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A prophet from among you, from your brothers, like me, the Lord, your God will set up for you;
you shall hearken to him.
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That is that He commanded us to listen to all of the prophets, to do all that he commands -
even against a commandment or a group of these commandments. And this is on condition
that this be temporary,
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The Jews did not believe in Moses, our teacher, because of the wonders that he performed.
Whenever anyone's belief is based on wonders, [the commitment of] his heart has
shortcomings, because it is possible to perform a wonder through magic or sorcery.



All the wonders performed by Moses in the desert were not intended to serve as proof [of the
legitimacy] of his prophecy, but rather were performed for a purpose. It was necessary to
drown the Egyptians, so he split the sea and sank them in it. We needed food, so he provided
us with manna. We were thirsty, so he split the rock [providing us with water]. Korach's band
mutinied against him, so the earth swallowed them up. The same applies to the other wonders.

What is the source of our belief in him? The [revelation] at Mount Sinai. Our eyes saw, and not
a stranger's. Our ears heard, and not another's. There was fire, thunder, and lightning. He
entered the thick clouds; the Voice spoke to him and we heard, "Moses, Moses, go tell them

Thus, [Deuteronomy 5:4] relates: "Face to face, God spoke to you," and [Deuteronomy 5:3]
states: "God did not make this covenant with our fathers, [but with us, who are all here alive
today]."

How is it known that the [revelation] at Mount Sinai alone is proof of the truth of Moses'
prophecy that leaves no shortcoming? [Exodus 19:9] states: "Behold, | will come to you in a
thick cloud, so that the people will hear Me speaking to you, [so that] they will believe in you
forever." It appears that before this happened, they did not believe in him with a faith that
would last forever, but rather with a faith that allowed for suspicions and doubts.
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Thus, those to whom [Moses] was sent withessed [his appointment] as a prophet, and it was
not necessary to perform another wonder for them. He and they were witnesses, like two
witnesses who observed the same event together. Each one serves as a witness to his
colleague that he is telling the truth, and neither has to bring any other proof to his collegue.



Similarly, all Israel were witnesses to [the appointment of] Moses, our teacher, at the
[revelation] at Mount Sinai, and it was unnecessary for him to perform any further wonders for
them.

This concept [is alluded to in the interchange between God and Moses at the revelation of the
burning bush]. At the beginning of his prophecy, the Holy One, blessed be He, gave him the
signs [and wonders] to perform in Egypt and told him [Exodus 3:18], "And they will listen to
your voice."

Moses, our teacher, knew that one who believes [in another person] because of signs has
apprehension in his heart; he has doubts and suspicions. Therefore, he sought to be released
from the mission, saying: "They will not believe me" [Exodus 4:1], until the Holy One, blessed
be He, informed him that these wonders [were intended only as a temporary measure,] until
they left Egypt. After they would leave, they would stand on this mountain and all doubts which
they had about him would be removed.

[God told him:] Here, | will give you a sign so that they will know that I truly sent you from the
outset, and thus, no doubts will remain in their hearts. This is what is meant by [Exodus 3:12]:
"This will be your sign that | sent you: When you take the people out of Egypt, you will serve
God on this mountain."

Thus, we do not believe in any prophet who arises after Moses, our teacher, because of the
wonder [he performs] alone, as if to say: If he performs a wonder we will listen to everything he
says. Rather, [we believe him] because it is a mitzvah which we were commanded by Moses
who said: If he performs a wonder, listen to him.

Just as we are commanded to render a [legal] judgment based on the testimony of two
witnesses, even though we do not know if they are testifying truthfully or falsely, similarly, it is a
mitzvah to listen to this prophet even though we do not know whether the wonder is true or
performed by magic or sorcery.
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Therefore, if a prophet arises and attempts to dispute Moses' prophecy by performing great

signs and wonders, we should not listen to him. We know with certainty that he performed
those signs through magic or sorcery. [This conclusion is reached] because the prophecy of



Moses, our teacher, is not dependent on wonders, so that we could compare these wonders,
one against the other. Rather we saw and heard with our own eyes and ears as he did.

To what can this be compared? To witnesses who gave testimony concerning a matter to a
man who had observed the situation with his own eyes. He will never listen to them and will
know for certain that they are false witnesses.

Therefore, the Torah states (Deuteronomy 13:3-4) that "[Even] if [such] a sign or wonder will
come, you should not listen to the words of that prophet." He comes to you with signs and
wonders to deny what you saw with your own eyes. We believe in a wonder [as evidence of a
prophet's reliability] only because of the mitzvah which Moses commanded us. Therefore, how
can a wonder [cause us to] accept this [person] who comes to deny the prophecy of Moses
which we saw and heard?
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The textual evidence is not that strong, as generally one does not derive Torah matters from
texts of the tradition, i.e., Prophets and Writings. Since the prophets were not permitted to
introduce new halakhot, as the Torah is the only authoritative source in that regard,
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It is clear and explicit in the Torah that it is [God's] commandment, remaining forever without
change, addition, or diminishment, as [Deuteronomy 13:1] states: "All these matters which |



command to you, you shall be careful to perform. You may not add to it or diminish from it,"
and [Deuteronomy 29:28] states: "What is revealed is for us and our children forever, to carry
out all the words of this Torah." This teaches that we are commanded to fulfill all the Torah's
directives forever.

It is also said: "It is an everlasting statute for all your generations," and [Deuteronomy 30:12]
states: "It is not in the heavens." This teaches that a prophet can no longer add a new precept
[to the Torah].

Therefore, if a person will arise, whether Jew or gentile, and perform a sign or wonder and say
that God sent him to:

a) add a mitzvah,
b) withdraw a mitzvah
c) explain a mitzvah in a manner which differs from the tradition received from Moses, or

d) if he says that the mitzvot commanded to the Jews are not forever, but rather were given for
a limited time,

he is a false prophet. He comes to deny the prophecy of Moses and should be executed by
strangulation, because he dared to make statements in God's name which God never made.

God, blessed be His name, commanded Moses that this commandment is for us and our
children forever, and, God is not man that He speak falsely.
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Similarly, if [a "prophet"] nullifies a concept which was transmitted by the oral tradition, or
states with regard to one of the Torah's laws that God commanded him to render such and
such a judgment, or that such and such is the law regarding a particular instance and the
decision follows a certain opinion, he is a false prophet and should be [executed by]
strangulation. [This applies] even if he performs a wonder, for he is coming to deny the Torah,
which states: "It is not in the heavens."

If, however, [he states that] for a limited time [we should follow a particular course of behavior],
he should be listened to with regard to all things.
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When does the above apply? With regard to all other mitzvot. Regarding the worship of false
gods, however, he should not be heeded, even for a limited time. Even if he performs great
wonders and miracles and says that God commanded him to worship false gods only on this
day or only during this hour, he is considered to have "spoken perversely against God."

Concerning this, the Torah has commanded [us, Deuteronomy 13:3-6]: "If a sign or miracle is
performed... [and he tells you, 'Let us serve other gods..."] Do not listen to the words of this
prophet... for he has spoken perversely against God, your Lord." He is coming to deny the
prophecy of Moses. Therefore, we may definitely conclude that he is a false prophet, and
everything that he did was performed through sorcery and magic. [Hence,] he should be
[executed by] strangulation.
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And now, if you obey Me and keep My covenant, you shall be to Me a treasure out of all
peoples, for Mine is the entire earth.
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And you shall be to Me a kingdom of princes and a holy nation.' These are the words that you
shall speak to the children of Israel."
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If so, what is meant by the Torah's statement [Deuteronomy 18:18]: "I will appoint a prophet
from among their brethren like you, and |

will place My words in his mouth and he will speak..."? He is not coming to establish a [new]
faith, but rather to command the people [to fulfill] the precepts of the Torah and to warn against
its transgression, as evidenced by the final prophet [Malachi], who proclaimed [Malachi 3:22],
"Remember the Torah of Moses, My servant."

Also, a prophet may command us to do something which [is neither permitted nor forbidden by
Torah law] - for example, "Go to such and such a place," "Do not go there," "Wage war today,"
or "Do not do so," "Build a wall," or "Do not build it."

[In these instances,] it is a mitzvah to listen to him. Anyone who violates his directives is liable
for death at the hand of God, as [Deuteronomy 18:19] states: "And a person who will not heed
My words which he speaks in My name, | will seek [retribution] from him."
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For the Lord God does nothing unless He has revealed His secret to His servants, the
prophets.
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It is [one] of the foundations of [our] faith that God conveys prophecy to man.

Prophecy is bestowed only upon a very wise sage of a strong character, who is never
overcome by his natural inclinations in any regard. Instead, with his mind, he overcomes his
natural inclinations at all times. He must [also] possess a very broad and accurate mental
capacity.

A person who is full of all these qualities and is physically sound [is fit for prophecy]. When he
enters the Pardes and is drawn into these great and sublime concepts, if he possesses an
accurate mental capacity to comprehend and grasp [them], he will become holy. He will
advance and separate himself from the masses who proceed in the darkness of the time. He
must continue and diligently train himself not to have any thoughts whatsoever about fruitless
things or the vanities and intrigues of the times.

Instead, his mind should constantly be directed upward, bound beneath [God's] throne [of
Glory, striving] to comprehend the holy and pure forms and gazing at the wisdom of the Holy
One, blessed be He, in its entirety, [in its manifold manifestations] from the most elevated
[spiritual] form until the navel of the earth, appreciating His greatness from them. [After these
preparations,] the divine spirit will immediately rest upon him.

When the spirit rests upon him, his soul becomes intermingled with the angels called ishim,
and he will be transformed into a different person and will understand with a knowledge
different from what it was previously. He will rise above the level of other wise men, as [the
prophet, Samuel] told Saul [| Samuel 10:6]: "[The spirit of God will descend upon you] and you
shall prophesy with them. And you will be transformed into a different person."
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Rabbi Akiva says: They are all rendered witnesses, and a witness cannot become a judge. It
seems therefore that the mishna contradicts Rabbi Akiva’s opinion.
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The Gemara rejects this argument: You can even say that the mishna was taught in
accordance with the opinion of Rabbi Akiva, but we must distinguish between the cases. Rabbi
Akiva states his position there only with regard to cases of capital law, for the Merciful One
says: “And the congregation shall judge...and the congregation shall save” (Numbers
35:24-25), which requires a court to search for grounds to exonerate the defendant, but once
they themselves have seen him kill a person, they will be unable to find grounds to exonerate
him. But here, with regard to the sighting of the new moon, even Rabbi Akiva concedes that a
witness can be rendered a judge.
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This is implied by the prophet's statement [Jeremiah 10:10]: "And God, your Lord, is true" - i.e.,
He alone is true and no other entity possesses truth that compares to His truth. This is what [is
meant by] the Torah's statement [Deuteronomy 4:35]: "There is nothing else aside from Him" -
i.e., aside from Him, there is no true existence like His.
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All the statements made above describe the path of prophecy of all the early and later
prophets, with the exception of Moses, our teacher, the master of all prophets.

What is the difference between Moses' prophecy and that of all the other prophets? [Divine
insight is bestowed upon] all the [other] prophets in a dream or vision. Moses, our teacher,
would prophesy while standing awake, as [Numbers 7:89] states: "When Moses came into the
Tent of Meeting to speak to Him, he heard the Voice speaking to him."

[Divine insight is bestowed upon] all the [other] prophets through the medium of an angel.
Therefore, they perceive only metaphoric imagery and allegories. Moses, our teacher, [would
prophesy] without the medium of an angel, as [Numbers 12:8] states: "Mouth to mouth | speak
to him," and [Exodus 33:11] states: "And God spoke to Moses face to face." [Numbers 12:8]
states: "He gazes upon the image of God" - i.e., there was no metaphor. Rather, he would
perceive the matter in its fullness, without metaphor or allegory. The Torah testifies concerning
him [Numbers 12:8]: ["| speak to him...] manifestly, without allegory." His appreciation of
prophecy would not be through metaphor, but through open revelation, appreciating the matter
in its fullness. All the [other] prophets are overawed, terrified, and confounded [by the
revelations they experience], but Moses, our teacher, would not [respond in this manner], as
[Exodus 33:11] relates: "[God spoke to Moses...] as a man speaks to a friend" - i.e., just as a
person will not be awe-struck from hearing his friend's words, so, too, Moses' mental power
was sufficient to comprehend the words of prophecy while he was standing in a composed
state.

All the [other] prophets cannot prophesy whenever they desire. Moses, our teacher, was
different. Whenever he desired, the holy spirit would envelop him, and prophecy would rest
upon him. He did not have to concentrate his attention to prepare himself [for prophecy],
because his [mind] was always concentrated, prepared, and ready [to appreciate spiritual truth]
as the angels [are]. Therefore, he would prophesy at all times, as [Numbers 9:8] states: "Stand
and hear what God will command you."

He was promised this by God, as [implied by Deuteronomy 5:27-28]: "Go and tell them:
"Return to your tents,' but you stand here together with Me." This should be interpreted to
mean: When prophecy departs from all the [other] prophets, they return to their "tents" - i.e.,
the needs of the body like other people. Therefore, they do not separate themselves from their
wives. Moses, our teacher, never returned to his original "tent." Therefore, he separated
himself from women and everything of that nature forever. He bound his mind to the Eternal
Rock. [Accordingly,] the glory never left him forever. The flesh of his countenance shone, [for]
he became holy like the angels.
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