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Adapted from sichos delivered on Motza’ei Shabbos Parshas Balak and Motzoei Shabbos Parshas Pinchas, 5738 (1978)

1. Devarim 19:8-9.

2. Rambam, Hilchos Rotzei’ach 8:4.

3. Hilchos Melachim 11:2.

4. Yeshayahu 2:4. 

5. Devarim 19:6.

6. Rambam, Hilchos Melachim 12:5.

Introduction

After commanding the Jewish people to set aside cities of refuge for those who killed inad-
vertently, the Torah expands the scope of that command, promising,1 “When G-d, your 
L-rd, expands your boundaries, as He swore to your forefathers, and He gives you the 

entire land that He spoke of giving to your forefathers… you shall add three more cities to these.” 

Rambam explains this commandment, stating,2 “In the era of the King Mashiach, three ad-
ditional cities should be added to the [existing] six…. Where are they added? In the lands of 
the Keini, Keinizi, and Kadmoni, concerning which a covenant was established with Avraham.” 
Moreover, Rambam considers this commandment as one of the proofs of the coming of Mashi-
ach stating:3

Similarly, regarding the cities of refuge, it is stated, “When G-d will expand your borders... 
you shall add three more cities….” This command has never been fulfilled. [Surely,] G-d did 
not give this command in vain, [and thus the intent was that it be fulfilled after the coming 
of Mashiach].

However, this explanation raises a question which has intrigued Torah scholars for genera-
tions. The Era of Mashiach is to be one of peace and tranquility. It appears that at that time there 
will not be any killers even among non-Jews, as the Prophet Yeshayahu promises,4 “Nation will 
not lift up sword against nation.” Why then will it be necessary to have – and, moreover, to add 
even more – cities of refuge? 

Cities of refuge are necessary, “lest the avenger of the blood pursue the killer because his 
heart is incensed.”5 But, seemingly, such feelings will not arise in an era when “there will be 
neither famine nor war, neither envy nor competition… and the occupation of the entire world 
will be solely to know G-d.”6

The final answer the Rebbe offers to this question is original and thought-provoking. How-
ever, the answers and the rejections of these answers that he offers prior to reaching his final 
conclusion are equally significant, because in this process of logical give-and-take, he touches 
on several dimensions of the nature of that future era, providing us with significant insights into 
what it will be like to live at that time. 

Where Past and Future Meet
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תֵֵנוּּא(,  ָ פַַרְְשָׁ� )בְְּּ צִִיוּוּּי  דֶֶעם  נָאךְְ  א. 
י יַכְְרְִיתֵ הַ' אֱלֹקֶֶֹיךְָ אֶתֵ הַַגּוֹּיִם גוּ'  אַז "כְִּ
אוֹּיסְְטֵֵיילְֹןבְּ  מֶֶען  זָאלֹ  גוּ'"  ם  תֵָּ ְ וִּירְִשָׁ�
הַ  מֶָּ ָ שָׁ� לָֹנוּּסְ  "וְּהַָיָהַ   – מִֶקְֶלָֹטֵ  עָרְֵי  ג' 
יךְְ  ִ סְוּּקֶ מֶַמְֶשָׁ� לֹ רְוֹּצִֵחַַ"ג – אִיז דֶֶערְ פַָּ כְָּ
וּּמֶוֹּסְִיףדֶ: "וְּאִם יַרְְחִַיבְּ הַ' אֱלֹקֶֶֹיךְָ אֶתֵ 
ע לַֹאֲבְּוֹּתֵֶיךְָ וְּנָתֵַן  בְַּּ ְ רְ נִשָׁ� ֶ אֲשָׁ� בְּוּּלְֹךְָ כְַּ גְּ
לָֹתֵֵתֵ  רְ  בְֶּּ דִֶּ רְ  ֶ אֲשָׁ� הַָאָרְֶץ  לֹ  כְָּ אֶתֵ  לְֹךְָ 
לֹשָֹׁ�  ָ שָׁ� עוֹּדֶ  לְֹךְָ  וְּיָסְַפְַתֵָּ   .  . לַֹאֲבְּוֹּתֵֶיךְָ 
טֵֵייטֵ  ְ שָׁ� הַ".  הַָאֵלֶֹּ לֹשָֹׁ�  ָ ּ הַַשָׁ� עַלֹ  עָרְִים 
רְַאכְְטֵ  גֶעבְְּּ לְֹמִֶיהַ(  ַ )וִּירְוּּשָׁ� סְִפְַרְִי  אִין 
צִִיוּוּּי  דֶֶערְ  אַז  אֲתֵַרְ,  עַלֹ  "י  ִ רְַשָׁ� אִין 
לָֹבְֹּא,  לֶֹעָתִֵידֶ  דְֶּ זְמֶַן  זִיךְְ צִוּּם  אצִִיטֵ  בְַּּ
אוֹּיךְְ  אקֶוּּמֶֶען  בְַּּ וּוֶּעלְֹן  אִידְֶן  וּוֶּען 
אוּּן  וְּקֶַדְֶמֶוֹּנִי"וּ;  י  וּּקְֶנִזִּ קֵֶנִי  "אֶרְֶץ 
"םז:  רְַמְֶבְַּּ דֶֶערְ  אוֹּיךְְ  סְְקֶֶ'נְטֵ  פַַּ אַזוֹּי 
לֹשָֹׁ�  ָ יחַַ מֶוֹּסְִיפִַין שָׁ� ִ שָׁ� לֶֹךְְ הַַמֶָּ ימֵֶי הַַמֶֶּ "בְִּּ
וְּהֵַיכְָן   .  . שָׁ�  ֵ ּ הַַשָׁ� אֵלֹּוּּ  עַלֹ  אֲחֵַרְוֹּתֵ 
י נִזִּ וְּהַַקְֶּ נִי  הַַקֵֶּ עָרְֵי  בְְּּ אוֹּתֵָן   מֶוֹּסְִיפִַין 

Why the Need for Cities of Refuge in the Ultimate Future?

1. After the promise in this week’s Torah reading,1 
“When G-d your L-rd will cut off the nations whose 
land G-d… is giving you and you will inherit their 
[land],” the Torah commands the Jews to set aside2 
three cities of refuge “so that any killer can flee 
there.”3 Afterwards, the Torah continues, adding:4

When G-d, your L-rd, expands your boundaries, 
as He swore to your forefathers, and He gives you 
the entire land that He spoke of giving to your 
forefathers… you shall add three more cities to 
these three.

The Sifri on this verse and the Talmud Yerushalmi,5 
quoted by Rashi on this verse, state that this com-
mandment refers to the Ultimate Future, when the 
Jews will receive the lands of the Keini, Keinizi, and 
Kadmoni.6 Rambam also rules in this manner, stating:7 
“In the era of the King Mashiach, three other cities 
should be added to these six…. Where are they added?

1. Devarim 19:1ff.

2. Devarim 19:2; 19:7 uses the 
words, “You shall separate three 
cities.” Similarly, Rambam, Hilchos 
Rotzeiach 8:1, states, “There is a 
positive commandment to set aside 
cities of refuge, as it is written, ‘You 
shall separate three cities.’ ” Also, 
when listing the mitzvos at the be-
ginning Hilchos Rotzeiach (mitzvah 
9), Rambam defines the mitzvah as 
“to set aside cities of refuge and to 
prepare* roads to them.” That word-
ing implies that “prepar[ing] roads 
to them” is also part of the mitzvah. 
In Sefer HaMitzvos (positive mitz
vah 182), Rambam describes the 
mitzvah as “to prepare** six cities 
of refuge… and to set up a road to 

them.” As a prooftext, he cites the 
verse (Devarim 19:3), “prepare a 
road for you.” And in the listing of 
the mitzvos at the beginning of the 
Mishneh Torah, Rambam describes 
the mitzvah as “to prepare six cities 
of refuge, as it is written ‘prepare a 
road for you and you shall divide 
your land in three.” This is not the 
place for further discussion of the 
different phraseology used.

* When listing the mitzvos in 
the order of halachos at the 
beginning of the Mishneh 
Torah, Rambam also mentions 
“preparing a road for it.” See the 
Jerusalem, 5724, edition of Sefer 
HaMada which mentions differ-
ent versions of the text, one 

using the term וּלֹכְוּין as in the 
main text here, and one using the 
term ולכונן.

** Both the Heller and Kappach 
editions of Sefer HaMitzvos use 
the term “to separate.” Similar 
wording is found in Sefer HaChi
nuch, mitzvah 520.

3. Devarim 19:3.

4. Ibid., 19:8-9.

5. Talmud Yerushalmi, Makkos 2:6. 
See Tosefta, Makkos, the end of 
ch. 2.

6. Rashi, Devarim 19:8.

7. Rambam, Hilchos Rotzei’ach 8:4.
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In the cities of the Keini, Keinizi, and Kadmoni, con-
cerning whose [land] a covenant was established with 
Avraham.” 

There is a well-known question:8 Why will it be 
necessary to have – and moreover, to add even more 
– cities of refuge in the Ultimate Future? Seemingly, 
there will be no killers9 at that time even among non-
Jews, as the Prophet Yeshayahu promises,10 “Nation 
will not lift up sword against nation.”11

True, the cities of refuge are primarily intended for 
someone who killed accidentally. However, even such a 
situation will not exist in the Ultimate Future; it will not 
be relevant, neither regarding the one who was killed, 
nor regarding the killer. To explain: Regarding the one 
who was killed, the very fact he was killed indicates that 
he was liable to die. Thus, the Talmud12 comments re-
garding the verse,13 “If a man is killed, but not by design 
– he [committed the act because of] an act of G-d”:

To what is this verse referring? [To a situation 
involving] two people who both killed [others 
when there were no witnesses], one slew [a per-
son] accidentally and the other slew [a person] 

8. See Zayis Raanan (compiled by 
the author of Magen Avraham) on 
Yalkut Shimoni on these verses. He 
concludes, “Peruse the AriZal’s ka
vanos.” See Likkutei Torah and Sefer 
HaLikkutim of the AriZal, Shaar 
HaMitzvos on this verse in our 
Torah reading, Sifsei Kohen al Ha
Torah on this verse; Shelah, the end 
of Beis David (p. 24a ff.); Maskil 
LeDavid on Rashi’s commentary 
concerning this verse; et al.

9. The literal translation of the word 
rotzchim in the main text is “mur-
derers.” This Hebrew word is used 
in the AriZal’s Likkutei Torah, Sefer 
HaLikutim, and Shaar HaMitzvos, 
loc. cit., “that there should not be 
rotzchim,” and “then there will be 
many rotzchim.” On the surface, 
the term rotzchim is appropriate for 
someone who intentionally slays a 
person.* [This is also relevant in the 

present instance because a person 
who slays intentionally must also 
first flee to a city of refuge (Makkos 
10b; Rambam, Hilchos Rotzei’ach 
5:7).] However, our Torah reading 
(Devarim 19:4, 6)** also uses that 
term, rotzei’ach, regarding a person 
who slays accidentally. Similarly, 
that term is used in Bamidbar 35:11, 
25ff. with that intent. The same is 
true regarding the Midrashim of 
our Sages and Rambam in several 
sources (see Rambam, Hilchos 
Rotzei’ach 5:2,9, et al.). This is not 
the place for further discussion of 
the matter.

*Note Rashbam, Shmos 20:13, 
who says that the term rotzei’ach 
refers to “intentional murder.” 
This is not the place for further 
discussion of the matter.

** The wording in Devarim 19:3, 

“any rotzei’ach,” could be inter-
preted – albeit in a somewhat 
forced manner – as referring 
even to someone who slays 
intentionally since, as mentioned 
above, even such a person must 
first flee to such a city. Never-
theless, the verses that follow in 
this passage, (ibid., 19:11) do 
not support that interpretation. 
This is not the place for further 
discussion of the matter.

10. Yeshayahu 2:4. 

11. This is the wording in Likkutei 
Torah, Sefer HaLikutim, and Shaar 
HaMitzvos, loc. cit. Similar phras-
ing is used in Zayis Raanan, loc. cit. 
See footnote 17.

12. Makkos 10b; Rashi, Shmos 
21:13. See Rashi, Bereishis 9:5.

13. Shmos, loc. cit.

כְְרְַתֵ לְֹאַבְְּרְָהַָם אָבְִּינוּּ  נִּ ֶ דְֶמֶוֹּנִי שָׁ� וְּהַַקֶַּ
רְִיתֵ עֲלֵֹיהֶַן כְוּ'". בְְּּ

אֵלָֹהַחַ: צִוּּ  ְ אִיז יָדֶוּּעַ אִין דֶֶעם דִֶי שָׁ�
וּוָּאסְ וּוֶּעטֵ מֶֶען דֶַארְְפְַן )נָאךְְ( מֶוֹּסְִיף 
מִֶקְֶלָֹטֵ?  עָרְֵי  נָאךְְ  לָֹבְּאֹ  לֶֹעָתִֵידֶ  זַיְין 
דֶֶעמֶָאלְֹטֵ  דֶָאךְְ  וּוֶּעלְֹן  לִֹכְְאוֹּרְָהַ   –
יי  בְַּּ אֲפִַילֹוּּ  רְוֹּצְִחִַיםטֵ  קֵֶיין  זַיְין  נִיטֵ 
נָבְִּיא  דֶֶערְ  וּוִּי   – הַָעוֹּלָֹם  אוּּמֶּוֹּתֵ  דִֶי 
א גוֹּי אֶלֹ גּוֹּי חֶַרְֶבְּ"יא – ָ זָאגְטֵי "לֹאֹ יִשָׁ�ּ

מִֶקְֶלָֹטֵ  עָרְֵי  אַז  י  פִַּ עַלֹ  אַף  אוּּן 
נֶפֶַשָׁ�  הַוֹּרְֵג  אַ  צִוּּלִֹיבְּּ  עִיקֶָרְ  בְְּּ זַיְינֶען 
ערְ אוֹּיךְְ דִֶי  בִּשְׁגָָגָָה – אִיז דֶָאךְְ אָבְֶּּ
גָגָהַ  ְ שָׁ� בְִּּ נֶפֶַשָׁ�  הֲַרְִיגַתֵ  פַוּּן  מְֶצִִיאוּּתֵ 
דֶ  מִֶצִַּ הֵַן  לָֹבְֹּא,  לֶֹעָתִֵידֶ  יךְְ  יָּ ַ שָׁ� נִיטֵ 

דֶ הַַהַוֹּרְֵג: הֱַרְָג וְּהֵַן מִֶצִַּ הַַנֶּ

מֶֶענְטֵשָׁ�  אַ  וּוָּאסְ  גוּּפַָא  דֶָאסְ 
אוּוַּיְיז  בְַּּ אַ  אִיז  גֶע'הַַרְְגֶ'טֵ  וּוֶּערְְטֵ 
וּוִּי  מִֶיתֵָהַ,  חִַיּוּּבְּ  אַ  קוּמְְט  אִים  אַז 
סְוּּקֶי  פַָּ אוֹּיפְַן  זָאגְטֵ  גְמֶָרְָאיבְּ  דִֶי 
הַ  אִנָּ וְּהַָאֱלֹקִֶֹים  צִָדֶָהַ  לֹאֹ  רְ  ֶ "וַּאֲשָׁ�
נֵי  ְ שָׁ� בְִּּ רְ  מְֶדֶַבְֵּּ תֵוּּבְּ  הַַכְָּ הַ  מֶֶּ בְַּּ  – לְֹיָדֶוֹּ 
אֶחַָדֶ פֶַשָׁ�  הַַנֶּ אֶתֵ  הַָרְְגוּּ  ֶ שָׁ� אָדֶָם  נֵי   בְְּּ
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intentionally. The Holy One, blessed be He, ar-
ranges that they [both go] to the same inn. The 
one who slew intentionally sits under a ladder. 
[While being observed by witnesses,] the one 
who slew accidentally descends the ladder, falls 
upon him, and kills him. [Thus,] the one who 
slew intentionally is killed and the one who slew 
unintentionally is exiled.

Since there will be none who will kill intention-
ally in the Ultimate Future, as a consequence, there 
will be none who are liable to die, nor any who are 
deserving of being killed accidentally.

Similar concepts apply regarding one who slays 
accidentally. As is well known,14 the fact that a per-
son sins accidentally comes about because he has 
some connection – or at least, a certain semblance 
of a connection within his inner self – to the evil as-
sociated with the sin committed, as reflected in the 
story of the two killers cited above to illustrate the 
concept, “It came about by an act of G-d.”15 This is 
the reason why “all those who transgress acciden-
tally require atonement.”16 However, since in the 
Ultimate Future, the evil that exists in the world 
will be nullified,17 consequently, there will be no 
possibility of sinning, even accidentally.18

14. See the AriZal’s Likkutei Torah, 
Parshas Vayikra, and his Taamei 
HaMitzvos on the verse (Vayikra 
2:13), “Offer salt on all your sac-
rifices”; Tanya, Iggeres HaKodesh, 
the end of Epistle 28. These sources 
explain that a person sins accidental-
ly because of hidden evil within his 
soul that seeks to be rectified and, 
therefore, it is expressed through 
the accidental sin. In this way, he is 
given the opportunity to rectify that 
inner evil.

15. I.e., the fact that the person killed 
another person accidentally showed 
that he had a connection to killing 
within his soul.

16. This is the entire purpose of a 
sin offering, as Rashi states Sh’vuos 
2a, s.v. toleh, and Rashi, Bereishis 

9:5. There is a well-known discus-
sion regarding whether a person 
who accidentally transgresses a 
Rabbinic prohibition requires 
atonement. See Nesivos HaMishpat 
234:3; Toras Chesed, Orach Chayim, 
responsum 31; Asvin D’Oraisa, 
K’llal 10; Minchas Elazar (Mun
katch), Vol. 3, responsum 12 (and 
the note in the indices there). On 
the surface, the reason offered by 
the AriZal, loc. cit., applies also 
regarding Rabbinic decrees.

17. This point is reflected in the 
question raised by Shelah, loc. 
cit., “Certainly, no evil will occur 
because [all] evil will have been 
eliminated from the world and, 
most definitely, there will be noth-
ing but good.”

18. When raising the question in 
Shaar HaMitzvos, loc. cit., in addi-
tion to citing the verse, “Nation will 
not lift up sword against nation,” 
the AriZal also cites the verses, 
“They shall do no evil, nor will they 
cause destruction…” (Yeshayahu 
11:9), and “Death will be swal-
lowed up forever” (ibid., 25:8). On 
this basis, he asks, “If so, how and 
why were we commanded to add 
three [other] cities of refuge in the 
Ultimate Future? [The implication 
being] that [the cities will have to 
be added then, because] there will 
be more people who kill.”

On the surface, it would appear that 
the question applies also regarding 
one who kills accidentally and 
regarding the possibility of death 

)וְּאֵין  מֵֶזִידֶ  בְְּּ הַָרְַג  וְּאֶחַָדֶ  וֹּגֵג  שָׁ� בְְּּ הַָרְַג 
רְוּּךְְ הַוּּא מֶַזְמִֶינָן  דֶוֹּשָׁ� בְָּּ עֵדֶוּּתֵ וּכְוּ'( הַַקֶָּ
בְּ  ֵ יוֹּשָׁ� מֵֶזִידֶ  בְְּּ הַָרְַג  ֶ שָׁ� זֶהַ  אֶחַָדֶ  קֶ  לְֹפַֻנְדֶָּ
וֹּגֵג יוֹּרְֵדֶ  שָׁ� הַָרְַג בְְּּ ֶ ם, וְּזֶהַ שָׁ� לָֹּ חַַתֵ הַַסְֻּ תֵַּ
הַָרְַג  ֶ שָׁ� זֶהַ  וְּהַוֹּרְְגוֹּ  עָלָֹיוּ  וְּנוֹּפֵַלֹ  ם  סְֻלָֹּ בְְּּ
וֹּגֵג גּוֹּלֶֹהַ"  שָׁ� הַָרְַג בְְּּ ֶ מֵֶזִידֶ נֶהֱַרְַג וְּזֶהַ שָׁ� בְְּּ
אלְֹדֶ אַז לֶֹעָתִֵידֶ לָֹבְֹּא וּוֶּעטֵ  – אוּּן וּוִּיבְַּּ
מֵֶזִידֶ,  נִיטֵ זַיְין קֵֶיין פַַאלֹ פַוּּן אַ הַוֹּרְֵג בְְּּ
אַזַא  זַיְין  נִיטֵ  מֵֶילָֹא  בְְּּ דֶָאךְְ  וּוֶּעטֵ 
בְּ מִֶיתֵָהַ,  אֵיינֶערְ וּוָּאסְ זָאלֹ זַיְין מְֶחַוּּיָּ
וּוֶּערְְן  גֶע'הַַרְְגֶ'טֵ  דֶַארְְפְַן  זָאלֹ  עֶרְ  אַז 

וֹּגֵג. שָׁ� בְְּּ

ֵגָ  הוֹרֵ דֶֶעם  דֶ  מִֶצִַּ אוֹּיךְְ  אַזוֹּי  אוּּן 
דֶָאךְְ  סְְ'אִיז  וּוָּארְוּּם   – גָגָהַ  ְ שָׁ� בְִּּ נֶפֶַשָׁ� 
אַן  אוֹּיף  זַיְין  עוֹּבְֵּרְ  דֶָאסְ  אַז  יָדֶוּּעַידֶ, 
וּוָּאסְ  דֶֶערְְפַוּּן  קֶוּּמְֶטֵ  וֹּגֵג  שָׁ� בְְּּ עֲבְֵּירְָהַ 
עַלֹ  )מֵֶעֵין  יְיכְוּּתֵ  ַ שָׁ� אַ  עסְ  עֶפֶַּ מְֶ'הַָאטֵ 
"וְּהַָאֱלֹקִֶֹים  א  בְַּּ לְֹעֵילֹ  וּוִּי  נִים,  פַָּ לֹ  כְָּ
הַַ(חֵַטְֵא  בְְּּ ֶ הַ לְֹיָדֶוֹּ"( צִוּּ דֶֶעם )רְַע שָׁ� אִנָּ
וֹּגְגִין צְִרְִיכְִים  ּ לֹ הַַשָׁ� )וּוָּאסְ דֶֶערְְפַַארְ "כְָּ
לֶֹעָתִֵידֶ  אַז  הֱַיוֹּתֵ  אוּּן   – רְָהַ"(טֵוּ  פַָּ כְַּ
רְַע  דֶֶערְ  וּוֶּערְְן  לֹ  טֵֵּ נִתְֵבְַּּ וּוֶּעטֵ  לָֹבְֹּא 
מֵֶילָֹא אוֹּיךְְ  אִין וּוֶּעלְֹטֵטֵז, וּוֶּעטֵ דֶָאךְְ בְְּּ
אגֵיין אַן  נִיטֵ זַיְין קֵֶיין אָרְְטֵ אוֹּיף צִוּּ בְַּּ

וֹּגֵגיז. שָׁ� עֲבְֵּירְָהַ אֲפִַילֹוּּ בְְּּ
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Will It Be Only to Fulfill the Mitzvah?

2. There are commentaries19 which explain that the 
separation of another three cities of refuge in the Ulti-
mate Future will be solely for the sake of the fulfillment 
of the mitzvah but not out of any need; to quote Min
chas Chinuch:20

It is a Scriptural decree [that transcends reason] 
because, logically, there will be no need for cities 
of refuge in the Ultimate Future, since only peace, 
truth, and goodness will prevail in the era of the 
awaited King [Mashiach,] may he come speedily. 
[Thus,] the observance of this mitzvah is merely a 
Scriptural decree; the decree is that there be nine 
[cities of refuge] in total.

However, this explanation is fraught with difficulty 
because in the same passage, directly after the com-
mandment,4 “When G-d, your L-rd, expands your 
boundaries… you shall add three more cities,” the 
Torah continues and gives the reason for this com-
mandment, “[so that] innocent blood will not be shed 

itself. However, in the resolution 
the AriZal states:

But not one who kills intention-
ally, [that will not occur in that 
era,] because then “nation will 
not lift up sword against nation,” 
but there will be accidental 
slayings and, as such, there will 
be many who slay unintention-
ally…. However, know that “in-
nocent blood will not be shed” 
(cf. Devarim 19:10), i.e., meaning 
that there will not be intentional 
[slayings,] only accidental ones, 
as mentioned, for it is written 
(Zechariah 13:2), “I will cause the 
spirit of impurity to pass from 
the land.”

Similar – albeit briefer – explana-
tions are found in Likkutei Torah 
and in Sefer HaLikkutim, loc. cit.

However, in Shelah, loc. cit., it ap-
pears that the question also applies 
regarding one who slays accidental-

ly (as indicated in footnote 16). On 
the bottom of the page cited, Shelah 
raises a question regarding the 
existence of the impurity associated 
with a human corpse, as reflected in 
the command in Yechezkeil 44:25, 
that even in the Ultimate Future, a 
kohen should become impure upon 
the death of his parents. Shelah asks, 
how is that possible since, in that 
era, “Death will be swallowed up 
forever.” We have to say that the 
AriZal’s words must also be inter-
preted in this manner, for in his 
resolution, he discusses whether the 
end of exile will be “at its time” or 
“it will be hastened” (see Sanhedrin 
98a, interpreting Yeshayahu 60:22). 
It is specifically if the redemption 
will be hastened – and thus, evil will 
not have been entirely refined and 
banished – that there will be a pos-
sibility for a person killing another 
accidentally. 

See Sefer HaMaamarim 5565, the 

bottom of p. 799, where the Alter 
Rebbe cites the question in the 
AriZal’s Likkutei Torah, stating, 
“How is it possible that they will 
need cities of refuge for accidental 
slayers in the Ultimate Future?”

Perhaps the intent in the AriZal’s 
teachings should not be understood 
as referring to accidental slaying 
in a literal sense, but rather to the 
spiritual equivalent of the idea, as 
understood according to Kabbalah. 
See the statements in those sources 
regarding the correction of the seed 
of Hevel. However, this interpreta-
tion is forced. This is not the place 
for further discussion of the matter. 
See also the maamar entitled Inyan 
Kayin VeHevel, Toras Chayim, 
Shmos, and also Or HaTorah, Ba
midbar, Vol. 4, p. 1415. 

19. The second resolution offered 
by Zayis Raanan, loc. cit.

20. Mitzvah 520.

יםיחַ  ִ מְֶפַָרְְשָׁ� דֶָא  סְְ'זַיְינֶען  בְּ. 
וּוָּאסְ  דֶָאסְ  אַז  לֶֹערְְנֶען,  וּוָּאסְ 
מֶַפְַרְִישָׁ�  לָֹבְֹּא  לֶֹעָתִֵידֶ  מְֶ'וּוֶּעטֵ 
 – אִיז  מִֶקְֶלָֹטֵ  עָרְֵי  דְֶרְַיי  נָאךְְ  זַיְין 
נְחַַתֵ  הַַמִֶּ וֹּן  לְֹשָׁ� בְִּּ אָדֶֶערְ  "לְֹמִֶצְִוָּהַ", 
י  )כְִּ ַכָּתוּב  ה ַת  ֵרֵ גְּזֵ "וְּהַוּּא  חִַנּוּּךְְיטֵ 
לְֹעָרְֵי  יִצְִטֵָרְְכְוּּ  לֹאֹ  בְָּרְָא  הַַסְְּ דֶ  מִֶצִַּ
לֹוֹּם  ָ שָׁ� רְַקֶ  י  כְִּ לָֹבְֹּא  לֶֹעָתִֵידֶ  מִֶקְֶלָֹטֵ 
לֶֹךְְ  הַַמֶֶּ ימֵֶי  בְִּּ יִהְַיֶהַ  וְּטֵוֹּבְּ  וֶּאֱמֶֶתֵ 
זֵרְַתֵ  גְּ רְַקֶ  בְְּיָמֵֶינוּּ  מְֶהֵַרְָהַ  בְִּּ הַ  הַַמְֶקֶֻוֶּּ
הַַזֹּאתֵ  צְִוָּהַ  הַַמִֶּ וֹּתֵ  לַֹעֲשָׁ� תֵוּּבְּ  הַַכְָּ
הַַכְּלֹֹ  סְַךְְ  הְַיֶהַ  יִּ ֶ שָׁ� תֵוּּבְּ  הַַכְָּ וּּגְזֵרְַתֵ 

עָהַ(". ְ שָׁ� תִֵּ

וּוֶּערְ  ְ ערְ לִֹכְְאוֹּרְָהַ שָׁ� עֶסְ אִיז אָבְֶּּ
הַ  ָ רְְשָׁ� אַזוֹּי זָאגְן, וּוָּארְוּּם אִין דֶֶערְ פַַּ
"אִם  צִִיוּוּּי  צִוּּם  ךְְ  ֵ הֶַמְֶשָׁ� בְְּּ גוּּפַָא, 
גוּ'  בְּוּּלְֹךְָ  גְּ אֶתֵ  אֱלֹקֶֶֹיךְָ  הַ'  יַרְְחִַיבְּ 
לֹשָֹׁ� עָרְִים" פִַירְְטֵ  ָ וְּיָסְַפְַתֵָּ לְֹךְָ עוֹּדֶ שָׁ�
דֶֶעם  זָאגְטֵ  אוּּן  סְוּּקֶ  פַָּ דֶֶערְ  אוֹּיסְ 
קֶֶרְֶבְּ בְְּּ נָקִֶי  ם  דֶָּ פֵַךְְ  ָ ּ יִשָׁ� "וְּלֹאֹ   טַעַַם: 
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in the midst of the land that G-d your L-rd is giving 
you as an inheritance.”21 The implication is that even 
in that era, there will be a need for cities of refuge 
designated for people who slay others. 

What Will the Era of Mashiach Be Like?

3. There are other commentaries22 which explain 
that the need for cities of refuge in the Ultimate 
Future will be only in the initial period of the Era 
of Mashiach, when “there will be no difference be-
tween the current age and the Era of Mashiach, 
except for [our emancipation from] subjugation by 
the [non-Jewish] kingdoms.”23 By contrast, in the 
later period of the Era of Mashiach24 – “when over 
the course of time, knowledge will [progressively] 
increase among the Jewish people”25 – “at that time, 
cities of refuge will no [longer] be necessary.”25

Based on the above, the command to add three 
cities of refuge in the Ultimate Future, “when G-d, 
your L-rd, expands your boundaries…,” serves as 
support for the opinion in the Talmud accepted by 
Rambam26 that “there will be no difference between 
the current age and the Era of Mashiach, except 
for [our emancipation from] subjugation by the 
[non-Jewish] kingdoms.”

This situation will prevail at least during the initial 
period of the Era of Mashiach,24  as Rambam elabo-
rates in his magnum opus:27

One should not entertain the notion that any el-
ement of the natural order will be nullified in the 
Era of Mashiach, or that there will be any innova-

21. Devarim 19:10. It is very difficult 
to say that this command refers only 
to the verses that do not immediate-
ly precede it, i.e., that it is referring 
to the command to establish cities of 
refuge before the Era of Mashiach. 

22. Shelah, loc. cit. Perhaps this 
is also the intent of the first res-
olution offered by Zayis Raanan, 
loc. cit., “It could be said that this 

[commandment] refers to the Era 
of Mashiach,” i.e., and not the Era of 
the Resurrection. See Sifsei Kohen 
al HaTorah and Maskil LeDavid on 
our passage.

23. Berachos 34b, and the sources 
mentioned there.

24. See Likkutei Sichos, Vol. 15, p. 
417ff., and the sources mentioned 

there. See also Likkutei Sichos, Vol. 
27, p. 191ff. (translated in Selections 
from Likkutei Sichos, Vayikra, p. 
459ff.), where the Rebbe elaborates 
on these concepts.

25. Shelah, loc. cit.

26. Rambam, Hilchos Teshuvah, the 
end of ch. 9, Hilchos Melachim 12:2.

27. Ibid., the beginning of ch. 12.

לְֹךְָ  נוֹּתֵֵן  אֱלֹקֶֶֹיךְָ  הַ'  רְ  ֶ אֲשָׁ� אַרְְצְִךְָ 
וּוֶּעלְֹן  דֶֶעמֶָאלְֹטֵ  אוֹּיךְְ  אַז  נַחֲַלָֹהַ"כְ. 
מִֶיטֵ  פַַארְְבְּּוּּנְדְֶן  זַיְין  מִֶקְֶלָֹטֵ  עָרְֵי  דִֶי 

. אַ הַוֹּרְֵג נֶפֶַשָׁ�

יםכְא  ִ ג. עֶסְ זַיְינֶען פַַארְַאן מְֶפַָרְְשָׁ�
דִֶי  פַוּּן  צִוֹּרְֶךְְ  דֶֶערְ  אַז  זָאגְן,  וּוָּאסְ 
זַיְין  וּוֶּעטֵ  לָֹבְֹּא  לֶֹעָתִֵידֶ  מִֶקְֶלָֹטֵ  עָרְֵי 
תֵ יְמֶוֹּתֵ  חִַלַֹּ נָארְ אִין דֶֶעם זְמֶַן פַוּּן תְֵּ
אִיז "אֵין  יחַַ, וּוָּאסְ דֶַאמֶָאלְֹטֵ  ִ שָׁ� הַַמֶָּ
יחַַ  ִ שָׁ� הַַמֶָּ לִֹימֶוֹּתֵ  הַ  הַַזֶּ הַָעוֹּלָֹם  ין  בְֵּּ
לְֹבְַּדֶ"כְבְּ; מֶַהַ  עְבְּּוּּדֶ מֶַלְֹכְִיּוֹּתֵ בְִּּ ִ א שָׁ� אֶלָֹּ
עטֵֶערְְדִֶיקֶֶערְ  פֶַּ ְ ן אִין דֶֶערְ שָׁ� כְֵּ אֵין  ֶ ּ שָׁ�
 – יחַַכְג  ִ שָׁ� הַַמֶָּ יְמֶוֹּתֵ  פַוּּן  קֶוּּפַָהַ  תְֵּ
עָהַ  הַַדֵֶּ הַ  תְֵרְַבְֶּּ תִֵּ ֶ שָׁ� זְמֶַן  ךְְ  ֵ הֶַמְֶשָׁ� "בְְּּ
רְָאֵלֹ" – "אָז לֹאֹ יִצְִטֵָרְְכְוּּ לְֹעָרְֵי  יִשָׁ�ְ בְְּּ

מִֶקְֶלָֹטֵ"כְדֶ.

פַוּּן  אַז  אוֹּיסְ,  קֶוּּמְֶטֵ  זֶהַ  י  פִַּ וְּעַלֹ 
אֱלֹקֶֶֹיךְָ  הַ'  יַרְְחִַיבְּ  "וְּאִם  צִִיוּוּּי  דֶֶעם 
ג'  זַיְין  מֶוֹּסְִיף  צִוּּ   – בְּוּּלְֹךְָ"  גְּ אֶתֵ 
אִיז   – לָֹבְֹּא  לֶֹעָתִֵידֶ  מִֶקְֶלָֹטֵ  עָרְֵי 
אוּּן  "לֹ  הַַנַּ דֵֶיעָהַ  דֶֶערְ  צִוּּ  רְַאְיָהַ  אַ 
ין  בְֵּּ "אֵין  אַז  "םכְהַ,  הַָרְַמְֶבְַּּ יטֵַתֵ  ִ שָׁ�
א  אֶלָֹּ יחַַ  ִ שָׁ� הַַמֶָּ לִֹימֶוֹּתֵ  הַ  הַַזֶּ הַָעוֹּלָֹם 
תֵ  תְֵחִַלַֹּ )בְִּּ לְֹבְַּדֶ",  בְִּּ מֶַלְֹכְִיּוֹּתֵ  עְבְּּוּּדֶ  ִ שָׁ�
וּוִּי  נִיםכְג(,  פַָּ לֹ  כְָּ עַלֹ  יחַַ  ִ שָׁ� הַַמֶָּ זְמֶַן 
סְִפְַרְוֹּכְוּ:  בְְּּ מֶַאֲרְִיךְְ  אִיז  "ם  רְַמְֶבְַּּ דֶֶערְ 
ימֶוֹּתֵ  בְִּּ ֶ שָׁ� בְּ  הַַלֵֹּ עַלֹ  יַעֲלֶֹהַ  "וְּאַלֹ 
לֹ ֶ שָׁ� נְהַָגוֹּ  מִֶמִֶּ בְָּרְ  דֶָּ טֵֵלֹ  יִבְָּּ יחַַ  ִ שָׁ�  הַַמֶָּ
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tion in the work of creation. Rather, the world will 
continue according to its [existing] pattern.28

As such, during the initial period of the Era of 
Mashiach, there will also be the possibility of a person 
slaying another accidentally.29

Based on the above, it would also be possible to ex-
plain an insight stemming from Rambam’s 30 precise 
division of the halachos that discuss the faith in the 
coming of Mashiach:

Whoever does not believe in him… denies not only 
[the statements of] the other Prophets, but also 
[those of] the Torah and [of] Moshe, our teach-
er, for the Torah attests to his [coming], stating…. 
[and] there is also a reference [to Mashiach] in the 
passage [concerning] Bilaam.…

Afterwards, Rambam continues and cites addition-
al support for his position in a separate halachah:31

Similarly, regarding the cities of refuge, it is stat-
ed,32 “When G-d… expands your boundaries... you 
shall add three more cities….” This command has 
never been fulfilled. [Surely,] G-d did not give this 
command in vain, [and thus the intent was that it 
be fulfilled after the coming of Mashiach].

On the surface, a question arises: Why does Ram
bam cite this support in a separate halachah?

Based on the above, it can be explained that, by do-
ing so, Rambam alludes33 to the idea that the reference 

28. Note Raavad’s objections there. 

29. Sifsei Kohen al HaTorah com-
ments on this passage: “Even though 
[Rambam] follows his established 
line of thought, as he wrote…, ‘the 
world will continue according to its 
pattern,’ it is nevertheless extremely 
difficult to conceive that there will 
be murderers in that era.”

His conception requires analysis, 
since the primary* purpose of cities 
of refuge is for the sake of those 
who slay accidentally. Why is it 
hard to conceive that there will be 

those who slay accidentally when 
the world continues according to its 
natural pattern?

* True, intentional murderers 
must also flee to cities of refuge 
initially. However, the primary 
reason for the establishment of 
these cities is for the sake of those 
who slay accidentally.

30. Rambam, Hilchos Melachim 11:1.

31. Ibid. 11:2.

32. The standard editions of the 
Mishneh Torah begin this quote 

with the word אם. However, the first 
printing begins ואם  as is the word-,
ing of the verse. In several of the 
manuscripts of the Mishneh Torah, 
the word כי is used to introduce the 
prooftext rather than אם.

33. Regarding the straightforward 
explanation of the reason why this 
support is mentioned in a separate 
halachah, see Likkutei Sichos, Vol. 
18, p. 280 (translated in Selections 
from Likkutei Sichos, Bamidbar, p. 
363ff.) and Vol. 34, p. 114ff. (trans-
lated in Dvar Malchus, p. 48ff.).

הַ  מֶַעֲשָׁ�ֵ ם חִַדֶּוּּשָׁ� בְְּּ ָ עוֹּלָֹם אוֹּ יִהְַיֶהַ שָׁ�
מִֶנְהַָגוֹּ  כְְּ עוֹּלָֹם  א  אֶלָֹּ יתֵ  ִ בְְּרְֵאשָׁ�
אוֹּיךְְ  וּוֶּעטֵ  מֵֶילָֹא  בְְּּ אוּּן  נוֹּהֵַג"כְז. 
הַוֹּרְֵג  פַוּּן  מְֶצִִיאוּּתֵ  דִֶי  יךְְ  יָּ ַ שָׁ� זַיְין 

גָגָהַכְחַ(. ְ שָׁ� נֶפֶַשָׁ� )בְִּּ

אוֹּיךְְ  מֶֶען  וּוָּאלְֹטֵ  דֶֶערְְמִֶיטֵ 
דִֶיּוּּקֶ  אַ  זַיְין  ירְ  מֶַסְְבְִּּ גֶעקֶֶענְטֵ 
דֶֶערְ  וּוִּי  דֶֶעם  נָאךְְ  "ם:  רְַמְֶבְַּּ אִין 
דֶֶערְ  וּוֶּעגְן  רְֶעדֶטֵ  "םכְטֵ  רְַמְֶבְַּּ
לֹ  "כְָּ אַז  יחַַ,  ִ שָׁ� הַַמֶָּ בְִּיאַתֵ  בְְּּ אֱמֶוּּנָהַ 
לֹאֹ  כְוּ'  בְּּוֹּ  מֶַאֲמִֶין  אֵינוֹּ  ֶ שָׁ� מִֶי 
כְּוֹּפֵַרְ  לְֹבְַּדֶ הַוּּא  בְִּּ בְִּיאִים  הַַנְּ אָרְ  ְ שָׁ� בְִּּ
הֲַרְֵי  ֶ ינוּּ שָׁ� הַ רְַבְֵּּ ֶ תֵּוֹּרְָהַ וּּבְְּמֶֹשָׁ� א בְַּּ אֶלָֹּ
אֱמֶַרְ כְוּ'  נֶּ ֶ עָלָֹיוּ שָׁ� הֵַעִידֶָהַ  הַַתֵּוֹּרְָהַ 
כְוּ'",  נֶאֱמֶַרְ  לְֹעָם  בְִּּ תֵ  ַ פַָרְָשָׁ� בְְּּ אַף 
רְֶענְגְטֵ  בְְּּ אוּּן  יךְְ  ִ מֶַמְֶשָׁ� עֶרְ  אִיז 
ֶעַרֵעֶַ  בִּאזֵוּנְדֶ אַ  אִין  רְַאְיָהַ  אַ  נָאךְְ 
הַוּּא  מִֶקְֶלָֹטֵ  עָרְֵי  בְְּּ "אַף  הֲַלָֹכְָהַלֹ: 
אוֹּמֵֶרְ וְּאִםלֹא יַרְְחִַיבְּ הַ' אֱלֹקֶֶֹיךְָ אֶתֵ 
לֹשָֹׁ� עָרְִים  ָ בְּוּּלְֹךְָ וְּיָסְַפְַתֵָּ לְֹךְָ עוֹּדֶ שָׁ� גְּ
בְָּרְ זֶהַ וְּלֹאֹ  כְוּ' וּּמֵֶעוֹּלָֹם לֹאֹ הַָיָהַ דֶָּ
 – לְֹתֵהַֹוּּ"  הַוּּא  רְוּּךְְ  בְָּּ דֶוֹּשָׁ�  הַַקֶָּ הַ  צִִוָּּ
וְּלִֹכְְאוֹּרְָהַ אִיז נִיטֵ מֶוּּבְָּן: פַַארְְוּוָּאסְ 
ִי רְַאְיָהַ  "ם דֶ טֵֵיילְֹטֵ אוֹּיסְ דֶֶערְ רְַמְֶבְַּּ

פְַנֵי עַצְִמֶָהַּ? אִין אַ הֲַלָֹכְָהַ בְִּּ

אַז  לֹוֹּמֶַרְ,  יֵשָׁ�  "לֹ  הַַנַּ י  פִַּ וְּעַלֹ 
ז  מְֶרְַמֵֶּ "ם  רְַמְֶבְַּּ דֶֶערְ  וּוִּילֹ  דֶֶערְְמִֶיטֵ 
זַיְיןלֹבְּ, אַז דִֶי רְַאְיָהַ פַוּּן עָרְֵי מִֶקְֶלָֹטֵ 
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to the cities of refuge does not only support his state-
ments in the previous halachah regarding the coming 
of Mashiach as a whole, but also the concept spoken 
about in the following halachah:34

One should not35 entertain the notion that the King 
Mashiach must work miracles and wonders, bring 
about new phenomena within the world, resurrect 
the dead, or perform other similar deeds. This is 
[definitely] not so. [A proof can be brought from 
the fact that] Rabbi Akiva… would refer to [ben 
Koziva (bar Kochbah)] as the King Mashiach…. 
[The Sages] did not ask him for any sign or wonder.

The commandment to establish additional cities of 
refuge in the Ultimate Future serves as support also 
for the concept that Mashiach will not bring about 
new phenomena in the world. The need for cities of 
refuge implies that even in the days of Mashiach, “the 
world will continue according to its [existing] pat-
tern.” Consequently, it is understood that Mashiach’s 
purpose is not to disrupt the natural order, and his 
success or failure to do so does not serve as a valid 
criteria for identifying him as Mashiach.36

The Need for an Alternate Explanation

4. However, it is difficult to interpret Rambam’s 
words according to the above explanation. If Ram
bam intended to say that the addition of cities of 
refuge serves as a definitive proof that Mashiach 
need not “work miracles and wonders [or] bring 
about new phenomena within the world,” he would 
have explicitly cited this command as support. This 
is particularly true since this would be a proof 
from a Scriptural verse and command, while the 
proof that he brings from Rabbi Akiva’s support of

34. Rambam, Hilchos Melachim 
11:3.

35. The standard printed edition 
of the Mishneh Torah begins this 
halachah ֹוּאל, employing a vav that 
could be understood as connecting 

this halachah to the statements made 
previously. Some of the manu-
scripts, however, begin אל, without 
that letter.

36. See what Rambam writes in his 
treatise regarding the Resurrection 

of the Dead, the beginning of ch. 
6, explaining why the Resurrection 
of the Dead is not a contradiction 
to the concept that Mashiach will 
not change the ongoing pattern of 
existence. See also Likkutei Sichos, 
Vol. 18, p. 280ff.

אצִִיטֵ זִיךְְ נִיטֵ נָארְ צִוּּ דֶֶעם וּוָּאסְ  בְַּּ
ֵי  ְנְ שְׁלִּפְ הֲַלָֹכְָהַ  דֶֶערְ  אִין  זָאגְטֵ  עֶרְ 
כְְלַֹלֹ(,  בְִּּ יחַַ  ִ שָׁ� הַַמֶָּ יאַתֵ  בְִּּ )וּוֶּעגְן  זֵֶה 
אִין  רְ  הַַמְֶדֶוּּבְָּּ תֵּוֹּכְֶן  צִוּּם  אוֹּיךְְ  נָארְ 
י זֵהֶלֹג – "וְּאַלֹלֹדֶ  דֶֶערְ הֲַלָֹכְָהַ שְׁלִּאַחֲרֲֵֵ
יחַַ  ִ שָׁ� הַַמֶָּ לֶֹךְְ  הַַמֶֶּ ֶ שָׁ� ךְָ  עְתְֵּ דֶַּ עַלֹ  יַעֲלֶֹהַ 
וּּמֶוֹּפְַתִֵים  אוֹּתֵוֹּתֵ  וֹּתֵ  לַֹעֲשָׁ� צִָרְִיךְְ 
הַ  מְֶחַַיֶּ אוֹּ  עוֹּלָֹם  בְָּּ בְָּרְִים  דְֶּ שָׁ�  וּּמְֶחַַדֵֶּ
אֵין  אֵלֹּוּּ  דְֶבְָּרְִים  בְִּּ וְּכְַיּוֹּצִֵא  מֵֶתִֵים 
כְוּ'"  עֲקִֶיבְָּא  י  רְַבְִּּ הֲַרְֵי  ֶ שָׁ� ךְְ  כְָּ בְָּרְ  הַַדֶָּ
ן  בְֶּּ פַוּּן  רְַאְיָהַ  דִֶי  רְֶענְגְטֵ  בְְּּ )אוּּן 

כְּוֹּזִיבְָּא( –

וּוֶּעטֵ  עֶסְ  )אַז  דֶֶעַם  אוֹּיף  אוֹּיךְְ 
בְָּרְ  דֶָּ חִַידֶּוּּשָׁ�  קֵֶיין  זַיְין  נִיטֵ  דֶַאן 
פַוּּנֶעם  הַוֹּכְָחַָהַ  אַ  דֶָא  אִיז  עוֹּלָֹם(  בְָּּ
מִֶקְֶלָֹטֵ  עָרְֵי  זַיְין  מֶוֹּסְִיף  צִוּּ  צִִיוּוּּי 
אוּּנְז  לֶֹערְְנְטֵ  וּוָּאסְ  לָֹבְֹּא,  לֶֹעָתִֵידֶ 
זַיְין  וּוֶּעטֵ  יחַַ  ִ שָׁ� הַַמֶָּ ימֶוֹּתֵ  בְִּּ אוֹּיךְְ  אַז 
מִֶנְהַָגוֹּ נוֹּהֵַג". וּּבְְּמֵֶילָֹא אִיז  "עוֹּלָֹם כְְּ
פַוּּן  עִנְיָנוֹּ  אִיז  דֶָאסְ  נִיטֵ  אַז  מֶוּּבְָּן 
חִַינָהַ  יחַַ'ן אוּּן נִיטֵ דֶָאסְ אִיז דִֶי בְְּּ ִ מֶָשָׁ�

יחַַלֹהַ. ִ אַז עֶרְ אִיז מֶָשָׁ�

וּוֶּערְ אַזוֹּי צִוּּ  ְ ערְ שָׁ� דֶ. עֶסְ אִיז אָבְֶּּ
"ם: לֶֹערְְנֶען אִין רְַמְֶבְַּּ

"ם מֵֶיינְטֵ צִוּּ זָאגְן  אוֹּיבְּּ דֶֶערְ רְַמְֶבְַּּ
אַז פַוּּן דֶֶערְ הַוֹּסְָפַַתֵ עָרְֵי מִֶקְֶלָֹטֵ אִיז 
יחַַ  ִ שָׁ� הַַמֶָּ מֶֶלֶֹךְְ  אַז  מְוֹֹכַַחֲַת  רְַאְיָהַ  אַ 
"אוֹּתֵוֹּתֵ  קֵֶיין  מֶַאכְְן  נִיטֵ  דֶַארְְף 
עוֹּלָֹם",  בְָּרְִים בְָּּ שָׁ� דְֶּ וּּמֶוֹּפְַתִֵים וּּמְֶחַַדֵֶּ
פֵַירְוּּשָׁ�  בְְּּ גֶעזָאגְטֵ  דֶָאסְ  עֶרְ  וּוָּאלְֹטֵ 
)וּּבְִּפְַרְַטֵ אַז דֶָאסְ אִיז אַ רְַאְיָהַ פַוּּן אַ 
תֵּוֹּרְָהַ, אוּּן דִֶי רְַאְיָהַ סְוּּקֶ וְּצִִיוּוּּי בְַּּ  פַָּ
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ben Koziva is sourced only in the words and ex-
planations of the Sages.

Furthermore, Rambam begins the following 
halachah (halachah 3), “One should not enter-
tain the notion that the King Mashiach must 
work miracles and wonders, [or] bring about new 
phenomena within the world.” His choice of this 
style of wording – rather than simply saying, “The 
King Mashiach need not work miracles…” – in-
dicates that even after halachah 2, which speaks 
about the cities of refuge in the Ultimate Future, 
it would be possible to think that Mashiach must 
work miracles and it is necessary to negate that 
approach by citing Rabbi Akiva’s support of ben 
Koziva.

In other words, the commandment to add cit-
ies of refuge in the Ultimate Future does not serve 
as proof that Mashiach need not work miracles 
and wonders. Accordingly, the need to establish 
cities of refuge does not serve as proof that the 
natural order of the world will not undergo a 
change in that future time.37

Retroactive Atonement

5. It is possible to offer the following expla-
nation: The addition of cities of refuge in the 
Ultimate Future does not prove that the world 
will continue according to its existing pattern in 
that future era because the cities of refuge will be 
for the sake of accidental slayings that occurred 
previously – i.e., in the present era.38 Those who 

37. This is also evident from Ram
bam’s wording at the beginning of 
ch. 12, where he states, “One should 
not entertain the notion that any 
element of the natural order will be 
nullified in the Era of Mashiach.” 
From this source as well, we see 
that even after we learned about 
the addition of cities of refuge in 
the Ultimate Future and that the 

criteria for identifying Mashiach 
is not his performance of wonders 
or bringing about a new phenom-
enon in the world, it is possible to 
suppose that the natural order of 
the world will be nullified in the Era 
of Mashiach. 

See the main text.

In this footnote, the Rebbe is ex-
plaining that even though Mashiach 

need not prove his identity through 
working miracles, it is possible to 
think that his era would be charac-
terized by miracles. 

Accordingly, it was necessary for 
Rambam to add a further halachah 
(12:1), teaching that the natural 
order will continue to prevail in that 
future era.

38. See Alshich, Devarim 19:8.

אִיז  כְּוֹּזִיבְָּא  ן  בְֶּּ פַוּּן  רְֶענְגְטֵ  בְְּּ עֶרְ  וּוָּאסְ 
תֵ רְַזַ"לֹ(. ַ בְְּרְֵי וּּדְֶרְָשָׁ� פַוּּן דִֶּ

וֹּן,  שָׁ� הַַלָֹּ סְִגְנוֹּן  דֶֶעם  פַוּּן  מֶֶערְ:  נָאךְְ 
דִֶי  אָן  טֵ  הַוֹּיבְְּּ "ם  רְַמְֶבְַּּ דֶֶערְ  וּוֶּעלְֹכְְן  מִֶיטֵ 
ַל  ֶה עַ ֲל ַעַ אַחֲַרְֵי זֶהַ: "וֹאַל י לְֹּ ֶ הֲַלָֹכְָהַ )ג( שָׁ�
וֹּתֵ  לַֹעֲשָׁ� צִָרְִיךְְ  יחַַ  ִ שָׁ� הַַמֶָּ לֶֹךְְ  הַַמֶֶּ ֶ שָׁ� דַּעְַתְּךָ 
בְָּרְִים  דְֶּ שָׁ�  וּּמְֶחַַדֵֶּ וּּמֶוֹּפְַתִֵים  אוֹּתֵוֹּתֵ 
יחַַ  ִ שָׁ� לֶֹךְְ הַַמֶָּ עוֹּלָֹם" )אוּּן נִיטֵ "וְּאֵין הַַמֶֶּ בְָּּ
מֶַע, אַז אוֹּיךְְ  ְ וֹּתֵ כְוּ'"( אִיז מֶַשָׁ� צִָרְִיךְְ לַֹעֲשָׁ�
מִֶקְֶלָֹטֵ  עָרְֵי  וּוֶּעגְן  )בְּ(  הֲַלָֹכְָהַ  דֶֶערְ  נְָאךְ 
ךְְ  לֶֹעָתִֵידֶ לָֹבְֹּא קֶֶען זַיְין אַ קֶָסְַלְֹקֶָא־דֶַעְתֵָּ
"צִָרְִיךְְ  יחַַ  ִ מֶָשָׁ� אַז  ךְָ"(  עְתְֵּ דֶַּ עַלֹ  )"יַעֲלֶֹהַ 
עֶסְ  אִיז  מֶֶען  נָארְ  כְוּ'"  אוֹּתֵוֹּתֵ  וֹּתֵ  לַֹעֲשָׁ�

י עֲקִֶיבְָּא כְוּ'. וֹּלֵֹלֹ וּוַּיְילֹ רְַבְִּּ שָׁ�

צִִיוּוּּי  דֶֶעם  פַוּּן  אַז  הֵַייסְְטֵ  דֶָאסְ 
אִיז  לָֹבְֹּא  לֶֹעָתִֵידֶ  מִֶקְֶלָֹטֵ  עָרְֵי  לְֹהַוֹּסְִיף 
נִיטֵ  וּוֶּעטֵ  יחַַ  ִ מֶָשָׁ� אַז  נִיטֵ  רְַאְיָהַ  קֵֶיין 
דֶַארְְפְַן וּוַּיְיזְן קֵֶיין אוֹּתֵוֹּתֵ וּּמֶוֹּפְַתִֵים כְוּ'.

סְְ'אִיז אוֹּיךְְ  אַז  אִיז מֶוּּבְָּן,  זֶהַ  י  פִַּ וְּעַלֹ 
וּוֶּעטֵ  עֶסְ  אַז  דֶֶעם  פַוּּן  נִיטֵ  רְַאְיָהַ  קֵֶיין 

לֹ עוֹּלָֹםלֹוּ. ֶ ינּוּּי מִֶנְהַָגוֹּ שָׁ� ִ נִיטֵ זַיְין שָׁ�

יאוּּרְ אִין דֶֶעם: הַ. וְּיֵשָׁ� לֹוֹּמֶַרְ דֶֶעם בְִּּ

לֶֹעָתִֵידֶ  מִֶקְֶלָֹטֵ  עָרְֵי  הַוֹּסְָפַַתֵ  פַוּּן 
ְט  ָאל ֶעַמְ דֶ אַז  נִיטֵ  רְַאְיָהַ  קֵֶיין  אִיז  לָֹבְֹּא 
דִֶי  וּוַּיְילֹ  נוֹּהֵַג,  מִֶנְהַָגוֹּ  כְְּ זַיְין עוֹּלָֹם  וּוֶּעטֵ 
הַוֹּרְֵג  אַ  צִוּּלִֹיבְּּ  זַיְין  וּוֶּעלְֹן  מִֶקְֶלָֹטֵ  עָרְֵי 
ַזֶּהלֹז.  ה ַן  ְמְ בִּזֵ  – זֶהַ  לִפְְנְיֵ  גָגָהַ  ְ שָׁ� בְִּּ נֶפֶַשָׁ� 
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slew accidentally in previous eras and who will be lo-
cated in the lands of the Keini, Keinizi, and Kadmoni39 
during the Era of Mashiach would be exiled in these 
cities of refuge.40

In a similar vein, we find that in the era after the 
destruction of the Beis HaMikdash, when he incurred 
an obligation to bring a sin offering, Rabbi Yishmael 
wrote a note,41 “When the Beis HaMikdash will be re-
built, I will bring a succulent sin offering.”42

Nevertheless, the need for cities of refuge in the Ulti-
mate Future requires further explanation. After all, the 
reason it is necessary to set aside cities of refuge, pre-
pare a path to them, and set aside so many of them43 is, as 
the Torah states,44 “Lest the avenger of the blood pursue 
the killer because his heart is incensed, overtake him 

39. The above is particularly true 
according to the opinions that 
the lands of these three nations 
are Edom, Amon, and Moav (see 
Encyclopedia Talmudis, erech Eretz 
Yisrael, p. 205, and the sources 
mentioned there). Even before 
Mashiach’s coming, there will have 
been Jews living in these lands.

40. The statements in the main text 
can be interpreted as applying even 
according to the opinion cited by 
Ritva (Makkos 11b) that for all the 
laws of a city of refuge to apply “it 
is necessary that there be a Kohen 
Gadol who brings about atonement 
at the time [the person accidentally] 
killed [another]” and if there was no 
Kohen Gadol at that time, the killer 
may never leave the city of refuge. It 
could be said that this concept only 
applies when there is a possibility of 
there being a Kohen Gadol. Howev-
er, in the case at hand, when there 
is no Beis HaMikdash, the presence 
of a Kohen Gadol is not an absolute 
requirement.

Moreover, according to most opin-
ions, the need for there to be a Kohen 
Gadol is only at the time the killer is 
sentenced (Mishnah, Makkos, loc. 
cit.) and there will be a Kohen Gadol 
when a person who accidentally killed 

in the present era will be sentenced in 
the Ultimate Future.

Note Zevachim 3a which states that 
“[An improper intent] that is not 
of the same type does not ruin [an 
offering].”

41. Shabbos 12b.

42. See Yoma 80a, Rashi’s commen-
tary there, and Encyclopedia Tal
mudis, the end of erech chataas (p. 
503), which discuss the obligation 
to bring sacrifices when the Beis Ha-
Mikdash will be rebuilt as atonement 
for sins committed before that era.

Even if – as explained (see Likkutei 
Sichos, Vol. 18, p. 416, and as noted 
in the elaborate explanations in 
sichas 6 Tishrei, 5741) – it could 
be said that there is no obligation 
incumbent on every individual to 
bring a sacrifice for sins commit-
ted during exile and the complete 
atonement is achieved through te
shuvah in the present era, it would 
have to be said that the obligation 
pertaining to exile differs from that 
of a sacrifice, because exile is not 
only for the sake of atonement but 
also serves as a punishment.

True, there is a further distinction 
between a sin offering and the 

obligation of exile. The sin offering 
is an obligation and a mitzvah 
incumbent upon an individual. By 
contrast, the mitzvah to exile a per-
son who killed another accidentally 
is incumbent upon the Jewish court, 
as Rambam, Hilchos Rotzei’ach 5:1 
writes – (see also Sefer HaMitzvos 
and the listing of mitzvos at the 
beginning of the Mishneh Torah, 
positive commandment 225) – “It 
is a mitzvah to exile him.” As such, 
it could be said that the killer is 
under no personal obligation to exile 
himself. Nevertheless, “the positive 
commandment [to establish cities 
of refuge] also includes the killer, 
as it is written (Bamidbar 35:28) 
regarding the killer, ‘He shall dwell 
in his city of refuge until the death 
of the Kohen Gadol’ ” (Sefer HaChi
nuch, beginning of mitzvah 410).

Even though the statements in Sefer 
HaChinuch apply only after the sen-
tencing by the court, even initially, 
there is an obligation on the killer 
to flee to the city of refuge because 
of self-defense, as will be stated 
later in the main text. See footnote 
48 below.

43. Rashi, Devarim 19:6.

44. Devarim, loc. cit.

דִֶי  אִין  דֶֶעמֶָאלְֹטֵ  זַייְעֶנְדִֶיקֶ  אוּּן 
וְּקֶַדְֶמֶוֹּנִילֹחַ וּוֶּעטֵ  י  קְֶנִזִּ קֵֶנִי  אַרְְצִוֹּתֵ 
זַיְין אִין אַן עִירְ  עֶרְ דֶַארְְפְַן גוֹּלֶֹהַ 

מִֶקְֶלָֹטֵלֹטֵ.

חִַיּוּּבְּ  יי  בְַּּ גֶעפִַינְטֵ  מֶֶען  וּוִּי 
תֵַבְּ  כְָּ מֶָעֵאלֹמֶ  ְ יִשָׁ� י  רְַבְִּּ אַז  אתֵ,  חַַטֵָּ
יתֵ  בְֵּּ נֶהַ  בְָּּ יִּ ֶ שָׁ� "כְְּ אַז  נְקֶָסְוֹּ  פִַּ עַלֹ 
מֵֶנָהַ"מֶא. ְ אתֵ שָׁ� שָׁ� אָבְִּיא חַַטֵָּ קְֶדֶָּ הַַמִֶּ

טֵַעַם  דֶֶערְ  אַז  י  פִַּ עַלֹ  אַף  אוּּן 
לַֹתֵ עָרְֵי מִֶקְֶלָֹטֵ – "לְֹהַָכְִין  פַוּּן הַַבְְּדֶָּ
ים"מֶבְּ –  רְֶךְְ וְּעָרְֵי מִֶקְֶלָֹטֵ רְַבְִּּ לְֹךְָ הַַדֶֶּ
ם אַחֲַרְֵי  ן יִרְְדֶּוֹּף גּוֹּאֵלֹ הַַדֶָּ אִיז: "פֶַּ
יגוֹּ כָּי  ִ ֹ וְּהִַשָׁ�ּ ָבוֹ י יֵחֲַם לְב הַָרְוֹּצִֵחַַ כְִּ
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because the way [to a city of refuge] is long, and strike 
him mortally.” For this reason – to minimize the dis-
tance to a city of refuge – and thus, allow the killer to 
flee from the avenger of the blood,45 “when G-d, your 
L-rd, expands your boundaries… you shall add three 
more cities.” These additions were intended so that even 
in that era, there will be cities of refuge nearby to provide 
a safe haven for the killer from the avenger of the blood.

On the surface, the matter is problematic. In the 
Ultimate Future, an era of peace and harmony, it does 
not seem possible that the avenger of the blood will 
become incensed to the extent that he will seek to slay 
a person who merely accidentally killed his relative.

In explanation, it could be said that the avenger of 
the blood would not pursue the killer simply out of 
rage, but would pursue him because, as stated in Sifri 
on this Torah reading,46 “It is a mitzvah for the aveng-
er of the blood to pursue [the killer].” Accordingly, 
since it is a mitzvah,47 it is understood that this mitz-
vah also applies in the Ultimate Future. Therefore, it 
will be necessary for there to be cities of refuge in that 
era so that one who killed accidentally in a previous 
era can flee from the avenger of the blood.48

45. Note Maharsha’s Chiddushei 
Aggados, Makkos 10b, where it is 
explained that the fundamental 
obligation of exile is to flee from the 
avenger of the blood so that he will 
not slay the killer. When there is no 
concern that this will occur, there 
is no obligation for the killer to be 
exiled. However, many authorities 
have questioned his words because 
it is evident from several sources 
that even when there is no avenger 
of the blood, one who killed acci-
dentally must be exiled. See Sifri on 
Devarim 19:5-6, et al.

46. See Sifri D’vei Rav on Sifri, loc. 
cit.

47. See the extensive explanation 
of Rav Yehudah Yerucham Fishel 
Perlow in his notes on Rav Saadia 
Gaon’s Sefer HaMitzvos, Vol. 3, 
parshah 17, that the mitzvah to 
avenge the blood of a slain relative 

is the personal responsibility of the 
avenger. He is not acting as an agent 
of the Jewish court.

48. One could say that the laws 
applying to exile and the avenger 
of the blood do not apply in the 
present age,* not only because there 
is an external factor preventing 
them from being fulfilled,** but 
because they are fundamentally no 
longer in effect.*** In other words, it 
is not only because, in practice, there 
are no longer any cities of refuge and 
the Sanhedrin which deals with cases 
of capital punishment is no longer in 
session that these laws do not apply; 
these laws are only relevant when 
these factors exist. Consequently, 
because these factors are lacking, the 
laws are fundamentally not in effect. 

Even if we would accept this notion, 
since the obligation for the sin of 
slaying of a Jew results “from the 

consequences [of the act,] which are 
of a continuous nature,” “the sin is 
ongoing forever” (Tzafnas Panei’ach, 
Makkos 5b, s.v. u’kis’vurin). Thus, 
in the Ultimate Future, when these 
laws will again take effect, it will be 
as if the sin was committed then 
and, consequently, the obligation of 
exile and the mitzvah to serve as an 
avenger of the blood will apply.

* See, however, Tzafnas Panei’ach 
(Warsaw ed.), the end of respon-
sum 215, which states, “Note 
Sifri, Parshas Maasei, where it 
is explained that the mitzvah of 
cities of refuge applies also in the 
present era. Consult that source. 
[This applies] even though there is 
no longer [a Beis Ha]Mikdash, nor 
an altar, nor a Sanhedrin.” Similar 
statements are made in Tzafnas Pa
nei’ach, Makkos 7a, s.v. mina hani 
mili, quoted in Tzafnas Panei’ach 

דֵֶי  "מֶג – כְְּ הַוּּ נָפֶַשָׁ� יִרְֵבִּה הַדַּרֵֶךְ וְּהִַכְָּ
גּוֹּאֵלֹ  דֶֶעם  פַוּּן  אַנְטְֵלֹוֹּיפְַן  קֶֶענֶען 
ִיב  רֵחֲ יַ "אִם  דֶֶערְְפַַארְ  אוּּן  םמֶדֶ,  הַַדֶָּ
ְתְּ  ַפְ ָסַ וֹי גוּ'  בְּוּּלְֹךְָ  גְּ אֶתֵ  אֱלֹקֶֶֹיךְָ  הַ' 
אוֹּיךְְ  אַז  עָרְִים",  לֹשָֹׁ�  ָ שָׁ� עוֹּדֶ  לְֹךְָ 
אַ  מִֶקְֶלָֹטֵ  עָרְֵי  דִֶי  זַיְינֶען  דֶֶעמֶָאלְֹטֵ 

ם – לָֹהַ פַוּּן גּוֹּאֵלֹ הַַדֶָּ מְֶקֶוֹּם הַַצִָּ

ֹ גוּ' נִיטֵ  ָבוֹ ְב וְּלִֹכְְאוֹּרְָהַ אִיז יֵחֲַם ל
יךְְ לֶֹעָתִֵידֶ לָֹבְֹּא, יָּ ַ שָׁ�

סְִפְַרְִי  בְְּּ ערְ  אָבְֶּּ דֶָאךְְ  מֶֶען  זָאגְטֵ 
גּוֹּאֵלֹ  יַדֶ  בְְּּ "מְִצְְוֹהָ   – תֵֵנוּּ  ָ פַַרְְשָׁ� בְְּּ
אלְֹדֶ  וּוִּיבְַּּ אוּּן  לִֹרְְדֶּוֹּף"מֶהַ;  ם  הַַדֶָּ
אַז  מֶוּּבְָּן,  אִיז  מִֶצְִוָּהַמֶוּ,  אַ  סְְ'אִיז 
יךְְ אוֹּיךְְ לֶֹעָתִֵידֶ לָֹבְֹּא.  יָּ ַ דֶָאסְ אִיז שָׁ�
וּּבְְּמֵֶילָֹא דֶַארְְפְַן זַיְין דִֶי עָרְֵי מִֶקְֶלָֹטֵ 
גּוֹּאֵלֹ  דֶֶעם  פַוּּן  אַנְטְֵלֹוֹּיפְַן  צִוּּ  דֵֶי  כְְּ

םמֶז. הַַדֶָּ
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However, this answer is not entirely satisfactory. 
The Mishnah49 states that the mitzvah for the aveng-
er of the blood to slay the killer applies only in an 
instance when the killer departed from the limits 
 50 of the city of refuge and was discovered(iתחום)
there by the avenger. There is no mitzvah when the 
killer is first fleeing to the city of refuge.

However, one of the fundamental principles of 
Talmudic study is to explain passages in a manner 
that minimizes the amount of differences of opinion 
among Sages.51 In line with that principle, it can be 
said52 that even according to the latter opinion, the 
intent is not that the mitzvah to avenge the blood 
begins specifically after the killer entered the city of 
refuge and then departed from its limits,53 but that 
before the killer enters the city of refuge, the avenger 
of the blood is prohibited from slaying the killer, just 
as killing another person is similarly prohibited.54

However, even according to this opinion, from 
the outset, even before the killer flees to a city of 
refuge,  the avenger of the blood is already com-
manded to avenge the death of his relative (similar 
to an approach resembling that of Sifri).55 It is only 

al HaTorah, Bamidbar 35:29. See 
also Ketzos HaChoshen, sec. 2.

** The phrase, “an external factor 
preventing them from being ful-
filled,” is being used to translate 
the Aramaic phrase, aryeh hu 
d’ravei alehah, which literally 
means, “a lion is crouching over 
it.” See Eruvin 78b, Sh’vuos 22b.

*** See Encyclopedia Talmudis, 
the end of erech galus and erech 
go’al hadam, and the sources 
cited there. See the wording used 
by the Rishonim cited there. See 
Rama, the beginning of Choshen 
Mishpat, sec. 425.

49. Makkos 2:7 (11b-12a). See the 
categorization of an avenger of the 
blood and the concepts explained 
further in the main text of the Ency
clopedia Talmudis, loc. cit., and the 
sources mentioned there.

50. Our Sages (Eruvin 51a) explain 
that the cities of refuge provided 
sanctuary for a person even when he 
was outside their perimeters, as indi-
cated by the association of the verses 
(Bamidbar 35:27), “The avenger of 
the blood will find him outside the 
border of his city of refuge,” and 
“you shall measure from outside the 
city 2,000 cubits” (ibid., 35:5). Just as 
the term “outside” in the latter verse 
means 2,000 cubits, so too the term, 
“outside” in the former verse means 
2,000 cubits. These are considered 
the “limits” of the city.

51. See Tosafos, Yoma 87b, s.v. 
ve’haomer; Yad Malachi, K’llal Shnei 
HaTalmudim, sec. 10; et al.

52. Note the approach of Meiri 
(Makkos 11b) who states that the 
difference in opinion between 
Rabbi Yossi HaG’lili and Rabbi 
Akiva whether it is a mitzvah for the 

avenger of the blood to slay the killer 
or merely that he was given license 
to do so applies not when the killer 
departs the city of refuge later, but 
also from the outset, i.e., before he 
even enters the city of refuge.

53. See Tzafnas Panei’ach, mahadu
ra tinyana, pp. 16a-b, 32d (included 
in K’llalei HaTorah VehaMitzvos, 
Vol. 2, erech arei miklat).

54. See Minchas Chinuch, mitzvah 
410.

55. See Sifri d’vei Rav on Sifri, loc. 
cit., which states that according to 
the opinion in the Talmud that it 
is a mitzvah for the avenger of the 
blood to slay the killer, that categori-
zation applies even at the outset, as 
stated in the Sifri, loc. cit. However, 
in conclusion, that text states that 
the matter requires analysis. 

In his explanations of Rav Saadia 

יַדֶ  בְְּּ מִֶצְִוָּהַ  אַז  אִיתֵָא  נָהַמֶחַ  ְ מִֶשָׁ� ]בְְּּ
רְוֹּצִֵחַַ,  דֶֶעם  הַַרְְגְ'נֶען  צִוּּ  ם  הַַדֶָּ גּוֹּאֵלֹ 
צִָא  יָּ ֶ שָׁ� רְוֹּצִֵחַַ  אַ  פַוּּן  פַַאלֹ  אִין  נָארְ 
וּּמְֶצִָאוֹּ  מִֶקְֶלָֹטֵ(  )עָרְֵי  לִֹתְֵחַוּּם  חַוּּץ 
ערְ נִיטֵ וּוֶּען עֶרְ הַַאלְֹטֵ  ם, אָבְֶּּ גּוֹּאֵלֹ הַַדֶָּ
יְים אַנְטְֵלֹוֹּיפְַן אִין עִירְ מִֶקְֶלָֹטֵ, טֵ בְַּּ ְ עֶרְְשָׁ�

י  ֵ לְֹאַפַּוּּשָׁ� לֹּאֹ  ֶ שָׁ� דֵֶי  כְְּ ערְ  אָבְֶּּ
מֶַחְַלֹוֹּקֶֶתֵ יֵשָׁ� לֹוֹּמֶַרְמֶטֵ, אַז אוֹּיךְְ לֹוּיטֵ  בְְּּ
דֶֶערְ דֵֶיעָהַ, מֵֶיינְטֵ עֶסְ נִיטֵ אַז דֶַוְּקֶָא 
אַרְַיְין  אִיז  עֶרְ  וּוִּי  )לְֹאַחַַרְ  דֶֶעַמְָאלְט 
אִין עִירְ מִֶקְֶלָֹטֵוֹּ אוּּן פַוּּן דֶָארְְטֵ אַרְוֹּיסְ 
ְחֲדַּשְׁ דִֶי  ִת חַוּּץ לִֹתְֵחַוּּם( וּוֶּערְְטֵ דֶַאן נְ
ערְ אֵיידֶֶערְ  םנ, אָבְֶּּ מִֶצְִוָּהַ פַוּּן גּוֹּאֵלֹ הַַדֶָּ
דֶֶערְ רְוֹּצִֵחַַ קֶוּּמְֶטֵ לְֹעִירְ מִֶקְֶלָֹטֵוֹּ אִיז אַן 
ם צִוּּ הַַרְְגְ'נֶען  אִיסְּוּּרְ אוֹּיפְַן גּוֹּאֵלֹ הַַדֶָּ
אַנְדֶֶערְ  אַן  וּוִּי  )פַּוּּנְקְֶטֵ  רְוֹּצִֵחַַ  דֶֶעם 

(נא – מֶֶענְטֵשָׁ�

אִיז  זוֹּ  לְֹדֵֶעָהַ  אוֹּיךְְ  אַז  נָארְ 
נִיסְָהַ  דֶֶערְ  פַַארְ  נָאךְְ  הַ,  חִַלָֹּ כְַתְֵּ מִֶלְֹּ
מִֶצְִוָּהַ  אַ  דֶָא  וֹּין  שָׁ� אִיז  מִֶקְֶלָֹטֵ  לְֹעָרְֵי 
פְַרְִינבְּ( אוֹּיפְַן  הַַסְִּ יטֵַתֵ  ִ וּוִּי שָׁ� רְֶךְְ  דֶֶּ )עַלֹ 
ם צִוּּ נוֹּקֵֶם זַיְין מִֶיתֵַתֵ קְֶרְוֹּבְּוֹּ;  גּוֹּאֵלֹ הַַדֶָּ
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that since the Torah gives a person who killed ac-
cidentally the protection of a city of refuge,56 the 
avenger of the blood is restrained57 and unable to 
carry out his mitzvah until the killer enters the 
city of refuge.58

Understanding Rambam’s View

6. It is still necessary to clarify the matter ac-
cording to Rambam’s understanding. Rambam 
rules59 that the avenger of the blood is not com-
manded to slay the killer if he intentionally leaves 
the limits of the city of refuge. He only has the li-
cense to do so. On the surface, even according to 
Rambam’s understanding that the world will follow 
its natural pattern in the Ultimate Future – and 
thus it is possible for there to be a person who kills 
another accidentally – how is it conceivable that in 
that future era of peace and harmony, the heart of 
the slain person’s relative will become incensed and, 
as result, he will seek to avenge the blood? 

Rambam states60 that “At that time, there will 
be neither famine nor war, neither envy nor com-
petition… and the occupation of the entire world 
will be solely to know G-d.” In such a situation, 
when there is “neither envy, nor competition,” 
and one’s “sole occupation is to know G-d,” how 

Gaon’s Sefer HaMitzvos, negative 
commandment 274, Rav Yehudah 
Yerucham Fishel Perlow writes that 
the meaning of the Sifri is that the 
mitzvah is for the avenger of the 
blood to pursue the killer only so 
that he flees to a city of refuge, but 
not to kill him. Consult that source. 
However, from Sifri d’vei Rav, it 
appears that the intent of the Sifri is 
that the mitzvah is for the avenger of 
the blood to pursue him in order to 
actually kill him.

56. Note Tzafnas Panei’ach, Makkos 
12a, s.v. rotzei’ach sheyatza, which 
states that if the killer had not gone 

into exile, all authorities agree that 
the avenger of the blood is exempt 
from punishment if he kills him. 
Based on the statements in the 
main text, it could be said that 
when a killer does not flee to a city 
of refuge, he does not have the pro-
tection the Torah provides for him 
from the avenger of the blood.

57. “Is restrained” is a translation 
of the Aramaic phrase, “a lion was 
crouching over it.” See the second 
marginal note in footnote 48.

58. However, it could be said that, 
the mitzvah to avenge the death 

applies specifically after the killer 
was sentenced by the court to be 
exiled and, thus, he is obligated to 
undergo the pain of exile which is 
almost equivalent to the pain of 
death (Sefer HaChinuch, mitzvah 
410).

Thus, when the killer leaves the city 
of refuge, it is a mitzvah for the 
avenger of the blood to carry out 
this obligation. 

59. Rambam, Hilchos Rotzei’ach 
5:10.

60. Ibid., Hilchos Melachim 12:5

נָארְ הֱַיוֹּתֵ אַז תֵּוֹּרְָהַ גִיטֵ דֶֶעם הַוֹּרְֵג נֶפֶַשָׁ� 
גָגָהַ דִֶי הֲַגָנָהַ פַוּּן עִירְ מִֶקְֶלָֹטֵ, וּוֶּערְְטֵ  ְ שָׁ� בְִּּ
דֶֶערְ  זְמֶַן  לֹ  כְָּ אַז  אוּוָּארְְנְטֵ,  בְַּּ דֶֶעם  מִֶיטֵ 
לְֹעִירְ  אָנְגֶעקֶוּּמֶֶען  נִיטֵ  נָאךְְ  אִיז  רְוֹּצִֵחַַ 
עֲלֵֹיהַּ  דִֶרְְבְִּיעַ  הַוּּא  אַרְְיָא  אִיז  מִֶקְֶלָֹטֵוֹּנג 
ם אוּּן עֶרְ קֶֶען נִיטֵ  אוֹּיף דֶֶעם גּוֹּאֵלֹ הַַדֶָּ

ים זַיְין מִֶצְִוָּתֵוֹּנדֶ[. מְֶקֶַיֵּ

טֵֵיין  ְ ערְ פַַארְְשָׁ� וּ. מֶֶען דֶַארְְף נָאךְְ אָבְֶּּ
"ם(: יטֵַתֵ הַָרְַמְֶבְַּּ ִ שָׁ� )בְְּּ

אַז  דֶָאךְְנהַ  סְְקְֶ'נְטֵ  פַַּ "ם  רְַמְֶבְַּּ דֶֶערְ 
ם  הַַדֶָּ גּוֹּאֵלֹ  יַדֶ  בְְּּ וּּתֵ  רְְשָׁ� אַ  נָארְ  סְְ'אִיז 
זָדֶוֹּן(.  לְֹהַָרְְגוֹּ )וּוֶּען יָצִָא חַוּּץ לִֹתְֵחַוּּמֶָהַּ בְְּּ
לֶֹעָתִֵידֶ  אַז  לְֹדֶַעְתֵּוֹּ  אֲפִַילֹוּּ  וְּלִֹכְְאוֹּרְָהַ, 
אִין  אִיז  נוֹּהֵַג,  מִֶנְהַָגוֹּ  כְְּ עוֹּלָֹם  אִיז  לָֹבְֹּא 
נֶפֶַשָׁ�  זַיְין אַ הַוֹּרְֵג  נַמִֶי אַז עֶסְ קֶֶען  הַָכְִי 
 – דֶֶעמֶָאלְֹטֵ  ערְ  אָבְֶּּ קֶוּּמְֶטֵ  וּוִּי  גָגָהַ,  ְ שָׁ� בְִּּ
פַוּּן  מְֶצִִיאוּּתֵ  אַ  )וּּבְְּמֵֶילָֹא(  לְבָבוֹֹ  יֵחֲַם 
"ם  רְַמְֶבְַּּ )דֶֶערְ  אלְֹדֶ  וּוִּיבְַּּ ם.  הַַדֶָּ גּוֹּאֵלֹ 
מֶַן  הַַזְּ אוֹּתֵוֹּ  "בְְּּ אַז  סְְקְֶ'נְטֵ(נוּ  פַַּ אַלֵֹיין 
ְלֹא  וֹ מִֶלְֹחַָמֶָהַ  וְּלֹאֹ  רְָעָבְּ  ם  ָ שָׁ� יִהְַיֶהַ  לֹאֹ 
כָּל  יִהְַיֶהַ עֵסְֶקֶ  וְֹתַחֲֲרֵוּת כְוּ' וְּלֹאֹ  קִנְְאָה 
לְֹבְַּדֶ"; אִין  א לָֹדֶַעַתֵ אֶתֵ הַ' בְִּּ הָעַוֹֹלָם אֶלָֹּ
בְּ, פַוּּן "לֹאֹ קִֶנְאָהַ וְּתֵַחֲַרְוּּתֵ" אוּּן  אַ מֶַצִָּ
אִיז  ַדֶ",  ְב בִּל אֶתֵ הַ'  "לָֹדֶַעַתֵ  עָסְוּּקֶ  זַיְין 
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is it possible for a person to kill another “who is 
not liable to die,”61 only because his heart became 
incensed?

The explanation – that in the Ultimate Future, 
the cities of refuge will exist not so much in order 
to protect the person who slew accidentally from 
the avenger of the blood, but as atonement for his 
sin – is not tenable because the verse mandating 
setting aside the cities states explicitly, “so that 
blood not be shed.” True, the cities of refuge were 
not only intended to protect and save the killer, 
but also to enable him to gain atonement.62 Never-
theless, even in the Ultimate Future, they will still 
serve the purpose of protection.

In addition, if the cities of refuge would only 
exist to enable a person who killed accidental-
ly to gain atonement, there would be no concern 
that “the way [to a city of refuge] is long, and 
[the avenger will] strike him mortally.” Accord-
ingly, there would be no need for cities of refuge 
specifically in the lands of the Keini, Keinizi, and 
Kadmoni, for there already would be cities of ref-
uge in Eretz Yisrael and in Transjordan.63

By contrast, if one were to say that the reason 
for the cities of refuge is also – and indeed, pri-
marily – in order to save the person who killed 
accidentally from the avenger of the blood, it is 
understood why it would be necessary to add cit-
ies of refuge in the lands of the Keini, Keinizi, and 
Kadmoni. Since the person who killed accidentally 
would have to flee there to avoid the avenger of the 
blood, it is important that the way not be too long. 

A Torah Imperative, Not a Natural Response

7. To explain the above: The laws applying to the 

61. Devarim 19:6.

62. See Makkos 2b, Tosafos, Makkos 
11b, s.v. midei, et al. See the respon-
sa of Tzafnas Panei’ach, loc. cit., and 

Tzafnas Panei’ach, Makkos 10a, s.v. 
halolu, and the sources mentioned 
there.

63. For there is no source that 

would lead to the new concept that 
the cities of refuge are intended to 
protect – and bring atonement to 
– only a person in that region who 
accidentally killed another person. 

וּוִּי קֶֶען זַיְין אַז אֵיינֶערְ זָאלֹ הַַרְְגְ'נֶען אַ 
מֶָוֶּתֵ",  טֵ  פַַּ ְ מִֶשָׁ� איֵן  "לֹוֹּ  וּוָּאסְ  צְִוּוֵּייטְֵן 

דֶ דֶֶעם וּוָּאסְ "יֵחַַם לְֹבְָּבְּוֹּ". נָארְ מִֶצִַּ

אוּּן מֶֶען קֶֶען נִיטֵ עֶנְטְֵפֶַערְְן אַז דֶָאסְ 
דֶַארְְפְַן  לָֹבְּאֹ  לֶֹעָתִֵידֶ  מְֶ'וּוֶּעטֵ  וּוָּאסְ 
ן עָרְֵי מִֶקְֶלָֹטֵ וּוֶּעטֵ זַיְין – נִיטֵ אוֹּיף  הַָאבְְּּ
גָגָהַ  ְ שָׁ� בְִּּ נֶפֶַשָׁ�  הַוֹּרְֵג  דֶֶעם  זַיְין  ילֹ  מֶַצִִּ צִוּּ 
אַ  אַלְֹסְ   – נָארְ  ם,  הַַדֶָּ גּוֹּאֵלֹ  דֶֶעם  פַוּּן 
רְָהַ פַַארְ דֶֶעם חֵַטְֵא )וּוַּיְילֹ עִנְיָנָן פַוּּן  פַָּ כְַּ
לָֹהַ,  לֹוֹּיז הֲַגָנָהַ וְּהַַצִָּ עָרְֵי מִֶקְֶלָֹטֵ אִיז נִיטֵ בְְּּ
רְָהַנז עַלֹ הַַחֵַטְֵא( – וּוָּארְוּּם  פַָּ נָארְ אוֹּיךְְ כְַּ
פֵַךְְ  ָ ּ פֵַירְוּּשָׁ� "וְּלֹאֹ יִשָׁ� סְוּּקֶ זָאגְטֵ בְְּּ דֶֶערְ פַָּ
ם גוּ'", אַז זֵיי וּוֶּעלֹן זַיְין )אוֹּיךְְ לֶֹעָתִֵידֶ  דֶָּ

לָֹהַ. לָֹבְּאֹ( צִוּּלִֹיבְּּ הֲַגָנָהַ וְּהַַצִָּ

מִֶקְֶלָֹטֵ  עָרְֵי  דִֶי  אוֹּיבְּּ  לְֹזֶהַ:  נוֹּסְָף 
צִוּּלִֹיבְּּ  נָארְ  זַיְין  וּוֶּעלְֹן  לָֹבְֹּא  לֶֹעָתִֵידֶ 
זָאלֹ  גָגָהַ  ְ שָׁ� בְִּּ נֶפֶַשָׁ�  הַוֹּרְֵג  אַ  אַז  דֶֶעם 
דֶֶערְ  נִיטֵָא  דֶָאךְְ  אִיז  רְָהַ,  פַָּ כְַּ אַ  ן  הַָאבְְּּ
הַוּּ  וְּהִַכְָּ רְֶךְְ  הַַדֶֶּ הַ  יִרְְבְֶּּ י  "כְִּ אַז  שָׁ�  ַ חֲַשָׁ�
אוֹּיף  הֶַכְְרְַחַ  קֵֶיין  נִיטֵָא  אִיז   ," נָפֶַשָׁ�
י וְּקֶַדְֶמֶוֹּנִי  עָרְֵי מִֶקְֶלָֹטֵ אִין אֶרְֶץ קֵֶנִי קְֶנִזִּ
וֹּין דֶָא עָרְֵי  דֶַוְּקֶָא – עֶסְ זַיְינֶען דֶָאךְְ שָׁ�
ןנחַ; רְְדֵֶּ רְָאֵלֹ וְּעֵבְֶּרְ הַַיַּ מִֶקְֶלָֹטֵ אִין אֶרְֶץ יִשָׁ�ְ

אִיז  טֵַעַם  דֶֶערְ  וּוֶּען  ן  כְֵּ אֵין  ֶ ּ שָׁ� מֶַהַ 
זַיְין  ילֹ  מֶַצִִּ צִוּּ  כְְדֵֶי  בְִּּ וּּבְְּעִיקֶָרְ(  )אוֹּיךְְ 
גָגָהַ פַוּּן דֶֶעם גּוֹּאֵלֹ  ְ שָׁ� דֶֶעם הַוֹּרְֵג נֶפֶַשָׁ� בְִּּ
מְֶ'דֶַארְְף  פַַארְְוּוָּאסְ  מֶוּּבְָּן  אִיז  ם,  הַַדֶָּ
אֶרְֶץ  אִין  הֶַעָרְִים  הַוֹּסְָפַַתֵ  דִֶי  ן  הַָאבְְּּ
יי "לָֹנוּּסְ  י וְּקֶַדְֶמֶוֹּנִי, הֱַיוֹּתֵ אַז בְַּּ קֵֶנִי קְֶנִזִּ
זַיְין  נִיטֵ  זָאלֹ  עֶסְ  נוֹּגֵעַ  אִיז  הַ"  מֶָּ ָ שָׁ�

רְֶךְְ". הַ הַַדֶֶּ "יִרְְבְֶּּ

זֶהַ: יאוּּרְ בְְּּ ז. וְּיֵשָׁ� לֹוֹּמֶַרְ הַַבְִּּ
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avenger of the blood with all their details is not an in-
stance where “the Torah speaks… in consideration of 
the yetzer hara (the evil inclination).”64 In other words, 
the intent is not that because the yetzer hara entices 
a person and causes “his heart to become incensed,” 
there is no alternative and the Torah gives permission 
– or a command – to slay the killer.

We cannot say that the license given the avenger of 
the blood is a concession to his yetzer hara, because if a 
person who kills another accidentally is not inherently 
liable to die, how then can it be said that the Torah 
gives the avenger of the blood permission to kill him? 
How much more so is it difficult to say that it is a mitz
vah for the avenger of the blood to do so?

Instead, we must say that the license given to the 
avenger of the blood is, from the outset, a practice 
sanctioned by the Torah, or that it is even a mitzvah.65 
The Torah clarifies several situations in which a per-
son who kills another will be punished for his act; for 
instance: When there are witnesses who administered 
a warning to the killer and, regardless, he intentionally 
killed another Jew, the Torah commands the court to 
carry out a death sentence. In other situations, a kill-
er is liable for death at the hands of Heaven. When a 
person accidentally kills another Jew, since a Jew was 
killed because of him,66 the Torah assigns67 responsi-
bility for the death of the killer to a relative who is fit to 

64. As is the case regarding a yefas 
toar, an attractive female captive, 
with whom the Torah permits a Jew-
ish soldier to be intimate during the 
time of war (see Kiddushin, the end 
of 21b; Rashi, Devarim 21:11).

65. This is evident from the fact that 
all authorities agree that when a 
person kills another intentionally, 
“it is a mitzvah for the avenger 
of the blood to slay the killer” 
(Rambam, Hilchos Rotzei’ach 1:2). 
“If [the slain person] does not have 
a [close relative to serve as the] 
avenger of the blood, the court 
establishes an avenger of the blood 
for him” (Sanhedrin 45b; see Ram

bam and Kessef Mishneh, loc. cit.). 
See also Ramban’s Hosafos to Sefer 
HaMitzvos, positive commandment 
13, et al.

66. See Tzafnas Panei’ach, the 
beginning of Makkos 10b.

67. True, the license for the avenger 
of the blood to slay the killer applies 
only when the latter has left the lim-
its of the city of refuge (as stated in 
Rambam, Hilchos Rotzei’ach 5:10). 
By contrast, before that, i.e., before 
the killer reached the city of refuge, 
the avenger of the blood is merely 
exempt from punishment if he kills 
him (Rambam, loc. cit., 5:9). 

Nevertheless, it could be said that 
the intent is not that the license for 
the avenger of the blood to slay the 
killer begins only when the killer 
leaves the city of refuge and does not 
apply before he arrives there. In-
stead, it began immediately after the 
killing. However, before the killer 
enters and then departs from the city 
of refuge, the avenger of the blood is 
prevented from killing him because 
of external forces, as explained in 
the end of sec. 5 in the main text, 
according to the opinion that it is a 
mitzvah for the avenger of the blood 
to slay the killer.

מִֶיטֵ  ם  הַַדֶָּ גּוֹּאֵלֹ  פַוּּן  הֲַלָֹכְָהַ  דִֶי 
עִנְיָן  אַן  נִיטֵ  אִיז  רְָטִֵים  פְַּ אַלֶעַ 
ֶרֵ  ֵצְ י נֶגֶדֶ  כְְּ  .  . תֵּוֹּרְָהַ  רְָהַ  בְְּּ "דִֶּ פַוּּן 
מֵֶסְִיתֵ  וּוֶּעטֵ  וּוֶּעלְֹכְֶערְ  הָרֵָעַ"נטֵ 
לְֹבְָּבְּוֹּ"  "יֵחַַם  אַז  מֶַאכְְן  אוּּן  זַיְין 
לֵֹיתֵ  בְְּּ תֵּוֹּרְָהַ  הַָאטֵ  דֶֶערְְפַַארְ 
אַ  )אָדֶֶערְ  וּּתֵ  רְְשָׁ� ן  גֶעגֶעבְְּּ רְֵירְָהַ  בְְּּ

צִִיוּוּּי( צִוּּ הַַרְְגְ'נֶען דֶֶעם רְוֹּצִֵחַַ

נֶפֶַשָׁ�  הַוֹּרְֵג  אַ  אוֹּיבְּּ  וּוָּארְוּּם   –
יבְּ מִֶיתֵָהַ, אִיז  גָגָהַ אִיז נְִיט חַַיָּ ְ שָׁ� בְִּּ
דֶֶערְ  אַז  זָאגְן  צִוּּ  יךְְ  יָּ ַ שָׁ� אִיז  וּוִּי 
צִוּּ  אִים  וּּתֵ  רְְשָׁ� הַָאטֵ  ם  הַַדֶָּ גּוֹּאֵלֹ 
ן – אַז עֶסְ אִיז אַ  כְֵּ ֶ הַַרְְגְ'נֶען, וְּכְָלֹ שָׁ�

ם? – מְִצְְוָֹה אוֹּיפְַן גּוֹּאֵלֹ הַַדֶָּ

הַַנְהַָגָהַ  אַ  אִיז  דֶָאסְ  נָארְ 
י תֵּוֹּרְָהַ אוֹּ מִֶצְִוָּהַסְ:  מֵֶעִיקֶָרְָא עַלֹ פִַּ
וּוֶּען  ים  אוֹּפַַנִּ דֶָא  זַיְינֶען  עֶסְ 
זָאלֹ  ין  דִֶּ יתֵ  בְֵּּ הֵַייסְְטֵ  תֵּוֹּרְָהַ  דִֶי 
אוֹּיסְְפִַירְְן דֶֶעם חִַיּוּּבְּ מִֶיתֵָהַ – וּוֶּען 
וְּהַַתְֵרְָאָהַ;  עֵדִֶים  דֶָא  זַיְינֶען  עֶסְ 
קֶוּּמְֶטֵ  עֶסְ  וּוֶּען  ים  אוֹּפַַנִּ פַַארְַאן 
יי אַ הַוֹּרְֵג  ידֵֶי שְׁמְַיִם; אוּּן בְַּּ מִֶיתֵָהַ בְִּּ
דֶוּּרְְךְְ  אַז  אלְֹדֶ  וּוִּיבְַּּ גָגָהַ,  ְ שָׁ� בְִּּ נֶפֶַשָׁ� 
גֶעוּוָּארְְן  גֶעהַַרְְגֶ'עטֵ  אִיז  אִים 
תֵּוֹּרְָהַ הַָאטֵ  רְָאֵלֹסְא  שָׁ�ְ מִֶיִּ נֶפֶַשָׁ�   אַ 
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ןסְבְּ צִוּּ דֶֶעם וּוָּאסְ  ערְְגֶעגֶעבְְּּ דֶָאסְ אִיבְֶּּ
יְיכְוּּתֵ צִוּּ עֶם  ַ וֹּ"סְג )אַ שָׁ� "רְָאוּּי לְֹיוֹּרְְשָׁ�
י תֵּוֹּרְָהַ( "יֵחַַם  – וּּבְְּמֵֶילָֹא אִיז )עַלֹ פִַּ
לְֹבְָּבְּוֹּ"סְדֶ( צִוּּ הַַרְְגְ'נֶען דֶֶעם רְוֹּצִֵחַַסְהַ, 
"וְּרְָצִַחַ  דֶֶעם  נֶעמֶֶען  אַרְָאפְַּ אוֹּיף 
וְּלֹאֹ  גוּ'  הַָרְוֹּצִֵחַַ  אֶתֵ  ם  הַַדֶָּ גּוֹּאֵלֹ 
תֵַחֲַנִיפַוּּ  וְּלֹאֹ  גוּ'  לָֹנוּּסְ  כְפֶַֹרְ  תִֵקְֶחַוּּ 
רְ  יְכְֻפַַּ לֹאֹ  וְּלָֹאָרְֶץ  גוּ'  הַָאָרְֶץ  אֶתֵ 
וֹּפְַכְוֹּ"סְ  שָׁ� דֶַם  בְְּּ אִם  י  כְִּ גוּ'  ם  לַֹדֶָּ
מִֶים"סְז[  תֵֵנוּּ "וְּהַָיָהַ עָלֶֹיךְָ דֶָּ ָ ]וּּבְְּפַַרְְשָׁ�

הַ הַַחֵַטְֵא. – דִֶי מֶַעֲשָׁ�ֵ

לְֹדֶַעַתֵ  אוֹּיךְְ  אִיז  ערְ  דֶֶערְִיבְֶּּ אוּּן 
ְשְׁוּת  סְְקְֶ'נְטֵ אַז "רֵ "ם וּוָּאסְ פַַּ הַָרְַמְֶבְַּּ
מֶֶען  דֶַארְְף  לְֹהַָרְְגוֹּ",  ם  הַַדֶָּ לְֹגוֹּאֵלֹ 
ן עָרְֵי מִֶקְֶלָֹטֵ לֶֹעָתִֵידֶ לָֹבְֹּא אוֹּיף  הַָאבְְּּ
ם,  הַַדֶָּ גּוֹּאֵלֹ  דֶֶעם  פַוּּן  אַנְטְֵלֹוֹּיפְַן 
אִיז  ם  הַַדֶָּ גּוֹּאֵלֹ  דֶֶערְ  אַז  אלְֹדֶ  וּוִּיבְַּּ
ָהסְחַ )נִיטֵ )נָארְ(  ֹרֵ י תְּוֹ אַן עִנְיָן עַלֹ פִַּ
דֶ אַ טֵֶבְַּע )יֵצִֶרְ הַָרְָע( גֶעפִַילֹ פַוּּן  מִֶצִַּ

נְקֶָמֶָהַ( – יֵחַַם לְֹבְָּבְּוֹּ,

מֶַן  הַַזְּ בְְּּ אוֹּיךְְ  דֶָאסְ  אִיז  וּּבְְּמֵֶילָֹא 
אִיז "לֹאֹ  וּוֶּען עֶסְ  לָֹבְֹּא(סְטֵ  )לֶֹעָתִֵידֶ 

inherit the estate of the slain person68 and thus has a 
connection to the deceased. As such, according to the 
Torah, the relative’s heart should become incensed69 
and motivated to slay the killer.70 His actions will ex-
punge the act of sin, as it is written,71 “The avenger of 
the blood shall slay the killer…. You shall not accept 
ransom for one who has fled…. You shall not cor-
rupt the land…. The land cannot receive atonement 
for the blood… except through the blood of the one 
who shed it.” And in our Torah reading, it is written,72 
an avenger’s neglect of retribution “would deem you 
guilty of [having shed this] blood.” 

Therefore, even according to Rambam, who rules 
that the avenger of the blood is merely given license 
to slay the killer, it will be necessary to have cities 
of refuge in the Ultimate Future to protect the flee-
ing killer from the avenger of the blood. The reason 
is that the avenger of the blood’s heart becomes in-
censed not merely because of a natural desire for 
revenge stemming from the yetzer hara; rather, it is a 
desired feeling, which is dictated by the Torah.73

Consequently, even in the Ultimate Future,74 
when there will be “neither envy, nor competition” 

68. Rambam, loc. cit., 2:2, with 
regard to the avenger of the blood 
when a person slays intentionally.

69. This resembles the distinction 
that applies, according to the Torah, 
to the manner that the laws of 
mourning must be observed based 
on the degree of family close-
ness. (In other words, just as the 
Torah mandates feeling the pain of 
mourning based on family closeness, 
so too, it mandates feelings of wrath 
and a desire to avenge the blood in 
such circumstances.)

70. This is somewhat similar to the 
law that when a person commits 
certain sins, “the zealous strike him” 
(Sanhedrin 82a). According to some 
opinions, this means that a zealous 
person is granted license to kill, but 
is not obligated to do so (Rab-
beinu Asher and Yad Ramah on 

Sanhedrin, loc. cit. See also Rama, 
Choshen Mishpat 425:4).  

Similarly, Mishneh LeMelech (at the 
end of Rambam, Hilchos Rotzei’ach, 
ch. 1) equates an avenger of the 
blood with a “zealous” person.

It can be said that the imperative 
incumbent upon the avenger of the 
blood is greater, as reflected by the 
law that if a zealous person would 
approach a court, asking what to do, 
the court would not instruct him to 
take action (Sanhedrin, loc. cit.). By 
contrast, an avenger of the blood 
would be given a charge by the court 
to slay the killer if he would request it 
(Sheyorei Korban, Talmud Yerushal
mi, Sanhedrin, the end of ch. 9).

71. Bamidbar 35:27, 32-33.

72. Devarim 19:10. See Moed Kattan 
5a.

73. See Tifferes Yisrael on the Mish-
nah, Makkos 2:7, which explains 
the opinion that the avenger of the 
blood is merely given license to slay 
the killer, but there is no mitzvah 
for him to do so as follows: “It is 
a minor mitzvah. In relation to 
commands that are actual mitzvos, 
[this and] all similar matters are 
considered as [merely] licensed.”

74. As mentioned above in sec. 1, 
Makkos 10b explains that one who 
was killed accidentally met that fate 
because he killed another person 
intentionally, without the murder 
being observed by witnesses. 
According to that teaching, it must 
be said that (even according to 
Rambam) the possibility that a per-
son will be killed accidentally in the 
Ultimate Future is because he killed 
intentionally in the present era (see 
Alshich, loc. cit.).
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לֹ  כְָּ "עֵסְֶקֶ  נָארְ  וְּתֵַחֲַרְוּּתֵ"  קִֶנְאָהַ 
לְֹבְַּדֶ". הַָעוֹּלָֹם לָֹדֶַעַתֵ אֶתֵ הַ' בְִּּ

דֶֶערְ  דֶוּּרְְךְְ  אַז  רְָצִוֹּן  וִּיהִַי  חַ. 
הַ  הַַזֶּ זְמֶַן  בְִּּ מִֶקְֶלָֹטֵ  עָרְֵי  פַוּּן  עֲבְּוֹּדֶָהַ 
וּוָּאסְ  הַַתֵּוֹּרְָהַ,  לִֹימֶּוּּדֶ   – רְוּּחְַנִיּוּּתֵ  בְְּּ

בְְּרְֵי תֵּוֹּרְָהַ . . קֶוֹּלְֹטִֵין",ע "דִֶּ

אִיז  וּוָּאסְ  ַן  ְמְ זֵ דֶֶעם  אִין  וּּבְִּפְַרְַטֵ 
ן גֶעוּוָּארְְן אַלְֹסְ אַ "מִֶקְֶלָֹטֵ" –  גֶעגֶעבְְּּ
בְּוֹּתֵ  י תֵֵּ ֵ דֶֶערְ חַוֹּדֶֶשָׁ� אֱלֹוּּלֹ וּוָּאסְ רְָאשָׁ�
י לְֹךְָ",  מְֶתִֵּ הַ לְֹיָדֶוֹּ וְּשָׁ�ַ לֹּוֹּ אִיזעא "אִנָּ ֶ שָׁ�
הַוּּא  רְוּּךְְ  בְָּּ דֶוֹּשָׁ�  הַַקֶָּ י  כְִּ "לִֹרְְמֶוֹּז 
לְֹכְָלֹ  אֱלֹוּּלֹ  חַֹדֶֶשָׁ�  ן  וְּזִמֵֶּ הַ  אִנָּ חַַסְְדֶּוֹּ  בְְּּ
וּּבְּ אָז  שָׁ� יָּ ֶ נָהַ שָׁ� ָ ּ תֵוֹּךְְ הַַשָׁ� חַָטֵָא בְְּּ ֶ מִֶי שָׁ�

לֹוּּהַוּּ"עבְּ, וּּבְָּהַ וִּיקֶַבְְּּ תְֵשָׁ� בְִּּ

צִוּּ  קֶָרְוֹּבְּ  בְְּּ זַיְין  זוֹּכְֶהַ  מֶֶען  זָאלֹ 
בְּוּּלְֹךְָ"  דֶֶעם "יַרְְחִַיבְּ הַ' אֱלֹקֶֶֹיךְָ אֶתֵ גְּ
דֶֶערְ  זַיְין  וּוֶּעטֵ  עֶסְ  אוּּן  וּּטֵוֹּ,  וְּכְִפְַשָׁ�
לֹשָֹׁ� עָרְִים" – דִֶי  ָ "וְּיָסְַפְַתֵָּ לְֹךְָ עוֹּדֶ שָׁ�

הַוֹּסְָפַַתֵ ג' עָרְֵי מִֶקְֶלָֹטֵ,

לֹּוּּתֵ  רְוּּחְַנִיּוּּתֵ, דִֶי הִַתְֵגַּ אוּּן אוֹּיךְְ בְְּּ
דֶוּּרְְךְְ  לָֹבְֹּאעג  לֶֹעָתִֵידֶ  תֵּוֹּרְָהַ  טֵַעֲמֵֶי 

יחַַ צִִדְֶקֵֶנוּּעדֶ ִ מֶָשָׁ�

. שָׁ� יָמֵֶינוּּ מֶַמֶָּ מְֶהֵַרְָהַ בְְּּ בְִּּ

)מְשיחֲוֹת מְוֹצְש״ק פְ' בלק וֹפְנְחֲסַ 
תשל״חֲ(

and “the occupation of the entire world [will be] sole-
ly to know G-d,” there will be a need for cities of refuge.

Torah as a Refuge

8. The cities of refuge have a spiritual parallel that 
makes them relevant even in the present age. In a 
spiritual sense, the term “cities of refuge” refers to the 
words of Torah, as our Sages say,75 “The words of To-
rah are a refuge.” May it be G-d’s will that through 
establishing these cities of refuge, i.e., increasing our 
service of Torah study, we will merit that in the near 
future, “G-d your L-rd [will] expand your boundar-
ies,” in a simple and literal sense.

This is particularly relevant in the present time, 
the month of Elul, which is given to the Jewish peo-
ple as “a refuge.” Indeed, its very name (ֹאלֹוּל) serves 
as an acronym for the phrase,76 ְאנהַ לידֶוּ ושָׁמֶתֵי לך, “He 
[committed the act because of] an act of G-d. I will 
set aside for you…,” alluding to G-d’s kindness in 
setting aside a time – the month of Elul – for any-
one who sinned throughout the year to turn to G-d 
in teshuvah with the knowledge that his teshuvah will 
be accepted.77

“When G-d… expands your boundaries, you shall 
add three more cities,” i.e., three additional cities of 
refuge. Similarly, at that time, there will be an increase 
in the spiritual counterpart of the cities of refuge, an 
increase in Torah, the revelation by Mashiach78 of the 
inner motivating principles of the Torah in the Ulti-
mate Future.79 May this happen speedily in our days.

75. Makkos 10a. See Or HaTorah, 
Bamidbar, Vol. 4, p. 1414ff.

76. Shmos 21:13. The AriZal’s Lik
kutei Torah and Shaar HaP’sukim, 
Parshas Mishpatim; Pri Etz Chayim, 

shaar Rosh HaShanah, ch. 1.

77. Shaar HaP’sukim, loc. cit. See 
similar statements in Likkutei Torah 
and Pri Etz Chayim, loc. cit.

78. Rashi, Shir HaShirim 1:2. See 
the Mitteler Rebbe’s maamar enti-
tled Al Tatzar es Moav.

79. Or HaTorah, loc. cit., p. 1415.

יטֵ, א וּאילֹךְ. א( 
ז(:  בְּ.  )יטֵ,  בְּפַרְשָׁתֵנוּ  הַכְתֵוּבְּ  לֹשָׁוּן  בְּ( 
וּבְּרְמֶבְּ״ם  לֹךְ.  תבדֶיל  ערְים  שָׁלֹשָׁ 
רְישָׁ פַ״חַ(: מֶצִוּתֵ עשָׁהַ  רְוּצִחַ  )הַלֹכְוּתֵ 

שָׁלֹשָׁ  שָׁנאמֶרְ  מֶקֶלֹטֵ  ערְי  להפְרֵיש 

ערְים תֵבְּדֶילֹ לֹךְ. בְּהַמֶצִוּתֵ שָׁבְּהַכְוּתֵרְתֵ 
לֹהַלֹכְוּתֵ רְוּצִחַ )מֶצִוּהַ טֵ(: לֹהַפַרְישָׁ ערְי 
)וּמֶשָׁמֶע  הַדֶרְךְ  לֹהַם  וּלֹכְוּין*  מֶקֶלֹטֵ 

בְּכְלֹלֹ  הַדֶרְךְ"  לֹהַם  "לֹכְוּין  זהַ  שָׁגם 
עשָׁהַ  מֶצִוּתֵ  הַמֶצִוּתֵ  וּבְּסְפַרְ  הַמֶצִוּהַ(. 
כְוּ׳  מֶקֶלֹטֵ  ערְי  שָׁשָׁ  לֹהַכְין**  קֶפַבְּ: 
וּשָׁיתֵקֶן דֶרְךְ אלֹיהַם כְוּ׳. וּמֶבְּיא הַכְתֵוּבְּ 
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וּבְּמֶנין הַמֶצִוּתֵ  ג( תֵכְין לֹךְ הַדֶרְךְ.  )יטֵ, 
בְּרְישָׁ סְפַרְ הַידֶ: לֹהַכְין שָׁשָׁ ערְי מֶקֶלֹטֵ 
וּאין  וּשָׁלֹשָׁתֵ.  הַדֶרְךְ  לֹךְ  תֵכְין  שָׁנאמֶרְ 

כְאן מֶקֶוּמֶוּ.
הלכַוֹת  סַדֶרֵ  עַל  המְצְוֹת  וֹבמְנְין   )*  

וּלֹהַכְין  הידֶ:  סַפְרֵ  ברֵיש  הרֵמְב״ם 

סַפְרֵ  רֵמְב״ם  וֹרֵאה  הדֶרֵך.  לֹוּ 
בשינְוֹיי  תשכַ״דֶ(  )ירֵוֹשלים  המְדֶעַ 

נְוֹסַחֲאוֹת: וֹלכַוֹין )כַבפְנְים(, לכַוֹנְן.

העַלירֵ  חֲיים  הרֵב  בהוֹצְאת   )**  

וֹעַל  "להבדֶיל".  קאפְחֲ  יוֹסַף  וֹהרֵב 

דֶרֵך זֵה הוֹא בחֲינְוֹך מְצְוֹה תקכַ.

יטֵ, ג. ג( 
שָׁם, חַ־טֵ. דֶ( 

וּרְאהַ תֵוּסְפַתֵא מֶכְוּתֵ  הַ״וּ.  מֶכְוּתֵ פַ״בְּ  הַ( 
סְוּף פַ״בְּ.

פַירְוּשָׁ רְשָׁ״י כְאן, חַ. וּ( 
הַלֹכְוּתֵ רְוּצִחַ פַ״חַ הַ״דֶ. ז( 

לֹילֹקֶוּטֵ  אבְּרְהַם(  )לֹהַמֶגן  רְענן  זיתֵ  חַ( 
בְּכְוּוּנתֵ  וּעיין  וּמֶסְיים:  כְאן.  שָׁמֶעוּני 
סְפַרְ  תֵוּרְהַ,  לֹקֶוּטֵי  וּרְאהַ  הַארְ״י. 
הַמֶצִוּתֵ  וּשָׁערְ  )לֹהַארְיז״לֹ(  הַלֹיקֶוּטֵים 
עלֹ הַתֵוּרְהַ  עלֹ הַפַסְוּקֶ. שָׁ״ךְ  פַרְשָׁתֵנוּ 
בְּסְוּפַוּ  דֶוּדֶ  בְּיתֵ  שָׁלֹ״הַ  הַפַסְוּקֶ.  עלֹ 
לֹדֶוּדֶ  מֶשָׁכְילֹ  וּאילֹךְ(.  ע״א  רְישָׁ  )כְדֶ, 

לֹפַירְוּשָׁ רְשָׁ״י כְאן. וּעוּדֶ.
וּסְפַרְ  תֵוּרְהַ  בְּלֹקֶוּטֵי  הַלֹשָׁוּן  הַוּא  כְן  טֵ( 
"שָׁלֹא  שָׁם  הַמֶצִוּתֵ  וּשָׁערְ  הַלֹיקֶוּטֵים 
הַרְוּצִחַים".  ירְבְּוּ  "שָׁאז  רְוּצִחַים"  יהַיוּ 
הַוּרְג  עלֹ  מֶתֵאים  זהַ  לֹשָׁוּן  וּלֹכְאוּרְהַ 
נפַשָׁ בְּמֶזידֶ* ]שָׁגם מֶזידֶ מֶקֶדֶים לֹערְי 
מֶקֶלֹטֵ )מֶכְוּתֵ י, בְּ. רְמֶבְּ״ם הַלֹכְוּתֵ רְוּצִחַ 
נאמֶרְ  בְּפַרְשָׁתֵנוּ  גם  אבְּלֹ  הַ״ז([.  פַ״הַ 
)יטֵ, דֶ**. וּ( לֹשָׁוּן זהַ )רְוּצִחַ( עלֹ הַוּרְג 
)לֹהַ,  מֶסְעי  בְּפַרְשָׁתֵ  וּכְן  בְּשָׁגגהַ.  נפַשָׁ 
יא. כְהַ וּאילֹךְ(. וּכְן הַוּא בְּמֶדֶרְשָׁי חַז״לֹ, 
וּבְּרְמֶבְּ״ם בְּכְמֶהַ מֶקֶוּמֶוּתֵ )רְאהַ רְמֶבְּ״ם 
שָׁם הַ״בְּ, הַ״טֵ. וּעוּדֶ(. וּאין כְאן מֶקֶוּמֶוּ.
*( עַיין רֵשב״ם יתרֵוֹ כַ, יגָ. וֹאין כַאן   

מְקוֹמְוֹ.

**( הלשוֹן בפְסַוֹק גָ׳ "כְלֹ רֵוֹצְחֲ", יש   

מְזֵידֶ  גָם  נְכַלל  שבזֵה  בְּדֶוּחַקֶ  לפְרֵש 

בתחֲלה,  מְקדֶים  הוֹא  שגָם  כַיוֹן 

)יט,  הפְרֵשה  מְהמְשך  אבל  כַנְ״ל. 

יא( לא מְשמְעַ כַן. וֹאין כַאן מְקוֹמְוֹ.

ישָׁעי׳ בְּ, דֶ. י( 
כְן הַוּא בְּלֹקֶוּטֵי תֵוּרְהַ וּסְפַרְ הַלֹיקֶוּטֵים  יא( 
בְּזיתֵ  זהַ  דֶרְךְ  וּעלֹ  שָׁם.  הַמֶצִוּתֵ  וּשָׁערְ 

רְענן שָׁם. וּרְאהַ הַערְהַ יז.
מֶכְוּתֵ י, בְּ. פַירְוּשָׁ רְשָׁ״י מֶשָׁפַטֵים כְא,  יבְּ( 

יג. וּרְאהַ פַירְוּשָׁ רְשָׁ״י נחַ טֵ, הַ.
מֶשָׁפַטֵים שָׁם. יג( 

וּיקֶרְא  לֹהַארְיז״לֹ  תֵוּרְהַ  לֹקֶוּטֵי  רְאהַ  ידֶ( 

)טֵעמֶי הַמֶצִוּתֵ שָׁם מֶצִוּתֵ עלֹ כְלֹ קֶרְבְּנךְ 
תֵקֶרְיבְּ מֶלֹחַ(. אגרְתֵ הַקֶדֶשָׁ סְוּף סְימֶן 

כְחַ.
 – וּכְוּ'(  חַטֵאתֵ  קֶרְבְּן  ענין  כְלֹ  )וּזהַוּ  טֵוּ( 
פַירְוּשָׁ רְשָׁ״י רְישָׁ מֶסְכְתֵ שָׁבְּוּעוּתֵ דֶ״הַ 
וּידֶוּע  שָׁם.  נחַ  רְשָׁ״י  פַירְוּשָׁ  תֵוּלֹהַ. 
הַצִרְיךְ  דֶרְבְּנן  בְּשָׁוּגג  וּטֵרְיא  הַשָׁקֶלֹא 
סְימֶן  הַמֶשָׁפַטֵ  נתֵיבְּוּתֵ  )רְאהַ  כְפַרְהַ 
אוּרְחַ  חַסְדֶ  תֵוּרְתֵ  שָׁוּ״תֵ  סְקֶ״ג.  רְלֹ״דֶ 
חַיים סְלֹ״א. אתֵוּוּן דֶאוּרְייתֵא כְלֹלֹ יוּדֶ. 
חַ״ג  )מֶוּנקֶאטֵשָׁ(  אלֹעזרְ  מֶנחַתֵ  שָׁוּ״תֵ 
סְי״בְּ )וּבְּמֶפַתֵחַוּתֵ שָׁם(. וּלֹכְאוּרְהַ טֵעם 

הַארְיז״לֹ הַנ״לֹ הַוּא גם בְּדֶרְבְּנן(.
"בְּוּדֶאי  שָׁם  בְּשָׁלֹ״הַ  הַקֶוּשָׁיא  הַוּא  כְן  טֵז( 
לֹא יקֶרְהַ שָׁוּם רְע אפַילֹוּ כְי הַרְע יכְלֹהַ 

מֶהַעוּלֹם וּלֹא יהַיהַ רְקֶ טֵוּבְּ בְּהַחַלֹטֵ".
בְּהַקֶוּשָׁיא  מֶבְּיא  שָׁם  הַמֶצִוּתֵ  בְּשָׁערְ  יז( 
)נוּסְף עלֹ הַכְתֵוּבְּ "לֹא ישָׁא גוּי אלֹ גוּי 
ישָׁחַיתֵוּ  וּלֹא  ירְעוּ  לֹא  "וּכְתֵיבְּ  חַרְבְּ"( 
וּאם  וּגוּ׳  לֹנצִחַ  הַמֶוּתֵ  בְּלֹע  וּכְתֵיבְּ  וּגוּ׳ 
לֹבְּוּא  לֹעתֵידֶ  נצִטֵוּוּינוּ  וּלֹמֶהַ  איךְ  כְן 
כְנרְאהַ  אחַרְוּתֵ  מֶקֶלֹטֵ  ערְי  ג׳  לֹהַוּסְיף 

שָׁאז ירְבְּוּ הַרְוּצִחַים".
וּלֹכְאוּרְהַ מֶשָׁמֶע שָׁהַקֶוּשָׁיא הַיא גם עלֹ   
הַמֶיתֵהַ.  ענין  עצִם  וּעלֹ  בְּשָׁוּגג  הַרְיגהַ 
לֹא  "אךְ  בְּהַתֵירְוּץ  שָׁם  מֶסְיים  אמֶנם 
גוּי  אלֹ  גוּי  ישָׁא  לֹא  אז  שָׁהַרְי  בְּמֶזידֶ 
ידֶי כְךְ  גוּ׳ אלֹא יהַיהַ בְּשָׁוּגג וּעלֹ  חַרְבְּ 
דֶע  אבְּלֹ  כְוּ׳  בְּשָׁוּגג  הַרְוּצִחַים  יתֵרְבְּוּ 
לֹךְ כְי לֹא ישָׁפַךְ דֶם נקֶי כְוּ׳ רְצִהַ לֹוּמֶרְ 
שָׁלֹא יהַיהַ בְּמֶזידֶ רְקֶ בְּשָׁוּגג כְנזכְרְ כְי 
הַכְי כְתֵיבְּ וּאתֵ רְוּחַ הַטֵוּמֶאהַ אעבְּירְ מֶן 
הַארְץ" )וּעלֹ דֶרְךְ זהַ הַוּא בְּלֹקֶוּטֵי תֵוּרְהַ 

וּסְפַרְ הַלֹיקֶוּטֵים שָׁם בְּקֶיצִוּרְ(.
דֶהַקֶוּשָׁיא  מֶשָׁמֶע  שָׁם  בְּשָׁלֹ״הַ  אבְּלֹ   
)כְנ״לֹ  בְּשָׁגגהַ  נפַשָׁ  הַוּרְג  עלֹ  גם  הַיא 
מֶקֶשָׁהַ  הַעמֶוּדֶ  בְּסְוּף  ]וּשָׁם  טֵז  הַערְהַ 
טֵוּמֶאתֵ  מֶזכְירְ  שָׁבְּיחַזקֶאלֹ  מֶהַ  עלֹ 
כְתֵיבְּ  הַלֹא  יטֵמֶאוּ  וּלֹאמֶוּ  לֹאבְּיוּ  מֶתֵ 
צִרְיךְ  כְן  וּלֹכְאוּרְהַ  לֹנצִחַ[.  הַמֶוּתֵ  בְּלֹע 
שָׁמֶחַלֹקֶ  שָׁם  בְּהַארְיז״לֹ  גם  לֹפַרְשָׁ 
יהַיהַ  הַקֶץ  אם  שָׁתֵלֹוּי  בְּהַתֵירְוּץ  שָׁם 
אז  וּדֶוּקֶא  "אחַישָׁנהַ"  אוּ  "בְּעתֵהַ" 
נפַשָׁ  הַוּרְג  שָׁייךְ  יהַיהַ  )אחַישָׁנהַ( 
בְּשָׁגגהַ. וּרְאהַ סְפַרְ הַמֶאמֶרְים תֵקֶסְ״הַ 
הַקֶוּשָׁיא  שָׁמֶבְּיא  תֵשָׁצִטֵ  ע׳  סְוּף 
יתֵכְן  "איךְ  לֹהַארְיז״לֹ  תֵוּרְהַ  מֶלֹקֶוּטֵי 
בְּשָׁוּגג  לֹרְוּצִחַים  מֶקֶלֹטֵ  ערְי  שָׁיצִטֵרְךְ 

לֹעתֵידֶ לֹבְּא".
הַכְוּוּנהַ  אין  הַארְיז״לֹ  בְּכְתֵבְּי  וּאוּלֹי   
אם  כְי  כְפַשָׁוּטֵוּ,  בְּשָׁוּגג  נפַשָׁ  הַרְיגתֵ 
רְקֶ לֹהַענין בְּרְוּחַניוּתֵ )עלֹ דֶרְךְ הַקֶבְּלֹהַ, 
רְאהַ שָׁם הַתֵיקֶוּן לֹזרְעוּ שָׁלֹ הַבְּלֹ בְּוּ׳(. 

תֵוּרְתֵ  וּרְאהַ  מֶקֶוּמֶוּ.  כְאן  וּאין  וּדֶוּחַקֶ. 
אוּרְ  וּהַבְּלֹ.  קֶין  ענין  דֶ״הַ  שָׁמֶוּתֵ  חַיים 

הַתֵוּרְהַ מֶסְעי ע׳ א׳תֵטֵוּ.
זיתֵ רְענן בְּתֵירְוּץ הַבְּ׳. יחַ( 

מֶצִוּהַ תֵקֶכְ. יטֵ( 
אלֹפַני  רְקֶ  דֶקֶאי  לֹוּמֶרְ  גדֶוּלֹ  וּדֶוּחַקֶ  כְ( 

פַניוּ.
שָׁלֹ״הַ שָׁם. וּאוּלֹי זוּהַי גם הַכְוּוּנהַ בְּזיתֵ  כְא( 
לֹוּמֶרְ  "וּישָׁ  הַא׳(  )בְּתֵירְוּצִוּ  שָׁם  רְענן 
דֶמֶיירְי לֹימֶוּתֵ הַמֶשָׁיחַ". וּרְאהַ שָׁ״ךְ עלֹ 

הַתֵוּרְהַ. מֶשָׁכְילֹ לֹדֶוּדֶ כְאן.
בְּרְכְוּתֵ לֹדֶ, בְּ. וּשָׁם נסְמֶן. כְבְּ( 

רְאהַ לֹקֶוּ״שָׁ חַטֵ״וּ ע׳ 417 וּאילֹךְ. וּשָׁם  כְג( 
נסְמֶן.

שָׁלֹ״הַ שָׁם. כְדֶ( 
הַלֹכְוּתֵ  פַ״טֵ.  סְוּף  תֵשָׁוּבְּהַ  הַלֹכְוּתֵ  כְהַ( 

מֶלֹכְים פַי״בְּ הַ״בְּ.
רְישָׁ פַי״בְּ שָׁם. כְוּ( 

וּהַרְאבְּ״דֶ פַלֹיג שָׁם. כְז( 
פַי  עלֹ  "אף  כְאן:  הַתֵוּרְהַ  עלֹ  בְּשָׁ״ךְ  כְחַ( 
שָׁהַוּא )הַרְמֶבְּ״ם( הַוּלֹךְ לֹשָׁיטֵתֵוּ שָׁכְתֵבְּ 
כְוּ׳ עוּלֹם כְמֶנהַגוּ נוּהַג, עם כְלֹ זהַ אין 
הַזמֶן  בְּאוּתֵוּ  שָׁיהַיהַ  הַדֶעתֵ  עלֹ  עוּלֹהַ 
רְצִחַנים". וּצִרְיךְ עיוּן, שָׁהַרְי עיקֶרְ ענין 
בְּשָׁגגהַ,  נפַשָׁ  לֹהַוּרְג  הַוּא  מֶקֶלֹטֵ  ערְי 
וּלֹמֶהַ אין עוּלֹהַ עלֹ הַדֶעתֵ שָׁיהַיהַ הַוּרְג 

נפַשָׁ בְּשָׁגגהַ כְשָׁעוּלֹם כְמֶנהַגוּ נוּהַג.
הַלֹכְוּתֵ׳ מֶלֹכְים שָׁם פַי״א הַ״א. כְטֵ( 

שָׁם הַלֹכְהַ בְּ. לֹ( 
בְּדֶפַוּסְ  אבְּלֹ  "אם".  לֹפַנינוּ  בְּדֶפַוּסְים  לֹא( 
וּכְמֶהַ  וּבְּכְמֶהַ  כְבְּכְתֵוּבְּ.  "וּאם"  רְאשָׁוּן 

כְתֵבְּי־ידֶ הַרְמֶבְּ״ם "כְי" בְּמֶקֶוּם "אם".
לֹקֶוּ״שָׁ  רְאהַ   – בְּפַשָׁטֵוּתֵ  בְּזהַ  הַבְּיאוּרְ  לֹבְּ( 

חַי״חַ ע׳ 280. חַלֹ״דֶ ע׳ 114 וּאילֹךְ.
הַלֹכְהַ ג. לֹג( 

וּבְּכְמֶהַ  הַרְמֶבְּ״ם.  בְּדֶפַוּסְי  הַוּא  כְן  לֹדֶ( 
כְתֵבְּי־ידֶ הַגירְסְא "אלֹ".

תֵחַייתֵ  בְּמֶאמֶרְ  שָׁכְתֵוּבְּ  מֶהַ  רְאהַ  לֹהַ( 
הַמֶתֵים רְפַ״וּ. וּרְאהַ לֹקֶוּ״שָׁ חַי״חַ שָׁם 

ע׳ 280 וּאילֹךְ.
שָׁם  הַרְמֶבְּ״ם  מֶלֹשָׁוּן  גם  וּכְדֶמֶשָׁמֶע  לֹוּ( 
רְישָׁ פַי״בְּ "אלֹ יעלֹהַ עלֹ הַלֹבְּ שָׁבְּימֶוּתֵ 
הַמֶשָׁיחַ יבְּטֵלֹ דֶבְּרְ מֶמֶנהַגוּ שָׁלֹ עוּלֹם", 
שָׁיבְּוּטֵלֹ  קֶסְלֹקֶא־דֶעתֵךְ  לֹהַיוּתֵ  שָׁיכְוּלֹ 
לאחֲרֵי  גם  עוּלֹם  שָׁלֹ  מֶמֶנהַגוּ  דֶבְּרְ 
מֶקֶלֹטֵ  ערְי  הַוּסְפַתֵ  עלֹ־דֶבְּרְ  שָׁידֶעינן 
מֶשָׁיחַ  עלֹ  )וּשָׁהַבְּחַינהַ  לֹבְּא  לֹעתֵידֶ 
כְוּ׳  אוּתֵוּתֵ  לֹעשָׁוּתֵ  שָׁצִרְיךְ  בְּזהַ  אינְה 

אוּ לֹחַדֶשָׁ דֶבְּרְ בְּעוּלֹם(. וּרְאהַ בְּפַנים.
רְאהַ אלֹשָׁיךְ כְאן סְוּף פַסְוּקֶ חַ. לֹז( 

וּבְּפַרְטֵ לֹהַדֶיעוּתֵ שָׁהַן ארְץ אדֶוּם עמֶוּן  לֹחַ( 
תֵלֹמֶוּדֶיתֵ  אנצִיקֶלֹוּפַדֶיהַ  )רְאהַ  וּמֶוּאבְּ 
נסְמֶן(,  וּשָׁם  רְהַ.  ע׳  ישָׁרְאלֹ  ערְךְ ארְץ 
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שָׁגם לֹפַני בְּיאתֵ הַמֶשָׁיחַ נמֶצִאים שָׁם 
יהַוּדֶים.

וּגם לֹהַדֶיעהַ שָׁהַוּבְּאהַ בְּרְיטֵבְּ״א )מֶכְוּתֵ  לֹטֵ( 
יא, בְּ( "דֶבְּעינן כְהַן גדֶוּלֹ הַמֶכְפַרְ שָׁיהַא 
אינוּ  לֹאוּ  וּאם  רְצִיחַהַ"  בְּשָׁעתֵ  נמֶצִא 
דֶזהַוּ  לֹוּמֶרְ  ישָׁ   – לֹעוּלֹם  מֶשָׁם  יוּצִא 
כְהַן  שָׁיהַיהַ  אפַשָׁרְיוּתֵ  ישָׁ  בְּאם  דֶוּקֶא 
זהַ  אין  דֶידֶן  בְּנדֶוּן  כְן  שָׁאין  מֶהַ  גדֶוּלֹ, 
מֶעכְבְּ. וּעוּדֶ דֶשָׁיהַיהַ כְהַן גדֶוּלֹ – הַוּא 
שָׁם(.  מֶכְוּתֵ  )מֶשָׁנהַ  דֶין  גמֶרְ  בְּשָׁעתֵ 
מֶחַרְיבְּ  לֹא  מֶינהַ  דֶלֹאוּ  מֶענין  וּלֹהַעירְ 

בְּהַ )זבְּחַים ג, א(.
שָׁבְּתֵ יבְּ, בְּ. מֶ( 

שָׁם,  רְשָׁ״י  וּפַירְוּשָׁ  א  פַ,  יוּמֶא  וּרְאהַ  מֶא( 
חַטֵאתֵ  ערְךְ  תֵלֹמֶוּדֶיתֵ  אנצִיקֶלֹוּפַדֶיהַ 
בְּסְוּפַוּ )ע׳ תֵקֶג(. וּאף אם תֵמֶצִי לֹוּמֶרְ 
עלֹ פַי מֶהַ שָׁנתֵבְּארְ שָׁאין זהַ חַיוּבְּ עלֹ 
כְלֹ אחַדֶ, וּשָׁלֹימֶוּתֵ הַכְפַרְהַ נעשָׁיתֵ עלֹ 
ידֶי הַתֵשָׁוּבְּהַ שָׁבְּזמֶן הַזהַ )רְאהַ לֹקֶוּ״שָׁ 
בְּשָׁיחַתֵ  וּבְּארְוּכְהַ   .416 ע׳  שָׁם  חַי״חַ 
וּ׳ תֵשָׁרְי תֵשָׁמֶ״א( – ישָׁ לֹוּמֶרְ, דֶשָׁאני 
גלֹוּתֵ שָׁהַוּא לֹא רְקֶ כְפַרְהַ כְקֶרְבְּן, אלֹא 

גם גדֶרְ עוּנשָׁ.
מֶצִוּתֵ  הַוּא  חַטֵאתֵ  קֶרְבְּן  שָׁחַיוּבְּ  וּאף   
הַיחַידֶ, וּהַמֶצִוּהַ דֶגלֹוּתֵ הַיא מֶצִוּתֵ הַבְּיתֵ 
דֶין דֶ"מֶצִוּתֵ עשָׁהַ להגָלוֹתוֹ" )רְמֶבְּ״ם 
רְישָׁ פַ״הַ מֶהַלֹכְוּתֵ רְוּצִחַ. סְפַרְ הַמֶצִוּתֵ 
הַרְי  רְכְהַ(,  עשָׁהַ  מֶצִוּתֵ  הַמֶצִוּתֵ  וּמֶנין 
"גם הַמֶכְהַ גם הַוּא בְּכְלֹלֹ מֶצִוּתֵ עשָׁהַ זוּ 
שָׁנאמֶרְ )מֶסְעי לֹהַ, כְחַ( עלֹיוּ כְי בְּעירְ 
הַגדֶוּלֹ"  הַכְהַן  מֶוּתֵ  עדֶ  ישָׁבְּ  מֶקֶלֹטֵוּ 
)חַינוּךְ מֶצִוּהַ תֵי בְּתֵחַלֹתֵהַ(. וּאף שָׁזהַוּ 
חַיוּבְּ  בְּתֵחַלֹהַ  גם  הַרְי  דֶין,  גמֶרְ  לֹאחַרְ 

עלֹיוּ )מֶשָׁוּם הַגנהַ, כְדֶלֹקֶמֶן בְּפַנים(.
וּרְאהַ לֹקֶמֶן הַערְהַ מֶז.  

פַירְוּשָׁ רְשָׁ״י פַרְשָׁתֵנוּ יטֵ, וּ. מֶבְּ( 
שָׁם. מֶג( 

מֶהַרְשָׁ״א  אגדֶוּתֵ  מֶחַדֶוּשָׁי  וּלֹהַעירְ  מֶדֶ( 
גלֹוּתֵ מֶפַני  בְּ – דֶעיקֶרְ חַוּבְּתֵ  י,  מֶכְוּתֵ 
גוּאלֹ הַדֶם שָׁלֹא יהַרְגנוּ, וּכְשָׁאין חַשָׁשָׁ 
זהַ אין חַוּבְּתֵ גלֹוּתֵ. אבְּלֹ כְבְּרְ הַקֶשָׁוּ עלֹ 
דֶבְּרְיוּ שָׁמֶוּכְחַ בְּכְמֶהַ מֶקֶוּמֶוּתֵ דֶכְשָׁאין 
סְפַרְי  )רְאהַ  לֹגלֹוּתֵ.  חַייבְּ  דֶם  גוּאלֹ 

פַרְשָׁתֵנוּ שָׁם הַ־וּ. וּעוּדֶ(.
רְאהַ סְפַרְי דֶבְּי רְבְּ לֹסְפַרְי שָׁם. מֶהַ( 

פַערְלֹא  הַרְי״פַ  בְּיאוּרְ  בְּארְוּכְהַ  רְאהַ  מֶוּ( 
יז,  פַרְשָׁהַ  חַ״ג  לֹרְסְ״ג  הַמֶצִוּתֵ  לֹסְפַרְ 
שָׁגוּאלֹ הַדֶם מֶצִוּתֵיהַ דֶגוּפַיהַ הַוּא וּלֹא 

בְּתֵוּרְ שָׁלֹיחַ בְּיתֵ דֶין.
שָׁאין  דֶזהַ  לֹוּמֶרְ  תֵמֶצִי  אם  וּאפַילֹוּ  מֶז( 
הַוּא  הַזהַ*  בְּזמֶן  הַדֶם  וּגוּאלֹ  גלֹוּתֵ  דֶין 
לֹא רְקֶ מֶשָׁוּם ארְיא הַוּא דֶרְבְּיע עלֹיהַ 
מֶכְיוּן  הַרְי  בְּעצִם**,  שָׁמֶוּפַקֶע  אלֹא 

"מֶשָׁוּם  הַוּא  נפַשָׁ  דֶהַוּרְג  שָׁהַחַטֵא 
"הַחַטֵא  נמֶשָׁךְ",  דֶבְּרְ  וּהַוּהַ  הַמֶתֵפַעלֹ 
הַ,  )צִפַנתֵ פַענחַ מֶכְוּתֵ  לֹעוּלֹם"  נמֶשָׁךְ 
בְּ בְּגמֶרְא דֶ״הַ וּכְסְבְּוּרְין(, נמֶצִא כְאילֹוּ 
נעשָׁהַ מֶעשָׁהַ הַחַטֵא אז, וּבְּמֶילֹא ישָׁנוּ 

הַחַיוּבְּ גלֹוּתֵ וּמֶצִוּתֵ גוּאלֹ הַדֶם כְוּ'.
פְעַנְחֲ  צְפְנְת  שוֹ״ת  רֵאה  אבל   )*  

וֹעַיין  בסַוֹפְוֹ:  רֵט״וֹ  סַימְן  )וֹוֹארֵשא( 

דֶעַרֵי  דֶמְבוֹארֵ  מְסַעַי  פְרֵשת  בסַפְרֵי 

שם  עַיין  הזֵה  בזֵמְן  גָם  נְוֹהגָ  מְקלט 

וֹלא  מְזֵבחֲ  וֹלא  מְקדֶשין  שאין  אף 

א  זֵ,  למְכַוֹת  פְעַנְחֲ  צְפְנְת  סַנְהדֶרֵין. 

)גָליוֹן דֶ״ה מְנְה״מְ( – נְעַתק בצְפְנְת 

כַט.  לה,  מְסַעַי  התוֹרֵה  עַל  פְעַנְחֲ 

וֹרֵאה קצְוֹת החֲשן סַימְן ב.

תלמְוֹדֶית  אנְצְיקלוֹפְדֶיה  רֵאה   )**  

בסַוֹפְן.  הדֶם  גָוֹאל  וֹעַרֵך  גָלוֹת  עַרֵך 

ברֵאשוֹנְים  הלשוֹן  וֹעַיין  נְסַמְן.  וֹשם 

חֲוֹשן  רֵמְ״א  וֹרֵאה  שם.  שהוֹבאוֹ 

מְשפְט רֵיש סַימְן תכַ״ה.

א.  יבְּ,  וּשָׁם  בְּ(.  )יא,  מֶ״ז  פַ״בְּ  מֶכְוּתֵ  מֶחַ( 
)וּבְּהַבְּא  וּרְאהַ בְּכְלֹלֹוּתֵ גדֶרְ גוּאלֹ הַדֶם 
שָׁם.  תֵלֹמֶוּדֶיתֵ  אנצִקֶלֹוּפַדֶיהַ  לֹקֶמֶן( 

וּשָׁם נסְמֶן.
בְּ( שָׁכְתֵבְּ  )יא,  וּלֹהַעירְ מֶמֶאירְי מֶכְוּתֵ  מֶטֵ( 
וּרְבְּי  הַגלֹילֹי  יוּסְי  רְבְּי  בְּמֶחַלֹוּקֶתֵ 
"וּלֹא  רְשָׁוּתֵ  אוּ  מֶצִוּהַ  הַוּי  אי  עקֶיבְּא 

סְוּף דֶבְּרְ כְשָׁיצִא אלֹא אף מְעַיקרֵוֹ".
תֵנינא  מֶהַדֶוּרְא  פַענחַ  צִפַנתֵ  רְאהַ  נ( 
הַתֵוּרְהַ  בְּכְלֹלֹי  )נעתֵקֶ  דֶ  לֹבְּ,  א־בְּ.  טֵז, 

וּמֶצִוּוּתֵ בְּערְכְוּ(.
רְאהַ מֶנחַתֵ חַנוּךְ מֶצִוּהַ תֵי. נא( 

דֶמֶאן  כְאן,  לֹסְפַרְי  רְבְּ  דֶבְּי  וּבְּסְפַרְי  נבְּ( 
אפַילֹוּ  מֶצִוּהַ  )בְּשָׁ״סְ(  לֹיהַ  דֶאיתֵ 
אלֹא  כְאן(  )כְבְּסְפַרְי  מֶצִוּהַ  בְּתֵחַלֹהַ 
הַרְי״פַ  וּבְּבְּיאוּרְ  עיוּן.  בְּצִרְיךְ  שָׁנשָׁארְ 
מֶצִוּתֵ  לֹרְסְ"ג  הַמֶצִוּתֵ  לֹסְפַרְ  פַערְלֹא 
הַסְפַרְי  בְּפַירְוּשָׁ  כְתֵבְּ  רְעדֶ  תֵעשָׁהַ  לֹא 
מֶקֶלֹטֵוּ  לֹעירְ  לֹרְדֶפַוּ  הַיא  שָׁהַמֶצִוּהַ 
וּלֹא לֹהַרְגוּ עיין שָׁם. וּמֶהַסְפַרְי דֶבְּי רְבְּ 

מֶשָׁמֶע דֶמֶפַרְשָׁ גם לֹהַוּרְגוּ.
א  יבְּ,  מֶכְוּתֵ  פַענחַ  מֶצִפַנתֵ  וּלֹהַעירְ  נג( 
)גלֹיוּן דֶ״הַ רְוּצִחַ שָׁיצִא( דֶאם לֹא גלֹהַ 
עדֶיין לֹכְוּלֹי עלֹמֶא פַטֵוּרְ אם הַרְגוּ. וּישָׁ 
דֶכְשָׁאינוּ  בְּפַנים,  הַנ״לֹ  פַי  עלֹ  לֹוּמֶרְ 

בְּוּרְחַ לֹערְי מֶקֶלֹטֵ אין לֹוּ הַהַגנהַ.
אף שָׁישָׁ לֹפַרְשָׁ שָׁדֶוּקֶא לֹאחַרְ שָׁנגמֶרְ  נדֶ( 
דֶינוּ בְּבְּיתֵ דֶין לֹהַגלֹוּתֵ וּחַלֹ עלֹיוּ הַחַיוּבְּ 
כְמֶעטֵ  שָׁשָׁקֶוּלֹ  גלֹוּתֵ  צִערְ  לֹהַצִטֵערְ 

כְצִערְ מֶיתֵהַ )חַינוּךְ מֶצִוּהַ תֵי(
בְּידֶ  מֶצִוּהַ  מֶקֶלֹטֵוּ,  מֶעירְ  כְשָׁיצִא  הַרְי   

גוּאלֹ הַדֶם לֹקֶיים חַיוּבְּ זהַ.
הַלֹכְוּתֵ רְוּצִחַ פַ״הַ הַ״י. נהַ( 

סְוּף הַלֹכְוּתֵ מֶלֹכְים. נוּ( 
מֶידֶי  דֶ״הַ  תֵוּסְפַוּתֵ  בְּ.  בְּ,  מֶכְוּתֵ  רְאהַ  נז( 
וּרְאהַ  מֶקֶוּמֶוּתֵ.  וּבְּכְמֶהַ  בְּ.  יא,  שָׁם 
פַענחַ  צִפַנתֵ  שָׁם.  פַענחַ  צִפַנתֵ  שָׁוּ״תֵ 

לֹמֶכְוּתֵ )י, א( דֶ״הַ הַלֹלֹוּ. וּשָׁם נסְמֶן.
נחַ( כְי אין מֶקֶוּרְ לֹחַדֶשָׁ דֶערְי מֶקֶלֹטֵ קֶוּלֹטֵים 
שָׁבְּאוּתֵהַ  נפַשָׁ  הַוּרְג  עלֹ  רְקֶ  וּמֶכְפַרְים 

מֶדֶינהַ.
כְא,  )קֶדֶוּשָׁין  תֵוּארְ  יפַתֵ  בְּאשָׁתֵ  כְמֶוּ  נטֵ( 

סְוּף ע״בְּ. פַירְוּשָׁ רְשָׁ״י תֵצִא כְא, יא(.
וּכְדֶמֶוּכְחַ מֶהַא דֶלכַוֹלי עַלמְא בְּמֶזידֶ,  סְ( 
אתֵ  לֹהַרְוּג  הַדֶם  גוּאלֹ  בְּידֶ  “מְצְוֹה 
פַ״א  רְוּצִחַ  הַלֹכְוּתֵ  )רְמֶבְּ״ם  הַרְוּצִחַ” 
דֶין  בְּיתֵ  הַדֶם  גוּאלֹ  לֹוּ  אין  וּאם  הַ״בְּ(. 
מֶעמֶידֶים לֹוּ גוּאלֹ הַדֶם )סְנהַדֶרְין מֶהַ, 
שָׁם(.  מֶשָׁנהַ  וּכְסְף  רְמֶבְּ״ם  וּרְאהַ  בְּ. 
הַמֶצִוּתֵ  לֹסְפַרְ  הַרְמֶבְּ״ן  הַוּסְפַוּתֵ  וּרְאהַ 

מֶצִוּתֵ עשָׁהַ יג. וּבְּכְמֶהַ מֶקֶוּמֶוּתֵ.
בְּתֵחַלֹתֵוּ  בְּ  י,  מֶכְוּתֵ  פַענחַ  צִפַנתֵ  רְאהַ  סְא( 

מֶגלֹיוּן.
רְקֶ  הַיא  הַדֶם  לֹגוּאלֹ  שָׁהַרְשָׁוּתֵ  וּאף  סְבְּ( 
)כְבְּרְמֶבְּ״ם  לֹתֵחַוּם  חַוּץ  כְשָׁיצִא 
זהַ  לֹפַני  כְן  שָׁאין  מֶהַ  נהַ(,  שָׁבְּהַערְהַ 
שָׁם  )רְמֶבְּ״ם  פְטוֹרֵ  )רְקֶ(  הַדֶם  גוּאלֹ 

פַ״הַ הַ״טֵ( –
כְלֹ  נתֵחַדֶשָׁ  שָׁאז  זהַ  שָׁאין  לֹוּמֶרְ  ישָׁ   
לֹפַני שָׁבְּא  כְן  הַגדֶרְ דֶרְשָׁוּתֵ מֶהַ שָׁאין 
זהַ ארְיא  כְי אם שָׁלֹפַני  לֹעירְ מֶקֶלֹטֵוּ, 
סְוּף  בְּפַנים  וּכְנ״לֹ  עלֹיהַ,  דֶרְבְּיע  הַוּא 

סְעיף הַ לֹדֶעתֵ הַמֶאן דֶאמֶרְ מֶצִוּהַ.
גוּאלֹ  לֹענין   – הַ״בְּ  פַ״בְּ  שָׁם  רְמֶבְּ״ם  סְג( 

הַדֶם בְּהַוּרְג בְּמֶזידֶ.
הַאבְּלֹוּתֵ  בְּאוּפַן  הַחַילֹוּקֶ  דֶרֵך  עַל  סְדֶ( 
הַקֶירְוּבְּ  לֹמֶדֶתֵ  בְּהַתֵאם  תוֹרֵה  פְי  עַל 

מֶשָׁפַחַתֵי.
בְּוּ”  פַוּגעין  דֶ״קֶנאין  הַענין  דֶרֵך  עַל  סְהַ( 
הַוּי  דֶיעוּתֵ  דֶלֹכְמֶהַ  א(,  פַבְּ,  )סְנהַדֶרְין 
רְשָׁוּתֵ )רְא״שָׁ וּידֶ רְמֶ״הַ שָׁם. וּרְאהַ גם 

רְמֶ״א חַוּשָׁן מֶשָׁפַטֵ סְימֶן תֵכְ״הַ סְ״דֶ(.
וּכְן הַשָׁוּוּם בְּמֶשָׁנהַ לֹמֶלֹךְ הַלֹכְוּתֵ רְוּצִחַ   

סְוּף פַ״א.
יתֵירְהַ  הַוּי  הַדֶם  שָׁבְּגוּאלֹ  לֹוּמֶרְ  וּישָׁ   
מֶוּרְין  אין  לֹימֶלֹךְ  הַבְּא  קֶנאי  כְי  מֶזהַ, 
לֹוּ )סְנהַדֶרְין שָׁם(, מֶהַ שָׁאין כְן בְּגוּאלֹ 
סְנהַדֶרְין  לֹירְוּשָׁלֹמֶי  קֶרְבְּן  )שָׁירְי  הַדֶם 

סְוּף פַ״טֵ(.
מֶסְעי לֹהַ, כְז. לֹבְּ־לֹג. סְוּ( 
רְאהַ מֶוּעדֶ קֶטֵן הַ, א. סְז( 

מֶכְוּתֵ  לֹמֶשָׁנהַ  ישָׁרְאלֹ  תֵפַארְתֵ  רְאהַ  סְחַ( 
שָׁם דֶהַוּי מֶצִוּהַ קֶטֵנהַ דֶכְלֹ כְהַאי גוּוּנא 

לֹגבְּי מֶצִוּהַ מֶמֶשָׁ רְשָׁוּתֵ קֶרְי לֹהַ.
שָׁאדֶם  מֶצִיאוּתֵ  לֹהַיוּתֵ  שָׁאפַשָׁרְ  וּזהַ  סְטֵ( 
יהַרְג לֹעתֵידֶ לֹבְּא – אף שָׁעלֹ פַי גמֶרְא 
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בְּמֶזידֶ  שָׁהַרְג  לֹפַי  הַוּא  א  סְעיף  הַנ״לֹ 
לֹדֶעתֵ  )גם  לֹוּמֶרְ  צִרְיךְ   – עדֶים(  )בְּלֹי 
בְּמֶזידֶ  שָׁהַרְג  לֹפַי  שָׁהַוּא  הַרְמֶבְּ״ם( 

בְּזמֶן הזֵה )רְאהַ אלֹשָׁיךְ שָׁם(.
מֶכְוּתֵ י, א. וּרְאהַ אוּרְ הַתֵוּרְהַ מֶסְעי ע׳  ע( 

א׳תֵידֶ וּאילֹךְ.
עא( לֹקֶוּטֵי תֵוּרְהַ וּשָׁערְ הַפַסְוּקֶים לֹהַארְיז״לֹ 
שָׁערְ  חַיים  עץ  פַרְי  מֶשָׁפַטֵים.  פַרְשָׁתֵ 

רְ״הַ פַ״א.
זהַ  דֶרְךְ  וּעלֹ  שָׁם.  הַפַסְוּקֶים  שָׁערְ  עבְּ( 

בְּלֹקֶוּטֵי תֵוּרְהַ וּפַרְי עץ חַיים שָׁם.
אוּרְ הַתֵוּרְהַ שָׁם סְוּף ע׳ א׳תֵטֵוּ. עג( 

וּרְאהַ   – בְּ.  א,  הַשָׁירְים  שָׁירְ  רְשָׁ״י  עדֶ( 
לֹאדֶמֶוּ״רְ   – מֶוּאבְּ  אתֵ  תֵצִרְ  אלֹ  דֶ״הַ 

הַאמֶצִעי.
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