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Introduction

n Judaism, there is a dynamic interplay between making a commitment to G-d and His com-

mandments that transcends reason and serving Him with our minds and using them to guide

our conduct. At times, the emphasis is on faith and following His laws with absolute trust,
no matter what our minds dictate. At other times, the emphasis is on using our own powers of
discernment to determine which choices are best.

Each approach has its own distinct advantage. When our service is motivated by faith, we
step above ourselves and our human limitations and relate to G-d wholeheartedly, without the
restraints our minds place upon us. But there are also advantages to employing our own thought
processes in His service, because doing so is more closely related to the goal of making a dwell-
ing for Him in this material world.

When our service focuses on faith that transcends ourselves, our “selves” — that part of our
beings that relates to this material world - are not fully involved. Moreover, even the material
entities with which we perform this service are not considered within their own context and giv-
en their own individual significance. Instead, they are regarded merely as instruments through
which G-d’s will can be carried out.

In the sichah that follows, the Rebbe uses the episode of the spies Moshe sent to survey Eretz
Yisrael to clarify these two approaches. He also describes an option that enables us to combine
the two approaches in one motif, using a commitment that transcends logic and reason to mold
and guide our thinking processes so that they are wholly aligned with His purpose and will.
Following this approach enables one to reach true intellect — a genuine perception of the truth.
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Becoming More Than Oneself

Who Initiated the Mission?

1. Interpreting the phrase,' “At your [dis-
cretion], send out men,” our Sages comment?
that the words shelech lecha imply, “based on
your judgment”® That is, G-d left the deci-
sion whether to send spies to Moshe’s choice,
telling him, “I am not commanding you.™

Clarification is necessary: Moshe
was G-d’s faithful servant.’ Clearly then,
Moshe’s decision to send spies accorded
with that of his Master, G-d, as the Torah
affirms,® “Moshe sent them... according to
the word of G-d,’ i.e., with Divine consent.”
Thus, sending the spies in and of itself was a
good and desirable act.?

In that vein, Ramban® explains that the
ordinary manner in which one conquers a
land is first to send spies to investigate what
is the best and easiest manner to accomplish
that objective. Therefore, since “one should
not rely on miracles”"’
to prepare for war in an ordinary manner,
Moshe agreed to the people’s request to send

spies.

and it was necessary

This raises a question: Why did G-d leave

1. Bamidbar 13:2. Our translation
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Torah on this verse.

follows the interpretation of our
Sages and Rashi mentioned in the
main text.

2. Sotah 34b. A similar interpreta-
tion is found in Midrash Tanchu-
ma, Shelach, at the end of sec. 5;
Bamidbar Rabbah 16:8, and is cited
by Rashi in his commentary on the
verse.

the citation of the passage in Ein
Yaakov, Rashi’s commentary on the
Torah, et al. The standard text of the
Talmud reads “based on your judg-
ment (39¥7%),” and the version in
Midrash Tanchuma and Bamidbar
Rabbah, reads “for yourself”

4. Rashi, Sotah, loc. cit., and,
similarly, in his commentary on the

5. See Bamidbar 12:7.
6. Ibid. 13:3.
7. Rashi on the above verse.

8. See also Or HaChayim, Bamid-
bar, 13:2.

9. Ramban, Bamidbar, ibid.
10. See Kiddushin 39b.
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the matter entirely to Moshe’s discretion
and not initially deliver such a command
Himself?

Another point requires clarification:
Rashi'' states that the spies were worthy in-
dividuals at the time Moshe sent them. How
could it be otherwise? If Moshe chose them,
not only were they worthy, but they were
the most suited for this particular mission.
If so, how is it possible that they underwent
such a drastic change, from one extreme to
the other. Not only did they not carry out
the mission as they were supposed to; they
brought about a tragedy whose effects would
continue to be felt for ensuing generations of
the Jewish people."

BECOMING MORE THAN ONESELF
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How Valuable Was the Information Gleaned?

The above issues can be clarified by ex-
plaining that, as a whole, the mission on
which the spies were sent had two goals:

a) To discover particular points of infor-
mation relevant to the conquest of the land,
as it is written,"” “You shall see... the people
who inhabit it, are they strong..., are they
few..., do they dwell in open encampments
or in fortified cities?”

b) To discover particulars regarding the
land itself, as it is written," “Is it good..., is
it abundant?”

The second goal was so crucial to their
mission that Moshe commanded them," “Be
courageous and take from the fruit of theland.”
Although taking this fruit would endanger
them - because it could expose them as spies's -

11. Rashi, Bamidbar 13:3. The
source is in Midrash Tanchuma,
Shelach, sec. 4; Bamidbar Rabbah
16:5; Zohar, Vol. I11, p. 158a.

generations.”

12. See Taanis 29a, which states that
the spies brought about “weeping for

13. Bamidbar 13:18-19.
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14. Ibid. 13:19-20.
15. Ibid. 13:20.

16. Ramban, Seforno on this verse.
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nevertheless, Moshe instructed them to act cou-
rageously and strive to bring back samples of the
land’s produce.

This is problematic. G-d had already told the
Jewish people that Eretz Yisrael is “a good and
prosperous land... a land flowing with milk and
honey”"” Since Jews are inherently “believers, the
descendants of believers,”® certainly, they trusted
G-d’s word. Moreover, in this instance, faith and
trust were not necessary. Surely, having dwelled
in Egypt, not far from Eretz Yisrael, the Jews were
aware of the type of land it was.”” Even so, this
knowledge and trust is not comparable to actually
seeing the produce of the land. Bringing back the
fruit and giving the Jews the opportunity to actu-
ally see the land’s goodness would call forth great
joy and motivate them to gladly ascend to Eretz
Yisrael,* for, as our Sages state,”" hearing is not com-
parable to actually seeing. Nevertheless, was this
purpose necessary enough to endanger the lives of
the spies?
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Two Complementary Motifs

3. To offer an explanation that helps clarify the
above matters: The foundation of the observance of the
Torah is complete and utter acceptance of G-d’s will, as
reflected in the Jews’ promise,”? Naaseh venishma, “We
will do and we will listen” The promise, “we will do”
precedes “we will listen,”” implying an unreserved
commitment to do whatever G-d commands. Neverthe-
less, “we will do” alone is not sufficient; “we will listen
(nishma),” must follow.** As suggested by the verse,”
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17. Shmos 3:8, et al.
18. Shabbos 97a.

19. See Ramban on Bamidbar 13:2,
mentioned above in the main text.

20. Ramban, loc. cit.
21. See Mechilta, Shmos 19:9.
22. Shmos 24:7.

23. See Shabbos 88a.

24. This is one of the explanations
why the commitment the Jews made
by saying (Shmos 24:3), “All the
words that G-d has spoken we will
do (naaseh),” was not sufficient and,
to show their complete willingness
to accept the Torah, they had to add
the commitment, Naaseh venishma,

“We will do and we will listen.”

25. 1 Shmuel 3:9-10. The prooftext
shows that the verb shema implies
not only hearing, but also listen-
ing and understanding. See also
Bereishis 42:2 and Rashi’s commen-
tary, “They did not know that Yosef
understood.”
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“Speak, because your servant is listening (sho-
meia),” nishma can also be interpreted as meaning,
“We will understand” Implied is that our com-
mitment to G-d must include not only unreserved
allegiance (“we will do”), but also an effort to under-
stand (“we will listen”).

Similar concepts apply with regard to the Jews’
entry into Eretz Yisrael. G-d promised them that
it was “a good and prosperous land.” However,
G-d also desired that the Jews see and appreciate
the good of Eretz Yisrael according to their own
understanding.

Therefore, Moshe instructed the spies to bring
back some of the fruit of the land. He intended that,
after seeing the fruit, the Jews’ desire to enter Eretz
Yisrael would not only be motivated by G-d’s com-
mand and their commitment to carry out His will
(naaseh), but would also come from their own per-
ception (nishmah) - i.e., they would appreciate that
one should desire to enter Eretz Yisrael because it is
the true “good and prosperous land”

The same motif applies regarding the first goal
of their mission - to discover the best way to con-
quer Eretz Yisrael. The intent was that they should
perceive with their own minds that “we can surely
overcome it.”*

For that very reason, G-d did not command
that spies be sent. Instead, He told Moshe that it de-
pended on his judgment. Since the spies were sent
so that the Jews would appreciate the positive value
of entering Eretz Yisrael according to their own un-
derstanding (i.e., following the motif of nishma), it
was necessary that the decision to send spies come
from Moshe’s judgment itself; they should be sent
because this is what logic called for, not only be-
cause of a Divine command (i.e., following only the
motif of naaseh).

26. Bamidbar 13:30.
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When an Addition Detracts

4. On this basis, we can also understand
how it was possible for the spies chosen by
Moshe - who initially were worthy - to make
such a severe mistake to the extent that they
asserted,” “We cannot ascend.”

Since the mission on which they were sent
involved the dimension of nishmah, i.e., clar-
ifying the manner in which the Jewish people
would enter Eretz Yisrael according to human
understanding, there was a possibility for
them to err in their logic and reckoning.

After all, everything the spies said about
Eretz Yisrael and its inhabitants — “its inhabi-
tants are fierce,”?® and “we saw the descendants
of the giants”™”
even their conclusion, “We cannot ascend” -
that it would be impossible to conquer Eretz
Yisrael by natural means - can be logically
understood. Thus, according to their percep-
tion, the spies had faithfully carried out the
mission on which they were sent.

- was true.’® Furthermore,

What then was their mistake? In addition
to collecting information, they added a con-
clusion: “We cannot ascend” That addition
overstepped the scope of their mission. Moshe
never asked them to determine whether it
would be possible to conquer Eretz Yisrael.
He sent them merely to find out the easiest
way that Eretz Yisrael could be conquered.

Indeed, the very fact that Moshe sent them
to spy out the land and clarify the manner in
which it could best be conquered was proof
that it was possible to do so, even according to
the rules of nature.’ For if the entry into Eretz

27.Ibid. 13:31.

28. Ibid. 13:28. Sichos, Vol. 18, p. 142fF.

29. Ibid. 13:28. See also ibid 13:32-33.

30. See Ramban, loc. cit.; Likkutei

31. Calev answered the spies (Ba-
midbar 13:30), aleh naaleh (“We
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can surely ascend”) - repeating the
verb aleh — which led Rashi to inter-
pret his words as meaning, “We will
ascend even to the heavens,” i.e., he
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Yisrael could only be accomplished via miracles,
above nature, there would have been no reason to
send spies. Thus, by making known the conclusion
they reached, “We cannot ascend,” not only did the
spies overstep their mission, they acted contrary
to its goal.

BECOMING MORE THAN ONESELF
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What Do We Learn From the Story?

5. The word Torah shares the same root let-
ters as the word horaah, “instruction.”*> Hence,
it is understood that the Torah contains a lesson
to safeguard us from making the mistake that the
spies made.

What is it teaching us? According to Jewish cus-
tom, the name of the Torah reading is Shelach,*
a word which shares the same root letters as the
word shlichus, “mission.” A Jew must know that
even when he is involved in Divine service accord-
ing to the motif of nishma - understanding things
intellectually and acting according to his own
discretion - he must always remember that he is
acting as a shliach of Moshe. His motivation should
not be that he desires to understand the matter at
hand, but that it is G-d’s will for him to do so.*

When a shliach takes such an approach, he can
rest assured that he will carry out G-d’s will not
only according to the motif of naaseh, but also ac-
cording to the motif of nishma. He can be assured

PR AR 1YY PR 110 .0

7790 PR OIX P> TINOYIND PDYT
TN AMMN T JNIND TIX PR
L0793 MIYY 1D JYIVIRIIND 13

273y > 'R ORN)

i viv) 7790 Ov W
fwen P R (R
R atlskbd i/

PR OIX 0N AW TR N
WT WH PTOBYIRD W YN
POYIRD [Vnwl” P ATy
770D W INT - "qnyTe” 25w
X OPX DY LI W IR JYRIVIV3
VPN TR PN W - AW 0 MY
IR D1 IR INT T PPUOWIRD T
PPy %1 W TR

LI VIINTIND VR PR UPIMYT IR
LR PIN NI APV OYT 0 N
TX UIYPTIND OXT - "Y1y Oy

was telling the Jewish people that

they need not feel dependent on nat-

ural circumstances, because G-d can
bring - and had in the past brought
- them success that transcended
nature. (See Rashi’s statement there
that Calev mentioned the miracles
such as the splitting of the sea, etc.
See Likkutei Sichos, Vol. 8, p. 88ft.,
where this commentary of Rashi is
explained.)

Calev was replying to the claim of
the other spies that, according to

the natural order, it would be im-
possible to ascend to Eretz Yisrael.

Rather than debate them concerning
this point at that juncture, Calev was
saying, “Even if your words are true,
we can surely ascend... because we
can surely overcome,” since we can
rely on G-d’s help which transcends
nature.

32. Zohar, Vol. 111, p. 53b.

33. Rambam, Seder Tefilos lichol
HaShanabh, refers to the parshah as
Shelach Lecha.

34. To clarify this concept slightly: A
person’s judgment is often subjective;
he understands things according to

his own tendencies, while a person
with different tendencies will see
the subject differently. However,
ultimately, the nature of intellect is
to try to see things objectively - to
understand a matter for what it is,
not the way the person would like it
to be. When a person functions as a
shliach, he takes himself out of the
picture and acts on behalf of the one
who sent him. This empowers him
to rise above his subjectivity and see
things objectively.
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that his understanding will be genuine and he
will arrive at the true conclusions.

Knowledge and understanding involve objec-
tively appreciating the true nature of the concepts
involved. This requires stepping beyond one’s or-
dinary way of thinking; it is necessary to negate
all one’s natural tendencies and focus objectively
on the matter that one desires to understand.

When a person is involved in abstract
thought, but remains motivated by his own plea-
sure and desire, it is possible for his thinking
to be affected by his natural tendencies to the
extent that he seeks to adapt reality to his own
preconception.

This propensity leads to an expanded inter-
pretation of the concept of bribery, concerning
which the Torah says,” “A bribe blinds the eyes
of the wise and warps the words of the righ-
teous” On the surface, this verse is difficult to
comprehend. Since the Torah of truth describes
the subjects of the verse as wise and righteous,
certainly, these are true descriptions. If so, how
could such a person possibly take a bribe?

However, the concept of a bribe includes not
only taking money or something similar and
telling a blatant lie because of the gift, but also
failing to think about the situation in an objec-
tive and honest way and, instead, thinking about
oneself and one’s own feelings and leanings.*
When a person approaches a situation in such a
manner, there is no way he can appreciate it as it
truly is, i.e., gain a genuine and objective appre-
ciation of the concept at hand.

This is the reason for the error of the spies
and the drastic decline they underwent. They
lacked the bittul to Moshe to the degree that it
would govern the functioning of their thought

35. Devarim 16:19.
p. 106.

PR TR P X T vyN Yot T
Rabioiahdyhipielalelie KN & 5fatizd

TYPDYIDIN TS - PR 230 11D N1 7T
Wn INnR? PR Yowm vy oM
NPl VIR VPR 11 P00 AINT
DR INT T I8 1ARIVIY T PN,
JUWIRD PN

T OR PR L WK NYY
PROVY) DYIYRK 7 20 o
J7RT DY IR LIV PR 0PMYT 1)
/12 NPVI IR T WINPT
>7 "JORDIZ” TNXIID LYN W IR 172
ST TR RO

DP7IX2 >T 11D TYI°K 'R OXT OKY)
IX LIRT TP ORI I PR
137 9707 DRI PY MY TR

TIRIPT DR

TYD PR NNR N7R IR TORDM

PR "DRI0” NPT LTV OY X
PR D021 IRT VT P O Ts”
DY LI "M LI OVRRR DPUTY

2T TUIY3 TN 19RT 7T TR

V) PR T PIY T 97N - N
(772 R¥P2) LYY VY YR ORI I
DYIVDR X JART YD UYN WNDWT X
JAYII 073 LIXIY TR OXN - (NI Y
VINTO TUR NI, IR TN DINOID T
JMIRCRD WIVPOR WT PR T 1)
TR 1IN U3 1R VR 0PMYT ORI
WM 22 DYT PR K 7120
DRI TR

YT 19D 712°0 7 [NV X ORT PN
»] M2 :0°731) 7 11D D10 MYY)
YN 1% P2 OYT PR VYDV LXY
VIYIIYT PRI OXT IR JDIN X PR 1727
JVIAIIRD YT T YW IR TN

36. Note Sefer HaMaamarim 5670,
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processes when they were involved in the motif of
nishma, exploring Eretz Yisrael with the intent of
understanding the best and most effective way of
conquering it. Since they felt — and were controlled
by - their individual self-concern, seeing “the ne-
filim,” the descendants of the giants”** caused them
to be overcome by terror to the extent that they said,
“We were like grasshoppers in our own eyes.”*® This
- the fear they felt — was the bribe which blinded
their minds to the point that they declared, “We
cannot ascend.”

However, when one is aware that he is a shliach,
he must adapt the way his mind works so that it be
aligned with the thinking process of the one who
sent him, as our Sages state,”® “A person’s shliach
is identified with him - the one who sent him.”
A shliach is not his own person, but is entirely
identified with the sender.*

How much more so is the above true when one is
serving as the shliach of Moshe, for Moshe is iden-
tified with the attribute of truth.*” When acting as
Moshe’s shliach, one remains continually connected
with Moshe - the attribute of truth - and he never
separates himself from him. At all times, he does
not think of himself, but rather is constantly aware
that he is carrying out Moshe’s shlichus.

In this way, he will not be subject to bribery and,
as a matter of course, will carry out the shlichus to
survey the land - a mission that requires genuine
and honest discernment and understanding - in
a consummate manner. This will lead him to de-
clare,”” “The land which G-d our L-rd is giving us
is good.” Following this approach will then enable

BECOMING MORE THAN ONESELF
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37. The term nefilim refers to “giants
who fell (noflu) from heaven in the
primeval eras of existence (Rashi,
Bamidbar 13:33.)

of three conceptions of shlichus at
the beginning of Rav Yosef Engel’s
Lekach Tov. See also Likkutei Sichos,
Vol. 22, p. 161.

42. Devarim 1:25. Significantly,
when relating the narrative of the
spies there, Moshe only mentions
the words of Yehoshua and Calev
and does not mention the negative
words of the other spies. See Sichas
Motzaei Shabbos Parshas Shelach,
5739 (Sichos Kodesh 5739, Vol. 3,

p. 205).

38. Bamidbar 13:33. 41. See Sanhedrin 111a, which states
that Moshe “perceived the attribute
of truth.” See also Shmos Rabbah

5:10, et al.

39. The Mishnah, Berachus 34b.
Note the sources mentioned there.

40. See the elaborate explanation



the conquest of Eretz Yisrael to the fullest ex-
panse of its borders and, ultimately, lead to
fulfillment of the prophecy,” “G-d your L-rd
will expand your borders,” with the coming

mow nwna | o owpb

of Mashiach. May it happen speedily in our

days.

43. Ibid. 12:20, 19:8.
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