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ל"גכ"א,פרשתינו)1

ל עוֹלָֽם: ה אֵ֥ ם יהְוָֹ֖ ם בְּשֵׁ֥ קְרָא־שָׁ֔ בַע ויִַּ֨ ר שָׁ֑ שֶׁל בִּבְאֵ֣ ע אֵ֖ ויַּטִַּ֥

And he planted an eishel in Beer-Sheba, and he called there in the name of the Lord, the God
of the world.

רש"י)2

להםאומרושותיםשאוכליםלאחרהעולם.לכלאלוההקב"השלשמונקראאשלאותוידיעלוגו':שםויקרא
ברכו למי שאכלתם משלו, סבורים אתם שמשלי אכלתם, משל מי שאמר והיה העולם אכלתם:

and he called there, etc: By means of that “eishel” , the name of the Holy One, blessed be He,
was called “God of the whole world.” After they would eat and drink, he would say to them,
“Bless the One of Whose [food] you have eaten. Do you think that you have eaten of my
[food]? [You have eaten of the food] of the One Who spoke and the world came into being!”

ד'פמ"ט,רבהבראשית)3

חוֹלִים.בִּקּוּרזוֹאָמְרֵיורְַבָּנןָהוֹבְרָיאָ.זוֹאֲלֶכְּסַנדְְּרִירַבִּיבְּשֵׁםיוּדָןרַבִּייט),יח,(בראשיתיצְַוֶּהאֲשֶׁרלְמַעַןידְַעְתִּיוכִּי
הַשָּׁבִים,ואְֶתהָעוֹבְרִיםאֶתמְקַבֵּלהָיהָאַבְרָהָםכֵּיצַדהָאמִשְׁפָּט.לְבַסּוֹףצֶדֶקמִתְּחִלָּהיהְוּדָהרַבִּיבְּשֵׁםעֲזַרְיהָרַבִּי

אִםמִשֶּׁלּוֹ,שֶׁאָכַלְנוּעוֹלָםאֵלבָּרוּ�אִמְרוּלָהֶםאָמַרנּאֹמַר,מַהלוֹאָמְרוּבָּרֵכוּ.לָהֶםאָמַרושְׁוֹתִיםאוֹכְלִיםמִשֶּׁהָיוּ
מָהואְָמַרדַּעֲלָ�.מַההַבלֵיהּאֲמַרהֲוהָוּבָרִי�,עֲלֵיהּמְקַבֵּלהֲוהָלָאואְִיואְָזֵיל,ושְָׁתֵיאָכֵילהֲוהָוּבְרִי�,עָלָיומְקַבֵּל

דְּרִפְתָּאעִגּוּלוחְַדפוֹלָרִין,בַּעֲשָׂרָהדְּקוֹפָרלִיטְרָאוחְַדפּוֹלָרִין,בַּעֲשָׂרָהדַּחֲמַרקְסִיטחַדלֵיהּ,אֲמַרהֲוהָעָלַי,לָ�אִית
מִןבְּמַדְבְּרָא.עִגּוּלָאלָ�יהֵָיבמַאןבְּמַדְבְּרָא,קוֹפָרלָ�יהֵָיבמַאיבְּמַדְבְּרָא,חַמְרָאלָ�יהֵָיבמַאןפוֹלָרִין.בַּעֲשָׂרָה

צְדָקָהלְכַתְּחִלָּהדִכְתִיבהוּאהֲדָאמִשֶּׁלּוֹ,שֶׁאָכַלְנוּעוֹלָםאֵלבָּרוּ�אָמַרהֲוהָלֵיהּ,עָקֵידַּהֲוהָעַקְתָאהַהִיאחָמֵידַּהֲוהָ
בֵּןלוֹשֶׁיּשֵׁמִיכָּלאוֹמֵר,יוֹחָאיבֶּןשִׁמְעוֹןרַבִּיתָּניֵוגו',אַבְרָהָםעַלה'הָבִיאלְמַעַןיט):יח,(בראשיתמִשְׁפָּט.וּלְבַסּוֹף

ה'דִּבֶּראֲשֶׁראֵתאֶלָּאנאֱֶמַר,�אאֵלָיודִּבֶּראֲשֶׁראֵתאַבְרָהָםעַלה'הָבִיאלְמַעַןשֶׁנּאֱֶמַר:מֵת,�אכְּאִלּוּבַּתּוֹרָהיגֵָעַ
עָלָיו.

"Because I know him, so that he will command" - Rabi Yudan in the name of Rabbi Alexandri:
this is serving the mourner's meals. And the rabbis say: this is visiting the sick. Rabbi Azariah
in the name of rabbi Yehudah: in the beginning tzedek and in the end, mishpat. How so?
Avraham would receive both the sinners and the ones that returned. As they were eating and
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drinking he would say to them "bless!" They would ask: what should we say? He would
answer: "Blessed is El Olam, from Whose [bounty] we ate." If the person accepted it and
blessed, then s/he would eat, and drink and go. And if not, then Avraham would say: 'give me
what you have.' And the person would say - 'what do you have that I owe you?' And he would
answer: 'one measure of wine for ten coins, and one cut of meat for ten coins, and one loaf of
bread for ten coins... Who gave you wine in the wilderness? Who gave you meat in the middle
of the wilderness? Who gave you bread in the wilderness?' Once the person understood the
predicament that Avraham set up, then the person would say "Blessed is El Elyion from Whose
bounty we ate" - and this is what is why tzedakah is written in the beginning and justice at the
end.

ב'פרקסוףגירושיןהלכותרמב"ם)4

ונְדְִחַקשֶׁנּלְִחַץלְמִיאֶלָּאאָנוּסאוֹמְרִיןשֶׁאֵיןישְִׂרָאֵל.בְּידַבֵּיןעַכּוּ''םבְּידַבֵּיןאָנוּסהוּאשֶׁהֲרֵיזֶהגֵּטבִּטֵּל�אולְָמָּה
הָרַעיצְִרוֹשֶׁתְּקָפוֹמִיאֲבָלשֶׁנּתַָן.עַדאוֹשֶׁמָּכַרעַדשֶׁהֻכָּהמִיכְּגוֹןלַעֲשׂוֹתוֹהַתּוֹרָהמִןבּוֹמְחֻיּבָשֶׁאֵינוֹדָּבָרלַעֲשׂוֹת
זֶהאֵיןלַעֲשׂוֹתוֹהָאָסוּרמִדָּבָרשֶׁנּתְִרַחֵקעַדאוֹלַעֲשׂוֹתוֹשֶׁחַיּבָדָּבָרשֶׁעָשָׂהעַדוהְֻכָּהעֲבֵרָהלַעֲשׂוֹתאוֹמִצְוהָלְבַטֵּל
מִיּשְִׂרָאֵללִהְיוֹתרוֹצֶהשֶׁהוּאמֵאַחַרלְגָרֵשׁרוֹצֶהשֶׁאֵינוֹזֶהלְפִיכָ�הָרָעָה.בְּדַעְתּוֹעַצְמוֹאָנסַהוּאאֶלָּאמִמֶּנּוּאָנוּס

רוֹצֶהואְָמַריצְִרוֹשֶׁתָּשַׁשׁעַדשֶׁהֻכָּהוכְֵיוןָשֶׁתְּקָפוֹהוּאויְצְִרוֹהָעֲבֵרוֹתמִןוּלְהִתְרַחֵקהַמִּצְוֹתכָּללַעֲשׂוֹתהוּאורְוֹצֶה
עַדואֲַנסָוּהוּהֶדְיוֹטוֹתשֶׁהָיוּאוֹישְִׂרָאֵלשֶׁלדִּיןבֵּיתוטְָעוּלְגָרֵשׁאוֹתוֹשֶׁכּוֹפִיןנוֹתֵןהַדִּיןהָיהָ�אלִרְצוֹנוֹ.גֵּרֵשׁכְּבָראֲניִ

שֶׁגֵּרֵשׁ הֲרֵי זֶה גֵּט פָּסוּל הוֹאִיל ויְשְִׂרָאֵל אֲנסָוּהוּ יגְִמרֹ ויִגָרֵשׁ.

Why is this get not void? For he is being compelled - either by Jews or by gentiles - [to divorce]
against his will [and a get must be given voluntarily].

Because the concept of being compelled against one's will applies only when speaking about a
person who is being compelled and forced to do something that the Torah does not obligate
him to do - e.g., a person who was beaten until he consented to a sale, or to give a present. If,
however, a person's evil inclination presses him to negate [the observance of] a mitzvah or to
commit a transgression, and he was beaten until he performed the action he was obligated to
perform, or he dissociated himself from the forbidden action, he is not considered to have been
forced against his will. On the contrary, it is he himself who is forcing [his own conduct to
become debased].

With regard to this person who [outwardly] refuses to divorce [his wife] - he wants to be part of
the Jewish people, and he wants to perform all the mitzvot and eschew all the transgressions;
it is only his evil inclination that presses him. Therefore, when he is beaten until his [evil]
inclination has been weakened, and he consents [to the divorce], he is considered to have
performed the divorce willfully.

ב
ד'פמ"ט,רבהלבראשיתתואריפה)5

זאת.עשהאברהםמ"מכאלהלודברוובאונסלומכזביםשהםלהיותיכולכיאףכו'.עקתאההיאחמידהוהמן
רק לצאת ידי חובתו נגד ה'. ואם המה רמוהו העון תלוי בהם ולא בו:

projectlikkuteisichos.org - 2



ז'פמ"ג,רבהבראשית)6

ורְַבִּיכַּהֲנאָרַבבְּשֵׁםאַבָּארַבִּיקְנאָָן,מִמִּייט),יד,(בראשיתואָָרֶץשָׁמַיםִקנֹהֵעֶלְיוֹןלְאֵלאַבְרָםבָּרוּ�ויַּאֹמַרויַבְָרְכֵהוּ
ואְֶתהָעוֹבְרִיםאֶתמְקַבֵּלהָיהָיצְִחָקרַבִּיאָמַריאֵָי.שַׂעֲרֵיהּיאֵָי,עֵינוֹהִיפְּלַןדַּאֲמַרכְּאִינשָׁאָמַראַבָּארַבִּייצְִחָק,

אֵלבָּרוּ�אִמְּרוּלָהֶםאוֹמֵרוהְוּאנּאֹמַר,מַהלוֹאוֹמְרִיםוהְֵןבָּרֵכוּ,לָהֶםאוֹמֵרהָיהָושְׁוֹתִיןאוֹכְלִיםוּמִשֶּׁהָיוּהַשָּׁבִים,
אֲניִמַעֲלֶהבִּבְרִיּוֹתַי,אוֹתִיוהְִכַּרְתָּלִבְרִיּוֹתַינכִָּרשְׁמִיהָיהָ�אאֲניִהוּאבָּרוּ�הַקָּדוֹשׁלוֹאָמַרמִשֶּׁלּוֹ,שֶׁאָכַלְנוּעוֹלָם

עָלֶי� כְּאִלּוּ אַתָּה שֻׁתָּף עִמִּי בִּבְרִיּתָוֹ שֶׁל עוֹלָם, הֲדָא הוּא דִכְתִיב: קוֹנהֵ שָׁמַיםִ ואָָרֶץ.

ג
מ'/ל"ט/ד'/א'י"ד,/ל"אי"ג,שלח)7

נּוּ: ם כִּֽי־חָזָ֥ק ה֖וּא מִמֶּֽ עֲל֣וֹת אֶל־הָעָ֑ ל לַֽ מְר֔וּ ֥�א נוּכַ֖ ים אֲשֶׁר־עָל֤וּ עִמּוֹ֙ אָֽ אֲנשִָׁ֜ והְָ֨

But the men who went up with him said, "We are unable to go up against the people, for they
are stronger than we.

ילְָה הַהֽוּא: ם בַּלַּ֥ ם ויַּבְִכּ֥וּ הָעָ֖ ה ויַּתְִּנ֖וּ אֶת־קוֹלָ֑ עֵדָ֔ ותִַּשָּׂא֙ כָּל־הָ֣

The entire community raised their voices and shouted, and the people wept on that night.

ימְָה: אשׁ ונְשָׁ֥וּבָה מִצְרָֽ ֹ֖ יו נתְִּנָ֥ה ר ישׁ אֶל־אָחִ֑ ויַּאֹֽמְר֖וּ אִ֣

They said to each other, "Let us appoint a leader and return to Egypt!"

ד: ֹֽ ם מְא ל ויַּתְִאַבְּל֥וּ הָעָ֖ י ישְִׂרָאֵ֑ לֶּה אֶל־כָּל־בְּנֵ֖ ים הָאֵ֔ ר משֶׁה֙ אֶת־הַדְּבָרִ֣ ויַדְַבֵּ֤

Moses related all these words to the children of Israel, and the people mourned greatly.

י חָטָֽאנוּ: ה כִּ֥ ר יהְוָֹ֖ ינוּ אֶל־הַמָּק֛וֹם אֲשֶׁר־אָמַ֥ נּוּ ועְָלִ֛ ר הִנֶּ֗ ֹ֑ ר לֵאמ אשׁ־הָהָ֖ ֹֽ קֶר ויַַּעֲֽל֥וּ אֶל־ר ֹ֔ מוּ בַבּ ויַּשְַׁכִּ֣

They arose early in the morning and ascended to the mountain top, saying, "We are ready to
go up to the place of which the Lord spoke, for we have sinned. "

ב'משנהו',פרקאבות)8

שֶׁלמֵעֶלְבּוֹנהָּלַבְּרִיּוֹתלָהֶםאוֹיואְוֹמֶרֶת,וּמַכְרֶזֶתחוֹרֵבמֵהַריוֹצֵאתקוֹלבַּתויָוֹםיוֹםבְּכָללֵויִ,בֶּןיהְוֹשֻׁעַרַבִּיאָמַר
תּוֹרָה. שֶׁכָּל מִי שֶׁאֵינוֹ עוֹסֵק בַּתּוֹרָה נקְִרָא נזָוּף,

Rabbi Joshua ben Levi said: every day a bat kol (a heavenly voice) goes forth from Mount
Horeb and makes proclamation and says: “Woe unto humankind for their contempt towards
the Torah”, for whoever does not occupy himself with the study of Torah is called, nazuf (the
rebuked.

ל"בפרקתניא)9

וכוליאהבהעבותו'בחבלילמשכןצריךבעלמאבריותבשםנקראי'ולכןועבודתוה'מתורתהרחוקיםשאףלומר
האי ואולי יוכל לקרבן לתורה ועבודת ה' והן לא לא הפסיד שכר מצות אהבת ריעים

This means that even in the case of those who are removed from G‑d's Torah and His service,
and are therefore classified simply as "creatures," one must attract them with strong cords of

projectlikkuteisichos.org - 3



love, perchance one might succeed in drawing them near to the Torah and Divine service.
Even if one fails, one has not forfeited the merit of the precept of neighborly love.

איירי"זיוםהיוםטוב,שםהבעלתורת)10

חֵפֶץאֶרֶץאַתֶּםתִהְיוּכִּישְׁטעֶהטעֶסטוֹב:שֵׁםהַבַּעַלתּוֹרַתצֶדֶקהַצֶּמַחסִפֵּר—לְעֶרֶ�—תּר"דשְׁנתַבָּעוֹמֶרל"ג
וועֶלכעֶאוֹצָרוֹת,טִבְעִיּוּת'דִיגעֶגְרוֹיסעֶ,דִידעֶרגֵייןניִטאֵייבִּיגוועֶלעֶןחֲכָמִיםגרעֶסטעֶדִיווִיאַזוֹיאָטצְבָאוֹת.ה'אָמַר
אוֹצָרוֹתגְרוֹיסעֶדִידעֶרְגֵייןניִטקֵיינעֶרקעֶןאַזוֹיאָטהֶעָפָר,מִןהָיהָהַכּלֹאַזבָּאָרֶץ,געֶוועֶןטוֹבֵעַהאָטיתְִבָּרֵ�הַשֵּׁם
ווִילאִיךטוֹב:שֵׁםהַבַּעַלוסְִיּםֵחֵפֶץ.אֶרֶץהוּאבָּרוּ�אוֹיבּעֶרשְׁטעֶנסדעֶםזַיינעֶןזֵייוואָסאִידעֶן,אִיןלִיגעֶןוואָס

מאַכעֶן פוּן אִידעֶן, אַז זֵיי זאָלעֶן געֶבּעֶן דעֶם יבְוּל, וואָס דעֶם אוֹיבּעֶרשְׁטעֶנס בָּרוּ� הוּא אַ אֶרֶץ חֵפֶץ קעֶן געֶבּעֶן.

On Lag BaOmer,around the year 5604 (1844), the Tzemach Tzedek relayed the following
teaching of the Baal Shem Tov. “It is written,8 ‘For you shall be a cherished land, declares the
G‑d of Hosts.’ Just as the wisest minds will never be able to grasp the vast natural treasures
that G‑d has hidden in the earth, to grasp that ‘everything came from dust,’9 so, too, no one
can appreciate the treasures that lie hidden within Jews, who are G‑d’s cherished land.”

The Baal Shem Tov concluded: “I want to bring Jews to the point that they will yield the kind of
harvest that G‑d’s ‘cherished land’ can yield.”

ד
כ"טפרקתניא)11

דהיינווגו'רגזושנאמריצה"רעליצ"טאדםירגיזלעולםרז"לכמאמרלהשפילהורוגזרעשבקולעליהירעיםוגם
ומתועבומשוקץורשערעאתהלולומרבמחשבתוורוגזרעשבקולהרעיצרושהיאהבהמיתנפשעללרגוז
היהעלמיןכלהממלאב"הא"סאורלפניתסתירמתיעדבאמתז"לחכמינולושקראוהשמותככלוכו'ומנוול

הוה ויהיה בשוה גם במקום זה שאני עליו כמו שהיה אור א"ס ב"ה לבדו קודם שנברא העולם בלי שום שינוי

He must also thunder against it with a strong and raging voice in order to humble it, as the
Rabbis state, "A person should always rouse the good impulse against the evil impulse, as it is
written, 'Rage, and sin not.'" That is to say, one must rage against the animal soul, which is his
evil impulse, with stormy indignation in his mind, saying to it: "Thou art evil and wicked,
abominable, loathsome and disgraceful, ..." with all the epithets by which our Sages, of
blessed memory, have rightly called it, "... How long wilt thou conceal from me the light of the
blessed En Sof, which pervades all the worlds; which was, is, and will be the same, including
also this place where I stand, just as the light of the blessed En Sof was alone before the world
was created, without any change,

ה

ואילךא'עמודסוףכ',תענית)12

מִבֵּיתגְּדוֹרמִמִּגְדַּלשִׁמְעוֹןבְּרַבִּיאֶלְעָזָררַבִּישֶׁבָּאמַעֲשֶׂהכְּאֶרֶז.קָשֶׁהיהְֵאואְַלכְּקָנהֶרַ�אָדָםיהְֵאלְעוֹלָםרַבָּנןַ:תָּנוּ
תּוֹרָהשֶׁלָּמַדמִפְּניֵעָלָיוגַּסָּהדַּעְתּוֹוהְָיתְָהגְּדוֹלָה.שִׂמְחָהושְָׂמֵחַנהָָר,שְׂפַתעַלוּמְטַיּיֵלחֲמוֹרעַלרָכוּבוהְָיהָרַבּוֹ,

הַרְבֵּה.
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The Sages further taught in praise of the reed: A person should always be soft like a reed, and
he should not be stiff like a cedar. An incident occurred in which Rabbi Elazar, son of Rabbi
Shimon, came from Migdal Gedor, from his rabbi’s house, and he was riding on a donkey and
strolling on the bank of the river. And he was very happy, and his head was swollen with pride
because he had studied much Torah.

אוֹתוֹמְכוֹעָרכַּמָּהרֵיקָה,לוֹ:אָמַרלוֹ.הֶחְזִירוְ�ארַבִּי!עָלֶי�שָׁלוֹםלוֹ:אָמַרבְּיוֹתֵר.מְכוֹעָרשֶׁהָיהָאֶחָדאָדָםלוֹנזְִדַּמֵּן
זֶהכְּלִימְכוֹעָר״כַּמָּהשֶׁעֲשָׂאַניִ:לָאוּמָּןואֱֶמוֹרלֵ�אֶלָּאיוֹדֵעַ,אֵיניִלוֹ:אָמַרכְּמוֹתְ�?מְכוֹעָרִיןעִירֶ�בְּניֵכׇּלשֶׁמָּאהָאִישׁ!

אֵיניִלוֹ:אָמַרלִי!מְחוֹללְ�,נעֲַניֵתִילוֹ:ואְָמַרלְפָניָו,ונְשְִׁתַּטַּחהַחֲמוֹרמִןירַָדשֶׁחָטָא,בְּעַצְמוֹשֶׁיּדַָעכֵּיוןָשֶׁעָשִׂיתָ״.
מוֹחֵל לְ� עַד שֶׁתֵּלֵ� לָאוּמָּן שֶׁעֲשָׂאַניִ ואֱֶמוֹר לוֹ: כַּמָּה מְכוֹעָר כְּלִי זֶה שֶׁעָשִׂיתָ.

He happened upon an exceedingly ugly person, who said to him: Greetings to you, my rabbi,
but Rabbi Elazar did not return his greeting. Instead, Rabbi Elazar said to him: Worthless
[reika] person, how ugly is that man. Are all the people of your city as ugly as you? The man
said to him: I do not know, but you should go and say to the Craftsman Who made me: How
ugly is the vessel you made. When Rabbi Elazar realized that he had sinned and insulted this
man merely on account of his appearance, he descended from his donkey and prostrated
himself before him, and he said to the man: I have sinned against you; forgive me. The man
said to him: I will not forgive you go until you go to the Craftsman Who made me and say: How
ugly is the vessel you made.

אָמַרמוֹרִי!מוֹרִירַבִּי,רַבִּיעָלֶי�שָׁלוֹםלוֹ:אוֹמְרִיםוהְָיוּלִקְרָאתוֹ,עִירוֹבְּניֵיצְָאוּלְעִירוֹ.שֶׁהִגִּיעַעַדאַחֲרָיומְטַיּיֵלהָיהָ
בְּישְִׂרָאֵל.כְּמוֹתוֹירְִבּוּאַל—רַבִּיזֶהאִםלָהֶם:אָמַראַחֲרֶי�.שֶׁמְּטַיּיֵללְזֶהלוֹ:אָמְרוּרַבִּי?רַבִּיקוֹרִיןאַתֶּםלְמִילָהֶם:

אָמְרוּ לוֹ: מִפְּניֵ מָה? אָמַר לָהֶם: כָּ� וכְָ� עָשָׂה לִי. אָמְרוּ לוֹ: אַף עַל פִּי כֵּן, מְחוֹל לוֹ, שֶׁאָדָם גָּדוֹל בְּתוֹרָה הוּא.

He walked behind the man, trying to appease him, until they reached Rabbi Elazar’s city. The
people of his city came out to greet him, saying to him: Greetings to you, my rabbi, my rabbi,
my master, my master. The man said to them: Who are you calling my rabbi, my rabbi? They
said to him: To this man, who is walking behind you. He said to them: If this man is a rabbi,
may there not be many like him among the Jewish people. They asked him: For what reason
do you say this? He said to them: He did such and such to me. They said to him: Even so,
forgive him, as he is a great Torah scholar.

ודְָרַשׁ:שִׁמְעוֹן,בְּרַבִּיאֶלְעָזָררַבִּינכְִנסַמִיּדָכֵּן.לַעֲשׂוֹתרָגִיליהְֵאשֶׁ�אוּבִלְבַדלוֹ,מוֹחֵלהֲרֵיניִבִּשְׁבִילְכֶםלָהֶם:אָמַר
תְּפִילִּיןתּוֹרָהסֵפֶרבּוֹלִכְתּוֹבקוּלְמוֹסהֵימֶנּוּלִיטּוֹלקָנהֶזָכָהוּלְפִיכָ�כְּאֶרֶז.קָשֶׁהיהְֵאואְַלכְּקָנהֶרַ�אָדָםיהְֵאלְעוֹלָם

וּמְזוּזוֹת.

He said to them: For your sakes I forgive him, provided that he accepts upon himself not to
become accustomed to behave like this. Immediately, Rabbi Elazar, son of Rabbi Shimon,
entered the study hall and taught: A person should always be soft like a reed and he should
not be stiff like a cedar, as one who is proud like a cedar is likely to sin. And therefore, due to
its gentle qualities, the reed merited that a quill is taken from it to write with it a Torah scroll,
phylacteries, and mezuzot.

ו
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א'י',ברכות)13

כָּ� מְקּוּבְּלַניִ מִבֵּית אֲבִי אַבָּא, אֲפִילּוּ חֶרֶב חַדָּה מוּנּחַַת עַל צַוָּארוֹ שֶׁל אָדָם, אַל ימְִנעַ עַצְמוֹ מִן הָרַחֲמִים.

Hezekiah continued: I have received a tradition from the house of my father’s father, from King
David, the founding father of the dynasty of kings of Judea: Even if a sharp sword rests upon a
person’s neck, he should not prevent himself from praying for mercy. One may still hold out
hope that his prayers will be answered, as was David himself when he saw the Angel of
Destruction, but nonetheless prayed for mercy and his prayers were answered.

מִןעַצְמוֹימְִנעַאַלאָדָם,שֶׁלצַוָּארוֹעַלמוּנּחַַתחַדָּהחֶרֶבאֲפִילּוּתַּרְויַיְהוּ:דְאָמְרִיאֱלִיעֶזֶרורְַבִּייוֹחָנןָרַבִּינמֵָי,אִתְּמַר
הָרַחֲמִים. שֶׁנּאֱֶמַר: ״הֵן יקְִטְלֵניִ לוֹ אֲיחֵַל״.

With regard to the fact that one should not despair of God’s mercy, the Gemara cites that it
was also said that Rabbi Yoḥanan and Rabbi Eliezer both said: Even if a sharp sword is resting
upon a person’s neck, he should not prevent himself from praying for mercy, as it is stated in
the words of Job: “Though He slay me, I will trust in Him” (Job 13:15). Even though God is
about to take his life, he still prays for God’s mercy.

יו"ד
י"בו',לךלךרמב"ן)14

והואויעקביצחקאברהםבעניןהבאותהפרשיותבכלאותותביןכלללךאומרשכםמקוםעדבארץאברםויעבר
יאריכוולכןלבניםסימןלאבותשאירעמהכלט)(תנחומאואמרוקצרהבדרךרבותינוהזכירוהוגדולענין

איןמיותריםדבריםהםכאלובהםהחושבויחשובהמקריםושארהבארותוחפירתהמסעותבספורהכתובים
הדברממנויתבונןהאבותמשלשתלנביאהמקרהיבואכאשרכיהעתידעלללמדבאיםוכולםתועלתבהם

הנגזר לבא לזרעו

AND ABRAM PASSED THROUGH THE LAND. I will tell you a principle by which you will
understand all the coming portions of Scripture concerning Abraham, Isaac, and Jacob. It is
indeed a great matter which our Rabbis mentioned briefly, saying:33 “Whatever has happened
to the patriarchs is a sign to the children.” It is for this reason that the verses narrate at great
length the account of the journeys of the patriarchs, the digging of the wells, and other events.
Now someone may consider them unnecessary and of no useful purpose, but in truth they all
serve as a lesson for the future: when an event happens to any one of the three patriarchs,
that which is decreed to happen to his children can be understood.

ב'משנהד',פרקאבות)15

עֲבֵרָה.גוֹרֶרֶתועֲַבֵרָהמִצְוהָ,גּוֹרֶרֶתשֶׁמִּצְוהָהָעֲבֵרָה.מִןוּבוֹרֵחַכְבַחֲמוּרָה,קַלָּהלְמִצְוהָרָץהֱויֵאוֹמֵר,עַזַּאיבֶּן
שֶׁשְּׂכַר מִצְוהָ, מִצְוהָ. וּשְׂכַר עֲבֵרָה, עֲבֵרָה:

Ben Azzai said: Be quick in performing a minor commandment as in the case of a major one,
and flee from transgression; For one commandment leads to another commandment, and
transgression leads to another transgression; For the reward for performing a commandment
is another commandment and the reward for committing a transgression is a transgression.
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י"ב/י"אפרקסוףמלכיםהלכותסוףרמב"ם)16

ישְִׂרָאֵלכָּלויְכָףֹפֶּה.ושְֶׁבְּעַלשֶׁבִּכְתָבתּוֹרָהכְּפִיאָבִיו.כְּדָודִבְּמִצְוֹתועְוֹסֵקבַּתּוֹרָההוֹגֶהדָּודִמִבֵּיתמֶלֶ�יעֲַמדֹואְִם
בִּמְקוֹמוֹמִקְדָּשׁוּבָנהָוהְִצְלִיחַעָשָׂה(אִםמָשִׁיחַ.שֶׁהוּאבְּחֶזְקַתזֶההֲרֵיה'.מִלְחֲמוֹתויְלִָּחֵםבִּדְקָהּ.וּלְחַזֵּקבָּהּלֵילֵ�
עַמִּיםאֶלאֶהְפֹּ�אָז"כִּישֶׁנּאֱֶמַרבְּיחַַדה'אֶתלַעֲבדֹכֻּלּוֹהָעוֹלָםאֶתויִתַקֵּןבְּודַַּאי.מָשִׁיחַזֶההֲרֵיישְִׂרָאֵלנדְִחֵיוקְִבֵּץ

שָׂפָה בְרוּרָה לִקְראֹ כֻלָּם בְּשֵׁם ה' וּלְעָבְדוֹ שְׁכֶם אֶחָד"):

If a king will arise from the House of David who diligently contemplates the Torah and observes
its mitzvot as prescribed by the Written Law and the Oral Law as David, his ancestor, will
compel all of Israel to walk in (the way of the Torah) and rectify the breaches in its observance,
and fight the wars of God, we may, with assurance, consider him Mashiach.

If he succeeds in the above, builds the Temple in its place, and gathers the dispersed of Israel,
he is definitely the Mashiach.

He will then improve the entire world, motivating all the nations to serve God together, as
Tzephaniah 3:9 states: 'I will transform the peoples to a purer language that they all will call
upon the name of God and serve Him with one purpose.'

וכְָלהַרְבֵּה.מֻשְׁפַּעַתתִּהְיהֶשֶׁהַטּוֹבָהותְַחֲרוּת.קִנאְָהוְ�אמִלְחָמָה.וְ�ארָעָב�אשָׁםיהְִיהֶ�אהַזְּמַןוּבְאוֹתוֹ
גְּדוֹלִיםחֲכָמִיםישְִׂרָאֵליהְִיוּוּלְפִיכָ�בִּלְבַד.ה'אֶתלָדַעַתאֶלָּאהָעוֹלָםכָּלעֵסֶקיהְִיהֶוְ�אכֶּעָפָר.מְצוּייִןהַמַּעֲדַנּיִם

ה'אֶתדֵּעָההָאָרֶץמָלְאָה"כִּיט)יא,(ישעיהשֶׁנּאֱֶמַרהָאָדָם.כּחַֹכְּפִיבּוֹרְאָםדַּעַתויְשִַּׂיגוּהַסְּתוּמִיםדְּבָרִיםויְוֹדְעִים
כַּמַּיםִ לַיּםָ מְכַסִּים":

In that era, there will be neither famine or war, envy or competition for good will flow in
abundance and all the delights will be freely available as dust. The occupation of the entire
world will be solely to know God.

Therefore, the Jews will be great sages and know the hidden matters, grasping the knowledge
of their Creator according to the full extent of human potential, as Isaiah 11:9 states: 'The world
will be filled with the knowledge of God as the waters cover the ocean bed.’

***
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