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All the days of his vow of abstinence, no razor shall pass over his head; until the completion of
the term that he abstains for the sake of the Lord, it shall be sacred, and he shall allow the
growth of the hair of his head to grow wild.
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All the days that he abstains for The Lord, he shall not come into contact with the dead.
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Because you shall conceive, and bear a son; and a razor shall not come upon his head, for a

Nazirite to God shall the lad be from the womb; and he will begin to save Israel from the hand
of the Philistines."
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Samson was not a nazirite in a complete sense, for he never took a nazirite vow. It was merely
that the angel caused him to be separated from impurity.

What were the laws applying to him? He was forbidden to drink wine and cut his hair. He was,
however, permitted to incur impurity due to contact with the dead. This concept is a halachah
transmitted by the Oral Tradition
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MISHNA: The tractate concludes with an aggadic statement about nazirites. Samuel the
prophet was a nazirite, in accordance with the statement of Rabbi Nehorai, as it was stated
that when Hannah, his mother, prayed for a son, she vowed: “And no mora shall come upon
his head” (I Samuel 1:11). How is it derived that mora is an expression of naziriteship? It is
stated with regard to Samson: “And no razor [mora] shall come upon his head, for the child
shall be a nazirite to God” (Judges 13:5), and it is stated: “And no mora,” with regard to
Samuel. Just as the term “mora” that is stated with regard to Samson means that he was a
nazirite, so too the term “mora” that is stated with regard to Samuel indicates that he was a
nazirite.
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Rabbi Yosei said: But doesn’t the word “mora” mean nothing other than the fear of flesh and
blood? The word should be read as though it were written with an alef, and not a heh, so that it
means fear. Rabbi Nehorai said to him: But isn’t it already stated: “And Samuel said: How can |
go; if Saul hears it he will kill me” (I Samuel 16:2). This verse indicates that there was fear of
flesh and blood upon Samuel. Consequently, the term mora must be understood in accordance
with its plain meaning of a razor. If so, Samuel was indeed a nazirite.
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And as for the Rabbis, who derived a different halakha from the verbal analogy, they hold that
there is no verbal analogy for half of a matter. Once a provisional guilt offering is compared to
a sin offering, it must be completely similar, and both matters are derived from the verbal
analogy. The Gemara asks: But Rabbi Akiva also must hold that there is no verbal analogy for
half of a matter, so why does he not agree with the derivation of the Rabbis?
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The Gemara reconsiders: Yes, this is indeed so. And here they disagree with regard to this:...
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[The prophet] Samuel of Rama was a nazirite forever.31 Therefore one who says: "Behold, |
am like Samuel of Rama," "...like Chanah's son," "...like Elkanah's son," "...like the one who
hewed Agag at Gilgal," or the like, he is a nazirite forever. We do not say that perhaps his
intent was to refer to another person who performed such deeds.
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What is the difference between a nazirite forever and a nazirite for a limited time? A nazirite for
a limited time is forbidden to cut his hair until the conclusion of his nazirite vow, as [Numbers
6:5] states: "Throughout the days of his nazirite vow, a razor shall not pass over his head until
the days are completed." A nazirite forever, by contrast, may alleviate [the burden of his hair]
with a razor every twelve months. When he cuts his hair, he must bring a sacrifice of three
animals as [ll Samuel 14:26] states [with regard to Avshalom]: "From year to year, when he
would shave, because his hair was heavy for him and he would shave." Avshalom was a
nazirite forever. This concept is a halachah transmitted by the Oral Tradition.

When a nazirite forever becomes impure, he must bring sacrifices [to atone for] impurity and
shave as is required in an instance of impurity like a nazirite for a limited time.
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Accordingly, if someone said: "Behold | am a nazirite like Samson," he is a nazirite forever with
regard to [the prohibition against] cutting his hair and [drinking] wine. He may not cut his hair
every twelve months like others who are nazirites forever. He is, however, permitted to become
impure because of contact with the dead.

If one says: "My intent was to refer to another person whose name is [also] Samson," he is not
a nazirite. When a person takes a nazirite vow like Samson's, he is not permitted to have it
absolved, for Samson's nazirite vow was [binding] forever.
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‘I am a nazir after 30 days, but already a Samson-nazir.” Rebbi Hinena said, it is reasonable
that the Torah nezirut should preémpt the Samson-nezirut. What is the reason? “Thus he shall
proceed, following the Torah of his nazir vow;” if his nazir vow follows the Torah. This excludes
Samson-nezirut which is not from the Torah.
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GEMARA: Rav said to his son Hiyya Seize the opportunity and quickly recite a blessing over
the cup of blessing for the Grace after Meals. And similarly, Rav Huna said to his son, Rabba:
Seize the opportunity and recite a blessing.
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The Gemara asks: Is this to say that one who recites a blessing is preferable to one who
answers amen? But isn’t it taught in a baraita that Rabbi Yosei says: The one who answers
amen is greater than the one who recites the blessing? And Rabbi Nehorai said to him: By
Heavens, it is so. Know that this is true, as the military assistants [gulyarim] descend to the
battlefield an d initiate the war and the mighty follow them and prevail. The amen that follows a
blessing is compared to the mighty who join the war after the assistants, illustrating that
answering amen is more significant than reciting the initial blessing.
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The Gemara responds: This is a dispute between tanna'’im, as it is taught in a baraita: Both the
one who recites a bless-ing and the one who answers amen are included among those who
“stand up and bless” (Nehemiah 9:5), but one hurries to first reward the one who recites the
blessing. This baraita apparently holds that reciting the blessing is greater than answering
amen.
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Rabbi Elazar said that Rabbi Hanina said: Torah scholars increase peace in the world, as it is
stated: “And all your children [banayikh] shall be taught of the Lord, and great shall be the
peace of your children” (Isaiah 54:13). The Sages interpreted this verse homiletically: Do not
read it as: “Your children [banayikh],” but as: Your builders [bonayikh]. Torah scholars are those
who build peace for their generation.
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Rabbi Elazar said that Rabbi Hanina said: Torah scholars increase peace in the world, as it is
said: “And all your children [banayikh] shall be taught of the Lord, and great shall be the peace
of your children” (Isaiah 54:13). If all the children of Israel are taught of the Lord, there will be
peace for all. The Sages interpreted this verse homiletically: Do not read your children
[banayikh], but your builders [bonayikh]. Torah scholars are those who build peace for their
generation.
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MISHNA: A man can vow that his minor son should be a nazirite, i.e., a father can declare his
son a nazirite, but a woman cannot vow that her son should be a nazirite. How so; what are
the details of this naziriteship? If the son shaved his hair, thereby demonstrating his rejection of
the vow imposed by his father; or if his relatives shaved him; or if the son objected by saying
that he has no desire for this naziriteship; or if his relatives objected on his behalf, the
naziriteship is canceled.
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GEMARA: The mishna taught that a man can vow that his son should be a nazirite, but a
woman cannot do so. The Gemara asks: What is the reason for this? Rabbi Yohanan said: It is
a halakha transmitted to Moses from Sinai with regard to a nazirite.
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Consequently, beware now, and do not drink wine or strong drink, and do not eat any unclean
thing.
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And Manoah said, "Now your words will come forth; what shall be the rule for the lad, and his
doing?"
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From all that comes out of the grapevine she shall not eat, and wine or strong drink she may
not drink, and any unclean (thing) she may not eat; all that | commanded her, shall she
observe."
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A Noachide who converted, was circumcised, and immersed in the mikveh, and, afterwards,
decided to forsake God and revert to his previous status as a resident alien is not granted
permission to do so. Rather, he must remain as an Israelite in all matters or be executed.

If he was a minor and immersed by the court, he may repudiate his conversion when he attains
majority and assume the status of a resident alien alone. However, if he does not object as
soon as he attains majority, he is no longer given the opportunity to object and his status is that
of a righteous convert.

Therefore, if a Jew has relations with a girl below the age of majority who was immersed in the
mikveh by a court, the money due her as payment of her ketubah or as a fine for raping her or
seducing her is placed in the custody of the court until she attains majority and does not
repudiate her conversion. This step is taken lest she take the money, attain majority, and then,
repudiate her conversion. Thus, she would derive benefit as a Noachide from monies to which
she is only entitled according to Jewish law.
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One who circumcises a convert blesses, “Blessed are You, Eternal our God, Ruler of the
Universe, who sanctifies us with Your mitzvot and commands us to circumcise converts.” And
afterwards bless, "Blessed are You, Eternal our God, Ruler of the Universe, who sanctifies us



with Your mitzvot and commands us to circumcise converts and to draw from the blood of the
covenant.” Were it not for the blood of the covenant the heaven and earth would not be able to
stand, as it says “Were it not for my brit, day and night, | would not have placed the laws of
heaven and earth.” (Jeremiah 33:25)
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The sages taught in the language of the mishnah. Blessed be He who chose them and their
teaching.
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It was taught in a baraita: The tanna’im, who recite the tannaitic sources by rote, are
individuals who erode the world. The Gemara is puzzled by this statement: Could it enter your
mind that they are individuals who erode the world? Ravina says: This statement is referring to
those who issue halakhic rulings based on their knowledge of mishnayot.
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Since the Gemara mentioned a Torah scholar who abandons the study of Torah, it cites a
relevant verse: “Neither was there any peace to him that went out or came in due to the
adversary” (Zechariah 8:10). Rav said: Once a person leaves the study of halakha, i.e., Mishna
and Gemara, even for the study of the Torah itself, he will no longer have peace. The verses of
the Torah are often obscure and it is difficult to learn halakha directly from them without the aid
of the interpretations of the Talmud.
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And Shmuel said: This is referring to one who leaves the study of Talmud to learn Mishna.
Whereas the reasoning of the Talmud is relatively clear, the Mishna cites legal rulings without
explaining their reasoning. And Rabbi Yohanan said: The verse applies even to one who
leaves the study of one Talmud for the other Talmud, i.e., who leaves off his study of the
Jerusalem Talmud to begin the Babylonian Talmud, as he will encounter difficulties with the
new style of learning.
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It was taught in a baraita: Rabbi Meir was not his name; rather, Rabbi Nehorai was his name.
And why was he called by the name Rabbi Meir? It was because he illuminates [meir] the eyes
of the Sages in matters of the halakha. And Rabbi Nehorai was not the name of the tanna
known by that name; rather, Rabbi Nehemya was his name, and some say: Rabbi Elazar ben
Arakh was his name. And why was he called by the name Rabbi Nehorai? It is because he
enlightens [manhir] the eyes of the Sages in matters of the halakha.
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