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Bamidbar 9:1-3

Hashem spoke to Moshe in the wilderness of Sinai, on the first new moon of the second year following the
exodus from the land of Egypt, saying: Let the Israelite people offer the passover sacrifice at its set time: you
shall offer it on the fourteenth day of this month, at twilight, at its set time; you shall offer it in accordance with
all its rules and rites.
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2. Pesachim 66a

The Sages taught a baraita with regard to the basic halakha governing the eve of Passover that occurs on
Shabbat: This law was forgotten by the sons of Beteira, who were the leaders of their generation. The



fourteenth of Nisan once occurred on Shabbat, and they forgot and did not know whether the Paschal
lamb overrides Shabbat or not. They said: Is there any person who knows whether the Paschal lamb
overrides Shabbat or not? They said to them: There is a certain man in Jerusalem who came up from
Babylonia, and Hillel the Babylonian is his name. At one point, he served the two most eminent scholars
of the generation, Shemaya and Avtalyon, and he certainly knows whether the Paschal lamb overrides
Shabbat or not. The sons of Beteira sent messengers and called for him. They said to him: Do you know
whether the Paschal lamb overrides Shabbat or not? He said to them: Have we but one Paschal lamb
during the year that overrides Shabbat? Do we not have many more than two hundred Paschal lambs,
i.e., sacrifices, during the year that override Shabbat? They said to him: From where do you know this?
He said to them: “Its appointed time” is stated with regard to the Paschal lamb and “its appointed
time” is also stated with regard to the daily offering, for the verse says: “Command the children of Israel
and say to them, My offering, the provision of My sacrifice made with fire, for a sweet savor to Me, shall you
observe to offer Me at its appointed time” (Numbers 28:2). From here we learn that the daily offering is brought
even on Shabbat. Thus, the daily morning and afternoon offerings are brought on more than fifty Shabbatot
over the course of the year, and two sheep are offered every Shabbat as additional offerings, for a total of
more than two hundred sacrifices a year that override Shabbat. Just as the expression “its appointed time,”
which is stated with regard to the daily offering, indicates that it overrides Shabbat, so too “its
appointed time,” which is stated with regard to the Paschal lamb, indicates that it overrides Shabbat.
And furthermore, it is an a fortiori inference: If the daily offering, the neglect of which is not punishable
by karet, overrides Shabbat, is it not right that the Paschal lamb, the neglect of which is punishable by
karet, should override Shabbat? After Hillel brought these proofs, they immediately seated him at the
head and appointed him Nasi over them, and he expounded the laws of Passover that entire day.
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Talmud Yerushalmi Pesachim
Since the Tamid is a public offering and the Pesach is a public offering, just as the public Tamid offering
overrides Shabbos, so the public Pesach offering overrides Shabbos.
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Pesachim 76b

Five items, i.e., offerings, may be brought in a state of ritual impurity, but they may not be eaten in a state
of ritual impurity. They are all communal offerings: The omer, which is brought in Nisan; the two loaves
brought on Shavuot; the shewbread, which were arranged each week; the communal peace-offerings,
which were brought on Shavuot; and the goats sacrificed on the New Moons, which were sin-offerings
eaten by the priests. However, the Paschal lamb that is sacrificed in impurity is eaten even in impurity,
as it is brought to begin with only for eating, which is the essence of the mitzva. With regard to other



offerings, the essence of their mitzva is fulfilled when they are sacrificed on the altar, and the eating is non-
essential.
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Mishnah Zevachim 5:8

The firstborn offering, the animal tithe offering, and the Paschal offering are offerings of lesser sanctity.
Their slaughter is anywhere in the Temple courtyard, and their blood requires one placement,
provided that the priest places it so that the blood goes on the base of the altar. The halakha differs with
regard to their consumption. The firstborn offering is eaten by the priests, and the animal tithe offer-
ing is eaten by any person, i.e., any ritually pure Jew. And they are eaten throughout the city of Jerusalem,
prepared in any manner of food preparation, for two days and one night. THE PASCHAL OFFERING
is eaten only at night, and it is eaten only until midnight, and it is eaten only by its registrants, i.e.,
those who registered in advance to partake of the offering, and it is eaten only roasted, not prepared in any
other manner.
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Sifrei Bamidbar 65:1

(Bamidbar 9:2) "And the children of Israel shall offer the Pesach in its appointed time": Why is this stated?
(i.e., Isn'tit obvious?) From (Shemot 12:6) "and the whole congregation of Israel shall slaughter it (the Paschal
lamb)," I might think, either on a weekday or on Sabbath (as the case may be). And how would | satisfy (Ibid.
31:14) "lts (Sabbath's) desecrators shall be put to death"? With other labors, other than slaughtering the
Paschal lamb. — Or, even with slaughtering the Paschal lamb. And how would | satisfy "and they shall
slaughter it"? (If it falls out) on other days, other than Sabbath. It is, therefore, written "And the children of
Israel shall offer the Pesach in its appointed time" (— even on the Sabbath). These are the words of R.
Yoshiyah. R. Yonathan (to R. Yoshiyah): This is not sufficient (for the derivation [i.e., "in its appointed time"
may mean if it does not fall out on a Sabbath.]) R. Yoshiyah (to R. Yonathan): Rather, it is written (Bamidbar
28:2) "Command the children of Israel and say to them ... to offer (the tamid) offering to Me in its appointed
time." If (the intent of this is) to teach that the tamid offering overrides Sabbath, this is not needed; for it is
already written (Ibid. 9) "And on the Sabbath day, (there are to be sacrificed) two lambs of the first year ...
(10) the burnt-offering of the Sabbath in its Sabbath in addition to the daily burnt-offering, etc.” What, then, is



the intent (of "in its appointed time")? It is "extra," to signal the formulation of an identity, viz.: it is written here
"in its appointed time," and elsewhere (re the Paschal lamb) "in its appointed time." Just as "its appointed
time" here overrides Sabbath, so, "its appointed time" there overrides Sabbath.
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Sanhedrin 15b

It is taught in a baraita: How many people in a city must engage in idol worship for it to be designated as
an idolatrous city? From ten until one hundred people; this is the statement of Rabbi Yoshiya. Rabbi
Yonatan says: From one hundred people until a majority of a tribe.

Rashi: ...More than a hundred is not in the category of “city” anymore, and enters the category of
‘community”...
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Sanhedrin 66a

MISHNA: One who curses his father or his mother is not liable to be executed by stoning unless he
curses them with the name of G-d. If he cursed them with an appellation of the name of G-d, Rabbi Meir
deems him liable, and the Rabbis deem him exempt. GEMARA: Who are the Rabbis mentioned here? It
is Rabbi Menahem, son of Rabbi Yosei. As it is taught in a baraita that Rabbi Menahem, son of Rabbi
Yosei, says: The verse states: “And he who blasphemes the name of Hashem shall be put to death; all the
congregation shall stone him; the convert as well as the homeborn, when he blasphemes the name he
shall be put to death” (Vayikra 24:16). Why must the verse state “the name” a second time, which appears
to be a superfluous repetition? This term taught concerning one who transgresses other prohibitions of
cursing, e.g., one who curses his father or his mother, that he is not liable to be executed by stoning
unless he curses them with the name of G-d. If he merely uses an appellation, he is exempt. The Sages
taught: The verse (Vayikra 20:9) could have stated merely: For a man [ish] that curses his father and his
mother shall be put to death; he has cursed his father and his mother; his blood shall be upon him. Why must
the verse state: “For any man [ish ish],” repeating the term ish? It is to include not only a son, but also a
daughter, one whose sexual organs are indeterminate [tumtum], and a hermaphrodite
[ve’androginos]. When the verse states: “That curses his father and his mother,” | have derived only
his liability for cursing both his father and his mother. From where do | derive that if one curses his father
but not his mother, or his mother but not his father, that he is liable? The continuation of the verse states:



“His father and his mother he has cursed; his blood is upon him.” In the first part of the verse, the word
“curses” is in proximity to “his father,” and in the last part of the verse, it is in proximity to “his mother.” This
teaches that the verse is referring both to a case where he cursed only his father and to a case where he
cursed only his mother; this is the statement of Rabbi Yoshiya. Rabbi Yonatan says: There is no need
for this derivation, because the phrase “his father and his mother” teaches that one is liable if he curses both
of them together, and it also teaches that he is liable if he curses either one of them on their own, unless
the verse specifies that one is liable only when he curses both together, which it does not do in this case.
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Bamidbar 15:3

... and you make a fire offering to Hashem, a burnt offering or a sacrifice [namely a peace offering], for an
expressed vow or for a voluntary offering or on your festivals, to provide a pleasing fragrance for Hashem,
from the cattle or from the sheep.
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Vayikra 1:2
Speak to the Israelite people, and say to them: When any of you presents an offering of cattle to Hashem,
he shall choose his offering from the herd or from the flock.
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Menachot 90b

“To make a pleasing aroma to Hashem, of the herd or of the flock.” What is the meaning when the
verse states this? Since in the previous verse it is stated: “A burnt offering,” | would derive that all
types of burnt offerings require libations, and even a bird sacrificed as a burnt offering is indicated.
Therefore, the verse states: “Of the herd or of the flock,” which limits the requirement to offerings of
animals such as sheep or cattle, but not to bird offerings; this is the statement of Rabbi Yoshiya. Rabbi
Yonatan says: This verse is unnecessary, as the verse states: “A sacrifice,” and a bird offering is not
referred to as a sacrifice. If so, what is the meaning when the verse states: “Of the herd or of the
flock”? Since it is stated with regard to a burnt offering: “A person, when he sacrifices from you an
offering to Hashem, of the animals: Of the herd and of the flock, you shall sacrifice your offering”
(Vayikra 1:2), one might have thought that one who takes a vow by saying: It is incumbent upon me to
bring a burnt offering, without specifying which type of animal he will bring, that he must bring animals of



both of these two types, i.e., from the herd and the flock. To counter this, the verse states: “Of the herd
or of the flock,” separating the two types with the word “or,” thereby indicating that if he wanted to bring
one of them, he may bring just one, and if he wanted to bring two, he may bring two.
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Vayikra 27:27
But if it is of unclean animals, it may be ransomed as its assessment, with one-fifth added; if it is not
redeemed, it shall be sold at its assessment.
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Bava Metzia 54a

The Gemara comments: The two sides of this dilemma are parallel to a dispute between tanna’im, as it is
taught in a baraita that it is written: “And shall add unto it one-fifth part thereof”’ (Vayikra 27:27). This
means that the item and its additional one-fifth payment will total five parts; one-fifth is calculated from
without; this is the statement of Rabbi Yoshiya. Rabbi Yonatan says: Its one-fifth means one-fifth of the
principal; one-fifth is calculated from within.
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Deuteronomy 21:4
and the elders of that town shall bring the heifer down to an everflowing wadi, which is not tilled or sown.
There, in the wadi, they shall break the heifer’s neck.
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Sotah 46b

And with regard to its place, itis prohibited for that ground to be sown or to be worked. The Sages
taught: The verse: “Which may be neither worked nor sown” (Deuteronomy 21:4) is referring to the
past, that is, a place which has not previously been worked or sown. This is the statement of Rabbi
Yoshiya. Rabbi Yonatan says: It speaks of the future, meaning it is prohibited to sow or work the land
from that point onward.
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Chullin 27b-28a

...The Gemara rejects that proof: Although it is clear from that mishna that slaughter of birds is obligatory by
Torah law, Rabbi Yitzhak ben Pinehas states his opinion in accordance with the opinion of that tanna who
holds that it is not obligatory by Torah law, as it is taught in a baraita that Rabbi Elazar HaKappar, the
distinguished Sage, says: What is the meaning when the verse states: “However, as the gazelle and as
the deer is eaten, so shall you eat of it” (Deuteronomy 12:22)? And what now have we derived from the
gazelle and the deer with regard to disqualified consecrated animals? These two undomesticated animals
come in the verse to teach a halakha with regard to disqualified consecrated animals, and it is found that a
halakha is derived from the case of disqualified consecrated animals in their regard. The Torah juxtaposes
a gazelle and a deer to disqualified consecrated animals to teach: Just as disqualified consecrated
animals are rendered fit for consumption through slaughter, so too, a gazelle and a deer are rendered fit
for consumption only through slaughter. But for a bird, slaughter is not obligatory by Torah law; rather,
the obligation is by rabbinic law. The Gemara asks: Who is the tanna who disagrees with Rabbi Elazar
HaKappar and holds that the slaughter of a bird is obligatory by Torah law? It is Rabbi Yehuda HaNasi, as
it is taught in a baraita: Rabbi Yehuda HaNasi says: The Torah states: “And you shall slaughter of your
herd and of your flock, which Hashem has given you, as | have commanded you” (Deuteronomy 12:21).
This verse teaches that Moshe was previously commanded about the halakhot of slaughter, even though
they are not written explicitly in the Torah. He was commanded about cutting the gullet and about cutting
the windpipe, and about the requirement to cut the majority of one siman for a bird, and the majority of
two simanim for an animal.
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Deuteronomy 12:20-21

When Hashem enlarges your territory, as He has promised you, and you say, “| shall eat some meat,” for you
have the urge to eat meat, you may eat meat whenever you wish. If the place where Hashem has chosen to
establish His name is too far from you, you may slaughter any of the cattle or sheep that Hashem gives you,
as | have instructed you; and you may eat to your heart’s content in your settlements.
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Mishneh Torah, Substitution 4:13

...Although all of the statutes of the Torah are decrees, as we explained in the conclusion of Hilchot Me'ilah,
it is fit to meditate upon them and wherever it is possible to provide a reason, one should provide a reason.
The Sages of the early generations said that King Solomon understood most of the rationales for all the
statutes of the Torah.

It appears to me that the verse Vayikra 27:10: "It and the animal to which its holiness will be transferred
shall be consecrated" shares a similar motivating rationale as the verse ibid.:15: "If the one who
consecrates it shall redeem his house, he shall add a fifth of the money of the redemption valuation to it."
The principle behind these laws is that the Torah descended to the bottom of a person's thoughts and the
scope of his evil inclination. For human nature tends to increase his property and attach importance to his
money. Even though he made a vow or consecrated something, it is possible that he will reconsider,
change his mind, and redeem it for less than its worth. Hence the Torah states: "If he redeems it for himself,
he must add a fifth." Similarly, if he consecrated an animal in a manner that its physical person becomes
consecrated, he might reconsider. In this instance, since he cannot redeem it, he will exchange it for a
lesser one. If he was given permission to exchange a superior animal for an inferior one, he will exchange
an inferior one for a superior one and claim that it was superior. Therefore, the Torah removed that option,
forbidding all exchanges and penalized him that if he made an exchange, "It and the animal to which its
holiness will be transferred shall be consecrated.”

All of these ordinances are to subjugate one's evil inclination and improve one's character...
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Vayikra 16:11-19

Aaron shall then offer his bull of sin offering, to make expiation for himself and his household. He shall
slaughter his bull of sin offering... He shall take some of the blood of the bull and sprinkle it with his finger
over the cover on the east side... He shall then slaughter the people’s goat of sin offering, bring its blood
behind the curtain, and do with its blood as he has done with the blood of the bull: he shall sprinkle it over
the cover and in front of the cover... he shall go out to the altar that is before Hashem and purge it: he shall
take some of the blood of the bull and of the goat and apply it to each of the horns of the altar; and the rest
of the blood he shall sprinkle on it with his finger seven times. Thus he shall cleanse it of the uncleanness
of the Israelites and consecrate it.
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Yoma 57b-58a

The mishna states that after the High Priest sprinkled the blood toward the curtain he poured the blood of
the bull into the blood of the goat. The Gemara comments: We learned this mishna in accordance with
the opinion of the one who said that the High Priest mixes the two types of blood before placing them on
the corners of the inner altar, and he does not present each one separately. As it was stated: The later
tanna’im, Rabbi Yoshiya and Rabbi Yonatan, debated this issue. One of them said: The High Priest
mixes the blood for the purpose of placing the blood on the altar’s corners, and one of them said: He does
not mix the blood. The Gemara comments: Conclude that Rabbi Yoshiya was the tanna who said that
the High Priest mixes the blood. In general, he maintains that whenever a verse mentions two matters,
although the term: Together, is not written explicitly, it is considered as though the term: Together, is
indeed written. In other words, two items that appear in the same verse are treated as combined unless
expressly stated otherwise. By contrast, Rabbi Yonatan maintains that even if two matters are mentioned
together they are treated separately unless the verse uses the term: Together. In this case, the verse
states: “And he shall take of the blood of the bull and of the blood of the goat” (Vayikra 16:18). Therefore,
Rabbi Yoshiya rules that the High Priest must place the two sets of blood together. The Gemara rejects this
contention. Even if you say that the mishna is in accordance with the opinion of Rabbi Yonatan, it remains
possible to explain its ruling, since it is different here, as it is written “once” (Exodus 30:10), which
indicates that there must be one act of sprinkling and not two. Consequently, the High Priest must mix the
blood to ensure that there is only one presentation. The Gemara comments: It was taught in a baraita
contrary to our response, but in accordance with the initial assumption: “And he shall go out to the altar
that is before Hashem, and make atonement for it; and he shall take of the blood of the bull and of the
blood of the goat, and put it on the corners of the altar round about” (Vayikra 16:18). This verse teaches
that the blood of the bull and the goat should be mixed. This is the statement of Rabbi Yoshiya. Rabbi
Yonatan says: He presents from this one, the bull's blood, by itself, and he presents from that one, the
goat’s blood, by itself and does not mix them. Rabbi Yoshiya said to him: But wasn’t it already stated:
“And Aaron shall make atonement upon its corners once a year; with the blood of the sin-offering of
atonement” (Exodus 30:10), which indicates that the High Priest does not present twice? Rabbi Yonatan
said to him: But wasn’t it already stated: “Of the blood of the bull and of the blood of the goat”
(Vayikra 16:18), which teaches that each set of sprinklings must be performed by itself? If so, why is
“once” stated? This verse comes to tell you that he must perform the rite once and not perform two sets
of sprinklings from the blood of the bull; and likewise he must perform the rite once and not perform two



sets of sprinklings from the blood of the goat. From the blood of each of the animals, the High Priest
presents only one set of sprinklings. This shows that Rabbi Yoshiya and Rabbi Yonatan indeed disagree
with regard to this issue. It was taught in another baraita: “And he shall take of the blood of the bull
and of the blood of the goat” (Vayikra 16:18). This verse teaches that the blood of the bull and the goat
should be mixed together. Do you say that they should be mixed together, or perhaps that is not the
case; rather, he presents from this blood by itself and from that by itself? Therefore, the verse states:
“Once.” The Gemara comments: And this unattributed baraita is in accordance with the opinion of
Rabbi Yoshiya, who said the two sets of blood are mixed, as stated in the mishna.
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Deuteronomy 22:22-26

If a man is found lying with another man’s wife, both of them—the man and the woman with whom he lay—
shall die. Thus you will sweep away evil from Israel. In the case of a virgin who is engaged to a man—if a
man comes upon her in town and lies with her, you shall take the two of them out to the gate of that town
and stone them to death: the girl because she did not cry for help in the town, and the man because he
violated another man’s wife. Thus you will sweep away evil from your midst. But if the man comes upon the
engaged girl in the open country, and the man lies with her by force, only the man who lay with her shall
die, but you shall do nothing to the girl. The girl did not incur the death penalty, for this case is like that of a
man attacking another and murdering him.
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Kiddushin 10a

for that which is taught in a baraita. The verse states: “Then they shall both of them die”
(Deuteronomy 22:22). This indicates that this is not the case unless the two of them are equal, i.e., both
deserve punishment. But if one of them cannot be punished, e.g., if he is a minor, the other is not executed
either. This is the statement of Rabbi Oshaya. Rabbi Yonatan says that the verse: “Then the man only
who lay with her shall die,” indicates that in some cases only one of them is liable to receive the death
penalty.
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Sanhedrin 37a

Therefore, Adam the first man was created alone, to teach you that with regard to anyone who
destroys one soul from the Jewish people, i.e., kills one Jew, the verse ascribes him blame as if he
destroyed an entire world, as Adam was one person, from whom the population of an entire world came
forth. And conversely, anyone who sustains one soul from the Jewish people, the verse ascribes him
credit as if he sustained an entire world.
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Exodus 19:2
Having journeyed from Rephidim, they entered the wilderness of Sinai and encamped in the wilderness. Israel
encamped there in front of the mountain
Rashi: and Israel encamped there: Heb. |n, [the singular form, denoting that they encamped there] as one
man with one heart, but all the other encampments were [divided] with complaints and with strife.
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Mishneh Torah, Foundations of the Torah 5:5

If gentiles tell [a group of] women: "Give us one of you to defile. If not, we will defile all of you," they should
allow themselves all to be defiled rather than give over a single Jewish soul to [the gentiles].

Similarly, if gentiles told [a group of Jews]: "Give us one of you to kill. If not, we will kill all of you," they should
allow themselves all to be killed rather than give over a single soul to [the gentiles].

However, if [the gentiles] single out [a specific individual] and say: "Give us so and so or we will kill all of you,"
[different rules apply]: If the person is obligated to die like Sheva ben Bichri, they may give him over to them.
Initially, however, this instruction is not conveyed to them. If he is not obligated to die, they should allow
themselves all to be killed rather than give over a single soul to [the gentiles].
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Pirkei Avot 1:14

He [also] used to say: If | am not for myself, who is for me? But if | am for my own self [only], what am 1?
And if not now, when?



