(R) 171N *vawn NIYWI 717 N2 N19Yn N
DEFINING THE IDENTITY OF MASHIACH (1)

DAVAYR
MALCHUS



3 DVAR MALCHUS | DEFINING THE IDENTITY OF MASHIACH

DVAR MALCHUS | N 120 m25n 127

LIKKUTEI SICHOS, VOLUME 18, P. 271FF.
Adapted from sichos delivered on 12 Tammuz, Motzaei Shabbos Parshas Balak, and Motzaei Shabbos Parshas Pinchas, 5738 [1978]

Introduction

uring one of his visits to the city of Vitebsk, the Jews of the city approached the Alter
Rebbe with a heartfelt question, “Rebbe, when will Mashiach come?”

The Alter Rebbe answered, “The Mashiach that the world at large wants will never
come. The true Mashiach, no one wants. If so, how can he come?!”!

G-d certainly wants to bring Mashiach, as our Sages said,? “The world was created solely for
Mashiach,” since Mashiach will enable the world to reach the purpose for which G-d initially
created it — to be His dwelling, a place where His presence is manifest. But He wants this dwell-
ing to be fashioned by man. Our mission and responsibility is to create a setting for Mashiach
to come by transforming the world into a G-dly place.

For this reason, it is necessary to understand what is meant by “the true Mashiach,” i.e.,
what is the nature of the redemption G-d desires to bring about and what are the characteristics
of the leader who will initiate it.

The Rebbe wanted these ideas to be in the forefront of the consciousness of the Jewish peo-
ple. Shortly after calling on the Jewish people to do everything they can to bring Mashiach in
the classic sichah of 28 Nissan, 5751 (1991), the Rebbe explained what the initial step and most
“direct path” to accomplish that purpose must be — to study “the subject of Mashiach and the
Ultimate Redemption,... and in particular, the development of these topics in the maamarim
and the Likkutei Sichos of the Nasi of our generation”® By gaining awareness of the nature of
Mashiach’s leadership and the changes he will bring about within the world, we can create a
setting that readies the world for his coming.

In that context, the sichah that follows is of fundamental relevance for, in it, the Rebbe focus-
es on the point raised at the outset: What are the qualities that will characterize the Redemption
and the Mashiach that Hashem wants to bring?

In his analysis, the Rebbe turns first and foremost to the writings of the Rambam because
of all the Torah authorities who have spoken about Mashiach, the single halachic source that
focuses on the subject in an inclusive and systematic manner is Rambam’s Mishneh Torah.

While G-d’s will is expressed in the Torah as a whole, it is specifically the realm of halachah
that defines the practical application of His will, teaching us how He desires that we conduct our-
selves. Our Sages teach* that “these and these are the word of G-d” and thus there is a possibility
for there to be divergent theoretical views that are all valid Torah perspectives. Nevertheless, it
is halachah that constitutes the crystallization of G-d’s will - what He wants us to do and how
He wants us to live.

1. Migdal Oz (Mondshine), p. 170. 3. Sichas Shabbos Parshas Taz- 4. Eruvin 13b.
2. Sanhedrin 98b ria-Metzora, 5751.
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How is halachah developed? A seemingly straightforward statement of the Mishnah is ques-
tioned, debated, and analyzed until a new, deeper, and more specific understanding is developed.
This was the pattern followed by the Sages of the Gemara and a similar pattern was followed by
Rabbis in later generations. The later authorities would analyze a parent text, going back to its
sources, present dissenting opinions, and apply the principles thus discerned to a particular
circumstance which the original text had not touched upon.

The Rebbe follows that pattern in this sichah, analyzing a seemingly straightforward passage
in Rambam’s Mishneh Torah carefully, raising core questions that prevent us from accepting
Rambam’s words at face value. By emphasizing that Rambam is stating a halachah - not just
offering a theoretical exposition - and analyzing it as one would a passage of halachah, the
Rebbe creates a fertile intellectual setting. As a result, a deeper understanding of that passage
springs up from Rambam’s words on its own, as it were.

That understanding not only provides a basis for the intellectual comprehension of the na-
ture of Mashiach, it teaches us what to do — how to conduct ourselves in a manner that prepares
the world for Mashiach’s coming and hastens the advent of the time when it will become an
actual reality.
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Introduction

eb Mendel Futerfas spent fourteen years in Russian hard-labor camps for his efforts

on behalf of the Jewish people in the Soviet Union. While in the camps, for a variety of

reasons, he chose not to remain totally aloof from the non-Jews who shared his lot and
spent a few hours a day in conversation with them.

Included in this group were many ordinary people jailed for ‘crimes” which neither they nor,
for that matter, many others understood the criminal nature of. Among them was a circus
performer whose claim to fame were his feats as a tight-rope walker. He and Reb Mendel had
a standing debate over the perils of such acts. This was before safety nets had become standard
circus practice, and Reb Mendel could not understand why a person would risk his life walking
on a rope extended several stories above the ground.

“There must be some hidden strings holding you in case you slip,” Reb Mendel maintained. But
the tight-rope walker insisted that there was no need for such support. The act was not all that
dangerous. One began practicing on low ropes, and once he gained experience, the chance of
falling was minimal.

This debate continued for years until, after Stalin died, the prison authorities — in a move to
relax their rules somewhat — allowed the prisoners to prepare a makeshift circus in celebration
of May Day. The tight-rope walker suddenly came alive, becoming the center of attention; he
organized various acts for the event, making his own performance the highlight of the show,
needless to say. And he made sure that Reb Mendel was in the audience.

After the other performances were completed, he climbed the pole and positioned himself at
the rope’s end, as a drumroll began. His first steps were somewhat hesitant, after all it had been
several years since he had last performed, but within a few seconds, he felt at home.

It all came back to him. He began to twirl a hoop with his hands and wave to his friends. As he
reached the end of the rope, he hesitated for a moment, made a fast turn, and then proceeded
to the other side. On his way back, he exuded confidence; he caught hats thrown to him by his
fellow inmates and performed several other stunts. After he reached the end of the rope for a
second time, he climbed down the pole and ran to Reb Mendel.

“You see, no strings holding me up,” he gleamed in satisfaction.
“Yes. You're right, no strings,” agreed Reb Mendel.

“You're a smart man,” the performer continued. “Iell me. Can you figure out what is the trick?
Is it in the hands or the feet?”

Reb Mendel paused to think. The tight-rope walker had moved his hands freely and it appeared
that his footwork was not the determining factor. After reviewing the scene in his mind several
times, Reb Mendel said, “It’s the eyes. From the beginning to the end, your eyes were riveted
on the opposite pole.”
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The performer nodded in agreement, “When you see your destination in front of you, you
know where to put your feet.”

Begin with the Destination in Mind

To build on the circus performer’s words: It is always important to have your goal in mind —
to establish a mission statement, to state your purpose in the initial stages of an undertaking - so
that you know where you are going.

G-d Himself followed this motif, revealing His goal in creating the world in the opening
verses of Bereishis. Thus, on the verse,' “The spirit of G-d was hovering over the waters,” our
Sages comment,? “This refers to the spirit of Mashiach? Mashiach will bring the world to the
ultimate purpose for which G-d initially created it.

In his commentary on the first verse of the Torah, Rashi further clarifies the goal of creation,
interpreting the word mwx1a by dividing it into mwx13, meaning “There are two ‘firsts,” Rashi
proceeds to explain that the phrase teaches that all existence was created “for the sake of the

Torah, which is called ‘first, and for the sake of the Jewish people, who are called ‘first?” Simply
put, Rashi is telling us that G-d created the world for the Jews to study and apply the Torah.

What G-d Told the Jews at Sinai

When G-d assembled the Jewish people together to give them the Torah, He began the Ten
Commandments with the word, Anochi, »2x, “I” Our Sages® interpret that word as an acronym
for the Aramaic phrase n»am n»an3 w1 xix, meaning “I have inscribed and conveyed My soul” G-d
was letting the Jewish people know that He invested the very essence of His being in the Torah.

This concept is integrally related to G-d’s creation of the world. Our Sages* teach that G-d cre-
ated the world because “He desired a dwelling in the lowest realm” Our dwellings, our homes, are
where we are most ourselves. We do express ourselves outside our homes as well, but it is not the
same. No matter how hard a host tries to make his guests feel comfortable, there are always accepted
social conventions, personal reservations, and the like. But when we're at home, it’s different. That’s
where who we really are comes out. This is what our Sages meant when they said that G-d created
the world because He wanted a home; He desired a place where His essence would be revealed.

That is why He gave us the Torah. He wanted man to be His partner in creation,’ transform-
ing the nature of this material world and revealing His essence within it. This can be achieved
only through living according to the Torah’s laws and guidelines.

Rambam'’s Goal

Just as a writer tries to state his purpose at the outset, so too, he also seeks to encapsulate and
summarize it at the end. Rambam conceived of his Mishneh Torah as “a compilation of the entire
Oral Law; ¢ i.e., a reiteration of the entire Torah. Therefore, he placed the laws of Mashiach at the

1. Bereishis 1:2. et al., interpreting Shabbos 105a. 5. Shabbos 119b, the Alter Rebbe’s

2. Yalkut Shimoni, Bereishis, sec. 1:4. 4. Midrash Tanchuma, Parshas Naso, Shulchan Aruch 268:1.

3. Likkutei Torah. Bamidbar. o. 48d sec. 16; see Tanya, ch. 36. 6. Rambam’s Introduction to the
’ ’ P0G Mishneh Torah
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very end of the Mishneh Torah. By doing so, he was making a statement: It is Mashiach who will
bring the Torah and the creation to its consummate fulfillment.

What is the Torah? The text in which G-d “inscribed and conveyed [His] soul”
Why was the world created? For the sake of the Torah.

Mashiach’s mission is to bring that purpose to fruition by creating a setting in which the
Jewish people will study and observe the Torah in a consummate manner, enabling its teachings
to permeate the entire world.

What We Can Do

Rambam did not intend for his words to be merely abstract teachings. Psychology defines
learning as a change in behavior. This includes even mere intellectual study, because when we
change the way we understand things, our conduct also changes. This is particularly true at
present, since ideas and information are the forces molding our society today. A revolution in
thinking can send ripples of change throughout the world.

To use a metaphor: Ships have long been guided by the movement of a rudder. As ships grew
larger, the rudders necessary to turn them also increased in size. Moving these larger rudders
became difficult. Therefore, a small rudder referred to as a trim-tab was attached to the large
rudder. This smaller rudder is easier to move, and it then moves the large rudder, which in turn
changes the course of the entire ship. In today’s world, each of us can be such a trim-tab. The
direction in which we point our lives can affect the direction of the vessel that is humanity.

Living with Mashiach, learning about the ideals which G-d envisions for our world, and
integrating these principles in our lives, can enable each of us to serve as a trim-tab, channeling
the direction of global change. By anticipating the Ultimate Redemption in our minds and lives,
we can precipitate its coming.
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DEFINING THE IDENTITY OF MASHIACH

Defining the Identity of Mashiach

Dual Prophecies

1. Early in his discussion of the subject of Mashiach

in the conclusion of Hilchos Melachim in his Mishneh
Torah, Rambam writes:!

Whoever does not believe in him, or does not await
his coming, denies not only [the statements of] the
other prophets, but also [those of] the Torah and
of Moshe, our teacher, for the Torah attests to his
[coming], stating,” “And G-d your L-rd will bring
back your [exiled] captivity.”

Not content with a single prooftext, Rambam

continues:

There is also a reference [to Mashiach] in the pas-
sage [concerning] Bilaam. There, he prophesied
about the two anointed [kings]: the first anointed
[king], David, who saved Israel from her oppres-
sors, and the ultimate anointed [king] who will
arise from among his descendants and save Israel
(at the End [of Days]).’ That passage states:*

“I see him, but not now” - this refers to David; “I
perceive him, but not in the near [future]” - this
refers to the anointed king (melech haMashiach).

“A star shall go forth from Yaakov” - this refers to
David; “and a staff shall rise up from Yisrael” - this

1. Mishneh Torah, Hilchos Melachim
11:1.

2. Devarim 30:3.

3. This phrase is set off by parenthe-
ses because - although it is included
in the standard printed text of the
Mishneh Torah - in the hand-writ-
ten manuscripts and uncensored
editions of the Mishneh Torah (the
Rome edition of 5240 [1480], the
Soncino edition of 5250 [1490],

the Constantinople edition of 5269
[1509], the Venice edition of 5284
[1524], the Bragadin edition of
5310 [1550], and the Giustiniani
edition of 5311 [1551]) , this phrase
actually reads “and save Israel from
the hands of Esav’s descendants.”

The full, uncensored version of this
chapter (ch.11) that is based on
hand-written manuscripts and early
editions together with a preface and
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a comparison of different versions
was printed in the Pardes edition

of the Mishneh Torah (Jerusalem,
1958.) That edition also includes
copies of several hand-written man-
uscripts of this chapter. Throughout
this sichah and in the footnotes, we
have cited primarily the differences
that are germane to the subject
under discussion.

4. Bamidbar 24:17-18.
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refers to the King Mashiach.?

“He shall crush Moab’s princes” - This refers to
David, (as it is written,® “He struck down Moab
and measured them with a cord”); “he shall break
down all of Seth’s descendants” — This refers to the
King Mashiach, (about whom it is written,” “He
will rule from sea to sea”).

“Edom will become an inheritance” — This refers
to David,? (as it is written,” “Edom'® became the
servants of David'"”); “his enemy, Seir, will be-
come Israel’s inheritance”? - This refers to the

King Mashiach, (as it is written,”* “Liberators

will ascend Mount Zion to judge the mountain of

Esau...”').

This extensive exegesis of the Torah’s prophecies is
totally out of character for the Mishneh Torah. As Ram-
bam explains towards the end of his introduction to

that text, he structured it as a work of halachah, Jewish

law. For this reason, he generally refrains from quoting

5. The addition of the word “the” (as
in “the King Mashiach”) is based on
the early editions and some of the
hand-written manuscripts cited

in footnote 3,* which in the first
clause refer to Mashiach as Melech
HaMashiach and in the latter three
clauses refer to him as HaMel-

ech HaMashiach. The difference

in wording can be explained as
follows: The first clause — which
introduces Mashiach - refers to
him as the anointed king. Since

the first clause already established
the existence of Mashiach, the latter
three clauses referred to him as “the
King Mashiach,” using a definitive
article.

* The standard printed texts do
not use the definitive article in
the second clause, only in the
final two. Several hand-written
manuscripts of the Mishneh Torah
(Oxford 591, Stockholm, as cited
above) do not use the definitive
article at all. Conversely, the
Oxford 568 and 610 hand-written

manuscripts use it in all four
clauses.

6. II Shmuel 8:2.
7. Zechariah 9:10.

8. The majority of hand-written
manuscripts and early editions
mentioned in footnote 3 use a
slightly different version.

9. Cf. II Shmuel 8:6.

10. II Shmuel 8:6 refers to Aram,
not Edom. However, IT Shmuel

8:14 states, “All of Edom became
servants to David.” Similar wording

is found in I Divrei HaYomim 18:13.

From the wording of the Stockholm
manuscript of the Mishneh Torah,

it appears that the reference is to IT
Shmuel 8:14.

11. The standard printed texts of the
Mishneh Torah include the Hebrew
abbreviation ", which implies that
one should refer to the continuation
of the verse. That would be appropri-
ate if the reference was to IT Shmuel
8:6, since the continuation of that
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verse (“carriers of gifts”) is relevant
here. However, most of the man-
uscript copies do not contain this
abbreviation. This could be seen as
an indication that the reference is to
II Shmuel 8:14, because the continu-
ation of that verse is not relevant.

12. With regard to the translation of
the verse, see Sifsei Chachamim.

The standard printed texts of the
Mishneh Torah only spell out part of
the phrase and include the Hebrew
abbreviation "» which alludes to

the continuation of the phrase. How-
ever, the hand-written manuscripts
and early editions mentioned

in footnote 3 spell out the entire
phrase, as in the main text.

13. Ovadiah 1:21.

14. This latter phrase is included
in most of the hand-written manu-
scripts mentioned above. The Ox-
ford 610 manuscript also contains
an allusion to the continuation of
the verse, “and sovereignty will be
G-ds”
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interpretations of passages from the Torah and the
like. Seemingly, to bring support for the law that
“whoever does not believe in [Mashiach]... denies
the Torah and Moshe our teacher,” it would have been
sufficient to state, “There is also a reference [to Mashi-
ach] in the passage [concerning] Bilaam."> There, he
prophesied about the ultimate anointed [king] who
will arise from among [David’s] descendants and save
Israel (at the End [of Days]).” Why did Rambam find
it necessary to expound upon that passage at length
and to describe both anointed kings, David and Mashi-
ach, explaining in detail how the various component
phrases of the prophecy allude to each of them? From
the context, we would have known that it is referring
to a prophecy that speaks of “what this nation will do
to your nation at the End of Days.”'¢

Even if Rambam’s intent was to point out which
verses explicitly refer to Mashiach, it would have
been sufficient to cite merely the beginning and the
end of the prophecy, “I see him, but not now.... his
enemy, Seir, will become Israel’s inheritance"’

DEFINING THE IDENTITY OF MASHIACH
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The Parallel between David and Mashiach

2. This difficulty can be resolved on the basis of
another question: Why not merely state, “The Torah
attests to his [coming], stating,” ‘And G-d your L-rd

will bring back your [exiled] captivity’” That verse

serves as support for the essential concept that the
Jews will be redeemed at the End of Days. What does
the mention of Bilaam’s prophecy add?

To answer: It is apparent - and understood from
the simple meaning of the wording Rambam uses

15. This question in the main text

is reinforced by the fact that when
discussing our obligation to believe
in Mashiach in his Commentary on
the Mishnah (Introduction to ch. 10
of Sanhedrin, the twelfth principle),
Rambam merely states, “Whoever
doubts [the coming of Mashiach]
... denies the Torah, for the Torah

has clearly attested to his arrival elaborates calls for explanation.

in the passage concerning Bilaam
and in the passage beginning Atem
Nitzavim.” A similar understanding
is reflected in Rav Kapach’s transla-
tion of that source. Since, generally,
Rambam is far more concise in his
mention of a concept in the Mishneh
Torah than in his Commentary on
the Mishnah, the fact that here he
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16. Bamidbar 24:14.

17. See Rav Kapach’s edition of Ram-
bam’s Iggeres Teiman, ch. 3, close

to the end, which states, “as G-d
promised us in the Torah, saying,

“I see him, but not now; I perceive
him, but not in the near [future]...
Edom will become an inheritance.”
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- that by citing the verses from Bilaam’s prophecy, he is
bringing support not only for the fundamental concept
that Mashiach will come and the Jews will be redeemed
from exile, but also - and primarily - that Bilaam’s
prophecy focuses on “two anointed [kings]: the first
anointed [king], David..., and the ultimate anointed
[king] who will arise from among his descendants.” To
clarify this point, Rambam explicitly explains the verses,
demonstrating how they refer to “two anointed [kings].”

However, this itself requires explanation: True, the
verses from Bilaam’s prophecy are quoted because they
highlight a fundamental concept regarding the redemp-
tion of the Jewish people. The promise, “G-d your L-rd
will bring back your [exiled] captivity,” clearly indicates
that the Jews will be redeemed from exile; however, it does
not mention'® that this will be accomplished by Mashi-
ach, i.e., that the redemption will be led by an individual
leader.” To clarify that point, Rambam brings proof from
an explicit prophecy in the Torah which refers specifical-
ly to an anointed king (Melech HaMashiach).

This clarifies why Bilaam’s prophecy must be quot-
ed. Why, however, when citing proofs from the Torah
regarding the coming of Mashiach is it relevant to men-
tion a prophecy that concerns not only Mashiach, “the
ultimate anointed [king],” but also, David, “the first
anointed [king]”? And why is it necessary to mention
specifically all the different verses, pointing out which
refer to David and which refer to Mashiach?*

18. It must, however, be noted that
Rambam’s wording, “the Torah
attests to his [coming],” implies the
existence of a specific redeemer.

19. Sanhedrin 99a discusses the prop-
osition that, although there will be an
Era of Redemption, this Redemption
will not be led by Mashiach. Instead,
(see Rashi, s.v. ein lahem Mashiach
liYisrael, “The Holy One, blessed

be He, will rule over the people of
Israel Himself; He will redeem them
alone”” By citing the references from
Bilaam’s prophecies, Rambam clearly
indicates the fundamental nature of
the belief, not only in a Messianic

Age, but in Mashiach himself.

See also Chasam Sofer, Yoreh Deah,
Responsum 356, who explains
Rashi’s statements and emphasizes
how a person who ascribes to the
above-mentioned proposition now,
after the Sages have rejected it, “de-
nies the Torah in its totality”

20. It is obvious that it cannot be
said that this is the only Midrash*
Rambam found that interpret these
verses as referring to Mashiach and,
therefore, he quoted it in its totality,
including the portions that refer to
David. This proposition is untenable
because:
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a) It is obvious that, even were that
the case, it is not Rambam’s style to
quote all the particulars in a mid-
rash, only those that are relevant to
the points under discussion.

b) We find midrashim that interpret
the entire verse, including the initial
phrase, “A star shall go forth from
Yaakov” as referring to Mashiach.
(See Talmud Yerushalmi, Taanis 4:5,
Devarim Rabbah 1:20. See Targum
Onbkelos and the Targum of Yonason
ben Uziel on the verse. Similarly,

in his commentary on the verse,
Ramban interprets all the phrases as
referring to Mashiach. See also his
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The Past and the Future

3. It is necessary to clarify the reason Rambam cites
the proof that Bilaam’s prophecy refers to “two anoint-
ed kings,” mentioning also “the first anointed [king],
David, who saved Israel [from her oppressors].” The
question arises: How does the fact] that David was
called an anointed king, as Mashiach will be and,
therefore, the prophecy refers to “the two anointed
kings,” relate to our faith in the coming of Mashiach?

By citing the historical precedent, Rambam
strengthens the faith in Mashiach’s coming by mak-
ing it known that the concept of a Mashiach is not a
new phenomenon. There already was an “anointed
[king], David, who saved Israel from her oppressors.”
Knowing this increases the strength of our faith that
also in the future Mashiach will come and save the
Jewish people.

Similarly, when our Sages wished to offer proof of
the Resurrection of the Dead, they said,”* “[If] those
who were not [born can] live” - i.e., since G-d can cre-
ate a child and give it life — “[is it not logical that] even
more so those who were once alive [can live again]?” -
i.e., certainly, He can grant life to those who once lived.

Alternatively, as the commentaries explain,” since
both anointed kings were mentioned in the same
prophecy, the fulfillment of the first portion of the
prophecy relating to “the first anointed [king], David,

Sefer HaGeulah. p. 266 in the Chavel more references to Mashiach in our
edition, where he disputes Ibn Ezra’s
comments on the verse which do not
follow the above understanding and
interprets the phrase as referring to
David.) See Lechem Mishneh’s gloss
on Rambam here, which states, “Per-

haps there are conflicting midrashim.

Prophets, which are the subject of
Rambams statements there. Instead,
Rambam is stating only what is ex-
plicit in the Torah and the straight-
forward meaning of Scripture.

>

* We find expressions similar to
¢) Furthermore, and this is of
primary importance, Rambam is not
coming to cite interpretations from
our Sages regarding Mashiach’s com-
ing, because - to borrow his wording
in halachah 2 - “all [their] books
are filled with this” Indeed, there are

nu Bachya’s commentary on this
verse, beginning al derech hamid-

in Midrash HaGadol on the verse
and in Ramban’s Sefer HaGeulah.
Nevertheless, Ramban does not

Sages’ works than in the works of the

those used by Rambam in Rabbei-

rash. Similar statements are found

DEFINING THE IDENTITY OF MASHIACH
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cite references to Scriptural verses.
Somewhat similar references are
found in the Buber edition of Mid-
rash Agadah on the verse. See also
Ralbag’s commentary on the verse.

21. Sanhedrin 91a.

22. See the restatement of this
halachah in Kiryas Sefer. See the
conclusion of Tractate Makkos,
which explains that Rabbi Akiva
drew faith in the fulfillment of a
prophecy regarding the rebuilding
of Jerusalem from seeing how the
prophecy regarding the city’s devas-
tation was fulfilled.
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who saved Israel from her oppressors” provides us
with assurance; it lends certainty to our faith in the
fulfillment of the prophecy regarding “the ultimate
anointed [king] who will arise from among his de-
scendants and save Israel (at the End [of Days]).”*

However, this explanation is insufficient. As under-
stood from a simple reading of the text, Rambam does
not cite these verses to prove that Mashiach will cer-
tainly come. Instead, his purpose is to emphasize that
the Torah itself attests to his coming and, therefore,
“whoever does not believe in him, or does not await his
coming, denies not only [the statements of] the other
prophets, but also [those of] the Torah and of Moshe,
our teacher”” If so, why does Rambam find it necessary
to mention the prophecy regarding “the two anointed
kings,” including also “the first anointed king, David”?
And more specifically, why must he explain the four
pairs of prophecies in these verses, showing how the
first clause of each phrase refers to the first anointed
king and the second to the ultimate anointed king?
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The Cities of Refuge Mashiach Will Establish

4. Rambam proceeds to cite further proof of
Mashiach’s coming in a separate halachah, as follows:

Similarly, regarding the Cities of Refuge, it is stat-
ed,” “When G-d will expand your borders... you
shall add three more cities...” This command has
never been fulfilled. Surely, G-d did not give this
command in vain, [and thus the intent was that it
be fulfilled after the coming of Mashiach].

Rambam himself divided the Mishneh Torah into
halachos, individual laws, and, as is well known, he was
very precise in making this division. Why did he not
include the above support from the commandment to
add three Cities of Refuge in the halachah where he cit-
ed the first two proofs from the Torah? And ifhis intent
was to divide the various items of supporting evidence

23. Le., the Rebbe is explaining two
points:

a) the fact that a Mashiach (David)
existed shows that there is a possibil-

ity for such a phenomenon.

b) since David and Mashiach are
mentioned in the same prophecy,
since the first part of the prophecy
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was fulfilled, we can rest assured that
the second part will also be fulfilled.
24. Devarim 19:8-9.
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into separate halachos, seemingly, the proof from Bi-
laam’s prophecy should also have been mentioned in a

separate halachah?

The wording he uses also raises questions: Firstly,
why does Rambam feel the need to mention the source
for the verse he cites. Secondly, beforehand, when refer-
ring to Bilaam’s prophecy, Rambam mentions its source

as Parshas Bilaam, “the passage [concerning] Bilaam.”
Why then does he use the wording, “regarding the Cit-
ies of Refuge, it is stated,” instead of saying, “Similarly,
in Parshas Shoftim, it is stated”?*

DEFINING THE IDENTITY OF MASHIACH
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What does the Comparison with David Teach?

5. There is another aspect of Rambam’s wording
that requires clarification:*” He refers to “two anointed

25. See Likkutei Sichos, Vol. 24, p.
1091F., and Vol. 34, p. 114ff.

26. Seemingly, it would be necessary
to specify the source, Parshas Shof-
tim, because there are other refer-
ences to the Cities of Refuge earlier
in the Torah: Bamidbar 35:9ff., and
Devarim 4:411. Thus, were Rambam
to have merely stated, “the Cities of
Refuge,” the source to which he is
referring would not have been clear.

27. There are other aspects of the
wording used by Rambam that also
require clarification:

a) Rambam mentions “the passage
[concerning] Bilaam” even though
his practice is not to cite his sources,
as reflected in his omission of the
source for the verse cited beforehand,
“G-d your Lord will return...” In that
context, he does not say, “Behold, in
Parshas Atem Nitzavim, it is said...”

b) Regarding Bilaam, Rambam states,
“There, he prophesied....” What does
this expression teach us? It is very
difficult to say that since Rambam
mentioned “the passage [concerning]
Bilaam,” he felt it necessary to ex-
plain that “There, he prophesied....”
See Likkutei Sichos, Vol. 34, p. 120.

On the surface, it is possible to
explain that Rambam added, “There,

he prophesied....,”* as a corollary

to his prior statement that one who
denies Mashiach’s coming “denies. ..
[the statements of ] the Torah and of
Moshe our teacher” Rambam states,
“The Torah attests to his [coming]..”
as support for the statement that one
who denies Mashiach is denying the
Torah. As support for the statement
that such a person denies Moshe’s
prophecy, he writes, “There is also a
reference [to Mashiach] in the passage
[concerning] Bilaam. There, he proph-
esied...” Rambam does not say, “and
also Bilaam prophesied,” (as stated in
Kiryas Sefer on Rambam, loc. cit.), for
Rambam’s intent is that what Bilaam
said is included in Moshe’s prophecy.

This is reflected in Rambam’s Com-
mentary on the Mishnah (Avos 4:4):
“Similarly, [regarding] David... G-d
foretold his existence to us through
[the prophecy of ] Moshe our
teacher. He is ‘the star [that] came
forth from Yaakov; as our Sages
explained.” Note the interpretation
of Shelah (Torah Shebichsav, Parshas
Balak, p. 362b) regarding our Sages’
statement (Bava Basra 14b), “Moshe
composed his book and the passage
of Bilaam.” Note also Chasam Sofer,
Yoreh Deabh, loc. cit., which elabo-
rates, explaining that the only reason
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we could possibly know of Bilaam’s
prophecy is because Moshe conceived
it through his own spirit of prophecy.

Thus, a person who denies Mashi-
ach’s coming denies both the Torah
and Moshe’s prophecy and is called
an epicurus (“nonbeliever”) and a
kofer (“heretic”). True, the Torah
is also included in the prophecy

of Moshe. Nevertheless, Rambam
singles them out individually
because they represent two separate
principles of faith.**(See Rambam,
Hilchos Teshuvah 3:8.%**)

This would also explain why Rambam
states the proof from the Cities of
Refuge in a separate halachah. This
proof is derived via logical deduction
- “This command has never been
fulfilled. [Surely,] G-d did not give this
command in vain” Thus, since this
proof is derived through logical deduc-
tion, it is not connected to the denial
of the Torah and the prophecy of
Moshe. It also explains why Rambam
mentions “the Cities of Refuge,” and
does not cite its source in the Torah as
Parshas Shoftim or the like, because
this omission underscores that the
person is not denying the Torah.

Nevertheless, it is understood that
this explanation is also somewhat
forced. This is not the place for
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kings” What relevance does this have to the subject

under discussion and what is the significance of refer-

ring to David specifically as an anointed king? After

all, just as David was anointed with the unique anoint-

ing oil,”® having been anointed with a horn of 0il* and

referred to as “G-d’s anointed,”** King Shaul had also

been anointed’' beforehand - albeit with a cruse of

0il® — and was also referred to as “G-d’s anointed”?3?

If Rambam’s intent was to mention the respective

redeemers of the early and the later epochs, seem-

ingly, it would have been more appropriate to pair

further discussion of the matter. See
sec. 11 in the main text.

* On the surface, there is a
possibility of giving an alternate
explanation. This explanation

also clarifies the need to bring

the proof from the reference to
the passage about Bilaam in the
Torah despite having already
stated, “The Torah attests to his
[Mashiach’s coming]” and quoting
the verses from Parshas Nitzavim.

When a prophet conveys a proph-
ecy regarding positive matters,

it will never remain unfulfilled
even if it was made conditionally
(Rambam, Hilchos Yesodei HaTo-
rah 10:4). By contrast, it is possible
that a promise mentioned in the
Torah - not as a prophecy for peo-
ple at large — will not be fulfilled
because sin will have an effect (Be-
rachos 4a). Therefore, by associating
Mashiach’s coming with Bilaam’s
prophecy, Rambam is emphasizing
that this prophecy will certainly be
fulfilled. See Gur Aryeh, Bereishis
32:8; Gevuros HaShem, ch. 7.

However, firstly, as stated in sec.
3 in the main text, Rambam is
not coming to prove the truth

of Mashiach’s coming and that

it will certainly materialize.
Instead, Rambam’s intent is to
clarify that one who denies it also
denies the Torah and Moshe’s
prophecy. Therefore, the concept
of prophecy is not relevant. Fur-
thermore, Rambam interprets the

above-mentioned distinction in

a slightly different manner. In his
introduction to his Commentary
on the Mishnah, Rambam explains
the difference between a promise
that can be nullified as a result of
sin and a positive prophecy that
cannot be nullified, as follows:

A personal promise by G-d to a
prophet can be nullified as result
of sin; however, when G-d conveys
a prophecy to a prophet prom-
ising good, and commands that
the prophecy be made known to
others, it will not be nullified.

Accordingly, also the testimony
of the Torah regarding Mashi-
ach’s coming in Parshas Nitzavim
will certainly be fulfilled. Nev-
ertheless, further analysis is still
necessary. See Likkutei Sichos,
Vol. 34, pp. 116-117, and the
footnotes there.

** See Rambam’s Commentary

on the Mishnah, Sanhedrin, ch.
10, the seventh and eighth of

his principles of faith. Note also
Rambam’s wording in Hilchos
Yesodei HaTorah 8:3 and 9:1, 4, 5,
where he focuses on the truth and
eternality of Moshe’s prophecy and
of the Torah as fundamentals of
faith. Thus, a person who denies
Moshe’s prophecy is also denying
the Torah and is violating two
fundamental principles of faith.
Rambam’s wording in the sources
cited is explained at length in
Likkutei Sichos, Vol. 19, p. 1771t.
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% Rambam, Hilchos Teshuvah, loc.
cit. states, “One who says that the
Torah is not from G-d... [but rath-
er that] Moshe said it on his own
initiative is one who denies the To-
rah?” True, by doing so, seemingly
he also denies Moshe’s prophecy,
which - as Rambam stated before
in that source - places him among
the three that are considered
epicursim. However, denying the
Torah is a separate matter and a
person who does so is considered

a different type of nonbeliever.
Thus, it appears that the category
in which such a person is placed is
dependent upon what he seeks to
deny. Although one who denies the
Torah as a matter of course also
denies Moshe’s prophecy, he is not
considered an epicurus since his
main intention is to deny the Torah.
Further analysis is necessary.

28. The reference is to the anoint-
ing oil described in Shmos, ch. 30,
which was made at the time of the
dedication of the Sanctuary and was
never replicated.

29. Megillah 14a.
30. II Shmuel 19:22. See ibid. 23:1.

31. I Shmuel 10:1. Rambam cites
this verse when describing the
anointment of a king (Hilchos Mela-
chim 1:7). See Megillah, loc. cit.

32. I Shmuel 24:7, 11; 26:9, 11, 16; IT
Shmuel 1: 14,16.

33. Note Shmos Rabbah 2:4; Zohar,
Vol. I, p. 253a; Shaar HaPesukim,
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Moshe our teacher, the first redeemer of the Jewish peo-
ple, with Mashiach, the ultimate redeemer,” for they
are both redeemers of the Jewish people from exile. By
contrast, King David did not liberate his generation from
exile.

In this regard, it is worthy of noting that when speak-
ing about their levels of prophecies, Rambam states that
Mashiach will be “greater than all the prophets [other
than Moshe]** And in the Mishneh Torah,* he writes
that “[Mashiach will be] a great prophet, close to [the
level of] Moshe our teacher” David, by contrast, is not

associated with such lofty levels of prophecy.*

DEFINING THE IDENTITY OF MASHIACH
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Must Mashiach be a Miracle-Worker?

6. The above questions can be answered by first explaining

Parshas VaYechi, which emphasize
the connection between Moshe and
the final redemption.

34. See Rav Kapach’s edition of
Iggeres Teiman, the beginning of ch.
4, where Rambam writes, “Mashiach
will be a very great prophet, greater
than all the prophets who have
come after Moshe our teacher....
His level is the loftiest among that
of the prophets and the most glori-
ous after that of Moshe our teacher”

>

35. Hilchos Teshuvah 9:2.

36. See Rashi’s comentary to Megil-
lah, loc. cit., which states that David
was a prophet. Sotah 48b makes simi-
lar statements. Nevertheless, that cate-
gorization can be challenged based on
Zohar, Vol. I1, p. 154a, which states
that aside from Moshe, no one ever
merited to serve as a prophet and king
at the same time (see Nitzutzei Zohar
on that source).

See the opening discussion in

Shaar Ruach HaKodesh, which
distinguishes between prophecy

and being granted ruach hakodesh,
“the spirit of holiness” Similarly, in
many sources, in contrast to what is
stated in Sotah, loc. cit., David and
Shlomoh are categorized as having
been granted ruach hakodesh, which

is Kabbalistically associated with the
level of Malchus, but not prophecy
which is associated with the higher
rungs of Netzach and Hod. This is re-
flected in the fact that the books they
composed — Tehillim and Mishlei are
included among the Kesuvim, “the
Writings,” and not in the Nevi’im,
the Prophets. This is not the place
for further discussion of the matter.

In Moreh Nevuchim, Vol. 2, ch. 45
(when describing the second level of
prophecy), Rambam writes, “David,
Shlomoh, and Daniel were in this
category, but were not in the cate-
gory of Yeshayahu or Yirmeyahu....
and those like them, because they
i.e.,, David and Shlomoh... spoke
[their words]... only through ruach
hakodesh.”

In his Commentary on the Mish-
nah, Avos 4:4, Rambam mentions
David as a prophet. However, in
that source, Rambam describes
David after mentioning the unique
humility that can be learned from
the example of Moshe our teacher.
Accordingly, that source does not
serve as support for the categoriza-
tion of David as a prophet, for the
focus there is not on the different
levels of prophecy, but rather on the
quality of humility. In the context

N120T3 D73 17 121 )

of that discussion, the distinction
between the levels of prophecy and
ruach hakodesh is not relevant.

In his Shemoneh Perakim, ch. 7,
Rambam writes, “Similarly, King
David, a prophet said...,” There,

he explains our Sages’ statement,
“Prophecy* will not rest upon any-
one other than a wise man, who is
courageous, wealthy...,” as follows:
“It is not necessary that a prophet
possess all these qualities [in a con-
summate manner].” Furthermore,
Rambam proceeds to gives examples
of how Shlomoh, David, Eliyahu,
Shmuel, and Yaakov were lacking in
some of these qualities, at least to a
certain degree.

* This is the wording both in the
standard published text of Ram-
bam’s Commentary on the Mishnah
and in Rav Kapach’s translation

of that work. However, there is no
saying of our Sages with that exact
wording. See Shabbos 92a which
states, “The Divine Presence does
not rest on anyone other than...”
and Nedarim 38a which states, “The
Holy One, blessed be He, does not
rest His Presence on anyone other
than....”
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several points in the two halachos that follow in Hilchos
Melachim. In halachah 3, Rambam writes:

One should not entertain the notion that the King
Mashiach must work miracles and wonders, bring
about new phenomena into the world, resurrect the
dead, or perform other similar deeds.’” This is defi-
nitely not true.

[A proof can be brought from the fact that] Rabbi
AKkiva, one of the greatest Sages of the Mishnah, was
was actively involved in the rebellion led by King Ben
Kosiva, and would refer to him as the King Mashiach....
The Sages did not ask him for any sign or wonder.

[Rather,] this is the primary focus of the matter: This
Torah, with its statutes and laws, is everlasting.’® We
may neither add to them nor detract from them.
(*®Whoever adds to [the mitzvos], detracts from them,
or intentionally misrepresents the Torah, implying
that the mitzvos are not intended to be understood
literally, is surely a wicked impostor and a heretic.)

The fact that Rambam concludes this halachah that

describes Mashiach by stating, “[Rather,] this is the
primary focus of the matter: This Torah, with its stat-
utes and laws, is everlasting...,” indicates that one who
says that Mashiach must work miracles and wonders or
bring about new phenomena in the world is adding to
or detracting from the words of the Torah, and is thus
acting contrary to G-d’s command not to add to them....
However, it is necessary to understand: What is the con-
nection between these two factors? How does expecting
Mashiach to perform wonders challenge the continuity
and immutability of the Torah?*°

37. In the early editions and
manuscripts mentioned in footnote
3, this sentence concludes, “as the
fools say”

38. Some of the manuscripts
mentioned in footnote 3 state this
slightly differently, using the phrase,
“will never ever change”

39. The statements in the parentheses
are found in the early editions and

hand-written manuscripts men-
tioned (footnote 3), but are lacking
in the standard printed texts due to
censorship.

40. The concluding words in this
halachah which were removed by
the censors, “Whoever adds to [the
mitzvos]..., is surely a wicked im-
postor and a heretic,” appear to refer
to 0so ha’ish (Yeshu of Nazareth).
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This point is also underscored by the
wording of the following halachah,
as explained in Likkutei Sichos, Vol. 8,
p- 362, s.v. kefi. However, this is obvi-
ously not the sole intent of Rambam’s
words, for were it to be so, it would
not be necessary for him to state,
“This is the primary focus...: This
Torah [with its statutes and laws, is
everlasting. We may neither add to
them, nor detract] from them.”
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To add further emphasis: When describing the ver-

ification of the validity of a prophet, Rambam writes:*!

Any prophet who arises and tells us that G-d has sent
him does not have to [prove himself by] performing
wonders like those performed by Moshe, our teach-
er, or like the wonders of Eliyahu or Elisha, which
altered the natural order.

Rather, the sign of [the truth of his prophecy] will be
his prediction of future events and the validation of
his words, as it is written....

Though in this context, Rambam also negates sub-

stantiating a prophet’s identity through “wonders...

which alter the natural order,” nevertheless, in that
source, he does not conclude as he does here, “This To-
rah, with its statutes and laws, is everlasting.” Moreover,
he does mention that a prophet must perform some-
thing wondrous - i.e., he must predict the future.

DEFINING THE IDENTITY OF MASHIACH
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Criteria for Identifying Mashiach

7. In the following halachah (halachah 4), Rambam

proceeds to state:

If*? a king will arise from the House of David who,
like David his ancestor, delves deeply into the study
of the Torah and observes its mitzvos as prescribed
by the Written Law and the Oral Law; if he will com-
pel all of Israel to walk in [the way of the Torah] and
repair the breaches [in its observance]; and if he will
fight the wars of G-d - we may, with assurance, con-
sider him Mashiach.

If he acts and succeeds [in all the above], (vanquish-
ing all the nations surrounding him,)* building
the [Beis Ha]Mikdash on its site, and gathering in
the dispersed remnant of Israel, he is definitely the
Mashiach. He will [then] perfect* the entire world....

41. Hilchos Yesodei HaTorah 10:1.

42. See Likkutei Sichos, Vol. 8, pp.
358, 361-362, and footnotes, where
this halachah is explained.

43. This is the wording in the

standard printed text of the Mishneh
Torah. However, in the manuscripts
and early editions cited above, there

is an entire portion that was removed

by the censors, which begins, “If he
was not successful...” There the
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phrase “perfect the entire world,”
appears in the midst of his words,
where he describes how “all the acts
of (Yeshu of Nazareth) and that of the
Ishmaelite... only serve to pave the
way for [the acceptance of | Mashiach
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Clarification is necessary: Why does Rambam
not mention - neither in this halachah, nor in the
entire chapter - the personal greatness and virtues
that express Mashiach’s uniqueness?** The question
is reinforced when considering that earlier in the
Mishneh Torah,** Rambam describes Mashiach as “a
greater master of wisdom than Shlomoh and a great
prophet, close to the level of Moshe our teacher,” as
stated at the end of sec. 5.
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How Rambam Chose to Conclude his Work

8. All the issues mentioned above can be clarified
by first explaining a more general issue, namely, the
location of Hilchos Melachim, “The Laws of Kings”
- which more specifically is called Hilchos Melachim
UMilchomoseihem,** “The Laws of Kings and Their
Wars,” or ...UMilchamos, “... and Wars”® — at the
conclusion of the Mishneh Torah. At the beginning of
these halachos,*® Rambam had stated that “Israel was
commanded to fulfill three mitzvos when they en-
tered the [Holy] Land - to appoint a king..., to destroy
the descendants of Amalek..., and to build [G-d’s]
Chosen House.” Since the appointment of a king must
precede building the Beis HaMikdash, it would appear
that it would have been more appropriate to state the
laws governing the appointment of a king at a much
earlier stage within the Mishneh Torah.”

and for the improvement of the entire
world...” See the conclusion of that
censored portion and the mention and
explanation of it in sec. 16 below.

44. This is the full name of this
portion of the Mishneh Torah, as
mentioned in Rambam’s introduc-
tion to this text, titled by the later
publishers as: “The Enumeration

of the Mitzvos [as They are Found]
within the Structure of Rambam’s
Halachos”)* and in the titles of Sefer
Shoftim and Hilchos Melachim.

* Rambam listed the mitzvos in
this manner in his work. Howev-
er, the title cited was added by the
later publishers.

45. This is the wording used in the
titles of Sefer Shoftim and Hilchos
Melachim* in the Rome edition of
5240 [1480], the Venice editions of
5284 [1524] and 5310 [1550], and
the Yemenite manuscripts of the
Mishneh Torah. This version is also
found in the latter source and some
manuscripts at the end of Rambam’s
introduction where he mentions the
Halachos of Sefer Shoftim and when
referring to Hilchos Melachim there.
See the edition of Sefer HaMada
(Jerusalem, 5724 [1964]), and the
sources mentioned there.

* However, at the end of Rambam’s
introduction to the Mishneh Torah,
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when listing the Halachos of Sefer
Shoftim and also in Hilchos Mela-

chim, all these editions include the
phrase, “and their wars.”

46. Hilchos Melachim 1:1.

47. In Radbaz’s introduction to
Sefer Shoftim, he explains the reason
for this placement because, “these
laws will not be applicable until
Mashiach’s coming.” Nevertheless,
this explanation requires analysis
because:

a) Seemingly, several of the laws
are relevant only before Mashiach’s
coming. For example, the laws in
ch. 1, halachah 8ff., will not be rele-
vant after Mashiach’s coming.
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To offer an encompassing explanation of all the above:
it can be said that Rambam, nevertheless, chose to make
these halachos the conclusion and summation of the
Mishneh Torah, which is a book of halachos, indeed, a
compendium of the entire Oral Law. With this, he em-
phasizes that the ultimate and complete observance of
the Torah and its laws can be achieved only when there
is kingship.*® This is clearly understood. When can all
the mitzvos of the Torah be performed in a consum-
mate manner? When a king rules over all of Israel. It is
then that, under his leadership, we will fulfill the mitzvos
of waging the wars of G-d* (destroying Amalek) and
building the Beis HaMikdash. Only then, will it be possi-
ble to observe all the halachos and mitzvos of the Torah.

In actual practice, this conception of the monarchy
was brought to full expression by King David, who
ruled™ over the entire Jewish people (both the ten
tribes of Israel and the tribe of Yehudah.) He complet-
ed the conquest of Eretz Yisrael, secured peace for our
nation by thoroughly completing the wars with which
the Jews were faced — asitis written,” “G-d granted him

b) According to this rationale, Sefer
Avodah and Sefer Korbanos, books
8 and 9 of the Mishneh Torah, also
should have been placed at least
close to the end of the entire work.

With regard to the sacrifices, a some-
what forced explanation could be
offered why they were not mentioned
towards the end of the Mishneh Torah.
According to Rambam (Hilchos Beis
HaBechirah 6:15; see also ibid. 2:4),
“All the sacrifices may be offered even
though the Beis HaMikdash is not
built” Hence, the observance of these
laws is also possible in the present age.
However, that cannot be said about
building the Beis HaMikdash and
everything connected with it. Note,
however, Bereishis Rabbah, the end of
ch. 64 and Minchas Chinuch, mitzvah
95, which speak about the possibility
of building the Beis HaMikdash when
granted permission by the non-Jew-
ish authorities. However, according

to Rambam, who writes in Hilchos
Melachim 11:1, 4, that Mashiach will

build the Beis HaMikdash, those
sources do not present a difficulty.
See also his introduction to his
Commentary on the Mishnah with
regard to the Tractate Middos and
Hilchos Beis HaBechirah 1:4. There
is a well-known debate concerning
this matter. This is not the place for
further discussion of the matter.

It is possible to offer an alternate
explanation why Hilchos Melachim is
placed at the end of the Mishneh To-
rah. At the beginning of the Mishneh
Torah, when enumerating the mitzvos
according to the Halachos, Rambam
introduces Sefer Shoftim as follows,

The fourteenth book - I will
include within it the mitzvos that
are delegated to the Sanhedrin...
the laws pertaining to a king and
the wars he [wages].

Since the laws in Hilchos Melachim
pertain to the king, i.e., they are
mitzvos that apply only to a specific
individual, Rambam mentioned
them at the conclusion of his work.

DEFINING THE IDENTITY OF MASHIACH

970 072RW 32 Wi N
ni3%7 D0 - 777 100 01O 7]
OPR) MIN2WW w37H X7 M7 -
MY 99 Poaon@ 1Y) v
DRI NIMPYY , MuYDa 03 1n
X7 7793 Ni27m nhn 73 Pw
1T 2Yw X7 22 2y P70 wIwD
YT Ninnzn mEn mypnn
e (P2RY 2 N M)
T IR P, "IN A Nige”
1707 NS NidYa Yo ovp

7 T 2y 1277 Myl Pypa

X1 P2 Py Yoy qnn
72BN < hy By i B 74
e M3 ORI PN MR
3en 2 W7 ) ningenT

(although there are several laws
there that apply to every Jew. See, for
example, Hilchos Melachim 5:71f.)

48. Note Shlomoh Ibn Iyov’s trans-
lation of Rambam’s Sefer HaMitzvos
published in the Heller edition of that
text, positive commandment 173, “We
are commanded to appoint a king of
Jewish descent who will uphold our
faith.” (See, however, Rabbi Heller’s
own translation, the standard printed
text, and Rav Kappach’s translation,
which use different wording.)

See Hilchos Melachim 4:10, which
states that a king’s “purpose and
intent shall be to elevate the true
faith...”

49. See Hilchos Melachim 1:8, 4:10.

50. See Hilchos Melachim 1:7, which
states, “Once David was anointed king,
he acquired the crown of kingship.
Afterwards, the kingship belonged to
him... forever” See also ibid. 1:9.

51. II Shmuel 7:1, cited by Rambam,
Hilchos Melachim 1:2.
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tranquility from all his enemies around him” and be-
gan - at least the preparations®® for - the building of
the Beis HaMikdash in Jerusalem, as it is written,>
“David declared: ‘This is the House of the L-rd...” As
a result, the consummate observance of the Torah and
its mitzvos was possible.
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Mashiach: The Ultimate Jewish Monarch

9. Within this context we can appreciate Rambam’s
conception of Mashiach, and understand why the two
chapters dealing with Mashiach were chosen as the con-
clusion of Hilchos Melachim and of the Mishneh Torah as
a whole.** By doing so, Rambam delineates the concep-
tion and definition of Mashiach according to halachah.

In other words, in Chapter 11 of Hilchos Melachim,
Rambam explains not only the coming of Mashiach
and the obligation to believe in him, but also defines
who he is, what his functions and activities will be, and
the manner in which he will be revealed. After taking
these concepts to heart, it becomes clear what the obli-
gation to believe in him entails.

This is Rambam’s intent in beginning the chapter
as follows:

In the future time, the King Mashiach will arise and
renew the kingship of [the House of] David,* restor-
ing it to its initial sovereignty.** He will rebuild the
Beis HaMikdash and gather in the dispersed remnant
of Israel. Then, in his days, all the statutes will be re-
instituted as in former times. We will offer sacrifices
and observe the Sabbatical and Jubilee years accord-
ing to all the mitzvos™ set forth in the Torah.

52. See I Divrei HaYamim, chs. 28
and 29.

concept is explained at length.

* Le., the Beis HaMikdash.
53. I Divrei HaYamim 22:1, cited by

Rambam, Hilchos Beis HaBechirah
1:3. See Sotah 9a. See Sefer Mitzvos
Gadol, positive commandment 163,
which states, “The time [for the ful-
fillment] of this mitzvah of building
the Beis HaBechirah* did not arrive
until the era of David.” See Likkutei
Sichos, Vol. 16, p. 3011F., where this

54. Significantly, in the Venice edi-
tion of the Mishneh Torah of 5284
[1524]and 5310 [1550], these two
chapters appear under the heading
Hilchos Melachim U’Milchamos
U’Melech HaMashiach (“The Laws
of Kings and of War, and of the
King Mashiach”).
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55. The standard printed text does
not include the bracketed phrase.
The early editions and manuscripts
cited above do include that phrase.

56. The Yemenite manuscripts and
the Rome and Constantinople edi-
tions cited above use slightly different
wording that has the same intent.

57. Our translation follows the
wording found in most of the
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Rambam is not merely relating what Mashiach
will do and what will happen in his era, he is stating a
halachah. The definition of Mashiach is that “he will
restore the kingship of [the House of] David to its
initial sovereignty;” i.e., he will not be bringing about
something entirely new. The restoration of the sover-
eignty of the House of David will be manifest when
“He will rebuild the [Beis Ha]Mikdash and gather in
the dispersed remnant of Israel” As a consequence,
it will be possible to reach the goal and the intent of
Mashiach’s coming, i.e., that “in his days, all the stat-
utes will be reinstituted as in former times. We will
offer sacrifices and observe the Sabbatical and Jubilee
years according to all the mitzvos set forth in the To-
rah” This perfect state of observance is dependent on
the ingathering of the dispersed remnant of Israel so
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that the entire Jewish people dwell in their Land.*®

hand-written manuscripts cited
above, which use a plural form. The
standard printed text uses the singu-
lar, which appears problematic.

58. See the restatement of this
halachah in Kiryas Sefer, which quotes
the verse that refers to the Jubilee
year which indicates that this mitzvah
can only be fulfilled when all the Jews
dwell in the Land of Israel. However,
it is obvious from Rambam’s wording
here that he maintains that also the
observance of the Sabbatical years in
accordance with “all the mitzvos set
forth in the Torah” is dependent on
the ingathering of the dispersed rem-
nant of Israel, since the observance

of the Sabbatical and Jubilee years

are dependent on the presence of the
entire Jewish people in Eretz Yisrael.
See Hilchos Shemitah VeYovel 10:8.
Although the Sages ordained that the
Sabbatical year be observed even after
the exile of the Jewish people, it is only
when Mashiach will return all the Jews
to their Land that it will be fulfilled as
a mitzvah “set forth in the Torah,” i.e.,
as commanded by Scriptural Law. As
Rambam states in Hilchos Shemitah
VeYovel 12:16, the observance of
these mitzvos will be renewed after the
return of the exiles. There is a well-

known discussion of this matter. This
is not the place for more explanations.

According to this understanding,
the mitzvos Rambam mentions, “We
will offer sacrifices and observe the
Sabbatical and Jubilee years,” are

a result of the two achievements

of Mashiach Rambam mentions at
the outset: a) By building the Beis
HaMikdash, Mashiach will make

it possible to offer sacrifices. b)
Ingathering the exiles will make
possible the observance of the Sab-
batical and Jubilee years.

Perhaps the achievement mentioned
in the first clause, “In his days, all
the statutes will be reinstituted as in
former times,” is a direct conse-
quence of Mashiach’s “restor[ing]
the kingship of [the House of]
David to its initial sovereignty,” i.e.,
Mashiach will restore the judicial
rulings in accordance with Torah
among the Jewish people.

Nevertheless, further analysis is
necessary because seemingly, Ram-
bam’s intent by writing that “all stat-
ues will be reinstated” refer to the
judicial rulings that are dependent
upon the Sanhedrin,* including the
four types of capital punishment

PO

and other matters that will be
reinstated when Mashiach comes
(see Sanhedrin 51b, and Rashi, s.v.,
hilchasa; see also Yeshayahu 1:26).

However, support for the hypothesis
mentioned originally can be derived
from Radbaz on Hilchos Sanhedrin
14:12, who states that Mashiach will
convey semichah to the judges of
the Sanhedrin. **

Note Rambam, Hilchos Sanhedrin
2:5, which states, “The kings of the
House of David... sit and judge the
people” See Kiryas Sefer, Hilchos
Melachim, loc. cit., which states that
Mashiach, “will bring back all the
statutes as in former times,’ i.e., im-
plying that this will be his personal
mission and achievement.

See also the wording of Rambam,
Hilchos Melachim 4:10, “For the en-
tire [purpose of] initially appointing
aking is to execute justice..., as it is
written, [I Shmuel, 8:20] ‘Our king
shall judge us’” This is not the place
for further discussion of the matter.

* Note that the Oxford 591
manuscript cited in footnote 3
states, “All the statutes will be
reinstituted as in former times,
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Thus, all the aspects that were lacking in the obser-
vance of the mitzvos because the entire Jewish people
were not in Eretz Yisrael and the Beis HaMikdash was
not standing - which, as a whole, constitutes what
being in exile means - will be restored in a complete
sense by Mashiach.

This is what is meant by saying that Mashiach will
restore “the kingship of [the House of] David to its
initial sovereignty... and all the statutes will be rein-
stituted.” He will restore the observance of the Torah
and the mitzvos to its complete state.

It is possible to say that the above has actual hala-
chic ramifications regarding the faith in Mashiach and
the necessity to anticipate his coming. Since this is the
definition of who Mashiach is, believing in Mashiach
must include not only the faith that he will come and
redeem Israel from exile but also the belief that he
will restore “the kingship of [the House of] David to
its initial sovereignty... and [that] all the statutes will

be reinstituted.””

when they would offer sacrifices”
According to that version, the
intent of the phrase, “in his time,
all the statutes will be reinsti-
tuted as in former times,” is that
sacrifices will be offered and the
Sabbatical years, etc., will be
observed. The first clause is not

a separate matter. Perhaps this

is also the intent in the standard
printed text and the majority of
the hand-written manuscripts,
which do not begin the clause
“we will offer sacrifices” with

a vav (meaning “and”) between
them. Two other hand-written
manuscripts and Kiryas Sefer
state this phrase with a vav.

** See Likkutei Sichos, Vol. 9, p.
105, footnote 74, and the sources
cited there.

59. On the basis of the above, it is
possible to appreciate the precision of
Rambam’s wording in his Commen-
tary on the Mishnah, Sanhedrin, ch.
10, at the end of his twelfth principle
of the Thirteen Principles of Faith:

Included in the fundamental
principle [of belief in the coming
of Mashiach] is that there may
not be a king in Israel except one
who comes from the House of
David and from the descendants
of Shlomoh alone. Anyone who
disputes this family’s [kingship]
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denies the name of G-d and the
words of the prophets.

In his Rosh Amanah, ch. 1, Rav
Yitzchak Abarbanel quotes Ram-
bam’s Thirteen Principles of Faith,
basing himself on the translation of
Shmuel Ibn Tibbun - about whom
he says, “Upon his [translation] one
can rely” - uses slightly different
wording, that is, “whoever disputes
the kingship of this family” The im-
plication is that Mashiach’s kingship
will not represent a complete inno-
vation. Rather, he will be restoring
and amplifying the perfection of the
Torah and its mitzvos that David, his
ancestor, pioneered.
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What Mashiach Will Accomplish

The Implications of the Prooftexts Rambam Cites

10. In this context, we can understand Rambam’s
intent in citing the prooftexts mentioned above. On the
basis of these sources, he demonstrates that Mashiach
will come and reinstate the perfect observance of the
Torah by “restor[ing] the kingship of [the House of]
David to its initial sovereignty” so that “all the stat-
utes will be reinstituted...”

Rambam states: “The Torah attests to his [coming]”
and then proceeds to cite proofs that convey two as-
pects of that assertion:

a) “G-d your L-rd will return [you from] your cap-
tivity... and gather you.” This verse teaches that there
will be an ingathering of the exiles of Israel, bringing
about the circumstances that will allow for the resto-
ration of the kingship of [the House of] David and the
observance of all the statutes,! i.e., the fulfilment of all
laws and mitzvos of the Torah that were nullified be-
cause of the exile of the Jewish people.

b) “There is also a reference [to Mashiach] in the
passage [concerning] Bilaam. There, he prophesied
about the two anointed [kings]: the first anointed
[king], David, who saved Israel from her oppressors,
and the final anointed [king] who will arise from
among his descendants and save Israel [at the End of
Days]” This highlights the nature of the redemption
that will be brought about by Mashiach: The role and
purpose of Mashiach is to “restore the kingship of

[the House of] David to its initial sovereignty” “The

1. See the collection of responsa
entitled Chayim Shaal, Vol. 1,
responsum 97, which states, “To
explain: [The intent is that, in con-
trast to the era following the death of

King Shlomoh when the Jews were
split into two kingdoms, Mashiach]
will reign over all of Israel and
Yehudabh, as it is written (Yechezkel
37:22), “There will be one king over
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all of them.... Rambam included all
of this by saying [that Mashiach will
‘restore] the kingship of [the House

3%

of ] David to its initial sovereignty:
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final anointed [king]” will be from the house of “the
first anointed [king], David”* and he will restore the
sovereignty David initiated.

Rambam continues, “That passage states...,” inform-
ing us that all the particular elements that characterized
the kingship of the first anointed [king], David” will
also be present in — and come as a result of — the kingship
of “the final anointed [king],” Mashiach. The prophecy
of Bilaam that Rambam cites includes all the details of
his kingship, the beginning of his emergence, his sov-
ereignty, and the perfect state of his rule when “he shall
crush Moab’s princes.” In a like manner, Mashiach “shall
break down all of Seth’s descendants.” Similarly, just as
it was, prophesied about David, “Edom will become an
inheritance,” so too, about Mashiach it is stated, “His en-
emy, Seir, will become Israel’s inheritance.”

With these citations, Rambam is emphasizing how
Mashiach will bring about perfection in the observance
of the Torah. He will enable the Jewish people to be re-
leased from the subjugation of the non-Jewish nations;
moreover, he will establish dominion over these nations.
This will make it possible for the Jews to “occupy them-
selves in the Torah and mitzvos in a desirable manner.
“They will be free to occupy themselves in the Torah
and its wisdom, without anyone to oppress or disturb
them,” as Rambam explains at length.’

2. Note Sanhedrin 98b, which
states, “In the future, the Holy
One, blessed be He, will establish
another David for them.... [They
will rule together,] like a king and a
viceroy* See Zohar, Vol. I, p. 82b,
Zohar Chadash, p. 53a. See Tzafnas

Paneiach al HaTorah, Bereishis 49:9.

* The actual wording of the
Talmud and the Ein Yaakov is
plag-keisar, or half-caesar. The
Aruch, erech keisar, states plago,
“his half?”

3. Rambam, Hilchos Teshuvah 9:2.
4. Ibid., Hilchos Melachim 12:4.

5. See the above-cited chapters
in Hilchos Teshuvah and Hilchos
Melachim.

On this basis, it is understood why
one of the functions of a king - and
a mitzvah incumbent upon him - is
that he will “wage the wars of G-d”
(Hilchos Melachim 1:8, 4:10). Note
that the full name for this section is
Hilchos Melachim U’Milchamosei-
hem, “The Laws of Kings and Their
Wars,™* i.e., they are their wars. This
implies that the concept of waging
war is integral to the identity of the
king.

Note also Hilchos Melachim 5:1,
that states, “Initially, a king

should not wage wars other than

a milchemes mitzvah..., [i.e.,] the
war against the seven nations [that
occupied Eretz Yisrael], the war
against Amalek, and [a war fought]

WHAT MASHIACH WILL ACCOMPLISH
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to assist Israel from an enemy
which attacks them?” These matters
- in contrast to a voluntary war —
prevent the Jewish people carrying
out the Torah and its mitzvos.

* Note that even though there
are printings and manuscripts

in which, in certain places, that
title merely states “and wars,” not
“their wars,” however in all the
printings and manuscripts, at the
end of Rambam’s introduction,
before he lists the individual
Halachos in detail, he mentions
“The Laws of the King and His
Wars” or “Their Wars.”
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Honing Our Focus

11. The above concept enables us to understand
why, beforehand, Rambam states, “Whoever does not
believe in him, or does not await his coming, denies
not only [the statements of] the other prophets, but
also [those of] the Torah and of Moshe, our teach-
er, for the Torah attests to his [coming]...,” and why
he supports that statement with the verse, “G-d your
L-rd, will return [you from] your captivity” and the
citation of Bilaam’s prophecy.

One might ask: Why is it so important when delin-
eating the laws of Mashiach to emphasize that one who
does not believe in him “denies not only [the statements
of] the other prophets, but also [those of] the Torah and
of Moshe, our teacher”® Seemingly, it would have been
more appropriate for Rambam to state this concept in
Hilchos Teshuvah’ when defining who is a denier of the
faith.* However, by placing the concept here, Rambam em-
phasizes that the conception of Mashiach is fundamental
to Hilchos Melachim (the Laws of Kings”): Mashiach will
bring about the consummate observance of the Torah’s
laws and its mitzvos — “restor[ing] the kingship of [the
House of] David to its initial sovereignty” so that “all
the statutes will be reinstituted”” This concept is sourced

6. It could be stated that Rambam
is simply emphasizing how strong
one’s faith in Mashiach’s coming
must be and defining it. This is also
a point of Torah Law - that one
must believe in Mashiach’s coming
must be with the indubitable cer-
tainty that stems from the fact that
it was stated in the Torah by Moshe,
our teacher, as Rambam states, “the
Torah attest to his [coming].” Such
certainty surpasses the conviction
inspired by promises from other
prophets. See Rambam’s statements
in Hilchos Yesodei HaTorah, ch. 8.

On the basis of Rambam’s state-
ments in that source, we can also
understand why here he speaks

of denying not only “the Torah,”

but also “Moshe our teacher” The
prophecy of Moshe our teacher was

validated during [the revelation] at
Mount Sinai” There, “Our eyes saw,
and not a stranger’s. Our ears heard,
and not another’s” The certainty in
the prophecy of Moshe, our teacher,
brings about “assurance that
prevails for all time” regarding the
Toral’s eternality and immutability.
See Likkutei Sichos, Vol. 19, p. 184fF.

These concepts underscore the
precision in Rambam’s words and
why he stated this concept in the
negative - “[Whoever does not be-
lieve in him...] denies not only [the
statements of] the other prophets,
but also [those of]| the Torah and of
Moshe, our teacher” When restating
this concept, Kiryas Sefer writes,
“denies the Torah, Moshe our
teacher, and the other prophets.”
The terminology Rambam uses
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emphasizes the connection with
Torah and by doing so highlights
the nature of the faith we must

have in Mashiach’s coming - that it
must be accompanied by the definite
assurance that stems from the Torah.
Having faith in Mashiach’s coming
with such certainty is also a halachic
requirement.

Note that at the end of halachah

2 in this chapter, Rambam adds,
“There is no need to cite prooftexts
regarding the concept of the Mashi-
ach from the words of the prophets,
for all their books are filled with it.”

7. Similarly, such statements would
have been in place in Rambam’s
Commentary on the Mishnah, San-
hedrin, ch. 10.

8. Rambam, Hilchos Teshuvah 3:8.
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in the Torah itself. By stating this, Rambam emphasizes
that Mashiachs coming is not merely a further concept
that was revealed by the prophets, but rather is an inte-
gral element of the Torah and the creed of Moshe, our
teacher. The Torah itself is foretelling and promising
that Mashiach will come and that he will bring about
the consummate observance of the Torah.’

For that reason, Rambam states in summary:
“These explicit words of the Torah include all that was
said [on the subject] by all the prophets.”'° In other
words, all the matters communicated by the proph-
ets about Mashiach are an expression of the Torah,
highlighting that Mashiach and the era he will initiate
are identified with the consummate observance of the
Torah and its mitzvos.

WHAT MASHIACH WILL ACCOMPLISH

OX *2 DN °T) 7Y 7w
XD 227 AWM 770 YW P
YA NI RDW AN
mPY MmN W) X2 mwny

Rhaniich

01270 7XY" {0700 X171 107)
D970 o7 7P DwIEnd
2207 Py YmNw 0T %D
TIHRIY DRIV PY TR
NI W 7Y DN 72 0T 7Y
O MINPW ANy 772 Iy
Bl isamapbich!

The Ultimate in Observance

12. We can now understand why Rambam de-
votes a separate halachah to the description of the
establishment of the three Cities of Refuge in the era
of Mashiach. By doing so, not only is he citing a further
proof that Mashiach will bring about an era charac-
terized by perfection in the observance of Torah and
mitzvos, but that, in that era, the mitzvos themselves
will be brought to a complete state. Not only will man
perform mitzvos in a more perfect manner than ever be-
fore, the mitzvos themselves will be able to be fulfilled in
the ultimate manner G-d desired. Thus, it is only in the
Ultimate Future that the mitzvah of establishing Cities
of Refuge will be able to be observed in a more per-
fect way than ever before. As Rambam notes, the Torah
commanded that in addition to the six Cities of Refuge
established in Eretz Yisrael, “When G-d will expand your
borders... you shall add three more cities” Rambam
proceeds to state, “This situation never occurred. [Sure-
ly,] G-d did not give this command in vain” Thus, the

9. See footnote 13, below.
ecy as a whole, “to encourage the

10. Thi f ith Rambam’
1§ conforms with Ramoans people regarding the words of the

conception of the purpose of proph-
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Torah,” as stated in Hilchos Yesodei
HaTorah 9:2.
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commandment to establish these additional cities indi-
cates how the Torah itself points to a future era when
the fulfillment of the mitzvos will reach consummate
perfection, as G-d desires.

Observance and Miracles

13. Considering the above, we can understand the
continuation of Rambam’s statements in halachah 3:
“One should not entertain the notion that the King
Mashiach must work miracles and wonders, bring
about new phenomena within the world, resurrect
the dead, or perform other similar deeds. This is
[definitely] not true.”

Two concepts are implied by Rambam’s words: (a)
The mission of Mashiach is not to “work miracles and
wonders [or] bring about new phenomena within the
world”;'" and (b) his performance of wonders or his
failure to do so should not be used as criteria to estab-
lish his identity."

Rambam then concludes, “[Rather,] this is the
primary focus of the matter: This Torah, with its
statutes and laws, is everlasting.” This is a corollary to
his previous statements and helps explain them. Since
Mashiach’s purpose and mission is to bring about a
perfect state of the observance of the Torah’s laws and
mitzvos, if one would think that “the King Mashiach
must work miracles and wonders [or] bring about
new phenomena within the world” - i.e., bring about
a change in the nature of the world - that would run
contrary to the concept that “this Torah, with its stat-

utes and laws, is everlasting.”"?

11. This - i.e., the point expressed
in (a) in the main text — appears to
be indicated by a straightforward
reading of his words. Note, howev-
er, the following footnote.

treatise on the Resurrection of the
Dead, the beginning of ch. 6.

See the lengthy explanation of this
halachah and Raavad’s disputation
of it in Likkutei Sichos, Vol. 27, p.
191ff.

12. This - i.e., the point expressed
in (b) in the main text — appears to
be indicated by Rambam’s proof of
this point by citing Rabbi Akiva’s
recognition of ben Koziva as
Mashiach despite the fact that he did

13. With this statement in the
main text, the Rebbe appears to be
emphasizing that Mashiach is not

not perform miracles. See Rambam’s
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introducing a new faith or even a new
dimension in Torah. His coming is
intended to bring the Torah given at
Sinai - and for which G-d created the
world (see Rashi, Bereishis 1:1) - to
consummate fulfillment. Since the
Torah requires the observance of the
mitzvos in the world as it exists at
present, were Mashiach to be required
to change the nature of the world, that
would run contrary to this purpose.
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Accordingly, since the mission and purpose of Mashi-
ach is not to bring about such miracles and wonders [nor
to] bring about new phenomena within the world, it is
also understood that the performance of such wonders
does not constitute a means of establishing his identity.

As explained above (the end of sec. 6), Rambam gives
criteria for evaluating the validity of a prophet:

The sign of [the truth of his prophecy] will be his
prediction of future events and the validation of

his words, as it is written,'*

If you will ask in your
hearts, ‘How shall we recognize a prophecy that was

not spoken by G-d?””

Thus, the criteria of validating whether a person
is a prophet is whether he will predict the future, for
this is integral to his purpose and mission, as Rambam
states,’” “We see from this that a prophet will arise for
the sole purpose of telling us the future”

Similarly, Rambam gives criteria for recognizing
Mashiach. True, Mashiach will be a great prophet,
greater than all the other prophets, close to the level of
Moshe our teacher. Nevertheless, that does not define

Based on the statement in the main
text, it is possible to explain why
Rambam considers the coming of
Mashiach as one of the fundamental
principles of faith (see Rosh Amanah,
ch. 3, hasafeik hachamishi; Chasam
Sofer, loc. cit.). The centrality of Mashi-
ach’s coming to our faith is not only be-
cause - as stated in Rosh Amanah (ch.
14, hataanah hashelishis; see Chasam
Sofer, loc. cit.) - “Mashiach’s coming
is explicitly stated in the Torah, the
Prophets, and the Scriptures... [and
when] someone denies his coming,

it is as if he denied the Torah, the
Prophets, and the Scriptures.” There

is a further point involved: Mashiach’s
coming is fundamentally relevant

to the consummate definition and
expression of the Torah. One of the
definitive elements of the Torah is that
there will be an era when the Torah
and its observance will be perfect.

To express this concept in other

words: The Torah’s eternality and
perfection - to use Rambam’s words,
“that this Torah, with its statutes
and laws, is everlasting” - stems
from the fact that it is G-d’s essential
will (see the extensive explanation
in Likkutei Sichos, Vol. 19, pp. 182-
183, and the footnotes there*). This
applies not only to its dimension as
the command of the Creator, but
also to its study and its actual obser-
vance; there will come a time when
it will be fulfilled in a consummate
manner. This will be realized with
the coming of Mashiach.

Perhaps this is also the reason

that the belief in Mashiach is not
counted among the reckoning of
the 613 mitzvos (see Rosh Amanah,
ch. 5, hasafeik hashelishi). This
resembles the concept - and indeed,
is a more comprehensive expres-
sion of the point - that the general
commandments which encompass

WHAT MASHIACH WILL ACCOMPLISH
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the entire Torah are not included in
the reckoning of the mitzvos (Sefer
HaMitzvos, general principle 4)
because their scope is not specific in
nature. Similarly, since the belief in
the coming of Mashiach is of a gen-
eral nature, including the Torah and
the mitzvos as a whole, it cannot be
counted as a specific commandment.

Note that in Hilchos Melachim, loc.
cit., Rambam states, “Whoever does
not believe in him...” He does not
- as he does in Sefer HaMitzvos -
state that one must believe in him.
See Rosh Amanabh, the end of ch. 19.

*To explain what is meant by the
expression that the Torah is “G-d’s
essential will”: There are times
when a person does something
willingly. However, the reason is
not because he wants to perform
that action, but because that
action will lead to a desired result.
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his purpose and mission. Instead, the definition and
purpose of Mashiach is that he will serve as “the King
Mashiach,” restoring and establishing the perfect ob-
servance of the Torah and its mitzvos. Accordingly,
this - the Torah and its observance - constitute the
criteria for evaluating his identity as Rambam states
in halachah 4:

And if a king'® will arise from the House of David
who delves deeply in the study of the Torah and
observes its mitzvos... as prescribed by the Writ-
ten Law and the Oral Law; and if he will compel
all of Israel to walk in [the way of the Torah] and
repair the breaches [in its observance, i.e., he will
bring about perfection in the observance of the
mitzvos among the Jewish people]; and if he will
fight the wars of G-d....

Rambam mentions three criteria for establishing the
identity of Mashiach (see sec. 14, below): a) his own
personal attainments in the study of Torah and the ob-
servance of the mitzvos; b) his motivation of the Jewish
people as a whole to achieve fulfillment in these ar-
eas; and c) his establishment of a setting for the perfect
observance of the Torah in the world at large. This in-
cludes “fighting the wars of G-d” and thus removing
the possibility of non-Jewish nations “oppress[ing] or
disturb[ing]” the Jews in their study and observance.

All the above, however, merely enables us to say
that “he can be assumed to be Mashiach.” It is only
when he will actually bring about perfection in the
observance of the Torah and its mitzvos, as Rambam
continues, “If he will act and succeed [in the above],
vanquishing all the nations surrounding him, build-
ing the [Beis Ha]Mikdash on its site, and gathering
in the dispersed remnant of Israel,” that it is possible

For example, a person goes out
to work in a factory willingly. He
does not want to work in the fac-
tory; he wants the paycheck that
he will receive for his work.

because of what will bring him.

Chassidus (Likkutei Sichos, Vol.
19, p. 296) that such desires stem

There are other times when a
from the core of his being; he

person has a desire that he cannot
explain. He wants something, not

He just wants it. It is explained in
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wants these things because that is
who he is.

Such desires are an analogy en-
abling us to understand that the
mitzvos are expressions of G-d’s
essential will. They are not inter-
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to state “he is definitely the Mashiach.” It is only then,
when “all the statutes will be reinstituted... accord-
ing to all the mitzvos set forth in the Torah” - i.e,
perfection in the laws and observance of the mitzvos
will have become an actual reality."”

WHAT MASHIACH WILL ACCOMPLISH
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Four Prophecies: Four Phases of Mashiach

14. By focusing on Rambam’s statements at the be-
ginning of the chapter more closely, a further point
can be added: In that halachah, he emphasizes that

mediaries for another purpose -
i.e., G-d did not command the
mitzvos because He desired that
man be more refined or for other
reasons of this nature - the mitz-
vos are the goal in of themselves.

Since the mitzvos are G-d’s essen-
tial will, just as G-d is eternal and
unchanging, so too, the mitzvos
are eternal and unchanging.

14. Devarim 18:21.

15. Rambam, Hilchos Yesodei
HaTorah 10:3. See also Rambam’s
statements at the end of ibid., ch. 7,
and ibid., 9:2.

16. Halachah 3 explains which
criteria are not relevant in defining
Mashiach. In halachah 4, he defines
the correct criteria. Rambam begins
this halachah with “and if,” using the
prefix of a vav so that the connec-
tion to the previous halachah is
highlighted. See the restatement of
these concepts in Kiryas Sefer, which
also connects the two points, stating,
“Mashiach need not perform mir-
acles and wonders. Instead, when a
king will arise...” The connection
between the two halachos empha-
sizes the previous point, as brought
out at the beginning of footnote

13: that Mashiach’s purpose and
function is not to bring about a new
development in the world, but rather
to bring the Torah and its mitzvos to
their consummate fulfillment.

17. On this basis, it is also under-
stood why, at the beginning of
ch. 11, Rambam did not mention

Mashiach “fight[ing] the wars

of G-d”” In that first halachah, he
explains and defines Mashiach’s
purpose — to “renew the kingship
of [the House of] David, restoring
it to its initial sovereignty.” This
will be accomplished after he brings
about a complete state of Torah
knowledge and observance, i.e.,
when it has already been definitely
established that he is Mashiach.
This will not yet be realized until he
is victorious in waging “the wars
of G-d”

Based on the the latter point, per-
haps it is possible to add a further
explanation regarding a related con-
cept, one that is appropriate at least
from an inner, deeper perspective:
Rambam mentions two Mashiachs
— the first Mashiach, David, and the
ultimate Mashiach because both
dimensions will exist within Mashi-
ach himself, i.e., there will be two
corresponding periods and levels
after the coming of Mashiach.

The first will be before he builds the
Beis HaMikdash. Then, it is merely
that he is bechezkas Mashiach,

i.e., “he can be assumed to be
Mashiach.” This level is comparable
to that of David who did not build
the Beis HaMikdash. His mission
was to “wage the wars of G-d” (see
I Divrei HaYamim 22:8). Further-
more, David prepared everything
for building the Beis HaMikdash,
drawing up detailed architectural
plans for its construction, which
were, as he told Shlomoh, “All
written down, [inspired] by the

nPRITY 12 POiTy v T
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hand of G-d that was upon me,
[enabling me to] conceive it” (ibid.
28:19; translation as understood by
Metzudos David).

The second level will be realized
when Mashiach has definitely estab-
lished his identity, by building the
Beis HaMikdash on its site. At this
time, his function as Mashiach will
be brought into complete expression.

See the letter of the Rebbe Rashab
(Igros Kodesh, Vol. 1, Letter no. 130,
p- 312) which elaborates regard-
ing two phases and levels in the
revelation of Mashiach. The Rebbe
Rashab focuses on the wording

of our Sages who at times refer to
Mashiach’s coming as “the coming
of the descendent of David” and at
other times refer to “the com[ing]
of David.” He explains (based on
Bach, Orach Chayim, sec. 118) that
there are two levels of Mashiach:
his coming and activities before the
rebuilding of the Beis HaMikdash
and Jerusalem (when “he can be
assumed to be Mashiach”) and

his reign after he rebuilds the Beis
HaMikdash and Jerusalem. Regard-
ing that later time, our Sages said
(Megillah 17b), “When Jerusalem is
rebuilt, David will come,” i.e., then
he will have definitely established
his identity as Mashiach.

Note the different versions of the
wording in halachah 1: “renew the
kingship of David” or “renew the
kingship of the House of David.”
This is not the place for further
discussion of the matter.
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Mashiach will bring about the consummate observance of
the Torah and its mitzvos, following the pattern of David
his ancestor. However, Rambam is citing proofs, not only
for the general concept - that “in the future time, the
King Mashiach will arise and renew the kingship of [the
House of] David, restoring it to its initial sovereignty....
and all the statutes will be reinstituted... according to all
the mitzvos set forth in the Torah” - but also for the par-
ticular points he mentions in halachah 4."

For this reason, when citing proof from Bilaam’
prophecy regarding the two anointed kings, David and
Mashiach, Rambam also focuses on the four elements and
criteria that will be involved in the revelation of Mashi-
ach. Rambam continues, “There, he prophesied...,
mentioning how these four elements were reflected in the
achievements of both David and Mashiach. By doing so,
he clarifies what it means to “renew the kingship of [the
House of ] David, restoring it to its initial sovereignty.”

In general, these four elements can be divided into
three categories of achievements: a) the personal char-
acteristics of David and Mashiach themselves; b) their
activity among the Jewish people and their sovereignty
over them; and ¢) their endeavors and rule over the na-
tions of the world and the world as a whole. The third
category itself subdivides into two different periods and
undertakings, as will be explained.
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The Unfolding of Mashiach’s Sovereignty

15. The personal characteristics of David and Mashi-
ach are reflected in the phrase, “a king will rise up from
the House of David who, like David his ancestor, delves
deeply into the study of the Torah and observes its mitzvos

18. Similarly, the particular point establishment of the Cities of Refuge.
mentioned in halachah 3, i.e., the Such cities were to be established for
negation of the notion that Mashi- the sake of a person who acciden-
ach must work miracles is evident tally killed one of his fellowmen.
from the proof Rambam cites in This concept makes it evident that

halachah 2. There, he speaks of the the natural order of the world will
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continue in Mashiach’s era and thus
lays the ground for the statement in
halachah 3 that Mashiach need not
work miracles. See Likkutei Sichos,
Vol. 24, p. 1091, where this concept
is developed further.
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as prescribed by the Written Law and the Oral Law.”
This is explicitly indicated by the Torah’s words in Bi-
laam’s prophecy, “I see him, but not now,” which refers
to David, and “I perceive him, but not in the near
future,” which refers to Mashiach. The words areno
(“I see him”) and ashureno (“I perceive him”) indicate
that this phrase is a prophecy concerning David and
Mashiach themselves.

The second point mentioned by Rambam, “He will
compel all of Israel to walk in [the way of the Torah]
and repair the breaches [in its observance],” refers to
the activity of David and Mashiach among the Jewish
people and their sovereignty over them which is ex-
plicitly indicated by the continuation of the verse, “A
star shall go forth from Yaakov;,” referring to David,
and “A staff shall rise up from Yisrael,” referring to
Mashiach. Saying that the star and the staft will emerge
“from Yaacov” and “from Yisrael” respectively points
to the nature of the connection between these rulers
and the Jewish people.

These phrases also reflect the perfection Mashiach,
the ultimate anointed king, will attain and his ad-
vantage over David, the first anointed king. David is
described with the analogy of a star, i.e., something
that is exalted and elevated above people at large,"
as can be understood by Rambam’s*® description of
the heavenly stars, “All the stars and spheres possess
a soul, knowledge, and intellect.... The knowledge
of the stars is... greater than that of men” Also, the
phrase referring to King David refers to the Jews as
“Yaakov;” the name used to describe the Jewish people
as they are not on the highest rung of Divine service.

By contrast, Mashiach is described with the analogy
of “a staff,” a means of asserting one’s authority. Thus,
Rashi interprets the term “staff” as referring to “a king
who subduesand rules,”* i.e., with absolute sovereignty.

19. See Radak’s commentary on
Bamidbar 24:17. See also the com-
mentaries of Ralbag and Ramban
who explain the meaning of this

phrase according to their interpreta-
tion that this phrase is referring to
Mashiach. See also Likkutei Sichos,
Vol. 13, p. 88ff.

WHAT MASHIACH WILL ACCOMPLISH
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20. Hilchos Yesodei HaTorah 3:9.

21. Rashi’s commentary on Bamid-
bar 24:17.
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This will be revealed when Mashiach “compel(s] all of
Israel to walk in [the way of the Torah] and repair the
breaches [in its observance].” And Mashiach is men-
tioned in connection with Yisrael, the superlative term
referring to Jewish people.*

The third point mentioned by Rambam, “He will
fight the wars of G-d... act[ing] and succeed[ing in the
above], vanquishing all the nations surrounding him”
is alluded to in the verse, as Rambam states initially:

“He shall crush Moab’s princes” — this refers to
David, as it is written, “He struck down Moab and
measured them with a cord”; “he shall break down
all of Seth’s descendants” — this refers to the King
Mashiach, about whom it is written, “His rule [will
extend] from sea to sea”.

Here, too, we see the superiority of the prophe-
cy referring to Mashiach in relation to that referring
to David. David is described as merely “crush[ing]”
Moab, while Mashiach is described as “break[ing]
down” Seth’s descendants. Furthermore, David is re-
ferred to as defeating only “the princes of Moab,” i.e.,
one nation, while Mashiach will conquer “all of Seth’s
descendants,” establishing his dominion* over all the
nations.?*

These concepts are also reflected in the prooftexts
from the Prophets cited by Rambam. In reference to
David, Rambam cites the verse, “He defeated Moab,” a
single victory, over only one nation. By contrast, regard-
ing Mashiach, it is written, “His rule [will extend] from
sea to sea,” ongoing dominion, over humanity at large.

22. The advantage of Mashiach over
David is also reflected in the first
pair of clauses that refer to David
and Mashiach themselves. Bilaam’s
prophecy regarding David states, “I
see him, but not now;” implying that
he will be seen in the near future.

“I perceive him, but not in the near
[future],” which refers to Mashiach,
implies that this is a lofty state and
level that will only be realized after

a lengthy time. Only when our good
deeds and Divine service vastly
increase will we reach this level.

23. The statements in the main

text reflect the understanding of
Targum Onbkelos of the verse. This
interpretation appears to be borne
out by the prooftext cited by Ram-
bam, “He will rule from sea to sea”
Ibn Ezra interprets the term trans-
lated as “establishing his dominion”
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as meaning, “destroy”; see also his
commentary, s.v., bnei Shes.

Ralbag and Radak offer similar in-
terpretations. See Targum Yonason
ben Uziel and Targum Yerushalmi,
and see Likkutei Sichos, loc. cit. This
is not the place for further discus-
sion of the matter.

24. See the sources mentioned in
the previous footnote.



17 DVAR MALCHUS |

Rambam concludes his description of Mashiach’s ac-

tivities by mentioning a fourth point, stating, “He will

perfect the entire world, motivating all the nations to

serve G-d together, as it is written,” ‘For then I will

transform the peoples, granting them pure speech so
that they will all call upon the name of G-d and serve

Him with one accord.” Rambam cites the allusion to

this all-encompassing development in Bilaam’s proph-

ecy, stating:

“Edom will become an inheritance” — this refers to

David, as it is written, “Edom became the servants

of David”; “his enemy, Seir, will become Israel’s in-

heritance”?

— this refers to the King Mashiach, as

it is written, “Liberators will ascend Mount Zion....”

Here, also, the superiority of Mashiach can be

understood. The inheritance of Edom by David is

expressed merely in the fact that “Edom became the

25. Tzephaniah 3:9.

26. It is possible to say that this verse
also relates to Mashiach “build[ing]
the [Beis Ha]Mikdash on its site,” for
our Sages (Megillah 10a; see Zeva-
chim 112b, 119a) refer to Jerusalem
as “the inheritance.” The implication
is that, like an inheritance, G-d’s
Presence in the Beis HaMikdash was
established for all time in a manner
which will never be interrupted. See
Rambam, Hilchos Beis HaBechirah
1:3, which states that once the Beis
HaMikdash was built in Jerusalem,
that became the resting place for the
Divine Presence and a Beis HaMik-
dash may never be built elsewhere.
Moreover, as Rambam states (ibid.
6:16), once it became manifest in
Jerusalem, the Divine Presence will
never be uprooted from that place.
See Likkutei Sichos, Vol. 16, p. 465ft.

This fact is not independently
alluded to in a verse because it is
included - together with “the in-
gathering of dispersed remnant of
Israel” - in the allusion to Mashiach’s
ruling over the Jewish people, as
indicated by the phrase, “a staff shall
rise up from Israel”

Perhaps it is possible to say — at
least by way of allusion - that
Rambam mentioned the pro-

phecy being stated in “the passage
concerning Bilaam” to emphasize
and explain why the fundamental
dimensions of his prophecy was
concerning the downfall of the
nations and the dominion of David
and Mashiach over them. This
follows the motif mentioned by our
Sages (Sanhedrin 39b), “From - and
within - the forest comes the ax to
[fell] it” Bilaam, the prophet of the
nations (who resembled Moshe,*
as stated in Sifri, Devarim 34:10,

et al.) was the one who prophesied
regarding the downfall of the
nations of the world and Israel’s
dominion over them. This reflects
our Sages statements (Sanhedrin,
loc. cit.) regarding Ovadiah who
was an Edomite convert. Therefore,
it is the conclusion of his prophecy
that states, “Liberators will ascend
Mount Zion to judge the mountain
of Esau..., as cited by Rambam at the
end of this halachah.

Our Sages (ibid.) explain a similar
motif regarding David. Ruth, the
Moabitess, was his ancestor and

WHAT MASHIACH WILL ACCOMPLISH
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therefore it was specifically he who
“smote Moab,” as Rambam states
here.

* With regard to the level of
Bilaam’s prophecy, see Moreh
Nevuchim, Vol. 2, ch. 45, where
Rambam states that Bilaam was
granted the level of ruach hako-
desh, like David and Shlomoh,
but not prophecy. See the inter-
pretations of Rav Asher Crescas
and Rav Yitzchak Abarbanel

to that source. See also Tzafnas
Paneiach al HaTorah, Bamidbar
22:38, which states that, origi-
nally, Bilaam merely spoke with
ruach hakodesh. Afterwards, he
ascended to the level of a proph-
et. And then, he wished to attain
the level of Moshe, our teacher.
His wish was not granted to him
entirely; on the contrary, this
attempt led to his downfall. From
the wording of that text, there is
some indication that his final
prophecy regarding the nations’
downfall relates to the time when
he desired to attain Moshe’s level.
Consult that text.
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servants of David” However, the inheritance of Seir
by Mashiach will not only affect the people of that
city, as reflected in the prooftext cited by Rambam,
“Liberators will ascend Mount Zion to judge the
mountain of Esau,” which concludes with, “Sover-
eignty will be G-d’s,” i.e., Mashiach will enable G-d’s
kingship to encompass all humanity.
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What the Ultimate Horizon Holds

16. The advantage of the fourth point over the
third - Mashiach’s “fight[ing] the wars of G-d” and
vanquishing the nations to the extent that “his rule
[will extend] from sea to sea” - is reflected by the
wording Rambam uses. With regard to the third level,
Rambam cites the phrase, “his rule,” while regarding
the fourth level, he cites the phrase, “will become an
inheritance” Similarly, with regard to the third level,
he writes, “He will fight,” while regarding the fourth
level, he writes, “He will perfect the entire world”
The difference between these two levels resembles
the novel dimension that inheritance possesses over
conquest. A parallel to these two stages is found re-
garding Eretz Yisrael which was taken by conquest
and also granted as the Jews’ inheritance.”

War, victory, and conquest through war - in a
manner of “break[ing] down” and “rul[ing] - implies
dominion that runs contrary to the existence and
the will of the one being conquered. By contrast, in-
heritance — “Seir will become [Israel’s] inheritance”
- reflects how one becomes heir to something that is
close and connected to him; he is not conquering and
ruling over someone or something else.

A similar progression to a new and loftier level is
reflected in the comparison between “perfect[ing] the
entire world to serve G-d together” and “fight[ing]
wars of G-d... and vanquishing all the nations sur-
rounding him” When the entire world is perfected, the

27. Note Likkutei Sichos, Vol. 15,
p- 106.
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nations themselves will willingly recognize the sover-
eignty of Mashiach. This is alluded to in the conclusion of
the halachah that was stricken by the censor, “When the
true King Mashiach will arise, succeed, and be exalted
and glorified, [the nations of the world] will immedi-
ately all return and realize that their ancestors endowed
them with a false heritage; their prophets and ancestors
caused them to err” As a result, “they will all call upon
the name of G-d and serve Him with one accord.”*®

Our perfect faith in the coming of Mashiach as the
Torah defines him and our anticipation of his coming -
“I will wait for him every day anticipating that he come”
- itself generates energy above. Moreover, it could be
said that this includes also studying the laws of Mashi-
ach. Our anticipation, study, and the change it brings
about within us will itself* bring closer and hasten his
coming, causing it to be in a manner that does not allow
delay.’! May it happen in the immediate future.

descendants,” and those in ibid.,
4:10, that a king’s mission is to “fill
the world with justice.”

28. The connection between this
concept and Mashiach can be
understood based on Rambam’s
statements in Hilchos Melachim
8:10, “Moshe was commanded by
the Almighty to compel all the
inhabitants of the world to accept
the commandments given to Noah’s

Perhaps it could be said that the dif-
ference between “compel[ing]” and
“fill[ing]” parallels the difference
between the third and fourth points
mentioned in the main text.

WHAT MASHIACH WILL ACCOMPLISH
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See Likkutei Sichos, Vol. 23, p. 174fF.

29. See Sichas Acharon shel Pesach,
5699.

30. The implication is that Mashi-
ach’s coming will not involve a step-
by-step progression, but that all the
stages will occur simultaneously, as a
single development.
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