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Ha'anokah: Question
Why Sifrei & Rashi
quote the words, "And
you shall remember
that you were a slave
in the land of Egypt,"
but not, "and the L-rd,
your G-d, redeemed
you." when the main
point is what G-d did
when he redeemed us -
gave us Ha'anokah?
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The Rebbe remains with a question as to why the Sifrei and Rashi seem to leave out the main
words of the verse, when quoting the verse in explaining why G-d commands us to give severance
when the slave is freed.

We don't rule like the
Sifrei that states
Ha'anokah applies:

a) To when the master
is a Gentile,

b) When the
compensation is of
items are "Not of those
in the category of a
blessing (grows;
increases),

c) Is given by someone
other than the master
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Being that the Rebbe sees the Sifrei as ruling that what G-d gave us at the sppils of Egypt, and at
the Spoils of the sea was an Ha'anokah, and thus, the Sifrei is ruling, a) To when the master is a
Gentile, b) When the compensation is of items are "Not of those in the category of a blessing
(grows; increases), and c) Can be given by someone other than the master, Hence, the Rebbe
makes note that the Codifieers of Jewish Lawe do not qoutwe not mention the Sifrei.

What was the
Ha'anokah that G-d
gave Israel when He
freed them from Egypt:
"The multitutde of
flock" or "Silver and
Gold, pearls, and
precious gems
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The book "Proshas Drochim" brings a proof from the Sifrei (which the Rebbe corrects as his
meaning the Mechiltah) that the monies, etc. was the payment forlsrael's work in Egypt, while
the "multitude of livestock" was the "Ha'anokah ".

However, the Rebbe states that according to Mechiltah, as we have it, clearly states that the
silver, gold, pearls, and precious stones were the Ha'anokah

"Spoils at the sea" was
Ha'anokah or "Spoils
of War"?
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The Rebbe asks how can we call what iuG-d_gave a Ha'anoka for being slaves in Egypt, when it
had to be Egypt, to whom we were slaves, who gave us the Ha'anokah

Now the Rebbe mentions that the law is that we force the master to give the Ha'anoka, and
hence, we can say that G-d forced the Egyptians to give us the Ha'anokah. However, one of the
points that the Rebbe makes is that the Egyptians did not give us the "spoils of the sea": (a) G-d
mad the sea spit out the Egyptians, and we took the adornements they were wearing, andf (b)
We took it from the Egyptians after they died and hence, the things were legally ownerless .
Hence, this cannot be G-d forcing the Egitians to give us the Ha'anokah! Rather, the "spoils at
the sea" has the legal status of "spoils of war"

What si the law of that
which we "borrowed "
from Egypt befre we
left Egypt?
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Egypt gave us the "spoils of Egypt " were in the fashion of (-Exodus 3:22) "and you shall empty
out Egypt ." Not like a "loan" which is only for a temporary need. Rather, G-d brought about that
(-ibid 11:3), "So the L-rd gave the people (Israel) favor in the Egyptians' eyes," and the Egyptians
gave Israel what they asked for as a gift .




The Ha'anokah given 24|Re'eh b 23 "Ima" X721 "IN ama? prIw anT N v iR The Rebbe's father explains that Joseph's Ha'anokah that "was given " for being a slave to
to Joseph after beiung 1919 M Y K21 Nw1a M U nnfM qoI'? NION NIMIY Potephar was his wife, who was the (adoupted) daughter of Potephar.
freed from being a
slave to Potiphar, The Rebbe popints out the terminology of his father being, "was given" and not that Potiphar
according to Rabbi Levi "gave", being that Osnas the daughter of Potiphar was given to Yoseph by Pharoah .
Yitzchok Schneerson .
The two dynamics of 24|Re'eh b N7 (2,d oec N1Ma (X :0'p7N W Y NPIVNL (i) The giving of the_master, which is connected with the slaves previous service. The master’s
ha'anokah : (i) The .NNIYXANA T2V wTNNNY NN — card giving of severance is the master’s “showing gratitude,” to the lave for the work that the slave
gratitude of the 197w zecarl MIWN Npavn zzl jITRN N2IN did. [To the point that there is an opinion (-see Likkutei Sichos, Vol 19, p 154) that giving
master for the slave's TV ,INTIA U TAV? N2IL M2 NN NI ;2 ha’anokah is not a category of charity, but of the category of payment for his work.]
work. (ii) The WININ,NPTYD P DINR NPVNNY NUT NN QRY
completyion of the .NTIW %V 12w YW Nivnwn n? (i) The receiving of the slave, meaning that which is accomplished within the slave through his
slave's being freed receiving the ha’anokah. The slave’s receiving the ha’anokah is.a part of his being freed from
from slavery |1 carl wiw NYUMnI NXINN ,NNT NNIYY slavery . The completion of his being freed is when, “you shall not send him forth empty-
IWNI D7WIN 1NN texexgyn PN RN ,Npvnn handed,” but rather, with a special gift that is, “bestowed upon you with a lavish hand,” which is
NINN 221 RIN KX ,NIPN DT RN RID IR the opposite of his being a slave, and undoes his having been a slave, and places himin a
TANN NN %W 2¥N7 MIN RN X'NY ,NTNIM position of freedom and a ‘lavish hand.”
NITVN 19'nn —NNImi
The Sifrei's ruling of 24|Re'eh b NT'AI DX NTAY N90N NAT 02N AT 'a? It is the second dimension of ha’anokah that is emphasized in the verse’s, “And you shall
ha'anokah, that in the apaVh R Ealh)] remember that you were a slave in the land of Egypt, and the L-rd, your G-d, redeemed you;
dimension of 7NN N'MNIN NN 7V 12T 'K PI0QAY |I] therefore, | am commanding you this thing...,” that the “and the L-rd, your G-d, redeemed you,”
ha'anokah concerning ,NIn%w1 nwyny card N Ta v XX ,d oec v from slavery be done properly. And it is of this dimension of ha’anokah that the Sifrei speaks of,
the slave''s feeling of iptl Taun N0 m 98N D197 NN IR (R) (27 and hence, we now understand why the Sifrei speaks of a ha’anokah that is (i) for a slave of a
being freed, certain U RIT NN Npvnn DN 2Iwn )2 23 87 (2 (.ok gentile -for concerning the feeling of the slave being fully redeemed it (i) doesn’t make a
restrictive laws do not 12UYY? TAUNY NTAIVN DXV NAIWN KR [ITRD T difference if the master was Jewish, (ii) who is giving him now to become of a, “lavish hand,” or
apply NN %Y 23N — TNYZ1 NN Npavn 22pn (iii) whether the ha’anokah is, “that which is in the category of bringing blessings,” because the
TIN'Y! 9w NPIVNN D772 VITA 03 jan )12 slave’s completion of being liberated is in the moment of receiving the ha’anokah, and not what
:"N2129%01" DI'RW DNAT DA DX the ha’anokah will bring to him in the future. Rather, these three laws of ha’anokah is in the
DY 0DN2TA N7 NN NPIVNNY 'NINN dimension of the ha’anokah of the master’s giving gratitude for the slave’s previous work.
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Why was osnas the 24|Re'eh b 28| ANNWN NINYWN P70 0T DAY . NV19 "'y NN NION NIMA DA 0T DUvnw 7" Osnas' being given to Joseph was not of the ha'anokah dimension of his master, Potiohar,
daughter of Potephar [(nn, xnypn "wia? n"aw nx1) showing gratitude to Joseph for his work, but of Joseph's truly becoming a free man, and hence,
given to Joseph (as a Osnas was given to Joseph not by Potiphar, but by Pharaoh.
ha'anokah) by
Pharaoh .
Is there a limit to how 24(Re'eh b —1IU'w YaP [ITRN 7 NPIVNN NN TN Concerning the dimension of the ha’anokah of the master’s giving there is a limit in how much

much ha'anokah is to
be given?
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must be given, even concerning the ha’anokah given by G-d Above, being but a sign of gratitude,
which is to commensurate with the amount of work that was performed by the slave. However,
concerning the dynamic of ha’anokah of accomplishing a complete freedom by the slave, there
is no limit, in the measure of the slave’s becoming a free man of means, and hence, the Sifrei
rules, “you bestow upon him (once) and then again... you bestow upon him with a lavish hand.”




Why does the source 24|Re'eh b 6 "2 win"n mMina wianananm 'R 371 Concerning the dimension of the ha’anokah of the master’s giving there is a limit in how much
verse of the mitzvah of 11,0N¥NN DNRYA 7KW RINNYITHIN Ny must be given, even concerning the ha’anokah given by G-d Above, being but a sign of gratitude,
ha'anokah in the 12'R DNIXA NN TINYN P28 'NTan” 1 ox which is to commensurate with the amount of work that was performed by the slave. However,
Torah not soeak of any DWW NN =" mawi mpwn" — npvnn Ninan concerning the dynamic of ha’anokah of accomplishing a complete freedom by the slave, there
ha'anokah being ,"Tan" = 0%wiIn NITwN N INNWN N TRY is no limit, in the measure of the slave’s becoming a free man of means, and hence, the Sifrei
given? T2 TU 21TA WID1 N7 DA X7'N12 9710w 1NN rules, “you bestow upon him (once) and then again... you bestow upon him with a lavish hand.”
ANT? 78w DX 12 - "7 mawi )2 mpavn”
NN? DNV [271,0721I0 N DTAVN TNNWY 137 And this explains why the verse makes no express statement of what G-d gave, but rather, “And
STranmt 'maw” Y jaiNa npvn you shall remember that you were a slave in the land of Egypt, and the L-rd, your G-d, redeemed
you,” being that the point is not what G-d gave, other than G-d’s giving so that the, “redeemed
you,” be done properly, “therefore, | am commanding you this thing...,” that it be, “you bestow
upon him (once) and then again... you bestow upon him with a lavish hand.”
Why does a Gentile 24|Re'eh b TV %W RN 27 n2onw ,ni? wrnibwaa|  |The simple reason why is that one may never free a Gentile Slave or Maid (unless doing so for
Slave not receive ... DJMNN D227 DNIN DN?7N2N1" NAINN D70 V1) the sake of a mitzvah), hence, being that (-Moreh Nevuchim, Vol Ill, Chapter 34) the Torah
ha'anokah according "ITIaun 0N 071Y7 -, 12V12 TaU MNWY 110X always speaks of the majority cases, and the majority of cases would be that one may not free
to Revealed Teaching 2NN 2V N UN"Y 31, NRITAENIXA 1IN K2R their gentile Slave, hence, the Torah speaks not of giving ha’anokah to a Gentile Slave.
and according to the DIYN NPIVNN NIXA N MINN NP XY, "3
Esoteric Teachings .TAVUN DR TINY? NN DNaw %730 |0 0'RXI' 0NN
Why does a Jewish 24|Re'eh b 10 ¥ NINNN NTI2V2 02001 NNV NARIE MY TAVY, INIAN NIToNN Mina Esoterically speaking, the Jewish Slave and the Jewish Maid represent the refinement of one’s

Slave/Maid receive
ha'anokah according to
the Esoteric Teaching.
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Emotions. That his Love, Fear, Compassion, etc., be only unto that which is of spiritual value, and
not of self-centered values. However, the service of the Gentile Slave is that of “Acceptance of
the Yoke: Obedience.” Being that the Gentyile Slave is always of, “He prefers to be free (non-
accountable; without responsibility),” thus, he must always be under the fear of his master,
which is the only reason he does his service.

Now, even though the level of the Gentile Slave is lower than that of the Jewish Maid, who
serves with feelings, nevertheless, the Gentile Slave has far more the virtue of humility; self-
negation. Meaning, that even though the Jewish Slave and the Jewish Maid, which slave and
maid are synonymous with self-negation, nevertheless, their service being with their feelings,
hence, they have a sense of self mixed in with their service to G-d. Not so with a Gentile Slave,
who has no feelings at all, but only obedience and self-negation, in his service to G-d, and His
Supernal Will.

And this is the reason as to why the Gentile Slave is to be an eternal inheritance, and must be,
“shale you work them, and can never be freed. The service of the Jewish Slave and the Jewish
Maid, which is a service saturated with their feelings, hence, (i) it is finite, and has its limits, and
(ii) the very goal of this service is to ascend and leave the service of Emotions, and to enter in to
service of Intellects. Hence, there is the being freed (from the service of Emotions) and being
given the ha’anokah (of Intellects)! However, the service of the Gentile Slave, which is that of
absolute self-negation, with absolutely no pleasure and feelings of his own, rather, he surrenders
himself completely to the Master, hence, for the Gentile Slave there is no liberation, because (i)
this service of absolute self-negation has not limitations, and hence, has no end, and hence, has
no liberation thereof, and (ii) for this service of absolute self-negation, the gift of Human
Intellects is but an interference, and hence, the gentile Slave doesn’t receive this ha’anokah of
Human Intellects. Rather, the Gentile Slave’s experience of Intellects is that of the Master’s
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gift of Human Intellects is but an interference, and hence, the gentile Slave doesn’t receive this
ha’anokah of Human Intellects. Rather, the Gentile Slave’s experience of Intellects is that of the
Master’s Intellects, which is as the Sages call it, “G-d speaks through his Voice box,” meaning
that he studies Torah with absolute self-negation, in which his understanding of Torah is that of,
“It was said (by G-d).”




The ultimate intention
of our being G-d's
servants:

(i) a Gentile Servant's
self-negation
obedience, should
saturate and permeate
our Jewish Slave's
service of Pleasure,
Emotions, and
Intellects
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The explanation as to why the service of Israel is in general compared to the Jewish Slave,
regardless of the exalted virtue of self-negation of the Gentile Slave, is because the ultimate
intention is that there should be both forms of service, (i) that of self-negation obedience, and
(ii) that of the Faculties (Intellects and Emotions) of the Soul. In the fashion that the self-negation
obedience permeates and saturates the Faculties of the Soul, in which one has pleasure,
understanding, and feeling in their service to G-d, in that it is not enough to only have self-
negation obedience. Thus, in general Israel’s service is to be a Jewish Slave, a servitude
connected with one’s Emotions, until one reaches the, “going free” the ascend from the Service
of Emotions to the Service of Intellect, until one reaches the completion of freedom from
slavery, which is the giving him the ha’anokah from Above, the true revelation of Intellects.




