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Introduction

e all pray. At times, we see our prayers answered on this physical plane. How-

ever, there is usually an interval between the time we offer our supplications

and the manifestation of G-d’s response. Our Sages' cite three examples when
such a gap did not exist, and G-d instead responded immediately: Eliezer’s prayer that he
find a wife for Yitzchak, Moshe’s prayer that Korach and his company be punished, and
Shlomoh’s prayer that the Divine presence be manifest in the Beis HaMikdash.

In the sichah that follows, the Rebbe discusses the uniqueness of these prayers, why
specifically these three were answered immediately, and the reason Eliezer’s prayer was
of such a singular nature that he was answered even before he completed his prayer. The
Rebbe bases his explanation on a teaching of Rambam:?

How exalted is the virtue of teshuvah! Just yesterday the transgressor was estranged from
G-d, the L-rd of Israel.... he would cry out to G-d without being answered.... Now, he
is attached to the Divine presence.... He cries out to G-d and is answered immediately.

The key to the baal teshuvah’s prayers being answered immediately is his state of
attachment to (deveikus in Hebrew) and being at one with G-d.> When a giver and a re-
cipient are attached and united, just as there is no gap in space between them, neither is
an interval of time required for interaction between them to take place.

Extending this concept, the Rebbe explains that it applies not only to the person pray-
ing but also to the objective of his prayers. When the objective of the prayer is one with
G-d, the prayer is answered immediately.

To apply this concept to the three prayers mentioned previously:

a) Shlomol’s prayer was an entreaty for the revelation of the Shechinah in the Beis
HaMikdash, that there be a place in this world that is utterly at one with G-d.

b) Moshe’s prayer requested validation that the Shechinah was manifest in his prophe-
cy, that it be revealed that a person can be one with G-d and a medium for the revelation
of His word.

¢) Eliezer’s prayer was an appeal to facilitate the marriage of Yitzchak and Rivkah,
which relates to the manifestation of the Shechinah in the Torah.

How is the marriage of Yitzchak and Rivkah related to the manifestation of the Shechi-

1. Bereishis Rabbah 60:4; Yalkut 2. Hilchos Teshuvah 7:7. vah, for teshuvah involves return-
Shimoni, Chayei Sarah, remez 108. ing to and identifying with the

3. This concept is integral to teshu-
P & essential G-dly core of the soul.
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nah in the Torah? The Giving of the Torah brought about fusion between the higher
spiritual planes and the lower physical planes.* The preparation for this fusion began
beforehand, and those preliminary steps served as catalysts for that revelation.

The “fusion of the higher and the lower realms” is reflected by the marriage of Yitzchak
to Rivkah. At that time, Yitzchak, who was “a perfect burnt-offering,” on a level of holi-
ness that was separate and removed from this world, became united in a marriage bond
with Rivkah, who was “the daughter of Besuel... the sister of Lavan...,”s two wicked men,
and who lived in the Diaspora. Their marriage helped prepare for the fusion of the higher
realms with the lower realms brought about by the Giving of the Torah.

The union between the Torah and G-d represents the ultimate bond, surpassing the
union between the world and G-d manifest in the Beis HaMikdash and the union be-
tween man and G-d brought about by prophecy. Therefore, Eliezer’s prayer that led to the
marriage of Yitzchak and Rivkah — which served as a catalyst for and was representative
of the bond between G-d and the Torah - was answered even more speedily than those of

»7

Moshe and Shlomoh: “He had not yet finished speaking when Rivkah came out.

4, Shmos Rabbah 12:3; Midrash Bereishis 25:26, 26:2. 7. Bereishis 24:15.

Tanchuma, Parshas Vatira, sec. 15. 6. Bereishis 25:20. See Rashi on

5. Bereishis Rabbah 64:3; Rashi, this verse.
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When G-d Answers
Immediately

Three Immediate Responses

On the verse,' “He had not yet finished
speaking when Rivkah came out,” the Mid-
rash? cites the statement of Rabbi Shimon bar
Yochai:?

Three righteous individuals had their prayers
answered directly upon speaking: Avra-
ham’s servant Eliezer, Moshe, and Shlomoh:
Eliezer, as it is written,! “He had not yet
finished speaking when Rivkah came out”;
Moshe, as it is written,* “As he finished
speaking all these words, the ground split
asunder”; and Shlomoh, as it is written,” “As
Shlomoh finished praying to G-d, fire de-

scended from heaven.”®

From a straightforward reading of the
Midrash, it appears that these three were an-
swered immediately because of their personal
virtues. Since these three individuals received
the identical reward - they all were answered
immediately - and in particular, since the Mid-
rash links them together by saying that “three
were answered directly upon speaking,” it
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1. Bereishis 24:15.

2. Bereishis Rabbah 60:4; Yalkut
Shimoni, Chayei Sarah, remez
108; quoted with slightly differ-
ent wording in Midrash Lekach
Tov; Midrash Seichel Tov; and
Midrash HaGadol.

3. The standard version of
Bereishis Rabbabh cites the teaching
in the name of Rabbi Shimon bar
Yochai. However, the Theodor-Al-
beck edition of Bereishis Rabbah

quotes the teaching in the name
of Rabbi Shimon. (Note the
different versions cited there.)
See footnote 23 below.

4. Bamidbar 16:31, with regard to
Korach’s rebellion.

5. II Divrei HaYamim 7:1, with
regard to the dedication of the Beis
HaMikdash.

6. This is the wording appearing in
the standard version of Bereishis

Rabbah. The verse in II Divrei
HaYamim reads: “As Shlomoh
finished praying, fire descended
from heaven”” It would appear
that the words “to G-d” were in-
terpolated, based on I Melachim
8:54. Yalkut Shimoni does not
include the words “to G-d,” and
similarly, the Theodor-Albeck edi-
tion of Bereishis Rabbah quotes
the verse from II Divrei HaYam-

im as it appears in the Tanach.
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follows that all three individuals possess a
common virtue.’

Explanation is called for: How is it possi-
ble to make a comparison - even with regard
to a common virtue — between Eliezer, Avra-
ham’s servant, and Moshe, and Shlomoh?!

Indeed, the matter is even more aston-
ishing. As the commentaries® point out:
Eliezer’s prayers were answered even more
quickly than those of Moshe and Shlo-
moh. Eliezer was answered before he had
completed his prayer, whereas Moshe and
Shlomoh were answered after they had
finished praying, as the verses state respec-
tively: “As he finished speaking all these
words” and “as Shlomobh finished praying.”
Apparently, Eliezer possessed an advan-
tage over Moshe and Shlomoh!

An additional point that needs to be un-
derstood: If the determining factor was the
personal virtues of the people who prayed,
why was it specifically these three - and
not other righteous individuals - who were
singled out to be “answered immediately”?

These questions lead to the realization
that the reason that these three individu-
als were answered immediately was not (so
much) on account of their personal vir-
tues, but who they were, primarily because
of what they were praying’ for."
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7. See Yafeh Toar and Neizer Ha-
Kodesh on Bereishis Rabbah, loc.
cit., and Yafeh Toar HaAruch.

8. Neizer HaKodesh HaAruch on
Bereishis Rabbabh, loc. cit.; see
Midrash Seichel Tov on Bereishis,
loc. cit.

9. See Midrash HaGadol, loc.

cit., which continues: “Not only
these three, but all the righteous,*
are answered immediately, as it
is written (Yeshayahu 65:24): ‘It
shall come to pass that before
they call [out to Me] I will answer.
Similarly, David said (Tehillim

64:2): ‘Hear my voice as I speak..., i.e.,

‘Hear my voice even before I utter

3%

my words.

Nevertheless, from the fact that
the Midrash divides the teaching
into two separate sections, as well
as from the fact that Scripture
emphasizes and states explicitly
that these three prayers alone were



PARSHAS CHAYEI SARAH IIl |

Accordingly, even further explanation is called

for: What was so unique about the content of

these three prayers that caused them to be wor-
thy of being answered immediately?

WHEN G-D ANSWERS IMMEDIATELY
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What Teshuvah Achieves

The above questions can be resolved by fo-
cusing on the virtue of one whose prayers are
answered immediately: In his Mishneh Torah,
the prominent features of a baal teshuvah,'" and
states that such a person'? “cries out to G-d and is
answered by Him immediately” To quote:

How exalted is the virtue of teshuvah! Just
yesterday, the transgressor was estranged
from G-d, the L-rd of Israel.... He would cry
out to G-d without being answered....

Now, he is attached” to the Shechinah (the
Divine presence).... He cries out to G-d and
is answered by Him immediately."*

In the preceding halachah, Rambam states:"

Teshuvah brings near those who were dis-
tant. Just yesterday, this person was hateful
to G-d, repulsive, distant from Him, and

answered immediately, it is clear that
the primary expression of this
virtue was in these three prayers.

repentance.
12. Hilchos Teshuvah 7:7.

* See the next section, below 13. “Attached” is used here as a
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to pass that before they call [out
to Me] T will answer.” Seemingly,
the prooftext is not compatible
with the preceding statement, which
speaks of “crying out and being

entitled “What Teshuvah
Achieves,” which cites Rambam
who mentions the virtue of having
one’s prayers answered immediately
as characteristic of a baal te-
shuvah, quoting the verse from
Yeshayahu as support. See the end
of footnote 21 below.

10. See Neizer HaKodesh
HaKatzar, loc. cit.

11. The term means “a master of

teshuvah,’ i.e., one who turns to G-d in

translation of the term mudbak, which
derives from the same root as the word
davuk, literally, “clinging” The main
text quotes the wording appear-
ing in the standard published
editions of the Mishneh Torah.
One of the manuscripts (cited

in Rambam, Sefer HaMada,
Yerushalayim 5724) has a slightly
different version: meduvak.

14. Rambam continues in that
source quoting the prooftext,
Yeshayahu 65:24: “‘It shall come

answered immediately.” The
prooftext, in contrast, speaks of their
being answered by G-d “before they
call out,” as Eliezer was, as stated
above in the main text.

See Seforno on Bereishis, loc. cit.
and Yafeh Toar (and Yafeh Toar
HaAruch) and Neizer HaKodesh
(and Neizer HaKodesh HaAruch)
on Bereishis Rabbah, loc. cit. See
footnote 22 below.

15. Hilchos Teshuvah 7:6.
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abominable.'®* Now, he is beloved and de-
sirable, close and cherished.

Seemingly, the fact that a baal teshuvah “cries
out to G-d and is answered by Him immediately”
comes as a result of G-d’s regarding him as “be-
loved and desirable, close and cherished.” Why,
then, does Rambam separate the two concepts
and mention them in two discrete halachos?

A deeper look at these two halachos enables
us to resolve the above question. Both halachos
communicate the same fundamental point: that
teshuvah enables one to draw close to G-d. Howev-
er, in a more particular sense, Rambam is describing
two levels of teshuvah and for that reason divides
his statements into two distinct halachos.

The first halachah speaks of “drawing close
to the Shechinah” As Rambam begins that
halachah, “Great is teshuvah for it draws a
person close to the Shechinah.”"” This close-
ness is expressed in the change in a baal teshuvah’s
relationship with G-d, as Rambam continues: “Just
yesterday this person was hateful to G-d...
distant.... Now, he is beloved and desirable,
close and cherished.”

In the second halachah, Rambam describes
a loftier level of teshuvah,'® as he intimates in
its opening words, “How exalted is the virtue of
teshuvah!”"® Not only is the person now “be-
loved and desirable, close and cherished” and
“close to the Shechinah”; he has also become

16. Here, too, the main text quotes
the wording that appears in the
standard published texts of the
Mishneh Torah. Some manu-
scripts have a slightly different
version.

to Me.” Rambam, however,

17. In Hilchos Teshuvah 7:6,
Rambam quotes Yirmeyahu 4:1,
“If you repent... you will return

cling to Me?”

to Me” and states, That is to say,
‘If you repent... you will cling

continues: “Teshuvah brings near
those who were distant.” It is
apparently in halachah 7 that he
explains the concept of “You will

18. See footnote 21 below and
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the passage from Or HaTorah
cited in footnote 22.

19. The wording that Rambam uses
in halachah 7, “How exalted is the
virtue of teshuvah!” indicates
that it is of a higher nature than
the level of teshuvah that he de-
scribes in halachah 6 when saying:
“Great is teshuvah....”
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“attached to” - i.e., at one with - “the Shechinah?”

For this reason, Rambam mentions spe-
cifically in this halachah the fact that a baal
teshuvah “cries out to G-d and is answered by
Him immediately;” in connection with - and
in continuation of - his becoming “attached
to the Shechinah,” and not in the preced-
ing halachah, which describes his state of being
“close to the Shechinah.” “Crying out to G-d
and being answered by Him immediately”
is the direct result of being “attached to the
Shechinah.”*

At One with G-d

To explain this disparity: The fact that it
takes time for a gift conferred by a giver to be
received by the beneficiary indicates that the
latter is not one with the giver. They are obvi-
ously two distinct entities. When, by contrast,
the giver and the recipient are attached and unit-
ed, just as there is no gap in space between
them, neither is an interval of time required
for interaction between them to take place.

When a person is merely “close” to G-d, since
he is “beloved and desirable, close and cher-
ished” by Him but not “attached” to - i.e., at one
with Him - although a request he makes of Him
will be granted because of this “closeness,” it will

WHEN G-D ANSWERS IMMEDIATELY

APIWR NPT

0”217 YT VYW WIWT PR
PR “T MIYN pYIS” 7D DIy OV
71D T3 DY I8 W2 1970 WT
VI PIR) 0032 271 K17 OV
TAV 71970 WR TR WT PR
ORT 2PN ,(“araw? 2mpn” 1o
OPK LINP “T7 YD PYIS” ORY!
PATN” PR OXN POIWT AXIIA
Rl

12 717307 77 .3

LW OY OXN O MY 7
I8 N3 OV PO LI NI X 72
T INOUND X PR Dapn oY
TR TIINDY 2127 L PR Dapn
ISP TN RUYD) S
PTIVN 2 PRY 71 JIRT VIR
PP XU P - TN 127 19
PX OY M) 121 X PODIQ ML)
P T TR @R - RV
TIPS PUUDN 1N 1N TIXD

WD X YW W PR

JOYIYPIN O1% "2ip” iva PR
V3 IYIN T 2 T R
T L3097 PX PR APIWA pIaT

20. It is possible to explain that
the third virtue that Rambam, loc.
cit., associates with a baal teshuvah -
that: “he fulfills mitzvos, and they
are accepted by G-d with pleasure
and joy... moreover, G-d desires
them” (in contrast to the baal
teshuvah’s previous state in which
“he would fulfill mitzvos, only

to have them crushed before
him”) - stems from his spiritual
achievement, that he is “now

attached to the Shechinah.” This
is not the appropriate place for
more extensive discussion of the
matter.

Note the prooftext that Rambam
cites to support the concept that
“G-d desires” the mitzvos of the
baal teshuvah (Malachi 3:4),
“Then, shall the offering of Yehu-
dah and Yerushalayim be pleasing
to G-d as in days of old and as in

former years.” Our Sages (Vayikra
Rabbah 7:4; the end of Eichah
Rabbah, cited by Metzudas David
in his commentary on Malachi)
interpret “as in days of old” as
referring to the era of Moshe, and
“as in former years” as referring
to the era of Shlomoh. (See the
commentary of Metzudas David,
loc. cit.) There is thus a connection

to the individuals whose prayers were

answered immediately.



not necessarily materialize immediately.
When, however, he is “attached to the
Shechinah™' - i.e., when the person pray-
ing is at one with He Who will answer
his prayer - he is answered by G-d im-
mediately, in a manner that reflects this
attachment. Thus, there is no intervening
interval of time between making his request

ERanl”Adaialval)

and receiving G-d’s response.??
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For the Shechinah to Become Manifest

The concept elucidated above - that the

21. Based on Rambam’s state-
ments in Hilchos Teshuvah 7:4 in the
above source, which posits that a baal
teshuvah is comparable to, and even
greater than, a perfect tzaddik, it is
possible to explain that the level of
teshuvah described in halachah 6,
“Great is teshuvah...” results in
his being (as stated in halachah
4): “beloved and desirable before
the Creator as if he had never
sinned,” i.e., his level is compara-
ble to that of a tzaddik.

The level of teshuvah described
in halachah 7, that of one who

is “attached to the Shechinah,”
refers to a level of attachment
to G-d that is unique to a baal
teshuvah, as Rambam states in
halachah 4: ““In the place where
baalei teshuvah stand, even the
completely righteous are not
able to stand. The level of baalei
teshuvah surpasses that of those
who had never sinned at all.”

Based on the above, it is possible
to say that this distinction relates
to two levels of teshuvah, both

of which are motivated by love:
whether as a result of teshuvah a
person’s “sin is uprooted, as if it
never was” (Rashi, Yoma 86a),
i.e., he is on the level of a tzad-
dik; or whether he has reached the
loftier level of teshuvah motivat-

ed by love by which he causes his
intentional sins to be trans-
formed into merits (Yoma 86b),
i.e., he reaches a level surpassing
that of a tzaddik. See Likkutei
Sichos, Vol. 17, p. 185fF., which
discusses the above concept.

From this we see that there are several
levels of attachment (deveikus) to
G-d: Every Jew is commanded
(Devarim 11:22), “And you shall
cling to Him,” and “To Him,

you shall cling” (ibid. 13:5), et
al. Moreover, the Jewish people as a
whole, i.e., all those who entered
Eretz Yisrael, achieved this level, as
it is written (ibid. 4:4): “You who are
clinging to G-d are all alive.”

Since there are different levels of
teshuvah, and some of them elevate a
person to a level of attachment to G-d
comparable to that of a tzaddik, it can
be understood that the phenome-
non of “crying out to G-d and being
answered by Him immediately”
also exists among tzaddikim, as
stated in the passage from the
Midrash cited at the outset (see
also Midrash HaGadol cited in
footnote 9. See Emek HaMel-
ech, Shaar Kiryat Arba, ch. 126
(cited in Or HaTorah, Nach,

Vol. 2, p. 874): “Regarding those
tzaddikim who are continuously
attached to G-d, spirit to spirit, it

Oy7 Yaia PR OOXT N ow) I

is said, ‘It shall come to pass that
before they call out I will answer;
and it is said, “Then shall the
offering... be pleasing to G-d...

3%

as in former years.

22. It is possible to say that in
halachah 7, in citing the verse, “It
shall come to pass that before they
call out I will answer,” Rambam is
alluding to the fact that there are
several levels of attachment to the
Shechinah. Thus, there is also a
rung higher than “crying out and
being answered immediately”:
being answered “before they call
out,” as stated in footnote 14.
There is also an intermediate level;
“as they are speaking, I will hear”

See the statements in Or HaTo-
rah, Nach, loc. cit., on the phrase,
“It shall come to pass that before
they call out”: “When a person
reaches a state of sublime teshu-
vah in which he is at one with
the source of his soul Above (his
mazal), his prayers will be answered
in the manner reflected by the verse,
“It shall come to pass that before
they call out.”

See Likkutei Sichos, Vol. 12, p.
61, footnote 28. See the section
below entitled “The Uniqueness
of the Torah.”

10
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immediacy of G-d’s response to a person’s prayer is
a direct result of the extent of his attachment to the
Shechinah - applies not only to the person praying,
but also to what he is praying for. This enables us to
appreciate the uniqueness of the three prayers men-
tioned above: The objective of each of these three
prayers is a matter attached to the Shechinah.”

This explains why it was specifically these three
prayers that were singled out for mention by the
Midrash:

a) Shlomoh’s prayer was an entreaty for the revela-
tion of the Shechinah, that G-d’s promise “I will dwell
among them”* be realized in the Beis HaMikdash.”

b) Moshe’s prayer, which he offered up in response
to and in connection with the rebellion of Korach,
was an entreaty that “By this you will know that G-d
sent me... If G-d creates a new entity...”?® to demon-
strate that the Shechinah was manifest in his prophecy.

c) Eliezer’s prayer was an entreaty for the mar-
riage of Yitzchak and Rivkah, which relates - as
will presently be explained - to the manifestation of the
Shechinah in the Torah.

These three entirely different objectives repre-
sent three general expressions of the revelation of
G-dliness that reflects oneness with - ie., attach-
ment to — the Shechinah, in three different spheres: in
the world at large, in humanity, and in the Torah.

23. On this basis, it is possible
to understand the reason that
this teaching was authored by
Rabbi Shimon bar Yochai, for

immediately and in the desired
measure. In contrast, when Cho-
ni HaMeuagal brought about rain
through prayer, he had to make

the lofty level of being answered
immediately does not result
from prayer per se, but comes as
a result of the influence of the
Torah.* Thus, the Zohar, Vol. 111,
p- 59b, relates that Rabbi Shimon
bar Yochai brought about rain
through teaching the Torah.
Moreover, the rain descended

several requests before the rain
descended in a desirable manner
(Taanis 19a). See Maamarei
Admor HaZakein, Es’halech,
Liozna (p. 2101t.); Or HaTorah,
Vayikra, Vol. 1, p. 2541F.; Sefer
HaMaamarim 5627, p. 2671t.;

et al., where this concept is
explained.
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* See the section below entitled
“The Uniqueness of the Torah.”

24. Shmos 25:8.

25. See I Melachim 8:12f. and II
Divrei HaYamim, ch. 6, which
relate at length how his prayer
was directed to this objective.

26. Bamidbar 16:28, 30. Le.,
Moshe was praying that it become
known that he was no more than a

conduit to reveal G-d’s will.
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To Be a Conduit for G-dliness

The revelation of G-dliness that manifested it-
self in the world at large (in a manner of oneness)
was the revelation of the Shechinah in the Beis Ha-
Mikdash.” This manifestation of G-dliness in the
Beis HaMikdash took place in a manner whereby
the physical place itself became one with G-dli-
ness. It was evident - even to the human eye - that
the actual physical place was batel to transcendent
G-dliness, to such an extent that transcendent
G-dliness was actually manifest in the physical
place. As our Sages state® in this regard: “The place
in which the Ark was situated was not included
in the measure of the Holy of Holies” Although there
were 10 cubits from each of its walls to any given side of
the Ark, and the Ark itself measured 1% by 2% cubits,
the entire area of the Holy of Holies was only 20 cubits
by 20 cubits!

This was precisely the objective of Shlomoh’s
prayer,”” “I have built a house for You to dwell in,
an abode for You to dwell in forever” Although
“the heaven and the heaven-of-heavens cannot
contain You, how much less so can this House that I
have erected,”*® nevertheless, Shlomoh was requesting
that G-d’s Presence be manifest in the Beis HaMikdash.
And immediately thereafter’ he was answered,
“As Shlomoh finished praying to G-d, fire descend-
ed from heaven... and the glory of G-d filled the
House.” The Shechinah manifested itself overtly
in the Beis HaMikdash, and ever since then, the
Shechinah has remained in that place eternally,

27. See Or HaTorah, Bereishis,
Vol. 1, p. 178a ff.; the maamar
entitled R. Berachiyah, Sefer
HaMaamarim 5643, sec. 2-3, 14;
the maamarim entitled Padah
BeShalom, Sefer HaMaamarim
5680, p. 184ff.; and Sefer
HaMaamarim 5687, p. 821t.; et al.

28. Yoma 21a, and the sources
mentioned there.

29. I Melachim 8:13, II Divrei
HaYamim 6:2.

30. I Melachim 8:27, II Divrei
HaYamim 6:18.
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31. Some explanation is called
for since nowhere is it stated that
the phenomenon of the place

of the ArK’s not being included
in the measure of the Holy of
Holies came about after and as a
result of Shlomoh’s prayer.

12
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as Rambam states as a point of Torah Law.*

The overt manifestation of the Shechinah
to humanity, in a manner in which man becomes
one with G-d, comes through prophecy, through
which G-d “revealed His secrets to His servants,
the prophets”* This revelation is of essential
consequence, as Rambam states,* “It is one of
the foundations of our faith to know that G-d
communicates by prophecy through man.”** The
revelation of prophecy is a result of the prophets’
having become attached to and one with the
word of G-d,*® to such an extent that the word
of G-d is vested” in their minds and under-
standing through a prophetic vision, permeating
even their thought and speech.’

This was the intent of Moshe’s prayer, and it was
for this reason that he was answered immediate-
ly. As the Torah relates,*” “By this you will know that
G-d sent me to perform all these deeds... If these
people die as all other men die... you will know
that G-d has not sent me. But if G-d creates a new

32. Hilchos Beis HaBechirah
6:15-16, which states:

The original consecration sanctified
the Beis HaMikdash and Jerusalem
for eternity... because the sanctity
of the Temple and Jerusalem stems
from the Shechinah, and the Shechi-
nah can never be nullified. There-
fore, it is written, “T will lay waste
to your Sanctuaries,” concerning
which our Sages declared, “Even
though they have been devastated,

their sanctity remains.”

33. Amos 3:7. See Tanya, Iggeres
HaKodesh, Epistle 19, which
explains the dynamics of prophecy.

34. Hilchos Yesodei HaTorah 7:1.

35. The sixth of Rambam’s Thirteen
Principles of Faith (Commentary
on the Mishnah, Sanhedrin, ch.
10) states that the sixth principle is

the existence of: “Prophecy, i.e., a
person must know that there are
those among the species of man
who are masters... who possess
a great level of personal perfection
... so much so that they are even
capable of absorbing intellect in its
abstract form.”

Thus, Rambam’s emphasis in the
principle of faith concerning
prophecy is that there exist people
worthy of prophecy. However,
in rendering a legal decision of
halachah in his Mishneh Torah
(Hilchos Yesodei HaTorah 7:1),
he emphasizes an additional point:
that the principle is not only
that there are people worthy of

prophecy, but that “G-d communi-

cates by prophecy through man.”

36. As Rambam writes at the
end of the halachah cited, “when
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the spirit of prophecy rests upon a
prophet... he will be transformed
into a different person, as Shmuel
told Shaul (I Shmuel 10:6)..., ‘You
will be transformed into a differ-

133

ent person.

37. Tanya, Shaar HaYichud
VehaEmunah, the end of ch. 2,
quoting the Arizal. See the sourc-
es mentioned in footnote 27.

38. Although this phenomenon holds
true of all prophets, it was primarily
exemplified by Moshe (whose
level of prophecy transcended
that of all other prophets), as
Rambam states in Hilchos Yesodei
HaTorah 7:6 (and in his Commen-
tary on the Mishnah, Sanhedrin, the
introduction to ch. 10, the seventh
principle of faith; and in Moreh
Nevuchim, Vol. 2, ch. 35).

39. Bamidbar 16:28-30.
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entity... you will know”

The earth swallowing Korach was not intended
as a miraculous sign demonstrating the authen-
ticity of the Torah that Moshe conveyed,” i.e., that
the Torah’s commandments were given by G-d
to Moshe at Sinai. Instead, it was a sign demon-
strating that Moshe was G-ds agent - and, as
our Sages teach,* “An agent is like the principal” -
in performing “all these deeds,” i.e., “making
Aharon the Kohen Gadol, his sons kohanim,
and Elitzaphan the head of the Kehati clan*

This represents a different quality, aside
from this being part of the Torah Moshe taught.
This miracle reflected the fact that Moshe was
also G-d’s agent and prophet,”” to whom G-d
“revealed His secrets”* As a result, He “created

26

a new entity;*® a new revelation.* In this regard,

Moshe’s prophecy was of an identical nature to

that of all the other prophets.*

40. See ch. 8 of Hilchos Yesodei
HaTorah, where Rambam elabo-
rates concerning Moshe’s distinction,
stating (ibid. 8:1): “The Jews did not
believe in Moshe our teacher on
account of the wonders that he
performed.... What then is the
source of our belief in Moshe?
The revelation at Mount Sinai.
Our own eyes saw, and not those
of a stranger.” See also Likkutei
Sichos, Vol. 19, p. 1771L.

41. Kiddushin 42a.

42. Bamidbar 16:28, as interpret-
ed by Rashi.

43. There is a well-known debate
in the circles of Torah scholarship as
to whether a person who heard
Moshe’s instructions when he
relayed them to the Jewish people is
bound by all the severe obliga-
tions that are incumbent upon
one who hears the words of a
prophet. (See Tzafnas Paneiach,
Mahadura Tinyana, p. 23d ff.;

Tzafnas Paneiach al HaTorah,
Devarim 18:18, and the sources
mentioned there, and Likkutei
Sichos, loc. cit.)

44. See Rambam, loc. cit., the
end of ch. 7, 9:2, 10:1. See the
following footnote.

45. Rambam, loc. cit., 8:1, writes:
“All the wonders performed by
Moshe in the desert were not
intended to serve as proof of the
authenticity of his prophecy, but
rather were performed for another
purpose:... Korach’s company
mutinied against Moshe, so the
earth swallowed them up””

Explanation is nevertheless called
for, for the verse clearly states —
and as is well known, “the interpre-
tation of a Scriptural verse never
departs from its straightforward
meaning” (Shabbos 63a) — “By this
you will know that G-d sent me to
perform all these deeds,” seemingly

implying that the miracle to follow will
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serve as testimony to the authenticity of
Moshe’s prophecy.

Perhaps Rambam’s intent was

to explain that “the wonders
performed by Moshe in the
desert were not intended to serve
as proof of the authenticity of his
prophecy” as a whole, unlike
other prophets, who are required
to perform wonders to prove the
authenticity of their prophecy
(Hilchos Yesodei HaTorah 10:1).
See Tzafnas Paneiach, Hilchos
Matanos Aniyim, p. 62d, Ma-
hadura Tinyana, p. 23d.

Nevertheless, with the statement,
“If G-d creates a new entity”
Moshe wished to demonstrate
that “these deeds” - i.e., his
appointing Aharon as Kohen Gadol,
Aharon’s sons as kohanim, and
Elitzaphan as the head of Kehatites,
were Divinely inspired. Never-
theless, explanation regarding the
above is still necessary.

14
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The third sphere in which the Shechinah is
manifest is in the Torah, for “the Torah and the
Holy One, blessed be He, are entirely one,”* a
manifestation that is connected with Eliezer’s
prayer, as will presently be explained below.

The Road to Sinai

With regard to the passage concerning
Eliezer, our Sages state,” “The conversation of
the servants of the Patriarchs* is more pleasing
to G-d... than the Torah of their children” The
fact that “the conversation of the servants of the
Patriarchs” is compared to - and indeed deemed
even “more pleasing to G-d” than - “the Torah
of their children” makes it patently clear that the
two share a connection.

In Chassidus,” it is explained that “the con-
versation of the servants of the Patriarchs” - and,
in particular, Eliezer’s words that led to the mar-
riage of Yitzchak to Rivkah - is associated with
the totality of the Torah and its mitzvos. For this
reason — because it is a fundamental matter of
general significance that led to the Giving of the
Torah, “the Torah of their children” - the Torah
elaborates about Eliezer’s journey and prayer in detail.

To explain: As mentioned on many occa-
sions, the Giving of the Torah brought about
fusion between the higher, spiritual planes and
the lower, physical planes. Until the Giving of the
Torah, there existed a Divine decree:*® “The high-
er realms would not descend to the lower realms

46. This axiom is cited by Tanya, ch.  on Bereishis Rabbah 60:8.
4 and ch. 23, in the name of the
Zohar. See Zohar, Vol. 1, p. 24a,
Vol. I, p. 60a; Tikkunei Zohar,
the beginning of tikkun 6. See
Likkutei Torah, Devarim, p. 46a,

et al.

Rashi, loc. cit., whereas Berei-
shis Rabbah uses the wording
“the servants of the Patriarchs’
households”

47. Rashi, Bereishis 24:42, based 49. Maamarei Admur Zakein

48. This is the wording used by
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5563, Vol. 1, p. 36ft.; Toras Cha-
yim, Bereishis, p. 135a ff., p. 137d
ff.; Or HaTorah, Bereishis, Vol.

1, p. 127b ff. See also Likkutei
Torah, Devarim, p. 96c¢ fL., et al.

50. Shmos Rabbah 12:3; Midrash
Tanchuma, Parshas Vaeira, sec.
15.
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and the lower realms would not ascend to the
higher realms.” That decree was nullified at the
Giving of the Torah, allowing such a fusion
to occur and enabling a union between this
material world (the “lower realms”) with G-dli-
ness (the “higher realms”) which transcends the
world.

Such a fusion is manifest in the mitzvos that
the Jewish people began to fulfill after the Giv-
ing of the Torah. By fulfilling a mitzvah with a
physical entity, the person causes such entities to
become mediums for G-dliness;>' they thereby
become tashmishei mitzvah and tashmishei ke-
dushah,? to such an extent that they even become
unified entirely with G-dliness and actually
transformed into sacred articles.>

However, the preparation for the aforestat-
ed fusion brought about by the Giving of the
Torah began beforehand. And it is those prepa-
ratory activities that empowered - and continue to
empower the Jewish people to carry out their Divine
service after - the Giving of the Torah.

The first time that the concept of “the fu-
sion of the higher and the lower realms” is
mentioned in the Torah in a manner that can be
understood from the simple meaning of Scrip-
ture was the marriage of Yitzchak to Rivkah.*
Their marriage represents the fusion and unity of
holiness, which is separate and removed from
worldliness, with the lower realms in a complete
and perfect bond.

51. See Likkutei Sichos, Vol. 16,
p. 212fF., with regard to Torah

scrolls, tefillin, and mezuzos,
or the like, in which instance the
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from them, so too does His holy name
abide upon the sukkah.” See also

16

Or HaTorah, Devarim, Vol. 4, p.
1705, et al.

study. physical entities themselves become
holy. See also the Alter Rebbe’s
Shulchan Aruch, sec. 638:1, which

states: “Just as G-d’s holy name abides

52. Megilah 26b.
54. See the lengthy exposition
of this concept in the sources
mentioned in footnote 49.

53. For example, an animal that has
been consecrated as a sacrifice, or
parchment used to write Torah

upon things that are consecrated, and

hence, it is forbidden to derive benefit
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When Yitzchak married - aside from
being Avraham’s son, having been circum-
cised when eight days old,” and having
received lofty influence from Avraham - he
had already undergone the challenge of the
Akeidah and responded with self-sacrifice,*
as a result of which he was elevated and sanctified
to such a lofty level that he became “a perfect
burnt-offering,”*” the ultimate in holiness.

Rivkah, by contrast, was “the daughter of
Besuel... the sister of Lavan... from Padan
Aram,”®® from the Diaspora, and concerning
Yitzchak it was said, “The Diaspora does not
befit you.”® Accordingly, it is understood that
Eliezer’s mission to take Rivkah from her
place - Padan Aram, in the Diaspora - as a
wife for Yitzchak, “the perfect burnt-offer-
ing,” so that he could “cling to his wife and
become one flesh,”® represents an ascent of
the highest possible order.

(By contrast, Avraham’s marriage to Sar-
ah took place prior to his becoming “perfect”
through carrying out the mitzvah of circumci-
sion®' and before he began his Divine service in
“gathering the souls in Charan.”> Avraham and
Sarah married while living in Ur Kasdim, in his
father Terach’s house® - and this was prior to
Terach repenting® - among idol worshippers.)
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55. See the sichah entitled “Why a
Child’s Circumcision Is So Precious,”
on page 165.

56. See Rashi’s commentary on
Bereishis 22:20 and 25:20, which
highlights the connection between the
Akeidah and the marriage of Yitzchak
to Rivkah.

57. Bereishis Rabbah 64:3; Rashi,
Bereishis 25:26, 26:2. See the sichah
entitled “The Path to Posterity,” p.
2751t

58. Bereishis 25:20. See Rashi

on the verse, and Shir HaShirim
Rabbah 2:2 (1), which highlight
the contrast between Rivkah and her
family.

59. Rashi, Bereishis 25:2. For this
reason, Avraham warned Eliezer

(Bereishis 24:6): “Take care lest
you return my son there.” See the

sichah entitled “The Path to Posterity;”

p- 263ff.
60. Bereishis 2:24.

61. Ibid. 17:9.

62. Ibid. 12:5. See Avodah Zarah
9a.

63. See Seder HaDoros from the
years 1973 and 1998, which cites
two opinions: one that Avraham
married Sarah when he was 25
years old, and the other that they
married when he was 50.

64. See Rashi, Bereishis 15:15.
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Since “the actions of the Patriarchs are a
sign for their descendants,”® the marriage of
Yitzchak to Rivkah® serves as a “sign” and gen-
erates the potential”’ for the union between and
fusion of the higher realms with the lower realms
brought about by the Giving of the Torah.
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The Uniqueness of the Torah

The above explanation can resolve the
question raised at the outset as to why
Eliezer’s prayer was answered even more
quickly than those of Moshe and Shlomoh,
i.e., why Eliezer was “answered immediate-
ly,” even before finishing his prayer, whereas
Moshe and Shlomoh were answered only
after completing their prayers. The reason
Eliezer was answered more quickly is connected
to the superior virtue of the Torah over that
of prophecy and of the Beis HaMikdash.

The revelation of G-dliness that was
drawn down by the prophets, and similar-
ly the revelation in the Beis HaMikdash, both
represent a bonding of two entities as one.®
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65. See Toras Chayim, Bereishis,
p. 83c ft.; Likkutei Sichos, Vol.

1, p. 41; Vol. 3, p. 758. See also
Ramban, Bereishis 12:6 and
Bereishis Rabbah 40:6.

66. The connection between the
marriage of Yitzchak to Rivkah and

the Giving of the Torah is explicitly
stated by our Sages (Targum Yo-
nason ben Uziel, Bereishis 24:22,
Bereishis Rabbah 60:6), who asso-
ciate the two bracelets that Eliezer
gave Rivkah with the two Tablets,
and their weight of ten gold pieces
with the Ten Commandments
inscribed upon the Tablets. Rashi
quotes these concepts in his com-
mentary on the Torah, indicating
that this interpretation reflects the
simple meaning of the verses.

67. The only mitzvah that Avra-
ham performed that resembled
the mitzvos performed after the
Giving of the Torah - i.e., that the
holiness drawn down by the mitz-
vah remained imbued in the physical
article with which the mitzvah was per-
formed after the actual deed - was
the mitzvah of circumcision. (See
Likkutei Sichos, Vol. 5, p. 89, and
the sources mentioned there.)

Significantly, it was when Avra-
ham charged Eliezer with finding a
wife for Yitzchak and required him
to take an oath that he would do so
that the holiness imparted by the
mitzvah of circumcision was revealed.
Taking an oath requires holding
a sacred article. Therefore,
Avraham told Eliezer (Bereishis

24:2), “Place your hand under
my thigh,” indicating that circum-
cision had transformed the status

of Avraham’s body. See Shevuos
38b; Rashi on the verse; Likkutei
Sichos, Vol. 16, p. 212fF.; et al.

68. See the extensive explana-
tion in the series of maamarim
entitled BeShaah Shehikdimu,
5672, Vol. 2, pp. 935-936, and
Likkutei Sichos, Vol. 17, page 94,
and footnotes there, that explain
that the revelation of prophecy
to the prophets and the reve-
lation of G-dliness in the Beis
HaMikdash do not represent the
ultimate revelation of G-dliness
as the true and apparent reality.
On the contrary, in these instances,

man’s primary conception remained

18
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For this reason, we see that there were a num-
ber of stages in the revelation of prophecy to every
prophet: how he existed before he prophesied, while
he was prophesying, and after he communicated his
prophecy. (Furthermore, after the destruction of the
First Beis HaMikdash, prophecy ceased altogether.)®

Similarly, there were a number of stages and degrees in
the revelation of G-dliness in the Beis HaMikdash: The
Second Beis HaMikdash was lacking” five spiritual
revelations that had been present in the First Beis HaMik-
dash. The command, “Three times a year all your
males are to appear before... G-d,””* concerning which
our Sages said,”* “In the same way as one came to the Beis
HaMikdash in order to see G-dliness, so too would he be
seen,” applied only on the three festivals. Sacrificial
service was forbidden to be performed at night.”
And ultimately the Beis HaMikdash was destroyed.

Although the holiness of its site was never nulli-
fied,** after the Beis HaMikdash was destroyed it was
no longer possible to actually see that “the place of
the Ark was not included in the measure,”?® or even
to see the “ten miracles performed... during the era
of the Second Beis HaMikdash””* A situation came
about in which the revelation of G-dliness was no
longer actually visible (to fleshly eyes).

The reason that it was possible” for the revelation
of G-dliness to cease both to the prophets as well as
within the Beis HaMikdash was that revelation was a
novelty, an element that had been added to their
original state of being.%® Two elements - G-dliness and
the world or G-dliness and humanity - were brought to-

gether. However, their unity was not essential in nature.

that ordinary material existence is the
true reality and the manifestation
of G-dliness represented a novel
and supplementary revelation.
Consult those sources.

69. Tosefta, Sotah 13:4; Talmud
Yerushalmi, Sotah 9:3; Shir HaShir-
im Rabbah 8:9 (3). See Yoma 9b;

Sotah 48b; et al. See also Rambam,
Hilchos Yesodei HaTorah 9:2, which
speaks of “the last of the prophets.”

70. Yoma 21b.

71. Shmos 23:17, 37:23; Devarim
16:16.

72. Chagigah 2a.
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73. See Megilah 20b; Toras Ko-
hanim, Vayikra 7:38; Rambam,
Hilchos Maaseh HaKorbanos 4:1.

74. Avos 5:5.

75. It was not, however, inev-
itable that the revelation cease,
Heaven forbid.
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By contrast, the Torah is at its very outset one
with G-dliness, as the Zohar states,*® “The Torah and
the Holy One, blessed be He, are entirely one.” Ac-
cordingly, there exists no possibility whatsoever for
change within the Torah, as Rambam writes,”® “The
Torah will stand for all time, without change, dele-
tion, or addition”

(Since the unity between the Torah and G-dli-
ness is perfect oneness, it follows that the unity
between G-dliness and the Jewish people and with
the world at large that had been brought about by
the Giving of the Torah is also of the same nature.
As a result of the Torah, “Israel and the Holy One,
blessed be He, are all one.” Similarly, the essence of
the world’s existence is bound up with the Torah:
not only was “the world created for the sake of the
Torah”” — from which statement it would appear that
the Torah and the world remain two separate en-
tities — but also that the world’s very existence is
dependent on the Torah, as our Sages state:”® “The
Holy One, blessed be He, made a stipulation with
the work of creation, ‘If Israel accepts My Torabh, it
is acceptable. However, if not, I will return it to a
state of chaos and void.” The essence of the world’s
existence is thus directly dependent on the Jews’ ac-
ceptance of the Torah.”

It was for this reason that Eliezer’s prayer re-
garding the marriage of Yitzchak and Rivkah,
(which as explained above relates to the concept
of the Torah as a whole) was “answered immedi-
ately,” before he concluded praying. When G-d’s
answer materializes only after one finishes pray-
ing, that indicates the objective of the person’s

76. Rambam, Hilchos Yesodei Ha-
Torah 9:1. See similar statements

77. See Rashi on Bereishis 1:1.

78. Avodah Zarah 3a, and the

| e omph

in ibid., Hilchos Melachim 11:3,
and Hilchos Maaseh HaKorbanos
2:5. See Likkutei Sichos, Vol.

19, loc. cit., where this concept is
explained at length.

sources mentioned there.

79. This is also the function of
a prophet: “to command the
people to fulfill the precepts of
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the Torah and to warn against
its transgression, as evidenced
by the last prophet, Malachi, who
proclaimed (3:22), “Remember
the Torah of Moshe, My servant”
(Rambam, Hilchos Yesodei Ha-
Torah 9:2).
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prayer is not truly and completely unified
with G-dliness. True, that objective is “at-
tached to the Shechinah,” and therefore the
prayer is answered immediately. However,*
as reflected in the literal definition of the
term, “attached” means that there are two
entities that are bonded together. There-
fore, the prayer and its concomitant Divine
response reflect such a state: although orig-
inally, the entities were separate, they are
now connected to one another. One first
prays, and then he is answered immediate-
ly thereafter.

When, by contrast, the objective of one’s
prayers is an entity that is from the outset
“totally at one with G-d,” the answer mate-
rializes in a similar manner, i.e., it cannot be
separated from the prayer. It comes not “af-
ter he finished speaking all these words,”®
but rather before he completed his prayer,
when “he had not yet?®* finished speaking.”

WHEN G-D ANSWERS IMMEDIATELY
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For G-d's Word to Run Swiftly

On the words “he had not yet finished
speaking,” Chassidus explains® that G-dli-
ness is drawn down into the world in two
ways,* both of which are alluded to in the

1172 070 NI 7" 210D 97X .1
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80. Perhaps it is possible to site a
comparable concept in the realm
of halachah; see the discussion
(Tzafnas Paneiach, Makos, pp.
116, 118, and the sources cited
there; Mifaneiach Tzefunos, 6:17,
8:7, and the sources cited there),
regarding the halachic status of a)
the place of the incision when a
limb of a fetus was amputated in the
process of birthing it (Chulin 68a
ff., 99a); b) the borders and the
walls of Jerusalem whether they
are adjudged as part of Jerusalem

proper or outside its boundar-

ies (Pesachim 85b); and c) the
thanksgiving-offering eaten outside
the Beis HaMikdash that consecrates
the wall of Jerusalem (Shevuos
15b), et al. See Rashi, Bereishis
2:2 (based on Bereishis Rabbah
10:9) with regard to the hour of the
day that the first Shabbos began.

81. Since G-d’s answer came
immediately, the earth seemingly
should have split asunder even
before Moshe said: “you will
know that...” for those words appear

at the end of Moshe’s prayer.

82. See the interpretation of the word
terem, translated as “(he had) not yet,”
in Rashi on Bereishis 2:5.

83. The maamarim entitled
Vayehi Hu Terem Kilah (Sefer
HaMaamarim 5659, p. 1144t.)
and (Sefer HaMaamarim 5705,
p. 110ff.). See Or HaTorah,
Bereishis, Vol. 4, p. 792b; Or
HaTorah, Nach, Vol. 2, loc. cit.

84. See Likkutei Torah, the end of
Parshas Korach.
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verse,®® “He sends His decrees to the earthward;
His word runs swiftly”

When G-d “sends His decrees earthward,” His
intent becomes manifest on this physical plane
slowly, at a measured pace. Divine beneficence flows
from “on High” downward, from level to level,
through Seder Hahishtalshelus, the progressive
chainlike hierarchy of spiritual worlds. At every level,
Divine beneficence enclothes itself in and becomes
one with that particular world. As such, it takes
time for the beneficence to be integrated into the higher
world and undergo preparatory stages in order that it
reach and be transmitted to the realm below it.

By contrast, when “His word runs swiftly,”
Divine beneficence is transmitted to this lowly
plane directly, bypassing and “leaping over” the
various rungs of Seder Hahishtalshelus, the hi-
erarchy of spiritual worlds. It is therefore manifest
swiftly, with no intervening interval of time, because
the process of integration is bypassed.

The difference between these two ways of con-
veying beneficence is dependent on the source
from which the beneficence is derived. When
it is sourced in a level of G-dliness that relates
to Seder Hahishtalshelus, the hierarchy of spiritual
worlds, and relates to their order and structure, it is
drawn down in a manner in which it enclothes
itself in those worlds as it passes through them.

By contrast, when the Divine beneficence
originates in a G-dly light that is infinite in nature
and transcends Seder Hahishtalshelus, it becomes
manifest straight away, “swiftly;” since it need
not become enclothed in the various realms as
it passes through Seder Hahishtalshelus.

Based on this distinction, Chassidus®® ex-
plains the reason why the prayers of these three

85. Tehillim 147:15.
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righteous individuals cited at the outset were “answered
immediately” Through their prayers, Eliezer, Moshe,
and Shlomoh were worthy of reaching a level of Di-
vine light transcending and thus bypassing, “racing
through,” Seder Hahishtalshelus. Therefore, G-ds
reply was manifest on this earthly plane in accor-
dance with the pattern of “His word runs swiftly.”

On this basis, it is also possible to explain the
superiority of Eliezer’s prayer over those of Moshe
and Shlomoh, by virtue of which he was the only one
of the three who was answered even before he had
finished speaking. The ultimate goal of his prayer
was to bring about Yitzchak’s marriage to Rivkah.
Yitzchak is identified with the attribute of gevu-
rah, “might.” In its ultimate, positive sense, the attribute
of gevurah is associated with overpowering energy.
Therefore, the Divine response that Eliezer’s prayer
evoked was overpowering. It did not come mere-
ly “swiftly”; it came overwhelmingly fast and was
manifest when “he had not yet finished speaking.”

It can therefore be concluded that the expla-
nation given previously - that Eliezer’s prayer was
answered because the Torah is one with G-d - can be
reconciled with the explanation in the teaching of
Chassidus - that through his prayer, Eliezer reached a
Divine light transcending Seder Hahishtalshelus.

From the standpoint of Seder Hahishtalshelus,
the relationship of the world with G-dliness is, as
it were, comparable to the union between two separate
entities: the world exists as an entity in its own right, and
it becomes one with G-dliness. It is specifically from
the standpoint of Or Ein Sof. Therefore, time is required
for G-d’s beneficence to undergo the transition necessary
for it to become part of this world. G-d’s infinite light
that transcends Seder Hahishtalshelus (and more
particularly, from the standpoint of G-d’s Essence),
sees the world is inherently one with G-dliness.
From this standpoint, there is nothing outside of G-dli-
ness. The yesh hanivra, a human being as he exists as
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a created being who feels his selthood, is truly
one, as it were, with Yesh HaAmiti, G-d, as He
is the truth of all Being.*

86. See Biurei HaZohar, Parshas

Beshalach, p. 43c, et al.
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