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Introduction

one of the principles the Rebbe frequently emphasizes1 in his sichos is that when two To-
rah readings are combined together, they should not be seen as separate readings, but as 
one reading that fuses the two into a single organic whole.

A second principle on which he frequently focuses is that just as the name of a child is a 
small prophecy reflecting his or her inner being,2 so too, the name of a Torah reading expresses 
its fundamental theme.3 Both of these principles are given expression in the sichah that follows. 

After  pointing out the obvious connection between the two Torah readings – that they both fo-
cus primarily on the phenomenon of tzaraas – the Rebbe notes  that the themes the names convey 
appear to be somewhat contradictory. Tazria is associated with the generation of new life, while 
Metzora seems to put the emphasis on the  tzaraas affliction, the opposite of life.4 Indeed, naming 
the Torah reading Metzora is itself problematic: Why give a Torah reading a name that is seeming-
ly negative in nature? Accordingly, there are some who refer to this reading as Zos Tihiyeh.5

A Springboard for Growth 

The Rebbe goes on to resolve these issues, basing his explanation on the principle stated by 
Rambam that “tzaraas is not a natural occurrence. Instead, it is a sign and a marvel that existed 
among the Jewish people to warn them against lashon hara, ‘malicious gossip.’ ” Accordingly, 
like other punishments that G-d visits upon a person, it must be seen as positive since it is an 
opportunity for change, a chance for a new beginning.

The name Tazria alludes to this. Tazria represents the conception of new life, or sowing seeds 
which result in new growth. Similarly, although a person afflicted with tzaraas is forced to isolate 
himself from people at large, the intent is that he should focus his energies inward and, by doing 
so, bring about a metamorphosis of his character. 

To compel him to focus on this inner change, the Torah requires him to “dwell alone, outside 
the camp where he lives.”6 So complete must his isolation be that “other impure people should 
not dwell with him.”7

The Inner Meaning of Tzaraas

Building on this foundation, the Rebbe introduces a mystical concept – that tzaraas blemishes 

1. See Likkutei Sichos, Vol. 18, pp. 
300, 380ff., et al. See also p. 413.

2. Shaar HaGilgulim, Hakdamah 23; 
the end of Shaar Maamarei Razal; 
Emek HaMelech, shaar 1, end of ch. 
4; the Maggid’s Or Torah, p. 4d, et al. 
See also Likkutei Sichos, Vol. 30, p. 
134, et al.

3. See Likkutei Sichos, Vol. 5, p. 57ff., 
Vol. 25, p. 126ff., et al. See also p. 
100ff. 

4. See Nedarim 64b.

5. The opening words of Parshas 
Metzora. The Torah reading is given 
this name by Rav Saadia Gaon in his 

Siddur, the section entitled, K’rias 
HaTorah, Rashi, Vayikra 13:8, and 
Rambam at the conclusion of his 
Seder Tefilos.

6. Vayikra 13:46.

7. Pesachim 67a.

TAZRIA-METZORA | ערזצת-עירזת
LIKKUTEI SICHOS, VOLUME 22, P. 70FF.

Adapted from sichos delivered on Shabbos Parshas Tazria, 5741 (1981) and Shabbos Parshas Tazria-Metzora, 5742 (1982)

Lessons G-d Gives So Man 
Can Grow and Flourish



פזשע ערזצת-עירזת  | לקרטצ שצחרע  4

afflict only a person who is on the level of adam, a term used to refer to a person on a lofty rung, 
one who is “perfect in all matters.”8 He is afflicted with tzaraas on his skin, i.e., the external di-
mension of his being, as a Divine cue to purify the residue of evil that remains in the outer aspects 
of his personality. Thus tzaraas afflictions show how G-d brings about a miraculous phenomenon 
to help a Jew reach complete fulfillment and purify even those seemingly superficial matters.

The Rebbe then explains the positive import of the name Metzora. The Torah reading of that 
name does not describe a person afflicted with tzaraas as he is in a state of impurity; rather, it 
delineates what to do “on the day of his purification.”9 Nevertheless, calling the Torah reading 
Metzora indicates that the activities that bring about the actual purification of the afflicted per-
son do not cause something new, but merely serve as a catalyst to reveal the inner process of 
change that was already brought about within the afflicted person by the tzaraas itself. The per-
son’s spiritual healing process – what tzaraas was intended to promote – comes about through 
the affliction and the resulting isolation.

From the Microcosm to the Macrocosm

The situation of an individual afflicted with tzaraas can be seen as an analogy for the state 
of the Jewish people as a whole who, in the era of exile, are “dwell[ing] alone, outside the camp 
where [they] live.”

In the case of a tzaraas affliction, the affliction and the accompanying isolation described in 
Parshas Tazria are integral elements of the process of change leading to the person’s purification 
described in Parshas Metzora. Similarly, the exile is not for the sake of punishment; rather, it is 
meant to engender the sowing of the seeds of redemption. The revelation of G-dliness in the era 
of Mashiach is an outgrowth of the Divine service that exile brings about.

No Need to Wait 

 Tazria and Metzora are sometimes read separately and sometimes together. This can be seen 
as an analogy for the way one conceives of the relationship between exile and redemption. 

Even when the exile is seen as the catalyst for redemption, it is possible to view the two as 
separate from each other with the possibility of a block of time intervening between them – 
corresponding to the times when Tazria and Metzora are read as separate parshiyos. A person 
who takes such an approach awaits Mashiach’s coming; however, he is patient and accepts the 
possibility of a delay.

Combining the two readings as one reflects the approach of a person who anxiously expects 
Mashiach’s coming and every day looks forward to his coming that day. Within this latter ap-
proach itself, there are two possibilities:

a) A person performs his Divine service with the intent that it will hasten Mashiach’s coming. 
However, he sees Mashiach’s coming as something else, distinct from his service.

b) A loftier approach is that of a person who views Mashiach’s coming as the outgrowth, the 
flourishing and, consequently, the completion and perfection of the seeds he sowed through his 
Divine service.

8. Likkutei Torah, Vayikra, p. 22b, 
et al.

9. Vayikra 14:2.
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10. Menachos 5a.

11. Rambam, Hilchos Melachim 12:5.

12. Sanhedrin 98a.

13. Tehillim 95:7.

14. Cf. Shir HaShirim 2:9.

The difference between these two approaches is reflected in the names Zos Tihiyeh and Me
tzora: Zos tihiyeh, “This shall be,” is interpreted by our Sages10 as implying, “It shall be as it is,” 
i.e., something that will come about independently, without a direct connection to the Divine 
service that precipitated it. By contrast, calling the Torah reading Metzora indicates that the af-
fliction and the purification from it are a single motif. In a similar way, the exile – and the Jews’ 
Divine service during it – is seen and felt as merely a catalyst for the redemption Mashiach will 
bring.

What the Horizon Holds

The Rebbe also explains what we are waiting for when we say that we await Mashiach’s com-
ing. As a foundation, the Rebbe cites Rambam’s statements at the conclusion of his Mishneh 
Torah, where he writes that Mashiach will engender consummate perfection in the study of the 
Torah’s laws and the observance of the mitzvos, enabling the Jewish people to know G-d to the 
fullest extent of human potential. This implies that when a Jew yearns for Mashiach’s coming, he 
is yearning for the era when the Jews will study the Torah and observe the mitzvos as G-d desires 
and “the occupation of the entire world will be solely to know G-d.”11

All this becomes palpably relevant in the present era of ikvesa demeshicha, the time when 
Mashiach’s approaching footsteps can be heard. As people become aware that their Divine service 
can hasten Mashiach’s coming, they are inspired to increase their involvement in the Torah and 
its mitzvos to an even greater extent so that the world will reach its consummate perfection faster.

Making the Future Present

The Rebbe ties together all the concepts explained in the sichah by citing a narrative from 
Tractate Sanhedrin.12 There the Talmud relates that the Prophet Eliyahu told Rabbi Yehoshua 
ben Levi that Mashiach “was sitting among paupers afflicted by illness,” interpreted by Rashi as 
meaning that both he and they were afflicted by tzaraas.

The Rebbe explains that Mashiach is associated with tzaraas because tzaraas blemishes re-
flect the state of the Jewish people in the era of ikvesa demeshicha. In that era, the evil in the 
inner dimensions of the bodies and the souls of the Jewish people as a whole will have been 
refined, but traces will still remain in their external dimensions.

This enables us to understand why, when Rabbi Yehoshua ben Levi asked,11 “When is the 
master coming?” Mashiach answered, “Today,” which the Prophet Eliyahu explained as referring 
to the verse,13 “Today, if you hearken to His [G-d’s] voice.”

Mashiach is anxious to come. He is “watching through the windows, peering through the 
cracks,”14 anticipating that each day be “Today,” the day when the Jews will hearken to G-d’s 
voice and complete the refinement of the evil in the external dimensions of their being. By 
completing their service in exile, which is comparable to tzaraas, the Jews will bring about the  
redemption led by Mashiach.
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זַיְינֶען  מְצוֹרָע  זְרִיעַ  תַּ יּוֹת  רְשִׁ פַּ דִי  א. 
נִים )אַלֶע  ָ לוֹיט דֶער קְבִיעוּת פוּן רוֹב הַשּׁ
דֶער  רוֹתא.  מְחוּבָּ  – שׁוּטוֹת(  פְּ נִים  שָׁ
ן דִי צְווֵיי סֶדְרוֹת  יְיכוּת צְווִישְׁ וּר וְשַׁ קִישּׁ
נוֹסָף   – טוּת  פַשְׁ בְּ טַאנְדִיק  פַארְשְׁ אִיז 
יידֶע סֶדְרוֹת רֶעדט  אוֹיף דֶעם ווָאס אִין בֵּ
 – זְרִיעַ  תַּ ת  רְשַׁ פַּ )אִין  נְגָעִים  ווֶעגְן  זִיךְ 
ת  רְשַׁ גָדִיםג אוּן אִין פַּ נִגְעֵי אָדָםב וְנִגְעֵי בְּ
מֶער:  נָאךְ  נָאר  יםד(,  תִּ בָּ נִגְעֵי   – מְצוֹרָע 
ת מְצוֹרָע אִיז דֶער סִיּוּם וְחוֹתָם פוּן  רְשַׁ פַּ
ווֶעגְן  צוֹרָע  הַמְּ דִינֵי  דִי  זְרִיעַ;  תַּ ת  רְשַׁ פַּ
זְרִיעַ,  תַּ ת  פַרְשַׁ בְּ זִיךְ  רֶעדט  עֶס  ווֶעלְכֶע 
יוֹם  בְּ צרָֹע  הַמְּ "תּוֹרַת   – סִיּוּמָם  אִיז 

ת מְצוֹרָעה. רְשַׁ טָהֳרָתוֹ" – אִין פַּ

נּוֹגֵעַ  בַּ טֵיין  פַארְשְׁ ער  אָבֶּ דַארְף  מֶען 
שׁוֹין  גֶערֶעדט  ווִי  דְרוֹת:  הַסֶּ מוֹת  שְׁ דִי 
דִי  פוּן  נֶעמֶען  דִי  זַיְינֶען  מָאלו,  פִיל 
ווָארְט  אַ  עָלְמָא,  בְּ סִימָן  אַ  נִיט  סֶדְרוֹת 
גֶענוּצְט  ווֶערְט  דְרָה  הַסֶּ הַתְחָלַת  פוּן 
סֶדְרָה  אֵיין  אוֹיסְצוּטֵיילְן  כְדֵי  בִּ לוֹיז  בְּ
נָאמֶען  יֶעדֶער  נָאר  אַנְדֶערֶער,  דֶער  פוּן 
אַלֶע  )ווִי  אוֹיס  דְרִיקְט  אוּן  אַנְטְהַאלְט 
לְשׁוֹן הַקּדֶֹשׁ"ז(  הֶם בִּ קְרָאִים בָּ נִּ מוֹת שֶׁ "שֵׁ

ת הַתּוֹכֶן פוּן דֶער סֶדְרָה. דִי נְקוּדַּ

What a Name Reveals

1. In most years – i.e., all years that are not leap 
years – the parshiyos of Tazria and Metzora are 
joined together.1 The connection between these two 
parshiyos is obvious. First, both parshiyos focus on 
tzaraas2 blemishes. Parshas Tazria describes those 
that appear in a person’s flesh3 or on his clothes,4 
while Parshas Metzora describes those that ap-
pear on walls of buildings.5 In addition, Parshas 
Metzora concludes the description of the concepts 
mentioned in Parshas Tazria, namely: Parshas Taz
ria describes the laws applying to the identification 
and conduct of a person afflicted by tzaraas while 
Parshas Metzora describes the process of his purifi-
cation on the day that he is purified.6

Nevertheless, clarification is necessary re-
garding the names of these Torah readings. As 
mentioned on numerous occasions,7 the names 
of the parshiyos are not merely titles, i.e., words 
chosen from the beginning of the Torah reading 
and used solely to differentiate one Torah reading 
from another. Instead, the name of every Torah 
reading – like all “the names with which entities 
are referred to in the Holy Tongue”8 – embodies 
and expresses the fundamental theme of that To-
rah reading.

1. See the charts included in the 
Tur, Orach Chayim, after Hilchos 
Rosh Chodesh. See also Itim Li
Binah, discourse 15.

2. Tzaraas is generally translated as 
leprosy. However, as Rambam writes, 
cited in sec. 3 below, in truth, it is 
not a physical disease. Although 

some of its manifestations resemble 
leprosy, it is a manifestation of spiri-
tual ill health in one’s physical being 
and possessions.

3. Vayikra 13:2ff.

4. Ibid. 13:47ff.

5. Ibid. 14:34ff.

6. Ibid. 14:2-32.

7. See the sources cited in Likkutei 
Sichos, Vol. 5, pp. 57ff, 354ff., Vol. 
21, p. 250, footnotes 1 and 2.

8. The Rebbe is quoting, and referring 
to the concepts stated in Tanya, 
Shaar HaYichud VehaEmunah, ch. 1.

Lessons G-d Gives So Man 
Can Grow and Flourish
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ת  פַרְשַׁ שׁ בְּ ]אוּן ווִי דָאס אִיז אוֹיךְ מוּדְגָּ
זִי  רָאֵל הֵייסְט  יִשְׂ זְרִיעַ, אַז לוֹיט מִנְהַג  תַּ
דֶער  אִיז  דָאס  )כָאטשׁ  ה"ח  ָ "אִשּׁ נִיט 
לָלִית  תִיחָה כְּ טֶער ווָארְט נָאךְ דֶער פְּ עֶרְשְׁ
ער מִיט ווֶעלְכְן  ר ה' גו' לֵאמרֹ", אָבֶּ "וַיְדַבֵּ
אִין  יּוֹת  רְשִׁ פַּ כַּמָּה  אָן  זִיךְ  ן  הוֹיבְּ עֶס 
עצִיעֶל  תּוֹרָה, אִיז דָאס נִיט אַ נָאמֶען סְפֶּ
אִיז  נָאמֶען  אִיר  נָאר  ה(,  רְשָׁ פַּ דֶער  פוּן 

זְרִיעַ"ט[. "תַּ

 – ידַן  דִּ נִדּוֹן  בְּ יאוּר  בִּ אַ  זִיךְ  פָאדֶערְט 
ווָארְט  דֶעם  פוּן  יְיכוּת  שַׁ דִי  אִיז  ווָאס 
ה  רְשָׁ פַּ דֶער  צוּ  זְרִיעַ"  "תַּ )נָאמֶען( 
הּ  רֻבָּ אִיז,  תּוֹכֶן  אִיר  ווָאס  כְלָלוּתָהּי,  בִּ

הּ, דֶער עִנְיָן פוּן נְגָעִים? כֻלָּ כְּ

לוֹיז הָאט דֶער ווָארְט  נָאךְ מֶער: נִיט בְּ
עִנְיַן  צוּם  נִיט  יְיכוּת  שַׁ קֵיין  זְרִיעַ"  "תַּ
ים:  גָעִים, נָאר, לִכְאוֹרָה, זַיְינֶען זֵיי הֲפָכִיִּ הַנְּ
מְפוֹרָשׁ  אִיז  דָאס  ווִי   – ווַיְיזְט  זְרִיעַ"  "תַּ
י תַזְרִיעַ וְיָלְדָה גו'"  ה כִּ ָ תֵנוּ: "אִשּׁ פַרְשָׁ בְּ
רֶענְגְט אַ הוֹלָדָה  בְּ עִנְיָן ווָאס  אַן  – אוֹיף 
ן  כֵּ אֵין  ֶ שּׁ מַה  ים;  חֲדָשִׁ ים  חַיִּ אוּן  ה  חֲדָשָׁ
נְגָעִים, אִיז דָאךְ "מְצוֹרָע חָשׁוּב כַּמֵּת"יא, 
ט דֶערְפוּן אִיזיב, אַז דָאס אִיז  שַׁ אוּן דֶער פְּ
צוֹרָעיג, נָאר  הַמְּ טוּמְאַת  ד  מִצַּ נִיט )נָאר( 

תיד. מֵּ דֶער מְצוֹרָע עַצְמוֹ אִיז חָשׁוּב כַּ

"מְצוֹרָע"  נּוֹגֵעַ  בַּ מוּבָן  נִיט  אִיז  אוֹיךְ 

This is underscored by the Jewish custom 
that refers to this Torah reading by the name 
Tazria,9 meaning “conceives,” rather than Ishah, 
“woman,”10 even though ishah is the first word 
following the opening verse, “G-d spoke to 
Moshe, saying….” (Since many Torah readings 
begin with that phrase, it would not be appro-
priate to use a word from it as a name for a given 
Torah reading.)

It is necessary to understand the connection 
between the name Tazria and the Torah read-
ing as a whole.11 Why was this word chosen as 
its name when almost the entire content of the 
Torah reading concerns tzaraas blemishes? 
Furthermore, not only does tazria not relate 
to tzaraas blemishes, it seemingly conveys the 
very opposite theme. As reflected by the verse, 
“When a woman conceives and [then] gives 
birth…,” tazria is connected with birth, i.e., 
with bringing new life into being.12 By contrast, 
tzaraas blemishes have the opposite connotation, 
as our Sages say,13 “a person afflicted with tzaraas 
is considered as if dead.” It is not merely that 
his impurity14 resembles that engendered by a 
corpse, but rather, the afflicted person himself15 
is considered as if dead.16

Similarly, the choice of the term metzora as 

9. The Torah reading is referred to 
as Tazria in Magen Avraham 428:6. 
Rambam, in his Seder Tefilos includ-
ed at the end of Sefer Ahavah, and 
in other places,* refers to the Torah 
reading as Ishah ki Tazria. See Likku
tei Sichos, Vol. 21, p. 146, footnote 6, 
which mentions several Torah read-
ings to which Rambam refers with 
names including more than one word, 
while in more recent generations, 
people largely refer to those readings 
with a name of one word.

* The reference appears to be 
to Hilchos Tefilah 13:2. See the 
marginal note in Likkutei Sichos, 
Vol. 7, p. 100.

10. The Torah reading is referred to 
as Ishah in the Siddur of Rav Saadia 
Gaon, in the section entitled, K’rias 
HaTorah.

11. See Likkutei Sichos, Vol. 7, p. 
74ff., which explains the unique 
significance of the name Tazria. 
(See also Likkutei Sichos, Vol. 17, 
pp. 148-149, p. 155.) However, 
those sources do not explain the 
connection between tazria and 
tzaraas blemishes, but rather to the 
laws pertaining to impurity that 
affects humans.

12. Similarly, the word tazria shares 
the root letters of the word zera, 

meaning “seed.”

13. Nedarim 64b.

14. See Sifri and Rashi on Bamidbar 
12:12.

15. See Maharsha’s Chiddushei 
Aggados to Nedarim, loc. cit., which 
highlights this point.

16. A similar explanation can be 
given regarding the textual associa-
tion (hekesh in Talmudic terminol-
ogy) established between a person 
afflicted with tzaraas and a corpse. 
See Yevamos 103b, Rambam, 
Hilchos Tumaas Tzaraas 13:14. This 
is not the place for further discus-
sion of the matter.
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ת  רְשַׁ פַּ אִין  ה:  רְשָׁ הַפַּ ם  שֵׁ אַלְס 
ווֶעגְן  נִיט  זִיךְ  רֶעדט  מְצוֹרָע 
רָטֵי  דֶעם מְצוֹרָע אַלְס מְצוֹרָע )פְּ
בּוֹ אוּן – זַיְין טוּמְאָה(,  גָעִים שֶׁ הַנְּ
נָאר פַארְקֶערְט – ווֶעגְן טָהֳרָתוֹ, 
עֶר ווֶערְט אוֹיס מְצוֹרָע, עֶר קֶען 
חֲנֶה  הַמַּ תוֹךְ  בְּ אַרַיְינְקוּמֶען  שׁוֹין 
נוֹת וכו'טו  רֶענְגֶען זַיְינֶע קָרְבָּ אוּן בְּ
סֶדְרָה  דִי  זָאל  הַיְינְט פַארְווָאס   –

אָנְגֶערוּפְן ווֶערְן "מְצוֹרָע"טז?

אִין  נָאכְדֶעם  אַז  י  פִּ עַל  ]וְאַף 
נִגְעֵי  זִיךְ ווֶעגְן  דֶער סֶדְרָה רֶעדט 
ים – אִיז נִיט גְלַאטִיק: א( אִין  תִּ בָּ
נִיט  בָּתִּים  נִגְעֵי  ווֶערְן  טוּת  שְׁ פַּ
פוּן  שׁוּט  הַפָּ מוּבָן  אִינֶעם  נִכְלָל 
דִי  יי  בַּ מֶער:  ב( נָאךְ  "מְצוֹרָע"יז. 

נִיט  ה  שָׁ הַדְגָּ דִי  אִיז  ים  תִּ בָּ נִגְעֵי 

)אַלְס  עַצְמָם  לְּ שֶׁ כְּ נְגָעִים  דִי  אִין 
"י  י רָצוּי(, נָאר – ווִי רַשִׁ לְתִּ עִנְיָן בִּ
ל מִקְרָא,  שׁוּטוֹ שֶׁ ווָאס עִנְיָנוֹ אִיז פְּ
אוֹיף  אַרָאפּיח  גְלַיְיךְ  רֶענְגְט  בְּ
"בְּשׂוֹרָה   – צָרַעַת"  נֶגַע  "וְנָתַתִּי 
אִים עֲלֵיהֶם  גָעִים בָּ הַנְּ הִיא לָהֶם שֶׁ
וְעַל  כו'  ים  אֱמוֹרִיִּ הִטְמִינוּ  שֶׁ לְפִי 

יִת וּמוֹצְאָן", גַע נוֹתֵץ הַבַּ יְדֵי הַנֶּ

 – אִיז  "מְצוֹרָע"  ן  כֵּ אֵין  ֶ שּׁ מַה 
פִירוּשׁ  בְּ הַמְבוֹאָר  לְפִי  ה,  רַבָּ אַדְּ
י חַזַ"ל "י דָא וּבַאֲרוּכָה אִין מִדְרָשֵׁ  רַשִׁ

the name of that Torah reading requires clarification. 
That Torah reading does not describe the tzaraas af-
fliction – the types of blemishes that bring about the 
metzora’s impurity – but the opposite, the purification 
of a person with that affliction,17 how he ceases to be 
classified as a metzora, enabling him to enter the camp 
of the Jewish people and bring the required sacrifices. 
Why then is the Torah reading called Metzora, a 
name that refers to the afflicted person rather than his 
purification?18

Although the Torah reading also goes on to speak 
about tzaraas blemishes that appear on walls of build-
ings, the association with the name Metzora is still not 
entirely straightforward:

a) Tzaraas blemishes that appear on walls of build-
ings are not included in the simple understanding 
of the term metzora, that it is an affliction affecting 
a person’s body.19

b) Furthermore, the emphasis in the passage con-
cerning tzaraas blemishes that appear on walls of 
buildings is not on the blemishes per se, i.e., that 
they are a negative factor, but rather – as Rashi 
(whose commentary reflects the straightforward 
understanding of Scripture) comments on the 
verse,20 “I will place a tzaraas blemish [upon a 
building]” – that this is a favorable tiding for [the 
Jews. Such] blemishes appear on [their homes,] for 
the Amorites had hidden [treasures of gold inside 
the walls …] and as a result of the blemish, [a Jew] 
will demolish the house and discover them.

By contrast – as Rashi explains here21 and as our 
Sages elaborate in the interpretations they provide 

17. It is possible to say that this is 
the reason why several texts refer 
to this Torah reading as Parshas 
Taharah. See Likkutei Sichos, Vol. 7, 
p. 100, footnote 5, and the sources 
mentioned there.

18. Note the Torah reading called 
Chayei Sarah, “Life of Sarah.” It 
is given that name although the 

beginning of the Torah reading 
speaks about Sarah’s passing and 
burial, and the Torah reading as a 
whole speaks about matters that 
happened after her passing. See Lik
kutei Sichos, Vol. 15, p. 145ff., and 
the sources mentioned there, which 
explain the connection between 
these matters and Sarah’s life.

19. Note Rambam’s Commentary on 
the Mishnah, Negayim 12:5, which 
differentiates between tzaraas blem-
ishes that appear on a person’s flesh 
and those that appear on garments 
and walls of buildings.

20. Rashi, Vayikra 14:34; Vayikra 
Rabbah 17:6.

21. Vayikra 14:4.
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דֶעם  ווֶעגְן  תֵנוּיט  רְשָׁ פַּ ת  חִלַּ תְּ אוֹיף 
אַז   – מְצוֹרָע  אַ  פוּן  עוֹנֶשׁ  און  רוֹן  חִסָּ
פוּן  עִנְיָן  מִיטְן  פַארְבּוּנְדְן  אִיז  דָאס 

לָשׁוֹן הָרָע וְגַסּוּת הָרוּחַ[.

ווָאס  טֵיין  פַארְשְׁ מֶען  דַארְף  אוֹיךְ 
דֶער  פוּן  מוֹת  שֵׁ צְווֵיי  גֶעפִינְט  מֶען 
רָאֵל )אוּן אַזוי ווֶערְט  סֶדְרָה: מִנְהַג יִשְׂ
עָרוּךְכ(  וְשׁוּלְחָן  טוּר  אִין  אָנְגֶערוּפְן  זִי 
ער  אָבֶּ "מְצוֹרָע";   – אִיר  רוּפְן  צוּ  אִיז 
אוּן  "יכב  רַשִׁ ירוּשׁ  פִּ רְסַ"גכא,  אִין 
אָנְגֶערוּפְן – "זאֹת  זִי  "םכג ווֶערְט  רַמְבַּ
הַחִילּוּק  טַעַם  דֶער  אִיז  ווָאס  הְיֶה".  תִּ

יטוֹת? פוּן דִי צְווֵיי שִׁ

זֶה: יאוּר בְּ ב. וְיֵשׁ לוֹמַר הַבִּ

יְסוֹדוֹת  דִי  פוּן  אֵיינֶע  ים:  הַקְדִּ בְּ
כַר  שְׂ פוּן  עִנְיַן  דֶער   – אִיז  הָאֱמוּנָה 
ירוּשׁ  "םכד )אִין פִּ וְעוֹנֶשׁ, וּבִלְשׁוֹן הָרַמְבַּ
הוּא  י  כִּ הַי"א  :)הַיְסוֹד  נַיוֹתכה"  שְׁ הַמִּ
ה  עוֹשֶׂ שֶׁ לְמִי  כָר  שָׂ נוֹתֵן  רֵךְ  יִתְבָּ ם  ֵ הַשּׁ
עוֹבֵר עַל  מִצְוֹת הַתּוֹרָה וְיַעֲנִישׁ לְמִי שֶׁ
הָעוֹלָם  דוֹל  הַגָּ כָר  הַשָּׂ וְכִי  אַזְהָרוֹתֶיהָ 
רֵת כו'", אוּן ווִי  א וְהָעוֹנֶשׁ הֶחָזָק כָּ הַבָּ
סִפְרוֹ יַד הַחֲזָקָה  זֶה בְּ עֶר אִיז מַאֲרִיךְ בְּ

שׁוּבָהכו; אִין הִלְכוֹת תְּ

concerning the beginning of the Torah reading22 
discussing the character flaws and punishment of 
a person afflicted with tzaraas – the name Metzo
ra highlights the connection between that affliction 
and gossip and arrogance.

Another point requires clarification: This Torah 
reading has two names. Jewish custom refers to it 
as Metzora and the Tur and the Shulchan Aruch23 
use that name. However, Rav Saadia Gaon,24 
Rashi,25 and Rambam26 refer to it as Zos Tihiyeh, 
meaning “This shall be….” What is the reason for 
the difference between these two approaches?

Punishment and Purification

2. It is possible to offer the following expla-
nation of the above. As a preface, one of the 
fundamental principles of our faith is the concept 
of reward and punishment, as Rambam27 writes in 
his Commentary on the Mishnah:28

The eleventh fundamental principle is that G-d 
grants a reward to a person who fulfills the mitz
vos of the Torah and punishes one who violates 
its prohibitions. The greatest reward is receiving 
a portion in the World to Come and the most 
severe punishment is kareis, the soul being cut 
off and not receiving such a portion.

Rambam further elaborates on these concepts 
in his text, Mishneh Torah, in Hilchos Teshuvah.29

22. Midrash Tanchuma; Vayikra 
Rabbah 16:5-6.

23. Tur and Shulchan Aruch, Orach 
Chayim 428:4.

24. The Siddur of Rav Saadia Gaon, 
the section entitled K’rias HaTorah.

25. Rashi, Vayikra 13:8.

26. At the conclusion of his Seder 
Tefilos. See Likkutei Sichos, Vol. 7, 
p. 100, and the marginal note to 
footnote 3 there.

27. Even Sefer HaIkrim, which 

maintains that there are only three 
principles of faith, includes the 
principle of reward and punishment 
as one of them (Ikrim, discourse 1, 
chs. 4 and 10.)

28. Sanhedrin, the introduction 
to ch. 10, where Rambam lists his 
Thirteen Principles of Faith.

It has already been noted that 
Rambam does not quote the concept 
of Thirteen Principles of Faith in 
his Mishneh Torah, because it is a 
text of Torah Law, not philosophy. 

Nevertheless, that does not detract 
from their importance. See Tur and 
Shulchan Aruch, Yoreh Deah 268:2, 
which explain that a prospective 
convert should be “inform[ed] of the 
fundamental principles of faith.”

29. See Hilchos Teshuvah, chs. 8 
and 9, where Rambam explains that 
the observance of the Torah and its 
mitzvos will bring a person manifold 
blessings in this world. However, the 
ultimate reward for his observance 
will be in the World to Come.
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חֶסֶד.  תּוֹרַת  דָאךְ  אִיז  תּוֹרָה 
י  עוֹנְשֵׁ דִי  אוֹיךְ  אַז  מוּבָן,  אִיז 
חַס  עוֹנֶשׁ  ם  לְשֵׁ נִיט  זַיְינֶען  הַתּוֹרָה 
פַארְן  יקּוּן  תִּ דֶער   – נָאר  לוֹםכז,  וְשָׁ
רַזַ"לכט  וּכְמַאֲמַר  הַחוֹטֵאכח,  נֶפֶשׁ 
יְדֵי  נִפְטְרוּ  קוּ  לָּ שֶׁ רִיתוֹת  כְּ בֵי  "חַיְּ
עוֹנֶשׁ  א  בַּ זֶה  רֶךְ  דֶּ וְעַל  רִיתָתָם".  כְּ
יי  בַּ ין, ווִי רַזַ"לל זָאגְן  דִּ ית  בֵּ מִיתַת 
ה  יּוֹם הַזֶּ ה בַּ יּוֹם הַזֶּ רְךָ ה' בַּ עָכָן: "יַעְכָּ
לְעוֹלָם  עָכוּר  ה  אַתָּ וְאִי  עָכוּר  ה  אַתָּ

א"לא, הַבָּ

הַתּוֹרָה  י  עוֹנְשֵׁ רוֹב  א  בַּ ער  אָבֶּ
אִיז  דָאס  אַז  בְּגָלוּי  נִיט  מֶען  זֶעט 
ים  חַיִּ בְּ הָאָדָם,  ל  שֶׁ לְטוֹבָתוֹ  גָאר 

ה. עוֹלָם הַזֶּ עָלְמָא דֵין בָּ חַיּוּתוֹ בְּ

צָרַעַת  נִגְעֵי  א  בַּ ן  כֵּ אֵין  ֶ שּׁ מַה 
ן  דִלְקַמָּ )כְּ גָלוּי  בְּ דָאס  מֶען  זֶעט 
עוֹנֶשׁ  דֶעם  פוּן  )אוּן   – "ם(  רַמְבַּ בְּ
זֶה  רֶךְ  דֶּ גָעִיםלב אִיז מוּבָן אַז עַל  הַנְּ

י הַתּוֹרָה(. א אַלֶע עוֹנְשֵׁ אִיז בַּ

סוֹף  בְּ זָאגְט  "ם  רַמְבַּ דֶער  ג. 
"וְזֶה  צָרַעַתלג:  טוּמְאַת  הִלְכוֹת 
ים  תִּ וּבַבָּ גָדִים  בְּ בַּ הָאָמוּר  נּוּי  ִ הַשּׁ
פוּת  תָּ שֻׁ בְּ צָרַעַת  תּוֹרָה  רָאַתּוּ  קְּ שֶׁ
עוֹלָם  ל  שֶׁ נְהָגוֹ  מִמִּ אֵינוֹ  ם  ֵ הַשּׁ
דֵי  כְּ רָאֵל  יִשְׂ בְּ א אוֹת וָפֶלֶא הָיָה  אֶלָּ
ר  הַמְסַפֵּ שֶׁ הָרָע  שׁוֹן  מִלָּ לְהַזְהִירָן 

The Torah is a “Torah of kindness.”30 According-
ly, it is understood that even the penalties mandated 
by the Torah were not ordained solely for the sake of 
punishment,31 but rather to rectify the sinner’s soul,32 
as reflected by our Sages’ statement,33 “Those who are 
liable for kareis but who received lashes are exempt-
ed from kareis.” Similar concepts apply regarding 
the punishment of execution by the court. Thus, re-
garding Yehoshua’s statement prior to the execution of 
Achan,34 “May G-d darken you this day,” our Sages 
comment,35 “On this day, you will be darkened but 
you will not be darkened in the World to Come.”36

Nevertheless, it is not overtly apparent that most 
of the Torah’s punishments to which a transgressor is 
subjected are for the sake of that person’s benefit in 
his life in this world. By contrast, as will be explained, 
according to Rambam, we can openly see that tzaraas 
blemishes are for the benefit of the afflicted person. 
Thus, the punishment of tzaraas blemishes serves 
as an example from which it can be derived that the 
same applies regarding all the punishments mandat-
ed by the Torah.37

G-d-Given Cues

3. At the conclusion of Hilchos Tumaas Tzaraas, 
Rambam writes:38

This change mentioned [above] that affects 
clothes and houses to which the Torah referred 
with the general term of tzaraas is not a natural 
occurrence. Instead, it is a sign and a marvel that 
existed among the Jewish people to warn them 

30. Cf. Mishlei 31:26.

31. Note Berachos 5a, which 
speaks about yissurim shel ahavah, 
“suffering [that is an expression] of 
[Divine] love.

32. See Kuzari, discourse 2, ch. 44. 
See also Ikrim, discourse 4, ch. 38.

33. The Mishnah, Makkos 23a.

34. Yehoshua 7:25.

35. The Mishnah, Sanhedrin 43b.

36. See Likkutei Torah, Bamidbar, 
pp. 53d, 86b, et al. See Likkutei 
Sichos, Vol. 23, p. 96ff., which states 
that this concept is understood even 
according to the straightforward 
meaning of the Scriptural verses.

37. Note the discussion in Berachos 
5b whether tzaraas blemishes are 
considered “suffering [that are 

an expression] of [Divine] love.” 
However, all agree that they are 
comparable to an “altar that brings 
atonement.”

38. See Rambam’s Commentary on 
the Mishnah, Negayim 12:5, and 
Moreh Nevuchim, Vol. 3, the end 
of ch. 47, where he makes similar 
statements.
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יתוֹ,  נּוֹת קִירוֹת בֵּ תַּ לָשׁוֹן הָרָע מִשְׁ בְּ
עָמַד  אִם  יִת  הַבַּ יִטְהַר  בּוֹ  חָזַר  אִם 
ין  נִּ תַּ יִת מִשְׁ הַבַּ ץ  הֻתַּ עוֹ עַד שֶׁ רִשְׁ בְּ
עָמַד  וְאִם  כו'  בֵיתוֹ  בְּ שֶׁ הָעוֹר  לֵי  כְּ
ין  נִּ תַּ מִשְׁ רְפוּ  שָּׂ יִּ שֶׁ עַד  עוֹ  רִשְׁ בְּ
עָלָיו, אִם חָזַר בּוֹ יִטְהֲרוּ  גָדִים שֶׁ הַבְּ
רְפוּ  שָּׂ יִּ שֶׁ עַד  עוֹ  רִשְׁ בְּ עָמַד  וְאִם 
וְיִהְיֶה  וְיִצְטָרַע  עוֹרוֹ  ה  נֶּ תַּ מִשְׁ
לּאֹ  שֶׁ עַד  לְבַדּוֹ  וּמְפֻרְסָם  ל  מֻבְדָּ
הוּא  עִיםלד שֶׁ יחַת הָרְשָׁ שִׂ ק בְּ יִתְעַסֵּ

יצָנוּת וְלָשׁוֹן הָרָע"לה. הַלֵּ

טֶער  ערְשְׁ דָאס הֵייסְט, דֶער אוֹיבֶּ
דֶער  אִין  מְיוּחָדלו  ינּוּי  שִׁ אַ  מַאכְט 
שׁוֹן  מִלָּ לְהַזְהִירָן  דֵי  "כְּ רִיאָה  בְּ

against lashon hara, “malicious gossip.”

When a person speaks lashon hara, the walls of 
his house change color. If he repents, the house 
will be purified. If, [however,] he persists in his 
wickedness until the house is destroyed, the leath-
er implements in his house change color.… If he 
persists in his wickedness until [the Torah requires 
that] they be burnt, the clothes he wears change 
color. If he repents, they will be purified. If he per-
sists in his wickedness [until the Torah requires 
that] they be burnt, his skin undergoes changes 
and he develops tzaraas. [This causes him to] be 
isolated and for it to be made known [that he must 
remain] alone so that he will not be involved in 
the talk of the wicked39 which is [characterized by] 
mockery and lashon hara.40

Rambam is saying that G-d brings about a unique 
change41 in the natural order “to warn [the Jewish 

39. Rambam’s statements appeared 
to be sourced in the Tosefta, Nega
yim 6:6; Midrash Tanchuma, Parshas 
Metzora, the end of sec. 4; Vayikra 
Rabbah 17:4; and Pesikta Rabasi, ch. 
17, which describes explicitly tzaraas 
afflictions as coming in this order: 
first, blemishes on walls of homes, 
etc. Nevertheless, these sources do 
not mention that tzaraas is “a sign 
and a wonder that existed among the 
Jewish people” and that it is intended 
to prevent Jews from “be[ing] in-
volved in the talk of the wicked.”

40. See Seforno at the end of 
Parshas Tazria, which elaborates 
concerning the concept that tzaraas 
is a unique Divine sign granted to 
the Jewish people to enable them to 
refine their conduct.

41. According to the straightfor-
ward understanding of Rambam’s 
wording in Hilchos Tumaas 
Tzaraas, loc. cit., the expression, “is 
not a natural occurrence,” refers to 
“the change mentioned above that 
affects clothes and walls of houses.”

A similar understanding is reflected 
by Rambam’s statements in his 

Commentary on the Mishnah, 
Negayim, loc. cit., “Garments and 
walls of buildings are inanimate and 
the change that occurs in them is 
not tzaraas; it is only that the Torah 
refers to it with this term.”* (This is 
also explicitly stated in Ramban, Va
yikra 13:47, K’li Yakar and Seforno 
to that verse, and Sefer HaChinuch, 
mitzvos 172 and 177**.) The implica-
tion of these authorities’ words is 
that tzaraas that affects humans is in 
fact a natural occurrence.

However, Likkutei Torah, Vayikra, 
p. 22b, quoted in sec. 6 below, states 
also regarding tzaraas that affects 
man, “that physical signs appearing 
on his flesh in an unnatural way… 
is a miraculous occurrence.”

However, even from Rambam’s 
statements, it can be understood that 
since blemishes that affect a person 
come about in continuation and 
following the blemishes that appear 
on the walls of his buildings and on 
his garments indicates that they are 
not a result of natural causes.*** 
This also could be inferred from 
Rambam’s statements in Moreh 
Nevuchim, loc. cit. Note also the con-

clusion of Rambam’s Commentary 
on the Mishnah, loc. cit., “Similarly, 
with regard to blemishes affecting 
men. You see that the balding of the 
head is referred to as tzaraas, which 
is a sickness…. And yet a person is 
purified of tzaraas when his entire 
body becomes white…. Obviously, 
these conditions are Torah decrees.” 
(See also Rav Kapach’s translation of 
that passage.)

See also K’li Yakar, loc. cit., which 
states, “This also is a general 
category applying also to blemishes 
on a person’s body; they are also 
unnatural, visited upon him as a 
punishment.” See similar statements 
by Rabbeinu Bachya, Vayikra 13:58.

* The above follows Rav Kapach’s 
translation of that passage. How-
ever, the standard translated text 
of Rambam’s Commentary on the 
Mishnah, loc. cit., suggests two 
versions of this passage.

** Note the variation in the word-
ing in Sefer HaChinuch. With 
regard to blemishes on garments, 
that text states (mitzvah 172), 
“This matter is not a natural 



פזשע ערזצת-עירזת  | לקרטצ שצחרע  12

הָרָע". ווָאס דֶערְפַאר אִיז דֶער סֵדֶר, אַז 
)דֶעם  עֶס  רֶענְגְט  בְּ טֶער  ערְשְׁ אוֹיבֶּ דֶער 
ים אוּן דֶערְנָאךְ  תִּ ינּוּי( פְרִיעֶר אִין דִי בָּ שִׁ
מַזְהִיר  צוּ  כְדֵי  בִּ וכו',  גָדִים  בְּ דִי  אוֹיף 
זַיְין  צוּ  בֵד  הַכָּ אֶל  ל  הַקַּ מִן  אִידְן  דִי  זַיְין 

גֶעהִיט פוּן לָשׁוֹן הָרָעלז. אָפְּ

ר פוּן דֶעם מְצוֹרָע  אוּן אוֹיךְ דֶער הֶסְגֵּ
עַצְמוֹ, ווָאס ווֶערְט גֶעטָאן אִין אַן אוֹפֶן 
דָד  "בָּ לְבַדּוֹ",  וּמְפֻרְסָם  ל  מֻבְדָּ הְיֶה  "יִּ שֶׁ
בוֹ"לח, אִיז מִיט  חֲנֶה מוֹשָׁ ב מִחוּץ לַמַּ יֵשֵׁ
אִים  אוֹיף  זָאל  דָאס  אַז  רָה  מַטָּ דֶער 
עִים  יחַת הָרְשָׁ שִׂ ק בְּ לּאֹ יִתְעַסֵּ פּוֹעֵלְן "שֶׁ

יצָנוּת וְלָשׁוֹן הָרָע". הוּא הַלֵּ שֶׁ

י זֶה יֵשׁ לוֹמַר אַז מֵהַאי טַעְמָא  ד. וְעַל פִּ
זְרִיעַ":  "תַּ אָנְגֶערוּפְן  ה  רְשָׁ פַּ דִי  ווֶערְט 
ים  חַיִּ ידָה פוּן  הַלֵּ דִי הַתְחָלַת  זְרִיעַ אִיז  תַּ
ווִי  רֶךְ  דֶּ )עַל  א  סְעִיף  "ל  נַּ כַּ ים,  חֲדָשִׁ
בוּאָה וּפֵירוֹת – אַז דֶערְפוּן  א תְּ זְרִיעָה בַּ

זָאל נָאכְדֶעם קוּמֶען אַ נַייֶע צְמִיחָה( –

גָעִים פוּן  אַזוֹי אִיז דֶער תּוֹכֶן עִנְיַן הַנְּ
זְרִיעַ: סַיי דֶער נֶגַע עַצְמוֹ אוּן  תַּ ת  רְשַׁ פַּ
ר וְהֶחְלֵט פוּן דֶעם מְצוֹרָע  סַיי דֶער הֶסְגֵּ
לְבַדּוֹ"  וּמְפֻרְסָם  ל  "מֻבְדָּ אִיז  עֶר  ווָאס 
ר  וְהֶעְדֵּ עוֹנֶשׁ  תוֹר  בְּ )נָאר?(  נִיט  זַיְינֶען 
נָאר  "ל,  נַּ כַּ מְצוֹרָע  דֶעם  פַאר  הַטּוֹב 
יקּוּן  תִּ דֶעם  אִין  מִיטְלֶען  אוּן  רָטִים  פְּ

people] against lashon hara.” Therefore, the order 
is that G-d first brings about this change in the 
walls of buildings, then in garments, so that the 
Jews will be warned. The signs begin with a lesser 
situation and proceed to one that is more severe, so 
that they take heed and guard against lashon hara.42

Also, the confinement which a person afflicted 
with tzaraas must undergo has a positive purpose. 
It is prescribed that “he must be isolated and it 
be made known that he must remain alone”43 and 
that “he shall dwell alone, outside the camp where 
he lives.”44 These measures were enacted with the 
purpose that “he will not be involved in the talk 
of the wicked which is [characterized by] mock-
ery and lashon hara.”

To Begin Anew

4. It can be said that the Torah reading is 
named Tazria for this reason. As stated in sec. 
1 above, the term tazria is the beginning of the 
conception of new life, like sowing the seeds of 
grain or fruit, which result in new growth.

This is also the intent of the tzaraas blemishes 
described in Parshas Tazria. Both the tzaraas 
blemish itself and the confinement the afflicted 
person must undergo, that he “be isolated and it 
be made known that he must remain alone,” are 
not (only) punishments and undesirable factors 
that the afflicted person must bear, but they are 
elements and means to correct and heal him, 

occurrence, but rather a won-
drous sign found among the holy 
nation so that they learn [and 
accept rebuke].” With regard to 
blemishes on walls of buildings, 
that text states (mitzvah 177), “I 
heard that it is not a natural oc-
currence, but a wondrous matter, 
that will appear from time to time 
in Jewish homes to rebuke them.”

***This understanding is also 

reflected in the statements of 
Likkutei Torah, loc. cit., “Tzaraas 
blemishes are not a result of 
the moistness that is found, as 
stated by Rambam.” This refers 
to tzaraas blemishes affecting a 
person as stated in the body of 
the footnote. See also the sources 
mentioned in footnote 59 below 
and see Likkutei Sichos, Vol. 22, 
p. 65, footnote 9.

42. Note the wording of Sefer HaChi
nuch, mitzvah 172, “One of the 
themes of the mitzvah is that G-d, in 
His great kindness, desired to chas-
tise us “as a father chastises his son” 
(Devarim 8:5). And in mitzvah 177, 
that text states, “As a result of G-d’s 
love for them, He makes known….”

43. Rambam, Hilchos Tzaraas, loc. 
cit.

44. Vayikra 13:46.
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)אִין דֶער הֵיילוּנְג( פוּן דֶעם מְצוֹרָע, 
פוּן  סֵדֶר  אַ  אִין  אַרַיְין  זָאל  עֶר  אַז 
קֵיין  ן  הָאבְּ נִיט  אוּן  ים  חֲדָשִׁ ים  חַיִּ
עִים  הָרְשָׁ יחַת  "שִׂ מִיט  יְיכוּת  שַׁ

יצָנוּת וְלָשׁוֹן הָרָע". הוּא הַלֵּ שֶׁ

ל תּוֹרָה  אלְד אַז עִנְיָנָהּ שֶׁ אוּן ווִיבַּ
פוּן  אַז  מוּבָן,  אִיז  הוֹרָאָה,   – אִיז 
הוֹרָאָהלט  אַ  דָא  אִיז  נְגָעִים  ת  רְשַׁ פַּ
י הַתּוֹרָה, אַז עִנְיָנָם  אוֹיף אַלֶע עוֹנְשֵׁ
דֶעם  פוּן  מְיוּחֶדֶת  ה  עוּלָּ פְּ אַ  אִיז 
דֶעם  זַיְין  ן  מְתַקֵּ צוּ  טְן  ערְשְׁ אוֹיבֶּ

ר. שָׁ דֶרֶךְ הַיָּ אִידְן, עֶר זָאל גֵיין בְּ

אָנְגֶעווִיזְן  דָאס  ווֶערְט  פַארְווָאס 
א מְצוֹרָע? אוּן גֶעזָאגְט דַוְקָא בַּ

הֱיוֹת אַז עֶר אִיז חָשׁוּב כַּמֵּת )אוּן 
דִי  פוּן  מְצוֹרָע  טוּמְאַת  אִיז  גִילּוּי  בְּ
עוֹנֶשׁ  זַיְין  חֲמוּרוֹתמ,  הֲכִי  טוּמְאוֹת 
בוֹ –  חֲנֶה מוֹשָׁ ב מִחוּץ לַמַּ דָד יֵשֵׁ – בָּ
ים הֲכִי חֲמוּרִיםמא(. אִיז פוּן דִי עוֹנְשִׁ

אָפּ  מֶען  לֶערְנְט  דֶעם  פוּן  אוּן 
ים, אַז  נּוֹגֵעַ דִי אַנְדֶערֶע עוֹנְשִׁ אוֹיךְ בַּ
זֵיי זַיְינֶען אַ הַתְחָלָה וּפְרַט פוּן דֶעם 

יקּוּן הָאָדָם, תִּ

enabling him to enter a new lifestyle in which he will 
have no connection with “the talk of the wicked that 
is [characterized by] mockery and lashon hara.”

Since the purpose of the Torah is to serve as in-
struction (hora’ah),45 it follows that the passage 
regarding tzaraas blemishes teaches a lesson46 re-
garding all the punishments mandated by the Torah 
– i.e., that they serve as a unique Divine act to lead to 
an improvement in a Jew’s conduct, causing him to 
follow an upright path.

Why was tzaraas singled out as the example 
through which to teach this lesson?

A person afflicted with tzaraas is considered as if 
he were deceased. It is evident therefore that the im-
purity imparted by tzaraas is one of the most severe 
types of impurity.47 Consequently, the punishment 
the afflicted person receives – being forced to dwell 
alone outside the camp – is one of the most severe 
forms of punishment.48

Despite its severity, ultimately, the isolation suffered 
by a person afflicted by tzaraas that serves as his punish-
ment is for his own benefit. From this, it can be derived 
that all other punishments are also the beginning – and 
intrinsic elements – of the advancement and restoration 

45. Indeed, the words Torah and 
hora’ah share the same Hebrew root. 
See Radak, Tehillim 19:8; Zohar, Vol. 
III, p. 53b, et al.

46. Note Sefer HaChinuch (mitzvah 
169) that states that the motivat-
ing principles for this mitzvah of 
tzaraas blemishes, “to render a 
person afflicted by them impure… 
so that he come to a kohen” is “to 
establish within our souls that the 
Holy One, blessed be He, oversees 
every person with specific Divine 
providence.”

47. The impurity causes the afflicted 
person to dwell “outside his camp,” 
indeed, outside all three camps:

a) the camp of the Shechinah, i.e., 
the Sanctuary and its courtyard, and 

in the era of the Beis HaMikdash, 
the Beis HaMikdash and its inner 
courtyard;

b) the camp of the Levites, who 
camped between the Sanctuary and 
camp of the Israelites, and in the era 
of the Beis HaMikdash, the enclosed 
area of the Mountain of the Beis 
HaMikdash;

c) the camp of the Israelites, in 
the era of the Beis HaMikdash, 
the walled cities in Eretz Yisrael 
(Rabbeinu Asher; Rav Ovadiah of 
Bartenura, et al., Keilim 1:7; there 
are, however, other views).

No one who contracted other 
forms of impurity was required to 
be separated to such a great degree. 
See Toras Kohanim and Rashi to Va

yikra 13:46; Pesachim 67a, quoted 
by Rashi, Bamidbar 5:2.

48. Sefer HaChinuch, mitzvah 410, 
describes the anguish a person pun-
ished by exile for causing a person’s 
death accidentally as “almost equal 
to the anguish of death, for the 
person is separated from his loved 
ones… and compelled to dwell… 
among strangers.” The anguish 
suffered by a person afflicted with 
tzaraas is even greater, for he is 
compelled to dwell alone. Note 
Raavad’s commentary on Toras 
Kohanim, loc. cit., which states that 
a person afflicted with tzaraas is 
like a person placed under a ban of 
ostracism. See footnote 57, below.
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גָעִים, מִיט דִי  הַנְּ עִנְיַן  אַזוֹי ווִי דֶער 
עִנְיָן פוּן  אַן  זַיְינֶען  וְהֶחְלֵט,  ר  הֶסְגֵּ יְמֵי 
אַ  כַּמֵּת זָאל ווֶערְן  זְרִיעַ" )אַז דֶער  "תַּ

ה(. רְיָה חֲדָשָׁ בִּ

קוּמְט  דֶעם  פוּן  אַז  לוֹמַר,  וְיֵשׁ  ה. 
הּ לַהֲלָכָה: אַרוֹיס אוֹיךְ אַ נַפְקָא־מִינָּ

יְמֵי  ל  אַז "כָּ א מְצוֹרָע,  בַּ דִין  דֶעםמב 
ב  יֵשֵׁ דָד  בָּ כו'  יִטְמָא  בּוֹ  גַע  הַנֶּ ר  אֲשֶׁ
מֶען  קֶען  בוֹ"לח,  מוֹשָׁ חֲנֶה  לַמַּ מִחוּץ 
ים – אַז דָאס  יר זַיְין אִין צְווֵיי אוֹפַנִּ מַגְדִּ
אַנְדֶערֶע  א  בַּ ווִי  רֶךְ  דֶּ עַל  דִין  אַ  אִיז 
מֵתִים(  וּטְמֵאֵי  וְזָבוֹת  )זָבִים  טְמֵאִים 
מַחֲנֵה  תוֹךְ  בְּ זַיְין  נִיט  טָארְן  ווֶעלְכֶע 
רֶךְ  דֶּ עַל  ה,  לְוִיָּ מַחֲנֵה  אָדֶער  כִינָה  שְׁ
יוֹתֵר  ד חוֹמֶר  מִצַּ מְצוֹרָע,  אַ  דַארְף  זֶה 
לג'  מִחוּץ  גֶעפִינֶען  זִיךְ  טוּמְאָתוֹ,  בְּ
רָאֵל  יִשְׂ לְמַחֲנֵה  מִחוּץ  אוֹיךְ  מַחֲנוֹת, 
גו'"(מג;  ב  יֵשֵׁ דָד  "בָּ אִיז  )וּבְמֵילָא 
ב מִחוּץ  דָד יֵשֵׁ אָדֶער אַז דִי אַזְהָרָה "בָּ
א מְצוֹרָע  בַּ חֲנֶה" אִיז אַ דִין מְיוּחָד  לַמַּ
מִיט  פַארְבּוּנְדְן  )נָאר(  נִיט  דַוְקָא, 
עִנְיָנוֹ  מִיט  )אוֹיךְ(  נָאר  טוּמְאָה,  זַיְין 

מֵאִים. אָר הַטְּ ה פוּן שְׁ הַמְיוּחָד וּמְשׁוּנֶּ

of the person being punished. Just like the tzaraas 
blemishes – and the quarantine and isolation they 
cause – enable the afflicted person to proceed from 
a state comparable to death to becoming a new en-
tity, so too, the other punishments mandated by the 
Torah] are aspects of a new “conception.”

Growing Through Isolation

5. The above concept also leads to a halachic 
distinction. The law regarding a person afflicted by 
tzaraas – that “throughout the time he is [afflicted 
by] the blemish, he shall dwell alone, outside the 
camp where he lives”44 – can be interpreted in two 
ways:49

a) The separation that he must undergo resembles 
the laws applying to other people who contracted 
ritual impurity, e.g., a zav,50 a zavah,51 or one who 
came in contact with a human corpse. They are 
forbidden to enter the camp of the Shechinah47 or 
the camp of the Levites. Similarly, a person who is 
afflicted by tzaraas, because his impurity is more se-
vere, must be distanced from all three camps, even 
the camp of the Israelites. Consequently, he will per-
force dwell alone. According to this understanding, 
the obligation to isolate a person afflicted by tzaraas 
is of the same type as the isolation of other impure 
people. However, because his impurity is more severe, 
his isolation is also of a more encompassing nature.

b) Alternatively, the pronouncement – “He 
shall dwell alone, outside the camp” – is a singu-
lar law applying specifically to a person afflicted by 
tzaraas. It is not solely associated with his impu-
rity, but rather results from his distinct personal 
circumstances, which are different from those of 
other individuals who have contracted impurity.

49. With regard to the concepts that 
follow, see Likkutei Sichos, Vol. 18, 
p. 135ff., and the sources men-
tioned there.

50. The term zav refers to a man 

who discovers emissions from his 
male organ that, according to some, 
resemble those of a person suffering 
from gonorrhea. He is therefore 
deemed impure. See Vayikra, ch. 15.

51. The term zavah refers to a wom-
an who discovers vaginal bleeding 
outside her ordinary menstrual cycle 
and is therefore deemed impure. See 
Vayikra, loc. cit.
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יי מְצוֹרָע דָא צְווֵיי  לִכְאוֹרָה אִיז בַּ
דִין  א( דֶער  דִין:  סוּגֵי  אזוּנְדֶערֶע  בַּ
טֵייט  כְּלָלִי פוּן טְמֵאִים ווֶעלְכֶע שְׁ

מִן  חוּ  לְּ "וִישַׁ נָשֹׂאמד:  ת  רְשַׁ פַּ אִין 
ל צָרוּעַ וְכָל זָב וְכלֹ טָמֵא  חֲנֶה כָּ הַמַּ
"וְלאֹ  אִיז  טַעַם  דֶער  אוּן  לָנָפֶשׁ". 
דִי  מַחֲנֵיהֶם"מה )צוּלִיבּ  אוּ אֶת  יְטַמְּ
מַחֲנוֹת(, ווָאס דָאס אִיז פַארְבּוּנְדְן 
מְצוֹרָע;  פוּן  טוּמְאָה  דֶער  מִיט 
ב מִחוּץ  יֵשֵׁ דָד  צִוּוּי "בָּ אוּן ב( דֶער 
מְיוּחָד  דִין  אַ  בוֹ"  מוֹשָׁ חֲנֶה  לַמַּ
עֶם,  נוֹגֵעַ  אִיז  ווָאס  מְצוֹרָע,  א  בַּ
לְטָהֳרָתוֹ )נִיט )נָאר( אַלְס הַרְחָקָה 

ד טוּמְאָתוֹ(. מֵהַמַּחֲנוֹת מִצַּ

צְווֵיי  דִי  ן  צְווִישְׁ אַז  לוֹמַר,  וְיֵשׁ 
הּ,  ה נַפְקָא־מִינָּ מָּ דִינִים זַיְינֶען דָא כַּ

וּמֵהֶם:

חוּ  לְּ לָלִי "וִישַׁ ין הַכְּ יי דֶעם דִּ א( בַּ
לִילָה,  שְׁ דִי  נוֹגֵעַ  אִיז  חֲנֶה"  הַמַּ מִן 
מַחֲנֶה  דֶער  אִין  זַיְין  נִיט  זָאל  עֶר 
מַחֲנֵיהֶם"  אֶת  אוּ  יְטַמְּ )"וְלאֹ 
אִיז  מַחֲנוֹת  טְלוּ  בָּ שֶׁ כְּ  – )וּבְמֵילָא 
חֲנֶה((; מַּ בַּ נִיט   עֶר אוֹיךְ דֶעמָאלְט 

To elaborate – it appears that there are two catego-
ries of laws that apply to a person afflicted by tzaraas:

a) The general law applying to all people who have 
contracted impurity is stated in Parshas Naso,52 “They 
shall send forth from the camp all those afflicted by 
tzaraas, all zavim, and all those who have contracted 
the impurity associated with a human corpse.” The 
reason for this measure is “so that they do not make 
their camp impure,”53 i.e., the measure is enacted for 
the sake of the purity of the camp. Thus, the isolation of 
the person afflicted with tzaraas is not being demanded 
for the sake of the person, (i.e., to enable his purifica-
tion), but rather is an outcome of his impure state.

b) The command, “He shall dwell alone, outside the 
camp where he lives,” is a unique law applying specif-
ically to the person afflicted with tzaraas. Its purpose 
is not only to distance him from the camp because of 
his impurity, but rather for his personal sake, to lead to 
his purification.

It is possible to say that there are several corollaries 
stemming from these two laws. Among them:

a) With regard to the general law – “They shall send 
forth from the camp…”52 – the fundamental purpose 
is an exclusion, causing impure persons to leave the 
camp “so that they do not make your camp impure.”53 
Accordingly, when the laws applying to the different 
camps of the Jewish people were nullified and the laws 
regarding ritual impurity were no longer practiced, an 
impure person no longer needed to separate from oth-
ers since he was no longer “in the camp.”54

52. Bamidbar 5:2.

53. Ibid. 5:3.

54. Since the camp(s) no longer 
exist, the impure person is not obli-
gated to separate.

In its original sense, the term “the 
nullification of the camps” referred 
to the situation that prevailed during 
the actual journeys of the Jewish 
people in the desert when the three 
camps described in footnote 47 were 

temporarily suspended until the 
Jewish people encamped again.

With regard to later eras, according 
to Rambam, Hilchos Beis HaBechirah 
6:15-16, the holiness of the camps 
still applies with regard to Jerusalem. 
Raavad and others dispute that 
position. Outside of Jerusalem, 
Tosafos (Berachos 5b) maintains that 
the holiness of the third camp – the 
walled cities of Eretz Yisrael – was 
nullified with the exile of a portion 

of the Jewish people in the era of 
the first Beis HaMikdash. From that 
time onward, the majority of the 
Jewish people did not live in Eretz 
Yisrael and the laws pertaining to 
the Jubilee year were also nullified, 
including the holiness of the walled 
cities. However, this point is a matter 
of discussion among the commen-
tators. See Likkutei Sichos, Vol. 18, 
p. 134ff. where these concepts are 
discussed.
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דָד  "בָּ דִין  דֶעם  אִין  ן  כֵּ אֵין  ֶ שּׁ מַה 
אִיז  בוֹ"  מוֹשָׁ חֲנֶה  לַמַּ מִחוּץ  ב  יֵשֵׁ
נוֹגֵעַ דֶער חִיּוּב – אַז עֶר זָאל זַיְין 
וּבְמֵילָא   – חֲנֶה  לַמַּ מִחוּץ  בָּדָד 

ה  סִיבָּ )מֵאֵיזוֹ  זִיךְ  הָאט  עֶס  אוֹיבּ 
יי  בַּ אוֹיסְגֶעפִירְט  נִיט  הְיֶה(  תִּ שֶׁ
ב  יֵשֵׁ דָד  "בָּ פוּן  עִנְיָן  דֶער  אִים 
ווֶען   –( בוֹ"  מוֹשָׁ חֲנֶה  לַמַּ מִחוּץ 
פוּן  מְצִיאוּת  קֵיין  נִיטָא  סְ'אִיז 
בָזֶה(, דַארְף  וְכַיּוֹצֵא  "ל  נַּ כַּ מַחֲנוֹת 
אוֹיסְקוּמֶען, אַז עֶר קֶען דֶעמוּלְט 
וְכִמְבוֹאָר  לְטָהֳרָתוֹ.  קוּמֶען  נִיט 

מָקוֹם אַחֵרמו. בְּ

ד דֶעם דִין, אַז עֶר דַארְף  ב( מִצַּ
דַארְף  מַחֲנוֹת,  לְג'  מִחוּץ  זַיְין 
דָד  "בָּ אַזְהָרָה  דִי  אַז  אוֹיסְקוּמֶען, 
טְמֵאִין  יְהוּ  לּאֹ  שֶׁ ב  יֵשֵׁ לְבַדּוֹ  ב  יֵשֵׁ
לוֹיז  בְּ אִיז  עִמּוֹ"מז  בִין  יוֹשְׁ אֲחֵרִים 
טְמֵאִים  סוּג  אַנְדֶער  אַן  שׁוֹלֵל 
ער  אָבֶּ וְזָבוֹת(  זָבִים  מֵת,  )טְמֵאֵי 
ד  מִצַּ דַאקֶעגְן  מְצוֹרָעִיםמח;  נִיט 
ב", דַארְף  דָד יֵשֵׁ דֶעם חִיּוּב פוּן "בָּ
אַנְדֶערֶע  פוּן  אוֹיךְ  דָד"  "בָּ זַיְין 
דֶעמָאלְט  דַוְקָא  מְצוֹרָעִיםמט: 
"וְיִהְיֶה  ם  נִתְקַיֵּ אִים  יי  בַּ ווֶערְט 
נָאר  אוּן  לְבַדּוֹ"נ,  וּמְפֻרְסָם  ל  מֻבְדָּ

However, putting the emphasis on the respon-
sibility incumbent on the impure person – “He shall 
dwell alone, outside the camp where he lives,”44 that 
he shall be “alone, outside the camp” – leads to a dif-
ferent inference. If for whatever reason he does not 
“dwell alone, outside the camp where he lives” – even 
when the reason he does not do so is because there are 
no “camps” or the like – he cannot attain purification, 
as explained in another source.49

b) The law that a person afflicted by tzaraas must 
dwell outside all three camps appears to indicate that 
our Sages’55 interpretation of the obligation incumbent 
on a person afflicted by tzaraas – “He should dwell in 
isolation; other impure people should not dwell with 
him” – only implies that such a person should separate 
from individuals who contracted other forms of im-
purity (e.g., one who came in contact with a human 
corpse, a zav, or a zavah). However, it does not appear 
to mandate his separation from other persons also af-
flicted by tzaraas.56

By contrast, the command, “He shall dwell alone,” 
produces an obligation incumbent on the afflicted 
person: he must dwell alone, also separate from oth-
ers who are similarly afflicted.57 Specifically in such 
a manner will he “be isolated and it [will] be made 
known that he must remain alone.”58 Only in this way 

55. Pesachim 67a. See also the other 
sources cited in footnote 47.

56. This is the straightforward un-
derstanding of the words of Rabbi 
Yehudah, the author of the teaching 
in Pesachim, loc. cit.

57. This interpretation can be under-
stood from Raavad’s commentary 
on Toras Kohanim, loc. cit. It also 
appears to be implied by Rashi’s 
commentary on Vayikra 13:46, s.v. 
badad yeishev, where he explains the 
reason for the isolation of a person 
afflicted by tzaraas after asking rhe-
torically, “Why is he different from 
other ritually impure people [and] 
required to dwell in isolation?” 
The implication is actual isolation 

from all others. Were the intent to be 
that he must dwell outside all three 
camps, that is explained by Rashi 
in his next entry, “outside the camp 
– outside the three camps.” Since 
Rashi states that a person afflicted by 
tzaraas must dwell outside the three 
camps, it is obvious that he must sep-
arate from other impure individuals. 
Hence, his statement that he must live 
in isolation means a further state of 
isolation, i.e., separate from all others.

See, however, Rabbi Eliyahu Mizra-
chi and other super-commentaries to 
Rashi, loc. cit., and other commen-
taries to Toras Kohanim, loc. cit., 
who follow a different understanding.

See also Tzaphnas Paneiach al HaTo

rah to Vayikra, loc. cit., which cites 
several sources that indicate that 
people afflicted with tzaraas would 
actually dwell together. See also II 
Melachim 7:3 (the Haftarah read 
for Parshas TazriaMetzora) that 
describes “Four men afflicted with 
tzaraas” and states that “one said to 
the other.” (Nevertheless, it could be 
said that an exception was made in 
that instance because the four were 
Gechazi and his three sons and they 
were obligated to honor their father.)

58. This seems to be the intent of 
the passage from Rambam cited 
above. See also Rambam, Hilchos 
Tumaas Tzaraas 10:7, which states 
that a person afflicted with tzaraas 
must “dwell isolated.”
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ק  יִתְעַסֵּ לּאֹ  "שֶׁ אווָארְנְט  בַּ ווֶערְט  אַזוֹי 
ן  כֵּ אֵין  ֶ שּׁ )מַה  עִים"  הָרְשָׁ יחַת  שִׂ בְּ
רַק   – וּבִפְרַט  מְצוֹרָעים  עִם  מְצָא  נִּ שֶׁ כְּ

הֶם – הֲרֵי זֶה פּוֹעֵל לְהֵיפֶךְ!(. עִמָּ

ל  שׁוּטָם שֶׁ ם ווִי דָאס אִיז אִין פְּ שֵׁ ו. כְּ
נְגָעִים  אַז  הַהֲלָכָה –  רֶךְ  דֶּ וְעַל  הָעִנְיָנִים 
צוּהִיטְן  אִיז אַן אוֹת אוּן אַ ווָארְנוּנְג אָפְּ
אוֹיבּ  אַז  אוּן  הָרָע,  לָשׁוֹן  פוּן  אִידְן  אַ 
אַרַיְינְגֶעצוֹיגְן  ווַיְיטֶער  נָאךְ  אִיז  עֶר 
ה עוֹרוֹ  נֶּ תַּ יז אַז "מִשְׁ גֶעווָארְן אִין דֶעם בִּ
דָד  "בָּ עוּלּוֹת  פְּ גֶעטָאן  ווֶערְן  וְיִצְטָרַע", 
יידְן  שֵׁ אָפְּ אוּן  הֵיילְן  צוּ  אִים  גו'"  ב  יֵשֵׁ

עִים כו' – יחַת הָרְשָׁ פוּן שִׂ

עֶס  אִיז  מֶער(  נָאךְ  )אוּן  זֶה  רֶךְ  דֶּ עַל 
פְנִימִיּוּת הָעִנְיָנִים: שׁ בִּ מוּדְגָּ

סְ'אִיז מְבוּאָר אִין לִקּוּטֵי תּוֹרָהנא, אַז 
"אָדָם  טֵייטנב  שְׁ נְגָעִים  יי  בַּ ווָאס  דָאס 
רוֹ גו'" – דֶער תּוֹאַר  שָׂ בְּ י יִהְיֶה בְעוֹר  כִּ
פוּן  עֲלָה  הַמַּ ם  שֵׁ דֶער  אִיז  ווָאס  אָדָם 
גָעִים  הַנְּ עִנְיַן  דֶער  ווַיְיל  אִיז   – אִידְן 
אִיז  ווָאס  אֵיינֶעם  יי  בַּ דַוְקָא  יךְ  יָּ שַׁ אִיז 
מַדְרֵיגַת אָדָם, ווֶעלְכֶע אִיז אַ מַדְרֵיגָה  בְּ

א". לִימוּ דְכלָֹּ גְדוֹלָה, "שְׁ

אוּן דֶער טַעַם דֶערְפוּן אִיז, ווַיְיל דֶער 
רוֹ" ווַיְיזְט אַז דֶער  שָׂ עוֹר בְּ גָעִים "בְּ עִנְיַן הַנְּ
תוֹךְ  רַע ווָאס אִיז גוֹרֵם דֶעם נֶגַע אִיז נִיט בְּ
ן,  אִין )דֶער פְּנִימִיּוּת פוּן( דֶעם מֶענְטשְׁ
אִיז  ווֶעלְכֶע  וְרַע  סוֹלֶת"  "פְּ סְ'אִיז  נָאר 
 – חִיצוֹנִיּוּת  זַיְין  אִין  לוֹיז  בְּ ן  לִיבְּ פַארְבְּ
ווֶערְט  דֶערְפַאר  אוּן  יו",  לְבוּשָׁ סוֹף  "בְּ
ב  מְסוּבָּ דֶעם  אִין  אוֹיךְ  אַזוֹי  דֶערְפוּן 
נֶגַע ווָאס אִיז אַ  ה(  סִיבָּ זַיְין  דוֹמֶה צוּ   )בְּ

can it be assured “that he will not be involved in 
the talk of the wicked.” By contrast, were he to 
dwell together with other people afflicted with 
tzaraas – and only with them – it is likely that the 
opposite would occur.

A Mystical Understanding of Tzaraas Blemishes

6. As mentioned, according to a straightfor-
ward understanding of the matter and, similarly, 
according to halachah, tzaraas blemishes are a 
sign and a warning to a Jew to refrain from speak-
ing lashon hara. If he is so habituated in this 
undesirable path of conduct that his skin under-
goes changes and he develops tzaraas,41 activities 
reflecting the intent of “he shall dwell alone” must 
be mandated to heal him and separate him from 
“the talk of the wicked.”

Similar concepts apply – and, indeed, to an 
even greater extent – with regard to the inner di-
mensions of the concept. As explained in Likkutei 
Torah,59 it is significant that the verse referring to 
tzaraas blemishes60 – “When a person has a dis-
coloration on the skin of his flesh…” – uses the 
term adam, a very lofty term used to describe to 
a Jewish person. Tzaraas blemishes afflict only a 
person who is on the level of adam, an elevated 
rung, referring to one “perfect in all matters.”59 
The reason for the above is that the appearance 
of tzaraas blemishes on “the skin of his flesh” 
indicates that the evil in the person’s character 
that caused the tzaraas blemish is not within the 
person’s inner dimensions; instead, it is merely 
a residue of evil that remains in the external di-
mensions of his personality, “at the fringe of his 
garments.”59 Therefore, the result produced by 
this inner evil is, like its cause, only a blemish on 

59. Likkutei Torah, Vayikra, p. 22b. 
See also the end of the maamarim 
entitled Adam Ki Yihiyeh, 5666 (in 
the series of maamarim entitled, 

Yom Tov shel Rosh HaShanah, 
5666), and 5675 (in the series of 
maamarim entitled, BeShaah She
hikdimu, 5672), See also Alshich to 

Vayikra at the beginning of Parshas 
Tazria. See also Likkutei Sichos, Vol. 
22, p. 65ff.

60. Vayikra 13:2.
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חִיצוֹנִיּוּת  בְּ רוֹ",  שָׂ בְּ "בְּעוֹר  )נָאר( 
הַגּוּף.

י  רֶבִּ אַלְטֶער  דֶער  אִיז  דֶערְמִיט 
נְגָעִים  אוֹיךְ מְבַאֵר פַארְווָאס "מִצְוַת 
ן  הַחוּרְבָּ אַחַר  זֶה  נוּ  זְמַנֵּ בִּ נָהוּג  אֵינוֹ 
אַךְ  כו'  לַלנג  כְּ מְצוּיִין  אֵינָן  שֶׁ נֵי  מִפְּ

ים הֵם"נד – ה נִסִּ מַעֲשֵׂ

נוּ"  זְמַנֵּ בִּ נִמְצָא  בְּ "אֵינוֹ  אַז  הֱיוֹת 
אַזַא מֶענְשׁ ווָאס הָאט אִינְגַאנְצְן נִיט 
יק  דִּ הַצַּ אַף  "שֶׁ פְנִימִיּוּת,  בִּ רַע  קֵיין 
פְנִימִיּוּת",  בִּ קְצַת  הָרַע  עֲדַיִין  וְהַטּוֹב 
נִיט  נוּ  זְמַנֵּ בִּ רַע  דֶער  אִיז  דֶערְפַאר 

גוֹרֵם קֵיין נְגָעִים.

ר דֶער  לְפִי זֶה אִיז נָאךְ מֶער מוּסְבָּ
גָעִים  הַנְּ עִנְיַן  דֶער  אַז  "ל,  הַנַּ טַעַם 
תּוֹכְנוֹ  אִיז  זְרִיעַ  תַּ ת  פַרְשַׁ בְּ הַמְבוּאָר 
אַ  צוּלִיבּ   – זְרִיעַ"  "תַּ פוּן  עִנְיָן  אַן 

ה וְנַעֲלָה: הוֹלָדָה חֲדָשָׁ

דֶער  מַאכְט  ים  נִסִּ ה  מַעֲשֵׂ דֶעם 
דִי  אוֹיךְ  אַז  כְדֵי  בִּ טֶער  ערְשְׁ אוֹיבֶּ
רֵר  נִתְבָּ זָאל  הָרַע  וּפְסוֹלֶת  חִיצוֹנִיּוּת 

א אִידְן. ווֶערְן בַּ

מְבוּאָר  אוֹיךְ  אִיז  זֶה  י  פִּ עַל  ז. 
סֶדְרָה,  צְווֵייטֶער  דֶער  פוּן  ם  שֵׁ דֶער 
"מְצוֹרָע", כָאטשׁ דָארְט רֶעדט זִיךְ נִיט 
ל טוּמְאָה,  ב שֶׁ מַצָּ ווִי דֶער מְצוֹרָע אִיז בְּ

יוֹם טָהֳרָתוֹ": נָאר ווִי עֶר אִיז "בְּ

רַאכְט,  אַרוֹיסְגֶעבְּ ווֶערְט  דֶערְמִיט 

“the skin of his flesh,” i.e., the external dimensions 
of his body.

On the basis of this explanation, the Alter Rebbe 
also clarifies why “the mitzvah concerning tzaraas 
blemishes is not practiced in our time, after the 
destruction of the Beis HaMikdash, because they 
no longer exist at all61… for they are a miraculous 
matter.”62

The reason there are no longer tzaraas blemishes 
in the present era is that, in this time, a person who 
has no evil at all in his inner dimensions no lon-
ger exists. “Even a righteous and good man still has 
some evil within his inner dimensions.”59 Accord-
ingly, in our time, evil does not bring about tzaraas 
blemishes.

These explanations provide added clarification 
for the rationale explained above: that the concept 
of tzaraas blemishes mentioned in Parshas Tazria 
follows the general theme of tazria – that it is for 
the sake of conceiving something new and loftier.

Why does G-d bring about these “miraculous 
matters”? So that even the external residue of evil 
that a Jew possesses will be refined.

Negative Factors as Springboards for Growth

7. Based on the above, it is possible to clarify 
the significance of the name of the second Torah 
reading of this week, Metzora. This name is given 
to the Torah reading although it does not describe a 
person afflicted with tzaraas as he is in a state of im-
purity, but rather “on the day of his purification.”63

This name clarifies that the purification and the 

61. Analysis is required of the 
meaning of the Alter Rebbe’s 
statement quoted in the main text. 
Is the intent that the reason these 
laws do not apply at present is that 
tzaraas blemishes simply do not 
exist? Theoretically, the laws are 
applicable even in the era when the 

Beis HaMikdash no longer stands 
(Rambam, Hilchos Tumaas Tzaraas 
11:6), provided that there are no 
obstacles to their observance, e.g., 
the lack of a kohen whose lineage 
has been established.

See Torah Shleimah (Shmos, Mi
lui’im, sec. 18), which cites various 

opinions regarding whether the 
laws regarding tzaraas blemishes 
are observed in the present era and 
the reasons for those views. See also 
the sources mentioned in Likkutei 
Sichos, Vol. 22, p. 65, footnote 9.

62. See footnote 41 above.

63. Vayikra 14:2.
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צוֹרָע  הַמְּ )וּרְפוּאַת(  טָהֳרַת  אַז 
נִיט  אִיז  מְצוֹרָע(  ת  פַרְשַׁ בְּ )הַמְבוֹאֶרֶת 
ווֶערְט  ווָאס  אוֹיפְטוּ,  אזוּנְדֶער  בַּ קֵיין 
עוּלּוֹת  פְּ דִי  ד  מִצַּ לוֹיז(  )בְּ שׁ  נִתְחַדֵּ
אִין  מְבוּאָר  זַיְינֶען  ווֶעלְכֶע  נוֹת  וְקָרְבָּ
קוּמְט  אַלְץ  דָאס  נָאר  ה,  רְשָׁ פַּ דֶער 

דִי  פוּן  ב  מְסוּבָּ אַלְס  אוּן  ךְ  הֶמְשֵׁ בְּ
זְרִיעַ. ת תַּ פַרְשַׁ עִנְיָנִים הַמְבוֹאָרִים בְּ

ת  פַרְשַׁ בְּ עוּלּוֹת שֶׁ סִגְנוֹן אַחֵר: דִי פְּ בְּ
טָהֳרָה  דִי  אוֹיף  טוּעֶן  ווָאס  מְצוֹרָע 
יךְ  מַמְשִׁ לוֹיז(  )בְּ זַיְינֶען  פּוֹעֵל(,  )בְּ
שׁוֹין  זִיךְ  הָאט  ווָאס  דָאס  ה  וּמְגַלֶּ
דֶער  דוּרְךְ  אָדָם  אִין דֶעם  אוֹיפְגֶעטָאן 
רְפוּאַת  דִי  אַז  "ל  וְכַנַּ גוּפָא,  צָרַעַת 

דִי  אִיז  דָאס  )ווָאס  רוּחְנִיּוּת  בְּ הָאָדָם 
צָרַעַת  דֶער  דוּרְךְ  אִיז  רַעַת(  הַצָּ ת  סִיבַּ

ב גו'"(. דָד יֵשֵׁ ר )"בָּ וְהֶסְגֵּ

ה נִיט  רְשָׁ ער ווֶערְט דִי פַּ אוּן דֶערִיבֶּ
)וְכַיּוֹצֵא  טָהֳרָתוֹ"  יוֹם  "בְּ אָנְגֶערוּפְן 
אַז  אָנְגֶעדַיְיטֶעט  ווָאלְט  ווָאס  בָזֶהנה( 
נָאר  טָהֳרָתוֹ,  זִיךְ אוֹיף  דָא טוּט  דַוְקָא 
אַרוֹיס  רֶענְגְט  בְּ ווָאס  "מְצוֹרָע"  דַוְקָא 
אַז דָאס אִיז דִי תּוֹצָאָה פוּן דֶעם עִנְיַן 

צוֹרָע" גוּפָא. הַ"מְּ

אַ  נּוֹגֵעַ  בַּ אִיז  דָאס  ווִי  ם  שֵׁ כְּ ח. 
מוּבָן  אִיז  זֶה  רֶךְ  דֶּ עַל  רָטִי,  פְּ מְצוֹרָע 
ווָאס  רָאֵל,  יִשְׂ עַם  לָלוּת  כְּ נּוֹגֵעַ  בַּ
לוּת זַיְינֶען אִידְן  גֶעפִינֶענְדִיק זִיךְ אִין גָּ
ב  יֵשֵׁ דָד  "בָּ פוּן  ב  וּמַצָּ מַעֲמָד  אַ  אִין 

בוֹ"נו: חֲנֶה מוֹשָׁ מִחוּץ לַמַּ

לוּת  הַגָּ זְמַן  בִּ אִידְן  פוּן  עֲבוֹדָה  דִינו* 
זְרִיעַ" – אַ זְרִיעָהנז  אִיז אַן עִנְיָן פוּן "תַּ

healing of the afflicted person described in Parshas 
Metzora is not a new development, something that 
was made possible only as a result of the actions 
and sacrifices mentioned in this Torah reading. In-
stead, this all comes about as a continuation and as 
a result of the matters explained in Parshas Tazria.

In other words, the activities described in 
Parshas Metzora that bring about the actual pu-
rification of the afflicted person do not cause 
something new. Rather, they merely serve as a 
catalyst to reveal the inner process of change that 
was already brought about within the afflicted 
person by the tzaraas itself. As explained above, 
the person’s spiritual healing process – which was 
the purpose the tzaraas was intended to promote 
– comes about through the affliction and the re-
sulting isolation (“He shall dwell alone”).

For this reason, the Torah reading is not named 
Bayom Taharaso, “On the Day of His Purification,” 
or the like,64 which would indicate that it is the ac-
tivities mentioned here that bring about the afflicted 
person’s purification. Instead, it is specifically called 
Metzora, highlighting that the purification is a re-
sult of the tzaraas affliction itself.

Exile as a Facilitator of Redemption

8. The situation of an individual afflicted with 
tzaraas can be seen as an analogy for the state of the 
Jewish people as a whole who in the era of exile are 
“dwell[ing] alone, outside the camp where [they] 
live.”65

The Divine service66 of the Jews in the era of ex-
ile follows the motif of tazria,67 new conception or 
sowing of seed, a necessary stage for the beginning 

64. See Likkutei Sichos, Vol. 7, pp. 
103-104, and footnote 40 there, 
which focuses on the different 
names of this Torah reading.

65. See the end of ch. 17 in Vayikra 
Rabbah that interprets the entire pas-

sage describing tzaraas that afflicts 
walls of buildings as referring to the 
destruction of the Beis HaMikdash 
and “the people exiled to Bavel,” i.e., 
taken outside their camp/land.

66. With regard to the concept to 

follow, see also Sefer HaSichos 5751, 
Vol. 2, p. 490ff.

67. See the maamarim that focus on 
the verse (Yeshayahu 27:6) HaBa’im 
yashrish Yaakov… in Torah Or, Parshas 
Shmos, p. 53c ff., and other sources.
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זְמַן  מִיחָה בִּ וְהֶכְרַח לִצְמִיחָה וְהַתְחָלַת הַצְּ
י  רֶבִּ אַלְטֶער  דֶער  ווִי  ה.  אוּלָּ גְּ דֶער  פוּן 
לֶעָתִיד  נְיָאנח, אַז דִי גִילּוּיִים דְּ זָאגְט אִין תַּ
ל  כָּ וַעֲבוֹדָתֵינוּ  ינוּ  מַעֲשֵׂ בְּ "תָּלוּי  זַיְינֶען 
צְוָה  כַר הַמִּ י הַגּוֹרֵם שְׂ לוּת, כִּ ךְ הַגָּ זְמַן מֶשֶׁ
צְוָה עַצְמָהּ". דָאס הֵייסְט אַז דָאס  הִיא הַמִּ
יחַ  שִׁ הַמָּ לִימוֹת  זִיךְ אוֹיף  עֶס טוּט  ווָאס 
אזוּנְדֶער  בַּ קֵיין  נִיט  אִיז  תִים  הַמֵּ ת  וּתְחִיַּ
דִי  אִיז  דָאס  נָאר  לוּת,  הַגָּ עִנְיַן  פוּן  זַאךְ 
פוּן  אוֹיס"  "ווַאקְסְט  ווָאס  "צְמִיחָה", 

לוּת. זְמַן הַגָּ רִיעָה" בִּ עֲבוֹדַת הַ"זְּ

מוֹת  אוּן דָאס אִיז דִי הוֹרָאָה פוּן דִי שְׁ
ל  כָּ עֲבוֹדַת  בַּ זְרִיעַ־מְצוֹרָע"  "תַּ דְרוֹת  הַסֶּ

אֶחָד:

ים  וּמְקַיֶּ תּוֹרָה  לֶערְנֶען  דַארְף  אִיד  אַ 
אַזוֹי  ווַיְיל  עוֹל,  לַת  קַבָּ מִיט  מִצְוֹת  זַיְין 

טֶער גֶעהֵייסְן. ערְשְׁ הָאט דֶער אוֹיבֶּ

קֵיין  סְ'אִיז  אַז  טְרַאכְטְן  עֶר  קֶען 
עֲבוֹדָה  דִי  ווָאס  לַל  כְּ נִיט  הּ  נַפְקָא־מִינָּ

טוּט אוֹיףנט,

יַחַד  – אִיז אוֹיף דֶעם דִי הוֹרָאָה, אַז )בְּ
ינוּ וַעֲבוֹדָתֵינוּ"  "ל( אִיז אִין "מַעֲשֵׂ עִם הַנַּ
ווֶערְן  דֶערְהֶערְט  דַארְף  לוּת  הַגָּ זְמַן  פוּן 
זְרִיעַ" ווָאס  אַז דָאס אִיז אַן עִנְיָן פוּן "תַּ
פוּן  ילּוּי  גִּ דֶעם  "צְמִיחָה",  דִי  רֶענְגְט  בְּ
גִילּוּיִים  דִי  אַז  וּבְמֵילָא,  צִדְקֵנוּ;  יחַ  מָשִׁ
אזוּנְדֶער עִנְיָן,  לֶעָתִיד זַיְינֶען נִיט קֵיין בַּ דְּ
ךְ וְתוֹצָאָה פוּן דֶער עֲבוֹדָה  נָאר אַ הֶמְשֵׁ
זְרִיעַ־מְצוֹרָע",  "תַּ רֶךְ  דֶּ )עַל  לוּת  גָּ פוּן 
"ל( – דִי צְמִיחָה ווָאס קוּמְט פוּן דֶער  נַּ כַּ

לוּת. עֲבוֹדָה אִין גָּ

ט. אִין דֶעם פַארְבּוּנְד פוּן דֶער עֲבוֹדָה 

of the new growth that will take place in the era of 
Redemption. As the Alter Rebbe states in Tanya,68 
the revelations of that future era are “dependent 
on our actions and Divine service over the en-
tire course of the exile, because the cause of the 
reward for a mitzvah is the mitzvah itself.” The 
intent is that the revelations that will be brought 
about in the era of Redemption and the era of 
the Resurrection are not separate entities from 
the exile. Instead, they are the outgrowth, i.e., 
what sprouts forth from the Jews’ labor in sowing 
seeds of redemption during the era of exile.

This points to the lesson for each person to 
apply in his Divine service from these Torah 
readings being named Tazria and Metzora:

It is a given that a Jew must study the Torah and 
fulfill its mitzvos with kabbalas ol, performing 
these activities solely because G-d commanded 
them. Accordingly, it is possible for him to think 
that there is no difference at all regarding what 
the effect his Divine service will have.69

The names Tazria and Metzora teach us that 
although a commitment of kabbalas ol is neces-
sary, it is also essential for us to appreciate that, 
through “our actions and Divine service” in the 
era of exile, we are sowing seeds which will sprout 
forth in the revelation of Mashiach. Consequent-
ly, the revelations of that future era are not a 
separate entity from our Divine service in the era 
of exile, but rather a continuation and a prod-
uct of it, following the motif of TazriaMetzora, 
i.e., they are the outgrowth of our Divine service 
during the era of exile.

When Patience Is Not a Virtue

9. There are, however, several ways to relate 

68. Tanya, the beginning of ch. 37

69. To borrow an oft-quoted expres-
sion from chassidic thought (Likkutei 

Torah, Bamidbar, p. 40a): We are 
obligated to perform G-d’s service 
whatever it might be, “even were we 
commanded to chop down trees,” 

i.e., perform an activity that lacks any 
obvious spiritual meaning. See the 
note in Moreh Nevuchim, Vol. 3, ch. 
51. See also p. 71, footnote 33 above.
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יאַת  בִּ מִיט  זְרִיעַ(  )תַּ לוּת  הַגָּ זְמַן  בִּ
דָא  ער  אָבֶּ זַיְינֶען  )מְצוֹרָע(  יחַ  שִׁ הַמָּ
י אַז יֶעדֶער  ים: אַף עַל פִּ ה אוֹפַנִּ מָּ כַּ
יחַ  שִׁ הַמָּ יאַת  בִּ אִיד אִיז מַאֲמִין אִין 
ה לְבִיאָתוֹ", ווָאס דָאס  אוּן אִיז "מְחַכֶּ
אִיז אַ יְסוֹד פוּן דִי יְסוֹדוֹת הָאֱמוּנָה 
זַיְינֶען גְלַיְיךְ  אִין ווֶעלְכְן אַלֶע אִידְן 
אוֹיף  חִילּוּק  אַ  זַיְין  ער  אָבֶּ קֶען   –
מִיטְן  פַארְבּוּנְדְן  אִיז  דָאס  ווִיפְל 
מִיט  צְוֹת,  הַמִּ וְקִיּוּם  הַתּוֹרָה  לִימּוּד 

ינוּ וַעֲבוֹדָתֵינוּ פוּן אַ אִידְן: מַעֲשֵׂ

ים  עֶר קֶען לֶערְנֶען תּוֹרָה אוּן מְקַיֵּ
אִיז  דָאס  אַז  ווִיסְנְדִיק  מִצְוֹת  זַיְין 
יחַ'ן,  רֶענְגְט מָשִׁ זְרִיעַ", אַז דָאס בְּ "תַּ
עֲבוֹדָה(  זַיְין  )צוּ  "אִים"  צוּ  ער  אָבֶּ
א( נִיט   – ווַיְיל  נִיט,  דָאס  הָאט 
תּוֹרָה אוּן  עֶר  צוּלִיבּ דֶעם לֶערְנְט 

אַרְט  ב( אִים  מִצְוֹת.  ים  מְקַיֵּ אִיז 
אִין  זַיְין  ווֶעט  ה  אוּלָּ גְּ דִי  אַז  נִיט 
זְמַן  אַ  אִין  זְמַן,  עטֶערְדִיקְן  פֶּ שְׁ אַ 
בוּעַ  שָׁ בְּ מְצוֹרָע  )קְרִיאַת  עטֶער  פֶּ שְׁ
דוֹר  אַנְדֶער  אַן  יז  בִּ  – עַצְמוֹ(  פְנֵי  בִּ
אנוּגְנְט זִיךְ אוּן  לוֹם. "עֶר" בַּ חַס וְשָׁ
עֶר  ווָאס  דֶעם  מִיט  צוּפְרִידְן  אִיז 
ים מִצְוֹת אוּן  לֶערְנְט תּוֹרָה, אִיז מְקַיֵּ
ה. אוּלָּ מַאכְט דִי זְרִיעָה אוֹיף דֶער גְּ

אַז  הוֹרָאָה,  דִי  אִיז  דֶעם  אוֹיף 
יידֶע  בֵּ דִי  זַיְינֶען  נִים  ָ הַשּׁ רוֹב  בְּ
דוֹל  לַל גָּ רוֹת, אוּן אַ כְּ סֶדְרוֹת מְחוּבָּ
רס  דַבֵּ תְּ הָרוֹב  עַל  שֶׁ  – אִיז  תּוֹרָה  בַּ
ה  לְמַעֲשֶׂ הֲלָכָה  בַּ עִיקְרִי  דִין  אַ  אוּן 
אסא – תַר רוּבָּ בְּפּוֹעֵל אִיז – אָזְלִינָן בָּ

דֶער  זַיְין  דַארְף  עֶס  הֵייסְט  דָאס 
מְצוֹרָע,  אוּן  זְרִיעַ  תַּ פוּן  חִיבּוּר 
מִנְהַג  כְּ  – אַז  לֵימוּת,  שְׁ בִּ אַזוֹי  אוּן 
מְ'פְרֶעגְט  אַז  אוּמֶעטוּם –  רָאֵל  יִשְׂ
)אָדֶער  ווָאךְ  דֶער  רִאשׁוֹן פוּן  יוֹם  בְּ
ווָאךְ,  ווֶעלְכֶער  פוּן  מִים(  הַיָּ אָר  שְׁ בִּ

to the connection between the Divine service of 
the era of exile (Tazria) and the coming of Mashi
ach (Metzora). Every Jew believes in the coming of 
Mashiach and awaits his coming, for this is one of 
the fundamental principles of the Jewish faith shared 
universally by all Jews. However, there can be a dif-
ference in the degree that the coming of Mashiach 
relates to a Jew’s study of the Torah and observance 
of the mitzvos, i.e., his actions and his Divine service.

For example, it is possible that a Jew will study the 
Torah and observe mitzvos and know that his actions 
follow the mode of Tazria, i.e., that they lead to the 
coming of Mashiach. However, this knowledge is ab-
stract, and it does not affect his Divine service. He 
is not studying the Torah or observing the mitzvos 
for this purpose. Moreover, it does not really bother 
him that the Redemption will be delayed and come 
at a later time, even during a later generation, Heav-
en forbid. Figuratively speaking, this is comparable to 
having Metzora read as a separate Torah reading. In 
his generation, in his time, he is content and happy 
with studying the Torah and fulfilling its mitzvos, 
knowing that he is sowing the seeds of the Redemp-
tion even if that Redemption is not imminent.

In response to such an approach, a lesson can be 
derived from the fact that, in most years, the two To-
rah readings are read together. The significance of the 
frequency of their combination receives greater focus 
based on the fundamental principle that the Torah 
speaks about the most prevalent circumstances70 and 
one of the basic principles in actual halachic rulings 
is to follow the majority.71 Thus, the lesson from the 
combination of the two readings is of greater relevance.

In this instance, this means that the Divine service 
associated with the parshiyos Tazria and Metzora in-
volves the complete union of the lessons from each 
Torah reading. This is reflected in the universal, 
common Jewish practice that when asked what is the 
Torah reading associated with a week when they are 

70. Moreh Nevuchim, Vol. 3, ch. 34. 71. Chulin 11a, et al.
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פוּן  בְּפַשְׁטוּת:  עֶנְטְפֶער  דֶער  אִיז 
זְרִיעַ מְצוֹרָע, ת תַּ רְשַׁ פַּ

דַארְף  לוּת  גָּ אִין  עֲבוֹדָה  זַיְין 
דֶער  מִיט  דוּרְכְגֶענוּמֶען  זַיְין 
טְרֶעבּוּנְג  הסב אוּן שְׁ יָּ טֶענְדִיקֶער צִפִּ שְׁ
בְּכָל  לוֹ  אֲחַכֶּה  ה,  אוּלָּ גְּ דֶער  צוּ 
אֲנִי  אַז  אלְד  ווִיבַּ אוּן  בוֹאסג.  יָּ שֶׁ יוֹם 

דָאס  קוֹנִיסד,  אֶת  שׁ  מֵּ לְשַׁ נִבְרֵאתִי 
כָּל  אִידְן  דֶעם  פוּן  עֲבוֹדָה  דִי  אִיז 
קִיּוּם  זַיְין  אִין  עֶר  דֶערְהֶערְט  הַיּוֹם, 

רֶענְגְט  בְּ דָאס  אַז  וּמִצְווֹת,  הַתּוֹרָה 
הסד*. אוּלָּ אוּן אִיז מְמַהֵר דִי גְּ

זַיְין  קֶען  גוּפָא  דָאס  ער  אָבֶּ יוד. 
ים: אוֹיף צְווֵיי אוֹפַנִּ

א( עֶר דֶערְהֶערְט ווִי זַיְין עֲבוֹדָה, 
ווֶעט  ווָאס  זְרִיעָה  אַ  אִיז  זְרִיעַ",  "תַּ
ה,  אוּלָּ גְּ דִי  צְמִיחָה,  דִי  רֶענְגֶען  בְּ
פוּן  אוֹפֶן  אַן  אִין  אִיז  דָאס  ער  אָבֶּ
 – הֵאסה  תְּ תוֹ  הֲוִיָּ בַּ תִּהְיֶה"  "זאֹת 
זַיְין  ווֶעט  ווָאס  זַאךְ,  אַ  נָאךְ  אַלְס 
א  בַּ טַאקֶע  הַאלְט  עֶר  נִפְרָד;  בְּ
אוּן  בוֹא"  יָּ שֶׁ יוֹם  בְּכָל  לוֹ  ה  "אֲחַכֶּ
בוֹא"  יָּ דִי עֲבוֹדָה אִיז צוּלִיבּ דֶעם "שֶׁ
ער  אָבֶּ דָאס  זִיךְ  הֶערְט  אִים  א  בַּ  –
ינוּ  מַעֲשֵׂ דוּרְךְ  אַז  עִנְיָן,  אַן  נָאךְ  ווִי 
רֶענְגְט מֶען אַרָאפּ אוּן  בְּ וַעֲבוֹדָתֵינוּ 
עִנְיָן(  אזוּנְדֶער  בַּ )אַ  מְמַהֵר  מְ'אִיז 
וּבִפְרַט "זָכוּ –  צִדְקֵנוּ,  יחַ  יאַת מָשִׁ בִּ

joined, the straightforward answer is TazriaMetzo
ra, combining the two as one.

The implication of this linkage is that during exile, 
a Jew’s Divine service must be permeated by the con-
stant expectation72 and striving for the Redemption 
– “I await him (Mashiach) every day, that he come.”73

Since every person “was created to serve [his] Cre-
ator,”74 a Jew’s Divine service continues throughout 
his entire day. Thus, during the entire day, his study 
of the Torah and observance of the mitzvos should 
be permeated with the feeling that his Divine service 
leads to and hastens the coming of the Redemption.75

What Defines the Era of Mashiach

10. Within the second approach itself, there are 
two possibilities:

a) The person appreciates that his Divine service 
is Tazria, planting seeds12 that will bring about the 
flourishing of growth, i.e., the Redemption. How-
ever, he looks at it as Zos tihiyeh, “This shall be,”76 
interpreted by our Sages77 as implying, “It shall be 
as it is,” i.e., something that will come about inde-
pendently, without a direct connection to the Divine 
service that precipitated it. True, the person “awaits 
[Mashiach] every day, that he come” and performs 
his Divine service with the intent that it will has-
ten Mashiach’s coming. However, he sees Mashiach’s 
coming as something else, distinct from his service. 
He realizes that “our actions and Divine service” will 
bring about and hasten the achievement of a purpose, 
i.e., Mashiach’s coming, and “if [we] merit, [we] will 

72. See Pesikta Rabasi, the begin-
ning of ch. 36, “What is the light 
to which the Jewish people look 
forward? The light of Mashiach.”

See Shabbos 31a, which states that 
one of the questions every person 
will be asked in his heavenly judg-
ment is, “Did you look forward to 
[the Jews’] salvation?” (Rashi’s com-
mentary on that passage requires 

clarification.) See also Zohar, Vol. I, 
pp. 4a, 140a, et al.

73. This expression is taken from a 
translation of the summation of the 
twelfth of Rambam’s Thirteen Prin-
ciples of Faith, each beginning with 
the phrase, Ani Maamin, “I believe.”

74. The conclusion of Tractate 
Kiddushin.

75. See Likkutei Dibburim, Vol. 3, p. 
422a, (also printed in Sefer HaSichos 
5703, p. 73.) See also Sefer HaSichos 
5752, Vol. 1, pp. 111, 131, 249, 
which emphasizes the importance of 
dedicating one’s efforts to hastening 
Mashiach’s coming.

76. These are the opening words of 
Parshas Metzora.

77. Menachos 5a.
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ה"סו. נָּ אֲחִישֶׁ

אַז  אִיז,  אוֹפֶן  הֶעכֶערֶער  אַ  ב( 
וּמְצוֹרָע"  זְרִיעַ  "תַּ אִיז  אִים  א  בַּ
ינוּ  ה אוּן קִוִּ רוֹת – דֶער אֲחַכֶּ מְחוּבָּ
ווָאס  ה  אוּלָּ גְּ דֶער  צוּ  הַיּוֹם  ל  כָּ
זַיְין  אִין  יוֹם  כָל  בְּ שׁ  נִרְגָּ ווֶערְט 
זְרִיעַ", אִיז נִיט נָאר אַז  עֲבוֹדַת "תַּ
יֶעדֶע זַיְין עֲבוֹדָה ווֶעט גְלַיְיךְ גוֹרֵם 
ה  אוּלָּ גְּ דִי  אַז  נָאר  בוֹא",  יָּ "שֶׁ זַיְין 
מִיט  זַאךְ  אֵיין  אִיז  הָעֲתִידָה 
זְרִיעַ־מְצוֹרָע  )"תַּ עֲבוֹדָתוֹ  תּוֹכֶן 
יאַת  בִּ ווַיְיל  ה( –  רְשָׁ פַּ ווֶערְן אֵיין 
יחַ אִיז דִי צְמִיחָה וּבְמֵילָא דִי  שִׁ הַמָּ

שְׁלֵימוּת פוּן זַיְין זְרִיעָה:

ווָאס  דֶערְמִיט  זֶה  ר  ֵ לְקַשּׁ וְיֵשׁ 
ווָאס  אִיז  יחַ'ן  מָשִׁ פוּן  עִנְיָן  דֶער 
לֵימוּת  שְׁ דִי  זַיְין  ווֶעט  דֶעמוּלְט 
אִין  לֵימוּת  שְׁ דִי  אוּן  תּוֹרָה  אִין 
יוֹת  קוּשְׁ יְתָרֵץ  י  בִּ שְׁ תִּ מִצְוֹת, 
טַעֲמֵי  ה  יְגַלֶּ יחַ  מָשִׁ עְיוֹתסז  וְאִבַּ

ד תּוֹרָהסט, וכו' תּוֹרָהסח כו' יְלַמֵּ

"םע:  הָרַמְבַּ לְשׁוֹן  בִּ  – כּוֹלֵל 
לַעֲמוֹד  עָתִיד  יחַ  שִׁ הַמָּ לֶךְ  הַמֶּ
נָהּ  לְיָשְׁ וִד  דָּ מַלְכוּת  וּלְהַחֲזִיר 

‘hasten it,’ ”78 but this purpose is seen as something dif-
ferent from the service itself.

b) There is a loftier approach – the person sees Tazria 
and Metzora as joined together. His continuous awaiting 
and looking forward to the Future Redemption is felt ev-
ery day in his Divine service of Tazria. Not only does he 
see every dimension of Divine service that he performs 
as immediately bringing about Mashiach’s coming, he 
also sees the Future Redemption as identified entirely 
with his Divine service. For him, Tazria and Metzora are 
joined together as one reading. He sees Mashiach’s com-
ing as the outgrowth, the flourishing, and consequently, 
the completion and perfection of the seeds he sowed.

The above concept can be connected with the concept 
that Mashiach will bring about consummate perfection 
in the study of the Torah and the observance of the mitz
vos. Hence, in that future era, “the Tishbite [the prophet 
Eliyahu], will resolve all questions and queries.”79 Mashi
ach will reveal the inner motivating rationale for the 
Torah’s laws80 and he will teach the Torah to all Jews.81

This perfection in Torah study will include the de-
scription of the era of Mashiach given by Rambam:82

In the future, the King Mashiach will arise and re-
new the Davidic dynasty, restoring it to its initial 

78. Sanhedrin 98a. In that source, 
our Sages comment on Yeshayahu 
60:22, “In its time, I will hasten it 
[the Redemption],” explaining, “If 
mankind merits, ‘I will hasten it’; if 
not, it will come ‘in its time.’ ”

79. Tosfos Yom Tov, the conclusion 
of Tractate Eduyos; Shelah, p. 409a, 
based on the Zohar, Vol. III, p. 28a. 
See also Aruch HaShaleim, erech teiku.

80. Rashi, Shir HaShirim 1:2, states 
explicitly that in the Ultimate 
Future, G-d will reveal the inner 
motivating principles of the Torah 
without specifying who will reveal 
them. In this, there is a contrast to 
the transmission of the revealed, 
legal dimension of the Torah, 
concerning which Avos 1:1 states, 
“Moshe received [the Torah….]”.

Osios D’Rabbi Akiva, os 7 (also cited 
in Yalkut Shimoni, Yeshayahu, the 
beginning of sec. 429) states that in 
the future, G-d will teach the righ-
teous in Gan Eden the inner moti-
vating principles of the Torah that 
will ultimately be communicated by 
Mashiach. (Yalkut Shimoni speaks 
about G-d teaching the righteous, 
but does not mention the Torah’s 
inner motivating principles.) See 
also the sources mentioned in the 
following footnote.

81. Rambam, Hilchos Teshuvah 
9:2. Rambam’s Commentary on the 
Mishnah (Sanhedrin, the introduc-
tion to ch. 10, s.v. Veatah achail) 
states that wonders will be revealed 
by Mashiach. This refers to wondrous 
explanations of the Torah’s motivating 

principles. (This is the wording of Rav 
Kapach’s translation. The standard 
translation understands that phrase 
as coming in continuation to the 
previous statement, “The peoples of 
all lands will serve him because of his 
great righteousness and the wonders 
that he will work.”)* See Likkutei 
Torah, Vayikra, p. 17b; Shaar HaE
munah, ch. 56ff.; Derech Mitzvosecha, 
mitzvas minui melech, ch. 3.

* According to Rav Kapach’s 
translation, Mashiach will reveal 
wondrous explanations of Torah. 
According to the standard trans-
lation, he will reveal wonders and 
miracles in the world

82. Mishneh Torah, Hilchos Mela
chim 11:1.
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שׁ  קְדָּ הַמִּ וּבוֹנֶה  הָרִאשׁוֹנָה  לָה  לְמֶמְשָׁ
ל  כָּ וְחוֹזְרִין  רָאֵל  יִשְׂ נִדְחֵי  ץ  וּמְקַבֵּ
מִקּדֶֹם,  הָיוּ  שֶׁ כְּ יָמָיו  בְּ טִים  פָּ שְׁ הַמִּ
ין  מִטִּ שְׁ ין  וְעוֹשִׂ נוֹת  קָרְבָּ מַקְרִיבִין 
הָאֲמוּרָה  מִצְוָתָהּ  כְּכָל  וְיוֹבְלוֹת 

תּוֹרָה". בַּ

אַז  אַחֵרעא  מָקוֹם  בְּ מְבוּאָר  ווִי 
אַרוֹיס  "ם  רַמְבַּ דֶער  גִיט  דֶערְמִיט 
יחַ'ן  מָשִׁ גֶּדֶר פוּן  דֶער  אַז  הֲלָכָה,  אַ 
דִי  צוּרִיק  רֶענְגְט  בְּ עֶר  ווָאס  אִיז, 
הַתּוֹרָה.  וּמִצְוֹת  הִלְכוֹת  לֵימוּת  שְׁ
דִי  "ם:  רַמְבַּ דֶער  זָאגְט  דָאס  אוּן 
גֶעפֶעלְט  ן  הָאבְּ ווָאס  עִנְיָנִים  אַלֶע 
הַתּוֹרָה  קִיּוּם  פוּן  לֵימוּת  שְׁ דֶער  אִין 
הָאט  עֶס  ווָאס  דֶעם  ד  )מִצַּ וּמִצְווֹת 
רָאֵל  יִשְׂ ל  כָּ לֵימוּת  שְׁ אִין  גֶעפֶעלְט 
אִיז  דָאס  ווָאס   – שׁ  קְדָּ הַמִּ וּבֵית 
לָם  נִשְׁ לוּת( – ווֶערְט  הַגָּ עִנְיַן  לָלוּת  כְּ
דֶעם  אִין  אוֹיךְ  אוּן  יחַ'ן.  מָשִׁ דוּרְךְ 
מַחֲזִיר  אִיז  יחַ  מָשִׁ ווָאס  טֵייט  אשְׁ בַּ
נָהּ כו' וְחוֹזְרִין  וִד לְיָשְׁ ית דָּ "מַלְכוּת בֵּ
רֶענְגְט צוּרִיק  טִים" – עֶר בְּ פָּ שְׁ ל הַמִּ כָּ

לֵימוּת הִלְכוֹת וּמִצְוֹת הַתּוֹרָה. דִי שְׁ

)תּוֹרָה  חֶפְצָא  דִי  אַז  אלְד  ווִיבַּ אוּן 
ווֶעט  לֵימוּת,  שְׁ בִּ דַאן  אִיז  וּמִצְוֹת( 
ד  מִצַּ קִיּוּם  דֶער  אוֹיךְ  דֶעמָאלְט 
לֵימוּת ווָארוּם "יָנוּחוּ  שְׁ בְרָא זַיְין בִּ הַגַּ
לָהֶם  יחוֹת  מַנִּ אֵינָן  שֶׁ לְכִיּוֹת  מִמַּ
תּוֹרָה וּמִצְוֹת כְּהוֹגֶן"עב אוּן  לַעֲסוֹק בַּ
וְחָכְמָתָהּ"עג.  תּוֹרָה  בַּ נוּיִין  פְּ "יִהְיוּ 
יִהְיֶה  לאֹ  מַן  הַזְּ "וּבְאוֹתוֹ  נָאכְמֶער: 
וְלאֹ  מִלְחָמָה  וְלאֹ  רָעָב  לאֹ  ם  שָׁ
עֵסֶק  יִהְיֶה  וְלאֹ  כו'  וְתַחֲרוּת  קִנְאָה 
לְבַד  א לָדַעַת אֶת ה' בִּ ל הָעוֹלָם אֶלָּ כָּ

כו'"עד.

sovereignty. He will rebuild the Beis HaMikdash 
and gather in the dispersed remnant of Israel. 
[Then,] in his days, all the statutes will be re-
instituted as in former times. [We] will offer 
sacrifices and observe the Sabbatical and Jubilee 
years according to all their commandments as 
set forth in the Torah.

As explained in another source,83 with that 
statement, Rambam is teaching a halachah and 
defining the nature of the change in the world that 
Mashiach will bring about: Mashiach will engen-
der consummate perfection in the Torah’s laws and 
mitzvos. This is the intent of Rambam’s statements: 
Everything that was lacking in the consummate ob-
servance of the Torah and its mitzvos – due to the 
fact that the entire Jewish people do not live in Eretz 
Yisrael and the Beis HaMikdash is destroyed, these 
being the defining characteristics of the Jews’ exile 
– will be restored by Mashiach. This is the implica-
tion of the statement that “Mashiach will… renew 
the Davidic dynasty, restoring it to its initial sover-
eignty… and all the statutes will be reinstituted as 
in former times,” i.e., Mashiach will make possible 
the complete observance of the laws and command-
ments of the Torah.

The perfect state that will exist within the Torah 
and its mitzvos will also lead to perfection in the 
Jewish people’s observance, since in that era, the 
Jews “will be free from the oppression of the gen-
tile kingdoms who do not allow them to occupy 
themselves with Torah and mitzvos properly”84 and 
they will be “unencumbered so that they can occupy 
themselves with the Torah and its wisdom.”85 More-
over, “In that era, there will be neither famine or 
war, envy or competition… and the occupation of 
the entire world will be solely to know G-d.”86

83. Likkutei Sichos, Vol. 18, p. 277ff.

84. Rambam, Hilchos Teshuvah, loc. 
cit. See also Hilchos Teshuvah 9:1.

85. Rambam, Hilchos Melachim 

12:4. Consult that source and 
also Hilchos Teshuvah 9:2 which 
states, “For this reason, the entire 
Jewish people desired… the era of 
Mashiach.” See the elaboration in 

Rambam’s statements in his Com
mentary on the Mishnah, loc. cit.

86. Rambam, Hilchos Melachim 
12:5.
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אֱמוּנָה  דִי  טֵייט  אשְׁ בַּ דֶעם  אִין  אוּן 
ה  "מְחַכֶּ דֶער  אוּן  יחַ  שִׁ הַמָּ יאַת  בִּ אִין 
זָאגְט  "ם  רַמְבַּ דֶער  ווָאס  לְבִיאָתוֹ" 
לִימּוּד  דֶער  "לעה:  לְהַנַּ ךְ  הֶמְשֵׁ בְּ
אִיז  צְוֹת  הַמִּ קִיּוּם  דֶער  אוּן  הַתּוֹרָה 
אַז  אֱמוּנָה  דֶער  מִיט  דוּרְכְגֶענוּמֶען 
גַאנְצֶע  דִי  אוּן  אִים  רֶענְגְט  בְּ דָאס 
לֵימוּת לִימּוּד וִידִיעַת  ווֶעלְט צוּ דֶער שְׁ
הַתּוֹרָה, פוּן מִצְוֹת וְקִיּוּמָן אוּן צוּ דֶער 
אִין   – הַבּוֹרֵא  יְדִיעַת  פוּן  לֵימוּת  שְׁ
ה לְבִיאָתוֹ"  טֵייט דֶער "מְחַכֶּ אשְׁ דֶעם בַּ

"ל. נַּ כַּ

י זֶה יֵשׁ לוֹמַר אַז דָאס אִיז  יא. עַל פִּ
דוֹרוֹת  בְּ ווָאס  טַעֲמִים  דִי  פוּן  אֵיינֶער 
גֶעהֵייסְן  סֶדְרָה  דִי  הָאט  הָרִאשׁוֹנִים 
דוֹרוֹת  בְּ דַוְקָא  אוּן  הְיֶה"  תִּ "זאֹת 
הָאַחֲרוֹנִים ווֶערְט זִי גֶערוּפְן "מְצוֹרָע" 

"ל סוֹף סְעִיף א(עו: נַּ )כַּ

זַיְינֶען  ווֶעלְכֶע  הָרִאשׁוֹנִים,  דוֹרוֹת  בְּ
ה, הָאט  אוּלָּ גֶעווֶען ווַיְיטֶער פוּן זְמַן הַגְּ
ה אָנְגֶעהֶערְט אִין אַן אוֹפֶן  אוּלָּ זִיךְ דִי גְּ
הְיֶה" – אַן עִנְיָן ווָאס ווֶעט  פוּן "זאֹת תִּ
דִי  אִיז  וּבְמֵילָא,  נִפְרָד;  בְּ עָתִיד,  בֶּ זַיְין 
עֲבוֹדָה נִיט גֶעווֶען דוּרְכְגֶעדְרוּנְגֶען עַד 
שׁ, אַז דֶער קִיּוּם  ךְ מִיט דֶעם הֶרְגֵּ דֵי כַּ כְּ
גְלַיְיךְ  קוּמְט  גּוּפָא  וּמִצְווֹת  הַתּוֹרָה 

עוֹלָם, לֵימוּתוֹ אוֹיךְ בָּ לִשְׁ

הָאַחֲרוֹנִים,  דוֹרוֹת  דִי  אִין  ער  אָבֶּ
"עִקְבְתָא  אָנְגֶערוּפְן  ווֶערְן  ווֶעלְכֶע 
אַ  אִידְן  יי  בַּ זִיךְ  הֶערְט  דִמְשִׁיחָא", 

אוּן  יחַ'ן,  מָשִׁ פוּן  עִנְיָן  דֶער  מֶער  סַךְ 
אָנְגֶערוּפְן  סֶדְרָה  דִי  ווֶערְט  דֶערְפַאר 
"מְצוֹרָע"  נָאמֶען  מִיטְן  אֵלּוּ  דוֹרוֹת  בְּ
אַז  יטָא  וּפְשִׁ פִילְן,  אוּן  הֶערְן  אִידְן   –

The above defines the belief in the coming of 
Mashiach and, as Rambam states,87 what the Jew-
ish people must await anxiously for his coming to 
bring about. A Jew’s study of the Torah and obser-
vance of the mitzvos should be permeated with 
the faith that these efforts will bring him and the 
entire world to a state of consummate perfection 
in the study and knowledge of the Torah and the 
observance of its mitzvos, and consummate per-
fection in the knowledge of the Creator. This is 
what constitutes Mashiach’s coming and what a Jew 
is obligated to anxiously await.

Inspired By Awareness

11. It is possible to say that the above concepts 
represent one of the reasons why, in previous gen-
erations, the second of this week’s Torah readings 
would be referred to as Zos Tihiyeh, “This shall 
be…,” and it is specifically in recent generations 
that it is called Metzora, as mentioned above at the 
end of sec. 1.88

The earlier generations which were further re-
moved from the era of the Redemption conceived 
of the Redemption as something that “will be,” 
something that would take place in the future, 
separate from their Divine service. Consequently, 
that Divine service was not permeated entirely 
with the feeling that the observance of the Torah 
and its mitzvos itself will also immediately blos-
som into consummate perfection in this world.

By contrast, in recent generations, which are 
referred to as ikvesa demeshicha, “the era in which 
Mashiach’s approaching footsteps can be heard,” 
Jews are much more conscious of Mashiach. There-
fore, in these generations, the Torah reading is called 
Metzora. Jews appreciate and feel – and certainly, 

87. Rambam, Hilchos Melachim 
11:1; see Likkutei Sichos, loc. cit., 
p. 278ff.

88. See Likkutei Sichos, Vol. 7, p. 
103ff., where this concept is also 
explained.
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מַזְלַיְהוּ חָזֵי – אִין זֵייעֶר עֲבוֹדָה אַז אָט 
ה  עֲשֶׂ הַמַּ  – וּבְמֵילָא  יחַ,  מָשִׁ קוּמְט  אָט 
מֶער  נָאךְ  מֶען  מוּז   – הָעִיקָר  הוּא 
מוֹסִיף זַיְין אִין תּוֹרָה וּמִצְווֹת, דִי ווֶעלְט 
נֶעלֶער  לֵימוּתָהּ ווָאס שְׁ זָאל קוּמֶען לִשְׁ
מִצְוַת רְצוֹנֶךָ"עז  ים זַיְין מִצְוֹת "כְּ אוּן מְקַיֵּ
ית  בֵּ דֶעם  אִין  צִדְקֵנוּ  יחַ  מָשִׁ בִיאַת  בְּ

י. לִישִׁ ְ שׁ הַשּׁ קְדָּ הַמִּ

יק  "ל )סְעִיף ו(, יֵשׁ לְהַמְתִּ י הַנַּ יב. עַל פִּ
דוֹרוֹת הָאַחֲרוֹנִים  עוֹד יוֹתֵר, ווָאס דַוְקָא בְּ

ווֶערְט דִי סֶדְרָה אָנְגֶערוּפְן "מְצוֹרָע":

אָדָם  אַן  יי  בַּ אִיז  דָאס  ווִי  ם  שֵׁ כְּ
נְגָעִים  פוּן  עִנְיָן  דֶער  דַוְקָא  אַז  רָטִי,  פְּ
לֵם  ָ )"מְצוֹרָע"( ווַיְיזְט אוֹיף אַן אָדָם הַשּׁ
בָרִים  הַדְּ ל  כָּ ן  וְתִקֵּ יו  מַעֲשָׂ רִין  מּוּכְשָׁ "שֶׁ
אַז  נָאר  סְ'אִיז  מַעְלָה"עח,  לְּ שֶׁ חִינוֹת  וְהַבְּ
רֵר  נִתְבָּ לאֹ  בּוֹ  שֶׁ חְתּוֹנָה  "הַתַּ חִינָה  בְּ דִי 
דֶערְפַאר  אוּן  נּוּ"עח,  מִמֶּ סוֹלֶת  וְהַפְּ הָרַע 
עוֹרוֹ,  ים נָאר בְּ מִיִּ שְׁ ווֶערְן נוֹלָד סִימָנִים גַּ
אִיז  יו"  לְבוּשָׁ סוֹף  "בְּ נָאר  אַז  ז,  לְרַמֵּ
נִיט  נָאךְ  אִיז  ווָאס  סוֹלֶת  פְּ ן  לִיבְּ גֶעבְּ

רֵר גֶעווָארְן – נִתְבָּ

עַם  לִכְלָלוּת  נּוֹגֵעַ  בַּ אִיז  זֶה  רֶךְ  דֶּ עַל 
דוֹרוֹת הָאַחֲרוֹנִים  אלְד אַז בְּ רָאֵל: ווִיבַּ יִשְׂ
יחָא הַאלְט מֶען גָאר  פוּן עִקְבְתָא דִמְשִׁ

the spiritual source of their souls sees89 – that as a 
result of their Divine service Mashiach will come 
imminently. Accordingly, cognizant that “action is 
most essential,”90 they feel the necessity to increase 
their involvement in the Torah and its mitzvos to 
an even greater extent so that the world will reach 
its consummate perfection much faster. Then, in 
that perfect setting, with the coming of Mashiach 
and the building of the Third Beis HaMikdash, it 
will be possible to carry out the mitzvos “in accor-
dance with the command of Your will.”91

Our Place in Time

12. Based on the explanation in sec. 6 above, 
we can appreciate even more the reason why, spe-
cifically in recent generations, this Torah reading 
is called Metzora. With regard to an individu-
al person, tzaraas blemishes afflict specifically a 
“consummately perfect man,” one whose “actions 
are [entirely] appropriate, who has corrected 
all the lofty matters and qualities in the spiritu-
al realm.”92 Nevertheless, “the residue of evil has 
not been refined from his lower dimensions.”92 
Therefore, the physical signs of his imperfections 
are generated only on his flesh, alluding to the fact 
that the residue that has yet to be refined remains 
only “at the fringe of his garments.”92

Similar concepts apply to the Jewish people as 
a whole. Since in recent generations, in the era of 
ikvesa demeshicha, when we are very close to the 
coming of Mashiach, we sense the positive import 

89. The Rebbe is borrowing the word-
ing of Megillah 3a, which cites Daniel 
10:7, “I, Daniel, was the only one 
who saw the vision. The men who 
were with me did not see the vision, 
but a great trembling fell upon them, 
and they fled into hiding.” Our Sages 
ask: Since those men did not see the 
vision, why did “a great trembling 
fall upon them”? They answer: Even 
though they did not see the vision, 
their mazal, the source of their souls 

in the spiritual realms, did. And as a 
result of the vision perceived by their 
mazal, “a great trembling fell upon 
them” (see Likkutei Torah, Bamidbar, 
p.16a; Likkutei Sichos, Vol. 29, pp. 
18-19 and footnotes 9-11; et al.). 
Similarly, in the instance at hand, the 
source of the Jews’ souls perceives the 
extent to which their Divine service 
hastens Mashiach’s coming and that 
inspires them as they exist on this 
material plane.

90. Cf. Avos 1:17.

91. See Toras Chayim, Bereishis, 
p. 236a; the series of maamarim 
entitled Vekachah, 5637, ch. 17ff., 
which explain that in the Ultimate 
Future, when the world and human-
ity reached a state of perfection, the 
mitzvos be fulfilled “in accordance 
with the command of Your will,” in a 
manner reflecting G-d’s true desire.

92. Likkutei Torah, Vayikra, p. 22b.
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יחַ, דֶערְפַאר פִילְט מֶען  שִׁ יאַת הַמָּ נָאעֶנְט צוּ בִּ
חִינַת "מְצוֹרָע",  אִיצְט דֶעם תּוֹכֶן נַעֲלֶה פוּן בְּ
אִיז  רָאֵל  יִשְׂ לַל  כְּ פוּן  נִימִיּוּת  פְּ דִי  אַז  "ל,  נַּ כַּ
עֲבוֹדָה  דֶער  )דוּרְךְ  גֶעווָארְן  רֵר  נִתְבָּ שׁוֹין 
אִיז  עֶס  אוּן  הַדּוֹרוֹת(,  ל  כָּ ךְ  מֶשֶׁ בְּ אִידְן  פוּן 
סוֹלֶת  פְּ דִי  נָאר  זַיְין  מְבָרֵר  צוּ  אוֹיף  ן  לִיבְּ גֶעבְּ

אוּן חִיצוֹנִיּוּת פוּן "סוֹף לְבוּשָׁיו".

ווָאס  מוּבָן  אוֹיךְ  אִיז  "ל  הַנַּ י  פִּ עַל  יג. 
הָאט  הוּ  אֵלִיָּ אַז  סַנְהֶדְרִיןעט,  אִין  מְ'גֶעפִינְט 
יחַ  מָשִׁ אַז  לֵוִי  ן  בֶּ עַ  יְהוֹשֻׁ י  רַבִּ צוּ  גֶעזָאגְט 
"י  רַשִׁ אוּן  חֲלָאִים",  סוֹבְלֵי  י  עֲנִיֵּ ינֵי  בֵּ "יָתִיב 
ע"; אוֹיךְ  עִים וְהוּא נַמִי מְנֻגָּ אִיז מְפָרֵשׁ: "מְנֻגָּ
ל  מוֹ שֶׁ קְלָא וְטַרְיָא אִין גְמָרָאפ ווֶעגְן שְׁ – דִי שַׁ
מוֹ  שְׁ י  רַבִּ דְבֵי  "חִוְרָא  נָן  רַבָּ לְדַעַת  יחַ אוּן  מָשִׁ
אֱמַרפא אָכֵן  נֶּ "י( שֶׁ י – רַשִׁ ית רַבִּ ל בֵּ )מְצוֹרָע שֶׁ

ע גו'". בְנוּהוּ מְנֻגָּ . . חֲשַׁ

יחַ  : ווִי קוּמְט עֶס, אַז מָשִׁ מוּהַּ אִיז לִכְאוֹרָה תָּ
ע" אוּן "מְצוֹרָע"? זָאל אָנְגֶערוּפְן ווֶערְן "מְנֻגָּ

יִסּוּרִים  לַיְידט  יחַ  מָשִׁ ווָאס  דָאס  לָמָא  שְׁ בִּ
מֶען  קֶען  חֲלָאִים"(  סוֹבְלֵי   .  . ינֵי  )"בֵּ כְלַל  בִּ
רֶענְגְט  "ל אִין גְמָרָא בְּ "י הַנַּ טֵיין, ווִי רַשִׁ פַארְשְׁ
עֵינוּ וּכְתִיבפא  שָׁ סוּקפב "וְהוּא מְחוֹלָל מִפְּ דֶעם פָּ
דִי  רֶענְגֶען  בְּ זֶה  רֶךְ  דֶּ וְעַל  א",  נָשָׂ הוּא  חֳלָיֵינוּ 
פוּן  נָאמֶען  אוֹיפְן  רַאְיָה  דִי  גְמָרָא  אִין  נָן  רַבָּ
דֶער  ער  אָבֶּ אִיז  ווָאס   – "ל  הַנַּ סוּק  פָּ דֶעם 
הַנְּגָעִים  עִנְיַן  דֶעם  פוּן  תּוֹכֶן  דֶער  אוּן  דִיּוּק 

יחַ? ל מָשִׁ שֶׁ

of Metzora. As explained above, the inner di-
mensions of the Jewish people have already 
been refined through the Divine service they 
performed over the course of all the genera-
tions and all that remains to be refined is the 
residue and external dimensions that are “at 
the fringe of [their] garments.”

Finishing the Task

13. Based on the above, it is also possi-
ble to understand a narrative from Tractate 
Sanhedrin93 which relates that when Rabbi 
Yehoshua ben Levi asked the prophet Eliya-
hu to see Mashiach, the Prophet Eliyahu told 
him that Mashiach “was sitting among pau-
pers afflicted by illness.” Rashi interprets the 
latter phrase as meaning, “they are afflicted 
by tzaraas blemishes and he is also so afflict-
ed.” In a similar vein, our Sages94 discuss 
the name of Mashiach. Some Sages main-
tain that he is referred to as “the metzora of 
the House of Rabbi [Yehudah HaNasi], as 
it is written,95 ‘Indeed… we deemed him as 
afflicted.’ ”

It is difficult to understand, why is it that 
Mashiach should be referred to as “afflicted” 
and a “metzora”?

The fact that Mashiach suffers afflictions – 
and therefore “sits among” those “afflicted by 
illness” – can be understood. Thus, Rashi cites 
the verses,96 “He is pained by our transgres-
sions,” and “He bore our sickness.”95 Similarly, 
there are Sages who cite the latter verse as a 
prooftext for their interpretation of Mashiach’s 
name. However, the fact that it is specifical-
ly tzaraas blemishes that are associated with 
Mashiach’s affliction requires explanation.

93. Sanhedrin 98a.

94. Ibid. 98b.

95. Yeshayahu 53:4.

96. Ibid. 53:5.



פזשע ערזצת-עירזת  | לקרטצ שצחרע  28

יאוּר  הַבִּ לוֹמַר  יֵשׁ  "ל  הַנַּ י  פִּ וְעַל 
רֶענְגֶען אַרוֹיס  אִין דֶעםפב*: נְגָעִים בְּ
פוּן  זְמַן  אִין  אִידְן  פוּן  ב  מַצָּ דֶעם 
דָא  סְ'אִיז  אַז  יחָא,  דִמְשִׁ עִקְבְתָא 
נִימִיּוּת  פְּ אִין  הָרַע"  רְרוּת  "הִתְבַּ דִי 
רָאֵל( אוּן  לַל יִשְׂ פֶשׁ )פוּן כְּ הַגּוּף וְהַנֶּ
חִיצוֹנִיּוּת,  ן רַע נָאר בְּ לִיבְּ סְ'אִיז גֶעבְּ
ב  א דֶעם מַצָּ אַזוֹי אַז מְ'הַאלְט שׁוֹין בַּ

פוּן "זָכוּ".

י זֶה אִיז מוּבָן אוֹיךְ דֶער  – וְעַל פִּ
עַ  יְהוֹשֻׁ י  רַבִּ יחַ צוּ  מָשִׁ עֶנְטְפֶער פוּן 
אֵלָה "לְאֵימַת  שְׁ זַיְין  לֵוִיסו )אוֹיף  ן  בֶּ
אָתֵי מַר"( "אָמַר לֵיהּ הַיּוֹם", אוּן דִי 
לָךְ  אָמַר  "הָכִי  הוּ  אֵלִיָּ פוּן  רָה  הַסְבָּ

מָעוּ": קוֹלוֹ תִשְׁ הַיּוֹםפג אִם בְּ

יוֹצֵא  מִקְרָא  אֵין   – תּוֹרָה  בַּ לַל  כְּ
נִיט  מֵיינְט  מֶען  פְשׁוּטוֹפד,  מִידֵי 
שׁוּט פוּן  ירוּשׁ הַפָּ שׁוֹלֵל זַיְין דֶעם פִּ
יחַ הָאט גֶעזָאגְט,  "הַיּוֹם" ווָאס מָשִׁ
ב פוּן "זָכוּ" אוּן  מַצָּ אַ  אִיז  הַיּוֹם  אַז 
מְ'אִיז רָאוּי עֶר זָאל קוּמֶען "הַיּוֹם", 
יר, אַז דָאס ווָאס  נָאר מֶען אִיז מַסְבִּ
הָאט  עֶס  ווַיְיל  אִיז  אֲתָא"  "לָא 
קוֹלוֹ  "בְּ פוּן  לֵימוּת  שְׁ דִי  גֶעפֶעלְט 
פוּן  ירוּר  הַבִּ מַר  גְּ דֶער  מָעוּ",  תִשְׁ

חִיצוֹנִיּוּת הָרַע –

אִידְן  אַז  אֵלּוּ,  דוֹרוֹתֵינוּ  בְּ וּבִפְרַט 
הפה  יחַ אִיז "הִנֵּ הֶערְן אוּן פִילְן אַז מָשִׁ
תְלֵנוּ"פו; אוּן נָאכְמֶער:  זֶה עוֹמֵד אַחַר כָּ
"חַלּוֹנוֹת"  שׁוֹין  הָאט  כּוֹתֶל  דֶער 
יחַ מָשִׁ נָאכְמֶער:  אוּן  ים",  "חֲרַכִּ  אוּן 

In light of the above, it is possible to clarify the 
latter point as follows:97 Tzaraas blemishes reflect 
the state of the Jewish people in the era of ikve
sa demeshicha. The evil in the inner dimensions of 
the bodies and the souls of the Jewish people as a 
whole have been refined. It is only in their external 
dimensions that evil still remains, for as a whole, our 
people’s state is one of “worthiness.”98

On this basis, we can understand why, in the en-
counter mentioned above, when Rabbi Yehoshua 
ben Levi asked Mashiach,93 “When is the master 
coming?” Mashiach answered, “Today,” which the 
Prophet Eliyahu explained as referring to the verse,99 
“Today, if you hearken to His [G-d’s] voice.”

There is a general principle regarding the inter-
pretation of the Torah,100 “The meaning of a verse 
never departs from its straightforward interpre-
tation.” Similarly, in his answer to Rabbi Yehoshua 
ben Levi, the Prophet Eliyahu was not negating the 
simple meaning of the word “today” that Mashiach 
used. Fundamentally, the state of the Jewish people is 
one of merit and they are worthy that Mashiach come 
today. However, the Prophet Eliyahu was explaining 
that the reason Mashiach had yet to come is because 
it cannot be said that the Jews were “hearken[ing] to 
His voice” in a complete sense. They had not com-
pleted refining the external dimensions of evil.

In particular, this is true in our generation, when 
the Jews perceive and feel that101 “Behold, he [Mashi
ach] is standing behind our wall.”102 Moreover, the 
wall already has windows and cracks, and Mashiach 

97. See also Likkutei Sichos, Vol. 37, 
p. 33ff.; Sefer HaSichos, 5751, Vol. 2, 
pp. 491, 496ff.

98. The Rebbe is referring to our 
Sages’ reconciliation of two seeming-
ly conflicting verses: The seer Daniel 
(Daniel 7:13) describes Mashiach as 
coming in a uniquely distinguished 
manner, “I was watching in night 
visions and behold, with the clouds 
of the heaven, one whose visage was 

like a man was coming.” By contrast, 
the prophet Zechariah (Zechariah 
9:9) had an entirely different vision, 
describing Mashiach as appearing 
as “a poor man, riding on a donkey.” 
Our Sages (Sanhedrin 98a) explain, 
“If the Jews are worthy, Mashiach 
will come ‘with the clouds of the 
heaven.’ If they are not worthy, he 
will come as ‘a poor man riding on 
a donkey.’ ”

99. Tehillim 95:7.

100. Shabbos 63a.

101. Shir HaShirim 2:9.

102. See the Kol Korei published by 
my revered father-in-law, the Rebbe 
Rayatz in HaK’riah VehaKedushah, 
Sivan 5701 [1941], and his Igros 
Kodesh, Vol. 5, Letter no. 1080, that 
interprets the phrase as referring to 
Mashiach.
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מֵצִיץ  הַחַלּוֹנוֹת  מִן  יחַפה  גִּ "מַשְׁ אִיז 
יחַ"  גִּ "מַשְׁ אִיז  עֶר   – ים"  הַחֲרַכִּ מִן 
ווֶעלְן  מִיר  ווֶען  אוֹיס,  קוּקְט  אוּן 
ים  כִּ "פַּ דִי  פַארְעֶנְדִיקְן  שׁוֹין 
לֶעךְ"פז  קְנֶעפְּ דִי  "צוּפּוּצְן  ים",  קְטַנִּ
ירוּר  בִּ דֶעם  פַארְעֶנְדִיקְן  אוּן 

יו" – סוֹף לְבוּשָׁ בְּ "שֶׁ

יחַ  מָשִׁ קוּמְט  דֶעמָאלְט  ווָאס 
א  מַיָּ ד, "אֲרוּפח עִם עֲנָנֵי שְׁ יכֶף וּמִיָּ תֵּ
אוֹפֶן  בְּ קוּמְט  עֶר  אָתֵה",  אֱנָשׁ  בַר  כְּ
ב  ה, ווָארוּם סְ'אִיז אַ מַצָּ נָּ פוּן אֲחִישֶׁ
ם  לָּ ךְ כֻּ כְתִיבפט וְעַמֵּ אי דִּ לּוֹ זַכַּ פוּן "כֻּ

יקִים לְעוֹלָם יִירְשׁוּ אָרֶץ"סו, צַדִּ

 – אָרֶץ"צ  בָּ לִי  י  "וְזָרַעְתִּ דֶעם  פוּן 
ווֶערְט   – יַעֲקבֹ"  רֵשׁ  יַשְׁ אִיםצא  "הַבָּ
וּמָלְאוּ  רָאֵל  יִשְׂ וּפָרַח  "יָצִיץצא  דֶער 

שׁ. קָרוֹב מַמָּ נוּבָה", בְּ פְנֵי תֵבֵל תְּ

)משיחות ש״פ תזריע תשמ״א, 

ש״פ תזו״מ תשמ״ב(

is “watching through the windows, peering through 
the cracks.”101 He is looking to see when we will fin-
ish refining “the small utensils”103 and “polishing the 
buttons,”104 i.e., complete the refinement of the resi-
due of evil on the fringes of our garments.

When these tasks are completed, Mashiach will 
come immediately as we read in the Book of Dan
iel, “I was watching in night visions and behold, with 
the clouds of the heaven, one whose visage was like 
a man was coming.”105 His coming will be hastened, 
because the state of the Jewish people will be “entirely 
righteous, as it is written,106 ‘Your people are all righ-
teous; they will inherit the land forever.’ ”93

As a result of G-d “sow[ing the Jewish people] in 
the land for Me,”107 exiling them among the nations, 
“[In days to] come, Yaakov will send forth roots,”108 
and ultimately, “Yisrael will flourish and blossom 
and they will fill the face of the world with fruit.”108 
May it be in the immediate future.

103. Cf. Rashi, Bereishis 32:25; Chu
lin 91a; et al.

104. I.e., that all the preparatory 
work to bring Mashiach has already 
been completed. See Sichas Simchas 
Torah, 5789.

105. Daniel 7:13, cited by Sanhedrin 

98a.

106. Yeshayahu 60:21.

107. Hoshea 2:25.

108. Yeshayahu 27:6, as interpreted 
by Radak and Metzudos David. 
See the maamar entitled with this 

verse in Torah Or and Or HaTo
rah, Parshas Shmos. Those sources 
interpret the verse as referring to the 
Jews’ service in the observance of 
mitzvos using material entities and, 
particularly, their carrying out that 
service in the era of exile.

ראה לוחות העיבור שבטור אורח חיים  א( 
ובעתים  חודש  ראש  הלכות  אחרי 

לבינה מאמר טו.
יג, ב ואילך. ב( 

שם, מז ואילך. ג( 
יד, לד ואילך. ד( 

יד, ב – עד שם, לב. ה( 
 250 ע׳  חכ״א  בלקו״ש  בהנסמן  ראה  ו( 

הערה 2־1.
ראה שער היחוד והאמונה פ״א. ז( 

כפי שנקראת בסידור הרס״ג – קריאת  ח( 
התורה.

כבמגן אברהם או״ח סתכ״ח. וברמב״ם  ט( 
שלו  תפילות  בסדר  אהבה  ספר  )סוף 
בסופו )ועוד( "אשה כי תזריע". וראה 
לקו״ש שם ע׳ 146 הערה 6 על דרך זה 

בכמה סדרות.
הענין  ואילך   74 ע׳  ח״ז  לקו״ש  ראה  י( 
)וראה  ״תזריע״  שבשם  המיוחד 
155(. אבל  9־148 וע׳  לקו״ש חי״ז ע׳ 
לא נתבארה שם השייכות לתוכן ענין 

הנגעים כי אם ל"תורת האדם" בכלל.
נדרים סד, ב. יא( 

נדרים  מהרש״א  אגדות  חדושי  ראה  יב( 
שם.

ראה ספרי ורש״י בהעלותך יב, יב. יג( 
ועל דרך זה יש לומר גם בהא דאמרינן  יד( 
מצורע איתקש למת – ראה יבמות קג, 
ב. רמב״ם הלכות טומאת צרעת פי״ג 

הי״ד. ואין כאן מקומו.
ויש לומר שלכן נקראת בכמה ספרים  טו( 
לקו״ש  וראה  ״טהרה״.  פרשת  בשם 

ח״ז ע׳ 100 הערה 5 ובהנסמן שם.
אף  שרה"  "חיי  מפרשת  גם  להעיר  טז( 
בפטירתה  מדברת  הסדרה  שתחלת 
מדובר  הסדרה  ובכל  וקבורתה, 
ראה   – מיתתה  אחר  שארעו  בענינים 
לקו״ש חט״ו ע׳ 145 ואילך. ושם נסמן.
להעיר מפירוש המשניות נגעים פי״ב,  יז( 

ה.
יד, לד מויקרא רבה פי״ז, ו. יח( 

תנחומא, ויקרא רבה )פט״ז, ה־ו(. יט( 
אורח חיים סתכ״ח. כ( 

בסידורו – קריאת התורה. כא( 
על התורה תזריע יג, ח. כב( 

וראה  בסופו.  שלו  תפלות  בסדר  כג( 
הגליון  ובשולי   100 ע׳  ח״ז  לקו״ש 

להערה 3 שם.
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דרק  העיקרים  ספר  לדעת  ואפילו  כד( 
שלשה עיקרים הם – שכר ועונש אחד 

מהם )ח״א פ״ד, פ״י(.
סנהדרין ריש פרק חלק. – וכבר העירו  כה( 
ענין  היד  בספר  הביא  שלא  זה  על 
מבטל  זה  שאין  מובן  אבל  העיקרים, 
ערוך  ושולחן  טור  וראה  חשיבותם. 

יורה דעה סרס״ח ס״ב.
פ״ח ואילך. כו( 

להעיר מברכות ה, א. כז( 
ראה כוזרי מאמר שני פמ״ד. וראה גם  כח( 

עיקרים מאמר רביעי פל״ח.
מכות כג, סע״א במשנה. כט( 

סנהדרין מג, ב במשנה. ל( 
ראה לקוטי תורה קרח נג, ד. מטות פו,  לא( 
ב. ובכמה מקומות. וראה לקו״ש חכ״ג 
ואילך, שמובן הוא גם בפשוטו   96 ע׳ 

של מקרא.
הוו  נגעים  ב( אם  )ה,  להעיר מברכות  לב( 
עלמא  לכולי  אבל  אהבה.  של  יסורין 

הוי מזבח כפרה.
נגעים  בפירוש המשניות  זה  דרך  ועל  לג( 

פי״ב מ״ה. מורה נבוכים ח״ג ספמ״ז.
)לכאורה(  הוא  הרמב״ם  מקור  לד( 
תנחומא  ו;  פ״ו,  נגעים  בתוספתא 
פי״ז,  רבה  ויקרא  )בסופו(;  ד  מצורע 
מפורש  ששם   – יז  רבתי  פסיקתא  ד; 
הסדר הנ"ל, תחלה נגעי בתים כו׳. אבל 
במקומות הנ״ל אינו מפורש: א( "אות 
שלא  עד  ב(  בישראל".  היה  ופלא 
יתעסק בשיחת הרשעים כו׳. ואין כאן 

מקומו.
וראה ספורנו סוף פרשת תזריע. לה( 

בהלכות  הרמב״ם  לשון  פשטות  לו( 
ממנהגו  "אינו  שם,  צרעת  טומאת 
האמור  "השינוי  על  קאי  עולם",  של 
מובן  זה  דרך  ועל  ובבתים",  בבגדים 
שם  המשניות  בפירוש  שכתוב  ממה 
והשנוי  דוממים  והבתים  הבגדים  "כי 
הנולד בהם אינו צרעת אלא שהתורה 
ברמב״ן  מפורש  )וכן  כך"*  קראתו 
יקר  כלי  מז.  יג,  פרשתנו  התורה  על 
קעב,  מצוה  חינוך  שם.  וספורנו 
פרשתנו  תורה  בלקוטי  אבל  קעז**(. 
ו(  סעיף  בפנים  לקמן  הובא  ב.  )כב, 
"שנולדו  באדם  צרעת  על  גם  כתב 
כדרך  שלא  בבשרו  בגשמיות  סימנים 

הטבע . . אך מעשה נסים הם",
מכיוון שנגעי  מובן,  ברמב״ם  גם  אבל   
בהמשך  האדם  על  באים  אדם 
ולאחרי נגעי בתים ונגעי בגדים מוכח 
משמע  וכן  טבעית***.  אינה  שסיבתם 
ממה  ולהעיר  שם.  נבוכים  במורה 

"וכן  שם  המשניות  בפירוש  שמסיים 
נגעי אדם אתה תראה שישים הנתקים 
הצרעת  ויטהר   .  . חולי  והוא  צרעת 
הם  ואמנם   .  . לבן  כולו  הפך  כאשר 
קאפח  תרגום  )וראה  תוריים"  ענינים 
שם(. ובכלי יקר שם "וזהו בנין אב גם 
על נגעי הגוף שהם חוץ לטבע על צד 

העונש". וראה גם בחיי )שם, נח(.
שם,  קאפח  בתרגום  הוא  כן   )*  

ב'  המשניות  בפירוש  ולפנינו 

נוסחאות.

**( להעיר משינוי הלשון בחינוך:   

)מצוה  כתב  בגדים  לנגעי  בנוגע 

בטבע  אינו  הענין  זה  "כי  קעב( 

הקדושה  באומה  הוא  מופת  אבל 

לנגעי  ובנוגע  כו'".  ילמדו  למען 

"שמעתי  קעז(  )מצוה  כתב  בתים 

ענין  הוא  אבל  טבעי  דבר  שאיננו 

מופתי יבוא לפעמים בבתי ישראל 

להוכיחם".

שכתוב  ממה  גם  משמע  וכן   )***  

בלקוטי תורה שם "הנגעים שאינם 

שכתב  כמו  המצויים  מליחות 

אדם  נגעי  על  וקאי  הרמב״ם", 
בהנסמן  וראה  ההערה(.  )כבפנים 

לקמן הערה נא. וראה לקו"ש חכ"ב 

ע׳ 65 הערה 9.

קעב  במצוה  החנוך  מלשון  להעיר  לז( 
בטובו  הא־ל  שרצה  המצוה  "משרשי 
את  איש  ייסר  כאשר  לייסרנו  הגדול 
כו'", ובמצוה קעז "כי מאהבת ה׳  בנו 

אותם יודיע כו'".
יג, מו. לח( 

כתב  קסט(  )מצוה  שבחינוך  להעיר  לט( 
"לטמא   – )דנגעים  המצוה  בשרשי 
הכהן"(  אל  שיבוא   .  . מצורע  אדם 
"לקבוע בנפשותינו כי השגחת הקב״ה 
כו׳".  אדם  מבני  אחד  כל  על  פרטית 

עיין שם.
לג׳  מחוץ  מושבו,  למחנה  דמחוץ  מ( 
טמאים  שאר  כן  שאין  מה  מחנות, 
פרשתנו  ורש״י  כהנים  תורת  )ראה 
בפירוש  הובא   – א  סז,  פסחים  שם. 

רש״י נשא ה, ב(.
ובמכל שכן מצער גלות שהוא "שקול  מא( 
האדם  שנפרד  מיתה  כצער  כמעט 
זרים"  עם  כו'  ושוכן  כו'  מאוהביו 
ויותר מזה במצורע  )חינוך מצוה תי(, 
"בדד ישב". ולהעיר מפירוש הראב״ד 
לתורת כהנים שם – שיהא כמנודה כו'. 

וראה לקמן הערה מט.
בכל הבא לקמן – ראה לקו״ש חי״ח ע׳  מב( 

135 ואילך. ושם נסמן.

מקומות שבהערה מ. מג( 
ה, ב. מד( 

שם, ג. מה( 
ראה בארוכה לקו״ש שם. מו( 

פסחים סז, א. וראה גם שאר המקומות  מז( 
שבהערה מ.

יהודה  רבי  בדברי  הפירוש  כפשטות  מח( 
פסחים שם.

כן הוא לפירוש הראב״ד בתורת כהנים  מט( 
ד״ה  מרש״י  מובן  כן  ולכאורה  שם. 
בהמשך  שמבאר  מו(  )יג,  ישב  בדד 
טמאים  משאר  נשתנה  "מה  פירושו 
ממש  לבדו  דהיינו  כו׳",  בדד  לישב 
מחנות  לג׳  חוץ  שמושבו  זה  דאילו   –
זה שזהו  מפרש רש״י בד״ה שלאחרי 
פירוש ד"מחוץ למחנה – חוץ לשלש 
מחנות". אבל ראה רא״ם ועוד בפירוש 
כהנים.  התורת  מפרשי  ובשאר  רש״י 
שם  התורה  על  פענח  צפנת  וראה 
דמצורעים  מקומות  מכמה  דמביא 
ג  ז,  וראה גם מלכים־ב  יושבים ביחד. 
אנשים  וארבעה  פרשתנו(:  )הפטרת 
היו מצורעים גו׳ ויאמרו איש אל רעהו 
גו׳ )אלא שזהו גיחזי ובניו שמחוייבים 

לכבדו וכו'(.
הרמב״ם  מלשון  משמע  כן  לכאורה  נ( 
פ״י  שם  רמב״ם  וראה  בפנים.  הנ״ל 

ה״ז.
תזריע כב, ב. וראה גם סוף ד״ה אדם  נא( 
)בהמשך  תרע״ה  תרס״ו,  יהיה  כי 
פרשתנו  אלשיך  גם  וראה  תער״ב(. 

שם. וראה לקו"ש חכ"ב ע׳ 65 ואילך.
תזריע יג, ב. נב( 

צריך עיון אם הכוונה רק מפני זה )כי  נג( 
הבית  בזמן  שלא  גם  שנוהגים  דינם 
פי״א  צרעת  טומאת  הלכות  )רמב״ם 
מיוחס  כהן  מניעות,  כל  ואין   – ה״ו(( 
)שמות  שלמה  תורה  וראה  וכו'. 
מילואים סימן ח״י( הדעות אם נגעים 

נוהגין בזמן הזה והטעמים.
 65 ע׳  חכ"ב  בלקו"ש  הנסמן  וראה   

הערה 9.
ראה לעיל הערה לו. נד( 

וראה לקו״ש ח״ז ע׳ 4־103 ובהערה 40  נה( 
שם.

כל  דדריש  ספי״ז  רבה  ויקרא  ראה  נו( 
בית  חורבן  על  בתים  בנגעי  הפרשה 

המקדש "ועמא הגלי לבבל" כו׳.
 490 ע׳  ח״ב  תנש״א  סה״ש  גם  ראה  נו*( 

ואילך.
ראה דרושי חסידות על הפסוק הבאים  נז( 
פרשת  כו'  אור  )תורה  יעקב  ישרש 

שמות(.
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רפל״ז. נח( 
לחטוב  נצטווה  אילו  הידוע  ובלשון  נט( 
עצים )לקוטי תורה שלח )מ, א(. וראה 

מורה נבוכים ח״ג פנ״א בהערה(.
מורה נבוכים ח״ג פל״ד. ס( 

חולין יא, א. ובכמה מקומות. סא( 
איזה  רפל"ו:  רבתי  פסיקתא  ראה  סב( 
אורו  זה  מצפה  ישראל  שכנסת  אור 
צפית  א:  לא,  שבת  וראה  משיח.  של 
רש״י  בפירוש  עיון  )וצריך  לישועה 

שם(. זח"א ד, סע״א. קמ, א. ועוד.
כנוסח אני מאמין. סג( 

קדושין בסופה. סד( 
א  תכב,  ח״ג  דיבורים  לקוטי  סד*( ראה 
סה״ש  וראה   .)73 ע׳  תש"ג  )סה"ש 

תשנ״ב ח״א )ע׳ 111. 131. 249(.
מנחות ה, א. סה( 

סנהדרין צח, א. סו( 
עדיות.  מסכת  סוף  טוב  יום  תוספות  סז( 
של״ה תט, א. והוא על פי זח"ג כח, א. 

ועיין גם כן ערוך השלם בערכו.
מפורש  ב(  )א,  השירים  שיר  ברש״י  סח( 
טעמי  מגלה  הקב״ה  לבא  שלעתיד 
כמו  מי  ידי  על  לפרט  )מבלי  תורה 
ובאותיות  וכו׳(  קבל  – שמשה  בנגלה 
שמעוני  )ילקוט  ז  אות  עקיבא  דרבי 
והקב״ה  בתחלתו(:  תכט  רמז  ישעי׳ 

עדן( טעמי  בגן  )לצדיקים  להם  דורש 
תורה חדשה שעתיד הקב"ה ליתן להם 
שם  שמעוני  )ובילקוט  משיח  ידי  על 
הנסמן  וראה  "טעמי"(.  תיבת  ליתא 

בהערה הבאה.
ה״ב.  פ״ט  תשובה  הלכות  רמב״ם  סט( 
להרמב״ם  המשניות  ובפירוש 
ועתה  ד״ה  חלק  פרק  ריש  )סנהדרין 
אחל(: ונפלאות יתגלו על ידו )כן הוא 
ובפירוש  קאפח.  בהעתקת  הלשון 
למה  בהמשך  בא  לפנינו  המשניות 
שכתוב לפני זה: ויעבדוהו כל הארצות 
על  שיהא  ולנפלאות  הגדול  לצדקו 
ידו(. וראה לקוטי תורה צו יז, ב. שער 
המצוות  ספר  ואילך.  פנ״ו  האמונה 

להצמח־צדק מצות מינוי מלך פ״ג.
הלכות מלכים ריש פי״א. ע( 

לקו״ש חי״ח ע׳ 277 ואילך. עא( 
שם  עיין  שם.  תשובה  הלכות  רמב״ם  עב( 

ובהלכה א שם.
רמב״ם הלכות מלכים פי״ב ה״ד. עיין  עג( 
שם ובהל׳ תשובה שם ה״ב "שמפני זה 
נתאוו כל ישראל כו׳ לימות המשיח". 

המשניות  פירוש   – בארוכה  וראה 
להרמב״ם שם.

רמב״ם ספי״ב מהלכות מלכים. עד( 
בריש פי״א שם. וראה לקו"ש שם ע׳  עה( 

278 ואילך.
ראה לקו״ש ח״ז ע׳ 103 ואילך. עו( 

ויחי.  פרשת  ריש  חיים  תורת  ראה  עז( 
המשך וככה תרל״ז פי״ז ואילך.

לשון הלקו״ת שנסמן לעיל שם. עח( 
שם. עט( 

שם ע״ב. פ( 
ישעי׳ נג, ד. פא( 

שם, ה. פב( 
ואילך.   33 ע׳  חל"ז  לקו״ש  גם  פב*( ראה 
 496  .491 )ע׳  ח״ב  תנש״א  סה״ש 

ואילך(.
תהלים צה, ז. פג( 

שבת סג, א. פד( 
שיר השירים ב, ט. פה( 

אדמו"ר  מו"ח  לכ"ק  קורא  קול  ראה  פו( 
תש״א.  והקדושה  בהקריאה  )נדפס 
ח״ה  מהוריי״צ  אדמו״ר  קודש  אגרות 

ע׳ תיד( דמפרש זה על משיח.
ראה שיחת שמחת תורה תרפ"ט. פז( 

הובא   – אנש(  )ושם:  יג  ז,  דניאל  פח( 
בסנהדרין שם, א.

ישעי׳ ס, כא. פט( 
הושע ב, כה. צ( 

ואור  אור  תורה  וראה  ו.  כז,  ישעי׳  צא( 
התורה ד״ה זה )בס׳ שמות(.
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