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וגמראא')(ל"א,ברייתאב'),(כ"ו,במשנהתעניתמסכתסיום)1

ירְוּשָׁלַיםִבְּנוֹתשֶׁבָּהֶןהַכִּפּוּרִים,וּכְיוֹםבְּאָבעָשָׂרכַּחֲמִשָּׁהלְישְִׂרָאֵלטוֹבִיםימִָיםהָיוּ�אגַּמְלִיאֵל:בֶּןשִׁמְעוֹןרַבָּןאָמַר
יוֹצְאוֹת בִּכְלֵי לָבָן שְׁאוּלִין — שֶׁ�א לְבַיּיֵשׁ אֶת מִי שֶׁאֵין לוֹ. כׇּל הַכֵּלִים טְעוּניִן טְבִילָה.

The mishna cites a passage that concludes its discussion of the month of Av, as well as the
entire tractate of Ta’anit, on a positive note. Rabban Shimon ben Gamliel said: There were no
days as joyous for the Jewish people as the fifteenth of Av and as Yom Kippur, as on them the
daughters of Jerusalem would go out in white clothes, which each woman borrowed from
another. Why were they borrowed? They did this so as not to embarrass one who did not have
her own white garments. All the garments that the women borrowed require immersion, as
those who previously wore them might have been ritually impure.

תִּתֵּןאַללָ�.בּוֹרֵראַתָּהמָהוּרְאֵהעֵיניֶ�נאָשָׂאבָּחוּר,אוֹמְרוֹת:הָיוּוּמָהבַּכְּרָמִים.וחְוֹלוֹתיוֹצְאוֹתירְוּשָׁלַיםִוּבְנוֹת
ידֶָיהָמִפְּרִילָהּ״תְּנוּואְוֹמֵר:תִתְהַלָּל״,הִיאה׳ירְִאַתאִשָּׁההַיּפִֹיוהְֶבֶלהַחֵן״שֶׁקֶרבַּמִּשְׁפָּחָה.עֵיניֶ�תֵּןבַּנּוֹי,עֵיניֶ�

ויִהַלְלוּהָ בַשְּׁעָרִים מַעֲשֶׂיהָ״.

And the daughters of Jerusalem would go out and dance in the vineyards. And what would
they say? Young man, please lift up your eyes and see what you choose for yourself for a wife.
Do not set your eyes toward beauty, but set your eyes toward a good family, as the verse
states: “Grace is deceitful and beauty is vain, but a woman who fears the Lord, she shall be
praised” (Proverbs 31:30), and it further says: “Give her the fruit of her hands, and let her
works praise her in the gates” (Proverbs 31:31).

לִבּוֹ״.שִׂמְחַתוּבְיוֹםחֲתֻנּתָוֹבְּיוֹםאִמּוֹלּוֹשֶׁעִטְּרָהבָּעֲטָרָהשְׁ�מהֹבַּמֶּלֶ�צִיּוֹןבְּנוֹתוּרְאֶינהָ״צְאֶינהָאוֹמֵר:הוּאוכְֵן
״בְּיוֹם חֲתֻנּתָוֹ״ — זֶה מַתַּן תּוֹרָה, ״וּבְיוֹם שִׂמְחַת לִבּוֹ״ — זֶה בִּניְןַ בֵּית הַמִּקְדָּשׁ, שֶׁיּבִָּנהֶ בִּמְהֵרָה בְּימֵָינוּ.
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And similarly, it says in another verse: “Go forth, daughters of Zion, and gaze upon King
Solomon, upon the crown with which his mother crowned him on the day of his wedding, and
on the day of the gladness of his heart” (Song of Songs 3:11). This verse is explained as an
allusion to special days: “On the day of his wedding”; this is the giving of the Torah through the
second set of tablets on Yom Kippur. The name King Solomon in this context, which also
means king of peace, is interpreted as a reference to God. “And on the day of the gladness of
his heart”; this is the building of the Temple, may it be rebuilt speedily in our days.…

שֶׁאֵיןלַיּוֹפִי,עֵיניֵכֶםתְּנוּ—אוֹמְרוֹתהָיוּמָהשֶׁבָּהֶןיפְֵיפִיּוֹתרַבָּנןַ:תָּנוּוכְוּ׳.בָּחוּראוֹמְרוֹת:הָיוּשֶׁבָּהֶןמִיּוּחְסוֹת
לְבָניִם.אֶלָּאהָאִשָּׁהשֶׁאֵיןלְפִילַמִּשְׁפָּחָה,עֵיניֵכֶםתְּנוּ—אוֹמְרוֹתהָיוּמָהשֶׁבָּהֶןמְיוּחָסוֹתלְיוֹפִי.אֶלָּאהָאִשָּׁה

מְכוֹעָרוֹת שֶׁבָּהֶם מָה הָיוּ אוֹמְרוֹת — קְחוּ מִקַּחֲכֶם לְשׁוּם שָׁמַיםִ, וּבִלְבַד שֶׁתְּעַטְּרוּנוּ בִּזְהוּבִים.

It is taught that those women of distinguished lineage among them would say: Young man,
please lift up your eyes and see what you choose for a wife. The Sages taught this practice in
greater detail in a baraita: What would the beautiful women among them say? Set your eyes
toward beauty, as a wife is only for her beauty. What would those of distinguished lineage
among them say? Set your eyes toward family, as a wife is only for children, and the children
of a wife from a distinguished family will inherit her lineage. What would the ugly ones among
them say? Acquire your purchase for the sake of Heaven, provided that you adorn us with
golden jewelry after our marriage to beautify us.

עֵדֶן,בְּגַןבֵּיניֵהֶםיוֹשֵׁבוהְוּאלְצַדִּיקִים,מָחוֹללַעֲשׂוֹתהוּאבָּרוּ�הַקָּדוֹשׁעָתִידאֶלְעָזָר:רַבִּיאָמַרבִּירָאָה,עוּלָּאאָמַר
נגִָילָהלוֹקִוִּינוּה׳זֶהויְוֹשִׁיעֵנוּלוֹקִוִּינוּזֶהאֱ�הֵינוּהִנּהֵהַהוּאבַּיּוֹם״ואָמַֹרשֶׁנּאֱֶמַר:בְּאֶצְבָּעוֹ,מַרְאֶהואְֶחָדאֶחָדוכְׇל

ונְשְִׂמְחָה בִּישׁוּעָתוֹ״.

The tractate concludes with a statement related to the topic of dancing. Ulla of the city of
Bira’a said that Rabbi Elazar said: In the future, in the end of days, the Holy One, Blessed be
He, will arrange a dance of the righteous, and He will be sitting among them in the Garden of
Eden, and each and every one of the righteous will point to God with his finger, as it is stated:
“And it shall be said on that day: Behold, this is our God, for whom we waited, that He might
save us. This is the Lord; for whom we waited. We will be glad and rejoice in His salvation”
(Isaiah 25:9). God will be revealed, so that every righteous individual will be able to say: This is
our God, as though they were pointing at Him with a finger.

כןאחריד"ההמשניותלפירושבהקדמתוהרמב"ם)2

וכוללקצרדברבמשנהדבריווהיוהצדיקמשמעוןאליוהקרוביםעלהמקובליםמשמותלהסתפקראהכןאחר
שהחכמיםבעיניועמוקההואהעניןממנופחותשהואלמיאבלשכלולחדודלומבוארהכלוהיהרביםענינים

הקדומים לא היו מחברים אלא לנפשותם.
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Afterwards, he saw [fit] to suffice with the names of those that received [the tradition] of those
close [in time] to him, [starting] from Shimon the Righteous. And his words in the Mishnah were
terse words that included many matters. And it was all lucid to him, due to the sharpness of his
intellect – though for someone less than him, the content is complex in his eyes – as the early
sages would only write for themselves.

והיארבומדברישנשתבשמהולבאררבואחרבווללכתספרלחברחייארביוהואמתלמידיואחדראהלפיכך
ללמדנוהוציאםוהוארבהיגיעהאחרמהמשנהטעמהלהוציאאפשרותוספתאהמשנהלבארוענינוהתוספתא

היאך נוליד ונוציא ענינים מן המשנה. וכן עשה רבי אושעיא.

Therefore, one of his students saw [fit] – and that is Rabbi Chiya – to compose a book and to
follow after his teacher in it, and to explain what had become garbled in the words of his
teacher. And that is the Tosefta, and its purpose is to elucidate the Mishnah. And it is possible
to extrapolate the Tosefta's explanation from the Mishnah [itself] after great exertion, but he
extrapolated them to teach us how to engender and bring out matters from the Mishnah. And
so [too] did Rabbi Oshaya.

ורב חבר ברייתא והיא ספרא וספרי ורבים זולתם כמו שאמרו כי אתא רבי פלוני אתא ואייתי מתניתא בידיה.

And Rav composed the Bereita – and it is Sifra and Sifrei. And [also] many others [did the
same]; like they said, "When Rabbi x came, he brought a teaching in his hand."

רש"י)3

מראה באצבעו – ואומר זה ה' קוינו לו ויושיענו זה ה' קוינו לו נגילה ונשמחה בישועתו:

תוספות)4

כל אחד ואחד מראה הקדוש ברוך הוא באצבעו שנאמר הנה אלהינו זה קוינו לו וגו' נגילה ונשמחה בישועתו:

ו
תעניתסוףיעקבעין)5

עֲשִׁירוֹת שֶׁבָּהֶן אוֹמְרוֹת: תְּנוּ עֵיניֵכֶם בְּבַעֲלֵי מָמוֹן.

ואילךי"בל"א,משלי)6

י חַיֶּיֽהָ: ל ימְֵ֣ ֹ֗֜ ע כּ תְהוּ ט֣וֹב וְ�א־רָ֑ גְּמָלַ֣

She requites him with good and not with evil all the days of her life.

פֶץ כַּפֶּֽיהָ: עַשׂ בְּחֵ֣ תַּ֗ ים וַ֜ מֶר וּפִשְׁתִּ֑ דָּרְשָׁה צֶ֣

She seeks wool and flax, and she works it with the will of her hands.

יהָ נָ֣טְעָה (כתיב נטע) כָּֽרֶם: פֶּ֗ י כַ֜ הוּ מִפְּרִ֥ דֶה ותִַּקָּחֵ֑ ה שָׂ֖ זָמְמָ֣
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She contemplates a field and purchases it; from the fruit of her hands she plants a vineyard.

יא תִתְהַלָּֽל: ה הִ֣ הוָ֗ ה ירְִאַת־יְ֜ פִי אִשָּׁ֥ ֹ֑ בֶל הַיּ חֵן והְֶ֣ קֶר הַ֖ שֶׁ֣

:Charm is false and beauty is futile; a God-fearing woman is to be praised.

יהָ: ֶֹֽ ים מַעֲש יהָ וִיֽהַלְל֖וּהָ בַשְּׁעָרִ֣ י ידֶָ֑ הּ מִפְּרִ֣ תְּנוּ־לָ֖

Give her of the fruit of her hands, and her deeds will praise her in the gates.

ז
כ"ומ',ישעיה)7

םשְׂאוּ־מָר֨וֹם אוּרְאוּ֙עֵיניֵכֶ֚ י־בָרָ֣ לֶּהמִֽ יאאֵ֔ רהַמּוֹצִ֥ םבְמִסְפָּ֖ םלְכֻלָּם֙צְבָאָ֑ אבְּשֵׁ֣ ביקְִרָ֔ ֹ֚ יץאוֹניִם֙מֵר חַואְַמִּ֣ ֹ֔ ישׁכּ ֥�אאִ֖
נעְֶדָּֽר:

Lift up your eyes on high and see, who created these, who takes out their host by number; all
of them He calls by name; because of His great might and because He is strong in power, no
one is missing.

א'ג',לעמוסדודמצודת)8

על כל המשפחה. כפל הדבר במ״ש כי לשון משפחה יאמר על כל העם וכן ואם משפחת מצרים (זכריה יד):

ח
י"טב',ירמיה)9

� �תְּיסְַּרֵ֣ עָתֵ֗ יִ֙�רָֽ בוֹתַ֙ �וּמְשֻֽׁ יתּֽוֹכִחֻ֔ עוּרְאִי֙וּדְעִ֚ רכִּי־רַ֣ �ומָָ֔ העָזְבֵ֖ יִ�אֶת־יהְוָֹ֣ יִ�פַחְדָּתִי֙וְ֚�אאֱ�הָ֑ יאֵלַ֔ הנאְֻם־אֲדנָֹ֥ יהֱוִֹ֖
צְבָאֽוֹת:

Your evil will chastise you, and your backslidings will reprove you, and you shall know and see
that your forsaking the Lord your God is evil and bitter, and fear of Me was not upon you, says
the Lord God of Hosts.

ט
למשנתינורש"י)10

במלך שלמה – במלך שהשלום שלו:

א'ל"ח,סנהדרין)11

ערוהמשוםובמראהבקולובדעתבמראהבקולמחבירומשתנהאדםדבריםבשלשהאומרמאיררביהיהתניא
ובדעת מפני הגזלנין והחמסנין

It is taught in a baraita: Rabbi Meir would say: One person is different from another in three
ways: In voice, in appearance, and in thought. The differences in voice and appearance are
due to a woman forbidden to him, so that people will not exchange spouses one with another.
And the differences in thought are due to the robbers and those who take by force that which is
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not theirs, as, if everyone thought in a similar way, criminals could take advantage of others
because they would understand where they keep their valuables.

י"א
ל"אכ"ה,תרומהבחיירבינו)12

מזיומתענגיםשהםהמלאכיםעולםכנגדהכפתורהמנורהמןהאמצעיהקנהסביבויוצאבולטעגולתפוחכפתור
רמזוהזהתענוגועלוסוף,ראשלואיןהעגולכיעגולשהואכפתורוזהוותכליתסוףלושאיןבתענוגהשכינה

עגולהואהמחולכיביניהםוכבודולבאלעתידלצדיקיםמחוללעשותהקב"העתידבמדרשםהאמתחכמירז"ל
ואין לו ראש וסוף ולכך המשיל תענוג הנפשות שאין לו סוף למחול שאין לו סוף.

The “knob” was like a round apple which protruded from the centre shaft in every direction.
The “knob” symbolized the world of the angels who are basking in the radiation of the
Shechinah’s brilliance in uninterrupted delight. The roundness of the “apple” symbolized the
idea that something was never ending, everlasting. Our sages in Taanit 31 alluded to this
delight when they said: “in the future G’d is going to make a ‘circle’ for the righteous and His
glory will be amongst them.” The word used by the sages is ,מחול something round which has
no beginning and no end. This is the reason spiritual delights are always described in such
terms to remind us that they are something enduring, something permanent.

א'ע"ה,בתראבבא)13

לָעוֹלָםעָשָׁןעֵיניָומִתְמַלְּאוֹתהַזֶּהבָּעוֹלָםחֲכָמִיםבְּתַלְמִידֵיצָרוֹתשֶׁעֵיניָומִישֶׁכׇּלחֲניִנאָרַבִּיאָמַרלָמָּהבַּחוּפָּהעָשָׁן
אוֹיבּוּשָׁהלְאוֹתָהּלָהּאוֹיחֲבֵירוֹשֶׁלמֵחוּפָּתוֹנכְִוהֶואְֶחָדאֶחָדשֶׁכׇּלמְלַמֵּדחֲניִנאָרַבִּיאָמַרלָמָּהבַּחוּפָּהואְֵשׁהַבָּא

לָהּ לְאוֹתָהּ כְּלִימָה

The Gemara asks a question with regard to the above verse: Why should there be smoke in a
canopy? Rabbi Ḥanina said: It is because anyone whose eyes are narrow, i.e., is stingy,
toward Torah scholars in this world, his eyes fill with smoke in the World-to-Come. And why
should there be fire in a canopy? Rabbi Ḥanina said: This teaches that each and every one is
burned from embarrassment at the size of the canopy of the other, and says: Woe for this
embarrassment, woe for this disgrace, that I did not merit a canopy as large as his.

***
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