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Greater is the Recipient Than the Giver 
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(-  

“
‘ … 

… because the L-rd's anointing oil is upon you.’” 
in which they were just anointed as Kohanim, they are to remain at service. 
 
On this day there were two categories of service being performed: (i) sacrifices specific for this auspicious 
moment, and (ii) sacrifices which are brought through out all generations, such as the Rosh Chodesh (-link) 
sacrifice. And while Aaron and his sons ate from the special sacrifices, they had the flesh of the generational 
sacrifice burnt, because, as mourners, they were forbidden to eat from it. With this Moses disagreed, “And 
Moses thoroughly investigated… he was angry… ‘Why did you not eat the sin offering…’” To which Aaron 
responded, “But [if tragic events] like these had befallen me, and if I had eaten a sin offering today, would it have 
pleased the L-rd?,” meaning, that even though G-d had commanded that we not embrace the prohibition of a 
mourner concerning the special inaugurate sacrifices, does this apply to the regular generational sacrifices?! To 
which, “Moses heard, and it pleased him.” Upon this Rash (-Link) comments, “[Moses] admitted [that Aaron was 
correct,] and was not ashamed, saying, ‘I have not heard [of this law].’” The Talmud (-) teaches this as the 
contrary, that Moses did hear this law from G-d, and only because he allowed himself to get angry he forgot the 
law, until Aaron reminded it to him, and instead of denying that he heard the law from G-d, he humbly admitted 
that he had heard this law from G-d, but had forgotten it. However, Rash follows the interpretation of the Torat 
Kohanim (-Link) in which Moses never received such a law, and that the discussion between Moses and Aaron 
was but a logical debate, in which, Moses then humble agreed that Aaron was right. So, let us understand what 
the original logic of Moses and Aaron differed about, and why Moses then agreed to Aaron’s logic. 
 
Moses was the embodiment of the attribute of Truth, while Aaron was the embodiment of the attribute of 
Kindness, This is inline with the Zohar’s teaching (-Vol II, 49b) that Moses was the Groomsman of the King (G-d), 
while Aaron was the Bridesmaid of the Queen (Jewish People). Hence, Moses embodied the Eternal Truth which 
knew no changes between Generational and Specific Timely experiences, for in the Truth of Above, there is no 
changes. However, Aaron, who’s job it was to embrace the situation of the receiver as she is below, must 
embody Kindness, understanding the changes and difficulties that happen upon the person in the physical 
world, hence, understanding that there are differences between the Special and the Generational experiences, 
and that the same demands can not be made upon the people for both experiences. 
 
This is the deeper meaning of the verse (-Psalms 117:2), “And the truth of G-d is l’olam.” L’olam simply means 
eternal. Nevertheless, it also means for the world, that there is the truth of G-d as it exists in the spiritual realm 
(eternal), and there is the way it is embodied in the world, in which its being eternal is manifested differently, 
through the changes that the human is subjected to. Hence, Moses, who lived in the paradigm of the spiritual 
realm, originally disagreed with Aaron for allowing for differences between the special holy moments and the 
generational regular moments. However, once Aaron shared with Moses that all of the spiritual realm is 
primarily for the physical human to serve G-d in the physical realm, in which there are changes and impositions 
upon one’s paradigm, Moses embraced Aaron’s logic, and unbashful admitted that this is a paradigm that he has 
not heard, and it finds favor in his eyes, as it is the ultimate purpose of creation: “And the (eternal) truth of G-d 
is (but so that it be manifested) l’olam (in the physical world).”  
 
So too, within each of us there is a Moses (eternal unwavering service to G-d), in how we deal with ourselves, and 
there is an Aaron (kindness and understanding), in how we deal with others. And it is only when (-Psalms 85:11), 
“Kindness and truth have met,” that we fulfill, “G-d desired to have an abode here below.” 
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: Rebbetzin Chaya Mushka; wife of the Rebbe, of blessed memory (1901-1988). 

This week’s Torah-portion discusses the laws of the Nazir (-Link). The laws of the nazir entails that he does not drink 
wine, cut his hair, nor become impure through the body of a dead person (touching, or being under the same roof with, the 
body). This applies to both, the nazir who takes upon himself to be a nazir for a set amount of time (30 days or more), 
and the nazir who takes upon himself to be a nazir olam -forever. The difference is that the nazir olam may take a 
haircut (and bring with it the sacrifices necessary) after each 12 months. However, there is a different type of nazir, which 
is not found in the Torah, but in the Prophets (read as this week’s haftorah (-Link)): Samson the Nazir (-Link). Concerning 
Samson, the angel told his mother (-Judges 13:5), “And a razor shall not pass over his head, for a nazir to G-d will the 
child be from the womb.” Samson was a nazir olam, only that not all the laws of a nazir applied to him. Samson 
was forbidden to drink wine and cut his hair, but not from becoming impure through a dead body.

In the conclusion of Tractate Nazir, the Mishna (-Link) tells us: ‘Samuel (-Link) was a nazirite, in accordance with the 
statement of Rabbi Nehorai, as it was stated (that when Hannah, his mother, prayed for a son, she vowed (-Samuel I 1:11):) “And (no) 
mora shall come upon his head.’ It is stated with regard to Samson (-Judges 13:5): ‘And (no) razor [mora] (shall come 
upon his head, for the child shall be a nazirite to G-d),’ and it is stated: ‘And (no) mora,’ with regard to Samuel. Just as (the 
term) “mora” that is stated with regard to Samson (means that he was) a nazirite, so too, (the term) “mora” that is stated 
with regard to Samuel (indicates that he was) a nazirite. Rabbi Yosei said: But doesn’t “mora” (mean) nothing other (than 
the fear) of flesh and blood? Rabbi Nehorai said to him: But isn’t it already stated (-Samuel I 16:2): ‘And Samuel said: 
How can I go; if Saul hears it he will kill me.’ (This verse indicates) that there was fear of flesh and blood upon (Samuel). 
(Consequently, the term mora must be understood in accordance with its plain meaning of a razor. If so, Samuel was indeed a nazirite.)”

The Tractate concludes: “Rav said to his son Chiyya: ‘Seize and recite a blessing.’ And similarly, Rav Huna said to 
his son, Rabba: ‘Seize and recite a blessing.‘ Is this to say that one who recites a blessing is preferable (to one who 
answers amen)? But isn’t it taught that Rabbi Yosei says: The one who answers amen is greater than the one who 
recites the blessing? And Rabbi Nehorai said to him: By Heavens, it is so. Know, as the military assistants descend 
to the battlefield and initiate the war and the mighty follow them and prevail. (The amen that follows a blessing is compared 
to the mighty who join the war after the assistants and prevail, illustrating that answering amen is more significant than reciting the initial bless-
ing. The Talmud responds:) (This) is (a dispute between) tanna’im (-Link), as it is taught: Both the one who recites a blessing 
and the one who answers amen are included (among those who (-Nehemiah 9:5) “stand up and bless”), but one hurries to first 
reward the one who recites the blessing. (Reciting the blessing is greater than answering amen.) Rabbi Elazar said that Rabbi 
Chanina said: ‘Talmidei Chachomim (“Students of Wisdom (Torah)”) increase peace in the world, as it is stated (-Isaiah 
54:13): ‘And all your children shall be taught of the L-rd, and great shall be the peace of your children.’’”

To understand: (a) Rabbi Nehorai’s response to Rabbi Yossi, (b) the connection of amen versus the blessing itself, 
and, (c) the closing of the scholars increasing peace, we will have to ask a simple question: Neither the angel, nor 
Hannah, had the power to create that the unborn Samson or Samuel become nazarites?! The answer is understood 
from the law of a minor who converts. On the one hand, the Jewish court establishes the conversion, from the 
aspect of the, “actions of conversion,” however, it isn’t until after the minor’s bar/bat mitzvah, that the minor’s not 
disclaiming the court’s “actions of conversion” establishes that what the court did then, now becomes a true conver-
sion transformation within the convert. This is the debate in our Mishna: Rabbi Yossi states that Samson and 
Samuel, as adults, by not disclaiming what the angel and Hannah did, they instated, and quantitatively added on 
to the ‘nazirite-hood’ that the angel and Hanna bestowed upon them prior. Rabbi Nehorai states “Heaven, it is so!,” 
that they didn’t just instate or quantitatively add on, but rather, with their saying, “amen,” so to speak, to the, 
“blessing,” the angel and Hannah bestowed upon them, they took the “actions of a nazir” placed upon them from 
Above (angel; Hanna) to the unprecedented qualitatively state of sanctity of a nazir. This is why the Talmud brings the 
dispute concerning the power of the recipient of the blessing answering amen (Samson’s and Samuel’s not disclaiming) over 
the giver of the blessing itself (angel’s and Hannah’s proclaiming Samson and Samuel as nazirites).

So too, with the closing of the Tractate speaking of the Students (recipients) of Wisdom, rather than, the wise (givers) 
themselves, for the wise represent the teachers of the Mishna (blessing; Above), while the students represent the 
Talmud, extrapolating and dissecting the Mishna. And greater are the students (answering amen, absorbing and responding 
from Below), for it is the Students of Wisdom who elevate the Below, increasing true peace within the world.


