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Shemos 13:13

(13) But every firstling ass you shall redeem with a sheep; if you do not redeem it, you must
break its neck. And you must redeem every first-born male among your children.
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Numbers 18:15

(15) The first issue of the womb of every being, man or beast, that is offered to the LORD,
shall be yours; but you shall have the first-born of man redeemed, and you shall also have the
firstling of unclean animals redeemed.
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Kiddushin 29a

§ The baraita teaches that a father is obligated to redeem his son. The Gemara asks: From
where do we derive this? The Gemara answers that this is as it is written: “All the firstborn
of your sons you shall redeem” (Shemos 34:20). And in a case where one’s father does
not redeem him he is obligated to redeem himself, as it is written: “You shall redeem
[pado tifde]” (Numbers 18:15). The repetition of the verb indicates that a firstborn is required
to be redeemed in any case, even if his father neglects to do so.
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Pesachim 121b

The Gemara discusses another case concerning the order of the blessings: Rabbi Simlai
attended a redemption of the firstborn son. The celebrants raised a dilemma before him
with regard to the blessings. First they noted that it is obvious that the blessing over the
redemption of a firstborn son, which is: Who sanctified us with His mitzvot and
commanded us over the redemption of the firstborn son, is certainly recited by the father
of the son, as he is the one obligated to redeem his son. However, with regard to the second
blessing: Blessed are You, Lord our God, King of the universe, Who has given us life
[sheheheyanu], sustained us, and brought us to this time, does the priest recite this
blessing, or does the father of the son recite it?

The Gemara explains the two sides of the dilemma. It can be suggested that the priest recites
the blessing, as he benefits from the five sela he receives when the boy is redeemed. The
blessing of shehehiyanu is generally recited by the one who receives the benefit. Or, perhaps
the father of the son recites sheheheyanu, as he is the one who performs the mitzva.
Rabbi Simlai did not have an answer readily available, and he went to ask this question in
the study hall. The scholars said to him that the father of the son recites the two
blessings: Over the redemption of the son and sheheheyanu. The Gemara concludes: And
the halakha is that the father of the son recites two blessings.
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Rashbam’s commentary on Pesachim 121b

The Mishnah discusses two different blessings that are interdependent, recited by one person
for the same act, 17 such as “Pesach” and “zevach,” 18 since the Chagigah offering is brought
together with the Pesach offering. For this reason, this Mishnah also discusses this case, in
which the child’s father recites two blessings.
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Alter Rebbe’s Seder Birkas HaNehenin, beg. of ch. 12

A person who experiences any {special} joy is obligated to recite a blessing.
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Berachot 32a

Based on Moses’ prayers, Rabbi Simlai taught: One should always set forth praise of the
Holy One, Blessed be He, and then pray for his own needs. From where do we derive that
one should conduct himself in this manner? From Moses, as it is written in his prayer: “And |
beseeched the Lord at that time” (Deuteronomy 3:23). And immediately afterward in his
prayer, it is written: “Lord, God, You have begun to show Your servant Your greatness
and Your strong hand, for what God is there in the heavens or on earth who can
perform deeds such as Yours and Your might” (Deuteronomy 3:24)? Here, Moses began
with praise of God, and it is only thereafter that it is written: “Please, let me pass over and



see the good land that is beyond the Jordan, that good hill country and the Lebanon”
(Deuteronomy 3:25). Only after his praise did Moses make his personal request.
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Taanit 2a

The Gemara asks: And from where do we derive that rain must be mentioned specifically in
the Amida prayer? The Gemara answers: As it was taught in a baraita with regard to the
verse: “To love the Lord your God and to serve Him with all your heart” (Deuteronomy
11:13). Which is the service of God that is performed in the heart? You must say that this
is referring to prayer. And, afterward, it is written: “And | shall give the rain of your land
in its due time, the first rain and the last rain” (Deuteronomy 11:14). This juxtaposition
teaches that it is appropriate to request rain while engaged in the service of the heart, i.e.,
prayer.
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