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LIKKUTEI SICHOS, VOL. 24, P. 107FF.
Adapted from sichos delivered on Motza'ei Shabbos Parshas Balak and Motzoei Shabbos Parshas Pinchas, 5738 (1978)

Introduction

fter commanding the Jewish people to set aside cities of refuge for those who killed inad-
vertently, the Torah expands the scope of that command, promising,' “When G-d, your
L-rd, expands your boundaries, as He swore to your forefathers, and He gives you the
entire land that He spoke of giving to your forefathers... you shall add three more cities to these”

Rambam explains this commandment, stating,” “In the era of the King Mashiach, three ad-
ditional cities should be added to the [existing] six.... Where are they added? In the lands of
the Keini, Keinizi, and Kadmoni, concerning which a covenant was established with Avraham.
Moreover, Rambam considers this commandment as one of the proofs of the coming of Mashi-
ach stating:’

Similarly, regarding the cities of refuge, it is stated, “When G-d will expand your borders...
you shall add three more cities...” This command has never been fulfilled. [Surely,] G-d did
not give this command in vain, [and thus the intent was that it be fulfilled after the coming
of Mashiach].

However, this explanation raises a question which has intrigued Torah scholars for genera-
tions. The Era of Mashiach is to be one of peace and tranquility. It appears that at that time there
will not be any killers even among non-Jews, as the Prophet Yeshayahu promises,* “Nation will
not lift up sword against nation.” Why then will it be necessary to have - and, moreover, to add
even more - cities of refuge?

Cities of refuge are necessary, “lest the avenger of the blood pursue the killer because his
heart is incensed.” But, seemingly, such feelings will not arise in an era when “there will be
neither famine nor war, neither envy nor competition... and the occupation of the entire world
will be solely to know G-d.”¢

The final answer the Rebbe offers to this question is original and thought-provoking. How-
ever, the answers and the rejections of these answers that he offers prior to reaching his final
conclusion are equally significant, because in this process of logical give-and-take, he touches
on several dimensions of the nature of that future era, providing us with significant insights into
what it will be like to live at that time.

1. Devarim 19:8-9. 3. Hilchos Melachim 11:2. 5. Devarim 19:6.
2. Rambam, Hilchos Rotzeiach 8:4. 4. Yeshayahu 2:4. 6. Rambam, Hilchos Melachim 12:5.
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Where Past and Future Meet

Why the Need for Cities of Refuge in the Ultimate Future?

1. After the promise in this week’s Torah reading,’

“When G-d your L-rd will cut off the nations whose
land G-d... is giving you and you will inherit their

[land],” the Torah commands the Jews to set aside’

three cities of refuge “so that any killer can flee
there”® Afterwards, the Torah continues, adding:*

When G-d, your L-rd, expands your boundaries,
as He swore to your forefathers, and He gives you

the entire land that He spoke of giving to your

forefathers... you shall add three more cities to

these three.

The Sifri on this verse and the Talmud Yerushalmi,’
quoted by Rashi on this verse, state that this com-

mandment refers to the Ultimate Future, when the

Jews will receive the lands of the Keini, Keinizi, and

Kadmoni.® Rambam also rules in this manner, stating:’

“In the era of the King Mashiach, three other cities
should be added to these six.... Where are they added?

1. Devarim 19:1fF.

2. Devarim 19:2; 19:7 uses the
words, “You shall separate three
cities” Similarly, Rambam, Hilchos
Rotzeiach 8:1, states, “There is a
positive commandment to set aside
cities of refuge, as it is written, ‘You
shall separate three cities.” Also,
when listing the mitzvos at the be-
ginning Hilchos Rotzeiach (mitzvah
9), Rambam defines the mitzvah as
“to set aside cities of refuge and to

prepare* roads to them.” That word-

ing implies that “prepar[ing] roads
to them” is also part of the mitzvah.
In Sefer HaMitzvos (positive mitz-
vah 182), Rambam describes the
mitzvah as “to prepare** six cities
of refuge... and to set up a road to

them?” As a prooftext, he cites the
verse (Devarim 19:3), “prepare a
road for you” And in the listing of
the mitzvos at the beginning of the
Mishneh Torah, Rambam describes
the mitzvah as “to prepare six cities
of refuge, as it is written ‘prepare a
road for you and you shall divide
your land in three” This is not the
place for further discussion of the
different phraseology used.

* When listing the mitzvos in
the order of halachos at the
beginning of the Mishneh

Torah, Rambam also mentions
“preparing a road for it See the
Jerusalem, 5724, edition of Sefer
HaMada which mentions differ-
ent versions of the text, one
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using the term 1371 as in the
main text here, and one using the
term 99,

** Both the Heller and Kappach
editions of Sefer HaMitzvos use
the term “to separate.” Similar
wording is found in Sefer HaChi-
nuch, mitzvah 520.

3. Devarim 19:3.
4. Ibid., 19:8-9.

5. Talmud Yerushalmi, Makkos 2:6.
See Tosefta, Makkos, the end of
ch. 2.

6. Rashi, Devarim 19:8.
7. Rambam, Hilchos Rotzeiach 8:4.
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In the cities of the Keini, Keinizi, and Kadmoni, con-
cerning whose [land] a covenant was established with
Avraham.”

There is a well-known question:®* Why will it be
necessary to have - and moreover, to add even more
- cities of refuge in the Ultimate Future? Seemingly,
there will be no killers® at that time even among non-
Jews, as the Prophet Yeshayahu promises,'* “Nation
will not lift up sword against nation.”"!

True, the cities of refuge are primarily intended for
someone who killed accidentally. However, even such a
situation will not exist in the Ultimate Future; it will not
be relevant, neither regarding the one who was killed,
nor regarding the killer. To explain: Regarding the one
who was killed, the very fact he was killed indicates that
he was liable to die. Thus, the Talmud'?> comments re-
garding the verse,* “If a man is killed, but not by design

- he [committed the act because of] an act of G-d”:

To what is this verse referring? [To a situation

involving] two people who both killed [others

when there were no witnesses], one slew [a per-

son] accidentally and the other slew [a person]

8. See Zayis Raanan (compiled by
the author of Magen Avraham) on
Yalkut Shimoni on these verses. He
concludes, “Peruse the AriZal’s ka-
vanos.” See Likkutei Torah and Sefer
HalLikkutim of the AriZal, Shaar
HaMitzvos on this verse in our
Torah reading, Sifsei Kohen al Ha-
Torah on this verse; Shelah, the end
of Beis David (p. 24a ff.); Maskil
LeDavid on Rashi’s commentary
concerning this verse; et al.

9. The literal translation of the word
rotzchim in the main text is “mur-
derers.” This Hebrew word is used
in the AriZal’s Likkutei Torah, Sefer
HalLikutim, and Shaar HaMitzvos,
loc. cit., “that there should not be
rotzchim,” and “then there will be
many rotzchim.” On the surface,
the term rotzchim is appropriate for
someone who intentionally slays a
person.* [This is also relevant in the

present instance because a person
who slays intentionally must also
first flee to a city of refuge (Makkos
10b; Rambam, Hilchos Rotzeiach
5:7).] However, our Torah reading
(Devarim 19:4, 6)** also uses that
term, rotzeiach, regarding a person
who slays accidentally. Similarly,
that term is used in Bamidbar 35:11,
25ft. with that intent. The same is
true regarding the Midrashim of
our Sages and Rambam in several
sources (see Rambam, Hilchos
Rotzeiach 5:2,9, et al.). This is not
the place for further discussion of
the matter.

*Note Rashbam, Shmos 20:13,
who says that the term rotzeiach
refers to “intentional murder”
This is not the place for further
discussion of the matter.

** The wording in Devarim 19:3,

WHERE PAST AND FUTURE MEET

WIN DTN NI TR
[Py 13

W :MAYRY T OVT PR T PR

PO (JX) TDIRT VR UYN OXN
209 MY TN X3P TOY? P
UPRDYT INT Toym ATRDY -
"3 1’7’9?{ Uusn:y‘m 1”9 ]”I v2
X213 W7 M - 0PIV MinK T
- 72977 %93 2% 1 X K97 0IRT

LI MY X %D YY N N
WD1 2717 R 29I 1°v2 T
T PIX WK IRT PR - 12302
N3 WHI NPT D NINVI
TR 17 K27 TNY? W 073
277 781 1M 2

W) X ORN NDIA OXT

TIRD R PR OV U
M A 2T K NP 0K N
P09 JDIR IR TR T
I DPRT T3 K7 WRY
w32 127H 227 N2 - I
TN WDIT NX AW 07X °12

“any rotzeiach,” could be inter-
preted - albeit in a somewhat
forced manner - as referring
even to someone who slays
intentionally since, as mentioned
above, even such a person must
first flee to such a city. Never-
theless, the verses that follow in
this passage, (ibid., 19:11) do
not support that interpretation.
This is not the place for further
discussion of the matter.

10. Yeshayahu 2:4.

11. This is the wording in Likkutei
Torah, Sefer HaLikutim, and Shaar
HaMitzvos, loc. cit. Similar phras-
ing is used in Zayis Raanan, loc. cit.
See footnote 17.

12. Makkos 10b; Rashi, Shmos
21:13. See Rashi, Bereishis 9:5.

13. Shmos, loc. cit.
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intentionally. The Holy One, blessed be He, ar-
ranges that they [both go] to the same inn. The
one who slew intentionally sits under a ladder.
[While being observed by witnesses,] the one
who slew accidentally descends the ladder, falls
upon him, and kills him. [Thus,] the one who
slew intentionally is killed and the one who slew
unintentionally is exiled.

Since there will be none who will kill intention-
ally in the Ultimate Future, as a consequence, there
will be none who are liable to die, nor any who are
deserving of being killed accidentally.

Similar concepts apply regarding one who slays
accidentally. As is well known,' the fact that a per-
son sins accidentally comes about because he has
some connection — or at least, a certain semblance
of a connection within his inner self - to the evil as-
sociated with the sin committed, as reflected in the
story of the two killers cited above to illustrate the
concept, “It came about by an act of G-d.”*® This is
the reason why “all those who transgress acciden-
tally require atonement.”'* However, since in the
Ultimate Future, the evil that exists in the world
will be nullified,”” consequently, there will be no
possibility of sinning, even accidentally."®

14. See the AriZal’s Likkutei Torah,
Parshas Vayikra, and his Taamei
HaMitzvos on the verse (Vayikra
2:13), “Offer salt on all your sac-
rifices”; Tanya, Iggeres HaKodesh,
the end of Epistle 28. These sources
explain that a person sins accidental-
ly because of hidden evil within his
soul that seeks to be rectified and,
therefore, it is expressed through
the accidental sin. In this way, he is
given the opportunity to rectify that
inner evil.

15. Le., the fact that the person killed
another person accidentally showed
that he had a connection to killing
within his soul.

16. This is the entire purpose of a
sin offering, as Rashi states Sh’vuos
2a, s.v. toleh, and Rashi, Bereishis

9:5. There is a well-known discus-
sion regarding whether a person
who accidentally transgresses a
Rabbinic prohibition requires
atonement. See Nesivos HaMishpat
234:3; Toras Chesed, Orach Chayim,
responsum 31; Asvin D’Oraisa,
K’llal 10; Minchas Elazar (Mun-
katch), Vol. 3, responsum 12 (and
the note in the indices there). On
the surface, the reason offered by
the AriZal, loc. cit., applies also
regarding Rabbinic decrees.

17. This point is reflected in the
question raised by Shelah, loc.

cit., “Certainly, no evil will occur
because [all] evil will have been
eliminated from the world and,
most definitely, there will be noth-
ing but good.”
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18. When raising the question in
Shaar HaMitzvos, loc. cit., in addi-
tion to citing the verse, “Nation will
not lift up sword against nation,”
the AriZal also cites the verses,
“They shall do no evil, nor will they
cause destruction..” (Yeshayahu
11:9), and “Death will be swal-
lowed up forever” (ibid., 25:8). On
this basis, he asks, “If so, how and
why were we commanded to add
three [other] cities of refuge in the
Ultimate Future? [The implication
being] that [the cities will have to
be added then, because] there will
be more people who kill”

On the surface, it would appear that
the question applies also regarding
one who kills accidentally and
regarding the possibility of death
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Will It Be Only to Fulfill the Mitzvah?

2. There are commentaries'” which explain that the

separation of another three cities of refuge in the Ulti-

mate Future will be solely for the sake of the fulfillment

of the mitzvah but not out of any need; to quote Min-

chas Chinuch:*

It is a Scriptural decree [that transcends reason]

because, logically, there will be no need for cities

of refuge in the Ultimate Future, since only peace,

truth, and goodness will prevail in the era of the

awaited King [Mashiach,] may he come speedily.

[Thus,] the observance of this mitzvah is merely a

Scriptural decree; the decree is that there be nine

[cities of refuge] in total.

However, this explanation is fraught with difficulty

because in the same passage, directly after the com-

mandment,* “When G-d, your L-rd, expands your

boundaries... you shall add three more cities,” the

Torah continues and gives the reason for this com-

mandment, “[so that] innocent blood will not be shed

itself. However, in the resolution
the AriZal states:

But not one who kills intention-
ally, [that will not occur in that
era,] because then “nation will
not lift up sword against nation,”
but there will be accidental
slayings and, as such, there will
be many who slay unintention-
ally.... However, know that “in-
nocent blood will not be shed”
(cf. Devarim 19:10), i.e., meaning
that there will not be intentional
[slayings,] only accidental ones,
as mentioned, for it is written
(Zechariah 13:2), “I will cause the
spirit of impurity to pass from
the land?”

Similar - albeit briefer - explana-
tions are found in Likkutei Torah
and in Sefer HaLikkutim, loc. cit.

However, in Shelah, loc. cit., it ap-
pears that the question also applies
regarding one who slays accidental-

ly (as indicated in footnote 16). On
the bottom of the page cited, Shelah
raises a question regarding the
existence of the impurity associated
with a human corpse, as reflected in
the command in Yechezkeil 44:25,
that even in the Ultimate Future, a
kohen should become impure upon
the death of his parents. Shelah asks,
how is that possible since, in that
era, “Death will be swallowed up
forever” We have to say that the
AriZal’s words must also be inter-
preted in this manner, for in his
resolution, he discusses whether the
end of exile will be “at its time” or
“it will be hastened” (see Sanhedrin
98a, interpreting Yeshayahu 60:22).
It is specifically if the redemption
will be hastened - and thus, evil will
not have been entirely refined and
banished - that there will be a pos-
sibility for a person killing another
accidentally.

See Sefer HaMaamarim 5565, the

"o KT WPT0 2
DX ONT IX JVIW? OND
wMpn X1? TNY? LyID
- Tsx U'?P?J sqy ”Tl 'INJ ]”I
nma 1A WX Tnny”
*D) M3 N1 RIN” 790
Y7 190% XY X7300 TED
oibw 1 %3 X3y TNV v
TR0 W2 M 210 NN
N3 27190072 77303 M7
nNIT ¥ Niy? 237
997 90 WY 227 DA
J(ywn

WNY 77X AKX PR OY

YR T PR OINDJART N
OX” "% DIS JURT3 KD
377923 DX PROR 10
UPD DMy WY TV 77 NHO?)
VT LIRT 1R PI0D W7 DN
277 °P} 07 797 X7” 00y

bottom of p. 799, where the Alter
Rebbe cites the question in the
AriZal’s Likkutei Torah, stating,
“How is it possible that they will
need cities of refuge for accidental
slayers in the Ultimate Future?”

Perhaps the intent in the AriZal’s
teachings should not be understood
as referring to accidental slaying

in a literal sense, but rather to the
spiritual equivalent of the idea, as
understood according to Kabbalah.
See the statements in those sources
regarding the correction of the seed
of Hevel. However, this interpreta-
tion is forced. This is not the place
for further discussion of the matter.
See also the maamar entitled Inyan
Kayin VeHevel, Toras Chayim,
Shmos, and also Or HaTorah, Ba-
midbar, Vol. 4, p. 1415.

19. The second resolution offered
by Zayis Raanan, loc. cit.

20. Mitzvah 520.
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in the midst of the land that G-d your L-rd is giving
you as an inheritance.”*' The implication is that even
in that era, there will be a need for cities of refuge
designated for people who slay others.
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What Will the Era of Mashiach Be Like?

3. There are other commentaries** which explain
that the need for cities of refuge in the Ultimate
Future will be only in the initial period of the Era
of Mashiach, when “there will be no difference be-
tween the current age and the Era of Mashiach,
except for [our emancipation from] subjugation by
the [non-Jewish] kingdoms”* By contrast, in the
later period of the Era of Mashiach** -
the course of time, knowledge will [progressively]
increase among the Jewish people” - “at that time,

cities of refuge will no [longer] be necessary.”*

“when over

Based on the above, the command to add three
cities of refuge in the Ultimate Future, “when G-d,
your L-rd, expands your boundaries...,” serves as
support for the opinion in the Talmud accepted by
Rambam?®® that “there will be no difference between
the current age and the Era of Mashiach, except
for [our emancipation from] subjugation by the
[non-Jewish] kingdoms.”

This situation will prevail at least during the initial
period of the Era of Mashiach,** as Rambam elabo-
rates in his magnum opus:”

One should not entertain the notion that any el-
ement of the natural order will be nullified in the
Era of Mashiach, or that there will be any innova-

21. Devarim 19:10. It is very difficult
to say that this command refers only
to the verses that do not immediate-
ly precede it, i.e., that it is referring
to the command to establish cities of
refuge before the Era of Mashiach.

22. Shelah, loc. cit. Perhaps this
is also the intent of the first res-
olution offered by Zayis Raanan,
loc. cit., “It could be said that this

[commandment] refers to the Era
of Mashiach,” i.e., and not the Era of
the Resurrection. See Sifsei Kohen
al HaTorah and Maskil LeDavid on
our passage.

23. Berachos 34b, and the sources
mentioned there.

24. See Likkutei Sichos, Vol. 15, p.
4171t., and the sources mentioned
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there. See also Likkutei Sichos, Vol.
27, p. 191fF. (translated in Selections
from Likkutei Sichos, Vayikra, p.
4591T.), where the Rebbe elaborates
on these concepts.

25. Shelah, loc. cit.

26. Rambam, Hilchos Teshuvah, the
end of ch. 9, Hilchos Melachim 12:2.

27. Ibid., the beginning of ch. 12.
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continue according to its [existing] pattern.?®

As such, during the initial period of the Era of
Mashiach, there will also be the possibility of a person
slaying another accidentally.”
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Based on the above, it would also be possible to ex-
plain an insight stemming from Rambam’s * precise
division of the halachos that discuss the faith in the

coming of Mashiach:

Whoever does not believe in him... denies not only
[the statements of] the other Prophets, but also
[those of] the Torah and [of] Moshe, our teach-
er, for the Torah attests to his [coming], stating....
[and] there is also a reference [to Mashiach] in the
passage [concerning] Bilaam....

Afterwards, Rambam continues and cites addition-

al support for his position in a separate halachah:*'

Similarly, regarding the cities of refuge, it is stat-
ed,’> “When G-d... expands your boundaries... you
shall add three more cities...” This command has
never been fulfilled. [Surely,] G-d did not give this
command in vain, [and thus the intent was that it

be fulfilled after the coming of Mashiach].

On the surface, a question arises: Why does Ram-
bam cite this support in a separate halachah?

Based on the above, it can be explained that, by do-
ing so, Rambam alludes® to the idea that the reference

28. Note Raavad’s objections there.

29. Sifsei Kohen al HaTorah com-
ments on this passage: “Even though
[Rambam)] follows his established
line of thought, as he wrote..., ‘the
world will continue according to its
pattern, it is nevertheless extremely
difficult to conceive that there will
be murderers in that era”

His conception requires analysis,
since the primary* purpose of cities
of refuge is for the sake of those
who slay accidentally. Why is it
hard to conceive that there will be

those who slay accidentally when
the world continues according to its
natural pattern?

* True, intentional murderers
must also flee to cities of refuge
initially. However, the primary
reason for the establishment of
these cities is for the sake of those
who slay accidentally.

30. Rambam, Hilchos Melachim 11:1.
31. Ibid. 11:2.

32. The standard editions of the
Mishneh Torah begin this quote
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with the word ox. However, the first
printing begins oy, as is the word-
ing of the verse. In several of the
manuscripts of the Mishneh Torah,
the word *3 is used to introduce the
prooftext rather than ox.

33. Regarding the straightforward
explanation of the reason why this
support is mentioned in a separate
halachah, see Likkutei Sichos, Vol.
18, p. 280 (translated in Selections
from Likkutei Sichos, Bamidbar, p.
363ff.) and Vol. 34, p. 114ff. (trans-
lated in Dvar Malchus, p. 48ft.).
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to the cities of refuge does not only support his state-
ments in the previous halachah regarding the coming
of Mashiach as a whole, but also the concept spoken
about in the following halachah:**

One should not® entertain the notion that the King
Mashiach must work miracles and wonders, bring
about new phenomena within the world, resurrect
the dead, or perform other similar deeds. This is
[definitely] not so. [A proof can be brought from
the fact that] Rabbi Akiva... would refer to [ben
Koziva (bar Kochbah)] as the King Mashiach....
[The Sages] did not ask him for any sign or wonder.

The commandment to establish additional cities of
refuge in the Ultimate Future serves as support also
for the concept that Mashiach will not bring about
new phenomena in the world. The need for cities of
refuge implies that even in the days of Mashiach, “the
world will continue according to its [existing] pat-
tern.” Consequently, it is understood that Mashiach’s
purpose is not to disrupt the natural order, and his
success or failure to do so does not serve as a valid
criteria for identifying him as Mashiach.’®
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The Need for an Alternate Explanation

4. However, it is difficult to interpret Rambam’s
words according to the above explanation. If Ram-
bam intended to say that the addition of cities of
refuge serves as a definitive proof that Mashiach
need not “work miracles and wonders [or] bring
about new phenomena within the world,” he would
have explicitly cited this command as support. This
is particularly true since this would be a proof
from a Scriptural verse and command, while the
proof that he brings from Rabbi Akiva’s support of

34. Rambam, Hilchos Melachim
11:3. previously. Some of the manu-
scripts, however, begin Yx, without

35. The standard printed edition
that letter.

of the Mishneh Torah begins this
halachah 7%, employing a vav that
could be understood as connecting

36. See what Rambam writes in his
treatise regarding the Resurrection

this halachah to the statements made
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of the Dead, the beginning of ch.
6, explaining why the Resurrection
of the Dead is not a contradiction
to the concept that Mashiach will
not change the ongoing pattern of
existence. See also Likkutei Sichos,
Vol. 18, p. 280ft.
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ben Koziva is sourced only in the words and ex-
planations of the Sages.

Furthermore, Rambam begins the following
halachah (halachah 3), “One should not enter-
tain the notion that the King Mashiach must
work miracles and wonders, [or] bring about new
phenomena within the world.” His choice of this
style of wording - rather than simply saying, “The
King Mashiach need not work miracles...” - in-
dicates that even after halachah 2, which speaks
about the cities of refuge in the Ultimate Future,
it would be possible to think that Mashiach must
work miracles and it is necessary to negate that
approach by citing Rabbi Akiva’s support of ben
Koziva.

In other words, the commandment to add cit-
ies of refuge in the Ultimate Future does not serve
as proof that Mashiach need not work miracles
and wonders. Accordingly, the need to establish
cities of refuge does not serve as proof that the
natural order of the world will not undergo a
change in that future time.”
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Retroactive Atonement

5. It is possible to offer the following expla-
nation: The addition of cities of refuge in the
Ultimate Future does not prove that the world
will continue according to its existing pattern in
that future era because the cities of refuge will be
for the sake of accidental slayings that occurred
previously - i.e., in the present era.”® Those who
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37. This is also evident from Ram-
bam’s wording at the beginning of
ch. 12, where he states, “One should
not entertain the notion that any
element of the natural order will be
nullified in the Era of Mashiach?”
From this source as well, we see
that even after we learned about
the addition of cities of refuge in
the Ultimate Future and that the

criteria for identifying Mashiach

is not his performance of wonders
or bringing about a new phenom-
enon in the world, it is possible to
suppose that the natural order of
the world will be nullified in the Era
of Mashiach.

See the main text.

In this footnote, the Rebbe is ex-
plaining that even though Mashiach

need not prove his identity through
working miracles, it is possible to
think that his era would be charac-
terized by miracles.

Accordingly, it was necessary for
Rambam to add a further halachah
(12:1), teaching that the natural
order will continue to prevail in that
future era.

38. See Alshich, Devarim 19:8.
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slew accidentally in previous eras and who will be lo-
cated in the lands of the Keini, Keinizi, and Kadmoni*
during the Era of Mashiach would be exiled in these
cities of refuge.”

In a similar vein, we find that in the era after the
destruction of the Beis HaMikdash, when he incurred
an obligation to bring a sin offering, Rabbi Yishmael
wrote a note,*! “When the Beis HaMikdash will be re-
built, I will bring a succulent sin offering.”*

Nevertheless, the need for cities of refuge in the Ulti-
mate Future requires further explanation. After all, the
reason it is necessary to set aside cities of refuge, pre-
pareapath to them, and setaside so many of them* is, as
the Torah states,** “Lest the avenger of the blood pursue
the killer because his heart is incensed, overtake him

39. The above is particularly true
according to the opinions that

the lands of these three nations

are Edom, Amon, and Moav (see
Encyclopedia Talmudis, erech Eretz
Yisrael, p. 205, and the sources
mentioned there). Even before
Mashiach’s coming, there will have
been Jews living in these lands.

40. The statements in the main text
can be interpreted as applying even
according to the opinion cited by
Ritva (Makkos 11b) that for all the
laws of a city of refuge to apply “it

is necessary that there be a Kohen
Gadol who brings about atonement
at the time [the person accidentally]
killed [another]” and if there was no
Kohen Gadol at that time, the killer
may never leave the city of refuge. It
could be said that this concept only
applies when there is a possibility of
there being a Kohen Gadol. Howev-
er, in the case at hand, when there

is no Beis HaMikdash, the presence
of a Kohen Gadol is not an absolute
requirement.

Moreover, according to most opin-
ions, the need for there to be a Kohen
Gadol is only at the time the killer is
sentenced (Mishnah, Makkos, loc.
cit.) and there will be a Kohen Gadol
when a person who accidentally killed

in the present era will be sentenced in
the Ultimate Future.

Note Zevachim 3a which states that
“[An improper intent] that is not
of the same type does not ruin [an
offering]”

41. Shabbos 12b.

42. See Yoma 80a, Rashi’s commen-
tary there, and Encyclopedia Tal-
mudis, the end of erech chataas (p.
503), which discuss the obligation

to bring sacrifices when the Beis Ha-
Mikdash will be rebuilt as atonement
for sins committed before that era.

Even if - as explained (see Likkutei
Sichos, Vol. 18, p. 416, and as noted
in the elaborate explanations in
sichas 6 Tishrei, 5741) - it could
be said that there is no obligation
incumbent on every individual to
bring a sacrifice for sins commit-
ted during exile and the complete
atonement is achieved through te-
shuvah in the present era, it would
have to be said that the obligation
pertaining to exile differs from that
of a sacrifice, because exile is not
only for the sake of atonement but
also serves as a punishment.

True, there is a further distinction
between a sin offering and the
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obligation of exile. The sin offering
is an obligation and a mitzvah
incumbent upon an individual. By
contrast, the mitzvah to exile a per-
son who killed another accidentally
is incumbent upon the Jewish court,
as Rambam, Hilchos Rotzeiach 5:1
writes — (see also Sefer HaMitzvos
and the listing of mitzvos at the
beginning of the Mishneh Torah,
positive commandment 225) - “It
is a mitzvah to exile him.” As such,
it could be said that the killer is
under no personal obligation to exile
himself. Nevertheless, “the positive
commandment [to establish cities
of refuge] also includes the killer,
as it is written (Bamidbar 35:28)
regarding the killer, ‘He shall dwell
in his city of refuge until the death
of the Kohen Gadol’” (Sefer HaChi-
nuch, beginning of mitzvah 410).

Even though the statements in Sefer
HaChinuch apply only after the sen-
tencing by the court, even initially,
there is an obligation on the killer
to flee to the city of refuge because
of self-defense, as will be stated
later in the main text. See footnote
48 below.

43, Rashi, Devarim 19:6.

44. Devarim, loc. cit.
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because the way [to a city of refuge] is long, and strike
him mortally” For this reason - to minimize the dis-
tance to a city of refuge — and thus, allow the killer to
flee from the avenger of the blood,* “when G-d, your
L-rd, expands your boundaries... you shall add three
more cities.” These additions were intended so that even
in that era, there will be cities of refuge nearby to provide
a safe haven for the killer from the avenger of the blood.

On the surface, the matter is problematic. In the
Ultimate Future, an era of peace and harmony, it does
not seem possible that the avenger of the blood will
become incensed to the extent that he will seek to slay
a person who merely accidentally killed his relative.

In explanation, it could be said that the avenger of
the blood would not pursue the killer simply out of
rage, but would pursue him because, as stated in Sifri
on this Torah reading,* “It is a mitzvah for the aveng-
er of the blood to pursue [the killer]” Accordingly,
since it is a mitzvah," it is understood that this mitz-
vah also applies in the Ultimate Future. Therefore, it
will be necessary for there to be cities of refuge in that
era so that one who killed accidentally in a previous
era can flee from the avenger of the blood.*®

45. Note Maharsha’s Chiddushei
Aggados, Makkos 10b, where it is
explained that the fundamental
obligation of exile is to flee from the
avenger of the blood so that he will
not slay the killer. When there is no
concern that this will occur, there

is no obligation for the killer to be

is the personal responsibility of the
avenger. He is not acting as an agent
of the Jewish court.

48. One could say that the laws
applying to exile and the avenger

of the blood do not apply in the
present age,* not only because there
is an external factor preventing

exiled. However, many authorities
have questioned his words because
it is evident from several sources
that even when there is no avenger
of the blood, one who killed acci-
dentally must be exiled. See Sifri on
Devarim 19:5-6, et al.

46. See Sifri D’vei Rav on Sifri, loc.
cit.

47. See the extensive explanation
of Rav Yehudah Yerucham Fishel
Perlow in his notes on Rav Saadia
Gaon’s Sefer HaMitzvos, Vol. 3,
parshah 17, that the mitzvah to
avenge the blood of a slain relative

them from being fulfilled,** but
because they are fundamentally no
longer in effect.** In other words, it
is not only because, in practice, there
are no longer any cities of refuge and
the Sanhedrin which deals with cases
of capital punishment is no longer in
session that these laws do not apply;
these laws are only relevant when
these factors exist. Consequently,
because these factors are lacking, the
laws are fundamentally not in effect.

Even if we would accept this notion,
since the obligation for the sin of
slaying of a Jew results “from the
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consequences [of the act,] which are
of a continuous nature,” “the sin is
ongoing forever” (Tzafnas Paneiach,
Makkos 5b, s.v. w’kis'vurin). Thus,

in the Ultimate Future, when these
laws will again take effect, it will be
as if the sin was committed then
and, consequently, the obligation of
exile and the mitzvah to serve as an
avenger of the blood will apply.

* See, however, Tzafnas Paneiach
(Warsaw ed.), the end of respon-
sum 215, which states, “Note

Sifri, Parshas Maasei, where it

is explained that the mitzvah of
cities of refuge applies also in the
present era. Consult that source.
[This applies] even though there is
no longer [a Beis Ha] Mikdash, nor
an altar, nor a Sanhedrin? Similar
statements are made in Tzafnas Pa-
neiach, Makkos 7a, s.v. mina hani
mili, quoted in Tzafnas Paneiach
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However, this answer is not entirely satisfactory.
The Mishnah* states that the mitzvah for the aveng-
er of the blood to slay the killer applies only in an
instance when the killer departed from the limits
(@1n)*° of the city of refuge and was discovered
there by the avenger. There is no mitzvah when the
killer is first fleeing to the city of refuge.

However, one of the fundamental principles of
Talmudic study is to explain passages in a manner
that minimizes the amount of differences of opinion
among Sages.”' In line with that principle, it can be
said** that even according to the latter opinion, the
intent is not that the mitzvah to avenge the blood
begins specifically after the killer entered the city of
refuge and then departed from its limits,* but that
before the killer enters the city of refuge, the avenger
of the blood is prohibited from slaying the killer, just
as killing another person is similarly prohibited.**

However, even according to this opinion, from
the outset, even before the killer flees to a city of
refuge, the avenger of the blood is already com-
manded to avenge the death of his relative (similar
to an approach resembling that of Sifri).> It is only

al HaTorah, Bamidbar 35:29. See
also Ketzos HaChoshen, sec. 2.

** The phrase, “an external factor
preventing them from being ful-
filled,” is being used to translate
the Aramaic phrase, aryeh hu
dravei alehah, which literally
means, “a lion is crouching over
it” See Eruvin 78b, Shvuos 22b.

*** See Encyclopedia Talmudis,
the end of erech galus and erech
goal hadam, and the sources
cited there. See the wording used
by the Rishonim cited there. See
Rama, the beginning of Choshen
Mishpat, sec. 425.

49. Makkos 2:7 (11b-12a). See the
categorization of an avenger of the
blood and the concepts explained
further in the main text of the Ency-
clopedia Talmudis, loc. cit., and the
sources mentioned there.

50. Our Sages (Eruvin 51a) explain
that the cities of refuge provided
sanctuary for a person even when he
was outside their perimeters, as indi-
cated by the association of the verses
(Bamidbar 35:27), “The avenger of
the blood will find him outside the
border of his city of refuge;” and
“you shall measure from outside the
city 2,000 cubits” (ibid., 35:5). Just as
the term “outside” in the latter verse
means 2,000 cubits, so too the term,
“outside” in the former verse means
2,000 cubits. These are considered
the “limits” of the city.

51. See Tosafos, Yoma 87b, s.v.
ve’haomer; Yad Malachi, K’llal Shnei
HaTalmudim, sec. 10; et al.

52. Note the approach of Meiri
(Makkos 11b) who states that the
difference in opinion between
Rabbi Yossi HaG’lili and Rabbi
Akiva whether it is a mitzvah for the
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avenger of the blood to slay the killer
or merely that he was given license
to do so applies not when the killer
departs the city of refuge later, but
also from the outset, i.c., before he
even enters the city of refuge.

53. See Tzafnas Paneiach, mahadu-
ra tinyana, pp. 16a-b, 32d (included
in K’llalei HaTorah VehaMitzvos,
Vol. 2, erech arei miklat).

54. See Minchas Chinuch, mitzvah
410.

55. See Sifri d’vei Rav on Sifri, loc.
cit., which states that according to
the opinion in the Talmud that it

is a mitzvah for the avenger of the
blood to slay the killer, that categori-
zation applies even at the outset, as
stated in the Sifri, loc. cit. However,
in conclusion, that text states that
the matter requires analysis.

In his explanations of Rav Saadia
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that since the Torah gives a person who killed ac-
cidentally the protection of a city of refuge,*® the
avenger of the blood is restrained®” and unable to
carry out his mitzvah until the killer enters the
city of refuge.’®
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Understanding Rambam'’s View

6. It is still necessary to clarify the matter ac-
cording to Rambam’s understanding. Rambam
rules® that the avenger of the blood is not com-
manded to slay the killer if he intentionally leaves
the limits of the city of refuge. He only has the li-
cense to do so. On the surface, even according to
Rambam’s understanding that the world will follow
its natural pattern in the Ultimate Future - and
thus it is possible for there to be a person who kills
another accidentally - how is it conceivable that in
that future era of peace and harmony, the heart of
the slain person’s relative will become incensed and,
as result, he will seek to avenge the blood?

Rambam states® that “At that time, there will
be neither famine nor war, neither envy nor com-
petition... and the occupation of the entire world
will be solely to know G-d” In such a situation,
when there is “neither envy, nor competition,’
and one’s “sole occupation is to know G-d,” how
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Gaon’s Sefer HaMitzvos, negative
commandment 274, Rav Yehudah
Yerucham Fishel Perlow writes that
the meaning of the Sifri is that the
mitzvah is for the avenger of the
blood to pursue the killer only so
that he flees to a city of refuge, but
not to kill him. Consult that source.
However, from Sifri d’vei Rav, it
appears that the intent of the Sifri is
that the mitzvah is for the avenger of
the blood to pursue him in order to
actually kill him.

56. Note Tzafnas Paneiach, Makkos
12a, s.v. rotzeiach sheyatza, which
states that if the killer had not gone

into exile, all authorities agree that
the avenger of the blood is exempt
from punishment if he kills him.
Based on the statements in the
main text, it could be said that
when a killer does not flee to a city

of refuge, he does not have the pro-

tection the Torah provides for him
from the avenger of the blood.

57. “Is restrained” is a translation

of the Aramaic phrase, “a lion was
crouching over it” See the second
marginal note in footnote 48.

58. However, it could be said that,
the mitzvah to avenge the death

applies specifically after the killer
was sentenced by the court to be
exiled and, thus, he is obligated to
undergo the pain of exile which is
almost equivalent to the pain of
death (Sefer HaChinuch, mitzvah
410).

Thus, when the killer leaves the city
of refuge, it is a mitzvah for the
avenger of the blood to carry out
this obligation.

59. Rambam, Hilchos Rotzeiach
5:10.

60. Ibid., Hilchos Melachim 12:5
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is it possible for a person to kill another “who is
not liable to die,”®" only because his heart became
incensed?

The explanation - that in the Ultimate Future,
the cities of refuge will exist not so much in order
to protect the person who slew accidentally from
the avenger of the blood, but as atonement for his
sin - is not tenable because the verse mandating
setting aside the cities states explicitly, “so that
blood not be shed” True, the cities of refuge were
not only intended to protect and save the killer,
but also to enable him to gain atonement.®* Never-
theless, even in the Ultimate Future, they will still
serve the purpose of protection.

In addition, if the cities of refuge would only
exist to enable a person who killed accidental-
ly to gain atonement, there would be no concern
that “the way [to a city of refuge] is long, and
[the avenger will] strike him mortally” Accord-
ingly, there would be no need for cities of refuge
specifically in the lands of the Keini, Keinizi, and
Kadmoni, for there already would be cities of ref-
uge in Eretz Yisrael and in Transjordan.®

By contrast, if one were to say that the reason
for the cities of refuge is also - and indeed, pri-
marily - in order to save the person who killed
accidentally from the avenger of the blood, it is
understood why it would be necessary to add cit-
ies of refuge in the lands of the Keini, Keinizi, and
Kadmoni. Since the person who killed accidentally
would have to flee there to avoid the avenger of the
blood, it is important that the way not be too long.

R IV PRTWIR IR TR N
/T VBYN 'R 12”7 ORN VNN
/122% Om>” ORY OYT TEN NI

ORT IR 1WDLIY U3 W2 T TR
19T X2 TRY? LY OXM
IR 071 - 777 OYN VA 7Y JIXT
MAN2 WDI AW oYY 17 PED 1
X 0P8 - X1 ,077 2Xi3 OV7 1D
11 17y 21 XM OYT XD 71793
A3 7337 1T 0 PR 077 Y
DR - (RVIT 2 "71792 PIX IN]
JDL? X7)” WD LIN] PIOD T
TRY? PIN) 17112V 7T IR 13 07
2871 733 28 (K2

o "W T IX T AoR

2RI NI T IPYN X3P TRYY
DRI 73302 WOl 2700 X I OYT
WT KL IRT PR L7792 K ARG
WA 77T AT YOI WU
TR 127 R RO PR WD)
TR TR IR YIN PR 0 1Y
7Y KT P IRT U1 0Y - KT
TN 33 KW YIS PR 0

PR OYY WT PN 12 PRY 0
P PEn % P (YR TN
PXi3 OY7 19D 733W32 W1 2737 Oy
IRTR ORMIND 120 PX 0773
YI® PR DY NOOIW T JART
oNY” 72 I NP INTR TR IR
°1 vl X1 Oy vall PR ARy
S 03

A Torah Imperative, Not a Natural Response

7. To explain the above: The laws applying to the

61. Devarim 19:6.

62. See Makkos 2b, Tosafos, Makkos
11b, s.v. midei, et al. See the respon-
sa of Tzafnas Paneiach, loc. cit., and

there.

63. For there is no source that

Tzafnas Paneiach, Makkos 10a, s.v.
halolu, and the sources mentioned

112 X727 i U 3

would lead to the new concept that
the cities of refuge are intended to
protect - and bring atonement to
- only a person in that region who
accidentally killed another person.
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avenger of the blood with all their details is not an in-
stance where “the Torah speaks... in consideration of
the yetzer hara (the evil inclination).”* In other words,
the intent is not that because the yetzer hara entices
a person and causes “his heart to become incensed,”
there is no alternative and the Torah gives permission
- or a command - to slay the killer.

We cannot say that the license given the avenger of
the blood is a concession to his yetzer hara, because if a
person who Kkills another accidentally is not inherently
liable to die, how then can it be said that the Torah
gives the avenger of the blood permission to kill him?
How much more so is it difficult to say that it is a mitz-
vah for the avenger of the blood to do so?

Instead, we must say that the license given to the
avenger of the blood is, from the outset, a practice
sanctioned by the Torah, or that it is even a mitzvah.
The Torah clarifies several situations in which a per-
son who kills another will be punished for his act; for
instance: When there are witnesses who administered
a warning to the killer and, regardless, he intentionally
killed another Jew, the Torah commands the court to
carry out a death sentence. In other situations, a kill-
er is liable for death at the hands of Heaven. When a
person accidentally kills another Jew, since a Jew was
killed because of him,* the Torah assigns® responsi-
bility for the death of the killer to a relative who is fit to

64. As is the case regarding a yefas
toar, an attractive female captive,
with whom the Torah permits a Jew-
ish soldier to be intimate during the
time of war (see Kiddushin, the end
of 21b; Rashi, Devarim 21:11).

65. This is evident from the fact that
all authorities agree that when a
person kills another intentionally,
“it is a mitzvah for the avenger

of the blood to slay the killer”
(Rambam, Hilchos Rotzeiach 1:2).
“If [the slain person] does not have
a [close relative to serve as the]
avenger of the blood, the court
establishes an avenger of the blood
for him” (Sanhedrin 45b; see Ram-

bam and Kessef Mishneh, loc. cit.).
See also Ramban’s Hosafos to Sefer
HaMitzvos, positive commandment
13, et al.

66. See Tzafnas Paneiach, the
beginning of Makkos 10b.

67. True, the license for the avenger
of the blood to slay the killer applies
only when the latter has left the lim-
its of the city of refuge (as stated in
Rambam, Hilchos Rotzeiach 5:10).
By contrast, before that, i.e., before
the killer reached the city of refuge,
the avenger of the blood is merely
exempt from punishment if he kills
him (Rambam, loc. cit., 5:9).
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Nevertheless, it could be said that
the intent is not that the license for
the avenger of the blood to slay the
killer begins only when the killer
leaves the city of refuge and does not
apply before he arrives there. In-
stead, it began immediately after the
killing. However, before the killer
enters and then departs from the city
of refuge, the avenger of the blood is
prevented from killing him because
of external forces, as explained in
the end of sec. 5 in the main text,
according to the opinion that itisa
mitzvah for the avenger of the blood
to slay the killer.
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inherit the estate of the slain person® and thus has a
connection to the deceased. As such, according to the
Torah, the relative’s heart should become incensed®
and motivated to slay the killer.”” His actions will ex-
punge the act of sin, as it is written,”" “The avenger of
the blood shall slay the killer.... You shall not accept
ransom for one who has fled.... You shall not cor-
rupt the land.... The land cannot receive atonement
for the blood... except through the blood of the one
who shed it” And in our Torah reading, it is written,”
an avenger’s neglect of retribution “would deem you
guilty of [having shed this] blood.”

Therefore, even according to Rambam, who rules
that the avenger of the blood is merely given license
to slay the Kkiller, it will be necessary to have cities
of refuge in the Ultimate Future to protect the flee-
ing killer from the avenger of the blood. The reason
is that the avenger of the blood’s heart becomes in-
censed not merely because of a natural desire for
revenge stemming from the yetzer hara; rather, it is a
desired feeling, which is dictated by the Torah.”

Consequently, even in the Ultimate Future,”
when there will be “neither envy, nor competition”

68. Rambam, loc. cit., 2:2, with
regard to the avenger of the blood
when a person slays intentionally.

Sanhedrin, loc. cit. See also Rama,
Choshen Mishpat 425:4).

69. This resembles the distinction
that applies, according to the Torah,
to the manner that the laws of
mourning must be observed based
on the degree of family close-

ness. (In other words, just as the
Torah mandates feeling the pain of
mourning based on family closeness,
s0 too, it mandates feelings of wrath
and a desire to avenge the blood in
such circumstances.)

ch. 1) equates an avenger of the
blood with a “zealous” person.

It can be said that the imperative
incumbent upon the avenger of the
blood is greater, as reflected by the
law that if a zealous person would
approach a court, asking what to do,
the court would not instruct him to
take action (Sanhedrin, loc. cit.). By
contrast, an avenger of the blood
70. This is somewhat similar to the would be given a charge by the court
law that when a person commits
certain sins, “the zealous strike him”
(Sanhedrin 82a). According to some
opinions, this means that a zealous
person is granted license to kill, but
is not obligated to do so (Rab-

beinu Asher and Yad Ramah on 5a.

mi, Sanhedrin, the end of ch. 9).
71. Bamidbar 35:27, 32-33.

Similarly, Mishneh LeMelech (at the
end of Rambam, Hilchos Rotzeiach,

to slay the killer if he would request it
(Sheyorei Korban, Talmud Yerushal-

72. Devarim 19:10. See Moed Kattan
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73. See Tifferes Yisrael on the Mish-
nah, Makkos 2:7, which explains
the opinion that the avenger of the
blood is merely given license to slay
the killer, but there is no mitzvah
for him to do so as follows: “It is

a minor mitzvah. In relation to
commands that are actual mitzvos,
[this and] all similar matters are
considered as [merely] licensed.”

74. As mentioned above in sec. 1,
Makkos 10b explains that one who
was killed accidentally met that fate
because he killed another person
intentionally, without the murder
being observed by witnesses.
According to that teaching, it must
be said that (even according to
Rambam) the possibility that a per-
son will be killed accidentally in the
Ultimate Future is because he killed
intentionally in the present era (see
Alshich, loc. cit.).
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and “the occupation of the entire world [will be] sole-
ly to know G-d,” there will be a need for cities of refuge.

Torah as a Refuge

8. The cities of refuge have a spiritual parallel that
makes them relevant even in the present age. In a
spiritual sense, the term “cities of refuge” refers to the
words of Torah, as our Sages say,”” “The words of To-
rah are a refuge” May it be G-d’s will that through
establishing these cities of refuge, i.e., increasing our
service of Torah study, we will merit that in the near
future, “G-d your L-rd [will] expand your boundar-
ies,” in a simple and literal sense.

This is particularly relevant in the present time,
the month of Elul, which is given to the Jewish peo-
ple as “a refuge” Indeed, its very name (917X) serves
as an acronym for the phrase,” '|'7 mawY 179 MmN, “He
[committed the act because of] an act of G-d. I will
set aside for you...,” alluding to G-d’s kindness in
setting aside a time - the month of Elul - for any-
one who sinned throughout the year to turn to G-d
in teshuvah with the knowledge that his teshuvah will
be accepted.”

“When G-d... expands your boundaries, you shall
add three more cities,” i.e., three additional cities of
refuge. Similarly, at that time, there will be an increase
in the spiritual counterpart of the cities of refuge, an
increase in Torah, the revelation by Mashiach” of the
inner motivating principles of the Torah in the Ulti-
mate Future.” May this happen speedily in our days.

75. Makkos 10a. See Or HaTorah,
Bamidbar, Vol. 4, p. 1414fF.

76. Shmos 21:13. The AriZal’s Lik-
kutei Torah and Shaar HaP’sukim,
Parshas Mishpatim; Pri Etz Chayim,

shaar Rosh HaShanah, ch. 1.

77. Shaar HaP’sukim, loc. cit. See
similar statements in Likkutei Torah
and Pri Etz Chayim, loc. cit.
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78. Rashi, Shir HaShirim 1:2. See
the Mitteler Rebbe’s maamar enti-
tled Al Tatzar es Moav.

79. Or HaTorah, loc. cit., p. 1415.
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