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 א
 פרשתינו מ"ז, ב'.  (1

ֵ֔הֵאֶח ֵ֣ וּמִקְצֵ  ק  ֵ֖יוֵל   ּ ֵ֣ חֵחֲמִש  ִ ש  גֵ ֑הֵאֲנ  צִּ יּ  הֵ:֥םֵלִפְנֵ ֖יםֵו  רְע ֹֽ  יֵפ 

And from among his brothers he took five men, and he presented them before Pharaoh. 

 רש"י (2

יֵעשהֵאותםֵאנשיֵמלחמתו.ֵֵ גֵבורים יֵראהֵאותם גֵבורים,ֵשאם נֵראים ומקצהֵאחיו:ֵמןֵהפחותיםֵשבהםֵלגבורהֵשאין
ובנימין,ֵאותםֵשלאֵכפלֵמשהֵשמותםֵכשברכם,ֵאבלֵשמותֵהגבוריםֵכפלֵֵ ואלהֵהםֵראובןֵשמעוןֵלויֵיששכרֵ

עֵה'ֵקולֵיהודה,ֵ)דבריםֵלגֵכ(ֵולגדֵאמרֵברוךֵמרחיבֵגד,ֵ)שםֵכג(ֵולנפתליֵאמרֵ)דבריםֵלגֵז(ֵוזאתֵליהודהֵשמ
נפתלי,ֵ)שםֵכב(ֵולדןֵאמרֵדן,ֵ)שםֵיח(ֵוכןֵלזבולן,ֵ)שםֵכד(ֵוכןֵלאשר.ֵזהוֵלשוןֵבראשיתֵרבהֵ)צהֵד(ֵשהיאֵאגדתֵֵ

לפניֵפרעה,ֵֵֵֵארץֵישראל.ֵאבלֵבתלמודֵבבליתֵשלנוֵמצינוֵשאותםֵשכפלֵמשהֵשמותםֵהםֵהחלשיםֵואותןֵהביאֵ
ויהודהֵשהוכפלֵשמוֵלאֵהוכפלֵמשוםֵחלשות,ֵאלאֵטעםֵישֵבדברֵכדאיתאֵבבבאֵקמאֵ)צבֵא(,ֵובברייתאֵדספריֵֵ

 שנינוֵבהֵבוזאתֵהברכהֵ)ספריֵשנד(ֵכמוֵתלמודֵשלנוֵ:

And from among his brothers: From the most inferior of them in regards to physical 
strength, [i.e., those] who did not appear strong, for if he [Pharaoh] recognized them as 
being strong, he would make them his warriors. They are the following: Reuben, Simeon, 
Levi, Issachar, and Benjamin, those whose names Moses did not double when he blessed 
them (Deut. 33), but the names of the strong ones he doubled, [as follows:] “And this is for 
Judah…Hear, O Lord, the voice of Judah” (Deut. 33:7). “And regarding Gad he said, ‘Blessed 
be He Who granted space to Gad’ ” (ibid. 20). “And regarding Naphtali he said, ‘Naphtali’s 
wishes shall be well satisfied’ ” (ibid. 23). “And regarding Dan, he said, ‘Dan is a young lion’ 
” (ibid. 22). And so on for Zebulun (ibid. 18), and for Asher (ibid. 24). This is a quotation 
from Genesis Rabbah (95:4), which is the Aggadah of Eretz Israel. In our Babylonian 
Talmud, however, we find that those whose names Moses doubled were the weak ones, 
and it was they whom he brought before Pharaoh. As for Judah (the sixth one), whose 
name was doubled, however, it was not doubled because of weakness, but there is 
a[nother] reason for it, as is stated in Baba Kamma (92a). In the Baraitha of Sifrei , in 



“Vezoth Haberachah” (354) we learn as in our Talmud. [I.e., the Sifrei identifies the five 
brothers as does the Talmud, namely that the five brothers were Gad, Naphtali, Dan, 
Zebulun, and Asher.] 

Other contexts, where Rashi takes a more definitive stance. 

 רש"י וזאת הברכה, ל"ג, י"ח   (3

ולזבולןֵאמר:ֵאלוֵחמשהֵשבטיםֵשבירךֵבאחרונהֵזבולןֵגדֵדןֵנפתליֵואשרֵכפלֵשמותיהםֵלחזקםֵולהגבירם,ֵלפיֵ
השבטים,ֵהםֵהםֵשהוליךֵיוסףֵלפניֵפרעה,ֵשנאמרֵ)בראשיתֵמז,ֵב(ֵומקצהֵאחיוֵלקחֵחמשהֵֵשהיוֵחלשיםֵשבכלֵֵ

 אנשים,ֵלפיֵשנראיםֵחלשיםֵולאֵישיםֵאותםֵלוֵשריֵמלחמתוֵ:

And to Zebulun he said: These five tribes whom [Moses] blessed last, namely, Zebulun, 
Gad, Dan, Naftali and Asher, have their names repeated [e.g., “And of Zebulun he said: 
Rejoice, Zebulun…”], in order to instill them with strength and power, for they were the 
weakest of all the tribes. And indeed [for this reason,] they were the ones Joseph 
introduced to Pharaoh, as it is said, “And from among his brothers, he took five men” (Gen. 
47:2). [Joseph took these brothers and not the others,] because they looked weak, so that 
Pharaoh should not appoint them as his war officers. — [B.K. 92a] 

 רש"י מטות ל"ב, י"ז  (4

גייסות,ֵמתוךֵשגבוריםֵהיו,ֵשכןֵנאמרֵבגדֵ)דבריםֵלג,ֵכ(ֵוטרףֵזרועֵאףֵקדקד,ֵואףֵמשהֵֵלפניֵבניֵישראל:ֵבראשיֵֵ
חזרֵופירשֵלהםֵבאלהֵהדבריםֵ)דבריםֵג,ֵיח(ֵואצוֵאתכםֵבעתֵההיאֵוגו'ֵחלוציםֵתעברוֵלפניֵאחיכםֵבניֵישראלֵכלֵ

 תנאםֵ:ֵֵבניֵחיל.ֵוביריחוֵכתיבֵ)יהושעֵו,ֵיג(ֵוהחלוץֵהולךֵלפניהם,ֵזהֵראובןֵוגדֵשקיימוֵ

before the children of Israel: At the head of the troops, because they were mighty warriors, 
for concerning Gad it says, “tearing the arm [of his prey, together] with the head” (Deut. 
33:20). Moses too, explained this to them a second time in [the portion of] Eleh 
Hadevarim: “And I commanded you at that time saying, “…pass over, armed, before your 
brothers, the children of Israel, all who are warriors” (ibid. 3:18), and concerning Jericho it 
is written, “the armed force went ahead of them” (Josh. 6:13). These were [the tribes of] 

Gad and Reuben, who were fulfilling their condition. 

 רש"י ס"פ דברים  (5

לפניֵאחיכם:ֵהםֵהיוֵהולכיםֵלפניֵישראלֵלמלחמה,ֵלפיֵשהיוֵגבוריםֵואויביםֵנופליםֵלפניהם,ֵשנאמרֵ)דבריםֵלג,ֵ
 כ(ֵוטרףֵזרועֵאףֵקדקדֵ:

[pass over, armed] before your brothers: They would go in front of the [other] Israelites to 
battle, because they were mighty, and the enemies would fall before them, as it is said [of 
Gad], “He tears the arm together with the crown” (Deut. 33:20). 

 ד
 וישלח ל"ד, כ"ה   (6

יְהִי יֵֵּ֩ו  ֵוֵ ֨ב  ִ לִיש  ְ ּ ש  ֵ֜םֵה  ת  הְיו  ֹֽ אֲבִֵ֣יֵבִּ קְח֗םֵכּ ֹֽ יִּ ֹֽי־י֣יםֵו  ֹֽי־בְנ  נ  ְ מְעֵ֠ ֵֹֽעֲקֵ ֠וֵּש  ִ וִֵ֨בֵש  ןֵוְל  ה֤יֵאֲח ֵ֜ו  רְבֵּ֣אִֵֵ֙יֵדִינ  ֵח  ב֔יש  יּ  ֵו  עִֵ֥ו  ל־ה  רְג֑ירֵבֵֶּ֖ אוֵּע  ֹֽה  יּ  חֵו  וֵֵּ֖ט 
ר: ֹֽ כ  ל־ז   כּ 



Now it came to pass on the third day, when they were in pain, that Jacob's two sons, 
Simeon and Levi, Dinah's brothers, each took his sword, and they came upon the city with 
confidence, and they slew every male. 

 כ"ו  (7

ר כֵֵֶ֙וְאֶת־חֲמו  ְ נ֣וְאֶת־ש  ֵֹֽ֔םֵבְּ ֵה  קְח֑וֵּלְפִי־ח ֵ֖ רְגו  יִּ ינֵ ֧רֶבֵו  כֵֶ֥ הֵמִבּ ֵ֛וֵּאֶת־דִּ ְ אוֵּ:֖יתֵש  ֹֽ צ  יּ   םֵו 

And Hamor and his son Shechem they slew with the edge of the sword, and they took 
Dinah out of Shechem's house and left. 

 ל"א  (8

ֹֽיּ אמְר נֵ ֑ ו  כְזו  ֹֽ ֵ֕וֵּה  ֹֽעֲש ֶ נוֵּ֖ הֵי  ֹֽ ת   ֵ:הֵאֶת־אֲחו 

And they said, "Shall he make our sister like a harlot?" 

 רש"י, ל"ח, א'  (9

ויהיֵבעתֵההוא:ֵלמהֵנסמכהֵפרשהֵזוֵלכאן,ֵוהפסיקֵבפרשתוֵשלֵיוסף,ֵללמדֵשהורידוהוֵאחיוֵמגדולתוֵכשראוֵֵ
 בצרתֵאביהם,ֵאמרוֵאתהֵאמרתֵלמכרו,ֵאלוֵאמרתֵלהשיבוֵהיינוֵשומעיםֵלךֵ:

Now it came about at that time: Why was this section placed here, where it interrupts the 
section dealing with Joseph? To teach us that his (Judah’s) brothers demoted him from his 
high position when they saw their father’s distress. They said, “You told [us] to sell him. 
Had you told [us] to return him, we would have obeyed you.” [from Tanchuma Buber, 
Vayeshev 8] 

 רש"י ריש פרשתינו   (10

כיֵכמוךֵכפרעה:ֵחשובֵאתהֵבעיניֵכמלךֵזהֵפשוטו.ֵומדרשו,ֵסופךֵללקותֵעליוֵבצרעתֵכמוֵשלקהֵפרעהֵעלֵידיֵֵ
דברֵאחרֵמהֵפרעהֵגוזרֵואינוֵמקיים,ֵמבטיחֵואינוֵעושה,ֵאףֵאתהֵכן,ֵוכיֵזוֵֵֵֵזקנתיֵשרהֵעלֵלילהֵאחתֵשעכבה.

 היאֵשימתֵעיןֵשאמרתֵלשוםֵעינךֵעליו.ֵדברֵאחרֵכיֵכמוךֵכפרעהֵאםֵתקניטניֵאהרוגֵאותךֵואתֵאדוניךֵ:

for you are like Pharaoh: You are esteemed in my eyes like Pharaoh, this is its simple 
meaning. Its midrashic meaning is, however: You will ultimately be punished with ֵת ע  ר   צ 
because of him, just as Pharaoh was punished because of my great-grandmother Sarah for 
the one night that he detained her (Gen. 12:17). Another explanation: Just as Pharaoh issues 
decrees and does not carry them out, makes promises and does not fulfill them, so do you. 
Now, is this the “setting of an eye,” concerning which you said [that you wanted] “to set 
your eye upon him” ? [See verse 21.] Another explanation: For like you, so is Pharaoh-if you 
provoke me, I will kill you and your master. [From Gen. Rabbah 93:6] 

 פרשתינו מ"ד, כ'.   (11

נֵּ  ־לֵ ֔אֶל־אֲד נִֵֵ֙אמֶר֨ו  ֵֵ֙נוֵּ֨יֵיֶש  ֵ֣א  ק  ֵ֖לֶדֵזְקֻנִֵ֥ןֵוְיֵֶ֔ בֵז  ט  חִֵ֑יםֵק  ֵ֣ןֵוְא  ֵ֔ יוֵמ  ת  וּ  יִּ דֵּ֧רֵה֨תֵו  ֵלְאִמֵּ֛ וּאֵלְב  בִֵ֖ו  ֵוְא  ֵ:֥ו  ו  בֹֽ  יוֵאֲה 

And we said to my lord, 'We have an old father and a young child of his old age, and his 
brother is dead, and he is left alone of his mother, and his father loves him.' 

 מקץ מ"ב, ד'.   (12

מִין נְי  ֵ֣אֲחִֵֵ֙וְאֶת־בִּ ס  לֵ ֔יֵיו  א־ש   ֹֽעֲק֥ ףֵל ֹֽ ֵ֣יוֵכִֵּ֑אֶת־אֶח ֵֵ ב֖חֵי  מ  אֵֶ֔יֵא  ן־יִקְר  ןֵ:֖רֵפֶּ ו  סֹֽ  נּוֵּא 



But Joseph's brother, Benjamin, Jacob did not send with his brothers, because, he said, 
"Lest misfortune befall him." 

 ויחי מ"ט, ז'   (13

ר ם֤א  פּ  ֵ֣כִֵֵּ֙וּרֵא  ֵ֔יֵע  ת  ֵ֣םֵכִֵּ֖זֵוְעֶבְר  ש   ֵ֑יֵק  ק  לְּ הֵאֲח  ֹֽעֲקֵ ֣ ת  י  ֹֽאֲפִיצֵ ֔םֵבְּ לֵ:֖ בֵו  ֹֽ א  ר  יִש ְ  םֵבְּ

Cursed be their wrath for it is mighty, and their anger because it is harsh. I will separate 
them throughout Jacob, and I will scatter them throughout Israel. 

 ו'
 לך בתחילתו   (14

ךֵ  עֶש ְ ד֣ לְגֵ֙וְאֶֹֽ יֵגּ  ֵֹֽ֔ ו  לֵו  לֵ ֵ֔רֶכְךֵ ֣אֲב ֵו  דְּ ֹֽאֲג  מֵֶ֖ו  ְ ֵוֶֹֽהְיֵ ֑הֵש  הֵ:֖ ך  ֹֽ כ  ר   הֵבְּ

And I will make you into a great nation, and I will bless you, and I will aggrandize your 
name, and [you shall] be a blessing. 

 וירא כ"ב, י"א   (15

ֵ קְר  יִּ לֵ ֨ו  ֵ֜אֵא  לְא  ה֤יוֵמ  ֵֵ֙ךְֵיְה ו   ּ ש  ֵמִן־ה  יֵּ֔מ  ה ֵ֖יִםֵו  בְר  ה ֵ֣  אמֶרֵא  בְר  יֵּ֑םֵ|ֵא  ֹֽנִי:֖םֵו    אמֶרֵהִנּ 

And an angel of God called to him from heaven and said, "Abraham! Abraham!" And he said, 
"Here I am." 

 רש"י  (16

 אברהםֵאברהם:ֵלשוןֵחבהֵהואֵשכופלֵאתֵשמוֵ:

“Abraham! Abraham!”: This is an expression of affection, that He repeated his name. — 
[from Tos. Ber. ch. 1, Sifra Vayikra ch. 1] 

 ז
 ב"ק, ו', ב'.  (17

כשהזיקֵחבֵהמזיקֵחבֵהמזיקֵחייבֵהמזיקֵמיבעיֵליהֵאמרֵרבֵיהודהֵאמרֵרבֵהאיֵתנאֵירושלמיֵהואֵדתניֵלישנאֵֵ
 קלילאֵ

§ The mishna states: And when a component of any of these categories causes damage, the 
owner or generator of the component that caused damage is obligated [ḥav] to pay 
restitution with best-quality land. The Gemara asks: Why does the tanna of the mishna 
use the unusual expression: The one liable for the damage is ḥav to pay? He should have 
used the more standard expression for liability: The one liable for the damage is ḥayyav to 
pay. The Gemara explains: Rav Yehuda said that Rav said: This tanna is a Jerusalemite, 
who teaches using a light and concise formulation, as ḥav is more concise than ḥayyav. 

 

 



 ח
 רמב"ם בהקדמתו לפיה"מ )ד"ה אחר כן ראה להסתפק(   (18

 במשנהֵדברֵקצרֵוכוללֵענייניםֵרביםֵ…

The Mishna is written succinctly, and one sentence can include many details. 

 


