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ה'/ו'ו',נשא)1

ר ראֹשֽׁוֹ: רַע שְׂעַ֥ ל פֶּ֖ ה גַּדֵּ֥ שׁ יִהְֽיֶ֔ ֹ֣ יר לַֽיהוֹהָ֙ קָד ם אֲשֶׁר־יזִַּ֤ ר עַל־ראֹשׁ֑וֹ עַד־מְ֨�את הַיּמִָ֜ ֹ֣ עַר �א־יַעֲֽב כָּל־ימְֵי֙ נֶ֣דֶר נזְִר֔וֹ תַּ֖

All the days of his vow of abstinence, no razor shall pass over his head; until the completion of
the term that he abstains for the sake of the Lord, it shall be sacred, and he shall allow the
growth of the hair of his head to grow wild.

א: ֹֽ ת ֥�א יבָ ה עַל־נֶ֥פֶשׁ מֵ֖ יהוָֹ֑ י הַזִּיר֖וֹ לַֽ כָּל־ימְֵ֥

All the days that he abstains for The Lord, he shall not come into contact with the dead.

ה'י"ג,שופטים)2

�כִּי֩ ההִנָּ֨ דְתְּהָרָ֜ ןויְלַֹ֣ הוּמוֹרָה֙בֵּ֗ ירעַל־ראֹשׁ֔וֹ�א־יעֲַלֶ֣ יםכִּֽי־נזְִ֧ עַריהְִיֶ֥האֱ�הִ֛ טֶןהַנַּ֖ לוהְ֗וּאמִן־הַבָּ֑ יעַיחֵָ֛ ללְהוֹשִׁ֥ אֶת־ישְִׂרָאֵ֖
ד פְּלִשְׁתִּֽים: מִיַּ֥

Because you shall conceive, and bear a son; and a razor shall not come upon his head, for a
Nazirite to God shall the lad be from the womb; and he will begin to save Israel from the hand
of the Philistines."

י"גהלכהג',פרקנזירותהלכותרמב"ם)3

בְּייַןִאָסוּרהָיהָדִּינוֹ.הָיהָוכְֵיצַדהַטֻּמְאָה.מִןהִפְרִישׁוֹהַמַּלְאָ�אֶלָּאבְּנזִָירנדַָר�אשֶׁהֲרֵיגָּמוּר.נזִָירהָיהָ�אשִׁמְשׁוֹן
ואְָסוּר בְּתִגְלַחַת וּמֻתָּר לְהִטָּמֵא לַמֵּתִים. ודְָבָר זֶה הֲלָכָה מִפִּי הַקַּבָּלָה:

Samson was not a nazirite in a complete sense, for he never took a nazirite vow. It was merely
that the angel caused him to be separated from impurity.

What were the laws applying to him? He was forbidden to drink wine and cut his hair. He was,
however, permitted to incur impurity due to contact with the dead. This concept is a halachah
transmitted by the Oral Tradition

.
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ב
במשנהנזירמסכתסיום)4

בִּשְׁמוּאֵלונְאֱֶמַרוּמוֹרָהבְּשִׁמְשׁוֹןנאֱֶמַרראֹשׁוֹעַליעֲַלֶה�אוּמוֹרָהשֶׁנּאֱֶמַרנהְוֹרַאירַבִּיכְּדִבְרֵישְׁמוּאֵלהָיהָנזִָירמַתְניִ׳
וּמוֹרָה מָה מוֹרָה הָאֲמוּרָה בְּשִׁמְשׁוֹן נזִָיר אַף מוֹרָה הָאֲמוּרָה בִּשְׁמוּאֵל נזִָיר

MISHNA: The tractate concludes with an aggadic statement about nazirites. Samuel the
prophet was a nazirite, in accordance with the statement of Rabbi Nehorai, as it was stated
that when Hannah, his mother, prayed for a son, she vowed: “And no mora shall come upon
his head” (I Samuel 1:11). How is it derived that mora is an expression of naziriteship? It is
stated with regard to Samson: “And no razor [mora] shall come upon his head, for the child
shall be a nazirite to God” (Judges 13:5), and it is stated: “And no mora,” with regard to
Samuel. Just as the term “mora” that is stated with regard to Samson means that he was a
nazirite, so too the term “mora” that is stated with regard to Samuel indicates that he was a
nazirite.

אֵלֵ�אֵי�שְׁמוּאֵלויַּאֹמֶרנאֱֶמַרכְּבָרוהֲַ�אנהְוֹרַאירַבִּילֵיהּאֲמַרודָָםבָּשָׂרשֶׁלאֶלָּאמוֹרָהאֵיןוהֲַ�איוֹסֵירַבִּיאָמַר
ושְָׁמַע שָׁאוּל והֲַרָגָניִ שֶׁכְּבָר הָיהָ עָלָיו מוֹרָא שֶׁל בָּשָׂר ודָָם:

Rabbi Yosei said: But doesn’t the word “mora” mean nothing other than the fear of flesh and
blood? The word should be read as though it were written with an alef, and not a heh, so that it
means fear. Rabbi Nehorai said to him: But isn’t it already stated: “And Samuel said: How can I
go; if Saul hears it he will kill me” (I Samuel 16:2). This verse indicates that there was fear of
flesh and blood upon Samuel. Consequently, the term mora must be understood in accordance
with its plain meaning of a razor. If so, Samuel was indeed a nazirite.

א'מ"ח,זבחים)5

ורבנן אין גזירה שוה למחצה ור"ע נמי אין גזירה שוה למחצה

And as for the Rabbis, who derived a different halakha from the verbal analogy, they hold that
there is no verbal analogy for half of a matter. Once a provisional guilt offering is compared to
a sin offering, it must be completely similar, and both matters are derived from the verbal
analogy. The Gemara asks: But Rabbi Akiva also must hold that there is no verbal analogy for
half of a matter, so why does he not agree with the derivation of the Rabbis?

אין הכי נמי והכא בהא קמיפלגי

The Gemara reconsiders: Yes, this is indeed so. And here they disagree with regard to this:...

ט"זהלכהג',פרקנזירותהלכותרמב"ם)6

אֲגַגאֶתשֶׁשִּׁסֵּףכְּמִיאֶלְקָנהָ.כְּבֶןחַנּהָ.כְּבֶןהָרָמָתִי.כִּשְׁמוּאֵלהֲרֵיניִהָאוֹמֵרלְפִיכָ�הָיהָ.עוֹלָםנזְִירהָרָמָתִישְׁמוּאֵל
בַּגִּלְגָּל. וכְַיּוֹצֵא בְּאֵלּוּ. הֲרֵי זֶה נזְִיר עוֹלָם. ואְֵין אוֹמְרִין שֶׁמָּא לְאִישׁ אַחֵר שֶׁמַּעֲשָׂיו כָּאֵלֶּה נתְִכַּוֵּן:
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[The prophet] Samuel of Rama was a nazirite forever.31 Therefore one who says: "Behold, I
am like Samuel of Rama," "...like Chanah's son," "...like Elkanah's son," "...like the one who
hewed Agag at Gilgal," or the like, he is a nazirite forever. We do not say that perhaps his
intent was to refer to another person who performed such deeds.

י"בהלכהג',פרקנזירותהלכותרמב"ם)7

נדֶֶרימְֵי"כָּלה)ו(במדברשֶׁנּאֱֶמַרנזְִירוֹימְֵיסוֹףעַדלְגַלֵּחַאָסוּרלִזְמַןשֶׁהַנּזִָירקָצוּב.לִזְמַןלְנזִָירעוֹלָםנזְִירבֵּיןומַה
עַדחדֶֹשׁעָשָׂרמִשְּׁניֵםבְּתַעַרמֵקֵלשְׂעָרוֹהִכְבִּידאִםעוֹלָםוּנזְִירהַיּמִָם".מְ�אתעַדראֹשׁוֹעַליעֲַברֹ�אתַּעַרנזְִרוֹ

יגְַלֵּחַאֲשֶׁרלַיּמִָיםימִָיםמִקֵּץ"ויַהְִיכו)ידב(שמואלשֶׁנּאֱֶמַרכְּשֶׁיּגְַלֵּחַבְּהֵמוֹתשָׁ�שׁקָרְבָּנוֹוּמֵבִיאחדֶֹשׁ.עָשָׂרשְׁניֵם
מֵבִיאזֶההֲרֵישֶׁנּטְִמָאעוֹלָםוּנזְִירהַקַּבָּלָה.מִפִּיהִיאהֲלָכָהזֶהודְָבָרהָיהָ.עוֹלָםנזְִירואְַבְשָׁלוֹםוגְִלְּחוֹ".עָלָיוכָבֵדכִּי

קָרְבַּן טֻמְאָה וּמְגַלֵּחַ תִּגְלַחַת טֻמְאָה כְּמוֹ נזִָיר לִזְמַן קָצוּב:

What is the difference between a nazirite forever and a nazirite for a limited time? A nazirite for
a limited time is forbidden to cut his hair until the conclusion of his nazirite vow, as [Numbers
6:5] states: "Throughout the days of his nazirite vow, a razor shall not pass over his head until
the days are completed." A nazirite forever, by contrast, may alleviate [the burden of his hair]
with a razor every twelve months. When he cuts his hair, he must bring a sacrifice of three
animals as [II Samuel 14:26] states [with regard to Avshalom]: "From year to year, when he
would shave, because his hair was heavy for him and he would shave." Avshalom was a
nazirite forever. This concept is a halachah transmitted by the Oral Tradition.

When a nazirite forever becomes impure, he must bring sacrifices [to atone for] impurity and
shave as is required in an instance of impurity like a nazirite for a limited time.

י"דהלכהג',פרקנזירותהלכותרמב"ם)8

חדֶֹשׁעָשָׂרשְׁניֵםכָּלמְגַלֵּחַואְֵינוֹלְעוֹלָם.הַיּיַןִוּמִןהַתִּגְלַחַתמִןנזִָירזֶההֲרֵיכְּשִׁמְשׁוֹןנזִָירהֲרֵיניִשֶׁאָמַרמִילְפִיכָ�
וּמִינזִָיר.אֵינוֹשִׁמְשׁוֹןשֶׁשְּׁמוֹאַחֵרלְאִישׁאֶלָּאנתְִכַּוַּנתְִּי�אאָמַרואְִםלַמֵּתִים.לְהִטָּמֵאוּמֻתָּרעוֹלָם.נזְִירֵיכִּשְׁאָר

שֶׁנּדַָר נזִָיר כְּשִׁמְשׁוֹן אֵינוֹ יכָוֹל לְהִשָּׁאֵל עַל נדְִרוֹ שֶׁנּזְִירוּת שִׁמְשׁוֹן לְעוֹלָם הָיתְָה:

Accordingly, if someone said: "Behold I am a nazirite like Samson," he is a nazirite forever with
regard to [the prohibition against] cutting his hair and [drinking] wine. He may not cut his hair
every twelve months like others who are nazirites forever. He is, however, permitted to become
impure because of contact with the dead.

If one says: "My intent was to refer to another person whose name is [also] Samson," he is not
a nazirite. When a person takes a nazirite vow like Samson's, he is not permitted to have it
absolved, for Samson's nazirite vow was [binding] forever.

ב'הלכהסוףא',פרקנזירירושלמי)9

שִׁמְשׁוֹן.לִנזְִירוּתתּוֹרָהנזְִירוּתשֶׁתִּדְחֶהמִסְתַּבְּרָאחִיננְאָ.רִבִּיאָמַרמִכְּבָר.נזִָירשִׁמְשׁוֹןנזְִיריוֹם.לּ̇לְאַחַרנזִָירהֲרֵיניִ
מַה טַעֲמָא. כֵּן יעֲַשֶׂה עַל תּוֹרַת נזְִרוֹ. אֶת שֶׁנּזְִירוּתוֹ תּוֹרָה. יצָָאת נזְִירוּת שִׁמְשׁוֹן שֶׁאֵינהָּ תּוֹרָה.
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“I am a nazir after 30 days, but already a Samson-nazir.” Rebbi Ḥinena said, it is reasonable
that the Torah nezirut should preëmpt the Samson-nezirut. What is the reason? “Thus he shall
proceed, following the Torah of his nazir vow;” if his nazir vow follows the Torah. This excludes
Samson-nezirut which is not from the Torah.

ג'

ב'נ"ג,נזירמסכת)10

גְּמָ׳ אֲמַר לֵיהּ רַב לְחִיּיָא בְּרֵיהּ חֲטוֹף וּבָרֵי� וכְֵן אֲמַר לֵיהּ רַב הוּנאָ לְרַבָּה בְּרֵיהּ חֲטוֹף וּבָרֵי�

GEMARA: Rav said to his son Ḥiyya Seize the opportunity and quickly recite a blessing over
the cup of blessing for the Grace after Meals. And similarly, Rav Huna said to his son, Rabba:
Seize the opportunity and recite a blessing.

כָּ�הַשָּׁמַיםִנהְוֹרַאירַבִּילוֹואְָמַרהַמְבָרֵ�מִןיוֹתֵראָמֵןהָעוֹנהֶגָּדוֹלאוֹמֵריוֹסֵירַבִּיוהְָתַניְאָעֲדִיףדִּמְבָרֵ�לְמֵימְרָא
הוּא תֵּדַע שֶׁהֲרֵי גּוּלְייָרִים מִתְגָּרִין בַּמִּלְחָמָה וגְִבּוֹרִים נוֹצְחִין

The Gemara asks: Is this to say that one who recites a blessing is preferable to one who
answers amen? But isn’t it taught in a baraita that Rabbi Yosei says: The one who answers
amen is greater than the one who recites the blessing? And Rabbi Nehorai said to him: By
Heavens, it is so. Know that this is true, as the military assistants [gulyarim] descend to the
battlefield an d initiate the war and the mighty follow them and prevail. The amen that follows a
blessing is compared to the mighty who join the war after the assistants, illustrating that
answering amen is more significant than reciting the initial blessing.

תַּנּאֵָי הִיא דְּתַניְאָ אֶחָד הַמְבָרֵ� ואְֶחָד הָעוֹנהָ אָמֵן בַּמַּשְׁמָע אֶלָּא שֶׁמְּמַהֲרִין לַמְבָרֵ� תְּחִילָּה

The Gemara responds: This is a dispute between tanna’im, as it is taught in a baraita: Both the
one who recites a bless-ing and the one who answers amen are included among those who
“stand up and bless” (Nehemiah 9:5), but one hurries to first reward the one who recites the
blessing. This baraita apparently holds that reciting the blessing is greater than answering
amen.

אָמַר רַבִּי אֶלְעָזָר אָמַר רַבִּי חֲניִנאָ תַּלְמִידֵי חֲכָמִים מַרְבִּים שָׁלוֹם בָּעוֹלָם שֶׁנּאֱֶמַר וכְׇל בָּניִַ� לִמּוּדֵי ה׳ ורְַב שְׁלוֹם בָּניִָ�:

Rabbi Elazar said that Rabbi Ḥanina said: Torah scholars increase peace in the world, as it is
stated: “And all your children [banayikh] shall be taught of the Lord, and great shall be the
peace of your children” (Isaiah 54:13). The Sages interpreted this verse homiletically: Do not
read it as: “Your children [banayikh],” but as: Your builders [bonayikh]. Torah scholars are those
who build peace for their generation.

נדהמסכתסוףתוספות)11

וכןבספרוהגיהוור"תאיתארש"יבפירושמיהוליהגרסינןדלאספריםאיתהלכות.השונהכלאליהודביתנא
והכיכח:)(דףבתראפרקבמגילהכןנמיואיתאטובבדברלסייםלהמייתיבהלכתאלעילדאיירידאיידינראה

נמי אמרינן באין עומדין (ברכות לא.) שכן מצינו בנביאים הראשונים שסיימו דבריהן בדברי שבח ותנחומין:
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ד
ברכותמסכתסוף)12

שְׁלוֹםורְַבה׳לִמּוּדֵיבָּניִַ�״וכְׇלשֶׁנּאֱֶמַר:בָּעוֹלָם,שָׁלוֹםמַרְבִּיםחֲכָמִיםתַּלְמִידֵיחֲניִנאָ:רַבִּיאָמַראֶלְעָזָררַבִּיאמַר
בָּניִָ�״. אַל תִּקְרֵי ״בָּניִָ�״ אֶלָּא ״בּוֹניִָ�״.

Rabbi Elazar said that Rabbi Ḥanina said: Torah scholars increase peace in the world, as it is
said: “And all your children [banayikh] shall be taught of the Lord, and great shall be the peace
of your children” (Isaiah 54:13). If all the children of Israel are taught of the Lord, there will be
peace for all. The Sages interpreted this verse homiletically: Do not read your children
[banayikh], but your builders [bonayikh]. Torah scholars are those who build peace for their
generation.

ה
ב'כ"ח,נזיר)13

שֶׁמִּיחוּאוֹמִיחָהקְרוֹבָיושֶׁגִּילְּחוּהוּאוֹגִּילַּחכֵּיצַדבְּנזִָירבְּנהָּאֶתמַדֶּרֶתהָאִשָּׁהואְֵיןבְּנזִָירבְּנוֹאֶתמַדִּירהָאִישׁמַתְניִ׳
קְרוֹבָיו

MISHNA: A man can vow that his minor son should be a nazirite, i.e., a father can declare his
son a nazirite, but a woman cannot vow that her son should be a nazirite. How so; what are
the details of this naziriteship? If the son shaved his hair, thereby demonstrating his rejection of
the vow imposed by his father; or if his relatives shaved him; or if the son objected by saying
that he has no desire for this naziriteship; or if his relatives objected on his behalf, the
naziriteship is canceled.

גְּמָ׳ אִישׁ אִין אֲבָל אִשָּׁה לָא מַאי טַעְמָא רַבִּי יוֹחָנןָ אָמַר הֲלָכָה הִיא בְּנזִָיר

GEMARA: The mishna taught that a man can vow that his son should be a nazirite, but a
woman cannot do so. The Gemara asks: What is the reason for this? Rabbi Yoḥanan said: It is
a halakha transmitted to Moses from Sinai with regard to a nazirite.

ו
ד'/י"ב/י"די"ג,שופטים)14

י כָּל־טָמֵֽא: ר ואְַל־תּאֹכְלִ֖ יןִ ושְֵׁכָ֑ י יַ֣ א ואְַל־תִּשְׁתִּ֖ מְרִי נָ֔ ועְַתָּה֙ הִשָּׁ֣

Consequently, beware now, and do not drink wine or strong drink, and do not eat any unclean
thing.

הוּ: ֵֹֽ עַר וּמַעֲש י� מַה־יִּהְֽיֶ֥ה מִשְׁפַּט־הַנַּ֖ א דְבָרֶ֑ ֹ֣ ה יבָ אמֶר מָנ֔וֹחַ עַתָּ֖ ֹ֣ ויַּ

And Manoah said, "Now your words will come forth; what shall be the rule for the lad, and his
doing?"
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ר: ֹֽ יהָ תִּשְׁמ ל אֲשֶׁר־צִוִּיתִ֖ ֹ֥ ל כּ ה אַל־תּאֹכַ֑ שְׁתְּ וכְָל־טֻמְאָ֖ יןִ ושְֵׁכָר֙ אַל־תֵּ֔ ַ֚ ל ויְ יןִ ֣�א תאֹכַ֗ פֶן הַיַּ֜ ל אֲשֶׁר־יצֵֵא֩ מִגֶּ֨ ֹ֣ מִכּ

From all that comes out of the grapevine she shall not eat, and wine or strong drink she may
not drink, and any unclean (thing) she may not eat; all that I commanded her, shall she
observe."

ו'משנהד'פרקהמשניותפירושרמב"ם)15

הבןוישתוקנזירפלוניבניהרייאמראונזיראתההרילושיאמרוהואבנזירבנואתמדירהאיששאמרזה
הלכהשאמרמהוהוארמזולאבתורהסמךלואיןהקבלהמפישבאעניןהואהבןלזההנזירותותחולוקרוביו

היא בנזיר וכבר סברו קצת החכמים לתת טעם [בזה] כדי לחנכו במצות ולא נגמר זה הדבר.

ז
ג'הלכהי',פרקמלכיםהלכותרמב"ם)16

אֶלָּאלוֹ.שׁוֹמְעִיןאֵיןמִקּדֶֹם.כְּשֶׁהָיהָבִּלְבַדתּוֹשָׁבגֵּרולְִהְיוֹתה'מֵאַחֲרֵילַחְזרֹרָצָהכָּ�ואְַחַרוטְָבַלוּמָלשֶׁנּתְִגַּיּרֵנחַֹבֶּן
תּוֹשָׁבגֵּרויְהְִיהֶשֶׁיּגְַדִּילבְּשָׁעָהלִמְחוֹתיכָוֹלדִּין.בֵּיתכְּשֶׁהִטְבִּילוּהוּקָטָןהָיהָואְִםיהֵָרֵג.אוֹדָּבָרלְכָלכְּישְִׂרָאֵליהְִיהֶ

שֶׁהִטְבִּילוּהָקְטַנּהָעַלישְִׂרָאֵלבָּאאִםלְפִיכָ�צֶדֶק.גֵּרהוּאהֲרֵיאֶלָּאמוֹחֶהאֵינוֹשׁוּבבִּשְׁעָתוֹמִחָהשֶׁ�אוכְֵיוןָבִּלְבַד.
שֶׁמָּאבַּגֵּרוּת.תִּמְחֶהוְ�אשֶׁתַּגְדִּילעַדדִּיןבֵּיתידַתַּחַתהַכּליהְִיהֶמְפַתֶּהאוֹאוֹנסֵקְנסָאוֹכְּתֻבָּתָהּכֶּסֶףדִּין.בֵּית

תִּטּל ותְַגְדִּיל ותְִמְחֶה ונְמְִצֵאת זוֹ אוֹכֶלֶת בְּגֵיוּתָהּ מָעוֹת שֶׁאֵין לָהּ זְכוּת בָּהֶן אֶלָּא בְּדִיניֵ ישְִׂרָאֵל:

A Noachide who converted, was circumcised, and immersed in the mikveh, and, afterwards,
decided to forsake God and revert to his previous status as a resident alien is not granted
permission to do so. Rather, he must remain as an Israelite in all matters or be executed.

If he was a minor and immersed by the court, he may repudiate his conversion when he attains
majority and assume the status of a resident alien alone. However, if he does not object as
soon as he attains majority, he is no longer given the opportunity to object and his status is that
of a righteous convert.

Therefore, if a Jew has relations with a girl below the age of majority who was immersed in the
mikveh by a court, the money due her as payment of her ketubah or as a fine for raping her or
seducing her is placed in the custody of the court until she attains majority and does not
repudiate her conversion. This step is taken lest she take the money, attain majority, and then,
repudiate her conversion. Thus, she would derive benefit as a Noachide from monies to which
she is only entitled according to Jewish law.

ה'סעיףרס"ח,סימןדעהיורהערוךשולחן)17

הגריםאתלמולאקב"ואמ"הבא"ימברךואח"כהגריםאתלמולאקב"ואמ"הבא"ימברךהגריםאתהמל
שמיםחקותולילהיומםבריתילאאםשנאמרוארץשמיםנתקיימולאבריתדםשאלמלאבריתדםמהםולהטיף

וארץ לא שמתי:

One who circumcises a convert blesses, “Blessed are You, Eternal our God, Ruler of the
Universe, who sanctifies us with Your mitzvot and commands us to circumcise converts.” And
afterwards bless, "Blessed are You, Eternal our God, Ruler of the Universe, who sanctifies us
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with Your mitzvot and commands us to circumcise converts and to draw from the blood of the
covenant.” Were it not for the blood of the covenant the heaven and earth would not be able to
stand, as it says “Were it not for my brit, day and night, I would not have placed the laws of
heaven and earth.” (Jeremiah 33:25)

ד'קטןסימןט"ז)18

שהמילהכיוןותירץהמילהקודםאותוטבלינןולאטבילהמצותמשהינןלמההרמב"ןהקשהכו'.לווממתינים
קשה עליו מלין תחילה דאי פריש יפרוש מיהו אם טבל תחילה הרי זה גר עכ"ל:

יו"ד
ו'פרקרישאבות)19

שָׁנוּ חֲכָמִים בִּלְשׁוֹן הַמִּשְׁנהָ, בָּרוּ� שֶׁבָּחַר בָּהֶם וּבְמִשְׁנתָָם:

The sages taught in the language of the mishnah. Blessed be He who chose them and their
teaching.

א'כ"ב,סוטה)20

תָּנאָ הַתַּנּאִָים מְבַלֵּי עוֹלָם מְבַלֵּי עוֹלָם סָלְקָא דַּעְתָּ� אָמַר רָבִינאָ שֶׁמּוֹרִין הֲלָכָה מִתּוֹ� מִשְׁנתָָן

It was taught in a baraita: The tanna’im, who recite the tannaitic sources by rote, are
individuals who erode the world. The Gemara is puzzled by this statement: Could it enter your
mind that they are individuals who erode the world? Ravina says: This statement is referring to
those who issue halakhic rulings based on their knowledge of mishnayot.

א'י',חגיגה)21

״ולְַיּוֹצֵא ולְַבָּא אֵין שָׁלוֹם״, אָמַר רַב: כֵּיוןָ שֶׁיּוֹצֵא אָדָם מִדְּבַר הֲלָכָה לִדְבַר מִקְרָא — שׁוּב אֵין לוֹ שָׁלוֹם.

Since the Gemara mentioned a Torah scholar who abandons the study of Torah, it cites a
relevant verse: “Neither was there any peace to him that went out or came in due to the
adversary” (Zechariah 8:10). Rav said: Once a person leaves the study of halakha, i.e., Mishna
and Gemara, even for the study of the Torah itself, he will no longer have peace. The verses of
the Torah are often obscure and it is difficult to learn halakha directly from them without the aid
of the interpretations of the Talmud.

וּשְׁמוּאֵל אָמַר: זֶה הַפּוֹרֵשׁ מִתַּלְמוּד לְמִשְׁנהָ. ורְַבִּי יוֹחָנןָ אָמַר: אֲפִילּוּ מִתַּלְמוּד לְתַלְמוּד.

And Shmuel said: This is referring to one who leaves the study of Talmud to learn Mishna.
Whereas the reasoning of the Talmud is relatively clear, the Mishna cites legal rulings without
explaining their reasoning. And Rabbi Yoḥanan said: The verse applies even to one who
leaves the study of one Talmud for the other Talmud, i.e., who leaves off his study of the
Jerusalem Talmud to begin the Babylonian Talmud, as he will encounter difficulties with the
new style of learning.

projectlikkuteisichos.org - 7



י"ב
ב'פרקי"ב,שערפרדס)22

אלקיםשםעולהוכןהטבע.עולםהיאכיהגבורהדיןתוקףאללרמוזאלקיםבאותיותאלקיםבשםנכתבאבל
במנין הטב"ע שהוא בו.

ב'י"ג,עירובין)23

וְ�אבַּהֲלָכָה.חֲכָמִיםעֵיניֵמֵאִירשֶׁהוּאמֵאִיר?רַבִּישְׁמוֹנקְִרָאולְָמָּהשְׁמוֹ,נהְוֹרַאירַבִּיאֶלָּאשְׁמוֹמֵאִיררַבִּי�אתָּנאָ:
עֵיניֵשֶׁמַּנהְִירנהְוֹרַאי?שְׁמוֹנקְִרָאולְָמָּהשְׁמוֹ,עֲרָ�בֶּןאֶלְעָזָררַבִּילַהּואְָמְרִישְׁמוֹ,נחְֶמְיהָרַבִּיאֶלָּאשְׁמוֹנהְוֹרַאי

חֲכָמִים בַּהֲלָכָה.

It was taught in a baraita: Rabbi Meir was not his name; rather, Rabbi Nehorai was his name.
And why was he called by the name Rabbi Meir? It was because he illuminates [meir] the eyes
of the Sages in matters of the halakha. And Rabbi Nehorai was not the name of the tanna
known by that name; rather, Rabbi Neḥemya was his name, and some say: Rabbi Elazar ben
Arakh was his name. And why was he called by the name Rabbi Nehorai? It is because he
enlightens [manhir] the eyes of the Sages in matters of the halakha.

***
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