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Introduction

ny parent who has deliberated over the choice of a name for his or her child ap-
preciates how significant names are. As the Maggid of Mezritch explains,' “People’s
names are not given coincidentally or as a result of the parents’ desire to call the
child by that name?” Instead, “The Holy One, blessed be He, imparts wisdom and knowledge
in the parents’ hearts so that they give their child a name that reflects the source of his soul”

As the Midrash emphasizes,” the ability to give a name is a unique potential vested in
mankind, a sign that man’s wisdom surpasses that of the angels. However, as the Rebbe
highlights in the sichah below, more than merely reflecting man’s intellectual and spiritual
capacities, this potential mandates a mission. By naming each one of the created beings,
Adam enabled the spiritual source of that entity to be manifest within its physical being.
As the Creation existed in its inherent state, there was no revealed connection between
a created being in this physical world and its source Above. When G-d asked Adam to
name the created beings, He entrusted him - and his descendants — with the mission of
establishing such a connection and making it possible for all existence to reflect and ex-
press its inner G-dly nature and its spiritual source in G-d’s light.

Nevertheless, the G-dly light that serves as the source for the existence of the created
beings has undergone a process of self-contraction to adapt to the limits and structures
of the natural order. Accordingly, merely connecting existence to that level of G-dly light
does not represent the totality of man’s purpose.

The world was created to be a dwelling for G-d, a place where His Essence is re-
vealed, bonding material existence with Him as He transcends all definition. This reflects
a far superior and encompassing bond with G-dliness than that with which Adam was
charged. The mission to transform the world into such a dwelling was given to man at
Sinai and is fulfilled through the Jews’ study of the Torah and fulfillment of the mitzvos.

However, the mission given at Sinai augments but does not entirely eclipse or nullify
Adan’s mission. Implicit in the concept of a dwelling in the lower realms is that the cre-
ated beings feel part of that dwelling as an expression of their own inner nature. Since
the Torah is transcendent in nature, fundamentally above the world, were the world’s
connection to G-dliness to be established only through the Torah, that bond would not
encompass the created beings as they exist within their own context. Therefore, the mis-
sion entrusted to Adam in Eden is still relevant to his descendants in the present age, for
it enables the connection between G-d and the world to be internalized.

1. Or Torah, p. 4d. 2. Bereishis Rabbah 17:4.
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Giving a Name,
Defining a Purpose

Surpassing the Angels

The Midrash relates:!

When the Holy One, blessed be He, ap-
proached the creation of man, He consulted
the ministering angels.... They asked Him,
“This man: What is his nature?”

He replied, “His wisdom surpasses yours.” To
demonstrate this, G-d brought various types of
animals before the angels... and asked them,
“What are their names?” The angels did not
know what to reply. G-d then presented the ani-
mals to Adam and asked him, “What are their
names?” Pointing to each one, he answered,
“This is an ox; this is a donkey...”

How does Adam’s ability to name all of the an-
imals demonstrate his wisdom? Shelah?* explains
that the name of every entity in the Holy Tongue
alludes to its spiritual source. Adam grasped the
spiritual source of every created being and named
it accordingly. This was a reflection of his wis-
dom, to quote Shelah: “By knowing the created
beings on this lowly plane, he was able to know the
mystical secret of the supernal chariots”® The
Maggid of Mezritch, in his Or Torah,* elaborates,
explaining similar concepts in his interpretation of
the verse,” “Whatever Adam would call every
living being, that was its name.”

1. Bereishis Rabbah 17:4.

2. See Shelakh’s introduction to the
section entitled Beis HaMikdash (p.
14a). See also the commentaries of
Ramban and Rabbeinu Bachya on
Bereishis 2:19; Likkutei Torah, Va-

yikra, p. 41c, Bamidbar, pp. 26b,
27a; Or HaTorah, Bereishis, Vol. 1,
p- 542a; Sefer HaMaamarim Kun-
treisim, Vol. 2, p. 430a, b; et al.

3. The prophets (Yechezkel, ch. 1, Zech-
ariah, ch. 6) and the Sages (Berachos
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21b, Chagigah 13a-14b, et al.) use

the term “chariot” in reference to the
camps of angels in the spiritual realms
that carry the Divine throne.

4. Or Torah, p. 4b ff.
5. Bereishis 2:19.
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Two points require explanation:

a) The ability to comprehend the spiritu-
al source of every entity in this physical world
seemingly does not stem from an abundance
of wisdom, for knowing “the mystical secret of
the supernal chariots” does not depend on the
abundance of one’s wisdom, but rather on the
refinement of one’s powers of comprehension.®
The more refined a person’s abilities and the
closer they are to the spiritual, the higher the
levels in the spiritual realms the person can grasp.

b) How is it possible to assert that the an-
gels did not know the names of the entities in this
material world? According to the above explana-
tion - that the knowledge of the animal’s names
depended on the knowledge of “the mystical
secret of the supernal chariots,” (i.e., the spir-
itual source of the created beings) - the angels
should have possessed this knowledge, because the
supernal chariots themselves comprise angels.
These angels are the spiritual source of the ani-
mals in the physical world. (It is for this reason
that the prophets describe the angels as animals.”)
How then could it be that the angels did not
know the names of the animals in this world?

One would be hard-pressed to pose the ar-
gument that since the angels are spiritual beings
whose place is in the higher supernal worlds,
they were not aware of what goes on in this
earth and therefore did not know how to name
the created beings in the material world.® Were
that to have been true, their inability to name
the created beings would have been considered

6. In particular, this is true
based on the explanation given
in several sources that through
understanding and compre-
hending a concept, the knower,
the knowledge, and the known

Tanya, ch. 5; et al.).

ch. 39.

concept are unified and united
(Moreh Nevuchim, Vol. 1, ch. 68;

7. See Tanya, the beginning of
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8. See the commentary of Ma-
HaRZav (R. Zaev Wolf Einhorn)
on Bereishis Rabbah, loc. cit.,

which offers such an explanation.
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a virtue, highlighting their refinement and
lofty spiritual level; it certainly would not
have been considered a deficiency (leading
G-d to regard Adam’s wisdom as superior to
theirs).
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Tilling the Garden

The above can be resolved by prefacing
the following explanation: Adam named
the animals before the sin of the Tree of
Knowledge, while he was in the Garden
of Eden. At that time, Adam and all ex-
istence were in a state of perfection. G-d
had placed Adam in the Garden of Eden
for a purpose: “to cultivate it and guard
it”® Accordingly, we can appreciate that
everything Adam did at that time - par-
ticularly, every act that the Torah relates -
was directed toward that purpose.

Furthermore, cultivating and tending a
garden improves it. Similarly, Adam’s cul-
tivating and guarding the Garden of Eden
infused it with a loftier level of holiness
than that which it possessed previously."

Explanation is called for: What is the
Divine service involved in naming the cre-
ated beings? What did it accomplish, and in
what way did it enhance the Garden of Eden?
According to the previous explanation,
Adam did not bring about anything new
by naming the created beings since they
had received their life-force from their
root and source even before he named
them. Adam only related the correct name
of every created being, in accordance with
its source.

9. Bereishis 2:15.
HaShirim, p. 48d, et al.

10. Likkutei Torah, Shir
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Thus, it is necessary to say that:

a) grasping the root and source of the created
beings’ vitality is not sufficient to name them ap-
propriately; and

b) only Adam could give the created beings
their appropriate names because his wisdom
surpassed that of the angels.

GIVING A NAME, DEFINING A PURPOSE
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Linking Heaven and Earth

To explain the above in further detail:'' Every
created being in this physical world has a source
in the spiritual realms, as our Sages state,'> “Every
single blade of grass in this world... has a spiritual
source'’ that compels it to grow” By way of illustra-
tion, the source of an ox in this earthly world is
the angel with the face of an ox in the Divine char-
iot.'" Nevertheless, although the created being
derives from that spiritual source, a physical animal
cannot at all be compared to its spiritual source.
The hierarchy of spiritual realms entails hishtalshelus,
a process of gradual chainlike descent from one
level to another. However, no matter how many
chainlike descents take place, a physical entity
will not come into being from a spiritual source,
for, as is well known,'* bringing a material enti-
ty into being from its spiritual source can only
be accomplished by G-d, through His omnip-
otence. Only G-d, Whose power is infinite, can
make possible the radical transition necessary for
physical entities to come into being from their
source in the supernal spiritual realms.

11. With regard to the explana- Vol. 2, ch. 10.

tions to follow as well as with

regard to the question raised in
the previous section, see Likkutei
Torah, Bamidbar, loc. cit., Likku-
tei Sichos, Vol. 4, p. 1247.

12. Bereishis Rabbah 10:6; Zohar,
Vol. I, p. 251a; Moreh Nevuchim,

13. The original uses the term mazal,
which shares the same root as the term
nozel, which means “flow.” Every entity
in this world has a mazal, spiritual
source, through which Divine energy
flows to it.
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14. See Yechezkel 1:10.

15. See Tanya, Iggeres HaKodesh,
Epistle 20; Torah Or, p. 90b;

Or HaTorah, Devarim, Vol. 4,

p. 1781fF.; Derech Mitzvosecha,
Mitzvas Achdus HaShem, sec. 2;
Shoresh Mitzvas HaTefilah, sec.
25ff.; et al.
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For this reason - since'® the physicality of a cre-
ated being is incomparable to, and thus seemingly
unconnected to, its source - simply knowing, for
example, that the source of an ox on the material
plane is the angel with the face of an ox in the Di-
vine chariot is not sufficient to give an ox on the
material plane its name."” It appears impossible to
associate one with the other.

This represented Adam’s achievement, as indi-
cated by the verse,'® “Adam called all the animals...
by name.” The Hebrew term for “call,” korei, also con-
notes “call forth” Adam called forth the name - the
spiritual source — of the created being, and in do-
ing so enabled it to be manifest within the physical
being that was created from that source.

| mmwompb
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What Adam Accomplished

This reflects the connection between Adam’s
naming the created beings and the mission that G-d
gave him when “He placed him in the Garden of
Eden to cultivate it and guard it”

As the Creation existed in its inherent state —
even in the Garden of Eden, which represents
the perfect state of the world (particularly, as
the Garden of Eden existed before the Sin of the
Tree of Knowledge) — there was no revealed con-
nection between a created being in this physical
world and its source Above. True, the holiness of
the Garden of Eden was so overwhelming that
it could not tolerate sin. However, that holiness
resulted from the revelation of a spiritual light that
was measured according to the limits of this ma-
terial world.

16. See Tzafnas Paneiach on
Bereishis 2:19.

137, 139ff. (published in Likkutei
Biurim LeTanya, Vol. 2, p. 1391f.)

with regard to the wording of the

17. See Likkutei Sichos, Vol. 39, p. Alter Rebbe in Iggeres HaTeshu-
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vah, ch. 4, “Therefore, the angels
are called E-lokim.”

18. Bereishis 2:20.
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The uniqueness of the ability that Adam
was granted was expressed in his mission to
link" the created beings as they exist in this
world with their supernal source.” Indeed,
he was able to unite these two extremes
to the extent that the names of all created
beings as they are referred to by all people
(even by children and ordinary people)
would express the letters that represent their
spiritual source.*!

GIVING A NAME, DEFINING A PURPOSE
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Beyond the Capacity of an Angel

On this basis, we can understand why
Adam possessed the capacity to name the an-
imals whereas the angels did not. The angels
recognized the spiritual source of each of the an-
imals. They knew, for example, that the source
of an ox is the angel with the face of an ox in
the Divine chariot.”? Nevertheless, the angels
did not have the ability to bring about a bond
between a created being’s spiritual source and
its existence on this physical plane.

To refer to a related concept: On the
verse,” “The nefilim existed on the earth,”
it is explained that the word nefilim has the
same three-letter root (%01) as the word nofeil,
“fall” The nefilim were angels that had fall-
en from their spiritual rung.** For when an
angel comes into this material world, he
“falls”: he cannot overcome the material

19. See Likkutei Torah, Bam-
idbar, pp. 26b, 27a (quoting

the created beings enabled them to
“reach the supernal source and
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21. As Shelah, loc. cit., states:
“Through the knowledge of the

Taamei HaMitzvos, Parshas
Eikev) explaining that Adam’s
naming the created beings was
intended to refine them and
elevate them to their source in the

spiritual realms.

20. See Likkutei Torah, loc. cit.,
p. 26b, which explains that naming

root of the letters.” As explained in
Tanya, Shaar HaYichud VehaEmunah,
ch. 1. G-d created the world through
speech and the letters of the Ten
Utterances comprise the life-force for
all the created beings. In particular, the
name of an entity in Lashon HaKodesh,
the Holy Tongue, conveys the Divine

life-force for that given entity.

created beings of the lower realms,
Adam knew the mystic secret of
the supernal chariot.”

22. See Yechezkel 1:10.
23. Bereishis 6:4.

24. Zohar, Vol. 1, pp. 37a, 58a,
et al. See Torah Or, p. 4d; Toras
Chayim, Bereishis, p. 25c.
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orientation of this world. An angel does not have
the capacity to live in the world and simultaneous-
ly be connected with G-dliness, which transcends
the world.”

That capacity is granted specifically to man.?
Adam, Hebrew for “man’, relates to the phrase”
Adameh leElyon, “1 resemble the One Above;”
i.e., man resembles G-d, Who is absolutely without
limits. Man is made up of spiritual and material el-
ements, i.e., from both “the higher realms and the
lower realms.”?® He thus has the capacity to unite
the higher realms with the lower realms, enabling
a created being of this material plane to unite
with the higher realms, his source Above.

This is the intent of the wording in which the
Midrash couches G-d’s reply to the angels, “His wis-
dom surpasses yours.” Adam is described as “wise.”
Our Sages define that term, saying,”® “Who is a wise
man? One who sees what will be,” which the Alter
Rebbe interpreted® to mean “One who sees how
every entity comes into being... through G-d’s
speech” A wise man sees how every entity in this
physical world comes into existence from its super-
nal source in G-d’s speech.

Herein lies the difference between man and the angels.
The wisdom of the angels enables them to see G-d’s
powerasitisenclothedinthecreatedbeings. Howev-
er, it is beyond their capacity to see the source for the
power inhe manner exists in the higher realms as man-
fest within the created beings.”’ Adam, in contrast,

25. Needless to say, different concepts Chelek Torah Shebichsav, p. 301b,
et al.; Asarah Maamaros, the
maamar entitled Eim Kol Chai,

sec. 2, ch. 33, and others.

apply when an angel enters this world
merely to carry out a mission with
which he is charged from Above.

26. See Likkutei Torah, loc. cit.;
Toras Chayim, Shmos, Vol. 1, p.
139a; Or HaTorah, Bereishis, Vol.
3, p. 542a.

28. Bereishis Rabbah 8:11, 12:8,
Rashi to Bereishis 2:7. See Sefer
HaArachim Chabad, Vol. 1, erech
Adam (p. 124ff.), where this

n i lained.
27. Yeshayahu 14:14, interpreted as concept is explained

referring to man’s capacity by Shelah, 29. Tamid 32b.
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30. Tanya, ch. 43; Likkutei Torah,
Bamidbar 26d; et al.

31. As is well known, there is a
difference between someone who
“sees what will be” and one who
“knows what will be.” Sight makes
a deep impression on the observer, as
reflected in the ruling (Rosh HaSha-
nah 26a), “A witness (one who
saw) cannot serve as a judge” in

10
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“whose wisdom surpassed theirs,” had the
capacity to see how the created beings be-
low are united with their source Above.*

{This explanation above also clarifies why
G-d did not merely tell the angels that Ad-
am’s wisdom surpasses theirs. They had to
actually have Adam’s naming of the created
beings demonstrated to them, so that they
would see that it was indeed possible to join
the higher realms with the lower realms.
The possibility of such a union was beyond
the angels’ comprehension. Until they were
shown that Adam had the capacity to ac-
complish this, they could not even fathom
such a notion.

GIVING A NAME, DEFINING A PURPOSE
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From Adam to Sinai

As explained on many occasions,* the Mi-
drash states* that, before the Torah was given,
there was a Divine decree separating the spiritu-
al and the physical; “the higher realms will not
descend to the lower realms,” and “the lower
realms will not ascend to the higher realms.”
At the Giving of the Torah, this decree was
nullified and a connection between the high-
er realms and the lower realms - the spiritual
and the physical - was established.

From this it is apparent that Adam’s

naming of the animals was merely a preliminary
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that particular case.

The angels have the capacity to realize,
to “know;” that every material entity has
a spiritual source. However, they see
the life-force from that spiritual source
as it descends, undergoes self-limita-
tion, and enclothes itself in a material
entity. From their perspective, once it
has undergone this radical change, the

material existence of the entity takes

priority. They cannot “see” the spiritual

life-force in the material entity.

As the main text proceeds to state,
Adam “saw” the spiritual life-force
within every material object. An ob-
ject’s spiritual source and its material
existence were not discrete entities.

32. As explained in the previous note,
in contrast to the angels, Adam -

man - has the ability to enable the

spiritual source of every entity to be
manifest in - and to overshadow - its
material existence, empowering its
spiritual identity to be manifest on this

material plane.

33. See Likkutei Sichos, Vol. 3, p.
776ft., p. 8871L., et al.

34. Midrash Tanchuma, Parshas
Vaeira, sec. 15; Shmos Rabbah
12:3.
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step. True, he evoked and drew down the spiritual
source of the created beings to this material plane,
connecting the two to the extent that the created
being’s name on this plane is representative of its
source Above. (And as a consequence, a similar fu-
sion was brought about in every created being.) Even
so, this achievement is not comparable to the extent
of the connection between the spiritual and the
physical that was brought about by the nullification
of G-d’s decree at the Giving of the Torah.

To explain: Adam succeeded in connecting cre-
ated beings with their spiritual source,” the G-dly
light that shares a connection to the physical world.*®
This level of light had already adapted itself to the
extent that it serves as the source of a given type of
created being. For example, Adam connected an ox
on this physical plane with the angel with the face of
an ox in the Divine chariot.

The Giving of the Torah, however, brought about a
greater spiritual development, as alluded to in the words with
which the Ten Commandments begin, Anochi Havayah
Elokecha, “I am G-d, your L-rd”*” Havayah is the four-
letter name of G-d associated with the G-dly light that
entirely transcends the structures of the world, being
past, present, and future as one.*® Elokecha is the posses-
sive form of G-d’s name Elokim, the name of G-d that has the
same numerical value as hateva, “nature”” El, the root of Elokim,
is also associated with the concept of strength. At the Giv-
ing of the Torah, Havayah - the G-dliness that transcends

35. The main text emphasizes that
Adam was only able to connect the
created beings to the level of G-dliness
from which they derived and not to
the higher levels of G-dliness that
transcend the natural order. There is a
further point: The connection that
Adam established did not reach the
actual physicality of the created
entity (only its name).

These two concepts are interde-

pendent: Since Adam drew down
only the level of G-dliness that serves
as a source for the created being,
it did not have the capacity to
permeate the actual physicality
of the created entity. See Likkutei
Sichos, Vol. 3, loc. cit., and Vol. 5,
p- 88, et al.

36. In Kabbalistic terms, this refers
to the G-dly light that is memale kol

almin, “permeating all the worlds,”
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a level of Divine light that is not
representative of G-d in His infinity,
but which has adapted itself to the
structures and limitations of the
Spiritual Cosmos.

37. Shmos 20:2.

38. Tanya, Shaar HaYichud
VehaEmunah, ch. 7, in the name
of the Raya Mehemna (Parshas
Pinchas, p. 257b).
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the world - became Elokecha, “your Elokim,” the
strength and vitality of every Jew.* This forged a
connection between two vastly different elements: the
sublime level of G-dliness that transcends serving
as a source for the world’s existence became con-
nected with the physical world and its nature.

Therefore, at the Giving of the Torah,* the
angels had difficulty accepting this further strength-
ening of the fusion of the spiritual realms and the
material world. Thus, the Talmud relates that at the
Giving of the Torah the angels again protested:*'

“The hidden treasure... You desire to give it to
flesh and blood? “‘What is man that You should
remember him?’...*> ‘Place Your glory upon the
heavens.”*

The angels could not comprehend how the To-
rah - the ultimate of spiritual perfection - could
descend and be given to mere flesh and blood.
G-d instructed Moshe to respond to the angels, be-
cause it was Moshe our teacher who was capable
of comprehending the concept of the Giving of
the Torah - at which time the decree separating the
spiritual realms from the physical was nullified -
enabling the two to ultimately be unified as one.*

39. See Likkutei Torah, Bamid-
bar, p. 15d; Likkutei Sichos, Vol.
3, p. 890fF.

40. Le., just as the angels protested at
the creation of man, so too did they
protest at the Giving of the Torah.

41. Shabbos 88b.
42. Tehillim 8:5.
43, Ibid., verse 2.

44, Since Moshe himself was also

a created being, his answer to the
angels was effective in causing
them to understand and “see”

the need for the Torah to have been
given to mortals. Had G-d been the
one to reply to them, the answer
would not have been as effective;
He therefore instructed Moshe to
answer them.

This concept also sheds light
on another Talmudic narra-
tive. Bava Metzia 86a (see the

GIVING A NAME, DEFINING A PURPOSE
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explanation in Likkutei Torah,
Vayikra, p. 22b ff.) relates that
there was a difference of opinion
regarding a particular law between
the Holy One, blessed be He, and
the Heavenly Academy, and the
Sage Rabbah bar Nachmeini was
called upon to render a decision.
Here, also, it was Rabbah, a mortal,
who was called upon to clarify a diffi-

culty in the Heavenly Academy.
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Making These Ideas Relevant on the Personal Plane

The individual Divine service of every Jew
has parallels to these two dimensions of the fu-
sion of the spiritual with the physical, i.e.:

a) the connection between a created being
and its spiritual source achieved through Adam’s
Divine service; and

b) the connection between a created being
and the G-dly light that transcends creation
brought about by the Giving of the Torah.

It is explained in Chassidus* that the bless-
ings recited before the Shema that describe the
service of the angels prepare a person for the
Divine service involved in the recitation of the
Shema itself. The recitation of the Shema expresses a
Jew’s wholehearted love for G-d, as it is written,* “You
shall love G-d... with all your heart...” The letter
veis is repeated in the word 722, “your heart,” leading
our Sages* to interpret the word as meaning “with both
your hearts; i.e., that the animal soul should also
be motivated to love G-d. For this to be possible,
it is first necessary to explain to the animal soul
that in truth, it is not opposed to holiness, for its
source in the spiritual realms, the angels,* perform
their service of G-d “with a great clamor.” This re-
alization causes the animal soul to become batel,
nullified and submissive, to holiness.

Clarification is called for: How will ex-
plaining to the animal soul about the spiritual
qualities possessed by its source motivate it to love
G-d, when the form in which the animal soul exists
in this world stands in opposition to G-dliness?

45. Torah Or, p. 30b; Likkutei To-
rah, Vayikra, p. 2b; the maamar

46. Devarim 6:5.

entitled Vayeilech, the series of
maamarim entitled Yom Tovshel ~ ““With all your heart... with

Rosh HaShanah 5666. both your inclinations.”

47. See Berachos 54a, which states,
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48. Man’s animal soul has its source
in the angels, which (see the section
entitled “Surpassing the Angels”) are

described with the analogy of animals.

14
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Here, however, is precisely where the effect
of Adam’s contribution in fusing the created
beings in this world with their source becomes
significant. His achievement made it possible that
a person’s reminding his animal soul of its
source will cause it to cease its opposition and
to become submissive to holiness.

GIVING A NAME, DEFINING A PURPOSE
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Rising above One's Source

Without detracting from the great significance
of this achievement, it nonetheless has its limita-
tions. The bittul of the animal soul achieved by
reminding it of its source is no more than the
bittul of a created being, for its source is the an-
gels. True, the angels are subsumed in G-dliness,
but they nevertheless remain created beings.*

The Divine intent of the soul’s descent to this
physical plane is to bring about the union of
the G-dly soul, which is “an actual part of G-d

from Above,”*®

with the animal soul, and in this
way elevate the animal soul above its source. The ca-
pacity to create such a union was generated at the
Giving of the Torah,' through the nullification
of the decree™ separating the higher, spiritual
realms from the lower, physical realms. This en-
abled a parallel development to take place in man,
who is a world in microcosm,* nullifying the
separation between his higher, spiritual dimen-
sions and the lower, physical aspects of his being
and allowing for the union between his G-dly
soul and his animal soul.

49. As our Sages relate (Bereishis
Rabbah 1:3), some say that the
angels were created on the second
day, while others say on the fifth

50. Tanya, ch. 2. G-dly and animal souls.

51. See Torah Or, p. 67b and

Likkutei Torah, Bamidbar, p. 86d,
which interpret our Sages statement
(Sanhedrin 99b) that the Torah
establishes peace among the

day. earthly company as referring to

the peace established between the

52. Gozeir, the Hebrew verb for “de-
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cree;” also has the meaning “split,”
as in the phrase (Tehillim 136b),
“He Who split the Sea of Reeds.”

53. See Midrash Tanchuma,
Parshas Pekudei, sec. 3; Tikkunei
Zohar, Tikkun 69 (p. 110a). See
also Avos D’Rabbi Nasan, ch.

31, etal.
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In one of his letters, my revered father-in-
law, the Rebbe Rayatz, writes® that the body’s
hunger for physical nourishment stems from
the soul’s hunger for the spark of G-dliness
invested in the food. This implies that even
physical, material entities, which seemingly
concern only the body and the animal soul,
are in truth connected with the G-dly soul. That
bond is so strong that the body’s natural hunger
is merely an expression of the soul’s hunger for
G-dliness.

| mmwompb
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Appreciating One's Own Inner Truth

Nevertheless, the very advantage brought
about the service of the G-dly soul in refining the
animal soul possesses an inherent drawback. Al-
though the ultimate bittul of the animal soul is
achieved only through a union with the G-dly
soul, this nevertheless does not bring about
the true refinement of the animal soul. For
then the bittul does not stem from the animal
soul itself but comes as a result of the G-dly
soul’s being revealed within the animal soul.

Similar concepts apply with regard to the
world asawhole. G-d’s ultimate desire and intent,
that a dwelling for Himself be made in the low-
er realms, is not that the lower realms become
a dwelling for Him due to other influences that
affect them from the outside, but as a result
of discovering the nature of their own essential
truth.” It is therefore understood that the bit-
tul brought about in the world by virtue of the
study of the Torah and observance of its mitzvos
does not represent the ultimate expression of
the establishment of a dwelling for G-d. True,
this bittul is brought about by the Divine service

54. Kesser Shem Tov, sec. 194.
p- 73.
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55. See Likkutei Sichos, Vol. 12,
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of the Jewish people, who are created beings existing
within the lower realms, and the bittul was made
possible by the nullification of the decree sepa-
rating the lower realms from the higher realms.
Nevertheless, since the bittul comes about because
of the Torah, which is sourced in the higher realms,
it does not represent how the created beings are part
of the dwelling as an expression of their own inner
nature. The ultimate intent is that both positive
qualities be manifest: that the bittul be complete,*
and that it stem from the physical world itself.

This concept can be understood by prefacing
another concept: As is well known,*” the source
of inanimate objects, vegetation, and animals in
this material world is the spiritual world of Tohu.
Tohu represents a loftier spiritual rung than the
immediate spiritual source of man, which is from
the world of Tikkun.

The lofty nature of the source of inanimate
objects, vegetation, and animals in the spiritu-
al realms expresses itself in their existence on the
physical plane. Accordingly, Chassidus®® explains
that this is the reason that animals by nature pos-
sess the traits of submissiveness and bittul to a
greater degree than does man. Thus, we find that ani-
mals even obey children, as the verse states,” “A youth
will lead them.” The trait of bittul possessed by animals
stems from the fact that their spiritual origins are
in the realm of Tohu, which is characterized by a loft-
ier level of bittul than that of the realm of Tikkun;
to use the wording found in Chassidus, “Tohu is
characterized by abundant lights.”

Adam to Sinai.” For the bittul to be

complete, it must stem from an ex-

56. Since a created being is funda-

mentally an individual entity with

self-awareness, its bittul will always be ternal entity and not from the created

incomplete. If its bittul stems from the ~ Deing itself, as mentioned here in the

created being itself, it will be colored main text.

with a dimension of self, as explained 57. See the detailed explanation

in Torah Or, p. 65d f.; Likkutei

above in the subsection entitled From

GIVING A NAME, DEFINING A PURPOSE

RNV P2 RO NiY)
X DIPPY NS TR 0T
P02 YT AR (@3RN
Oy X ,"D7IMPY” T T80 PX
12777 1D 1Y W 03 N
inrPwa TNANR2 71
T IX¥D (q’ix) DI ORN -

ONXY 0¥Rnn

IX PR N7 DY WY
M2y Y2 T 1ONT oY
T1"2202 771 ORT 21003 1T
DY ORI 01V URRDY PIN
KD VPV TEN 1T

’5 By J2m 771 OXT OYN
PO WY WT W TP
0%y 1O PR CnIniz-oniT
YW W oM WY N
o%iy D PR OXN 12707
VRV T UX PR SRR
iRt Ui o
TIX ORI ORPMT APYR?
1907 KT MIXCED WL PR
"IITON PX XM PR'D M
TR Ning2 OXN Oyv WT
PWam YITn vav oyl
%Y - (@R 2 KL’I PX OXY)
wn” FoURw 0y N 77
oY 228 PX - "02 3791 jop
071y 11D X WY Iy ORN
T PR VLIRT OXN AINT
WTN WV R JOX 02
11221, 1770 023y 1o 72
07210 NiTR Mo

Torah, Vayikra, p. 13b ff,, p. 37¢
ff.;etal

58. Likkutei Torah, Vayikra, p.
37a; Siddur im Dach, p. 242a; To-
ras Chayim, Bereishis, p. 181c ff.

59. Yeshayahu 11:6.
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This is the ultimate bittul that will be
brought about in the world, and it will stem from
the world itself. Through “the light of the To-
rah,” the Jewish people illuminate the world and
reveal the world’s inner truth: The reason the
world is batel to mankind - as reflected in man’s
ability to control and shape the world around him -
is the world’s spiritual source is completely batel
to G-dliness.

| mmwompb
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Bringing Bittul to the Surface

As discussed earlier, the two concepts clar-
ified regarding Adam’s naming of the created
beings are that:

a) Although the source of every created being
is what defines its vitality, Adam had to generate
a new impetus that enabled the created beings
to sense the true nature of their source within.

b) Adam generated this new impetus draw-
ing down of new energy by naming the created
beings. In this way, he revealed how the name
and vitality of each created being are connected
to their source.

Similar concepts apply with regard to the bit-
tul that exists in inanimate objects, vegetation,
and animals as result of their being sourced in
the realm of Tohu:

a) In order that the created beings sense that
the inherent trait of bittul they possess stems
from the bittul of their source to G-dliness, it is
necessary that they be affected by a new and dit-
ferent impetus and service.

b) The connection between inanimate ob-
jects, vegetation, and animals and their source
in the realm of Tohu is dependent on the con-
cept of a name. The name of a created being is
the channel that joins it with its source and fun-
nels its Divine life-force.
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The Rebbe Maharash explains this concept at length
in the maamarim he delivered 100 years ago,* which
focus on the wondrous nature of the bittul that distin-
guishes the realm of Tohu. In that source, he explains
that the powerful drive to connect to G-dliness that charac-
terizes the realm of Tohu and which brought about sheviras
hakeilim (“the shattering of the vessels”) - as reflected in
the description of the kings of Edom®" as having “reigned,”
and due to their having reigned, they subsequently “died” -
did not originate in yeshus, self-centeredness. Instead, this
powerful drive has its source in the overwhelming bond
these sefiros share with the Ein Sof, “the true Being”® 1t
was the power of that bond that caused them to desire to rise
above their individual existence. As a result, they could not be
contained within a ki, and therefore, the keilim were shattered.

The Rebbe Maharash associates this concept with the
fact that the realm of Tohu is identified as beheimah,
an “animal” The Hebrew word beheimah, 73, is com-
posed of the letters 7“n 13, “Mah is manifest in it.” Mah
is the milui (comprehensive numerical value) of G-d’s name
Havayah,®® the Divine name associated with the concept of
bittul. The realm of Tikkun is associated with the form
of man.** Now, the Hebrew word o7x (“man”) merely

60. The series of maamarim
delivered beginning on Rosh
HaShanah 5632 [1871] 100 years
before this sichah was delivered.

61. The kings of Edom are identified
with the vessels of Tohu that shattered.

62. In this vein, the Rebbe Maharash
(Sefer HaMaamarim 5631, p. 556)
paraphrases a teaching of our Sages
(Chulin 108b) regarding kashrus: “Since
it is occupied in absorption, it does not
release” Thus, “Since the sefiros of
Tohu are occupied entirely with their
absorption in the Essence of the Ein
Sof, ‘they do not release; they do
not release influence,” i.e., because
these sefiros cling to the Ein Sof, G-d’s
Essence and realize that He is the True
Being, their own being is subsumed in
His light and does not feel itself as an
independent entity. Hence, they do not
seek to impart influence to others.

In that source, the Rebbe Maharash
offers a different explanation of the
sefiros of Tohu and the reason for their
keilim having broken than that which

is generally given. In many sources (see
Likkutei Torah, Vayikra, p. 37d, et al.), it is
explained that because the world of Tohu
is characterized by powerful lights and
keilim that are not substantial, the lights
shine in a chaotic, unrestrained manner.
The sefiros could not interrelate with
each other and ultimately, the lack of
balance that resulted led to the shattering
of the keilim. In this maamar, the Rebbe
Maharash explains that the shattering

of the keilim of Tohu resulted from the
awesome bittul with which the lights of
Tohu clung to their source. As such, they
could not bear maintaining existence
that was in any way separate from G-d.
Therefore, their existence ceased, result-
ing in their being shattered. See also

GIVING A NAME, DEFINING A PURPOSE
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Toras Chayim, Bereishis, p. 26b; Or
HaTorah, Bamidbar, Vol. 1, p. 254;
Toras Shalom, p. 71, et al.

63. Mah, "n, equivalent to 45, is the
numerical equivalent of one of the
miluiim of G-d’s name Havayah. To
explain: Milui refers to a system used in
Torah numerology whereby every letter
is spelled out, and the numerical values
of these spellings are also included in
the calculation. To illustrate: Havayah
is spelled 71-1-71->. The first letter, yud, is
spelled yud-vav-dalet. Thus, the numer-
ical value of the milui of yud is 20.

Now the letters of the name Havayah -
Yud-Hei-Vav-Hei — can be spelled in
several ways. Forty-five is the milui of
Havayah when these letters are spelled
NIRRT,

64. The “image of man on the throne” in
the vision of Yechezkel (Yechezkel 1:26).
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has the same numerical value as 1“»: 45. The fact that
two concepts have the identical numerical value in-
dicates that they share a thematic connection.® However,
just as their numerical value is not immediately apparent,
s0 too is their thematic connection somewhat obscured.
For this reason, man’s connection with the bittul
of Mah is not immediately apparent. In contrast,
the word beheimah, a3, "1 132, contains the letters
7”1 in an openly visible way because in the realm of
Tohu, the essence of "» — the ultimate bittul to
G-d’s Essence, the Yesh HaAmiti, the True Being - is
revealed.

To focus on the inner truth implied: On one hand,
every concept is to be understood in a simple,
straightforward manner, and as such, the word
beheimah refers to animals as they exist on this ma-
terial plane. Accordingly, it is clear that the concept
of "1 13, “Mah is manifest in it,” expresses itself not
only in the realm of Tohu but in animals on this
physical plane, as well. (As a result, as mentioned
before, the nature of submissiveness and bittul is
evident among animals due to their source in the
world of Tohu.)

Conversely, since the Hebrew word for world, olam
(2%), is characterized by concealment (heelem,
obyn),% this truth - that the bittul that animals
manifest is sourced in the bittul expressed in the
realm of Tohu - is also obscured. Indeed, this
concealment is expressed to such a great extent
that created beings sourced in the realm of Tohu
are able to exhibit powerful opposition to man -
adam (27R8) - a term that refers to the Jewish peo-
ple,” who were given that name because they 7MIN
oYY, “resemble the One above”?

For this reason, i.e., to offset the concealment that

65. See Tanya, Shaar HaYichud
VehaEmunabh, the end of ch. 7.
See also p. 21, above.

66. Likkutei Torah, Bamidbar, p.
37d; Sefer HaMaamarim 5700, p.
160fF. As a result of sheviras hakeilim,
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the light of Tohus invested in these
beings exists in a fallen state and its

positive power is obscured.
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characterizes this physical world, the Rebbe Ma-
harash explains in a maamar of Chassidus
(which is the revelation of the inner dimen-
sion of the Torah in this material world) that
the overwhelming bittul of the world of Tohu is
associated with the name beheimah. By deliver-
ing that maamar, he drew down the inner truth
of the name beheimah into the animals on the
physical plane and revealed that their trait of
bittul is in truth a manifestation of the bittul of
their source to G-d’s Essence, the True Being,*®
expressing how "% 133, “Mah is manifest in it

Since the power of their source also derives
from the awesome bittul which that source feels
to G-d’s Essence, the True Being, it is not possi-
ble that the animals or any other entities that derive
from Tohu will oppose man, i.e., the Jewish people,
who are called man, and prevent him from carrying
out his mission.® On the contrary, the world will
stand in utter bittul and serve the Jews, enabling
them to transform it into an everlasting dwell-
ing for G-d’s Essence.

67. Yevamos 61a.

68. As is well known (see

Biurei HaZohar, p. 43¢ ff., Sefer
HaMaamarim 5661, p. 191ft.),
the existence of a sense of yesh,
self-awareness, within the creat-
ed beings has its source in G-d’s
Essence, the Yesh HaAmiti.

69. The main text is emphasizing that

the material nature of entities in this

world that derives from the realm of
Tohu is characterized by two tenden-
cies at variance with each other:

a) The realm of Tohu feels an over-
whelming bittul that binds it with its
source, G-d’s Essence.

b) Because G-d’s Essence is the Yesh
HaAmiti, True Existence, and the
realm of Tohu is bound with it, a
sense of yeshus, self, exists within the

entities that derive from the realm of

GIVING A NAME, DEFINING A PURPOSE
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Tohu, particularly, as they exist in a

fallen state.

With this teaching, the Rebbe
Maharash highlighted the objective
of — and empowered — man’s Divine
service, enabling him to harness the
full force of the source of Tohu (its
yeshus) by bringing its inherent bittul
to the surface, combining both thrusts
to make a dwelling for G-d in this
material realm.
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