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Dear Friend,

We are delighted to share with you this sichah on Parshas
Yisro from Likkutei Sichos Vol. 16, as it is being learned
now by thousands across the globe as part of “Project
Likkutei Sichos”

This sichah is a sample from our widely acclaimed series
“Selections from Likkutei Sichos,” that can be purchased in

Judaica stores or on our website SIE.org.

Currently there are two volumes available for purchase —

Bereishis and Shmos, with Vayikra in the works.

Moshiach now!

Sichos In English
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LIKKUTEI SICHOS, VOLUME 16, P. 203FF.
Adapted from a sichah delivered on 15th Shvat, 5735 [1975]

Introduction

ometimes a question is so obvious you wonder why it was not asked before. Take for exam-
ple, the dialogue recorded shortly after the beginning of this week’s Torah reading:

Yisro, Moshe’s father-in-law, reproaches him for having the entire Jewish people wait
for his judgment on every matter. After consulting with G-d, Moshe conceded and adopted his
father-in-law’s suggestion to do what is practical - he appointed judges to arbitrate the day-to-
day disputes that arise between Jews.

So what was he thinking originally? Why didn't he recognize a difficulty that was so
self-evident?

In the sichah that follows, the Rebbe answers these questions by focusing on who Moshe was.

Each one of us has experienced what it means to stand before a truly great person, someone
who is not merely incrementally wiser or more emotionally developed, but who towers head and
shoulders above us.

When we're in the presence of such a person, we experience two conflicting emotions. On
the one hand, we feel small; we sense our own insignificance. But that isn't all we feel. We also
feel empowered - we see the possibility of rising above our own limitations and identifying with
a greater and deeper purpose.

Moshe knew this. He realized what happened when Jews came into his presence. They forgot
about their individual concerns and shared in his vision. That was the reason he thought he
could judge them - because when they came to him, they didn’t quibble. They were able to look
at themselves and their fellowmen in a different light.

Moshe wanted the Jewish people to live on this level. He saw it as possible because, when they
were in his presence, they were able to step beyond who they ordinarily were. That was his initial
perspective and that is why he thought he could judge them himself.

Yisro didn’t look with Moshe’s eyes. He saw the people as they actually were. He didn’t look
at them negatively, but he did look at them realistically. From that perspective, there was a huge
gap between who the people were and what Moshe aspired for them to be. Therefore, he pointed
out the need for Moshe to delegate authority, to appoint judges who could relate to people on
their own level, communicating the Torah’s judgments to them within the context of their day-
to-day realities.

Moshe listened to Yisro, posed the question to G-d, and then accepted his father-in-law’s
suggestion.

Was he conceding his position, giving up on the Jewish people ever reaching the goals he
had set for them?

No. Yisro opened him up to a new way of seeing things. Moshe could invest himself, his
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inner spirit, in the other judges and they would communicate to the people on their level. They
would be teaching Moshe’s Torah, G-d’s Torah, but it would be communicated in a manner that
did not require the people to rise above their ordinary circumstances. On the contrary, it would
enable them to elevate and align themselves with the vision G-d charted for them in the Torah
within the realities of their day-to-day setting, and ultimately transform it into a dwelling for
G-d.
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Delegating More than Authority

What a Visitor Sees

1. This week’s Torah reading relates that when
Yisro' saw Moshe sitting,” “to judge the people...
from the morning until the evening,” he protest-
ed,’ “Why are you sitting alone, while the entire
nation is standing before you from the morning
until the evening?... Both you and the people
will wither” He then advised Moshe,* Veatah
sechezeh... “Select from among all of the people ca-
pable, G-d-fearing men...,” i.e., that Moshe should
choose “leaders over thousands...,”* to judge the
people on a continuous basis regarding their minor
affairs, and only judge “major matters”* himself. In
this manner, Yisro assured him,® “You will endure
and this entire people will reach its destination
intact”

This leads to a series of obvious questions:” How
is it that Moshe, the faithful shepherd of the Jew-
ish people, did not realize this himself? Why was he
not concerned that by judging the people alone in
all matters, both he and they would become worn
out? Why didn’t he conceive this most simple
plan - to appoint judges to assist him in arbitrat-
ing the people’s disputes? Why was it necessary for
Yisro, the leader of Midian, who visited only brief-
ly, to come to this realization and ensure that it be
enacted?

True, there is a popular saying,® “A guest for
a while sees for a mile,” while a local person may

1. Moshe’s father-in-law. 5. See ibid. 18:22.

2. Shmos 18:13. 6. Ibid. 18:23.
3. Ibid. 18:14, 18.

4. Ibid. 18:21. Torah, et al. on this passage.

7. See Akeidas Yitzchak, Abarbanel,
Sifsei Kohen’s commentary to the

LN IO WL W PR X
M IYIVI ORI 1IN YN TR, VPR
.. DY DY 0IBYH” VYT 27 Y
DK I8 Y LRI 427V TY P27 0
7727 WY DX VITH” - LTIYO'Y)
- 27Y 7Y 72 0 oY 233 DY 01
IR 3“3 Oy D3 AKX 03 29an ©ia)
AN %Y °7 12033 DR ORT Y
172NN ORT W 1R
10BYN oYM OXN N ODYX "I
W2 21737 12777 P2 X “ny 992"
- PR RIX TR PR PN
Py mm ooy 92 on Ty 0oy
“oiPwa Ri2 inipn

FoyT PR omRR T YT TR
XY 2027 Own IR 0¥ ump N
07 PR LRI 2N YW X1
TR T30 9IR 7T IR YNV wwin
OY PR ,“13 0V 3 9123”7 18 11D W
"I A3Y *T TPRDYNIN L DN PR
ORI D°UDIW 171 N3n 1¥ 1YW
- “Dyi IR VIBYS” 19PYIO IR TR
PR ORT 270 772 ‘IWJj? N217 PR
ONT LN, T3P X IR [y
207DYI0YIN PN TYINDYIND

NBY) 071V MmRD X KT X OY]
IR LYT, 211 X IND VOXI K” 127
KT 7K ORI IR K17 1IX) “27n X

8. See Berachos 45a, from which it is
apparent that insights can be gained from
the conduct of people at large. See also Bava
Kama 92a ff., from which it is apparent
that popular sayings can be associated with

Torah concepts.
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occasionally overlook even the obvious. But Heav-
en forbid, to say that Moshe — whom G-d Himself
chose as the shepherd of Israel from the moment
of his birth’ and who had already actually served
as the Jews’ faithful shepherd for a given time'® —
did not have this awareness until Yisro came and
spurred him to act concerning this matter.

This leads to the understanding that Moshe saw
things differently, and from Moshe’s vantage point,
this was the reality. In his view, he alone could (and,
moreover, should) personally involve himself with
judging the people," seeing to not only their major
matters, but also their minor concerns. Neverthe-
less, this would not lead to negative consequences,
neither for him nor for the Jewish people as a whole.
Indeed, he would “endure and this entire people
[would] reach its destination intact.”

Further support for the conception that
Moshe’s “judging the people... from the morn-
ing until the evening” is a true path according
to the Torah - and thus would certainly prevent
Moshe and the Jewish people from becoming “worn
out” - can be derived from our Sages’ state-
ment' regarding another name for Yisro, Yesser,
and regarding the name Yisro itself."* Our Sages state
that he was so named “because he added a passage
(sheyitar parshah) to the Torah, [i.e., the passage
beginning] Veatah sechezeh.”

DELEGATING MORE THAN AUTHORITY
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9. See our Sages’ comments (Shmos
Rabbah 2:4, et al.) on Shmos 3:1:
Shmos Rabbah 1:18, 21-22, 24.

10. See Shmos 2:11, which states,
“Moshe came of age... and he

went out to his brethren?” See the
opinions in Shmos Rabbah 1:27 and
the sources cited there regarding
Moshe’s age at that time.

11. See Rashi and Sifri, Devarim

1:9, “Was it possible that Moshe was
unable to judge Israel...? See also
Devarim Rabbah 1:10-11.

12. Rashi, Shmos 18:1, based on
the Mechilta to this verse; Shmos

Rabbah 27:8; Midrash Tanchuma,
Parshas Yisro, sec. 4; Sifri and Rashi
to Bamidbar 10:29, et al.

13. Sifri and Shmos Rabbah, op. cit.;
Rashi, Bamidbar, op. cit.*

It is possible to reconcile the dis-
crepancy between the names for Yisro
mentioned by our Sages by explaining that
he was originally named Yesser (11°)
as an indication that in the future

he would add a passage in the Torah.

See Rabbi Ovadiah of Bartenura,
Levush HaOrah, Divrei David, et al.
on Rashi, Shmos, loc. cit. After his
advice was actually taken, one letter
- vav, the first letter of the passage

beginning Veatah sechezeh — was

added to his name, producing the name

Yisro (11).
* Several of the printed versions
of Rashi’s commentary to Bamidbar
cited in footnote 12 refer to Yisro
with the name Yesser. This is also
the version found in the com-
mentary of Rabboseinu Baalei
HaTosafos (Hadar Zekeinim; see
also Daas Zekeinim) and Rivo
(on Shmos 18:1). However, the
initial printings, the majority of
the manuscripts of Rashi’s com-
mentary, and the version cited by
a number of the supercommen-
taries on Rashi (Rabbi Ovadiah
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Our Sages use the wording, “he added a pas-
sage to the Torah” and not that he was worthy
of having a passage of the Torah “delivered
(or written due) to him,” as is stated regard-
ing other passages of the Torah.' This choice of
wording indicates that not only was the passage
beginning Veatah sechezeh revealed by Yisro,
but furthermore, Yisro brought about an in-
crease and addition to the Torah, as it were.
Through him was added this passage, which
was previously not included in the Torah as it
existed by itself."”

Extending that concept, it is understood that
before Yisro brought about this addition, the
Torah itself - the “Torah of Truth” - did not
prescribe the path of conduct stated in the passage
beginning Veatah sechezeh. Instead, Moshe him-
self was to judge every concern of the people.'®
For that reason, Moshe - whose life was solely
Torah - conducted himself in this manner.

Accordingly, the question then becomes re-
versed: Since had Moshe conducted himself in
this manner, he would nevertheless, “endure and
this entire people [would] reach its destination
intact,” what then aroused concern that Moshe’s
approach would cause him and the people to be-
come worn out and “the matter to [become] too
burdensome”” for him?
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(Shmos 18:23), vitzivcha Elokim, as

of Bartenura, Rabbi Eliyahu
Mizrachi, Divrei David to Shmos
18:1) refer to him as Yisro.

14. Sifri, and Rashi to Bamidbar
9:7 (8), 27:5; Bava Basra 119a;
Sanhedrin 8a.

15. Sifri, Bamidbar 10:29, states that
content of the passage Veatah sechezeh
“had already been [given to] Moshe
at Sinai....* Why did it become
obscured from Moshe’s eyes?... So
that the matter would be attributed
to Yisro.” Nevertheless, the wording,
“he added a passage,” indicates that
Yisros advice given in this passage was
an addition to the Torah, as stated in

the main text. See the explanations in
footnote 65 below.

See the lengthy explanation of this con-
cept according to Chassidus in the
beginning of Or HaTorah, Shmos,
Vol. 3, and the maamar entitled
Vayomer Moshe el Yehoshua, 5709,
ch. 6-7, that Yisro was able to
introduce the motif of “the higher
quality of light (yisron haor) coming
from the darkness” into the Torah.
This is the implication of the words
yiter parshah, “he added a passage.”

* Le., Rabbi Shimon bar Yochai, the
author of this passage of the Sifri,
interprets the words of Yisro to Moshe

meaning, “as G-d commanded you.”
The intent is that the command to ap-
point judges had been given to Moshe
at Sinai, but Moshe forgot it and Yisro
was calling it to his attention.

16. To cite a somewhat parallel ruling
(Rambam, Hilchos Sanhedrin
20:10): “One should always regard a
judgment concerning 100,000 silver
pieces and one prutah as equal in
importance in all regards”

17. Shmos 18:18.

18. Mechilta and Rashi, Shmos
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Following Precedent

2. Yisro made his observation — that Moshe had
misjudged his potential and that of the Jewish peo-
ple - after the second set of Tablets was given on
Yom Kippur.”® According to Yisros understanding,
Moshe could and should teach the Jewish people
“the statutes of G-d and His laws” but personally
judge them only concerning major matters.'” Mat-
ters of lesser concern should be arbitrated by the
judges Moshe would appoint.

This suggestion bears a resemblance to a situa-
tion that occurred previously - directly after the
Jews heard the Ten Commandments, (which were
later inscribed on the first set of Tablets) — when
the Jews protested that they could no longer bear
hearing “the voice of our G-d any longer,” and

»21

they requested of Moshe, “You speak to us!

At that time, Moshe expressed his displeasure with
their request, answering them - according to Rashi
(who focuses on the use of the feminine atf, mean-
ing “you”) - “You sapped my strength, making me
weak like a female, for I was distressed regarding
you, and you weakened my [power].... Would it
not have been preferable for you to learn [direct-
ly] from the mouth of the Almighty, rather than to
learn from me?”

In other words, as Moshe viewed the Jewish
people, they should have desired - and they pos-
sessed the potential - to learn Torah directly from
the mouth of the Almighty. Nevertheless, G-d
accepted their request, telling Moshe,”> “All they
have spoken was well said” (Similarly, here, G-d

DELEGATING MORE THAN AUTHORITY
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20. Devarim 5:22. See also Shmos

18:13. Although there is a difference of
opinion among our Sages regarding when
Yisro came to visit Moshe and the Jew-
ish people - before or after the Giving of
the Torah - these sources indicate that
even the Sages who maintain that
Yisro came before the Giving of the
Torah concede that he gave this advice
after Yom Kippur. See the commentary

of Rabbi Eliyahu Mizrachi, et al., on
Rashi, loc. cit. Nevertheless, Rabbo-
seinu Baalei HaTosafos and others
maintain that Yisro gave his advice
before the Giving of the Torah. This
is not the place for further discussion
of the matter.

19. Shmos 18:16.

20:16 and Ramban’s commentary
on Shmos 20:15.

21. Devarim 5:24.
22. Ibid. 5:25.

23. G-d’s acceptance of Yisro’s suggestion
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accepted Yisro’s suggestion,” resulting in the
inclusion of Veatah sechezeh... as a passage in the
Torah.)

A conceptual difficulty similar to that ex-
plained above arises with regard to Moshe’s desire
that the Jews learn Torah directly from G-d: There
is a radical difference between Moshe’s concep-
tion of the Jewish people’s level (that they are
capable of learning from G-d directly) and
their actual level (that they had to learn from
Moshe). The difference between these two points of
view is immense, literally from one extreme to the
other. This is evident from the fact that Moshe’s
response to learning the Jews' true state “sapped
[his] strength, [making him] weak like a fe-
male.” The question thus arises: How is it possible
that Moshe, the Jews’ shepherd and mentor,
erred so drastically in appraising the level of his
flock?
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A Leader's Ability to Influence his People

3. The following resolution to the above quan-
dary can be offered: It is not that Moshe erred,
G-d forbid, in his appraisal of the Jews’ level.
Instead, when Moshe looked at the Jewish peo-
ple as they stood together with him,* he saw
that they functioned on a level far loftier than their
inherent stature. By Moshe elevating them and
drawing them close to his level,” they operat-
ed on a higher plane, one on which they were
capable of learning and receiving the Torah
directly from the Almighty. Therefore, just as
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is indicated by Rashi (based on
Mechilta), Shmos 18:19, 23, who
states that Yisro told Moshe, “Consult
with the Almighty” See also Rashi,
Devarim 1:9, 12 (based on Sifri,
loc. cit.), who describes Moshe as telling
the Jewish people that “I did not tell
you [to appoint judges] on my own
[initiative,] but on G-d’s”

24. Note our Sages’ teaching (Be-
rachos 8a), “A person should always
live in the place of his teacher, for as
long as Shimi ben Gera was alive, (King)
Shlomoh did not marry the daughter of
Pharaoh,” i.e., a teacher elevates a student
above his own natural tendencies.

25. See Etz Chayim, Shaar HaKlal-
lim, ch. 11, and Shaar HaPesukim,

the beginning of Parshas Shmos,

et al., which describe the Kabbalistic
conception of the spiritual level of the
people of Moshe’s generation. See also
Likkutei Torah, Bamidbar, p. 31d.

26. Note our Sages’ teaching (Bava
Metzia 38a), “A person desires a
kab (a Talmudic measure) of his own
more than nine kabbim belonging
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Moshe learned Torah directly from the Almighty,
so too, he could affect the Jewish people and raise
them to the level where they could also learn directly
from the Almighty.

The Jews responded to Moshe, acknowledging that
at the times when he elevates them to a higher rung, they
would be capable of learning Torah directly from
the Almighty. Nevertheless, they contended that
this was possible only because Moshe elevated them
to such a level. They, however, desired to accept the
Torah according to their own intellectual capacity,
with their own powers,?® on their own intrinsic
level. G-d responded to their contention, “All they
have spoken was well said,” agreeing to their request
because, in this way, the Jews would accept and
identify with the Torah, integrating it within their
beings in an internalized manner.”

A Leader's Sacrifice

4. On this basis, it is possible to understand the
precise wording Rashi uses to describe Moshe’s response
to the people, “You sapped my strength, [making me
weak] like a female.” Those words emphasize not only
the anguish Moshe felt “I was distressed regarding
you” - but primarily, the sense of weakness generat-
ed within Moshe, “you weakened my [power]” How
is it appropriate to say that as a result of their response
Moshe’s power became weakened?

To explain: In order for Moshe to teach the
Torah to the Jewish people in the manner they de-
sired - “You speak to us,” i.e. on our level - Moshe
had to descend from his own rung.?® Were he to
shine forth as Moshe, with all his intensity, the
Jews would be elevated to his level — and then the
Jews would not need to learn Torah from Moshe;

to a friend.” Similarly, the Jews desired
to learn the Torah on their intrinsic level
rather than on the level to which Moshe
would raise them.

heart desires.”

28. See Sefer HaMaamarim 5628,
p- 66, and the lengthy explanation in

27. Note our Sages’ statement

(Avodah Zarah 19a), “A person
should always study in the place his

DELEGATING MORE THAN AUTHORITY
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Likkutei Sichos, Vol. 8, p. 75ft.

29. See Sifri and Rashi to Devarim
1:14 regarding the appointment

of “the heads of thousands...,” the
people should have told Moshe, “From
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they would be able to learn from the Almighty
directly. However, as explained above, they did not
desire this, nor did G-d desire it of them.

Therefore, to make the transition that would
enable him to teach the Torah to them on their level,
Moshe’s strength had to first be weakened “like
a female,” i.e., he had to diminish his strength
and descend from his own rung.”® As a result,
it would be possible for him to serve as an
intermediary between G-d and the Jews and
convey G-d’s word to them in a way that they
could internalize.
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Enabling the People to Be Their Best Possible Selves

5. When the time came for Moshe to be-
gin teaching the Torah to the Jewish people
- i.e., after he received the Torah from the
Almighty at Sinai and after the second set of
Tablets was given on Yom Kippur - his con-
ception was that the Jews should receive all the
Torah’s teachings directly from him.*” Since
Moshe was taught the Torah “from the mouth
of the Almighty” Himself, he felt that no one
else could possibly convey “the word of G-d”
with the full power and intensity of G-d’s light.*
Moreover, since he stood, as he told the people,
“between G-d and you... to convey to you

whom is it befitting to study the

Note Rashi, Bamidbar 3:1, which
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The rationale is that the concept

Torah: from you or your stu-
dents...? Obviously, from you, for
you underwent anguish because of
[the people]”

See “the order of the transmission of
the Torah” related by Eruvin 54b and
Rashi, Shmos 34:32, that “the entire
people” heard the teachings from
Moshe himself at least once.

30. See Eruvin, loc. cit., which
states, “Since Moshe learned from
the mouth of the Almighty, the
matter [received from him] would
more [powerfully] affect [the
listener]”

speaks about the results of Aharon’s

sons studying with Moshe, that “They
became his offspring because he
taught them what he learned from
the mouth of the Almighty” See
Likkutei Sichos, Vol. 23, p.11ff which
states that, for this reason, the con-
cept (Rashi, loc. cit.) that “Everyone
who teaches Torah to the son of another
person is considered as if he parented
him” applies primarily to Moshe.
(Accordingly, Rashi does not content
himself with the words, “is considered
as if he parented him,” but adds,
“They became his offspring.”)

of birth - bringing into being a new
entity - that results from teaching
Torah to the son of another person
comes about because “the mouth
of the Almighty” is invested in the
Torah and that dimension existed
primarily in relation to Moshe, who
studied Torah “from the mouth of
the Almighty” See Likkutei Sichos,
Vol. 15, p. 180.

31. Devarim 5:5.

32. See Zohar, Vol. 111, p. 332a.
See also ibid., pp. 7a, 265a; Shmos
Rabbah 3:15, Vayikra Rabbah 2:3;
Mechilta, Shmos 18:19, et al.
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the word of G-d™' and, particularly, because
“the Divine presence spoke from his throat,”*
when the Jews would hear the Torah from him,
it would be as if they heard it “from the mouth

of the Almighty.*

This can be inferred from the precise word-
ing of Moshe’s response to Yisro’s objection to
his judging the people by himself, “Because the
people come to me to seek G-d,” which Rashi
interprets as meaning, “to ask [me] for teach-
ings from the mouth of the Almighty,”* i.e.,
being taught by Moshe was like receiving “teach-

ings from the mouth of the Almighty.”*

Furthermore, since Moshe would elevate the
Jewish people and raise them to his level, they
would be able to receive the Torah from him
like he received it from the Almighty. To use ter-
minology employed by Chassidus: Moshe was

”36 and received the Torah

on the level of “sight
from the Almighty in a manner associated with
that rung.”” Firstly, the manner in which a person
responds to the description of an event conveyed by
someone who witnessed it is entirely different
from the way he responds when one who merely
heard about the event describes it to him, as our
Sages comment,* “Hearing cannotbe compared
to seeing” However, the Jews would not merely hear
from Moshe. Moshe would be able to affect the
Jews and elevate them to the extent that they,
too, would be able to receive the Torah from him*
on the level of sight.*
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33. See Rambam, Hilchos Chagigah
3:6, which states that when the people
would hear the king read the Torah at the
Hakhel gathering, it was as if they heard it
from G-d at Sinai.

34. Shmos 18:15.

35. See also Mirkeves HaMishneh
to the Mechilta, Shmos 18:15. Note
also our Sages’ statement (Sanhe-
drin 19a, cited by Alshich, Shmos,

loc. cit., “You are not standing
before us, but before Him Who spoke
and created the world””

36. See Likkutei Torah, Devarim,
p-2d ff.

37. Note our Sage’s statement
(Rashi, Mechilta, Shmos 20:15) that,
at the time of the Giving of the To-
rah, the entire Jewish people “saw
the sounds,” i.e., they saw what was

ordinarily heard. See page 275.
38. See Mechilta, Shmos 19:9.

39. See Rambam, Hilchos Yesodei
HaTorah 8:3, which states regarding
the prophecy of Moshe, “You saw
with your own eyes” that G-d spoke
through him.

40. See Likkutei Torah, Devarim, p.
3¢, which explains that Moshe’s level
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For this reason - so that the Jews could receive
the Torah as conveyed to them by Moshe on a
level of sight*' - it would have to be possible (and
therefore, imperative) that only Moshe himself
teach the Torah to the Jews and for him alone to
judge them regarding all their disputes. Because
they would have been elevated to a higher rung, teach-
ing and judging them would not be that trying and it
would still be possible that Moshe would “endure
and this entire people [would] reach its destina-
tion intact.”
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TRV TR OXD XYL *XID X
X PR WD PD AIRT Nysws o7
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Seeing Beyond the Immediate Circumstances

6. On this basis, we can understand Yisro’s con-
tribution. Yisro came from his land, Midian,
and was a convert. He perceived the Jewish people
not as they existed when Moshe elevated them to
his own level, but as they existed on their own
inherent level. Therefore, he argued that it was
not possible for Moshe himself to judge the Jews.

With regard to Torah study, Yisro agreed that
when the Jews came to learn “the statutes and the
laws..., the path they should follow, and the ac-
tions they should carry out,”*? Moshe should be the
one to teach them. It is appropriate to say that the
very fact that the people would come to learn would
affect them, elevating them to Moshe’s level and
empowering them to study on that rung. Therefore,
as Yisro suggested, Moshe should continue “adjuring
them regarding the statutes.”**

However, when they come seeking judgment
regarding their personal concerns, including
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of “sight” resulted from the fact that
his spiritual level was that of yesod
aba, the attribute of yesod as it is included
within chochmah. The generation that
he led through the desert also shared
a connection with that spiritual
level (see Likkutei Torah, Bamidbar,
p- 31d and the other sources men-
tioned in footnote 25).

41. To cite a parallel: Mashiach will
be able to teach the Torah to the
entire people even though there will
be myriads upon myriads of people,
since he will teach in a manner of

sight (Likkutei Torah, Vayikra, p. 17a-

b). That source explains that Moshe
sought to enter Eretz Yisrael so that he

could elevate the entire Jewish people to

this level. See Likkutei Torah, Devarim
P- 3¢, and the second maamar enti-
tled Vayidaber Elokim, 5699.

42. Shmos 18:20. See the sources cited
in footnote 28, above.

43. See Rashi, Shmos 18:19.

44. To refer to our Sages’ state-
ment cited in footnote 29 above,
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settling “their disputes,”* they would not be
functioning in the same “world” as Moshe. Ac-
cordingly, at that time, they would not be
uplifted to the extent that they could accept and
learn* the Torah’s judgments as Moshe would.*

There is ample room to dispute the perspective
Yisro presented, because when litigants would
stand in Moshe’s presence, that alone would
lift them above being engrossed in their pri-
vate concerns. Even a five-year-old beginning his
Torah studies, i.e., a young child first introduced
to Torah study, understands this. When he is in
the same room as his teacher, his thoughts and
conduct are different than when he is alone and
involved with his own concerns.*® Therefore, ev-
ery Jew could have accepted the rulings Moshe
delivered and studied* even the judgments of the
Torah on Moshe’s own level.

Despite this, G-d accepted Yisro’s sugges-
tion. The reason: It was necessary to safeguard
the Jews’ level of spiritual conduct even after they
would enter Eretz Yisrael,¥ after the fulfillment of

48 “You will soon lie with

G-d’s prophecy to Moshe,
your forefathers, and this nation will rise up and
stray...” Then, even when they would not study
the Torah under Moshe and be elevated by him,
the Torah - which at all times is G-d’s word -
would be conveyed to them by “the heads of the

thousands of Israel” in their generation.

This also explains why Moshe did not feel
that it was necessary for him to take this step on

DELEGATING MORE THAN AUTHORITY
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“From whom is it befitting to study
the Torah?” Note the saying in
Berachos 6a (cited by Sifsei Kohen
in his commentary on the Torah

in this parshah): “A judgment is
also Torah” and causes “the Divine
presence to be manifest.”

45. Similarly, when considering the
level of the Torah itself, since judg-
ment involves applying the Torah as

it “descends” and involves itself in the
matters of this world - in contrast
to the Torahs inherent lofty level that
transcends material existence - it
is below Moshe’s level and the rung
of sight.

46. Needless to say, an adult experiences
such feelings when in the presence of a

true Torah sage.

47. At that time, the Jews would

undergo a transition from the desert to

a different pattern of life and begin
conducting themselves as befits a settled
land, following the mode indicated by
Vayikra 25:3, “Six years shall you
sow your field...”

48. Devarim 31:16.

49. The main text is referring to the sin of
the spies, after which it was decreed that
the Jews would not immediately enter
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his own. Firstly, the concept that a shepherd of
Israel should change his own pattern of con-
duct to safeguard circumstances that might
occur after his passing is a novelty. However,
aside from that, it did not even enter Moshe’s
mind that there would be other circumstances,
for had it not been for the sin committed after-
wards,* Moshe would have led the Jews into
Eretz Yisrael, initiating the Ultimate Redemp-
tion, after which there would be no exile.”® At
that time, the Jews would study the Torah on the
level of sight.”
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Moshe's Ongoing Influence

7. Nevertheless, G-d instructed Moshe to follow
Yisro's advice because even the steps necessary to
safeguard the Jews spiritual standing after Moshe’s
passing had to be accomplished through Moshe.
His responsibility was to convey the Torah in its totali-
ty, including even those matters that would be relevant
only to the later generations, as alluded to by the say-
ing of our Sages:*> “Every novel Torah insight
that an experienced scholar will reveal in the fu-
ture was given to Moshe at Sinai” Even a novel
insight that a scholar in a later generation will
bring out as a result of his own labor was also given
to Moshe at Sinai.

Since it is a novel Torah insight that the expe-
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Eretz Yisrael (Bamidbar 14:27-35).

50. See the beginning of the Mittel-
er Rebbe’s Shaarei Teshuvah, part 2
(Chinuch); Or HaTorah, Devarim,
Vol. 1, pp. 65, 93, and the sources
cited there.

51. See Likkutei Torah, Devarim,
p- 3¢, and the maamarim entitled
VaEschanan, Or HaTorah, loc. cit.,
which explain that Moshe desired
to lead the Jews into Eretz Yisrael
so that he would endow them with the
potential to see the spiritual. Since he
was unable to achieve this, he told

the generation who would enter
Eretz Yisrael (Devarim 4:1): “Now,
Israel, hear...,” i.e., granting them only
the rung of hearing the spiritual.

It is possible to say that he began
reciting the Book of Devarim at
that time for this reason. As will be
explained in footnote 53, that book
reflects the manner in which the
Torah was internalized in Moshe’s
own understanding.

52. See Megillah 19b; Talmud
Yerushalmi, Peah 2:4; Shmos Rab-
bah 47:1; Vayikra Rabbah 22:1; Ko-

heles Rabbah 1:9, 5:8; the responsa
of Rav David HaKohen, responsa 5,
sec. 3; Toras HaOlah, Vol. 3, ch. 55;
the introduction to Sifsei Kohen'’s
commentary on the Torah; Or
Torah of the Maggid, the beginning
of Parshas Toldos; Tanya, Kuntreis
Acharon., the maamar entitled
Lehavin P’ratei Hahalachos.

53. See the lengthy explanations in
Likkutei Sichos, Vol. 4, p. 10871t.,
and Vol. 19, p. 12ff,, regarding the
Book of Devarim. Megillah 31b states
that Moshe recited the Book of Devarim
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rienced scholar developed with his own intellectual
labor, seemingly, it could never, on its own, become a
part of the word of G-d, the “Torah of Moshe.” Only
when Moshe serves as the medium for the scholar’s in-
sight can it actually become the word of G-d.”

This is the implication of Yisro’s advice to Moshe,
“Veatah sechezeh - Select...,”* interpreted by Rashi** as
referring to choosing with “the spirit of holiness (ruach
hakodesh) that is upon you.” It was Moshe’s respon-
sibility — with his spirit of holiness® - to select and
appoint “the heads of the thousands” and the oth-
er lesser judges who would judge the people. In this
manner, he would assure that over the entire course
of history, the sages of Israel - who were ordained
one by another in a chain extending back to Moshe
and who would judge the Jewish people according to
the rulings that they would reach based on their own
thinking processes - would be delivering the judg-
ments of the Torah of Truth, the Torah of Moshe.

The Power of Sight

8. On this basis, we can understand the precision
of the wording, Veatah sechezeh used by Yisro. The literal
meaning of the term sechezeh, translated as “select,” is “see”
Yisro used the Aramaic term Veatah sechezeh™ and not the
Hebrew Veatah sireh (780 7ONY).

Seeing connotes a lofty spiritual rung. Were Moshe to

on his own initiative. However, the
intent is not, Heaven forbid, that Moshe
authored it. Instead, the Torah, G-d’s
word, enclothed itself in Moshe’s
spirit of holiness. Thus, “the Divine
presence spoke from Moshe’s throat” (see
Zohar, Vol. 111, p. 232a).

This began a motif that made it become
possible for the Torah study of
experienced scholars in every era to
labor with their own understanding
and reveal Torah concepts that are the
actual “word of G-d” Moshe’s initiative
made it possible for a person to become a
conduit to communicate G-d’s truth. See
also the explanation of the phrase

(Devarim 5:19), “a great and nev-
er-ending voice,” in Likkutei Sichos,
Vol. 4, 1093fF.

54. Rashi to the verse. See the two
opinions in the Mechilta there
whether the term “Select” refers to
making choices based on “prophecy” or
“the luminous looking glass,” a lesser

degree of spiritual vision.

55. In the original, the Rebbe highlights
Moshe’s “spirit of holiness.” By doing so,
he emphasizes that Moshe did not choose
the judges based on his own thought pro-
cess, but through “his spirit of holiness.”

Note that even the Book of Devarim
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that Moshe recited “on his own ini-
tiative” was communicated “with the
spirit of holiness” (Tosafos, Megillah,
loc. cit., s.v., Moshe meatzmo).

56. As to be explained below, Hebrew,
Lashon HaKodesh, is considered the pure
tongue and Aramaic as the popular, but in-
ferior, derivative spoken by people at large.
Thus, the texts of Kabbalah see Lashon Ha-
Kodesh as describing a situation in its pure,
refined state and Aramaic as conveying it
in a manner that has been adapted to the
limitations of the world at large.

57. See page 259 above.
58. See Torah Or, p. 78c, Likkutei
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look at the Jews with his spirit of holiness in a manner
of reeiah (7X7), seeing them with the full intensity of
his potential, there would be no need for “heads of
thousands” and the other lesser judges. Moshe could
serve as the medium to deal with all the Jewish people’s
concerns in an overt manner. He alone could judge
the entire people concerning all their affairs, minor
matters as well as major matters.

To appoint other judges, it was necessary for Moshe
to undergo a descent from his level (in a man-
ner similar to the above description of him being
weakened “like a female”).>” To connote this, instead
of a form of the Hebrew term re’iah, Yisro used the
Aramaic term sechezeh - a term from the popular
vernacular.®® This indicates that Moshe’s level of
sight underwent a transition and a descent into a
worldly language.” To explain using the terminol-
ogy of Chassidus,* sechezeh is the hind dimension,
the back,%! of re’iah.®* When Moshe viewed the Jews in
this manner, he saw them as they inherently were.
On that level, it was necessary to select “heads of
thousands...” to judge them.®

For this reason, this Torah reading is called Yis-
ro since “he added a passage to the Torah.” When
looking from Moshe’s level, a different and higher
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Torah, Devarim, p. 7a, Shaar HaE-
munah, ch. 25, et al., which contrast
the two terms. See also Zohar, Vol. 1,
Sisrei Torah, p. 88b.

59. Torah Or, pp. 77d ff., 78c.

60. Likkutei Torah, loc. cit. Similar
explanations are found in Torah Or
and Shaar HaEmunah, loc. cit.

61. To explain the simile: A person’s
countenance expresses his vitality and inner
feelings. Looking at his face tells you who
he is. By contrast, his back - though func-
tional - reveals nothing of his inner self.

By saying Aramaic is the hind dimension,
the back, of Lashon HaKodesh, Chassidus is
implying that the concept is being perceived
or presented in a manner which reveals

its external form, but not its inner energy.
This is reflected by the fact that the Hebrew

word panim means both “face” and “inner
dimension.”

62. Clarification is required regard-
ing the comments of Zayis Raanan
to Yalkut Shimoni (sec. 270) where
the words of the Sage who interprets
Veatah sechezeh as referring to “the
luminous looking glass” which is
interpreted as meaning “prophecy via
aluminous looking glass,” i.e., a lofty
level of spiritual perception. Nevertheless,
questions regarding this interpretation
have already been raised by the
gloss Mirkeves HaMishneh to the
Mechilta, and others.

63. On this basis, it is possible to
explain why in Devarim 1:9ff., Moshe
refers to the appointment of judges as
his own innovation, without acknowl-

edging Yisro (see Abarbanel, Parshas
Yisro, et al.). As mentioned, Moshe
delivered the Book of Devarim on his
own initiative, i.e., as the Torah be-
came enclothed within his own ruach
hakodesh, i.e., as a mortal understands

it, and not as it emanates “from the
mouth of the Almighty” in a revealed
manner. On this level of understanding,
Moshe himself felt the need for the
appointment of judges.

64. The statement in the main text
receives even greater relevance based
on the principle (Etz Chayim, shaar
4, ch. 3, shaar 34, ch. 3, shaar 35,
ch. 1; Tanya, Iggeres HaKodesh,

the explanation to Epistle 27) that
the “holiness” endowed by a tzaddik
“never departs from its place.” Ac-
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pattern of conduct was called for.** Moreover, the To-
rah’s own inherent perspective, i.e., the revelation
of G-d’s wisdom (that was made known by Moshe),
also called for such a different pattern. However, Yis-
ro brought about a new breakthrough, an addition
to the Torah, enabling the Torah to relate to people as
they exist within a materially-oriented mindset. This en-
abled also the pattern of conduct implied by Veatah
sechezeh to become a Torah mode of conduct.®®

DELEGATING MORE THAN AUTHORITY

T3 PN A7IP2 DO YD
PR ;7770 W IR PR AW NANT
AMZY TED ANA PR - TN
VYN OXY) 7120 INnIn 177
WK X PR (WD JRT A7
X IROYIDIX WA OR] 1 ;70
1D 970 W7 PIX IR, 7790 PR 710
13713 770 R LN - "AIMD ANRY

JOTIR 9 21

An Ascent, not a Descent

9. From the above, it would appear that the
mode of conduct mandated by Veatah sechezeh
solely involves a descent, G-d forbid. It is merely a
necessary step to safeguard the Jews who needed an
intermediary between themselves and Moshe, just
as the Jewish people as a whole needed Moshe to

serve as an intermediary between themselves and
G-d.

Nevertheless, from an inner perspective, the
opposite is true. It is specifically by safeguarding
and elevating Jews on the lowest levels that one
taps the loftiest spiritual potentials.®

,0%IR 717907 vmIP A7 0D Yy b
PR “7IIn IRRY7 19 70 W X
- ofow) on, AT 1 1Y X iRl
T2IRT ORN TN WIVIRNIND 1372
TIR 2T WY YD X 13 WIPIN
LDIRTYI TR TPR N OWI) 17D
YR K OPR U IR YmIPIN
;(ITMAAT D7 D T WY

- TX WIX DTIWI nena
ORN OYT IMT RPIT 417N
TR X 77IX DI IR LIIRTINDD

cordingly, even at present, the stand-
point of Moshe is an active spiritual
potential. Accordingly, the need exists
for the Jews to function spiritually on
the level of “sight,” direct perception,
rather than sechezeh, the lower, more
worldly rung.

65. Since this mode of conduct is part
of the Torah, it is understood that it
was also given to Moshe at Sinai, as
stated in the Sifri (see footnote 15)
that it “had already been [given to]
Moshe”

The resolution of the latter statement
with the statements in the main text that
Yisro contributed a new dimension to the
Torah can be understood based on the
explanations in Likkutei Sichos, Vol.
19, p. 387, footnote 54, of our Sages’
saying, “Every novel Torah insight

that an experienced scholar will
reveal in the future was [already]

given to Moshe at Sinai.” The implica-

tion of that statement is that the scholar’s

insight is indeed, a novelty, a new con-

cept. True, it was given to Moshe at Sinai.

However, at the Giving of the Torah,

the Torah was given as it is sourced
in “the essential concealment of the
Ein Sof,” a rung above the Torah as

it is drawn down and revealed, i.e., a
darkness that is higher than light.

On this basis, the wording used in

Sifri, nisaleim meieinei Moshe, trans-

lated above as “it became obscured
from Moshe’s eyes,” can be inter-
preted as meaning, this teaching was
given to Moshe as it was concealed,
i.e., on alevel loftier than the Torah

that was revealed to Moshe.

This is similar to the explanation
Likkutei Sichos, Vol. 19, p. 252ft.,
gives regarding the saying, “Every novel
Torah insight that an experienced scholar
will reveal in the future was given to
Moshe at Sinai”: that Moshe was given
the general principle (the klall)
from which, and on which basis,
the experienced scholar reveals

a particular element (the prat),

i.e., his novel insight. See Likkutei
Sichos, Vol. 19, p. 252ff.

66. The maamar entitled Yavi'u
Levush Malchus, sec. 12ff. and sec.
33ff. in Shaarei Orah, et al.

67. See sections 11 and 20 in that
series of maamarim.

68. The Rebbe Rayatz passed on 10
Shvat, 5710. 10 Shvat is also the yahrzeit

(anniversary of the passing) of his grand-
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To cite a parallel, as my revered father-in-law,
the Rebbe, explains at length in the series of
maamarim entitled Basi Legani,* first published for
the day of his passing,® it is specifically for the
sake of man’s Divine service on this material plane,
where an immense battle with the body and the
animal soul is required, that the most precious
treasures — even treasures so dear that they were
withheld from the eyes of the public before the war
— are put to use, and even “squandered.” The funda-
mental intent in “squandering” these treasures is
to provide resources — not only to the commanders
- but also primarily to the “foot-soldiers” who
actually wage the war.

It is through such efforts that G-d’s intent - the
desire for a dwelling place in the lowest realms,*
i.e., this material realm below which there is
none® - is carried out. This intent will blossom
into consummate revelation with the coming of
Mashiach; may it take place in the immediate
future.

mother, Rebbetzin Rivkah. In 5710, the
Rebbe Rayatz prepared a maamar, Basi
Legani, to be studied on that date. After
the Rebbe Rayatz passed away on that

Sichos, Vol. 6, p. 1971L.

day, the Rebbe saw that maamar as his
spiritual “last will and testament” for the

coming generation.

69. Tanya, ch. 36. See Likkutei
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