewish people’s observance, since in that era, the
Jews “will be free from the oppression of the gen-
tile kingdoms who do not allow them to occupy
themselves with Torah and mitzvos properly”®* and
they will be “unencumbered so that they can occupy
themselves with the Torah and its wisdom.”®> More-
over, “In that era, there will be neither famine or
war, envy or competition... and the occupation of
the entire world will be solely to know G-d.”*

12:4. Consult that source and
also Hilchos Teshuvah 9:2 which
states, “For this reason, the entire

83. Likkutei Sichos, Vol. 18, p. 2771t.

84. Rambam, Hilchos Teshuvah, loc.
cit. See also Hilchos Teshuvah 9:1.

Jewish people desired... the era of

85. Rambam, Hilchos Melachim Mashiach? See the elaboration in
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Rambam’s statements in his Com-
mentary on the Mishnah, loc. cit.

86. Rambam, Hilchos Melachim
12:5.
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The above defines the belief in the coming of
Mashiach and, as Rambam states,’” what the Jew-
ish people must await anxiously for his coming to
bring about. A Jew’s study of the Torah and obser-
vance of the mitzvos should be permeated with
the faith that these efforts will bring him and the
entire world to a state of consummate perfection
in the study and knowledge of the Torah and the
observance of its mitzvos, and consummate per-
fection in the knowledge of the Creator. This is
what constitutes Mashiach’s coming and what a Jew
is obligated to anxiously await.

LESSONS G-D GIVES SO MAN CAN GROW AND FLOURISH
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Inspired By Awareness

11. It is possible to say that the above concepts
represent one of the reasons why, in previous gen-
erations, the second of this week’s Torah readings
would be referred to as Zos Tihiyeh, “This shall
be...,” and it is specifically in recent generations
that it is called Metzora, as mentioned above at the
end of sec. 1.8

The earlier generations which were further re-
moved from the era of the Redemption conceived
of the Redemption as something that “will be,”
something that would take place in the future,
separate from their Divine service. Consequently,
that Divine service was not permeated entirely
with the feeling that the observance of the Torah
and its mitzvos itself will also immediately blos-
som into consummate perfection in this world.

By contrast, in recent generations, which are
referred to as ikvesa demeshicha, “the era in which
Mashiach’s approaching footsteps can be heard,
Jews are much more conscious of Mashiach. There-
fore, in these generations, the Torah reading is called
Metzora. Jews appreciate and feel — and certainly,

87. Rambam, Hilchos Melachim
11:1; see Likkutei Sichos, loc. cit.,

p- 278L. explained.

88. See Likkutei Sichos, Vol. 7, p.
103ff., where this concept is also
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the spiritual source of their souls sees® - that as a
result of their Divine service Mashiach will come
imminently. Accordingly, cognizant that “action is
most essential,”®® they feel the necessity to increase
their involvement in the Torah and its mitzvos to
an even greater extent so that the world will reach
its consummate perfection much faster. Then, in
that perfect setting, with the coming of Mashiach
and the building of the Third Beis HaMikdash, it
will be possible to carry out the mitzvos “in accor-
dance with the command of Your will”*!

Qur Place in Time

12. Based on the explanation in sec. 6 above,
we can appreciate even more the reason why, spe-
cifically in recent generations, this Torah reading
is called Metzora. With regard to an individu-
al person, tzaraas blemishes afflict specifically a
“consummately perfect man,” one whose “actions
are [entirely] appropriate, who has corrected
all the lofty matters and qualities in the spiritu-
al realm.** Nevertheless, “the residue of evil has
not been refined from his lower dimensions.””
Therefore, the physical signs of his imperfections
are generated only on his flesh, alluding to the fact
that the residue that has yet to be refined remains
only “at the fringe of his garments.”*

Similar concepts apply to the Jewish people as
a whole. Since in recent generations, in the era of
ikvesa demeshicha, when we are very close to the
coming of Mashiach, we sense the positive import
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90. Cf. Avos 1:17.

89. The Rebbe is borrowing the word-
ing of Megillah 3a, which cites Daniel
10:7, “I, Daniel, was the only one
who saw the vision. The men who
were with me did not see the vision,
but a great trembling fell upon them,
and they fled into hiding” Our Sages
ask: Since those men did not see the
vision, why did “a great trembling
fall upon them”? They answer: Even
though they did not see the vision,
their mazal, the source of their souls

in the spiritual realms, did. And as a
result of the vision perceived by their
mazal, “a great trembling fell upon
them” (see Likkutei Torah, Bamidbar,
p-16a; Likkutei Sichos, Vol. 29, pp.
18-19 and footnotes 9-11; et al.).
Similarly, in the instance at hand, the
source of the Jews’ souls perceives the
extent to which their Divine service
hastens Mashiach’s coming and that
inspires them as they exist on this
material plane.

91. See Toras Chayim, Bereishis,

P- 236a; the series of maamarim
entitled Vekachah, 5637, ch. 171f.,
which explain that in the Ultimate
Future, when the world and human-
ity reached a state of perfection, the
mitzvos be fulfilled “in accordance
with the command of Your will;” in a
manner reflecting G-d’s true desire.

92. Likkutei Torah, Vayikra, p. 22b.
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of Metzora. As explained above, the inner di-
mensions of the Jewish people have already
been refined through the Divine service they
performed over the course of all the genera-
tions and all that remains to be refined is the
residue and external dimensions that are “at
the fringe of [their] garments.”

LESSONS G-D GIVES SO MAN CAN GROW AND FLOURISH
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Finishing the Task

13. Based on the above, it is also possi-
ble to understand a narrative from Tractate
Sanhedrin® which relates that when Rabbi
Yehoshua ben Levi asked the prophet Eliya-
hu to see Mashiach, the Prophet Eliyahu told
him that Mashiach “was sitting among pau-
pers afflicted by illness.” Rashi interprets the
latter phrase as meaning, “they are afflicted
by tzaraas blemishes and he is also so afflict-
ed” In a similar vein, our Sages® discuss
the name of Mashiach. Some Sages main-
tain that he is referred to as “the metzora of
the House of Rabbi [Yehudah HaNasi], as
it is written,”” ‘Indeed... we deemed him as
afflicted””

It is difficult to understand, why is it that
Mashiach should be referred to as “afflicted”
and a “metzora”?

The fact that Mashiach suffers afflictions -
and therefore “sits among” those “afflicted by
illness” - can be understood. Thus, Rashi cites
the verses,” “He is pained by our transgres-
sions,” and “He bore our sickness”®®
there are Sages who cite the latter verse as a
prooftext for their interpretation of Mashiach’s
name. However, the fact that it is specifical-
ly tzaraas blemishes that are associated with

Mashiach’s affliction requires explanation.

Similarly,

93. Sanhedrin 98a. 95. Yeshayahu 53:4.

94. Ibid. 98b. 96. Ibid. 53:5.

ORN J2m PR PR 9717 B Py »
R ITOX X ,UPITIO PR LPDYYD
YR IR 7 13 YUIT 037 I8 LINIY)
7T PR DR 02210 My ora
TIN ;7Y 01 XA DY W9 PR
20 Y YN PR3 PR RO K7W T -
D °27 °27 XTI 121 NYTY PR U
19X NI 7Y - °21 1°2 YW YIiE)
ST VA v .

PWR IR, OY LR 1 30 71IR0? X
27YSH” IR YR W DIWRN 0K

D9 VTP YR OXN OKT Kn7w2
R R ('DXPn Y220 . L wa) P20
UAIYI2 K23 PR 2730 "W N PUYIND
2N YWDN Y2inn KM P08 OV
T VY2 AT 7T OV R XA e
11D JYRRI DR RT 0T R PR 13
YT AR PR OXN - 9737 70D OV7
0°D210 13y DYT 1D IR WT PR T
Y oY



PNRD-P/ONPD | R ’mp‘7 28

In light of the above, it is possible to clarify the
latter point as follows:”” Tzaraas blemishes reflect
the state of the Jewish people in the era of ikve-
sa demeshicha. The evil in the inner dimensions of
the bodies and the souls of the Jewish people as a
whole have been refined. It is only in their external
dimensions that evil still remains, for as a whole, our

people’s state is one of “worthiness.”*®

On this basis, we can understand why, in the en-
counter mentioned above, when Rabbi Yehoshua
ben Levi asked Mashiach,”®> “When is the master
coming?” Mashiach answered, “Today,” which the
Prophet Eliyahu explained as referring to the verse,”
“Today, if you hearken to His [G-d’s] voice.”

There is a general principle regarding the inter-
pretation of the Torah,'® “The meaning of a verse
never departs from its straightforward interpre-
tation.” Similarly, in his answer to Rabbi Yehoshua
ben Levi, the Prophet Eliyahu was not negating the
simple meaning of the word “today” that Mashiach
used. Fundamentally, the state of the Jewish people is
one of merit and they are worthy that Mashiach come
today. However, the Prophet Eliyahu was explaining
that the reason Mashiach had yet to come is because
it cannot be said that the Jews were “hearken[ing] to
His voice” in a complete sense. They had not com-
pleted refining the external dimensions of evil.

In particular, this is true in our generation, when
the Jews perceive and feel that'” “Behold, he [Mashi-
ach] is standing behind our wall.”'> Moreover, the
wall already has windows and cracks, and Mashiach

97. See also Likkutei Sichos, Vol. 37,
p- 33ff.; Sefer HaSichos, 5751, Vol. 2,
Pp. 491, 496fT.

98. The Rebbe is referring to our
Sages’ reconciliation of two seeming-
ly conflicting verses: The seer Daniel
(Daniel 7:13) describes Mashiach as
coming in a uniquely distinguished
manner, “I was watching in night
visions and behold, with the clouds
of the heaven, one whose visage was

like a man was coming.” By contrast,

the prophet Zechariah (Zechariah
9:9) had an entirely different vision,
describing Mashiach as appearing

as “a poor man, riding on a donkey”

Our Sages (Sanhedrin 98a) explain,
“If the Jews are worthy, Mashiach
will come ‘with the clouds of the
heaven’ If they are not worthy, he
will come as ‘a poor man riding on
a donkey.”
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99. Tehillim 95:7.
100. Shabbos 63a.
101. Shir HaShirim 2:9.

102. See the Kol Korei published by
my revered father-in-law, the Rebbe
Rayatz in HaK’riah VehaKedushah,
Sivan 5701 [1941], and his Igros
Kodesh, Vol. 5, Letter no. 1080, that
interprets the phrase as referring to
Mashiach.
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is “watching through the windows, peering through
the cracks”'”' He is looking to see when we will fin-

103

ish refining “the small utensils”'*® and “polishing the

buttons,”'* i.e., complete the refinement of the resi-

due of evil on the fringes of our garments.

When these tasks are completed, Mashiach will
come immediately as we read in the Book of Dan-
iel, “I was watching in night visions and behold, with
the clouds of the heaven, one whose visage was like
a man was coming.”'”> His coming will be hastened,
because the state of the Jewish people will be “entirely
righteous, as it is written,'” ‘Your people are all righ-
teous; they will inherit the land forever.”

As a result of G-d “sow[ing the Jewish people] in
the land for Me,”'”” exiling them among the nations,
“[In days to] come, Yaakov will send forth roots,”'*®
and ultimately, “Yisrael will flourish and blossom
and they will fill the face of the world with fruit.”'*
May it be in the immediate future.

103. Cf. Rashi, Bereishis 32:25; Chu-
lin 91a; et al.

98a.

106. Yeshayahu 60:21.

104. Le., that all the preparatory
107. Hoshea 2:25.

work to bring Mashiach has already osiea

been completed. See Sichas Simchas

Torah, 5789. by Radak and Metzudos David.

See th titled with thi
105. Daniel 7:13, cited by Sanhedrin ce the maamar entifiec wi '

108. Yeshayahu 27:6, as interpreted
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verse in Torah Or and Or HaTo-
rah, Parshas Shmos. Those sources
interpret the verse as referring to the
Jews’ service in the observance of
mitzvos using material entities and,
particularly, their carrying out that
service in the era of exile.
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