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Vayikra 1
1. Hashem called to Moshe and spoke to him from the Tent of Meeting, saying:

2. Speak to the children of Israel, and say to them: When a man from [among] you brings a sacrifice to
Hashem; from animals, from cattle or from the flock you shall bring your sacrifice.

3. If his sacrifice is a burnt offering from cattle, an unblemished male he shall bring it. He shall bring it
willingly to the entrance of the Tent of Meeting, before Hashem.

4. And he shall lean his hand [forcefully] upon the head of the burnt offering, and it will be accepted for him
to atone for him.
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Rashi on Vayikra 1:2

When a man from [among] you brings a sacrifice: Heb. *3 2™p?, when he brings. [That is, Scripture is not



dealing here with an obligatory sacrifice, in which case it would have said, “a man shall bring ....” Rather,]
Scripture is speaking here of voluntary sacrifices [and thus says, “When a man ...brings a sacrifice”].
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Rashi on Vayikra 1:4

and it will be accepted for him: For which [sins] will [the sacrifice] be accepted for him [thereby atoning for
them]? If you say that [the offering is accepted and thereby the person is atoned for] sins which incur the
penalty of excision, the death penalty through the court, the death penalty through the heaven[ly court], or
lashes, their punishments are [expressly] stated, [and thus, the person must undergo the respective
punishment to receive atonement for those sins]. Thereby, we determine that it is accepted only for [failure
to perform] a positive commandment [for which the punishment is not expressly stated in the Torah, or
[violation of] a negative commandment that is attached to a positive commandment. [l.e., some negative
commandments are attached to a positive commandment that relates to the same matter. An example of this
is the law of the Passover lamb. The Torah states: “And you shall not leave over any of it until morning, and
whatever is left over of it untii morning, you shall burn in fire” (Exodus. 12:10). Here, the negative
commandment is “attached” to the positive commandment. How so? If someone has transgressed the
negative commandment and left over some of the Passover lamb until the following morning, he may
exonerate himself from the punishment he has just incurred by fulfilling the positive commandment attached,
namely by burning the remainder in fire. That is an example of “a negative commandment that is attached to
a positive commandment.”]
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Vayikra 4:2
Speak to the children of Israel, saying: If a person sins unintentionally [by committing one] of all the
commandments of Hashem, which may not be committed, and he commits [part] of one of them
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Rashi on Vayikra 4:2

of all the commandments of Hashem: Our Rabbis explained: A sin-offering is brought only for such a
transgression whose prohibition is expressed [in the Torah] as a negative commandment, and whose willful
violation incurs the penalty of excision (premature death by the hands of Heaven). The unintentional violation
of such prohibitions incurs a sin-offering [upon the individual].


https://www.chabad.org/9873#v10
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Vayikra 9:1-2

On the eighth day Moshe called Aharon and his sons, and the elders of Israel. He said to Aharon: “Take a
calf of the herd for a sin offering and a ram for a burnt offering, without blemish, and bring them before
Hashem.
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Rashi on Vayikra 9:1

on the eighth day: of the installation of the priests into their sacred office; this was the New Moon of Nisan
on which the Tabernacle was finally erected (cf. Rashi on Exodus 40:29) and it (that day) received ten crowns
(it was distinguished in ten different ways) which are enumerated in Seder Olam.
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Shemos 29:1, 22

This is what you shall do to them in consecrating them to serve Me as priests: Take a young bull of the herd
and two rams without blemish . . You shall take from the ram the fat parts—the broad talil, the fat that covers
the entrails, the protuberance on the liver, the two kidneys with the fat on them—and the right thigh; for this
is a ram of ordination.
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Rashi on Shemos 29:22

RINORYN YR 29 FOR IT IS A RAM OF o*RY1n — of o'nbw (usually translated peace-offerings): o'x19n has the
meaning of “perfection” (X% meaning “full”, so that 0’X15m is synonymous with ©15w) — something that is
perfect in all respects. Scripture informs us that the o151 (consecration sacrifices) are to be regarded as
ombw-sacrifices, in that they, like the ombw, promote peace (215W) between the altar and him who carries
out the sacrifical rite (the priest) and the owner of the animal (the worshipper who brings the sacrifice”).
Therefore, says G-d, in this case | make it a condition that the breast shall belong as a portion to him who
performs the sacrificial rite, viz., Moshe, who officiated at the installation into office (cf. v. 26). — The
remainder, Aharon and his sons ate because they were the “owners”, as is expressly set forth in this section
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Rashi on Exodus 40:29

1115 HP*1 AND OFFERED UPONIT etc. Not only during the first seven days of the consecration of Aharon
and his sons during which Moshe set the dwelling up and then dismantled it, but also on the eighth day of the
consecration which was the day of the final erection of the dwelling for its ordinary purposes did Moshe
officiate and offerthe congregational sacrifices exceptthose which had been commanded exclusively for that
very day, as it is said, (Vayikra 9:7) “[And Moshe said to Aharon], approach unto the altar and offer etc.
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Exodus 38:21

These are the numbers of the Mishkan, the Mishkan of the Testimony, which were counted at Moshe'
command; [this was] the work of the Levites under the direction of Ithamar, the son of Aharon the Kohen.

R"%:10"S Mnw Yy "wa .11
D12 INPOW NIWN W, D3un Nwen Sy n"3pn 00 Imw SxIwh mTy. nTYn 1Dwn
Rashi on Exodus 38:21

the Mishkan of the Testimony: [The Mishkan] was testimony for Israel that the Holy One, blessed is He,
forgave them for the incident of the calf, for He caused His Shechinah to rest among them [in the Mishkan].
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Tractate Menachos 110a

It is stated with regard to an animal burnt offering: “A fire offering, an aroma pleasing to Hashem”
(Vayikra 1:9), and with regard to a bird burnt offering: “A fire offering, an aroma pleasing to Hashem”
(Vayikra 1:17), and with regard to a meal offering: “A fire offering, an aroma pleasing to Hashem”
(Vayikra 2:2). The repetitive language employed concerning all of these different offerings is to say to you
that one who brings a substantial offeringand one who brings a meager offering have equal merit,
provided that he directs his heart toward Heaven.
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Ramban on Vayikra 1:9

... But the better reason is that since the deeds of people are determined by thought, speech and action, G-
d, may He be blessed, commanded that when he sins, he brings a sacrifice and place his hands upon him
corresponding to the deed, and confess with his mouth corresponding to the speech, and burn the innards
and the kidneys, as they are the instruments of thought and desire. And the limbs [of the sacrifice] correspond
to the hands and feet of a person that does all of his work. And he sprinkles the blood on the altar
corresponding to the blood of his soul, so that a person think in doing all of this that he sinned to G-d with his
body and his soul, and it is fit for him that his blood be spilled and his body burnt; were it not for the kindness
of the Creator, who took an exchange and ransom from him [in] the sacrifice - that its blood be instead of his
blood and its soul be instead of his soul. And the central limbs correspond to his central limbs. And the
portions with which to sustain the teachers of Torah [are so] that they will pray for him. And the daily sacrifice
is because there is no saving the community from always sinning. And these words are tenable [and] grab
the heart, like the words of classic homiletic teachings.
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Rashi on Vayikra 1:3

He shall bring it: [This clause] teaches us that the person is coerced [to bring the offering if he is remiss in
bringing the sacrifice he had promised]. One might think that this means that they should force him against
his will [to bring the offering]! Scripture therefore says: “[He shall bring it] willingly (33%7%).” How is this
possible [that on one hand he should be forced, yet on the other, he must bring the offering willingly? The
explanation is that] they must coerce him until he says “I am willing.”
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Mishneh Torah, Laws of divorce 2:20

When a man whom the law requires to be compelled to divorce his wife51 does not desire to divorce her,
the court should have him beaten until he consents, at which time they should have a get written. The get is
acceptable.

...Why is this get not void? For he is being compelled - either by Jews or by gentiles - [to divorce] against
his will [and a get must be given voluntarily].

Because the concept of being compelled against one's will applies only when speaking about a person who
is being compelled and forced to do something that the Torah does not obligate him to do - e.g., a person
who was beaten until he consented to a sale, or to give a present. If, however, a person's evil inclination
presses him to negate [the observance of] a mitzvah or to commit a transgression, and he was beaten until
he performed the action he was obligated to perform, or he dissociated himself from the forbidden action,
he is not considered to have been forced against his will. On the contrary, it is he himself who is forcing [his
own conduct to become debased].

With regard to this person who [outwardly] refuses to divorce [his wife] - he wants to be part of the Jewish
people, and he wants to perform all the mitzvot and eschew all the transgressions; it is only his evil
inclination that presses him. Therefore, when he is beaten until his [evil] inclination has been weakened,
and he consents [to the divorce], he is considered to have performed the divorce willfully.
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Hayom Yom for 25 Tammuz

There are two characteristic expressions in Chassidus:

(a) A Jew recognizes G-dliness and senses the supra-natural. He needs no proofs for these.
(b) A Jew neither wants nor is able to be sundered from G-dliness.1

The truth is that these two expressions are one and the same: A Jew recognizes G-dliness and senses the
higher-than-natural, and that is why he neither wants nor can he be torn away from G-dliness.
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Rashi on Vayikra 1:2

a man: Heb. o7x. Why is this term used here [as opposed to “ w’x ”"]? [It alludes to Adam, the first man on
earth, and teaches us:] Just as Adam, the first man, never offered sacrifices from stolen property, since
everything was his, so too, you must not offer sacrifices from stolen property.
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Tractate Sukkah 30a

Granted, before the despair of the owner, the robber may not sacrifice the animal because the animal
does not belong to him. The Merciful One says: “When a person sacrifices from yours an offering”
(Vayikra 1:2). The term “from yours” indicates that the animal must belong to the one sacrificingit, and this
stolen animal is not his.
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Rashi on Vayikra 1:1

nwn SX X9p*1 AND [HASHEM] CALLED UNTO MOSHE — All oral communications of Hashem to Moshe
whether they are introduced by 927 or by X or by 1¥ were preceded by a call (to prepare him for the
forthcoming address) (cf Sifra, Vayikra Dibbura d'Nedavah, Chapter 1 1-2). Itis a way of expressing affection,
the mode used by the ministering angels when addressing each other, as it is said (Isaiah 6:3) “And one
called unto another [and said, Holy, holy, holy is Hashem of hosts]”. To the prophets of the nations of the
world, however, G-d revealed himself in a manner which Scripture describes by an expression ordinarily used
for denoting events of a casual character and of uncleanness, as it is said, (Numbers 23:4) “and G-d
happened to meet (9p") Balaam” (the term 377, from the root ,77p, is connected with 777 which denotes
“chance”, “occurrence”, and has also the meaning of “uncleanness”, by analogy with Devarim 23:11: 7 X

1% mpn NNv).
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Mishlei 27:19
As face answers to face in water, So does one man’s heart to another.



