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TETZAVEH II | 2 MmN

LIKKUTEI SICHOS, VOLUME 16, P. 336FF.
Adapted from a sichah delivered on Shabbos Parshas Tetzaveh, 5735 [1975]

Introduction
ur Sages teach,' “[Pay] a sela® for a word, but [pay] two for silence”

As we grow and develop our characters, we learn the virtue of silence. We understand

that it often says more than words and communicates more effectively. It is a skill not

easily cultivated, but sorely needed. To still one’s heart and mind, to be able to listen patiently, to

speak with one’s eyes, to refrain from speaking when it is not called for - these and other products
of silence are talents with which generally we are not inherently gifted, but benefit from greatly.

Particularly in the presence of greatness is silence called for. When we are dwarfed by the
mind and/or character of another person, it is fitting to take in, not to give forth, to hold still so
as not to hinder him or her from expressing the qualities and attributes that we desire to learn
and emulate.

If this is true when we stand in the presence of another mortal, it is certainly true in the
presence of the Divine. In that vein, Scripture teaches,® “G-d was not in the thunder,” but in “the
still, hushed voice”

Nevertheless, when the Kohen Gadol entered the Sanctuary, he would wear his robe to the
hem of which bells were attached. Why were the bells there? So that “its sound shall be heard
when he enters the Holy [Chamber]™

In the Holy Chamber, in the presence of G-d, wouldn't silence have been more appropriate?

In the sichah to follow, the Rebbe confronts that question. Building on an analysis of the
difference of opinion between the views of Rashi and Ramban, he emphasizes the importance of
silence. However, he also points out when sound is important. Take, for example, a person who
is drowning - either physically or spiritually — he will shout loudly for others to save him.* By
contrasting these two modes, the Rebbe provides lessons for our Divine service in the present
age, advising when our voices should and must be heard and when we should emulate G-d’s
“still, hushed voice”

1. Megillah 18a. 4. Shmos 28:35. (“Its” refers to the tance of mitzvah tanks, the mobile out-
robe, whose bells produced sounds.)  reach centers that would park on the
5. In the talks on which this sichah was "% of major cities and play Jewish

3. I Melachim 19:11-12. i
based, the Rebbe spoke on the impor- musm. on loudsPeakers to attract the
attention of Jewish passersby.

2. A coin of the Talmudic era.
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THE DIFFERENCE SOUND CAN MAKE

The Difference Sound Can Make

On the Edge of the Kohen Gadol's Robe

1. The Torah describes the robe worn by the
Kohen Gadol, stating,' “You shall make pome-
granates of techeiles® on its hem... all around the
hem, with bells of gold between them all around.”

Rashi explains that although the pomegran-
ates were “round and hollow;” the intent of the
phrase “bells of gold between them (bisocham),”
is to clarify that the bells were not located within
the hollow space of the pomegranates, but rath-
er “between them all around. Between every two
pomegranates, one bell was attached and sus-
pended at the bottom of the robe’s hem™

Ramban® queries: According to Rashi, “the
pomegranates served no [functional] purpose.®
If their purpose was purely decorative, why were
they made like hollow pomegranates? Let them
be made like golden apples.”

Rabbi Eliyahu Mizrachi’ comments on Ram-
ban’s words, “I do not know why he chose apples
over pomegranates.”®
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1. Shmos 28:33.

2. Wool dyed sea-green or sky-blue;
see p. 401 above.

3. See Rashi, Shmos, loc. cit., s.v.
rimonei.

4. Rashi, Shmos, loc. cit., s.v. beso-
cham soviv. See also Rashi, Shmos
28:34. This conception is also shared
by Targum Onkelos here,* Rashbam,
Ibn Ezra (in the name of “the early
sages”), et al.

Besocham is usually translated as
“in them” Hence, it is necessary to
clarify that the understanding of the
term is different in this instance.

* However, in Parshas Pekudei
(Shmos 39:25), Onkelos states
that the bells were in the midst

of the pomegranates. On both
the verse here and the verse in
Parshas Pekudei, Targum Yonason
states that the bells were “in their
midst, in the midst of the pome-
granates.” This is not the place for
further discussion of this matter.

5. Ramban, Shmos 28:31. Ramban
states that the bells were inside, i.e., in
the hollow space of the pomegranates.

6. According to Rashi, Shmos
28:33, the bells had clappers inside
them. Tosafos (the end of Tractate

Kinim) explain (like Rashi) that the
pomegranates hung from the hem of
the robe next to the bells. However,
Tosafos maintain that the sound was
made when the bells would strike the
pomegranates (and was not made by
the bells themselves). See Chizkuni
and Midrash Lekach Tov on this verse,
Rashbam, Shmos 28:35. Thus, as stated
in the main text, according to Rashi,
the purpose of the pomegranates was
solely decorative, while Tosafos main-
tain that they were functional.

7. In his supercommentary to
Rashi, here.

8. Rabbi Eliyahu Mizrachi is asking:
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Other commentaries,” however, explain
that Ramban’s question centers on the fact that
the pomegranates were hollow.'’ Since the bells
did not hang in the hollow space of the pome-
granates, why were the pomegranates made
hollow?

Nevertheless, that does not resolve the mat-
ter entirely. The question remains: If Ramban’s
question only concerned the fact that the
pomegranates were hollow, why does he sug-
gest, “Let them be made like golden apples”?
[Why] change pomegranates to apples?"
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Are Apples More Attractive than Pomegranates?

2. On the surface, the following explana-
tion can be given: The Menorah also included
decorative features: “its goblets, its globes, and
its flowers,”> with the globes shaped “like
apples”® Since Rashi understands that the
pomegranates of the robe served only a dec-
orative purpose, seemingly, they — like the
globes, a decorative feature resembling fruit in
the Menorah — should have been apple-shaped
and not pomegranate-shaped.

Nevertheless, there are still points that re-
quire clarification:

a) The fundamental issue requires explana-
tion. Why is decoration associated with the
shape of an apple?

b) According to Rashi, for what reason were

Why are apples considered more
attractive than pomegranates?

9. Nimukei Shmuel.

10. Significantly, Rabbi Eliyahu
Mizrachi does not cite the word
“hollow” when referring to Ramban’s
question. See the following footnote.

contrast to apple-shaped ornaments
that were solid. The question in the
main text is: Since the function of the
pomegranates was solely decorative,
why make the ornaments pomegran-
ate-shaped and therefore, hollow?

Rabbi Eliyahu Mizrachi’s question
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shaped like a pomegranate?

However, the matter requires fur-
ther clarification: Why did Ramban
have to add the statement, “Let them
be made like golden apples”? Why
did he not suffice with the question,
“Why were they made like hollow
pomegranates?”

“Why did he choose...?” can thus

11. It is possible to say that, in that
era, ornaments made in the shape
of pomegranates were hollow in

be interpreted in this manner, i.e.,
why choose a solid apple-shaped
ornament over a hollow ornament

12. Shmos 25:31. Rashi, s.v. gevieha
states: “They were... solely decorative.”

13. Rashi, loc. cit., s.v. kaftoreha.
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pomegranates chosen as a decorative feature for
the robe, but apples for the Menorah?

THE DIFFERENCE SOUND CAN MAKE
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Not Merely an Introduction

3. With regard to the purpose of the bells on the
robe, the verse states,'* “its sound shall be heard when
he enters the Holy Chamber.” This was a significant
element of the Kohen Gadol’s service, indeed, so sig-
nificant that the sound” would protect him from
death, as indicated by the conclusion of the verse,'
“so that he not die” And as Rashi mentions here,®
“From the negative, one can deduce the positive.”"’

Clarification is required: Why is the jingling
of the bells a prerequisite for entering “the Holy
Chamber”? Seemingly, the opposite would be
called for. Quiet is intimately bound with holiness,
as indicated by the verses,”® “G-d was not in the
thunder;” but in “the still, hushed voice” Indeed,
with regard to the Kohen Gadol himself, when
he entered the Holy of Holies on Yom Kippur, he
would not wear his golden vestments," including
the robe. Thus, his entry was not accompanied by
the sound of the bells.”

14. Shmos 28:35. Ibid. “Its” refers

to the robe, whose bells produced tioned, Rashi understands the

16. Rashi to this verse. As men-

sounds. See the following footnote.

15. Ibn Ezra (in his brief commen-
tary) and Rabbeinu Bachya cite

an interpretation that renders the
words venishma kolo, translated as
“its sound will be heard” in the main
text, as “his voice will be heard,”
referring to Aharon’s prayer. Nev-
ertheless, according to a straight-
forward reading, the phrase refers
to the sound made by the robe, as
Rashbam, Ramban, et al. (Shmos
28:43) state. Even according to
Rashi who understands the warning
“so that he not die” as referring to

a Kohen Gadol who enters without
wearing all the priestly garments,

it can be said “its sound will be
heard” is the rationale for the bells,
as the supercommentaries on Rashi
explain. See the following footnote.

warning “so that he not die” as
referring to a Kohen Gadol who en-
ters without wearing all his priestly
garments. See Rav Eliyahu Mizrachi
and Gur Aryeh, who explain that
Rashi arrived at this interpretation
because he considers the words, “so
that he not die,” as associated with
the word that appears earlier in the
verse, leshareis, meaning “to serve.”

Even according to that understand-
ing, since this warning was issued
regarding the robe and follow-

ing the command regarding the
pomegranates, it is evident that the
fundamental point in the com-
mand is a reference to the robe and
pomegranates, as Gur Aryeh states in
his commentary to the verse, “One
should not think that the bells are
not mandatory [for service] because
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their purpose is solely decorative....
If the Kohen Gadol enters while wear-
ing the robe, but without bells, he is
liable to incur the death penalty.”

17. Ramban, Shmos 28:43; Rikanti,
Rabbeinu Bachya, Or HaChayim,
et al., on ibid. 28:35, all explain that
the severe negative consequence
alluded to by the verse would result
from the Kohen Gadol entering the
Holy Chamber without the bells
jingling to announce his entrance.

18. I Melachim 19:11-12.

19. Vayikra 16:4; Toras Kohanim
and Rashi on that verse; Rosh Ha-
Shanah 26a, et al.

20. Note, however, Rashi (Yoma 44b),
who explains the Talmud’s statement
that although throughout the year the
firepan used for the incense offering
did not have a ring attached to it, on
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Ramban®' explains that the jingling of the bells
was necessary because “one who suddenly enters
a king’s palace is liable to incur the death pen-
alty” The sound of the bells is comparable to
“requesting permission”? to enter and perform
service.

Based on that reason, one would think that
all the more so the Kohen Gadol would need to
“request permission” to enter the Holy of Holies
on Yom Kippur! Nevertheless, this was not neces-
sary because® on Yom Kippur, G-d demonstrates
the unique distinction of the Jewish people, “that
they do not require an agent”** Accordingly, on
that day the Kohen Gadol does not need the bells
to jingle and make known his entry, “like a person

who sends an agent to announce his coming.”*

According to that interpretation,® it would
appear that “its sound will be heard” is not part
of the Kohen Gadol’s service, but merely a pref-
ace to and preparatory step for it. Nevertheless,
there must be another motivating rationale for the
inclusion of the bells on the robe. Every element
of the Kohen Gadol’s service - particularly one
for which he is liable for death - involves precise
detail. The fact that the bells would also make
their sounds during the Kohen Gadol’s service”
indicates that their sound was germane to the
performance of the service itself.”®
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Yom Kippur, it did. Rashi states that
the ring was attached so that it would
“clang against the firepan, making

a noise to fulfill [the charge], “the
sound shall be heard when he enters
the Holy Chamber.” See the commen-
taries of Rabbeinu Chananel, Tosafos,
and Tosafos Yeshanim, Yoma, loc. cit.

21. Ramban, loc. cit. See also
Rikanti, Rabbeinu Bachya, loc. cit.;
Rabbeinu Chananel and Tosafos
Yeshanim, Yoma, 52a. Note also
Vayikra Rabbah 21:9, et al.

22. This is the wording of Rikanti

and Rabbeinu Bachya, loc. cit.

23. Rabbeinu Bachya, loc. cit., based
on Rabbeinu Chananel and Tosafos
Yeshanim, Yoma,loc. cit.

24. Yoma, loc. cit.

25. Tosafos Yeshanim, Yoma, loc. cit.
Rabbeinu Chananel makes similar
statements.

26. This relates also to the second
rationale given by Ramban, loc. cit.,
and the rationale given by Abar-
banel and others in their commen-
tary on this Torah reading.

27. See Gur Aryeh, loc. cit., who
interprets the phrase (Shmos, loc.
cit.), “when he enters the Holy
Chamber and when he departs,” as
implying that their sound will be
heard from the time he enters until
he departs, i.e., throughout the time
he performs his service.

28. See also the commentary of
Baal HaTurim (Shmos, loc. cit.),
which explains that “the sound will
be heard” relates to the service as
a whole.
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A Holy Commotion

4. To elaborate upon one of the explanations
for the jingling of the bells: The Kohen Gadol
performed his service as an agent for the Jew-
ish people as a whole. This implies that, when he
would “enter the Holy Chamber;” he would take
with him the entire Jewish people.

As explained at length in several sources,* the
Divine service of baalei teshuvah, penitents - who
are motivated by their distance from G-d and seek
to flee from evil - is carried out with a clamor. It
is like one who bolts away from a life-threatening
situation with shouts and an uproar.

Parallels to such Divine service exist for every
Jew, even one who has not sinned. When he con-
templates his spiritual state, he realizes that he is
distant from G-d, because:

The animal soul still exists within in him with
its initial strength.*® His ego, his wants and
desires motivate his thoughts. He is a yesh, a
self-concerned entity, separate from G-dliness.

Alternatively, his self-awareness may stem from
the good within him, his G-dly soul, a holy entity,
but one that is conscious of its own existence and
is not characterized by bittul, self-nullification.’

The awareness that his selthood distances him
from G-d arouses him and he seeks to flee from
that state with a loud clamor.*?

In that vein, it is related that when the Baal
Shem Tov was asked why chassidim make an-
imated motions in the middle of prayer, he
answered with an analogy® to a person drowning

29. Sefer HaMaamarim 5669, p. 2ff.;
Sefer HaMaamarim 5702, p. 3ff.;
Sefer HaMaamarim 5710, p. 41F.

30. See Tanya, ch. 13.

31. See Tanya, ch. 35 (p. 44a ff.) and
at length in Likkutei Sichos, Vol. 9,
p. 210fF.

32. See Yalkut Shimoni, Parshas
VaEschanan, sec. 825, which states,
“The angels... praise G-d with a
loud uproar.... Why? Because they
are distant from the Holy One,
blessed be He” To illustrate with a
material example: When refined and
pure substances burn, they make

THE DIFFERENCE SOUND CAN MAKE
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little if any noise, but when coarse
substances burn, they crackle loudly.
Indeed, the coarser the substance,
the greater the noise (Toras Men-
achem, Vol. 15, p. 317).

33. See also Kesser Shem Tov, sec.
215.
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at sea. He will make all sorts of wild gestures to save
himself and shout with all his strength for others to
save him. Certainly, no one seeing his gestures or
hearing his shouts will find them humorous.

The clamor of such Divine service is not at all a
contradiction to the virtue of stillness implied by
the verse, “G-d was not in the thunder” The name
of G-d used in that verse is 71-1-71->, Havayah,* the
name associated with G-dliness that is utterly unlim-
ited, transcending the worlds. To be a conduit for
that level of G-dliness, one’s Divine service must re-
flect a “still, hushed voice;,” i.e., be carried out with
consummate bittul.%®

By contrast, Divine service that is still associated
with fleeing yeshus, concern for one’s self and one’s
own being, relates to the level associated with G-d’s
name Elokim,* the name associated with the dimen-
sion of G-dliness that allows for existence that feels
separate from G-dliness. Such Divine service in-
volves a clamor,*” as explained above.

This is the reason why the service of the Kohen
Gadol throughout the year involved “its sound be-
ing heard.”*® He had to take the entire Jewish people
with him into the “Holy Chamber,” including also
those Jews whose entry to Divine service, the realm
of holiness, is characterized by a loud clamor. The

of maamarim entitled BeShaah
Shehikdimu, 5672, op. cit.)

34. See the series of maamarim
entitled BeShaah Shehikdimu, 5672,

Vol. 2, sec. 399.
37. See Sefer HaMaamarim 5708,

35. See the introduction to Tikkunei
Zohar, p. 3b, which identifies

the “still, hushed voice” with the
Shemoneh Esreh prayers, a level

yeshus, but even its nullification
involves a clamor.

p- 22, which explains that not only

comparable to the Holy of Holies.
See Yalkut Shimoni, loc. cit.

36. Such Divine service can also be
associated with G-d’s name Hava-
yah, but only the letters hei, vav,
and hei of that name, not the letter
yud. The letter yud, associated with
bittul, points to the fundamental
dimension of the name Havayah
(Tikkunei Zohar, op. cit.; the series

38. However, it cannot be said

that “the sound being heard” that
accompanied the Kohen Gadol’s
service throughout the year is the
sound concerning which it is said,
“There is thunder in which G-d
comes” (Tikkunei Zohar, tikkun
18, p. 35b; Or HaTorah Nach, Vol.
1, p. 401, the series of maamarim
entitled BeShaah Shehikdimu, 5672,
loc. cit.). (Although such service re-
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flects a lofty rung, the Kohen Gadol’s
service on Yom Kippur in the Holy
of Holies is loftier. Therefore, it is
associated with the “still, hushed
voice.” See footnote 35.)

The “thunder in which G-d comes”
stems from “an inner, inaudible
voice” (the series of maamarim
entitled BeShaah Shehikdimu, 5672,
loc. cit.). By contrast, “the sound
being heard” that accompanied the
Kohen Gadol’s service was audible,
as explicitly stated in the Zohar,
Vol. I1, p. 231a. As explained above,
it reflected the “noise” associated
with the efforts of a person charac-
terized by yeshus striving to reach a
state of bittul.
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position of the bells on the hem - i.e., the lower
edge - of the robe, and the jingling of the bells,
alludes to the inclusion of Jews on the lowest
levels** whose Divine service involves approach-
ing G-d from afar, with a clamor, as explained
above.

For this, the Kohen Gadol was warned, “Its
sound shall be heard... so that he not die” His
life as a whole was dependent on this sound be-
ing heard. If that was lacking, i.e., if he was not
willing to include in his Divine service those
Jews found on “the hem of the robe,”* even
if the reason for not doing so was because he
sought the loftier Divine service associated with
“a still, hushed voice,” his existence and his Di-
vine service would be nullified. The reason is
that the consummate fulfillment of the Jewish
people as a whole depended on Divine service
that includes all “600,000 Jews,*! from “the
heads of your tribes” to “your woodchoppers

and water drawers.”*

THE DIFFERENCE SOUND CAN MAKE
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When Silence is Heard

5. The above refers only to the service of the Ko-
hen Gadol throughout the year that is carried out
merely in “the Holy Chamber” On that level, there
isthe possibility for distinctions - ranging from “the
heads of your tribes” to “your woodchoppers and
water drawers” - to exist within the Jewish people.
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39. See the Zohar, loc. cit., which
states that “the sound [of the bells]
had to be heard for blessings to rest
on the world” See Or HaChamah to
the Zohar, loc. cit.

40. See Rama (Orach Chayim 581:1)
who writes that a sheliach tzibbur
“must have in mind to fulfill the
obligation of all people with his
prayers. If he has an enemy whom
he intends to exclude from his
prayers, even those beloved by him
do not fulfill their obligation there-
by (The portions of the quote that

are cited with an ordinary type-face
are part of Rama’s words. However,
in the original text of the sichah, the
Rebbe merely referred to them with
the abbreviation ", so as to avoid
using unfavorable wording.)

41. See Devarim Rabbah 7:8.
42. Cf. Devarim 29:9-10.

43. Tur (Orach Chayim 606) based
on Pirkei deRabbi Eliezer, ch. 46;
Tur, and the Alter Rebbe’s Shulchan
Aruch (Orach Chayim 619:9) based
on Devarim Rabbah 2:36, Rama

and the Alter Rebbe’s Shulchan
Aruch (the end of Orach Chayim
610). See the Liberman edition of
Devarim Rabbabh, loc. cit.

44. Among the angels, there are also
some whose service involves noise,
as we say in our prayers, “the ofanim
and the holy chayos... with a great
clamor... offer praise” See footnote
32, above. Therefore, even on Yom
Kippur, the Kohen Gadol carried
out the service outside the Holy of
Holies while wearing the robe whose

>«

bells’ “sound was heard.”
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For that reason, “its sound shall be heard,’ i.e.,
such Divine service involves noise.

By contrast, the service of the Kohen Gadol in
the Holy of Holies on Yom Kippur was carried out
without noise.”” On that day,* the Jews are like
angels who serve G-d in silence.* Moreover, the es-
sential bond all Jews share with G-d is revealed.*
Then, all Jews, even those “on the hem of the robe”
are in a state of intimate closeness and oneness
with G-d, “one people affirming G-d’s oneness.”*
Accordingly, their entrance into the Holy of Ho-
lies via the Kohen Gadol does not resemble the
approach of one who is distant and trying to draw
close that is accompanied by noise, but rather
is characterized by consummate bittul, “a still,
hushed voice”
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Universality or Consummate Virtue

6. Based on the above, it is possible to under-
stand the differences in the approaches of Ramban,
who maintains that if the pomegranates were in-
tended as ornaments, “Let them be made like
golden apples,” and that of Rashi, who maintains
that pomegranates are required for decoration in
this instance.

Both apples” and pomegranates are used as met-
aphors for the Jewish people. Apples are used when
referring to Jews on lofty levels,* while pomegran-
ates are used when referring to Jews in a lowly state.
This is indicated by our Sages™ interpretation of the
verse,” “Your brow is like a split pomegranate,” as
describing “the empty ones among you' Even
they, however, are filled with goodness and holiness,

45. See Likkutei Sichos, Vol. 4,
p. 1153fF., where the concept is etal.
explained at length.

46. Sukkos liturgy.

47. Shabbos 88a (although Tosafos,
loc. cit., interprets the term tapuach
there as referring to an esrog), Shir
HaShirim Rabbah 2:3 (1), Zohar,

there), et al.

Vol. II, Raya Mehemna, p. 120b,

48. See Likkutei Torah, Vayikra, p.
49d; Or HaTorah, Bereishis, Vol. 1,
p- 58a-b (see the sources mentioned

49. Berachos 57a (see the sources
mentioned there). See Or HaTorah,
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Bereishis, Vol. 3, p. 483b, Bamidbar,
Vol. 1, p. 122, et al.

50. Shir HaShirim 4:3.

51. That interpretation is based

on the fact that the Hebrew words
rakaseich, “your brow;” and reikanin,
“empty ones,” share two of the same
root letters.
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as our Sages conclude there, “Even the empty ones
among you are filled with mitzvos, as a pomegran-
ate [is filled with seeds].”

Rashi, whose commentary reflects the straight-
forward meaning of the Torah - i.e., viewing Jews
according to their straightforward, outward appear-
ance - sees the Jewish people in their totality, including
also those on “the hem of the robe,” who are like “the
empty ones.” Therefore, the ornaments have to be
shaped as pomegranates,” showing that even “the
empty ones” and those on an even lower level, “the
sinners of Israel,”* could enter “the Holy Chamber”
together with the Kohen Gadol. They are part of the
Jewish people as a whole and, furthermore, “are filled
with mitzvos, as a pomegranate is filled with seeds”

By contrast, Ramban, whose commentary in-
cludes not only the straightforward meaning of
the Torah’s verses, but also “pleasurable concepts...
for those who know grace,”** highlights the inner
dimension of the Jews. And a Jew’s inner dimen-
sion has no connection to sin whatsoever; “Your
people are all righteous.”>

For this reason, Ramban interprets “its sound
shall be heard” merely as a preparatory stage for
the service the Kohen Gadol would perform after-
wards,’® but not as an aspect of that service itself.
The reason is that his entry into the Holy Cham-
ber, as the agent of the Jewish people as a whole,
was carried out on the level of the service of the

righteous, with “a still, hushed voice”

THE DIFFERENCE SOUND CAN MAKE
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52. See Torah Or, p. 80c.

53. See Eruvin 19a and the conclu-
sion of Tractate Chagigah, which
uses such an expression. Some clar-
ification is necessary because Torah
Or, loc. cit., states, “The interpreta-
tion of ‘empty ones’ is not that they
are sinners [who] rebel [against]
G-d, Heaven forbid” See Likkutei
Sichos, Vol. 16, p. 437, footnote 25,
which discusses this matter.

54. This is the wording Ramban
uses in the introduction to his com-
mentary on the Torah. jn, translated
as “grace;” is an acronym for choch-
mah nistarah, “hidden wisdom,” i.e.,
the esoteric knowledge of Kabbalah
that Ramban embedded within his
commentary.

55. Yeshayahu 60:21.

56. Even having “the sound [of the
bells] heard” in the midst of the

Kohen Gadol’s service - for example,
when he is carrying the blood -

can also be understood as being
intended to serve as preparation for
the coming phase of service, i.e.,
carrying the blood and sprinkling it.

57. Alternatively, the sound made by
the bells can be interpreted according
to the explanations given in footnote
38, that there is thunder that stems
from “an inner, inaudible voice”
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This is the meaning of his statement, “If [their
purpose] was decorative..., let them be made
like golden apples” If the pomegranates were
not made for a functional purpose, but merely
for adornment - to reveal the beauty and posi-
tive virtues of the Jewish people - what should
be highlighted is not the virtues possessed by the
pomegranates, that “even the empty ones among
you are filled with mitzvos, as a pomegranate [is
filled with seeds],”*® but the positive, inner virtue
that the Jews possess - that every Jew is a “golden
apple;”* Heaven forbid, to say he is “empty.”

This explains why the ornaments of the Menorah
were shaped like apples. The lamps of the Menorah
allude to Jews as they personify seven types of ser-
vants of G-d.** Therefore, for every lamp, there was
an apple-shaped ornament, as stated above in sec. 2.

1 i9) XKW °T PR OXT PN
PHI Oy . . 17 ORY (WD
“oNmY” 7 2R - “anT MIsn
PIR (IR WY 2% 0 P
oY 7T OURPY T YAV IA0 K
WH MINT - (“117") PRI %33 1D
PR OORN T2yn 0T W P wOATD
Y PRl PRI
oyT NI P[40 nivn ooNen
ORN ,ON"N79 T30 JTX 110 1Py
U491 MBR” K N PR TR WY
@122 01 “Y" 1R 01 TIX)

OXN - 7700 W PR N 7T %Y
TTR) I T T NI T YR
TD PR MIATH 7T VT TN
W W PR WY T -
(27Y0 2"39) "D°mEn PRy’

Energy that Cannot Be Contained

7. Although from a straightforward and surface
perspective, Divine service that involves “its sound
being heard” reflects a lower level than Divine ser-
vice that expresses “a still, hushed voice,” Divine
service that produced noise possesses an advantage
over Divine service characterized by bittul.

Divine service that expresses “a still, hushed
voice” is limited in nature. True, the person serv-
ing G-d is characterized by bittul, but his service
is settled in nature. Like light enclothed in a kli, a
medium, it is defined and structured.

By contrast, Divine service that involves “its
sound being heard” reflects an unbounded quality.

58. If the bells’ purpose was merely
adornment, according to Ramban,
how much more so would it be
inappropriate for the ornaments to
be made as “hollow pomegranates.”
The hollowness would seemingly
underscore the direct opposite of
“the empty ones” being “filled with

with seeds.”

mitzvos, as a pomegranate is filled

59. This explains why Ramban used
the phrase “golden apples,” (chang-
ing not only from pomegranates

to apples, but also from techeiles to
gold) It is difficult to say that the
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reference to “gold” is merely an
allusion to a Biblical term (Mishlei
25:11). Instead, he is highlighting
the inner virtue and prominence
possessed by every Jew.

60. Likkutei Torah, Bamidbar, p.
29c.
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The loud noise made indicates that the per-
son is going beyond the limits of his keilim,
personal capacities. He cannot confine his
excitement, and therefore expresses it by
shouting vocally.® This reflects one of the rea-
sons why “In the place where baalei teshuvah
stand, perfectly righteous men are incapable
of standing”®* The clamor that accompanies
the service of teshuvah expresses the unlimit-
ed nature of the soul.

THE DIFFERENCE SOUND CAN MAKE
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A Spiritual Alarm Clock

8. The above provides a unique direc-
tive for our generation, the generation of
ikvesa demeshicha, the era when Mashiach’s
approaching footsteps can be heard. True,
it is universally accepted that because of the
low spiritual level that prevails in our time,
it is necessary to take an active part in the
spreading of the Torah and the strengthening
of Yiddishkeit. A person cannot be content re-
maining in his own place, even if it is a place
of Torah, and wait until someone approaches
him and asks him to spread his Torah knowl-
edge. Instead, it is necessary for him to go out
to the street, to chutzah, the outer border, to
find estranged Jews and transform them into
baalei teshuvah. However, one might ask: Why
is it so necessary to go out to the street with a
loud outcry that Jews should put on tefillin, af-
fix mezuzos on their doors, give tzedekah, or
the like? A tumult about such matters was nev-
er made in previous generations.
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61. As explained in the sources
cited below, there is an advantage
to the service of the ofanim that is
accompanied by “a great clamor”
over that of the seraphim, which
is characterized by stillness. This is

comparable to the advantage the
love for G-d experienced by the an-
imal soul has over the inherent love
for G-d of the G-dly soul. See Likku-
tei Torah, Devarim, pp. 74b-75d,
and p. 75b-d, which emphasizes that

this clamor is the great virtue of the
service of teshuvah. These concepts
are also explained in other sources
in Chassidus.

62. Berachos 34b; Rambam, Hilchos
Teshuvah 7:4.
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The answer to the above: According to all the
signs mentioned in the Talmud at the end of Trac-
tate Sotah, we are presently in the era of ikvesa
demeshicha, on the lowest levels, “the hem of the
robe” We must know that there must be bells on
the hem of the robe.®® For the Jews represented by
these bells to come under the wings of the Divine
presence, it is necessary for “its sound to be heard”
It is specifically the noise produced by the service
of teshuvah that reflects the zenith of Divine ser-
vice, as explained above.
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Making Sure the Message is Heard

9. There is another element relevant to the
above point: At present, to borrow our Sages’ word-
ing,** among “those who violate [G-d’s] will,” “the
sound of the multitudes of Rome” can be heard.
All matters opposing holiness are not conducted
in privacy, but rather with the most vocal publicity
and are loudly broadcast.

The way to nullify the clamor raised by the forces
of unholiness is to adopt “a similar and compara-
ble [mode of conduct because]... ‘From the forest
itself is taken the [handle for the] axe with which
to fell it.”®> When “those who follow G-d’s will”**
carry out their Divine service in a manner that “its
sound will be heard,” and do so in the same place as
“the sound of the multitudes of Rome,” the negative
effects of the clamor of unholiness will be nullified.

Moreover, “if for those who violate His will it is
so, [and they dwell in prosperity,] all the more so
will this be true for those who follow His will.”¢* The
Jews will dwell “in security and tranquility”® in
their land. For “the great shofar will be sounded,’*

63. See Sefer HaMaamarim 5702,
p- 7, which states, “Those in a deep
slumber must be aroused through

[loud] noise and sound.”

64. Makkos 24a-b.
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65. Tanya, ch. 31, citing wording
from Sanhedrin 39b.

66. Yeshayahu 27:13. See the
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with “the sound of the herald, who will an-
nounce and proclaim™’ the advent of the

PARSHAS TETZAVEH Il |

Redemption. May it come in the immediate

future.

explanation of this verse in Likkutei

Torah, Devarim, p. 58a ff.; Ateres

Rosh, Shaar Rosh HaShanah, p.
22aft.

THE DIFFERENCE SOUND CAN MAKE
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67. The Hoshaana Rabbah liturgy.
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